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god was made whenever a clan split up. The new representation of the
clan god would be taken by the breakaway party, and the 131 concerned
would be said to i taie, "bleed, have progeny'!. There can be little
doubt that this is the meaning of the phrase in the passages above.
What we have to do with here is a proliferaticn of images, both Hindu
and Meitei. For ocur purposes however the significant point 1s the
very close conjunction between the 1lai and Govinda, Both sets of
deities are now worshipped side by side, without thelr respective
crigins being stressed. A conflict between Hindu gods and Meitel lai
was now no longer felt; +two originally guite distinct sets of gods
have been merged into a generally accepted Manipuri Hindu pantheon.
The religion of Manipur in this pericd mansged to draw effectively
from both traditions, and to fuse them into & workable synthesis.

The newer faith had not eradicated the ancient gods, nor (except in

& very limited sense) had it identified Meitei 181 with Hindu gods.
It ‘had preserved those 18i which were seen to be of basic importance
in the culture of the people, and had placed side by side with them
Goviné&??gﬁéitanya and a host of other Hindu deities. In this way
the religious traditions of Manipur had bheen preserved while at the

same time adopting the tenets of Chaltanyaite Veishnavism.

(c) The Synthesis

How are we to describe such a synthesis? It can hardly now
be denied that the Manipuris are Hindus - although, as we have tried
to show, theirs is a type of Hindulsm rather different from that met
with elsewhere in India, in which the ancient falth and festivals
elay an important role. How to define the religion of Manipur was a

guestion which vexed the earlier British observers, and was the subject
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of a spirited exchange between Shakespear and Ho&son.lz The latter
(1911:97) describes Manipuri religion as 'animism', a description with
which Shakespear found it impossible to agree. BShakespear cites the
devotion to Krishna eamong the people, the learnedness of many of the
Brahmins, and the zeal for cow protection as ample evidence that the
Manipuris merited the title 'Hindu'. {1913:k51). Hodson defended him-
self in a brief note which was published in the same volume of Folklore
as Shakespear's article (1913: L09PF). He claimed the authority of
McCulloch for his views. > McCulloch had in fact cited (1859; 17-18)
as evidence that the Hinduism of the Meitels was superficial, the
abandon of the worshippers at the LAl Harfoba, the fact that children
up to the age of ten or twelve did not observe Hindu food restrictions
and tﬁe lack of respect shown to Bralmins. He also refers to the
absence of child marriage and sati, and the authority of the r&jé, rather
than the Brahmins in (indiscriminately) giving the sacred thread.
Hodson 1s in agreement with MceCulloch over the laxity of Manipuri
Hindudsm:

Tt is difficult to estimate the precise effect of Hindulsm on

the civiiizaticn of the people, Ifor to the outward observer they

seem to have adopted cnly the festivals, the outward ritual, the

12 Shakespear was Political Agent Ffrom 1905-8 and again from 1909-1k,
Hodson spent rather less time in Manipur as a chhota sahlib only. He

was apparently of a rather fiery Irish temperament which did not

always commend him to the indigenous population. His book was published
after he had left Manipur and had taken up a lectureship in anthropology.
Wnile it containg some useful information it is not always accurate in
details, and has been responsible for perpetuating the erronecus spelling
"Meitheil' for Meitei.

