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mate fufusi la tao sa toa fareovi au seraipe.
grass-skirt fringe - teeth by snatched removed simply turned-back.

Then another pair of fish, an Archer Fish and a Butterfly fish, appeared and
helped them along the part of the river called Laukiova. The two fish continued
their help as far as the end of the Laukiova stretch of river where, after
having bitten off another piece of Moro's grass skirt, they turned back.

(9C) Aite ekaka haria oraka ata forerope, ereukave rare Koeta auka
Next fish different two again appeared, their-two names Koeta pair

Mativu ia. Ereukave mali ve rare Lovare Miai. Lea ekaka oraka ereukaro
Mativu with. Their-two river's name Lovare Miai. Those fish two them-two

toari 1iseli isel ereukave mali ve soa kaleipe. Ereuka Moro ve mate

helped went went their-two river's place ended. They-two Moro's grass-skirt
fufusi la tao sa toa fareovi, ereuka au seraipe.
fringe - teeth with snatched removed, they-two simply turned-back.

Yet another pair of fish, Koeta and Mativu appeared to give them help. This was
along the stretch of river known as Lovare Miai. These two fish continued with
their help as far as the end of their part of the river. Then having bitten

off another bit of Moro's grass skirt, they returned upstream.

(9d) aite ekaka haria oraka ata foreri, ereukaro au toardpe. Lea
Next fish different two again appeared, them-two simply helped. Those

ekaka oraka ve rare Uvita aea Marita. Ereuka ereuka ita 1iseli isei,
fish two's name Uvita and Marita. They-two they-two with went went,

ereukave mai ve soa Muko Sori kaleipe oti voa ereuka Moro ve mate
their-two river's place Muko Sori ended place at they-two Moro's grass-skirt

fufusi la tao sa aruovi saserovi ereuka au seraipe.
fringe - teeth with pulled pulled-off (a little) they-two simply turned-back.

Following this, another two fish turned up to help them, their names being Uvita
and Marita. The river here belonging to these fish was called Muko Sori. The
fish helped them along as far as the end of their stretch of the river. They
also gave a tug with their teeth at Moro's grass skirt, and with a tuft of it
they went back upstream.

(93) aite ekaka haria oraka ata forerdpe, ereukave rare Morea ita Pai
Next fish different two again appeared, their-two names Morea with Pai

ita reha. Ereukave mali ve soa ve rare Ela-mai Haura-mai. Ereuka
with that. Their-two river's place's name Ela-river Haura-river. They-two

ereukaro maea maita toari 1isel isel mai ve soa kaleipe soa, lovoa ereuka
them-two gave-a-hand helped went went river's place ended time, there they-two

Moro ve mate fufusi la tao sa putovi sarapi ereuka au seraipe.
Moro's grass-skirt fringe - teeth with bit cut-off they-two simply turned-back.

Next another two fish appeared whose names were Morea and Pai, that part of the
river having the name Ela-Haura River. These two fish also gave them help, and
accompanied them until they reached the end of their section of the river.
Before turning back upstream, these fish also bit off with their teeth a piece
of Moro's grass skirt.
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(9f) Aite ekaka haria oraka ata forerope, ereukave rare Eruku aea Pisali.
Next fish different two again appeared, their-two names Eruku and Pisali.

Ereuka ereukaro tatahu lei 1isei isei, ereukave mai ve soa, Ive ve
They-two them-two companions were went went, their-two river's place, Ive's

kaleipe soa, ereuka Moro ve mate fufusi la tao sa putovi paisesea
ended place, they-two Moro's grass-skirt fringe - teeth with bit tore-off
ovi au seraipe.

got simply turned-back.

Then another two fish appeared, their names being Eruku and Pisali. They also
accompanied them, helping them along that part of the river, the Ive, that
belonged to these fish. When they reached the end of the Ive, they too took a
bite and tore off a piece of Moro's grass skirt, and making off with this, the
two fish turned back.

(99) Soka aite voa makaikara ve ori ve rare Isou-Mao forerope ereuka pisiri

Well next at sea of bird's name Isou-Mao appeared they-two open
voa 1isaipe soa. Lea soa voa Moro ére sora kofa leipe. Soka lea
into went time. That time at Moro pregnant advanced true was. Well that
ori ereukaro lariovope tetete areve makaikara soa kaleipe oti voa, are
bird them-two led until its sea section ended place at, at
Moro ve mate fufusi la tao sa putovi ovi au seraipe.

Moro's grass-skirt fringe - teeth with bit took simply turned-back.
Soka lea soa etau maea haria aea sa forerope, lea etau eite

Well that time thing form different a by appeared, that thing actually

meae ve 1ipi, aea lea meae ve rare Alaua-meae Opo-meae. Soka
banana's root-stock, and that banana's name Alaua-banana Opo-banana. So

ereukaro lea meae-ipi sa toarope.
them-two that banana-root-stock by helped.

After that there came a sea bird, Isou-Mao by name, and provided help for them.
They were now out in the open sea. Furthermore Morc was far advanced in preg-
nancy, for during the time she was with Meavea she had conceived. The bird led
Moro and Umori through the sea until they reached the end of its stretch of
water. It thereupon pecked off a tuft of Moro's grass skirt and turned back
with it.

At that point help came from quite a different quarter. This was the root-
stock of a banana called Alaua-Opo banana. It served to hold them up in the
water.

(9h) aite ekaka orakoria rare Pasuka aea Ardva ereuka ta foreri lea

Next fish two names Pasuka and Ardva they-two also appeared that
meae-1ipi la toarope. Soka Moro mi ari soa haekao kofa leipe.
banana-root-stock - helped. Well Moro birth giving time near true was.

Are Umori ita laua sukovi mo ope, Umori e, mea miri leive? Umori tava
She Umori with talk made this said, Umori o, this beach whose? Umori answer

o arero mo ope, Mea Evara ve miri. Moro mo ope, Elaka movoa
word to-her this said, This Evara's beach. Moro this said, We-two here
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kel miri voa patai vei, ara ére horou hehea 1loi.
go-ashore beach on ascend to, I belly intestines pain have.

Then a couple of fish, Pasuka and Arova, also appeared. They added their help

to the support being given by the banana root-stock. Moro was now feeling birth-
pangs, her time being very near. So she began talking with Umori and asked,
"Umori, whose beach is this?" "It belongs to Evara," replied Umori. "Let's go
inshore," said Moro, "and make a landing here for I'm having birth-pangs."

(9i) Lea ekaka orakoria ereuka areve itai itai voa arero tatavi ovi lei
Those fish two they-two her side side at her supported took did

vovo kei kei miri voa pavope. Soka Moro lea soa voa maea paseare leipe,
- went went beach on stood. Well Moro that time at body naked was,

ipi areve mate foromai ekaka sa toa sairea sairea kaleipe
because her grass-skirt all fish by snatched trimmed trimmed finished
eavia. Soka ereuka patei miri voa ita mora, pisoru

because. So they-two ascended beach on pig's footprints, wallaby's

mora, uiva mora, hakeake mora, isapea mora,
footprints, cassowary's footprints, turtle's footprints, crocodile's footprints,

karu mora, ave mora, ori mora lei vovo kel kel
people's footprints, dog's footprints, bird's footprints made - went went
roro iri voa ereuka alaea iavope. Soka Moro are mi a' areve mere

weeds inside at they-two entered lay-down. Well Moro she birth gave her baby

atute la epope. Aite are areve rare Levao®® rare aravope. Eite lea soa

son - bore. Next she his name Levao name called. Actually that time

faita soa voa. Soka ereuka ivutu iavope.
night time at. Well they-two sleep lay-down.

With those two fish supporting her, one on each side, Moro was taken inshore
until eventually she was standing on the beach. By that time Moro was stark
naked, because the various fish had kept on biting bits out of her grass skirt
until there was nothing left of it. The two of them, Moro and Umori, made their
way up the beach leaving behind them a trail of mixed footprints, the footprints
of pigs, wallabies, cassowaries, turtles, crocodiles, as well as human foot-
prints and those of dogs and birds. The trail led right up the beach and on
into the scrub.

There the two of them lay down. There Moro was delivered and gave birth to
a son. She gave him the name Levao. Actually by this time it was night, and
they all lay down to sleep.

10

(10a) Lea faita voa miri ve papuvita Evara,s1 areve rare aeata Mirou, ivahia

That night during beach's owner Evara, his name also Mirou, dream
itoti, tola sa areve miri voa pavope la ofae eavope. Soka Evara faita soa
had, tree-log by his beach on rested - eyes saw. So Evara night time
itei, areve ivahia la haiiri sa sesedvope. Seseovi mea  viriviri soa
arose, his dream - mind by considered. Considered early dawn time
kofa voa are miri voa isei forerope. Aite are te tetete are isapea ita

true at he beach onto went arrived. Next he went until he crocodile also
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laheha ita aeata lea mora hariaharia la tei ofae eova vovo
tortoise also and those footprints different = followed eyes looking -

patei kavdpe. Eite Moro are mere la epi aiseseiape. Evara haihava
Fscended. went. Actually Moro she baby - born was-sitting. Evara astonishment

foromai leipe reha.
all had that.

That night the owner of the beach, Evara, who was also known as Mirou, had a
dream. In his dream he saw a tree log that floated ashore and came to rest on
his beach. He woke up during the night and got to thinking about this dream of
his. As a result, as soon as it began to get light, he went out right onto the
beach. Then he went along the beach until eventually he caught sight of the
tracks of crocodile and tortoise, as well as all those other kinds of tracks.
Keeping his eye on them, he followed these tracks up in from the beach and into

the scrub. There to his great astonishment was Moro sitting with the baby who
had been born to her.

(10b) Soka Umori arero md Ope, Lareva kofa! A  utohoa kotia; ara aro
Well Umori to-him this said, Good true! You immediately come; I  you
haikaeaipea. A araro laeaita leafeare? A-, Evara tava o mo ope,
am-desiring. You me marry how-about-it? But Evara answer word this said,
Ara aro haikaeaia kasirau. >? Ara mea ua la haikaeaipea. Umori mo
i you am-desiring not-at-all. I this woman - am-desiring. Umori this
ope, Kao, are ua maealolo; areve maea voa oOvo lelolela ia. Evara o
said, No, she woman bad; her body on blood covered with. Evara word
ata mo ope, Ara aro haikaeaia kasirau kofa. Soka Evara Moro la

again this said, I you am-desiring not-at-all true. So Evara Moro -

laedpe reha. Roroka lei, Moro arero mo moipe, A karikara voa te ave
married that. Finish made, Moro to-him this spoke, You village to go your

ua ve mate aea la ara vei ovi iti araro miaraia.

wife's grass-skirt a - I for get come to-me give.

"How good this is!" said Umori to him. "Come quickly! I'm wanting you! How
about you making me your wife?" But Evara made this reply, "I don't want you
in the least. This other woman is the one that I'm wanting." "“No, no!" pro-
tested Umori, "She's no good for you; her body is smeared with blood." "I

haven't the slightest desire for you," retorted Evara. Thereupon he took Moro,
lay with her and so made her his wife. That done, Moro said to him, "Go to your
wife's village and fetch me a grass-skirt."

(IOC) Soka Evara are karikara voa te areve ua rare Tiapali ve mate aea
So Evara he village to went his wife name Tiapai's grass-skirt a

la Moro vei ovi iti miardpe. Midori Moro mate aravi, areve mere ovi,

- Moro for got came gave. Gave Moro grass-skirt tied-on, her Dbaby got,

ere 1itotea farehoria te te Evara ve uvi voa pataipe. Aite Evara are

they arose together went went Evara's house into ascended. Next Evara he

areve ua toare la omoipe ipi larietau leiti vei. Soka Tiapai are

his wife senior to spoke because food make to. So Tiapai she

larietau tororuka roroka lei, are hivi vita la miarope. Miori vita

food boiled finish made, she dished-up husband to gave. Gave husband
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lea larietau ovi Moro la miarope, ereuka Umori ita lari vei.
that food took Moro to gave, they-two Umori with eat to.

So off went Evara to the village to get a grass skirt from his wife Tiapai. He
brought the grass skirt along and gave it to Moro, who fastened it around her.
Then she took up her baby, and they all set off and in due course arrived at
Evara's house. On arriving Evara told Tiapai, his chief wife, for he had several
wives, to prepare some food. Thereupon Tiapai cooked some food and served it up
to her husband, who took the food and handed it to Moro for her and Umori to

eat.

(10d) Soka Evara Moro ve pasusu soa voa are Moro la haikakare ari,
Well Evara Moro's postnatal time during he Moro - desire was-having,
Moro ita 1iavaiape. A-, are areve ua toare Tiapai ita iavai kao. Lea

Moro with used-to-lie. But he his wife senior Tiapai with lay not. That

vel Tiapai lea mai la eovi eovi kitou lei hilisi leipe. Soka Moro lovoa
for Tiapai that way - saw saw angry became jealous was. So Moro there

peiape aea Umori ta reha. Pepe Moro ve lea atute Levao asi siare pirore
lived and Umori also that. Lived Moro's that son Levao grew boy big

maea feare leipe soa voa, are lou la apo turai vei fi o ita moipe.
rather like became time at, he mother - bow make to cry word with said.
Soka lou areve selo apo turi, karai ita turi,
So mother his sago-leaf-midrib bow made, sago-leaflet-midribs also made,
arero miori mo ope, A Kopi aea Karosia aea Eruku aea Pisali®?
to-him gave this said, You Kopi and Karosia (amphibia) and Eruku and Pisali

ita erero levi saia, ipi ere ave paumarehari. Aeata meha,
(fish) also them do-not shoot, because they your relatives. And-also this,
a Horoho aea Lahi aea Kokoea aea Isapeketa ta levi saia, ipi

you Horoho and Lahi and Kokoea and Isapeketa (crabs) also do-not shoot, because

ere ta ave uarosu.
they also your (clan) sisters.

A-, Levao, are siare seika eavia, lou sa arero moiape lea o
But Levao, he boy small because, mother by to-him used-to-say those words

foromai ve eite are ore kofa leiti kasirau. Lea vel are mai voa
all of meaning he knowledge true had not-at-all. That for he river to
faukaiape soasoa voa, lou sa arero o erere ape lea

used-to-go-down times at, mother by him word forbidding used-to-say those

paumarehari aeata uarosu 1ita la are karai sa au
relatives and-also sisters also - he sago-leaflet-midribs with simply
saiape. Soka lou lea la ofae eavaiape soa voa, are arero au
used-to-shoot. So mother that - eyes used-to-see times at, she him -
serovaiape. Serovi mo ape, A karu maealolo kofa. A soa
used-to-scold. Scold this would-say, You person bad true. You time
foromai arave o mapai sore. A ave paumarehari ita uarosu ita la
all my word listen never. You your relatives with sisters with -

hasiava vovea.
hurt always.
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Evara's desire for Moro was such that, instead of sleeping with this chief wife
Tiapai, he began sleeping with Moro, even during her period of seclusion after
childbirth. Seeing him behave in that way made Tiapai Morikera furious, and
she became jealous of Moro. Thus Moro came to live there, and Umori also.

As time passed, Moro's son Levao grew, until, when he was a young boy, he
began to worry his mother to make a toy bow for him. So his mother trimmed a
sago leaf midrib and sago leaflets and made a bow and arrows for him. When she
gave them to him she said, "You're not to shoot Kopi nor Karosia amphibia, nor
Eruku nor Pisali fish, because they are your clan brothers; neither are you to
shoot these crabs, Horoho, Lahi, Kokoea and Isapeketa, because they are your
clan sisters."

Levao, however, being a small boy, did not understand the full implications
of what his mother kept telling him. When therefore he used to go down to the
river, in spite of his mother's prohibition, he kept shooting with his bow and
arrows at those clan brothers and sisters. Whenever his mother saw him doing
this, she used to scold him and say, "You're a very naughty boy. You will never
listen to what I say. All the time you're injuring your clan brothers and
sisters."

11

(lla) Soka Levao asi asi siare sora leipe soa, areve lou Moro areve
Well Levao grew grew boy mature became time, his mother Moro his

oa ve fari arero au satiriarope. Satiriori Levao mo ope, Arave oa
father's story him simply taught. Taught Levao this said, My father
leavoa pea vovea? Soka Moro mo ope, Ave oa Mavero Purari ve mai

where 1lives always? So Moro this said, Your father Mavero Purari's river

tupe voa pea vovea. Lou mo o ta arero moipe, Lareva, sare aea
source at lives always. Mother this word also to-him spoke, Good, day a

voa a kei ave oa laridvi kotia. Levao lalasi lei mo ope,
on you go-inland your father lead come. Levao question made this said,
Arave oa ve ovi meita etau larelekoru? A ore ei? Soka lou mo ope,
My father's got being things name-what? You know eh? So mother this said,
A, ara ave oa ve ovi meita etau ore. Levao mofeare moipe, Areve

Yes, I your father's got being things know. Levao this-like spoke, His

etau larelekoru? Soka lou mo ope, Areve etau meha, apo, farisa,
things name-what? So mother this said, His things these, bow, arrows,

poti, poi, la, fere, koa, lauka, faia,
wooden-club, sago, coconuts, betel-nuts, pepper, breadfruit, bastard-palm,

muri-peka, isa-maea, tera-pulo.
mud, swamps, higher-land-in-swamps.

The years went by and Levao grew up into a big boy. His mother recounted to him
the story about his father. On learning this he said to his mother, "Whereabouts
does my father live?" "Your father," replied Moro, "lives at the headwaters of
the Mavero Purari River. It would be a good idea," added his mother, "for you
to go inland one of these days, and bring your father down to the coast."

Then Levao enquired, "What possessions does my father have? Do you know what
they are?" '"Yes," was her answer, "I know what they are." "Well, what are
they?" persisted Levao. "He possesses these things," replied his mother, "the
bow, arrows, the wooden club, sago, coconuts, betel nuts, pepper, breadfruit,
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bastard palms, stretches of mud and swamps, together with the higher land in
the swamps."

(llb) Soka Levao areve lou sa arero satiriarope o la mapi, haiiri sa
Well Levao his mother by him instructed word - heard, mind with

seseovi seseovi mo ope, Ara apo tural roi. Aite Levao apo ita farisa
tested tested this said, I bow make shall. Next Levao bow also arrows

ita 1la au turope. Turi turi roroka leipe soa voa, are oroti la au
also - simply made. Made made finish made time at, he canoe - simply

foipe. Fei roroka lei, are oroti la toOpe reha.>™ Toa toa roroka
felled. Felled finish made, he canoce - hewed that. Hewed hewed finish

leipe soa, are oroti a itorea roroka lei, areve oroti la au fasope.
made time, he canoce fire charred finish made, his canoe - simply fastened.

Fasi fasi oroti roroka leipe reha. Aite are taisa la au turdpe.
Fastened fastened cance finish made that. Next he paddles - simply shaped.

Taisa turi turi roroka lei, are oroti la rare aravope soa, are areve
Paddles shaped shaped finish made, he canoe - name called time, he his

mauti-oa ve oroti rare la ovi aravope, itai ve rare Meauripota, itai ve
foster-father's canoe name - took called, side's name Meauripota, side of

rare Kip.ir.ipota.55 Eite areve oa kofa Meavea ve oroti ve rare ta
name Kipiripota. Actually his father true Meavea's canoe's name also

haria; rare meha, Mivi oroti Tapipi oroti.
different; name this, Mivi canoce Tapipi canoe.

On receiving this information from his mother, Levao gave the matter much
thought. He said to himself that he would make a bow. He thereupon set about
making a bow and arrows. When he had finished them, he cut down a couple of
trees for a canoe. He shaped and hollowed out the logs, and after charring
them, he fastened them together and so completed the canoe. Making some paddles
was the next job, and when that work was done, he gave a name to his canoe. He
used his stepfather's canoe name, in that he called one side of it Meauripota,
and the other side of it Kipiripota. As a matter of fact, his real father,
Meavea, had a different name for a canoe. This would have been Mivi-canoe
Tapipi-canoe.

(llc) Soka ipi are lea oti voa atute merava lei meiape eavia, karu

Well because he that place in son bastard was being because, person
aea arero toarai kasirau. Soka are tola ove karu kaekae pisosi, karoro
a him helped not-at-all. So he wood image people little made, pattern
sa' ovi avae itai itai voa vifaipe areve pisoo karu leiti vei. Ere
carved got gunwale side side at put-in his steering men be to. They
auka Oaeafefo auka Kokafefo ia.*® Soka ereuka sa haria kasirau, a-,

pair Oaeafefo pair Kokafefo with. Well they-two by only not-at-all, but

ereukaro toaraita karu hea ta ia taisa leiai vei. Soka Levao are
them-two helping persons some also with paddles paddle to. So Levao he
areve oroti pisoo karu ita la ofae eovi hailareva lei, erero maeati vei fara

his canoe steersmen with - eyes saw happy became, them praise to song



180

mo  ferdpe:
this sang:

Oa Levao va lavaia vila ve tao avia,
Sire Levao - lavaia man's axe took,

Oaeafefo vila pavia turia ve;
Oaeafefo man dwell shape to;

Oa Sarufa karoa vila ve tao avia,
Sire Bastard karoa man's axe took,

Kokafefo kaea pavia turia ve.Y
Kokafefo - dwell shape to.

Not a single person gave him any help, because in that place he was regarded as
being a bastard. So he made out of wood some little images of people, decor-
ated them, and stuck them along the two sides of the canoce to be his crew. Two
of the figures, whom he named Qaeafefo and Kokafefo, sat at the stern as his
steersmen. There was no difference between them and the other figures; all were
his helpers to paddle him along. When Levao took a look at his canoe and his
crew, he was filled with delight and to praise them he sang this song:

"This is Sire Levao who took the craftsman's axe,

To fashion Ozeafefo into manly form;

Sire Bastard who took the skilled man's axe,

To trim Kokafefo into human shape."

(lld) Areve fara feri roroka lei, are areve oroti ma voa paraeal veil

His song sung finish made, he his canoe water into launch to
paitaravi faukoOpe. Are oroti voa forea, areve pisoo karu Oaeafefo
pulled descended. He canoe on boarded, his steering men Oaeafefo
Kokafefo taisa leia Karuka Mai voa au kavope. Kei ata kerori kotipe
Kokafefo paddles plied Karuka River up just went. Went again turned came
soa, are mal pisiri voa meiape lea soa voa, karikara karu arero
time, he open sea on was-moving that time at, village people him
ruri, ere miri fafuka sariva karu o a' isei foreri, Levao

caught-sight, they beach descended journey people word said went appeared, Levao

la eavope soa voa ere mo Oope, Mea Levao, lea atute merava merava
- saw time at they this said, This Levao, that son worthless worthless

eiteapo vita ve oroti. Are koti haekao leipe lea soa voa, ere arero
exceeding man's canoe. He came near Dbecame that time at, they to-him

kisari md serovope, Ave hopa haiiri ela a ita sariva leiti vei ei?
abuse this berated, Your may-we-say mind we vyou with journey make to eh?

Ela haikaeal kakaeite kofa. A leive atute merava?>®
We desire not-at-all true. You whose son bastard?

Soka Levao karikara karu ve o maealolo mapi, are maeamariti ita koti
Well Levao village people's words bad heard, he shame with came

koti miri voa povi, areve oroti la aruovi arori voa patei miavi, are elore
came beach on stood, his canoe - pulled above on ascended placed, he home

voa kei kei wuvi voa patei, areve lou la mo ope, Lou e, ara
to went went house into ascended, his mother to this said, Mother o, I
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maeamariti loi. Karikara karu  araro opasea lei kisari maealolo mo
shame have. village people me mocking make abuse bad this

serovai, Atute merava-eka! Soka faitora arave haiiri ara kei arave
berated, Son bastard-utter! so now my mind I go-inland my

oa lariovi koti roi. Areve lou mo ope, Lareva reha; a kel oa
father lead come shall. His mother this said, Good that, you go father

lariovi kotia.
lead come.

When he had finished singing his song, he dragged his canoe down to launch it
into the water. He boarded the canoe, his steersmen, Oaeafefo and Kokafefo,
plied their paddles and they went up Karuka River. Then he turned about, came
back and went out to sea. While he was out at sea the village people caught
sight of the canoe. Down to the beach they came, thinking it was some stranger
visiting them. Then, however, they saw it was Levao. "That's Levao!" they said
in disgust. "It's the canoe of that utterly worthless bastard!" When he
approached the shore, they hurled abuse at him, saying, "You've some fancy idea
that we'll be going with you on a journey, eh? We are utterly devoid of any
such desire. Whose bastard are you?"

Hearing such abuse from the village people filled Levao with shame. He came
to the beach, stepped ashore, pulled up his canoe and placed it high on the
beach. He then went home, climbed up into the house and said to his mother,
"Mother, I feel utterly ashamed. The village people have made fun of me and
have taunted me, calling me an utter bastard. Well, I've made up my mind to go
inland and bring my father here." "Good!" replied his mother, "You go and bring
your father here."

12

(12a) soka Levao ivutu iavi ea, mea Opi itoipe soa are areve apo ita
Well Levao sleep lay-down was, time began awoke time he his ~bow with

farisa ita ovi isei, oroti sukapi ma voa fauka forea, are pisod karu
arrows with got went, canoe pushed water in descended boarded, he steersmen

la m6 moipe, Ereita faitora ekaka tapora 1isai roi, ekaka sai vei. Soka
to this spoke, We now fish fishing go shall, fish shoot to. So

are fara mo ferope:
he song this sang:

Oa Levao, Meauripota Era ma>® va paraeali laua vila.

Sire Levao, Meauripota Era waters in let-down story man.

Soka pisoo karu oroti voa forea, taisa maravi leia au isaipe. Levao
So steersmen canoe on boarded, paddles took plied simply went. Levao
are oroti aru voa pavope. Soka ere 1iseli mai pisiri voa forerope reha.

he canoe middle at stood. Well they went open sea on arrived that.
Mai pisiri voa ekaka rare Pasuka ita Arova ita®® la eovi au saipe. Sei
Open sea at fish name Pasuka also Arova also - saw simply shot. Shot
povi moi-ita leipe reha. Lei Levao areve apo rare, areve lou sa arero

hit shaft-with did that. Did Levao his bow name, his mother by him

satiriarope lea apo ve rare, Apo-Teave Overa-Hua aravope reha. Aite are apo
taught that bow's name, Bow-Teave Overa-Hua called that. Next he bow
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isuta a' mo ope:

exclamation uttered this said:

A Maiko haro araro avuiauke,
You Maiko head me deceive,

Oa Meavea atute Levao;
Sire Meavea son Levao;

Fere lavera koa lavera,
Betel-nut is here pepper is here,

62
Levao merava, Sarufa merava.

Levao poor, Foster-son poor.

Then Levao lay down and slept. Rising up at first light, he got his bow and
arrows, went off and pushed his canoe down into the water. Having boarded the
canoe he said to his two steersmen, "Let's go fishing; let's have a shot at the
fish." Having said that, he sang this song:

"Sire Levao, the man of renown,

Puts his Meauripota canoe

On the waters of the Era River."
Then the crew came aboard, got their paddles and began plying them, while Levao
took his stand in the middle of the canoe.

They paddled on until they got well out to sea. There they saw a Pasuka
stingray and an Arova barramundi fish. Levao took a shot at them with his bow,
and the arrows went right into the fish, shaft and all. Whereupon Levao uttered
the name of his bow, Apo-Teave Overa-Hua, the name which his mother had taught
him. Then he called out his bow exclamation, with these words:

"You think to deceive me, arrow point,
But I'm Levao, the son of Meavea,
Needy Levao, the poor foster son,
With my betel nuts and my pepper."

(12b) Are hailareva lei maea fareovdpe reha. Aite are saipe lea ekaka orakoria

He happy was body overcome that. Next he shot those fish two
la are ovi, oroti iri vuapi, miri voa kavope. Kei miri voa forerdpe
- he took, canoe inside put-in, beach to went. Went beach on arrived
soa, lou lea ekaka oraka la ofae eovi, arero marase a' hailareva leipe.
time, mother those fish two ~ eyes saw, him praise gave happy was.
Soka ere lea ekaka 1lope reha. Soka iavi mea OpOpe miori voa, Levao aea

So they those fish ate that. Well lay-down time began morning in, Levao and

areve pisoo karu ita ata forea isei isei, mai pisiri voa leipe soa ere

his steersmen also again boarded went went, open sea at was time they
ori rare Isou sukaeope. Sukaea Levao lea ori farisa sa seli povi

bird name Isou met. Met Levao that bird arrow with shot hit

moi-ita leipe reha. Soka are lea ori la ovi ata kerori kei 1ope.

shaft-with was that. So he that bird - got again turned went ate.

He was transported with delight at his success. He took the fish and put them
in the canoe. Then he turned towards the shore and came to land. When his
mother saw the two fish, she praised him in her joy, and they ate the fish to-
gether.

After a night's rest, at the first streaks of dawn, Levao and his crew again
boarded the canoce and set off. When they were out at sea they encountered a sea



bird named Isou.
and all.

(12¢c) soka iavi

Foreri
Arrived

voa forerope.
at arrived.
oroti iri vuapi,
canoe inside put-in,

Soka lea ekaka
So that fish

ere
they

Ere
They

au isaipe.
simply went.

ere ekaka rare
they fish name

sa sei povi moi-ita

with shot hit

elore oti voa fori
own place at 1landed

The next morning, after having slept, they again set off.
arrived at the mouth of the Ive River.
Levao shot them both and put them into the canoce.
landed on the beach, and ate the fish.

Pisali.
back home,

aite miori
Well lay-down next morning they again went went

ere
they again turned came own

au
simply ate.
isei
went

Morea-Pai
Morea-Pai

shaft-with
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Levao shot at this bird, and put an arrow right into it, shaft
Having got the bird, they went back home and ate it.

tetete Ive ve mai  ape®?

until 1Ive's river mouth

ere ata isei isei

ere Eruku ita Pisali ita la
they Eruku with Pisali with -

eovi, are ereukaro sei,
saw, he them-two shot,

voa forope.
landed.

foreri miri
arrived beach on

kerori koti elore voa
to

ata

maea lei
out

voa ere ata
they again set

Soka miori aea
Well morning another on

16pe.

Foreri
Arrived

isei, Era mai voa patei kei forerope.
went, Era river up ascended went arrived.

Sukaea Levao are Morea-Pai la farisa
Met Levao he Morea-Pai - arrow

sukaedOpe.
encountered.

Ere kerori isei koti koti
They turned went came came

lei, oroti iri vuapope.
did, canoe inside put-in.

patei kei, ekaka lope.
ascended went, fish ate.

This time they
There they met two fish, Eruku and
They then turned

The following morning they again started out, their course being out to sea,

and then around into the Era River.

Morea-Pai. Levao took

canoe.

On arriving there they came upon the shark
aim at the shark, shot right into it, and put it into the

They then turned back home, landed and went up into the house, where

they made a meal of the shark.

(12d) soka miori aea

Well morning another on

voa patei kei kei
up ascended went went

la sukaedpe.

- met. Met

ekaka la ovi oroti voa

fish - got canoce in
voa forerope. Foreri
at arrived. Arrived

On yet another morning

Sukaea Levao apo sei
Levao bow shot it

oroti voa forea, iseli isel mai
boarded, went went river

voa ere ata
they again canoe on

Lovoa ere ekaka Uvita-Marita
There they fish Uvita-Marita

Muko Mai® voa forerope.
Muko River at arrived.

Ere lea
They that

leipe reha.
that.

arero povi moi-ita
hit shaft-with did

vuapi, kerori ata isei forera kei kei ereve oti
put-in, turned again went appeared went went their place

ekaka la lope reha.
ate that.

ere
they fish -

they again boarded the canoe, went out to sea, then

turned into the river and proceeded upstream until they reached the Muko River.

Here Levao met a fish called Uvita-Marita.
stuck right into the fish.
they set course for home.

(128) Soka sare aea
Well day

another on

He took aim, shot the arrow which
They got hold of it, put it in the canoe, and then
On arriving there they ate the fish.

maea lei isei Lovare Mai®®
out went Lovare River

voa forerope.
at arrived.

voa ere ata
they again set
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Foreri are ekaka oraka lovoa sukaeCpe; ereuka Koeta au@a Mat?vu i?'
Arrived he fish two there encountered; they-two Koeta pair Mativu with.

Are ereukaro apo sa sei ovi, oroti voa vuapi, kerori isei isei forera kei
He them-two bow with shot got, canoe in put-in, turned went went arrived went

areve elore oti voa forerope. Foreri lea ekaka ere au lope.
his own place at arrived. Arrived those fish they - ate.

Another day came. This time they set off, and having entered the river mouth,
they continued upstream until they reached the Lovare River. Here they came
across two fish, Koeta and Mativu. Levao shot at them with his bow, and got
both of them. He put them in the canoce, and they then turned about, went down-

stream, and came out at the river mouth. In due course they arrived home, and
then they all ate the fish.

13

(13a) Soka miori aea voa ere ata isei, mai voa patei kei kei
Well morning another on they again went, river up ascended went went

Kaukiova Mai® voa forerdpe. Karu farakeka aea are lovoa fardva paraeai veil

Kaukiova River at arrived. Man one a he there fish-hook let-down to

koti, are Pairi ipi voa areve fardva eite ita éla ita ovi, fardva
came, he Pairi-tree base at his fishing hook with line with got, fishing

eite ovi toepi roroka leipe soa, are mioko suka ovi, mai voa toapope.
hook got joined finish made time, he bait stuck-in got, river into threw.

Toapi are fara mo ferope:
Threw he song this sang:

Hiovea elare Maiko a tao avia®’

Hiovea own Maiko - hook gets

Elare Maveroa ma toeai lavai la.
Oown Mavero water casts suspended there.

On another morning they again set out, entered the river, went upstream and
continued until they reached the Kaukiova River. At that very place there was
a man who had come in order to do fishing with line and hook. He had taken up
position at the base of a Pairi tree. He took hold of his fishing line and
hook, fastened on the hook, baited it, and cast it into the river. As he did
so he sang this song:

"With his very own Maiko fishing rod,

Hiovea baits his hook;

Into his very own Mavero River,

He casts his line, there it floats."

(13b) Are fara feri roroka leipe lea ve aite voa, Levao lovoa foreri are areve
He song sung finish made that's after at, Levao there arrived he his

elore fara mdfeare o ita ferope:
own song this-like words with sang:

Oa Levao Meauripota elare Era ma voa pareai lava."®®
Sire Levao Meauripota own Era waters on launched is-this.