13 Col. John MeCulloch was Political Agent from 184L-62 and 1863-7 (not
2T years as stated by Hodson), McCulloch showed a very acute interest
in Manipur, wrote the erudite Account of the Valley of Munnipore and
gpoke Manipuri fluently. He married a Manipuril lady and evenitually
retired to Shillong with the rank of Colonel.
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caste marks, and the exclusiveness of Hinduism while a1l urmind-
ful of the spirit and inward essentials.? (1910:96)
It seems inconsistent for him to continue, after having delineated these
outward marks of Manipuri Hindulsm:
'In Manipur, where Hinduism is a mark of respectability, it is
never safe to rely on what men tell of their religion; the only
test is to ascertaln what they do, and by this test we are
Justified in holding +them 8till to be animists.’ (1910:97)
This looks self-contradictory, if if is precisely these outward forms -
presumably 'what they do' - which characterise their Hinduism. Hodson's
point seems to be that Manipuri religion was Hindu in form only, not
in doctrine and learning. In this respect he may well have been
partially correect, although the large amount of literature in Manipuri
geeking to support Hindu beliefs and practices would suggest that there
was, even at the beginning of the twentieth century, a reasonably able
literary movement on the crthodox Hindu side. He is again ro doubt
right in claiming that Manipurli Hinduism was more outward and ritual-
istic than philosophical (1913:520-1), but in this it was probably no
different from Hinduism elsewhere in India. If it is accepted that
Hinduism (as any world religion) modifies itself in different regions,
then there can be no serious objection in deséribing.Meitei religion
ag Hinduism. It is certaln that the term ‘animism', however defined,
describes neither the original religion of Manipur nor its present
brand of Hinduism. There are certainly places where Manipuri Vaishnavism
differs from the main gtream of calssical Hindulsm, and some of these
have already been mentioned - the position of women, the absence of sati,
the relative ease of divorce and sc on. But these are gocial aspects
which are scarcely sufficient to deny to the Manipuris the name of Hindu.

The cardinal aspects of Vaishnavism are clear and evident, such as the
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primacy of the worship of Kyish@a and Radhd and the religious fervour
during kirtans and festivals. What we have in Manipur is the synthesis
of two faiths, which has taken place graduslly, as we have seen, over
a fairly long period of time. Aspects of the traditional religion have
fallern away in this process, Just as certain aspects of classical
Hinduism have never gained full acceptance. The result is an amalgam,
in which the peculiar cultural and religious genius of the Meiteis has
helped to shape the kind of Vaishuavism which is now dominant. Hinduism
in Manipur is not a mere venser, as Hodson seems to suggest; 1t has been
fully integrated in Manipuri rellgion as an essential factor in the faith
and life of the people. The fusion of the two religious tradlitions has
been well summed up by S.K. Chatterji:
"Manipur Hinduism gradually became a synthesis of the old Meithei
religion with its gods ard goddesses and myths, its own legends
and traditions, its social customs and usages, and its priest
and ceremonilals, and of Brahmanical Hinduism with its special
worship of R&dhE and Kyishea.’ (1950-288)
It is this synthesis which is today the essence of the religion of

Manipur.

ADDITTONAL NOTE ON THE WORSHTP OF STIVA AND DURGA TN MANIFUR

In the main body of our historical survey of the development of
religion in Manipur we have dealt primarily with the rise of Vaishuavism
in the state. There were also other aspects of Hinduiem which affected
Manipur at wvarious stages during its religious history and which today
are of some importance. The most significant of these is the worship
of 8iva and of his consort. Some Manipuri scholars have laid great
emphasis on the place of Siva and Durga in the Manipuri traéition and

have claimed that the worship of these deities was very ancient. A



191

prominent Manipuri writer, E. Nilakanta Singh, thus suggests:

'The pre-historic period of Manipur proves the wide prevalence

of Shaivism and Taptric cults. On many & hill top there remain

st111 Bhiva lingas, whom pecople on special occasions, worship and

pray to. The Manipuri equivalent of god is 121 which is a

corrupt form of Linga.'.(l96l:30}*
Similarly certain aspects of Manipuri mythology seem to glve an important
place to &iva. Some of these legends show a marked tendency to identify
Siva and Durgd with traditional gods. One of these ig disgcussed at length
by S.K. Chatterji (1950:223ff.; and 1962:37-8). According to this account
Siva and Umd descended to Manipur on Nongmaijing hill, and then selected
some particular hill areas for their abode. éiva ig, on this account,
credited with having introduced the Ras into Manipur. Having seen the
Ras of Krishna and the gopis, éiva and Uma sought a sultable place where
they too could perform the dance. Koubru hill (the abode of a traditional
;@g) was decided upon, but found fo be too wet. Bo the land was dried
up by the agency cf Kyishga himgself and then, at the very dawn of creation,
sanctified by the dance of &ive and Umd. This legend, which is very
popular in Manipur, seeks te trace the origin of the Ras back to the
éiva, the Lord of the Dance, and to Jjustify the claim that Saivism was
introduced into Manipur at a very early date.