Soka Hiovea lea fara la mapi ofae eavOope soa, are Levao aea areve
Well Hiovea that song - heard eyes saw time, he Levao and his
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pisoo karu ita oroti arori voa ofae eavope. Eovi Hiovea are elore oroti iri

steersmen with canoce above on eyes saw. Saw Hiovea he own canoe inside
arafuka iavope. Iavi are ofae koko  fofoisa, Levao areve oroti areve karu
hidden lay-down. Lay he eyes narrow looked, Levao his canoe his men
ita la areve haekao voa lavi eavaiape. Levao are ekaka oraka la

with - his nearness at lay was-watching. Levao he fish two -
sukaeoOpe, lea ekaka ve rare Avare auka Piru ia. Sukaea Levao are areve
encountered, those fish's names Avare pair Piru with. Met Levao he his
apo aruovi sei pdvi moi-ita leipe. Soka moi-ita lei, Levao maea ata

bow drew shot hit shaft-with did. So shaft-with did, Levao body again
fareovi hailareva lei, are areve apo rare la mei aea areve oa ve rare
overcame happy became, he his bow name - said and his father's name
ita apo isuta mel mo ope:

with bow exclamation uttered this said:

"A Maiko haro araro avuiauke,
You Maiko head me deceive,

Oa Meavea atute Levao;
Sire Meavea son Levao;

Fere lavera koa lavera,
Betel-nut 1is here pepper is here,

Levao merava, Sarufa merava."
Levao poor, Foster-son poor.

Soka Levao lea ekaka oraka ovi, oroti iri vuapi, ere ata kerori
Well Levao those fish two got, canoe inside put-in, they again turned

elore voa isei isei forera, kei kei elore voa pavope. Povi ere lea
own to went went arrived, went went own at stayed. Stayed they those

ekaka oraka 1ldope reha.
fish two ate that.

It was after Hiovea had finished the singing of this song that Levao made his
appearance. As he approached, Levao also sang a song of his own with these
words:

"This is Sire Levao with his Meauripota canoe

On the waters of his Era River."

As he heard the singing of that song, Hiovea looked around, and there was
Levao with his crew coming along on a canoe. On seeing them Hiovea hid himself
inside his own canoe and lay there eying them. As he continued lying there
keeping close watch, he saw Levao and his crew approach quite near. It was then
that Levao encountered two fish, Avare, the Archer Fish, and Piru, the Butterfly
Fish. Levao drew his bow and shot at the fish, killing them both, with the
arrow going right into them. Elated at his success, Levao called out his bow
name as he made his bow exclamation, which included the name of his father:

"You think to deceive me arrow point,
But I'm Levao, the son of Meavea;
Needy Levao, the poor foster son,
With my betel nuts and my pepper."

Having thus got those two fish, Levao put them into the canoce. Then Levao
and his crew turned about, went off downstream, reached the open sea, turned in



186

at their own river, proceeded up it until they arrived home. Having landed
there they ate the two fish.

(13C) Soka Hiovea lea apo isuta la mapi roroka lei, are maea lei kei
Well Hiovea that bow exclamation - heard finish made, he set off went

kei elore oti voa forerdpe. Aite voa are areve moraitai Meavea la
went own place at arrived. Later on he his close-friend Meavea with

laua sukdvi mbfeare moipe, Kake e, etau aea ara sa mapai.®® LO mei Meavea
talk had this-like spoke, Chum o, thing a I by hear. That said Meavea
mo ope, Kake e, etau larelekoru? Lofeare moipe soa, Hiovea arero omoil

this said, Chum o, thing name-what? That-like spoke time, Hiovea to-him speak
maea kakapiso lei fi la Ope. Fi a' are arero fi uri ita
- in-difficulty was cry then made. Cry made he to-him cry language with

arero lalasi mo leipe, Ave lea veverapDpe ua a are ita iavope ei, O

him question this put, Your that lost wife you her with lay eh, or
kao ei? Meavea are tava o arero mofeare moipe, Kake, Mavero Purari
not eh? Meavea he answer word to-him this-like spoke, Chum, Mavero Purari
tera savori elaka iava vovo tete are ére ita ma voa 1dri
ground length we-two lay - went-went she pregnant - water in that-like
oel veverapope.
fell lost.
Hiovea lea fari la mapi mo ope, Kake e, faitora araro a sa kiripai
Hiovea that story - heard this said, Chum o, now me you by leave
veli la roi meha. Soka are ata fi Ope. A-, Meavea arero mo Oope, Kake

about to are this. So he again cry made. But Meavea to-him this said, Chum

e, a lea' lei fi aipea? Hiovea mo Ope, Ara fi aipeta ipi
o, you how are cry are-making? Hiovea this said, I cry am-making because

mofeare: ara isei lea miritai mai poe ve Lapera ipi farova
this-like: I went that beach-side river bank's Lapera-tree base fish-line

paraeal vel aiseseavota soa, karu aea apo tapora ita oroti voa koti, arave

cast to was-sitting time, man a bow fishing with canoe on came, my
haekao voa foreraita. Foreri are areve apo la aruovi, ekaka la sei
nearness to appeared. Appeared he his bow ~ drew, fish - shot
moi~ita leitia soa, are apo isuta mofeare arita:

shaft-with doing time, he bow exclamation this-like uttered:

A Maiko haro araro avuilauke,
You Maiko head me deceive,

Oa Meavea atute Levao;
Sire Meavea son Levao;

Fere lavera koa lavera,
Betel-nut is here pepper is here,

Levao merava, Sarufa merava.
Levao poor, Foster-son poor.
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Soka apo isuta a' roroka leitia aite voa are ekaka la oroti voa
Well bow exclamation uttered finish made after at he fish - canoe in
vuapi, kerori au isaita.

put-in, turned simply went-coastwards.

Meanwhile Hiovea, having overheard that bow exclamation, had set off upstream
to return home. Eventually he arrived there, and after a while he began talking
with his friend Meavea. "Friend," said he, "There is something which I have
heard today." "And what was it?" asked Meavea. Hiovea tried to reply. He
struggled in vain for words, and then burst into tears. Amid his tears he
sobbed out a question, "Before that wife of yours was lost, had you slept with
her?" "Yes indeed, my friend," was Meavea's answer. "All along the Mavero
Purari stretch of land we had connection a number of times, and before she fell
into the water she had become pregnant."

When he heard that story Hiovea said, "You are now about to go away from me,
my friend." Thereupon he again burst into tears. "My friend," said Meavea to
him, "why are you crying so?" "This is the reason for my tears,” said Hiovea.
"I went downstream to do some line fishing from under the Lapera tree that is
on the lower bank of the river, and as I was sitting there a fellow appeared on
the scene on a canoe and came near to me. He was shooting fish with bow and
arrows. He gave a pull at his bow and when his arrow shot right into the fish,
this was the exclamation that he made:

'You think to deceive me, arrow point,
But I'm Levao, the son of Meavea,
Needy Levao, the poor foster son,
With my betel nuts and my pepper.'

Having said those words, he then put the fish into the canoe, turned about

and made his way off towards the coast."

(13d) Soka Meavea lea la mapi mo ope, Okofa reha, arave atute kofa reha.
Well Meavea that - heard this said, True that, my son true that.

Lofeare vel Meavea surua erovi, surua aivaiva rovaea la
That-like for Meavea coconut-sheaths cut-gathered, bag large big =

totordope. Totoraiape soa voa are fara mo ferope:
sewed-up. Was-sewing time during he song this sang:

. 70 .
Meavea elare lupaia ruru eravia

Meavea own coconuts bark cuts-gathers

Hiovea kake vea Leilavi a,
Hiovea chum's Leilavi-club-house -,

Iri avai totorai la vea.
Inside sits-down sews sews here-is.

Are sa ferope fara reha. Soka Meavea are areve surua aivaiva totori roroka
He by sang song that. Well Meavea he his bag large sewed finish

leipe soa voa, areve moraitai Hiovea sosoka leiti vel leipe. Omopa
made time at, his close-friend Hiovea feast preparation for made. First

are fere mere fareovi, aea koa mere, poi mere,
he betel-nut seed-plants took-away, and pepper seed-plants, sago sets,

morove mere, apo mere, etau foromai are ovi kekese leipe
rattan-cane off-sets, bow-palm seedlings, things all he got finished made
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ipi areve moraitai vei. Lea etau foromai roroka leipe soa, Hiovea
because his friend for. Those things all ready made time, Hiovea
sosoka areve moraitai vel lei, are Meavea la mo moipe, Kake e, ave

feast his close-friend for made, he Meavea to this spoke, Chum o, your

sosoka meha. A eapo laria. Soka Meavea sosoka la' la' roroka leipe.
feast this. You please eat. So Meavea feast ate ate end made.

On hearing those words Meavea said, "There's no doubt about it, that's my very
own son!" He thereupon set about cutting pieces of fibre from coconut palms and
sewed them together to make a large hold-all in which to stow his things. As
he was doing the sewing, he sang this song:

"Meavea from his very own coconuts

Has cut pieces of fibre;

Within Friend Hiovea's club-house

He is sitting sewing his bag."

That was his song. When Meavea had finished sewing up his bag, his friend
Hiovea set about making preparations for a feast. His first job was, however,
to get together and make ready for his friend seed plants of betel nut, pepper,
sago, rattan-cane and the bow palm. When all these things were ready, Hiovea
held the feast for his friend. "My friend," said he to Meavea, "This is the
feast made for you. Please eat!" So Meavea had a good feed at the feast.

(13e) Aite Hiovea arero mo moipe, Kake e, faitora a araro la kiripai.
Next Hiovea to-him this spoke, Chum o, now you me are leaving.

Soka ereuka evera sisi pasavi fi ©Ope reha. Fi a' roroka lei, Hiovea
Well they-two nose kissed embraced cry made that. Cry made finish made, Hiovea

mo ope, Kake e, a itoia. Soka Meavea au itoipe. Alite Hiovea are
this said, Chum o, you stand-up. So Meavea - stood-up. Next Hiovea he
areve etau mere foromai la maravi, Meavea ve surua aivaiva iri voa
his things seedlings all - took, Meavea's bag large inside in
vovoisdpe. Poi mere, fere mere, etau foromai, aeata Mavero
put-in. Sago off-sets, betel-nut seedlings, things all, and-also Mavero
Purari ve muri-peka ta favi ovi vuapdope. Vuapi roroka lei, Hiovea
Purari's muddy-mire also scooped-up took put-in. Put-in finish made, Hiovea
are areve atute sukaeal vel arero satiriori mo ope, A isaia, iseil

he his son meet to him instructed this said, You go, go

isei Mavero Purari ve tao kofa voa, a mai poe ve tola ipi

go-coastwards Mavero Purari of extremity true at, you river bank's tree base

voa povi lovoa iavaia, ipi ara ore ave atute ekaka sai vei lovoa
at stay there lie-down, because I know your son fish shoot to there

patei koti forerai roi. Soka a lea oti voa Lapera tola lakai ita la
ascend come appear will. So you that place at Lapera tree branches with -
eavaita soa, a lea oti kofa voa pavaia. Soka lori meli ereuka fi
seeing time, you that place true at stay. Well that-like said they-two cry
a’ roroka lei Meavea maea leipe reha.

made finish made Meavea start made that.

Then Hiovea said, "Now you are about to leave me." They kissed and embraced,
shedding tears as they did so. When their lamentation had ceased, Hiovea said,
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"My friend, you must get up." Meavea arose, and then Hiovea gathered together
all the seed plants for him, and put them inside Meavea's big hold-all, the sago
offsets, the betel nut seedlings and the other things. He even scooped up some
slimy Mavero Purari mud and put that also inside the bag.

When he had finished stowing things in the bag, Hiovea gave him instructions
as to how to meet his son. "You must go downstream," said Hiovea, "and keep on
going as far as the end of the Mavero Purari stretch of river. Stop at the tree
that is on the river bank, and lie down to sleep under it. This is because I
know that your son will come upstream and put in an appearance at that spot in
order to shoot fish. So when you see the branching Lapera tree at that place,
you must stay right there."

With those words they took a tearful farewell of each other, and Meavea set
off on his journey.

14

(14a) Soka Meavea are isel isei Mavero Purari ve tao kofa voa foreri, tola
Well Meavea he went went Mavero Purari's end true at arrived, tree

ofae eovi, lovoa iavdpe. Tavi mea Opope soa Levao are koti 1ldovoa au
eyes saw, there lay-down. Lay-down time began time Levao he came there simply

forerope. Soka Meavea arero ofae eavope soa, are Lapera tola voa patei,

appeared. So Meavea him eyes saw time, he Lapera tree into climbed,
Lapera lakai voa arorisa avope. Soka Levao koti koti haekao leipe. Are ekaka
Lapera branch on hidden sat. Well Levao came came near became. He fish

rare Mava aea Tavoau ita la ofae eovi, are ereukaro apo sa aruovi sei
names Mava and Tavoau also - eyes saw, he them-two bow with pulled shot

moi-ita lei, areve apo ve rare ita maea isuta mo ope:
shaft-with did, his bow's name with body exclamation this uttered:

A Maiko haro araro avuilauke,
You Maiko head me deceive,

Oa Meavea atute Levao;
Sire Meavea son Levao;

Fere lavera koa lavera,
Betel-nut is here pepper is here,

Levao merava, Sarufa merava.
Levao poor, Foster-son poor.

On and on downstream went Meavea, until he reached the end of the Mavero Purari
stretch of river. He found the tree, lay down there and slept. Next morning
at first light Levao came up the river and arrived at the place. When Meavea
caught sight of him, he climbed up into the Lapera tree and sat hidden amid the
branches. On came Levao until he was quite close. He saw a couple of fish,
Mava and Tavoau, let fly with his bow and shot clean into them. Thereupon he
called out the name of his bow, exclaiming in triumph:

"You think to deceive me, arrow point,

But I'm Levao, the son of Meavea,

Needy Levao, the poor foster son,

With my betel nuts and my pepper."

(14b) Soka Levao are ekaka oraka ovi oroti iti voa vuapope, Meavea are
Well Levao he fish two got canoe inside in put-in, Meavea he
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ore kofa leipe areve atute meha. Are arero ofae sa avi au
knowledge true had his son this. He him eyes with sat simply

fofoisaiape. Fofoisa Levao are kerori elore voa isal vel koti Lapera ve
stared. Stared Levao he turned own (place) to go to came Lapera of
lakai ve 1iri voa oropope soa, Meavea are oroti voa forea oroti posa voa
branches' inside on entered time, Meavea he canoce on jumped canoe decking on
pavope. Levao are ove fareope ipi tore vei. Levao ve pisoo Oeafefo
stood. Levao he spirit jumped because fear for. Levao's steersmen Oeafefo
Kokafefo tore veli ma voa sisapope. Ereve haiiri mofeare, Tati karu’l erero
Kokafefo fear for water in plunged. Their mind this-1like, Tati man them
paeal vei forerai, ipi Meavea areve maea usoso karisu ve maea feare. Soka

kill to arrives, because Meavea his body same ghost's body like. So

mea Oaeafefo Kokafefo ere tore vel ma voa sisapope lea soa voa, ere
these Oaeafefo Kokafefo they fear for water into poured that time at, they

toarorisa Mereka, Muvuaitutu, Soai, Siviti, Sito, Leiosa, Hake-fae, Kuisa, Mui,
changed Mereka, Muvuaitutu, Soai, Snails, Sito, Leiosa, Oysters, Kuisa, Mui,

Ko, Liu maea leipe reha.
Ko, Liu shellfish form became that.

By the time Levao had got the fish and had put them into the canoe, Meavea knew
without a doubt that here was his son. He sat there with his eyes fixed on
Levao, who turned his canoe about in order to return homewards. The canoe
passed under the branches of the Lapera tree, whereupon Meavea sprang down onto
the canoe and stood on the decking. Levao was frightened out of his wits.
Levao's steersmen, Oacafefo and Kokafefo, with the rest of his crew dived into
the water, they were so scared. They thought that a Tati bushman had come to
kill them, because Meavea's body was like the form of a ghost. When in their
fear the crew with Caeafefo and Kokafefo dived into the water, they were changed,
one into the snail Siviti, the others into various kinds of shellfish, Mereka,
Mumuaitutu, Soai, Sito, Leiosa, Kuisa, Mui, Ko, Liu, and the oyster Hakefae.

(14c) Levao are areve oa la ore leipe. are areve oa la pasavi,

Levao he his father - knowledge had. He his father - embraced,
fi a' a' roroka leipe soa, ereuka au avope. Aite Levao taiza ovi
cry made made finish made time, they-two - sat-down. Next Levao paddle took
leia au isaipe, 1ipi areve pisoo karu tore vel oroa veverapope eavia.
paddled - went, because his steersmen fear for fled lost because.
Soka ereuka oa ita 1isaipe soa, Levao fara mo ferope:

So they-two father with went time, Levao song this sang:

Iruea Tati vilaeka,72

Inland Tati man-big,

Oa Levao ve Meauripota ve foreai,
Sire Levao's Meauripota (canoe) on jumps,

Raepa vila lavea.
Mountain man is-here.

Mea fara ta ferope ipi Levao ve oroti sa koti Lapera tola ve lakai
This song also sang because Levao's canoe by came Lapera tree's branches
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ora voa foreri, aea areve oa Meavea are oroti voa foreope eavia.
underneath - arrived, and his father Meavea he canoce on jumped because.
Levao fara aea ata mofeare ferope:

Levao song another again this-like sang:

Oa Levao ve Meauripota va
Sire Levao's Meauripota (canoe) this

Elare Lapera va lai ve laiai la vea.
Own Lapera (tree) under at paddles there is.

It was at this point that Levao realised that here was his father. He embraced
him tearfully. When they had finished their weeping, the two of them sat down
together. Then Levao took a paddle and began to paddle downstream, for every
one of his crew men had gone and disappeared in their fright. As he and his
father made their way downstream, Levao sang this song:

"The big Tati man from inland

Has boarded Sire Levao's Meauripota canoe;

The mountain man is here."
He sang that song because when Levao's canoe was passing under the branches of
the Lapera tree, his father Meavea had jumped down onto the canoe. Here is
another song that Levao sang:

"Sire Levao's Meauripota canoe gets paddled along,

And under his own Lapera tree there it floats."

(14d) revao lea fara ita isei areve oti voa leiaiape. Soka Umori
Levao those songs with went his place to was-paddling. Well Umori

ara-ita Levao ve oroti ofae eavdope soa voa, ipi are evera ore

far-with Levao's canoe eyes saw time at, because she previously knowledge

leipe pisoo karu firu ia, a-,lea soa are ofae eavope soa, karu orakoria
had steersmen group with, but that time he eyes saw time, men two

haria. Lea vel are ore Meavea oroti voa laisesea reha. Soka Umori are
only. That for she knew Meavea canoe on was-sitting that. So Umori she

utohoa itei kel karikara voa, karikara karu foromai la isa Meavea la
immediately arose went village to, village men all - called Meavea -

paeal veli omoipe. Aeata are mo Oope, Mea Meavea are karu maealolo. Are
kill to spoke. And-also she this said, This Meavea he man evil. He

koti eve karikara voa foreraita soa, ero are paea kaleiti roi. Soka
comes your village in arrives time, you he kill finish will. So

Melare-toru Tivae-toru maola etau ita miri voa forera Meavea la paeai

Melare-people Tivae-people war things with beach on appeared Meavea - kill
vel evale maea foreaiape. Soka Levao lea mai ara-ita ofae eavope soa
to was dance was-making. Well Levao that way distance-with eyes saw time
voa, are oa la mofeare moipe, Oa e, arave mea karikara karu aro paeai
at, he father to this-like said, Father o, my this village men you kill
vei la leipea. L6 mei, oa mo ope, Atute e, ara arave maea foromai

are-about-to-do. That said, father this said, Son o, I my body all

la haikaeaia kasirau, a-, arave haikaeaipeta etau farakeka arave harofave
- am-thinking not-at-all, but my am-desiring thing one my head
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haria. Levao md ope, Oa e, tore levi leitia; ara aro kiva leiti roi.
alone. Levao this said, Father o, fear never have; I you care take shall.

As he was singing those songs, Levao continued plying his paddle coastwards to-
wards his home. While the canoe was still at some distance, Umori caught sight
of it. Now she already knew about the canoe crew, but this time when she looked
at it, there were only two men on board. She then realised that Meavea was
sitting there on the canoe. At once she hurried off and went up into the vil-

lage, and called upon all the village men to kill Meavea. "This Meavea is an
evil man," she said. "If he comes into your village, he'll put the lot of you
to death.”

Thereupon the villagers, the Melare-Tivae people, got their weapons, appeared
on the beach, and started doing a war dance in readiness for killing Meavea.
From a distance Levao saw what was taking place, and to his father said, "Father,

these village men of mine are about to kill you.”" "I'm not worried at all what
they may do to my body," replied his father, "but," he continued, "I'm concerned
about my head. I don't fancy it being their trophy." "Don't be afraid, father,"

said Levao, "I'll protect you."
(14e) Eite Meavea lea oroti kotipe soa, are areve seseva tola ruru tao
Actually Meavea that canoe came time, he his magic tree bark teeth

sa putovi aiseseiape, ape fapi laua sukavail kasirau. Soka oroti sa
with biting was-sitting, mouth opened talk made not-at-all. So canoe by

kei kei miri voa fordope soa, are areve ape fapi, are areve siahu
went went beach on 1landed time, he his mouth opened, he his power

haisusuru feare a' au fofoope. Soka lea seseva sa Melare Tivae ve
sigh like made simply blew-out. So that magic by Melare Tivae's

ivara haiiri la toa futope. Soka Umori ata erero kureaita o moipe
fierce minds - hit quenched. So Umori again them urging words spoke
arero utohoa paeai vei, mo ope, Are karu foromai maealolo kofa. A-,
him immediately kill to, this said, He man altogether bad true. But
Melare Tivae lea o mapope soa voa, ereve haiiri rofo leiti kasirau,

Melare Tivae that word heard time at, their minds strong was not-at-all,

ipi ereve haiiri areve seseva sa toa fareovi kaleipe eavia. Lea vei
because their minds his magic by hit took-away ended because. That for

karikara karu ere haimafu lei mofeare moipe, Eroe-vita Tati-vita rapi
village men they gentle became this-like spoke, Eroe-man Tati-man please

maeaforoe, arero levi paeal roi. Soka ere evera la ape la muia pavope.
pity, him do-not kill will. So they nose - mouth - showed stood.
Ere arero maeafukapi roroka leipe soa voa, Umori ere sa arero maeafukapdpe la
They him welcome finish made time at, Umori they by him welcomed -
ofae eavope soa voa, are maeamariti leipe. Are ore leipe ere areve
eyes saw time at, she ashamed became. She knowledge had they her

o mapai kasirau, areve hilisi o ere ta haikaeai kasirau.

word listened not-at-all, her jealous word they also desired not-at-all.

Lea veil are tore lei, kei kei areve uvi voa pataipe.
That for she fear had, went went her house into ascended.
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However, what actually happened was that Meavea, as the canoe came in, sat
chewing his tree bark charm. He kept his mouth closed and said not a word.

The canoe came on and on, and when it reached the shore he opened his mouth,
and in the manner of a sigh, breathed out his magic power. The fierce attitude
of the Melare-Tivae was deflated by that magic. There was Umori speaking out,
urging them to kill Meavea immediately. "He's a thoroughly bad man," said she.
The Melare-Tivae heard her words, but they had no strength of mind to do any-
thing because Meavea's magic had enfeebled them. "Let's be kind to the Eroe-
Tati man from inland," they said, "don't let's kill him!" So there they stood
and gave him kisses instead. By the time they had finished giving him a welcome,
Umori was full of confusion at the sight of their kindly reception. She was
forced to realise that they would not listen to her, and that they disapproved
of her jealousy. She began to feel afraid, so off she went and made her way

up into her house.

(14f) Soka Levao are areve oa Meavea la lariovi kei kei areve mauti oa
Well Levao he his father Meavea - led went went his step father

Evarapo ve elavo Meaurilavi Kipirilavi7“ voa pataipe; Moro are Meavea ve

Evarapo's club-house Meaurilavi Kipirilavi into ascended; Moro she Meavea's

soso voa forerai kao. Soka Meavea elavo voa aiseseiape soa, areve ofae
face to appeared not. Well Meavea club-house in seated time, his eyes

Moro la Evara Mirou ve uvi voa ofae eavope, ipi Evara ve lea uvi
Moro - Evara Mirou's house at eyes saw, because Evara's that house

elavo ve haekao voa peiape eavia. Lea vel Meavea mea aea faita
club-house's nearness at stood because. That for Meavea time dusk-was night

muru leipe soa, are fauka Moro la mai paeope. Mali paea, Moro mo ope,
dark was time, he descended Moro - hand took. Hand took, Moro this said,
Aia! a ita leisa? Lo o moipe soa Meavea mo ope, Ara ita Meavea.
Oh! you with who? That word spoke time Meavea this said, I with Meavea.
Soka Moro mo Ddpe, Aia! ave elare-kiri” ta Mavero ma Purari ma oei
So Moro this said, Oh! your vulva also Mavero water Purari water fell
soa kaleipe reha. Mea ara koti karu ve elare-kiri leipe. Ara aro
time finished that. Here I came man's vulva became. I you
haikaeaia kasirau. Soka Meavea lea o la mapope soa voa, are
am-desiring not-at-all. So Meavea that word - heard time at, he
maeamariti lei, kerori te elavo voa au pataipe.
ashamed became, turned went club-house into simply ascended.
Eite lea soa voa ereuka Evara ita moraitai paea meiape. Soka
Actually that time at they-two Evara with friends became were. So
ere farehoria lovoa pepeiape. A-, Meavea Moro sa moipe lea o vel

they together there were-living. But Meavea Moro by spoke that word for

maeamariti lei areve haiiri voa sesedvaiape.
ashamed became his mind in was-considering.

Then Levao led his father Meavea up into his stepfather Evarapo's Meaurilavi
Kipirilavi club-house. Moro did not make her presence known to Meavea. How-
ever, as Meavea was sitting in the club-house, he caught sight of Moro in Evara
Mirou's family dwelling, the dwelling being close to the club-house. When dusk



194

fell and it was becoming dark, he went down and took Moro by the hand. As he
did so Moro exclaimed, "Oh! who are you?" In reply Meavea said, "I'm Meavea."
"Oh!" answered Moro, "your having me as your wife came to an end when I fell
into the waters of the Mavero Purari. Here I came, and someone else took me as
their wife. I don't want you any more."

On hearing those words, Meavea was filled with shame. He turned back and
went straight up into the club-house. As a matter of fact it was at this time
that he and Evara became close friends, and there they lived together. Meavea,
however, because of Moro's rebuff, continued to have a feeling of shame as he
pondered in his mind over the matter.

15

(15a) Aite sare aea voa Meavea are karikara uamori sa elavo voa ovi
Later day another on Meavea he village women by club-house to got

pataipe lea larietau la ofae eavope. Eovi Meavea are areve atute Levao la
ascended that food - eyes saw. Saw Meavea he his son Levao to

mofeare moipe, Levao e, e mea oti poli kao ei? Soka Levao tava o
this-like spoke, Levao o, you this place sago none eh? So Levao reply word

mofeare moipe, Oa e, ela laloita poi meha. Ela Movoa-poi Turuka—poi76

this-like spoke, Father o, we eating sago this. We Movoa-sago Turuka-sago

la laro vovea. Soka Meavea mo ope, Ah! e pol kofa kao ei? Soka Levao
- eat always. So Meavea this said, Ah! you sago true none eh? So Levao

mo ope, Oa e, ela poi kofa kao. Elave poli meha.
this said, Father o, we sago true none. Our sago this.
Soka Meavea ata areve atute Levao la fere vel lalasi leipe. Soka
Well Meavea again his son Levao - betel-nut for question made. So
Levao mo ope, Oa e, ela fere sosa fare” sa sb vovea. Soka
Levao this said, Father o, we betel-nut acanthus fruit by chew always. So
Meavea mofeare etau mapaiape soa are haiiri voa miavaiape, ipi
Meavea these-like things was-hearing time he mind in was-putting, because
sare aea voa are mea etau foromai Levao ve hasu toerori kekese leiti vei.
day a on he these things all Levao's heritage plant ready make to.

Some days later Meavea took a look at the food that the village women brought to
the club-house. On seeing it he questioned Levao, his son. "Levao," he asked,
"isn't there any sago in this place?" "This is what we eat as sago, father.
It's stuff that floats down the river," was Levao's reply. "So you haven't any
real sago?" said Meavea. "No, father," replied Levao, "we haven't any real sago.
This stuff has to do as our sago."

Then Meavea asked his son Levao for some betel nut. "Father," said Levao,
"we always chew the fruit of the Acanthus as our betel nut." Meavea, on hearing
those words, kept them in mind, for he purposed some day to make a clearing and
put all such things in it for Levao to have as a heritage.

(15b) Sare aea voa Levao oa ita ekaka sai vel miri voa auka fauka
Day a on Levao father with fish shoot to beach to pair descended

isaipe. Levao are ma-tola™ suka, arori voa patei povi, ekaka
went. Levao he water-tree (stump) stuck-in, top on climbed stood, fish
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saiape. Meavea are miri voa pea, are oro iri voa kei, are
was-shooting. Meavea he beach on stayed, he oro-trees inside to went, he

pol mere, fere, 1la, morove, apo, etau foromai la
sago offsets, betel-nuts, coconuts, rattan-cane, bow-palms, things all -

toeroripe reha. Lea hasu Meavea sa maso ita seseva ita toa
planted that. That heritage Meavea with charm with magic with performed

toerori roroka lei, are eakoa atute tai miri voa isei forerope. Foreri
planted finish made, he turned-round son to beach on went arrived. Arrived

ereuka karikara voa au kavope.
they-two village to simply went.

One day Levao and his father went out along the beach to shoot fish. Levao
fixed in the shallow water an upturned tree stump as a pedestal, climbed up onto
it and began shooting at the fish. Meavea stayed on the beach. Then he went

in among the Oro trees, and there he set about making a plantation of sago off-
sets, and seedlings of betel nut, coconuts, rattan cane, bow palms, and all
other such-like trees. When the planting was finished, Meavea performed his
garden magic, and then he turned back to the beach to where his son was. When
he met up with him, the two of them returned home to the village.

(15C) Soka soa aea voa Meavea aea Moro ita ereukave haiiri Levao ua aea la
Well time a at Meavea and Moro also their-two minds Levao wife a -

laeai vei. Haikaea ereuka morihova aea la elipe. Eli eli haisora
marry to. Desiring they-two young-woman a - sought. Sought sought tired

leipe ipi karikara karu foromai mo ape, Ela Levao haikaeaia
became because villagers all this were-saying, We Levao are-wanting

kasirau ipi are atute merava, mea ita hasu ita kasirau, poi ta
not-at-all because he son poor, land also heritage also none, sago also

kao, 1la ta kao, etau etau foromai kakaeite. Aite sare voa
none, coconuts also none, things things all absolutely-none. Later day on

ere ata elipe soa, ere mori farakeka aea la sukaea, lea mori arero
they again sought time, they girl one a - met, that girl her

harokoulese sa maeahoa auke vel haiarara leiape. Soka are lea vei
young-men by beauty 1lacking for unwilling were. So she that for

maeamariti lei, areve elore haiiri sa Levao vei kakeva lei, Levao arero
ashamed was, her own mind by Levao for willing was, Levao her

laedope reha.
married that.

The days passed, and both Meavea and Moro were of the opinion that it was high
time for Levao to get married. With this in mind, they looked around to find a
wife for him. However they became tired of searching, because all the village
people would keep saying, "We don't want Levao as a son-in-law. He's a worth-
less beggar. He has neither land nor heritage, neither sago nor coconuts. He
has absolutely nothing." On a later occasion when they were having another look
around, they did find a girl. She was a girl whose lack of beauty was such that
none of the young men desired her. Being thus made ashamed, of her own accord
she thought to marry Levao. Accordingly he took her as his wife.
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(15d) Soka aite sare aea voa Levao oa ita miri voa auka ata fauka
Well later day a on Levao father also beach to pair again descended

isaipe ekaka vei. Soka Levao ma-tola suka, ekaka sai vel patei pavope.
went fish for. So Levao pedestal stuck-in, fish shoot to climbed stood.

Oa are miri tovu voa liavi ealiape. Iavi ea ita maea lei areve atute
Father he beach shelter in 1lay was. Lay was pig form became his son
avuteai vei leipe. Are itei ma tao voa isei, ata kerori kei roro

deceive to about-to-do. He arose water edge to went, again turned went weeds

iri voa alaeope. Levao ma-tola voa fauka kei miri voa patei kei
inside to enter. Levao pedestal from descended went beach up ascended went
kei, tovu iri voa eavope soa, oa kasirau. Eite lea oti voa
went, shelter inside in 1looked time, father none. Actually that place at
ovo sa suka sisiovi, furi a' eaiape. Soka Levao haiiri mofeare

blood with - poured-out, spattered was. So Levao mind this-1like
seseovai, Arave oa furuka ita merava sa paeai. Soka are fi ita lea

reckoned, My father bush pig wild by killed. So he cries with that

furuka ita torea la tei kei kei, roro 1iri voa oropope. Oropi kel
bush pig boar - followed went went, weeds inside in entered. Entered went

poli 1ipi voa forerope. Foreri are poi la ofae eavope lea soa voa, are

sago below at arrived. Arrived he sago - eyes saw that time at, he
haihava ita hailareva lei, areve oa la are haisafope. Soka are lea
wonder with happy became, his father - he forgot. Well he that
pol aea la aea fere aea koa aea lauka aea

sago and coconut-palms and betel-nuts and pepper and breadfruit-trees and

faia, aea lea auarurua muri-peka tera-pulo la haihava ita eavope
bastard-palms, and that elevated land swamps higher-land - wonder with saw

lea soa voa, lea ita torea foreri arero larivatope. Soka Levao tore lei

that time at, that pig boar appeared him chased. So Levao fear had
soeope. Soea lea 1ita arero aitetei larivati mememe sokei karikara ve
ran-off. Ran that pig him followed chased was running-went village's
iri voa toarorisa elore maea kofa ata leipe. Lei Levao areve oa kofa
inside in changed own form true again had. Had Levao his father true
la eavope soa are arero serovi md ope, Oa e, a mai maealolo kofa.

- saw time he him scolded this said, Father o, you way bad very.

A araro la vuteaipea. Arave haiiri aro ita sa paea, a araro kiripi

You me are deceiving. My mind you pig by killed, you me left
roroka loi. Soka oa area foromai Ope.
ended had. Well father laughter all made.

One day Levao and his father again went along the beach to fish. Levao erected
his pedestal and climbed up onto it to shoot fish. His father was lying down
under a beach shelter. Then in order that he might hoodwink his son, Meavea
assumed the form of a pig. He got up, made his way to the water's edge, then
returned and went up into the undergrowth. When Levao got down from his pedestal
and went up to the beach, he looked into the shelter, but there was no sign of
his father. Instead the place was soaked and bespattered with blood. This made
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Levao suppose that his father had got killed by a bush pig. 1In great distress
he trailed the footprints of the wild boar into the undergrowth. He kept on
going in an inland direction until he found himself under some sago palms. At
the sight of the sago he was so full of wonder and so overjoyed that thoughts

of his father went out of his mind. As he was looking around in amazement at
the sago, the coconut palms, betel nuts, pepper, the breadfruit trees and bas-
tard palms, and the stretch of higher ground amid the swamps, the boar appeared
on the scene and rushed at him. Levao ran off in fear. He continued running

on and on until he arrived at the village with the boar still chasing after him.
As he entered the village Meavea changed himself back into his human form. Then
Levao saw that it was really his father, and he grumbled . at him, saying, "You are
really behaving very badly, father, deceiving me like this. I was thinking that
you had got killed by the boar, and that you had left me for ever." But his
father roared with laughter.