The legend as it now stands gives the appearance of being of a
comparatively late date. It must have arisen later than the beginning
of the Vaishnavite period in view of the reference to the Bas of Krishna
and the gopis. BSuch an allusion would have been impossible before the

time of GarIb Niwdz. Furthermore the legend in question identifies the

* The etymology would not, we believe, be acceptable tc philologists.
Although the word 1ai can also mean 'genital organs'.
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newly-~arrived éiva with the ancestral culture hero Poireiton, which
looks like a later conflation of distinet traditions. Nowhere is this
identification made outside the éaivite corpus of legends, and Poireitcon
is so un~Saivite a figure that the identification is almost certainly
primarily concerned with justifying a claim that S8iva is as ancient a
deity in Manipur as was Pakhangbid. The choice of Nongmaijing as the
place of the descent of Giva is evidently an attempt 4o identify him
with Nongpok Ningthou, the romantic hero-god of Meitel mythology, whose
headquarters was originally Nongmaijing. These attempts to associate
Giva with ancient figures in Meitel pre-history are probably evidence
that the protagonists of éaivite religion at the time when the legends
in question were compiled were attempting to establish a very ancient
pedigree for Siva worship. If however the legends themselves are not
earlier than the beginning of the eighteenth century we are not
Justified in taking them as proof that Saivism was well established
earlier than this date.

We have discussed earlier in this thesis the evidence produced
by Yumjac Singh with respect to Saiviem and Durgad worship. The Phayeng
Copper Plate affords us evidence that there was an attempt to resuscitate
the worship of these deities during the reign of Chandra Kirti, and we
shall see that it was certainly during his reign that festivals were
introduced in honour of Siva. The stone conch of Mah&dev, 1f Yumjac's

dating of the Shagok shading is correct here, would be rather earlier,

during the pericd of Charai Roggba. There 1s certainly evidence, as
we shall see, of temples to K&1l1 being erected at this pericd. If we
accept Yumjao at this point Siva worship came in at first ahout the
same time, and thus Vaishnavism, Saivism and K&1I worship entered
Menipur all during the same period. However the bulk of the evidence

for 8aivism is of a much later date, and the allusion to the conch of
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Mahadev in the book Shagok.chading should perhaps be treated with sonme

reserve.

Further evidence for Saivite worship has been seen in the many
stenes on hill tops which are the objects of worship. E. Nilakanta
Singh (1961:30) describes these as lingas. This is not entirely obviocus,
for in shape many of these stones do not necessarily resemble the lings,
and in any case some mother goddesses are known to have had stone pillars
erected in their honour, which could quite easily be mistaken for phallic
emblems (Bhattacharys 1961:60)}. Further, in view of the importance of
stones in the pre-Hindu period, the presumption is that these hill top
stones were not originally regarded as Iingas, although as Saivite
religion progressed they could easily have come to be regarded as such
by later generations.

Another apprcach to the problem of the date of the introduction
of §iva and Durgd worship into Manipur is through the festivals, As
we have seen, each of these Hindu gods has a festival in his or her
honour. &iva is worshipped at Baruni, a festival which seems to have
been Imported into Manipur from Bengal. According to the Census Report
(1961:10) Baruni is not an indigenous festival: it was introduced
during the reign of Chandra Kirti, who also commissioned the construction
of the shrine of Siva on Nongmaijing. We also know from the CK that
temples of Siva were built about this time (CK for 1766 sak. p. 262).
These facts, taken in conjunction with the probable dating of the
Saivite Phayeng plates, gives us a strong presumption that Chandra Kirti
actively encouraged the cult of 8iva.

Durga worship seems to be rather older than that of Siva. Here
however there are difficulties of identification. There is little

evidence of the early presence of a Mother Goddess in Manipur, such as
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the fierce deities of Bengal and Assam.llL The present festival of Durgi
Puja has, as we have seen, both a household and a public aspect, and
orthodox households todsy worship Durgd on the Tth day of each month.
The main temple of Durgé has an interesting history. It is situated at
Hiyanthéng, about six miles scuth of Imphal. Originally this was a
shrine of a local 1ai, with the influence of Hinduism zhe became associated
with Durgd. In contrast to many representations of Durgd, the attributes
of the goddess of Hiyangthng are peace and graciousness., In one prayer
offered to her the worshippers request:
'0 Mother, thou art mereiful. Be gracious and forgive our sins.
Drive away passions and desires that destroy the purity and
calmnegs of our heart., Through thy profuse grace may we live in
peace.' (quoted in Census 1961:18)
The problem in dating the appearance of. the Durgd cult in Manipur is one

of identification: when did the HivAngthing lairembi become regarded

as Durgé; the spouse of Siva?