(15e) soka iavi mea opope miori voa, oa md ope, Ereita iso poi
Well lay-down time began morning at, father this said, We today sago

vei isai roi. Levao e, ave ua mei poli etau maravi ereita poi leiti
for go shall. Levao o, your wife tell sago things get we sago make

vei. Levao areve ua la o 1ori moipe soa voa, ua tava o
for. Levao his wife to word like-that spoke time at, wife answer word

lalasi mo leipe, Poi leavoa? Levao are ua la mo ope, Elakaro oti
question this made, Sago where? Levao he wife to this said, Us-two place

papa sa satiriarai roi. Soka ua pol etau maravi, ere 1isaipe reha.
grandfather by teach will. So wife sago things got, they went that.
Isei isel patei roro iri voa kei, poi 1ipi voa forerope, haihava

Went went ascended weeds inside in went, sago below at arrived, wonder

foromai leipe. Lel ere poli aea la au foipe. Poi feil ere poi
all had. Had they sago a - simply felled. Sago felled they sago
leipe reha. Lei Levao ve ua, ipi poi lareva kofa eavia, hailareva

processed that. Did Levao's wife, because sago good very because, happy

foromai leipe. Lei are mo ope, Karikara karu ere arave mea vita la
altogether was. Was she this said, Village people they my this husband -

atute merava o 0 vovea. Faitora ara ore kofa arave mea vita are
son worthless word say always. Now I know true my this husband he

atute merava kasirau. Are lohio karu kofa. Are fere ita
son worthless not-at-all. He headman - true. He betel-nuts with

la ita koa ita poi 1ita, hasu mea, isa,79 tetere, sauka,

coconuts with pepper with sago with, heritage land, - sand, clay,

muri-peka, ia mea ita ve papuvita. Levao are areve oa lalasi
swamps, elevated land also of owner. Levao he his father question

lei mo ope, Oa e, mea pol leafeare foreri aipepea, aeata mea
made this said, Father o, this sago how appeared is-being, and-also these

la ita fere ita faia ita koa ita ta leafeare
coconuts with betel-nuts with bastard-palm with pepper with also how

foreri pepea? Oa md ope, Arave poi, arave la, arave fere.
appeared stand? Father this said, My sago, my coconuts, my betel-nuts.
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Mea hasu etau foromai ara sa toerorivota, pol 1ita la ita
This heritage things all I by have-been-planting, sago with coconuts with

fere ita, etau foromai. Levao arero ata mo moipe, A leasauka
betel-nuts also, things all. Levao to-him again this spoke, You when

toerorivota? Oa mo ope, Elaka miri voa ekaka sai vel
have-been-planting? Father this said, We-two beach on fish shoot to

fauka koti, ara miri tovu voa aiseseivota soa voa. Ara oro
descended came, I beach shelter in was-seated times at. T oro-trees
oropi koti toerorivota hasu foromai meha. Ara lea tivi roroka lei aro
entered came was-planting heritage all this. I that work finish made you
tai kerori isei foreraia reha. Levao areve oa ve lea etau foromai vei
to returned went appeared that. Levao his father's those things all for
maeamarova foromai leipe.

proud altogether became.

Early next morning, after they had had a night's sleep, his father said, "Today
we'll go and make sago. Levao, tell your wife to get together the things for
sago making." When Levao did so, she enquired as to the whereabouts of the
sago. "Father will direct us to the place," replied Levao. So his wife
gathered the things together and they set off. Along the beach they went for
some distance, and then turned up into the bush. They proceeded in an inland
direction until they found themselves under some sago palms. It was a wonderful
sight. They felled one of the palms and went on to process the sago pith. The
sago flour proved to be of such excellent quality that Levao's wife was in a
transport of joy. "The villagers are always calling this husband of mine a
worthless fellow," said she, "but now I know that far from being a worthless
fellow, he's a real village headman. He's the owner of betel nut and coconut
palms, pepper and sago; he has a heritage of land with sandy soil, clayey soil,
both swamps and higher stretches of land. He's a real land-owner!"

Levao questioned his father, saying, "How did this sago come to be here,
father? And these coconuts, betel nut and bastard palms, and the pepper - how
have they come to be here?" "These are my sago palms," replied his father, "my
coconuts and my betel nuts - everything in fact." "But whenever did you plant
them?" was Levao's next question. "When we were along the beach to shoot fish,"
replied his father. "I was sitting under the shelter on the beach. On various
occasions I went in under the Oro trees, came here and did all this planting.
When I had finished the job, I went back to where you were." Levao was proud
beyond measure at what his father had accomplished.

(15f) soka ere poi sa’ roroka leipe soa, ere kei karikara voa

Well they sago processed finished made time, they went village to
pataipe. Karikara karu foromai ereve oti voa kokoruka, erero lalasi mo
ascended. Village people all their place at gathered, them question this
leiape, E mea poli leavoa leitita? Soka Levao ve ua maeamarova lei,
was-making, You this sago where made? So Levao's wife proud became,
ereve omopa voa itei e-ei mo Ope, Arave mea vita are pukari rovaea
their presence in arose danced this said, My this husband he chief big
vita. Are poi rauapo, fere, la, koa, etau etau foromai

man. He sago plenty, betel-nuts, coconuts, pepper, things things all
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havou kasirau. Karikara karu ere haihava foromai lei, haiiri eae ta
joke not-at-all. Village people they wonder all had, minds sad also

foromai leipe. Ereve haiiri eae ve ipi ere ereve marisa la Levao
altogether became. Their minds sadness of reason they their daughters - Levao

la miarai vei hahaea leiape eavia; ipi ere mo ape, Levao
to give to unwilling had-been because; because they this used-to-say, Levao

atute merava sarufa, poi kao, la kao, fere kao, etau
son worthless foster-son, sago none, coconuts none, betel-nuts none, things

foromai kasirau. A-, faitora Levao are pukari karu rovaea kofa. Karikara
all none-at-all. But now Levao he chief man big very. Village
karu ve haiiri eae ve ipi reha. Soka Evara are hailareva foromai
people's minds sadness of reason that. Well Evara he happy altogether
leipe ipi areve kake Meavea sa lea etau foromai la toerori miori

was because his friend Meavea by those things all - planted gave
ovope eavia.

acquired because.

When they had finished processing the sago, they returned to the village. The
villagers gathered together at their place, and kept asking them as to where
they had been making the sago. Thereupon Levao's wife began to show off. She
got up and danced about in front of them, saying, "This husband of mine is a
great headman. He has plenty of sago, betel nuts, coconut palms, pepper -
everything beyond measure." The villagers were full of astonishment and were
also much upset. The reason for their being upset was that they had been un-
willing to give their daughters in marriage to Levao, for they had been saying
that Levao was merely a good-for-nothing adopted son, who lacked sago, coconuts,
betel nuts, and had, in fact, nothing to his name. Now, however, Levao was a
very big headman, and as they realised this, the villagers were full of regret.
Evara, for his part, was overjoyed because his friend Meavea had provided and
planted all those things.

(159) Etau aeata meha, mea Melare-toru, Evara ve lea karu, ere
Thing another this, - Melare-tribesmen, Evara's those people, they

Meavea sa lei forerope lea poi la lari vei haikakare leiape soa voa,
Meavea by caused appeared that sago - eat to desires were-having time at,

ere Levao la loki lei, Levao ua ita aea oa Meavea ita erero taravi,
they Levao - request made, Levao wife with and father Meavea with them 1led,

lea poi oti voa isei foreri poi leiape. Lea poi lei foreraita tivi
that sago place to went arrived sago made. That sago make appearing work

heavita itai voa aea uamori ita ital voa Meavea atute ita aea ueve
men side on and women also side on Meavea son with and daughter-in-law

ita sa erero satiriori satiriori ore leiape.
with by them taught taught knowledge were-having.

Soka Meavea are Evara Mirou ve karikara voa peiape lea soa voa, are
Well Meavea he Evara Mirou's village in was-living that time during, he

miri voa soasoa isei siaresi sa kaiau mare ape la ofae eavaiape.
beach on times went boys by mangrove-fruit fight played - eyes used-to-see.



200

Are lea havou haveva ipi are mai tupe karu eavia.
He then game ignorant because he river head-waters man because.

Another point may here be mentioned. These Melare tribesmen, Evara's people,
whenever they desired to eat the sago which Meavea had introduced, they put
their request to Levao, who with his wife and his father Meavea, then took them
along. On arriving at the sago place they would process the sago. Instruction
on how to do the work, in part by the men, in part by the women, was given them
by Meavea with his son and daughter-in-law.

During the time that Meavea was living in the village of Evara, or Mirou, to
give him his other name, Meavea used to go out on the beach from time to time
to watch the boys playing a game in which they threw mangrove fruit at each
other. It was a game that Meavea had not previously known because he was a man
from the river uplands.

16

(16a) Soka aite sare aea voa Levao auka oa ita ereuka miri voa
Well later day a on Levao pair father with they-two beach on

fauka ata ekaka sai vel isaipe. Ereuka isei isei haikaeope oti voa
descended again fish shoot to went. They-two went went desired place at
forerdpe soa, Levao ma-tola ovi isei suka arori voa patei, ekaka sai

arrived time, Levao pedestal got went stuck-in top on climbed, fish shoot

vel pavope, oa are miri tovu voa iavi eaiape. Ea Meavea itei,

to stood, father he beach shelter in lay-down was. Was Meavea arose,
miri voa mora kerori vovo meiape. Meme are etau maea haria aea la eavope.
beach on walk about - was. Was he thing shape different a -  saw.
Lea etau tohordope taisa karoro itai. Are lea la oviti, atute Levao la

That thing broken paddle decorated side. He that - brought, son Levao -

lalasi lei mo moipe, Atute e, mea etau ara miri voa eaita la eovi ovai.

question made this spoke, Son o, this thing I beach on 1lying - saw got.
Ave haiiri leafeare mea leive etau? Atute mo ope, Oa e, mea etau
Your mind how this whose thing? Son this said, Father o, this thing
Maipua karu ve etau. Heafo 1ofeare sa lei forerdope, ipi Levao
Maipua people's thing. Difficulty that-like by caused appeared, because Levao
sa Maipua ve rare oa la satiriarope eavia. Meavea Maipua soa la
by Maipua's name father - taught because. Meavea Maipua district -

haikaeope reha.
desired that.

Time passed, and there came a day when Levao and his father again went out along
the beach to shoot fish. Levao set up his pedestal in the shallow water,

climbed up onto it and stood there to shoot fish. His father was lying under a
beach shelter. Then Meavea got up and had a walk about on the beach. While
doing so he caught sight of a strange object. It was the broken half of a decor-
ated paddle. He brought it along with him and asked his son Levao about it,
saying, "My boy, I found this thing lying on the beach. Whose do you suppose

it is?" "Father,” he replied, "that belongs to the Maipua people." That answer
caused an upset to come about, because Levao, having informed his father about
the name Maipua, Meavea began hankering after the place.
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(]6b) Aite Meavea are areve atute la mo moipe, Atute e, aro ara kiripai
Later Meavea he his son to this spoke, Son o, youI leave

vei la roi. Ara Maipua voa isal haikaeaipea. Levao arero mo moipe, Kao!
are-about-to. I Maipua to go am-desiring. Levao to-him this spoke, No!

levi isaia, oti maealolo, sauka. Oa mo ope, Kao, ara isai roi.
do-not go, place bad, mud. Father this said, No, I go shall.
Levao are ore leipe areve oa arero kiripai vei la roi. Are haiiri

Levao he knowledge had his father him leave will-about-to. He mind

eae leipe ipi oa la Maipua rare are sa moipe eavia. Lea mea
sadness had because father to Maipua name he by spoke because. That time

Meavea are fara mo ferope:
Meavea he song this sang:

X , : . 80
Meavea Hivel ve ovoa, Hivel ve ovoa.

Meavea Hivei on floats, Hivei on floats.

Later on Meavea said to his son, "My boy, I'm going to leave you. I'm thinking
of setting off for Maipua." "No! don't go!" protested Levao; "it's a horrid
place, nothing but mud!" "Never mind!" his father replied, "I'm going there."
Levao was thus made to realise that his father intended to leave him. It dis-
tressed him that he had been the cause of this by the mention of the name Maipua
to his father. Then Meavea sang this song:

"Meavea is floating on the Hivei River,

He floats on the Hivei River."

(16c) Ssoka lea soa Meavea areve atute kiripdpe soa reha. 2Are isei Evei-ape
Well that time Meavea his son left time that. He went Evei-mouth

voa foreri miri voa iavope, ipi mai itai voa ufai vel otiharo
at arrived beach on lay-down, because river side over cross to path
81

kasirau. Aite are tola isorua maravi are iavaita oti vel, kora feare
none. Next he tree driftwood got he 1lying-down place for, fence 1like
eakoa toepope, are lea iri voa iavai vei. Eite are lovoa peiape
surround joined, he that inside in 1lie-down to. Actually he there stayed
soa savori feare. Pepe oroti farakeka aea au fosi, haekao voa

time long like. Stayed canoe one a simply crossed, near at

forerope. Foreri Meavea are lea oroti voa ofae eavope soa uamori sa haria,
arrived. Arrived Meavea he that canoe into eyes saw time women by only,

heavita kasirau. Lea mea Meavea maea toarorisa siare maea kokopu leipe.
men none. That time Meavea body changed boy body dwarf became.

It was then that Meavea took leave of his son. He set off westwards and con-
tinued until he reached the mouth of the Evei-Hivei River. As there was no way
of crossing the river, he lay down on the beach. Then he set about collecting
logs of driftwood to make a place where he could sleep. Because of crocodiles,
he made a sort of fence around to enclose a place where he could lie down.

There he was for quite a while, until eventually a canoe chanced to cross over
and came near. Meavea took a look at the canoe and noticed that there were only
women on board, there was not a man amongst them. Thereupon Meavea changed his
form and became a boy dwarf.
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(16d) Maipua vamori®® ere miri voa popdvi patei, arero tail foreri eovi

Maipua women they beach on landed ascended, him to arrived saw
haihava lei, mdofeare moipe, Koka—e!aa_a laisisea ei? Meavea mo ope,

wonder had, this-like spoke, Goodness! you sitting-there eh? Meavea this said,

Ara laisisea meha. Meavea mora kerori vei itoipe. Itei ere arero eovi,
I am-sitting here. Meavea walk about to arose. Arose they him saw,

areve maea maealolo-maealolo~eite, maea titiri-titiri, areve maea ruru
his body bad-bad-extremely, body scabies-scabies, his body skin

karara-karara a' kasirau. Eovi lea Maipua uamori arero foromai haiarara
cracked-cracked - none. Saw those Maipua women him altogether rejection

leipe; uamori farakeka haria sa arero maeaforoe leipe, areve rare Lavau Uameta,

had; women one only by him pity had, her name Lavau Uameta,
itai ve rare Surdva Morimeta.® Lea ua arero atute vei ovai veli haikaeope,
side's name Surova Morimeta. That woman him son for take to desired,

are sa areve uvi kiva leiti vei. Maipua uamori hea mdD ope, Are kaka pea!
he by her house care take to. Maipua women some this said, He let be!

lea atute maealolo-maealolo-eite lekOru leiti vei? Are oroti voa levi foreaia.

that son bad-bad-extremely what do for? He canoe on never board.
Lavau Uameta mo moipe, Lofeare o levi moia. Ara arero maeaforoe

Lavau Uameta this spoke, That-like word never say. I him pity

leipe. Soka Lavau Uameta arero ovope reha.

am-having. So Lavau Uameta him got that.

The Maipua women landed on the beach and came up to him. They looked at him

in astonishment, and exclaimed, "Goodness gracious! is that you sitting there?"
"Yes!" said Meavea, "here I am." Then he got up and started to walk about.

They could then see that his body was really a loathsome sight; he was covered
with scabies, and there was no part of his skin that was not covered with cracks.
The sight of him made the Maipua women feel thoroughly disgusted. One of the
women, however, took pity on him. Her name was Lavau Uameta, her other name
being Surova Morimeta. She wanted to take him as a son, for she thought that he

could look after her house. "Leave him alone!" protested some of the women.
"What on earth can a horrible boy like that do? He's not to board the canoe."
"Don't talk like that," said Lavau Uameta. "I feel so sorry for him." So Lavau

Uameta took him with her.

(168) Ere foromai oroti voa forea, misa vel kavc')pe.85 Kei kel oroti

They all canoe on boarded, crabs for went. Went went canoe
taheka iri voa fori, ere foromai miri voa fauka, lea uamori foromai
little inside in 1landed, they all beach on descended, those women all
ere oti haria voa misa paeal fafarapope. Lavau Uameta ereuka Meavea
they place different in crabs hunt scattered. Lavau Uameta they-two Meavea
ita ereuka ta oti haria voa 1ipi Maipua uamori arero haiarara

with they-two also place different to because Maipua women him rejection

leipe eavia. Aite Meavea are roro iri voa epai vel oropope. Oropi
had because. Next Meavea he weeds inside in defecate to entered. Entered

are roro 1iri voa areve maea la toarorisa, harokou lareva fareho-eka lei,
he weeds inside in his body - changed, young-man good in-every-way was,
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tui oroi tolo suka, aeata kava areve sofa voa suka, maea
hair bird feather stuck-in, and-also belt his waist around fastened, body

lori pisosi kekese leipe. Aite are Lavau Uameta tai forera, Lavau Uameta
that-1like made ready made. Next he Lavau Uameta to appeared, Lavau Uameta
sa arero ofae eovi, hailareva foromai lei mo Oope, Ahai-e! arave vita

by him eyes saw, happy all became this said, Dear-me! my husband
ve lareva! Lavau Uameta are misa paeal kao. Are Meavea la haikakare lei,

of good! Lavau Uameta she crabs hunted not. She Meavea - desire had,
ereuka tola 1iri voa oropi, ereuka farehoria iavi, maea havihavi

they-two trees inside in entered, they-two together 1lay, sexual intercourse

leipe. Lei roroka lei, Meavea ata toardorisa siare maea kokOpu leipe. Aite
had. Had finish made, Meavea again changed boy body dwarf became. Next

Lavau Uameta misa paea paea roroka lei, ereuka oroti oti voa foreri
Lavau Uameta crabs hunted hunted finish made, they-two canoce place at arrived

avi, uamori la taiape.
sat-down, women for was-waiting.