There is some docgmentary evidence for the advent of &iva and
Durgd worship in the Chronicles. K&11 worship was evidently present
at the beginning of the Hindu period. In Charal Rongba's reign a Kali
temple was begun (1629 sak.) which collapsed the following year. It
was rebuilt and dedicated by the champion of Vaishnavism, Garib Niwaz,
and dedicated in 1638. K&1I therefore evidently = had a place in
Manipur fairly esrly in the eighteenth century. It is clear that at
thig stage she was not identified with the geddess Péntﬁoibi, for the
latter appears as a separate and still Meitei deity in 1620 szk., and
later. Nor does the Ildentification appear in the influential bcok

Panthoibi Khongul.

1h For a survey of the subject of the Mother CGoddess in India see
Bhattacharya 1971. Unlike the Bengali K17 and the Assamese Kamdkhyd
there is no animal sacrifice to the Manipuri goddess.
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We have seen that a good deal of the evidence for éiva worship
emanates from the reign of Chandra Kirti;‘this pericd also seems to have
marked an increased importance in the status of Durga. By 1777 (QE
p. 327) the Hiyangthing lidirembi had become identified with Durgd and
was receiving the Hindu pijd of the milk of one hundred and eight cows.
Some years later a Durgd temple was erected at Jiri (CK for 1790 p. 379).
By this time then Durgs worshlp was well established, and had taken over
the traditional Mother Goddess cult. We know for certain that the

Hivanthang lairembi became known as Kd&mdkhyd prior to this (Qg,for 1765

p. 260) and it is therefore probable that we have to reckon with a
progressive development. First the traditional 181 became identified
with the Assamese KimBkhyi, then subsequently was identified with Durgi.
The reign of Chandra Kirti seems to be the most Iikely time when the
latter step took place. The questioﬁ of Panthoibi's identification
with Durgd is much more recent, and the motives behind it are very
obscure. There is little similarity between the romantic legendary
figure of Meitel mythology and the spouse of éiva. However gince
Panthoibi did become the greatest goddess in the Meitel pantheon the
move to ldentify her with Durgfi has perhaps taken place on this score
alone. It should be stressed however that this identification is wvery
recert. It had not fully taken place in 1913 when Shakespear published
his article on the religion of Manipur (Shakespear 1913:433). It can
be regarded as the result of the forcible attempt to Hinduize Manipuri
traditional gods which hag charascterized the writings of the late
Atombapu Sharms. The conflation of Siva with Nongpok Kingthou is still

unaccepted by the majority of the Meitei.l5

2 The representations identifying Panthoibi with Durgid and §iva with
Nongpok Ningthou in the temple of Atombapu Sharma, found in Chatterji
(1967: plate V), are of very recent manufacture.
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The material available to us does not permit us to conclude that
Saivism ang Durga wership are any older than Vaishgavism in Manipur.
It may tentatively be suggested that Durgé worship was introduced late
in the reigr of Charal Rongba and the goddess was subsequently conflated

with the Hivangthing 15irembi. éiva worship entered at a rather later

date. If the evidence has been understood rightly it was during the
long reign of Chandra Kirti, during the nineteenth century, that these
deities were given strong royal patronage and thus attained more wide-

spread popularity.
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81-89.

Sharma, ¥, Atombapu n.d. Manipuri Saﬁatan Dharma (with supplement).

Imphal.

Singh, E. Nilakanta 1961. 'Lai Haracba.' Marg 14{k): 30-3k.
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E, Nilakanta 1961 (not cited). T'Manipur, Land of Dance.' Folk
Lore”2: 22-32, Calcutta.
K.B. 1963. 'Manipuri Vaishnavism: A Sociological Interpretation.'

Sociological Bulletin 12{2): 66-73.

K.B. 1964, !'Traces of Pre-Hinduism in Meitei Society.' Folk

Lore 5: 201-206,

K.B. 196hka. 'Vestiges of Tree Cult among the Meiteis.' Folk Lore
5: 334-36.

L. Tbungohal 1963. Introduction to Manipur. Imphal.

R.K. Birendra {ed,) 1961. Census of India, Vol. XXII; Manipur.
Deihi.

R.XK. Jhalajit 1965, A Short History of Manipur. Imphal.

W. Yumjao 1966. Religious Belief in Ancient Manipur. Imphal.

W. Yumjao 1966 (not cited). An Early History of Manipur. Imphal.

W. Yumjao 1935, ZReport on Archaeological Studies in Manipur:

Bulletin No, 1. ZImphal.

J. 1956, ‘'Bhagavata Religion: The Cult of Bhakti.' 1In

H. Bhattacharyya (ed.), Cultural Heritage of India, Vol. IV: 146-53.

Calcutta.

M.E. 1967. Burmese Supernasturalism. New York.

Brinivas, M.N, 1952. Religion and Society among the Coorgs of South

India. Oxford.

Tambiah, S5.4. 1970. Buddhism and the Spirit Cults in North-~east Thailand.

Cambridge.

Tattwananda, Swami n.d. Vaisnava Sects. Saiva Sects, Mother Worship.

Calcutta.

Walker, B. {ed.) 1968. Hindu World: An Encyclopedic Survey of Hinduism.

2 vols. London.
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Watt, G. 1887. 'The Aboriginal Tribes of Manipur.' Journal of the

Anthropological Institute 16: 346-70.

Weber, M. 1958. The Religion of India: the Sociology of Hinduism and

Buddhism, trans. H.H. Gerth & D. Martindale. Glencoe, I11.

West, J. & C.B. Little. 1884, Gazetteer of Manipur. Calcutta.

Vatsyayan, K. 1968. C(lassical Indian Dance in Literature and the Arts.

Delhi.

Viennot, C. 1954. Le Culte de 1l'arbre dans 1'Inde ancienne. Paris.

Unpublished MSS.

Banerjee, Nithou Nath (trans.) A Translation of the Manipu#{ Royal Annals.

India Office Library MS HEur D 485,

Higgins, J.C. ¢.1930. Lists of the Clang of Manipuri Mubommadans

collected from various sources. Pp. 1h. Schocl of Oriental and

African Studies, London, MS 95069.

Higgins, J.C. n.d. Notes on Meithei (Manipuri) beliefs and customs

recorded from various sources. Pp. 149, School of Oriental and

African Studies, London, MS 9507hL.

Marrison, G.E. 1967. The Classification of the Naga Languages of North

Fast India. University of London Ph.D. thesis.

Shakespear, J. 1910b. Hotes on Caste in Manipur. Pp. 5. 8School of

Oriental and African Studies, London, MS 95160.

Shakespear, J. 1910 {not cited}. Hotes on the Lois of Manipur State.

Pp. 13, Bchool of Oriental and African Studies, London, MS 95070.

Singh, X.B. 1664 (not cited). The Meiteis of Manipur. University of

Bombay Ph.D. thesis.
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Printed books in Manipuri

{*# denotes compiler, editor or translator inbto modern Menipuri from
archaic script.)

Ibouchou, Kounsaba 1971l. Konthoulam Lairembi. Imphal.

Pulo, T.¥. 1970. Hourakpa: Houbham. Imphal,

Sharme, F. Atombapu 1952. Pakhasngba. Imphal.

Sharma, F. Atombapu 1953. Meiteigi Meihourol. Imphal.

Sharma, F. Atombapu 1958. Mitel Sidabung. Imphal.

Sharma, F. Atombapu 1958. Mitel. TImphal.

Sharma, F. Atombzpu 1959. Meiteil Gabamayan Satra (C.K. abridged and

edited). TImphal.

Sharma, F. Atombapu n.d. Khagol LAirik. Imphal.

Sharma, F. Atombaspu n.d. Meitel Kirtdn. Imphal,

Sharma, F. Atombapu n.d. Meltel Jagoichali. Imphsl.