They all boarded the canoe and went up the river to catch crabs. Having gone

up some way, they beached the canoce a little off the main river, and all of them
landed. The women all dispersed in one direction to hunt for crabs, while Lavau
Uameta and Meavea went elsewhere because of their dislike for him. Then Meavea
went into the undergrowth to relieve himself. While thus out of sight he
changed his form into that of a very handsome young man. He stuck a feather in
his hair, and fastened a belt around his waist, and having thus bedecked him-
self, he came out to Lavau Uameta. When she saw him she joyfully exclaimed,

"My goodness! what a fine man for me!" Instead of catching crabs, Lavau Uameta
,was overcome by such a desire for Meavea that the two of them went under the
trees and lay down together. After he had had intercourse with her, Meavea
changed back into the form of a boy dwarf. Then Lavau Uameta began hunting for
crabs, after which they returned to where the canoe was beached. There they sat
and waited for the women.

(16f) Tei tei uamori foromai forera forera roroka lei, ere ereukaro
Waited waited women all appeared appeared finish made, they them-two

area sa vutea a' mo ope, A arero haiarara leitia kao ei? A-, Lavau
laugh with poked this said, You him dislike yet-have not eh? But Lavau

Uameta mo ope, E arero rapi area sa levi vutea aria. Arero
Uameta this said, You him please laughter with do-not poke say. Him

rapi maeaforoe leitia. Soka lea uamori mo ope, Euka oroti evoe
please pity have. Well those women this said, You-twc canoe stern

avaia; ela oroti opa voa avail roi. Ere foromai forea forea roroka
sit; we canoe forepart at sit shall. They all boarded boarded finish

lei, ere elore karikara voa iseli isei oroti fori, ereve karikara voa
made, they own village to went went canoe beached, their village into

papatavi, karikara ve iri voa maravi au terdpe. Meavea karikara voa
ascended, village's inside in all simply went. Meavea village at
forerope fari 10feare. Soka lea uamori ere fari mo fafarapope, Ela

arrived story that-like. Well those women they story this spread, We
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karu maealolo aea ita ovi koti. Karikara karu md ope, Leavoa? Ere

person bad a with got come. Village people this said, Where? They
mo moipe, Lavau Uameta ve oti voa. Soka lea fari la mapi, karu sitavu
this spoke, Lavau Uameta's place at. So that story - heard, people crowd
Lavau Uameta ve oti voa foreri soope Meavea la ofae eavali vei. Eovi eovi
Lavau Uameta's place at appeared filled Meavea - eyes see to. Saw saw
karikara karu o maealolo a' a', arero lalasi mo leipe, A mea
village people word bad said said, her question this made, You this
karu lekOru leiti vei? Leil Lavau Uameta mo Oope, Ara arero arave
person what do for? Questioned Lavau Uameta this said, I him my

oti kiva leiti vei ovi koti. A-, karikara karu arero haiarara leipe.
place care take for got come. But village people him loathing had.

One by one the women returned until all were there. They poked fun at the two
of them, enquiring of Lavau Uameta, "Don't you yet feel any aversion for him?"
But she replied, "Please don't go on making fun of him. Show him some kind-
ness," she pleaded. However the women said, "The two of you must sit at the
stern. We'll sit in the forepart of the canoe." They all got on board, went
downstream until they arrived at their village, where they beached the canoe.
Then they came up into the village and all of them made their way home. Such
was the manner of Meavea's arrival at the village. The women spread the story
around. "We picked up and brought along with us a horrible fellow." "Where-
abouts is he?" asked the villagers. "At Lavau Uameta's place," was the reply.

On hearing the news a crowd gathered to have a gape at Meavea. Lavau
Uameta's place was full of people who kept looking and making rude remarks.
Lavau Uameta was asked, "What are you going to do with this fellow?" "I have
brought him home to look after my place," said she. The village people, how-
ever, regarded him with loathing.

(169) Faita soa voa Meavea are areve maea kofa lei, ereuka Lavau Uameta
Night time at Meavea he his form true assumed, they-two Lavau Uameta

ita toari au iavaiape. A-, mea Opaiape soa are siare maea kokopu
with joined - wused-to-lie. But time was-beginning time he boy body dwarf
ata au leiape. Lavau Uameta arero ore leipe, are karu

again simply used-to-become. Lavau Uameta him knowledge had, he person

lareva fareho-eka. A-, eite are lea etau karu aea la omoi kasirau.
good in-every-way. But actually she that thing person a to told nothing.

Are haria sa ore lei meiape. Soka Meavea lovoa peiape mal lofeare.
She alone by knowledge had was. So Meavea there lived way that-like.

Eite Lavau Uameta are vita kofa ia; areve rare Hilakeapo.86 Are furuka
Actually Lavau Uameta she husband real with; his name Hilakeapo. He bush

tapora leita karu, aea soa foromal maria voa lei vovo meiape. Are areve
hunt making man, and time all outside at doing - was. He his

ua aea areve paumarehari ita la ofae eaval vel soa farafarapo haria
wife and his relatives also - eyes see to times few only

karikara voa foreraiape.
village in appearing-was.
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During the night time Meavea would resume his proper form, and the two of them,
he and Lavau Uameta, would lie down and sleep together. However, when early
dawn came he would again take on the form of a boy dwarf. Lavau Uameta knew
that he was really a very fine man, but she never mentioned this to anyone; she
was the only one who was aware of it. Such was the mode of Meavea's living
there. As a matter of fact, Lavau Uameta already had a husband whose name was
Hilakeapo. He was a hunter who used to spend all his time roaming about the
bush. It was only now and again that he would pay a visit to the village in
order to see his wife and relatives.

17

(17a) soka lea soa aea voa Maipua karu ere maola kavai vel haiiri kekese
Well that time a at Maipua men they war go-inland to mind ready

leipe, ipi ivara eokere karu aea ereve lea furuka iri oti voa peiape.
made, because fierce - man a their that bush inside place at 1lived.

87 , ., B
Areve rare Safarakurukuru. Are sa leiape mai mofeare: are lea

His name Safarakurukuru. He by used-to-do way this-like: he those

karikara karu la murufakao, usoso torea karu feare foreri, karu la paea
village people - secretly, same stealing person like arrive, person - kill

laro vovo meiape. Areve mali reha soa savori voa. Soka Maipua karu arero
eating - was. His way that time long during. Well Maipua men him

paeai veli haikaeaiape, a-, ere arero lei putoi vel usoso leiti kao, ipi
kill to were-desiring, but they him make fall to equal was not, because

ere rofo seika karu eavia.
they strength small men because.

There came a time when the Maipua men decided that they must go inland on the
war-path. This was because in the bush inland there lived a very fierce man,
Safarakurukuru by name. He was accustomed to approach the village stealthily,
like some thief, and kill and eat one of the villagers. For a long time he had
been doing this sort of thing. The Maipua men had been wanting to kill him,
but because of their lack of strength, they had never been able to bring him
low.

(17b) Soka Meavea are areve lea ora ua la mo moipe, Lavau Uameta e,
Well Meavea he his that secret wife to this spoke, Lavau Uameta o,

karikara karu ere lea' lei ifo miaraipea? Lavau Uameta mo ope, Kao,
village men they how do whoops are-making? Lavau Uameta this said, Not,

ere maola vei. Meavea are arero ata lalasi mo leipe, Maola soa leavoa?
they war for. Meavea he her again question this put, War place where?

Lei lea ua mo Ope, Kiriape heavita farakeka aea are mea karikara voa

Put that wife this said, Inland man one a he this village to
murufa foreri, karu la torea lei paea lardo vovea. Mea karikara karu
secretly arrives, person - steals - kills eats always. These village men
arero apo sa saia soa voa arero pavail sore. Faitora ere vevere kei
him bow with shoot time at him hit never. Now they tomorrow go
arero eli vel maola etau kekese la leipea reha. Meavea arero mo

him seek to war things ready - are-making that. Meavea to-her this
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moipe, Vevere a araro lariovi tetete maola oroti voa itapaia; ara ta
spoke, Tomorrow you me lead go war canoe to send-off; I also

maola kavai vei hai la kaeaipea.
war go to mind - am-wanting.

"Why are the village men shouting like that, Lavau Uameta?" said Meavea to his
paramour. "It's nothing really," said she; "they're about to set off on the
warpath.”" "Where's the fighting to be?" was Meavea's next question. "There's
an inland man," replied the woman, "who keeps on coming to the village by
stealth; he makes off with someone whom he kills and eats. Whenever the village
men shoot at him with their bows, they never get him. Now they intend to set
off inland tomorrow to hunt him out. They are making ready their weapons."
"Tomorrow," said Meavea to her, "you must lead me to the war canoe and give me

a send-off. I'm also wanting to go on the raid."

(17¢) Soka ereuka ivutu iavi ea-a, te mea oOpope soa. Aite ereuka
Well they-two sleep lay-down lay, until time began time. Next they-two

itei, are areve apo la ovope. Lea apo sisikaheka kofa ipi areve maea
arose, he his bow - got. That bow very-tiny true because his body

kokopu eavia, a-, are maea toarorisa rovaea leipe soa, areve apo ita farisa
dwarf because, but he body changed big became time, his bow also arrows

ita ta rovaea leipe reha. Soka areve ora ua arero lariovi, maola
with also big became that. Well his secret wife him led, fighting

karu ve oroti voa te foreope. A-, areve lea ora ua seraipe. Soka
men's canoe to went boarded. But his that secret wife stayed. Well

maola karu Meavea la ofae eavope lea soa voa, ere foromal arero area
fighting men Meavea - eyes saw that time at, they all him laughter

sa vutea a’' mofeare moipe, A ta maola kavai vei haikaeaipea ei? Meavea
with poked - this-like spoke, You also war go to are-wanting eh? Meavea

md ope, A, ara maola kavai hai la kaeaipea. Soka maola karu mo
this said, Yes, I war go mind - am-desiring. So fighting men this

ope, Kao, ipi a heavita kasirau; a siare seika! Ave apo ta
said, No, because you man not-at-all; you boy small! Your bow also

sisikaheka. Meavea mdD ope, Soka e araro area sa vuteai loi, a-,
very-tiny. Meavea this said, Enough you me laughter with poke are, but

aite e eite ore leiti roi.
after you reality knowledge have will.

The two of them went to sleep and lay sleeping the night through. At early dawn
they awoke, and Meavea got his bow. The bow was quite a tiny one because he had
resumed his dwarf form. Whenever he turned himself into his full stature, his
bow and arrows also became enlarged. His paramour led him to the warriors'
canoe which he boarded, although his woman stayed behind. When the warriors saw
Meavea, they all laughed at him, saying, "You are also wanting to go on the war-

path eh?" "Yes!" replied Meavea. "I am also wanting to go on the warpath."
"You can't be!" said the warriors. "You're not really a man at all; you're
only a little boy. Your bow is also such a tiny thing." "You're poking fun at

me," retorted Meavea, "but later on you'll know how things really are."
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(17d) Ere mai voa leia kei kei, Safarakurukuru ve oti voa foreri,
They river up paddled went went, Safarakurukuru's place at arrived,

mai poe voa pavope. Meavea are erero lalasi lei mo moipe, Areve
river bank on stayed. Meavea he them gquestion made this spoke, His

foreraita oti leavoa? Ere arero moipe, Areve foreraita oti meha. Are
appearing place where? They to-him spoke, His appearing place this. He

movoa forera, are soea vo ufa, mai itai veverapa vovea. Soka Meavea
here appears, he running - crosses, river side disappears always. So Meavea
erero mo moipe, Lareva ara sa movoa paval roi. E farehoria kavai

to-them this spoke, Good I by here stay shall. You altogether go-inland

puavaia. Soka Maipua karu ere kava puavope reha.
all. So Maipua men they went-inland all that.

They paddled up the river until eventually they arrived at Safarakurukuru's
place and halted at the river bank. Meavea questioned them, "Where does he

appear?" "It's at this place that he appears," they replied. "He always comes
out here, dashes across the river and disappears on the other side." "It will
be better if I stay here," said Meavea, "while all of you as a group go in from
the river." So all the Maipuans thereupon set off inland.

(17e) Meavea are areve maea toarorisa, areve rovaea kofa feare leipe.
Meavea he his body changed, his bigness true like became.

Safarakurukuru forerope soa voa, Maipua karu arero apo sa sel sei, karu
Safarakurukuru appeared time at, Maipua men him bow with shot shot, man

farakeka aeata arero farisa sa sei paval kakaeite kofa. Safarakurukuru
one another him arrow with shot hit not-a-single-one. Safarakurukuru

are safauka au soea vo sokotipe. Soka Meavea arero ofae eovi, areve apo
he escaped off running - came. Well Meavea him eyes saw, his bow

aruovi, arero farisa sa saipe reha. Lea farisa arero povi faropope.
drew, him arrow with shot that. That arrow him hit pierced-through.

Faropl are mea voa putei, mora sukasukari 10ri eaiape. Meavea are
Pierced he ground on fell, 1legs jerking that-1like lay. Meavea he

hiva a' apo isuta mo ope, A! a teave!%® A arave mali ore
boasted - bow exclamation this said, Ah! you Cat-fish! You my way knowledge

loi ei? Araro a avuteal roi ei? Aro ara saita reha!
have eh? Me you deceive will eh? You I shot that!

Meavea then changed his body and assumed his full size. When they sighted
Safarakurukuru, the Maipuans shot at him with their bows, but not a single man
was able to get an arrow into him. Safarakurukuru thus managed to escape and
came rushing along. When he came into view, Meavea pulled his bow and shot an
arrow into him. The arrow pierced right through him. He tumbled to the ground
and lay there with his legs jerking. Thereupon Meavea shouted his bow exclam-
ation and boasted, "Ah! my Teave bow! So you know what I can do eh? You would
deceive me eh? It was I who shot you then!"

(17f) Maipua karu ata kerori forerdpe soa, Meavea toarorisa are maea kokdpu
Maipua men again turned appeared time, Meavea changed he body dwarf
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evera lei aiseseiape. Foreri Maipua karu arero o mori moipe,
before became was-sitting. Appeared Maipua men to-him word this-like spoke,

Karu leavoa? Meavea md Dpe, Karu ara movoa sei opli laea meha; arero ofae
Man where? Meavea this said, Man I here shot dead lies here; him eyes

eavaia. Maipua karu md Oope, Ela sa arero sai. Meavea mo ope, Kao, ara
see. Maipua men this said, We by him shot. Meavea this said, No, I

sa sai. Maipua karu ta serea, are ta serea. Maola karu
by shot. Maipua men also persistent, he also persistent. War men

maeamarova lei, 1ifo midori, mo Oope, Ela sa arero paeai, Meavea arero
boasting made, whoop gave, this said, We by him killed, Meavea him

paeal kasirau. Areve apo ita farisa ita kaekaelese. Ere lea paeope
killed not-at-all. His bow also arrows also tiny. They that killed
karu la ovi, oroti voa vuopi, ere foromali ereve elore elore maea la sauka
man - got, canoe in put, they all their own own bodies - mud

sa turi roroka lei, ere paraisa feri e-oi vovo isel iseil karikara voa
with smeared finish made, they paean sang danced - went went village at
1ori forerdope. Forerope soa ere ereve maola fari hiva o rauapo

that-like arrived. Arrived time they their war story boast word many

ita a' a' fafarapaiape.
with uttered uttered was-being-spread.

When the Maipuan men returned, Meavea had already transformed himself back into
a boy dwarf, and he was sitting there. Along came the Maipuans and said to him,
"Where's that man?" "Here he lies dead," replied Meavea; "I shot him. Take a
look at him." "We are the ones who shot him," said the Maipuans. "No you
didn't," retorted Meavea, "I shot him." The Maipuans insisted that they had
done it; while Meavea asserted that he had killed the man. Then the warriors
started to brag. They gave a great shout and declared that they, not Meavea,
had killed their enemy because his bow and arrows were so small. They took the
body of the man who had been killed and put it on the canoe. When they had all
smeared their bodies with mud, they sung a paean, and danced as they went down-
stream. In that manner they eventually arrived at the village. On arrival they
spread around with much boasting the story of their fight.

(179) Soka Meavea are ta karikara voa foreri, areve ora ua ve oti voa
Well Meavea he also village at arrived, his secret wife's place to

terdope. Areve ora ua mo Oope, Arave ora vita e, a kea

went. His secret wife this said, My secret husband o, you boar's-tusk
paeai ei? Lea o ve eite, a karu la kea vel paeai ei?
take-hold eh? That word's meaning, you man - boar's-tusk for kill eh?
Meavea mo ope, A, kea vita ve rare Meavea. A arave mea

Meavea this said, Yes, boar's-tusk man's name Meavea. You my this
kdkuveisa®® ovli te ovo hiake ara vei leli mei sisovi ovi itia. Maola karu

coconut-shell take go blood little I for do say pour get come. War men

arero la eloraipea. Lo mei lea ora ua te ereve omopa voa
him - are-cutting-up. That said that secret wife went their presence in
foreri, Meavea sa moipe lea o la moipe. A-, karu farakeka aea Meavea ve

appeared Meavea by spoke those word - spoke. But man one a Meavea's
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kokuveisa la toapi ovi tohorope. Lea karu ve rare Larihu. Aeata
coconut-shell - snatched got broke. That man's name Larihu. And-also
are Maipua uri mofeare moipe, Alalauraila alala aila,90 Ereita uri

he Maipua language this-like spoke, Alalauraila alala aila. We language
mofeare: Are sa arero sai kasirau, ara sa arero sai.

this-like: he by him shot not-at-all, I by him shot.