Sharma, F. Atombapu n.d. Cheitharol Kumbaba {(synopsis). Imphal.

Sharma, F. Atombapu n.d. Manipur Itihas. 2 vols. Imphal.

Sharma, Surchand 1965~ . Meitei Jagoi, Parts I-VIII. Imphal.

Singh, Ch. Iboyaima n.d. Meitel Mayek Taret. Imphal.

2ingh, L. Chandramani 1970. Manipur Itihas. ITwmphal. (Manipuri

version of Ph.D. thesis, University of Gauhati.)
Singh, L. Tbungohal & N. Khelachandra Singh 1967. Cheitharol
Kumbaba. ITmphal.

%
Singh, Moirangthem Chandra  1961. Khahi Ngamba. Imphal.

%
Singh, Moirangthem Chandra  1967. Panthoibi Khong-gul. Tmphal.

%
Singh, Moirangthem Chandra  1967. Charsirongba Khungum. Imphal.

Singh, Mutum Jhulon 1947. Manipur Itihas. Imphal.

*
Singh, N. Khelachandra  1966. Chada Laihui. Imphal.

*
S8ingh, N. Khelachandra 1967. Niothingkhong Fambal XKiba. Imphal.

%
Singh, N. Khelachandra 1968, Lang-goi Shagol Thaba., Imphal.
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Singh, N. Khelachandra 1$69. Ariba Manipuri Sahitya Itihas. Imphal.

S8ingh, N. Kulachandra 1951. ¥Fouoibi Khurumnaba. Imphal.

Singh, N. Kulachandra 1953. Kotki L&l Khurumnsba. Imphal.

Singh, N. Kulachandra 1963. Meitei 1ai Haracba. Imphal.

Singh, N. Kulachandra 1967. Apokpa Thounirol. Imphal.

Singh, N. Kulachandra 1968. Apokpa Thounirol.

Singh, N. Kulachandra 1969. Ningthou Chahi. Imphal.

#
Singh, N. Kulachandra  1970. Lang-gol Ching-golirol. Imphal.

(]

*
Singh, 0. Bhogeshwar  1967. Ningthourol Lambuba. Imphal.

*
Singh, 0. Bhogeshwar  1967. lLoina Shinlon. Imphal.

S8ingh, O. Bhogeshwarx 1967. Khagemba Lang-gei. Imphal.

*
Singh, R.X. Sanahal  196L4. Chingthang Khomba Mahirdj Ganga Chatpa.

Imphal.

&
Singh, T. Madhab & N. Khelachandra Singh  1970. Khunung Lichat

Shajat. Imphal.
*
Singh, W, Madheb Rem  1966. Langlol. Imphal.
#
Singh, W. Tolchousana n.d. Leishembi. Imphal.

& .
Singh, Y. Bhagya 1967. Leithak Leikharol.  Imphal.

Journal articies in Manipuri

Ritu = Ritu: Journal of the Manipuri Cultural Forum.

Journal of the Manipuri Sahitva Parisad.

JMSP

Singh, K.B. 1967. 'The Origin of the Meitei Race.' JMSP: 11-17T.

Singh, M. Chandra 1964, 'Archaic Manipuri Literature.' JMSP March:
1-13.

Singh, ¥. Khelachandra 1968. 'The Literature of Medieval Manipur.'
Ritu: 21-26.

Singh, N, Khelachandra 1970. 'Meitei Costumes.' Ritu: 31-3h.
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Singh, N. Khelachandra 1971. ‘'Kwak Tanba.' Ritu: 32-37T.

Singh, N. Khelachandra 1971. ‘'Kangla.' Ritu: 37-hl.

Singh, R.K. Sanahal 1965. 'Maharaj Bhagyachandra.' Ritu: 81-93.

Singh, R.K. Sanahal 1970. 'Manipur in the reign of Garib Niwaz.'
Ritu: ha-k7,

Singh, R.K. Sanahal 1971. ‘'Langthaban.’' Ritu: 18-23,

Thaimei, M. 1969. 'Tribal Folklore.' Ritu: 16-19.

Unpublighed MSS in Maniouri.

Bamon Khunthok (Migration of the Brahmins).

Miyat (supplements C.K., containing record of royal actions not recorded
in the C.X.).

Nongpok Haram (Migration from the East).

Nongchup Haram {Migration from the West).
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Glossary of Manipuri Terms.

apokpd

barti
chang
cheithiba

ching

hanjaba (fem.
hanjabi)

hao

heibi
heikru
hingchahi
honghba

in&ifu

ighdifu

Jagoi
kangla
kabok

khéyom

khurumba
konyii

1281

L&ai Harioba
lainingbthou

laiphem

ancestor or progenitor

cotton fibre wrapped around short sticks and soaked
in ghee

1) the bodyguard of the hitongha, crew leader in
the boat race.

2} odd numbers

1) the oracle for the year
2} the man after whom the year is named

hill

court official

hill man

medlar, tree with a small fruit resembling an apple
small edible fruit, emblica officialis.

witch, vampire

to dedicate

earthen pot joined by a thread to the lelyom as
used at LAl Harfoba

pot used for carrying water from fhe place of ikouba
at the L&1 Harioba

dance

the area of the old palace

puffed rice

vacket consisting of seven layers of banana leaf
containing rice, egg and langthrei buds, tied with
bamboo strips.

to bow down, worship

gold and silver coins

god, delity

the festival of ‘pleasing the god!

god~king: applied tc both gods and kings

an aresa sacred to the 1ai



ldirembi, léirema
léisang
lalup

leiyom

maiba

maibi
maikei-ngikpa
mayang
naktha
ningthou

nenglioba

pana

pena

phanek

piba

sagei

gagelilal
{yumiiolai)

saial

sel

t&iren

thabal chonghba

thouniba
umang 1ai

yaosang

vek

yumsenghbs

209

goddess, female 181
shrine
forced labour system

three layers of banana leaves containing Ildngthrei
buds as used in LAL Hardobs

priest

priesteéé

gods who guard the directions

westerner

left side of the verandah in a Meitel house
king

1it. shouting for rain; used of the cultic shouting
of abuse

divigion of the pecople into four groups for
administrative purposes

one stringed fiddle played -at Lii Hardoba and
other festiwvals

ankle-length skirt consisting of two pieces of
material joined lengthwise, often with elaborate
embroidery.

eldest or chief male of the sagei

clan, group bearing the same family name

181 {msle and female) of ths sagel

yek
bell-metal coin

plant, cedrela toona

dsnce in which the participants join hands in a
cirele; 1it. dancing by moonlight

0o appease
1it. forest deity, used of 13i in wider sense

1) Meitei festival which coincides with Heli
2} small hut burnt at this festival

the seven divisicns of Manlpurl scciety, roughly
equivalent to tribes

purification rite after childbirth.



Khaniba-Thoibi dance with Penakhongba (Publicity Dept., Government of Manipur)
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Moiréng Haraoba at Thangjing Temple (Publicity Dept., CGoverament of Manipur)



AR

Kon'gba Leithong Phatpa

{See

Chapter 3)



d the outgoing Cheithaba)

See Chapter 3)

e incoming an

(

gba {Th

Cheith



Bee Chapter 3)

(

Boat race



See Chapter 3)

(

Tkouba

Lai



Sanamahi Coins



Set of 8 dlvining coins used by Maibis



Twe girls worshipping 8iva stone at Cheirgoching



MAibis dancing at Taiharacba



MEibi uttering the tdibao {oracles); offerings shown before the Maibi at a Liaiharioba
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.

The grove of the Konthoujam L&irembi {(Umang I14i)

(photographer ~ XK. Ibohal Sharma of X Studio, Imphal)



Kairenkdijac {Bearing the coffin) (See Chapter 5)



Khé&ngpok (See Chapter 5)
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S M. PARPATT:  THE FELTGION OF MANIPUR

PRSI A

ERRATA.

SRR PR o 1

Errors in cross-refersnces:

et i

2. n. 2 read "chapter @ (e} p. 133.7

3. Ne 7 vaad Ychapber 7 notz 3 o, 1057

3 n.

5 oroad "chapter © note 4 p, 23,0

3. . 3 read "chapter 2 note 20 p. 1807

4. n, 10 read Ychapbar 4 (a) p. 70.7

3, no. 13 vead "chaptar 3 {b) p, 45,

20.