Meavea also arrived at the village and went to his paramour's place. She said
to him, "My man, did you get the boar's tusk?" The question really meant, "Did
you kill the man and so become entitled to wear the boar's tusk ornament?"
"Yes!" he replied, "Meavea is the name of the boar's tusk man. Take this coco-
nut shell container of mine, and go and tell them to pour a little blood into
it for me, and bring it back. The warriors are now cutting up the body." At
these words she went off to the men, and in their presence repeated Meavea's
request. One of the men snatched hold of Meavea's coconut shell container and
smashed it. This man's name was Larihu. He also said in the Maipuan language,
"Alalauraila alala aila!" which in our language means, "He never shot the man;
I was the one who did it!"

(17h) areve ora ua are ata kerori, areve ora vita tai te mo
His secret wife she again turned, her secret husband to went this

ope, Ave kOkuveisa karu rare Larihu sa ovi toa tohorai. Areve o ta
said, You coconut-shell man name Larihu by took hit smashed. His word also

mofeare auai, Lea karu a sa sali kasirau, are sa sai. Soka Meavea are
this-like says, That man you by shot not-at-all, he by shot. So Meavea he

areve lea tohorope kokuveisa la ovi, uta totori, éla sa musikea
his that smashed coconut-shell - took, hole drilled, thread by threaded

aruovi topasaedpe. Soka roroka leipe soa, are avoha lei,

pulled joined-together. Well finish made time, he food-taboo observed,
kauari ruru elore mai uka, eloela voa tororuka au lope. Aite
sweet-potatoes peel own hand peeled, pot in Dboiled simply ate. Next
are otoare mo Oope, Mea Maipua karu ara sa aite saroroapail roi. Soka
he promise this said, These Maipua people I by later destroy shall. Wwell

Maipua karu ere lea paebpe karu la la' haroavi foromai kaleipe.
Maipua people they that killed man - ate consumed all finished.

The woman came back to Meavea and told him how that a man named Larihu had taken
his coconut shell container, and had smashed it. "He also declared," she added,
"that you hadn't shot the man at all, but that he had shot him." Meavea took
his broken coconut shell container and mended it by drilling holes, putting
through some thread and pulling the bits together. When he had finished the
mending, he, in accordance with the food taboos observed by a man who has killed
another, peeled some sweet potatoes for himself, cooked them in a pot and ate
them. Then he made a vow, "One of these days I'll destroy these Maipuans." For
their part the Maipuans made a meal of the man who had been killed, and ate him
all up.

18

(18a) Lea ve aite voa Meavea areve lea kokOpu maea kiripai auke ita meiape.
That of later on Meavea his that dwarf body left not with was.
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Meme are areve ora ua la ereuka mai voa kei, saiva foi veil moipe.
Until he his secret wife to they-two river up go, clearing make to told.

Meavea are saiva fei roroka lei, are areve ora ua la mo moipe, Lavau
Meavea he clearing made finish made, he his secret wife to this spoke, Lavau

Uameta e. Soka areve ora ua mo ope, Levea? Meavea mo ope,
Uameta o. So his secret wife this said, What-to-do? Meavea this said,

Elaka roro 1iri voa oropai vei. Soka ereuka roro iri oropi, Meavea
We-two weeds inside in enter to. So they-two weeds inside entered, Meavea
areve ua havihavi leipe. Lea leiape iri voa karu farakeka
his wife sexual-intercourse had. That was-doing inside at man one

aea ereukaro tola arori voa uka avi eavaiape. Areve rare E.‘pe.91 Mea

a them-two tree above on hidden sat was-looking. His name Epe. This
karu are Kaipi karu; are Maipua voa evera isei peiape. Mea karu are

man he Kaipi man; he Maipua to previously went stayed. This man he

ivuta maea lei, tola arori voa eaiape. Soka are Meavea are ua ita eaiape
iguana form had, tree above on was-lying. So he Meavea he wife with lying

la ofae eavope lea soa voa, are areve elore haiiri voa o mo ope, Ahai-e!
- eyes saw that time at, he his own mind in word this said, Alas!
ara mea oti voa evera koti mea vovea, a-, ara ua laeai sore. Aite

I this place to previously came me always, but I wife marry never. Next

Epe are tola taheka la toeti ovi, Meavea la toope. Toa Meavea are ofae
Epe are tree bit - broke-off took, Meavea at threw. Threw Meavea he eyes
kerori kerori a', arori voa misilei eovi, karu la ofae eavope reha. Eovi Epe
turned turned -, above to looked-up saw, man - eyes saw that. Saw Epe
arero kaiopi mo Ope, Kake e, a faitora koti mea, a-, a ua laeai
on-him looked-down this said, Friend o, you now come are, but you wife marry
roroka. Ara evera koti mea vovea, a-, ara ua laeal sore.

complete. I previously came am always, but I wife marry never.

Following that affair Meavea continued to live there, and he did not relinquish
his dwarf form. There came a time when he told his paramour that they should

go up river to make a garden clearing. When Meavea had finished cutting down
the trees to make the clearing, he said to his paramour, "Lavau Uameta!" "What
is it?" she asked. "Let's go into the bush," he replied. The two of them went
into the bush, and there Meavea had sexual intercourse with his woman. All the
while they were doing this, there was a man sitting hidden in the tree above who
had his eyes on them. His name was Epe. He was a Kaipi man who had come to
Maipua a long time before. He had the form of an iguana, and he lived in the
tree tops. When he saw Meavea lying with his paramour, Epe said to himself,
"Alas! I came to this place a long time ago, and here I've been ever since, yet
I have never had a wife." Then Epe broke off a small piece of wood and threw it
at Meavea. Thereupon Meavea looked this way and that, and then when he took a
look upwards, he saw a man staring down at him. "My friend," said Epe, "you
have only recently come here, but you have already married a woman. I came here
a long time ago, yet I have never had a wife."

(18b) Meavea mo  dBpe, Kake e, a ave maea lofeare lei meita ipi
Meavea this said, Friend o, you your body that-like has is-being because
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levea? Epe mo ope, Kake e, ipi ara ua ore kasirau, arave maea
what? Epe this said, Friend o, because I woman know not-at-all, my body

lea veli ivuta feare lei mea vovea. Meavea arero mo ope, Kake e, a
that for iguana like has is always. Meavea to-him this said, Friend o, you

eapo movoa au iavaia. Ara miri voa isal ao. Meavea arero kiripi,
please here simply lie. I beach to go first. Meavea him left,
ereuka ora ua ita elore oti voa au isaipe.

they-two secret wife with own place to simply went.

"Friend," asked Meavea, "why is your body the way it is?" "It's because I have
never known a woman, my friend. That's why it is that my body has come to
resemble an iguana's."” "May I suggest, my friend," said Meavea to him, "that you
stay here while I first make a trip to the coast.”" So Meavea left him and he
and his woman went coastwards to their home.

(18C) Alte sare Meavea are areve ora ua la mo ope, Elaka ata mai
Next day Meavea he his secret wife to this said, We-two again river
voa kavai vei; eloela ta ovaia. Soka ereuka au kavope. Kei kei
up go to; clay-pot also get. So they-two simply went. Went went
ereuka foipe lea saiva oti voa forera avope. Avi Meavea are itei
they-two felled that clearing place at arrived sat. Sat Meavea he arose
tola sese hariaharia eli maravi maravi ovi forera roroka lei, eloela
tree fibres various sought got got took arrived finish made, pot
voa epope. Epi roroka leipe soa voa, Meavea areve kake la isa mo

in boiled. Boiled finish made time at, Meavea his friend to called this

ope, Kake e, a faukaia. Epe are lavelave fauka fauka mea voa
said, Friend o, you descend. Epe he quickly descended descended ground on

forerdpe. Foreri Meavea areve kake la tolotolo ma sa viseOpe. Aite are
arrived. Arrived Meavea his friend - 1leaves water with bathed. Next he

areve mai itai la aruovope. Aruovi areve lea kake hehea lei fi Ope. Soka
his arm side - pulled. Pulled his that friend pain felt cry made. So

lea mai are haura leipe reha. Aite are mai itai ta aruovope reha. Aite
that arm it straight became that. Next he arm side also pulled that. Next

are mora ta aruovope. Aite are mora itail ta aruovope. Soka Meavea are
he 1leg also pulled. Next he 1leg side also pulled. So Meavea he

areve mai ita mora ita lofeare lei haura leipe. Aite are areve fe
his arms also legs also that-like made straight became. Next he his penis

aruovi aea areve ko ta lori lei kekese leipe. Soka lofeare lei,
pulled and his scrotum also that-like made finished made. So that-like did,

Epe are karu kofa leipe.
Epe he man true became.

The next day Meavea said to his paramour, "Let's go up the river again. Bring

a cooking pot also." The two of them set off up the river, and in due course
reached and settled in at the clearing they had made. Then Meavea began to look
around and to collect various kinds of herbs. When he had finished getting what
he needed, he boiled the herbs in the cooking pot. The brew now being ready,
Meavea called to Epe, "Come down, my friend!" Epe quickly came down to the
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ground. Meavea bathed his friend with the water brewed from the leaves. Then
he gave a pull on one of his friend's arms. This gave such pain that Epe cried
out. However, that arm was thus made straight. Next Meavea gave a pull on the
other arm. Then he pulled one of Epe's legs, and after that, the other leg.

In that way Meavea straightened both the arms and legs. Finally Meavea gave a
pull on Epe's penis and by so doing he put also his scrotum in proper shape.

In that way Epe became a real man.

(18d) aite Meavea are Epe la md ©ope, Kake e, elaka uvi turai vei.
Later Meavea he Epe to this said, Friend o, we-two house build to.

Soka ereuka tola fei fei, uvi la turi turi roroka lei, ereuka
So they-two trees felled felled, house - built built finish made, they-two

lea uvi la aru voa sarapi, rare mori aravope: Maomao,®? itai ve

that house - middle at cut, name this-like called: Maomao, side's

papuvita Meavea; Ruparuparau92 itai ve papuvita Epe. Soka ereuka lea
owner Meavea; Ruparuparau side's owner Epe. So they-two that

roroka leipe uvi voa pavope.
finished made house in 1lived.

Time went on and then Meavea said to Epe, "My friend, let us build a house."

So the two of them set about felling timber, and worked at the building until
the house was complete. They divided the house into two parts, and named it
after this fashion: Maomao was the half that belonged to Meavea, and Ruparuparau,
the owner of which was Epe. The house having been completed the two of them
settled in it.

19

(19a) pPovi pepe sare aea voa Meavea areve kake la mo moipe, Kake e,
Dwelt until day a on Meavea his friend to this spoke, Friend o,

arave mea o a aura mapai. Elaka Maipua karu la paeaita leafeare?

my this word you - listen. We-two Maipua people - kill how-about-it?
Epe tava o arero mo moipe, Kake e, ipi levea? Meavea moO ope,
Epe answer word to-him this spoke, Friend o, because why? Meavea this said,
Ipi ere sa arave kokuveisa la toa tohordpe eavia. Lea vel ara tava
Because they by my coconut-shell - hit smashed because. That for I price

miarai haikaeaipea. Epe mo ope, Lareva, elaka erero paeail roi.
give am-wanting. Epe this said, Good, we-two them kill shall.

In that manner they lived, until one day Meavea said to his friend, "Just listen
to this word of mine. How about the two of us killing off the Maipuans?" "Why
do that, my friend?" questioned Epe in reply. "Because," said Meavea, "they
smashed up my coconut shell container. That's the reason why I want to get my
own back on them." "Very well!" replied Epe; "the two of us will kill them."

(19b) Soka ereuka  haiiri sesedvi roroka lei, sare aea voa ereuka isei
Well they-two minds considered finish made, day a on they-two went

karikara karu la mofeare moipe, Maipua karu e, e te ekaka paeaia; ekaka
village people to this-like said, Maipua people o, you go fish catch; fish

foreri maealolo-maealolo-eite® la leipea. Soka karikara karu mo

are-appearing bad-bad-extremely are-doing. So village people this
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ope, Leavoa? Meavea mo ope, Hivel ape voa. E karu foromai teraia,

said, Where? Meavea this said, Hivei mouth at. You people all go,

karu farakeka aeata levi seraia. Karu foromai teraia.

person one a do-not stay-behind. People all go.
Karikara karu foromai ere te kaleipe. A-, karu are aea atutemori
Village people all they went completed. But persons young and children

ita sa karikara voa seseravdpe.
also by village in stayed-behind.

So they considered how this could be done. Having decided on a plan, they set
off one day, went downstream and said to the villagers, "Maipua people, you
should be off catching fish. Great shoals of fish have appeared." "Where?"
asked the villagers. "At the mouth of the Hivei River," replied Meavea. "All
of you ought to go. Don't let a single person stay behind. Everyone should
gO!"

Off went every one of the villagers; only the young people and children
stayed behind in the village.

(19C) Soka Meavea auka Epe ita aite meara voa fauka, ereuka marisa
Well Meavea pair Epe with later empty to descended, they-two girls

lareva lareva la mai paea fasi, erero taravi te ereukave uvi voa
good good -~ hand held fastened, them 1led went their-two's house in

utape ita sasauka avdpe, aea siaresi lareva lareva ta 1ori leipe.
door with shut sat-down, and boys good good also that-like did.

Maealolo karu ereuka haikaeai kasirau, karu lareva lareva haria.
Bad people they-two wanted not-at-all, people good good only.

Lofeare lei lei tetetete siare lareva lareva marisa lareva lareva ita la
that-1like did did until boys good good girls good good also -

ereuka sa taukorovi kaleipe.
they-two by obtained finished.

Then Meavea and Epe descended on the village, bereft as it was of adults. They
seized the best girls, tied them up, took them to their house and fastened the
door on them as they sat there. The best of the boys they treated in the same
way. The inferior ones they rejected; it was only the choicest ones that they
wanted. In that way they were able to get together for themselves all the finest
boys and girls.

(19d) soka karikara karu ere tetetete. Hivei mai ape voa forerdpe.

Well village people they went. Hivei river mouth at arrived.
Foreri ere ekaka rauapo kofa la sukaeoOpe. Ere hailareva lei ifo
Arrived they fish many true - encountered. They happy became whoops
miaraiape. A-, Meavea auka areve kake ita ereuka maso toa toa, si
were-giving. But Meavea pair his friend with they-two spells made made, delay
kasirau mea foromai murumuru lei, kevaro mavi mavi, sisorea
not-at-all weather all dark became, lightning flashed flashed, thunder
ta oei oei,® karu foromai la toa saroroapi kaleipe.

also rolled rolled, people all - hit destroyed finished.
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Meanwhile the villagers had arrived at the mouth of the Hivei River, and had
got a very big catch of fish. Overjoyed at this, they began whooping with
delight. However, Meavea with his friend set about performing their magic
spells, and then, all of a sudden, everywhere became dark. The lightning kept
on flashing, the thunder rolled and rolled, and all the villagers were des-
troyed, not one survived.

(19e) Lea vei Meavea hailareva foromai lei e-oipe. Are kOkuveisa ve
That for Meavea happy all was danced. He coconut-shell 's

tava lofeare miori roroka leipe. Leli are aite siaresi ita marisa ita

pay-back that-like gave finish made. Made he next boys with girls with

la paparaea, ere karikara voa popovope. Meavea Kivavikia (Kivovia) auka Epe

- released, they village in dwelt. Meavea Kivavikia (Kivovia) pair Epe

Savora ita ereuka karu la poesapi fara mo ferope:

Savora with they-two people - annihilated song this sang:

Vila saoa,
Men destroy,

Vilakaru Kaivare e saoa;
Menfolk Kaivare - destroy;

Namau uavila saoa,
Namau women destroy,

Vilakaru Kaivare e saoa,
Menfolk Kaivare - destroy,

Pavaia pavaila toeaia.
Stay stay gather-together.

Namau akure Ive-veliape
Namau sons Ive-river-mouth

Vika lasira maola toaia.
Man killing war wage.

Pavaia e.
Stay oh!

Kevaro maeramaera e,
Lightning keep-flashing -,

Namau akure Iveiape,
Namau sons Ivei-mouth,

Vila lasira kevaro Iveiape o-o-a-a.®

Man killing lightning Ivei-mouth o-o-a-a.

Kaipi karu ve o mofeare: Maipua karu ere Safarakurukuru la lope lea
Kaipi people's word this-like: Maipua people they Safarakurukuru - ate that

veli, ere karu ve sarova larita mai malasa lei lei itiiti faitora soa
for, they people's flesh eating way familiar became became unto now time

voa. el

at.

Soka Meavea Kivovia ve fari kaleita reha.
Well Meavea Kivovia's story ends that.
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Thereupon Meavea danced in his joy. That was the way in which he revenged the
breaking of his coconut shell container. Then he released the boys and girls,
and they lived in the village.

This was the song sung by Meavea Kivavikia (or Kivovia) and Epe Savora when

they destroyed the Maipuan people:

"Let destruction come upon the men!

Let the Kaimari menfolk be destroyed!

Let destruction come upon the Namau women!
Let the Kaimari menfolk be destroyed!