2.

n. 7 read pp. 212 For p. 23,
n, & road “note 17 p, DOLY

add “page 74"

|83

s
e o add "note 13 page 44,7

n. 4 add Ypags 181.°

n. 4 read "ses below chapter O (o) p. 125,¢
r. 12 add "page 1H0.7"

ne 12 add "page 24,7

M. 30 add fpage 1317

n. 22 add "page 1539

n., W read "chapter 5 note 4 p. o3¢

Gengral srrafa:

P
Do
P
Pe
P
D
Be
Pe
D
Pa

PR

12 line ¥ read Lairen for Lainen

15,
19
20,
20,
20,

N

line 13 read ‘191331 far 1713:A
line o read Ibungshi for Thungashi

lirme 12 read Sanamahi for Sanamalu

lire 4 (et passim] read Laiwa Haiba for Laiws Haba
line 15 read initistsd For imiteted

line 13 read Kuptreng Ffor Kupreng

line 20 read Khuman For Khumar

line 23 read Puranic For Puranis

ling 5 read haarth for haat



p. 33 line 7 read Khaba for gKhabia

Eal

pe 3 1ine & read Tuma For Tumangliesn

p. 37.1ine 4 read Khuman for Kluman
p. 37 ling 13 read Khuman for humal

. 37 line 10 read Chenglei for Chenglol

p. 45 line 10 read Yumnum For Yumnan

p. 83 lime M read Kongba for Kangoa
pe 83 ling 285 read Leithong gor Ltelkbhong

p. 54 iine 1o read places Tor ploced

p. 58, n. 25 1ling 3 read @%ﬂgﬁ for Sing
fang

p. 57 n, 24 line 2 read Mo For Melrang

p. 50, line O rsad Yaosa

o e

. For- Yaoshana

p. <0 line 18 read Konyol for Kanyal
p. 43 lire o read for for fro

P. 30 line J ¢ 3 {({after the cross roference)

p. O line 20 read ascend for ascant
. GO.nots 3, dnsert WA,
p. 7%, linez 11 read Foiren for Falreh

p. 72 linz & read Tea

; lLJflL.} for laibou

P M

9. 74 ling 12 read
p. 73. line 5 road tingthou For tingthol
n. 74, ling 25 delete and

p. 77. line 3 read tul for tol

p. 01, line 4 read dangonshing Por dangokshang

o. &1 last ldne read holibi Tor holba

p. 9, last line read helndng For heinung
p. 89, lines 19 and 10 read Kir& h&njsg For Kinathanba

. 90 linz 17 read thourl Tor thourin

. - e - I P .
p. 2. lire 10 add after nongloishang {xylosmo longifoliom)

a. 97, last lins delots down
Pe Y9 n. B dngert 19.4

p. 05, n. 1 read Kulachandra Tor Kolachandea

A



p. 107, line 17 {first word) read §, for in

p. 112 dine 20 read platos For plantes

p. 112 line %8 read sxoroising for exercising
p. 113 note 3 linc 1 read it for in

line 3 add pp. 440FF,
p. 117 line 12 (end of line) add g
5, 120. note 9. (First linz - 1381 for 1587
p. 120, line O read Vaishnova Tor Varshnava
p. 128, note 29 read MacDonnel For Donell
p. 134, line 20 read arrived far arried
p. 135 a line & (heading) read (g) for {c)
p. 133 note 43 line 2 read 1345-7 for n.d.
p. 139 line 17 read Kyumba for Khagemba
pe 150, note 1o line 1 dnsort p, 80

p. 1ad. ling 19 and note 49 read Talbang for Taibong

g. 170, line 24 read sraddha For araddha

for gavatri

p. 173, line
p. 173. lins 18 read purificatory for pruificatory
p. 131, lire 19 {last word) omit the

p. 193. line 9 read 1571 for 1561

dibliography:

p. 197 dinsert: Bhattacharya, N.N. 1971 Indian Mother 3Zoddass. Caloutta
pe 158, Dandekar reference, read pagss 237-345 for 23745

p. 200, date of 7.0, Hodson The Msitheis should road 1710,