Stay! stay! gather together,

You Namau sons, at the Hivei River mouth!

Let the man-destroying conflict be waged!
Stay!

Let the lightnings keep flashing

Upon the Namau sons at the Hivei River mouth,
The man-destroying lightning at the Hivei River mouth!"

The Kaipi people say that because the Maipuans ate Safarakurukuru, they

became addicted to eating human flesh, and have continued so doing until the
present day.

So ends the story of Meavea Kivovia.

NOTES TO MEAVEA KIVOVIA

Karama village, at the time when Pryce Jones made his visit, would have
changed little from traditional ways for it was then remote from both gov-
ernment and mission stations. Kerema was not established until 1906, and
thirty years were to pass before Koaru Mission Station was opened. The
traditional life and thought of the Elema is thus closely mirrored in the
narrative.

Meavea is from mea, the verb 'to be, to have being'. The m and v represent
the same phoneme, nasalised in the initial position. The reduplication
implies continuous being, and is an epithet rather than a personal name.

Kivovia or Kivavia, the name takes the form Kivavikia in 19e, carries the
meaning of 'Protector, Defender', from kiva 'care' + vika 'man' (Kaipi
dialect = vita).

An account of the myth, which shows little correlation with the version
here presented, will be found in Morea Pekoro's Orokolo Genesis, pp.9-16.
The name there appears as Kimamia.

For the linguistic evidence see my contribution (chapter 8) to Franklin,
ed. 1973, particularly pp.286-290.

The suffix -apo means 'great' of (of people) 'senior'; cf. Oa-Laea, note 1.

Ive-apo is associated with the Kaipi clan. Williams (1940:132), in his
list of maea ihura 'body cries', the exclamations made in moments of
triumph, gives 'oro tree' (Hibiscus tiliaceus) as the ordinary meaning of
ive. This must be a mistake because the oro tree is a totem of the
Melaripi (in Orokolo the Ahea or Hurava) clan. The identification should
perhaps be with the ivi tree, the Rose Apple (Syzygium jambos) .

Ueri-apo finds brief mention in Oa-Laea 18a, where the name could mean
simply 'grandmother'. The other name Umori (Uvari in Hohao p.28), in the
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form Lumori, is the female ualare of the Savoripi clan which has a long
myth relating her adventures floating out to sea in a hollow log. Lumori
(salovaea in some dialects, Orokolo, haravea) is a tree with fragrant
golden yellow flowers (Pterocarpus indicus).

Hiovea-apo in everyday parlance the Great Black Cockatoo (Probosciger
sterrimus Macgilliverayi) is a bird totem of the Kaipi clan. He appears
in the Marai Eare myth as a tale-bearer. He later performs a similar role
in this myth, as he does in Hohao pp.48, 55-56. There his name is Hitovea
Mira, and he is called Kivovia's younger brother.

Meoho would seem to be the itai o, the associate name, for Tui. The
latter is a bird with black plumage found in grassy areas.

Moro-Mavu - the names are joined to form the honorific title for junior
females of the Kaipi clan. Lou ('mother') Moro is similarly used for
senior females. See chart at the end of my Dictionary of Toaripi (Brown
1968). In Hohao p.43 Moro is described as being the mother of Kivovia.
Later, in a variant version on p.47, she is said to be Kivovia's wife.

avavu 'haven, anchorage', may also mean a quiet reach of a river out of the
way of the current where canoes can be moored.

tariva - the name of a tree that grows in the swamps.

tu - the mound of the Scrub Hen, is a word used in traditional compound
expressions to mean 'handiwork'; e.g. the Uaripi clan name for 'house’',
Hola-tu Pose-tu; cf. Oa-Laea note 18.

Maiko-foa Safa-foa - Maiko is the Kaipi clan name for 'sago', safa the
associate name. Foa = 'pattern, design'.

Kou = Koka, a kind of mangrove, pevoa the associate name. The decor-
ations for the house would be made of shredded immature palm leaves and
also pieces of board, susu, incised with traditional designs, foa, associ-
ated with the clan of the owner.

In the song some of the verbs have Umori as subject, i.e. alaia = alaeail
'enter', lavaia = la mea 'is'; for others the subject is the decorations,
i.e. sa taia = sa toea 'are hanging', lataia = la toea 'there hang';
moravaia = moravai 'raise'. These differences from ordinary speech found
in the songs are due to archaic forms, dialectal variations, or alterations
that stem from rhythmic requirements.

soa can mean 'time' or 'place'; here it has the latter meaning.

ve (Western Elema) = voa 'at'; va = meha 'this, here'.

Maiu (= Williams' Baiu, but also Maiu on the same page 132) is the hero
of the Leikipi clan. There is an account of Maiu in Morea Pekoro's
Orokolo Genesis pp.11-17.

The traditional practice for boys who had reached puberty was to undergo a
period of seclusion when they kept out of public sight (see Williams 1940:
75-78). Meavea erected his elavo so that he might have there his period
of seclusion (hehova).

Laulu elavo Pivae elavo - name of men's house associated with the Kaipi
clan.

Moro ve fari - i.e. that she, like Meavea, was approaching the age for
marriage. For girls at puberty there was no period of seclusion and no
restrictions on their appearance in public. A girl would live for a while
in the company of other girls of her age set and subclan under the super-
vision of an elderly female relative, who would give instruction in behav-
iour. Having no domestic chores to do, these marisahova spent much of
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their time amusing themselves on the beach, mavao oreai being a favourite
game (see 4b). They would also parade around the village decorated and
attractively dressed in brightly-coloured 'grass' skirts.

The packet of betel nuts was a love token, the magic performed over them
love magic (cf. Oa-Laea, note 31). Meavea was proposing marriage to Moro.
Eveipero-Sosopero is the Kaipi clan name for betel nut. Evei is seen
also in the (Heatoare) Kaipi honorific title for junior males, Evei-Maoa

Kaiva-Mauka.

Miaipeve Savieve - the Savoripi clan name for betel nut. This was Umori's
clan. It was not unusual for someone other than the young man concerned
to convey a proposal of marriage. However, in this case Umori also took
with her charmed betel nuts of her own in order to further her plan of
seduction. Furthermore, had she followed the socially approved pattern,
she would have made her first approach to the girl's parents.

Lauta - the 'Flame Tree' (Erythrina indica), a tree totem of the Savoripi
clan.

Oromiri - 'Hibiscus Beach'. Oro is a tree (Hibiscus tiliaceus) that grows
in sandy soil fringing the beach. It is a tree totem of the Melaripi clan.

The narrative is not implying that there was previously no sun; rather
that Umori came from the gloomy dense upland jungle where the sun is
obscured by the thick growth of trees and cloudy sky.

Lavau ve soa - Lavau, or to use the more usual spelling, Namau, is the
Elema name for the people and region to the west, the eastern Purari delta.

Ova - a tree with hard timber, a totem of the Auipi clan. The associate
name is Fila. Hence the Auipi name for betel nut, Dva-fare Fila-fare.

Pairi - a tree with durable timber, used for joists. When small it is
known as Lapera. It is a tree totem of the Kaipi clan. Umori used the
bark as a masticatory instead of pepper.

Evoa-apo - the ualare of the Auipi clan; Lou-Aro is the female ualare. The
names appear in the Auipi honorific modes of address, Oa-Evoa for senior
males, Lou-Aro for senior females.

Auari ve marisa oraka - Evoa is here named Auari from aua, an obsolete name
for the coconut. The clan name Auipi is derived from aua + ipi 'base’' or
'origin'. The names of the two daughters are joined for the clan honorific
title for junior females. Aro, in ordinary speech, is the Frigate Bird
(Fregata aquila); Pola, a kind of mangrove.

Moro-Mavu - the joint names form the honorific title for junior females of
the Kaipi clan.

mavao oreai (mavao = ma voa 'in the water'; oreai 'to tread upon') to play
a game, popular with marisahova 'teenage girls', in which they ran in a
line through shallow water, splashing each other as they did so.

oroi-tolo - a variant for ori-tolo 'bird (ori) feather', usually from the
tail or wing. Although the narrative does not specify this, Umori, her
clan being Savoripi, would have sported a feather from a cockatoo (posdva),
the bird totem of that clan.

Umori offered to Moro the two packets that she had with her, one with
Meavea's charmed betel nuts, the other with her own. For Moro to accept
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such a packet of betel nuts indicated that she welcomed the attentions of
the young man that Umori appeared to be (cf. Oa-Laea, note 31).

Koipavikia ... Maiko poa - the latter is the Kaipi clan name for sago. The
name of the pig is in the Kaipi dialect (vikia = vita 'man'); Koipa is a
totemic name.

lakakare (Orokolo marupai; illustrated in Orokolo dictionary (Brown 1986:
82); see also Williams 1940:105). These charms are made from dwarf coco-
nuts. In former days they were believed to embody spirits that with
appropriate spells would do a sorcerer's bidding. The reason for fastening
the lakakare to Moro's skirt is disclosed later.

Mou eloela - Mou is a village near Hall Sound. The name is used as an
associate word for faiita, the red clay formerly used as a pigment and
which is found at Mou. The pots (eldela) made from this clay were traded
with the Elema.for sago and other gulf products.

lavuri = lavelave + -ri, the adverbial suffix.

sivuri - sivuri kiri or sivu kiri is to squat on one's haunches. Here
the pot is being addressed with a simple spell to hasten the cooking of the
food.

karaki - the very large leaves of the sago palm have stout midribs which
are used for a variety of purposes, particularly walling, as here.

Tete Pakore, a younger clan brother of Meavea, is a kind of lizard.

arave vita kofa 'my true husband'.. This recognition was due to her having
chewed his betel nuts rather than the ones that Umori had charmed.

mai itai karu - these were Meavea's clan sisters, Mui-Hoa'hoa' and Ilili-
Lapiri. These are freshwater shellfish.

According to another version of the myth, Meavea did obtain a canoe, but
while crossing the river it overturned and Moro was carried downstream by
the current, swept out to sea, and was eventually washed up on Evarapo's
beach (see Hohao pp.47-51).

tova - an obsolete word for 'fish', encountered in poetry; ekaka is the
word now in use.

kerea mora sukai - it was customary at the onset of someone's death for
the mourners to perform a peculiar dance or procession called mora kerea
sukai. This would continue for a couple of hours or so amid wailing and
shrieking.

tu-maea ivoka-maea - maea-tu or tu-maea means body (maea) with signs of
mourning, i.e. daubed with mud or blackened with charcoal.

ivoka was a kind of gaiter made from string that was formerly a part of
the mourning outfit for widows. Here it serves as an associate term for
tu.

toae-maea maiova-maea carries the same meaning of being in mourning.

peka (= pekauke) 'slimy mud'.

ivi - a traditional term belonging to the Kaipi clan used to refer to
parts of the body or personal possessions; kaivi is the associate word.

eloe = elore 'own, self'; suave or suavi = sukali (kerea sukai); raepa =
laepea 'is being'; avira = vita 'man'; maroali = maea foa'foa' ‘'sway the
body'.

kokova - various kinds of woven bands made from slender-growing varieties
of rattan cane (Calamus sp.), formerly worn by widowers when in mourning.
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Hiovea was given a brief mention at the opening of the myth (see note 4).
Here he performs a more active part in the narrative by becoming Meavea's
moraitai 'close friend'.

Kake or moraitai are words sometimes used without much depth of meaning,
but they can stand, as here, for a permanent relationship that may become
hereditary when sons continue the close friendship.

toae-maea vitova-maea - vitova, like maiova, is an associate word for toae.
aro sa turai 'rub charcoal over the body'. This was a more lasting sign
of mourning that took the place of the slimy mud used at the initial stage.

ita-luka - a small string bag worn hanging down on the chest by widowers
and widows.

itari - a wide bark belt formerly worn by men when fighting or mourning.
Pulled tight this would stifle the pangs of hunger when on a restricted
diet, such as while mourning.

Lapera - Meavea used Lapera wood for making the charcoal because the tree
is a Kaipi totem.

Leilavi Kaseralavi - this Kaipi elavo name is formed from the names of two
kinds of grass that are associated with the clan; Lei, a coarse grass known
generally as ‘kunai', that grows on coastal hills (Imperata exaltata), and
Kasera which is like Lei, but grows in tussocks.

Meavea's unwillingness to marry Hiovea's daughters was an outcome of their
close friendship, as Meavea later explained to him. The daughters would
have been accustomed to address Meavea as ‘Oa’ ('father'). Tui is a bird
of medium size with black plumage, found in grassy areas; Meoho is the
associate name.

fasea = ferai 'sing'; erave a variant for elavo.

marea is here the associate name for elavo 'men's house'. It comes from
the Namau language where it is the ordinary word for 'house'. The Roro,
east of Cape Possession, who adopted men's houses in imitation of the
Elema, gave them the name of marea.

eroe = heroe - Western Elema for T. foroe 'pleasing, delightful'.
lavia = la mea 'here is'; lavai = la avai 'here sits'.

kavokavo - a basket made of woven cane, in former times used for the
presentation of food at feasts. The art of making them is no longer known.

Mava is a freshwater fish akin to the Catfish; Tavoau is the associate name.
The different kinds of fish that assisted Moro in the journey downstream
are fish totems of various clans: e.g. Avare and Piru, together with Koeta
and Mativu, belong to the Savoripi clan; Uvita and Marita with Auipi;

Pasuka and Arcova with Melaripi, to which clan the birds Isou-Mao also
belong.

In the Hohao version of the myth Moro names her son Maria Ere (Beier and
Maori Kiki 1970:47).

Evara is a notable figure in Elema mythology (see Williams 1940:173-179,
334-335). Williams gives his name as Evarapo, which adds the suffix -apo
to the name (see note 4). Although he is identified with Mirou of the Oa-
Laea myth, we here get quite a different picture of him. The Oa-Laea myth
presents him as an attractive young man, setting out in high spirits on his
adventurous journey to Lavao Island to seek his lady-love. Here he is a
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lustful character of mature years, whose horizon is limited to his Ovo-
Faira beach along which he prowls up and down. He had now several wives,
the chief one being Tiapai Morikera. He shows little respect for her,
however, when Moro comes on the scene. Of Avearo there is not a mention
(but see note 55).

52. Williams (1940:335) has a brief excerpt from this myth which describes
Moro as having come down the river in the company of her mother, Lakekavu.
Evarapo takes both of them as wives.

53. These various mud-skippers, fish and crabs are totems of the Kaipi clan.
There were no restrictions on the killing of totems associated with one's
clan, but it should not be done in sport as Lavao was prone to do. Later
(in 12c) he kills an Eruku and a Pisali fish; there is no further protest
from his mother.

54. We are not told who taught Levao the canoce-maker's craft. This presumably
would have been his foster father Evara. As we learn from the Oa-Laea myth
Evara (Mirou) was an expert canoe craftsman (see Oa-Laea 2).

55. Levao is said to have got his canoe name from his foster father. Evara did
not, however, pass onto Levao the canoe name that belonged to his own
Melaripi clan. This would have been Lalaupota Kipiripota (Oa-Laea note 92).
Instead the name he gave to Levao really belonged to Avearo's Sove Heaea
clan, Meauripota Kipiripota. Are we to see in this a cryptic reference to
his own early quest by canoe in search of Avearo?

56. Oaeafefo Kokafefo - In the Hohao version of this myth (Beier and Maori Kiki
1970:47) , Levao, or Maria Ere as he is there, has only one wooden crew who
lacks a name. Maria Ere was obliged to have many attempts at making his
model crew man before he managed to make one that would obey his directions.

57. Lavaia vira ve tao ... Karoa vira ve tao - vira = vita 'man'. Lavaia-tao
Karoa tao is the Melaripi clan name for ‘'axe', in this case a stone one.
This did not belong to Levao. He must have borrowed it from his foster
father, Evara (cf. Oa-Laea note 43).

kaea is here the parallel word to vira 'man', and should carry a similar
meaning. Possibly it should be maea 'body, form'. I have understood it as
such in the free translation.

58. atute merava - a very grave insult. Levao had no standing whatsoever in
the village. As he was fatherless and his mother was an immigrant to the
local community, he was without land rights, neither could he make a claim
on any other property such as coconut palms or sago.

59. Era ma - one of the mouths of the Purari River, although there is a river
of this name to the west of the Purari (see note 68).

60. Pasuka ita Arova ita - the killing of these fish together with those named
subsequently, as well as the birds Isou-Mao, is in revenge for their having
caused his mother to arrive naked on Evara's beach.

61. apo isuta is the exclamation of triumph when an arrow has hit its mark.
The isuta vary from clan to clan and embody the name of the mythical ances-
tor or totem of the clan. Here Levao voices a more elaborate isuta which
ultimately leads to him being joined by his father Meavea.
Apo-Teave Overa-Hua — Teave is a freshwater catfish with yellow spots;
it is a Kaipi totem. Overa-Hua the associate name with Apo-Teave.
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Maiko haro - Maiko is the Kaipi clan name for sago (see note 26). The
arrow head (haro) for fishing is usually many-pronged. Stout wire is now
the favoured material for the prongs; formerly hardwood prongs made from
the outer part of the sago trunk were in use.

avuiauke = vuteai 'deceive'. The refraction in the water made successful
shooting difficult. The arrow is described as going right into the fish.
This suggests that Levao was using a single-pointed arrow instead of a
many-pronged one. Much greater skill would be required in the shooting.

tavera = la+me+la 'is here'.

sarufa merava - a sarufa is a person taken, usually when young, into a
family, and who gets called upon to do all the chores.

Ive ve mai ape. As the Purari River nears the coast it forms a delta which
is a maze of creeks and waterways. Ive could be the Ivo River, the middle
of the three main branches into which the lower Purari divides itself.

Muko Mai - a stretch of river somewhere in the Purari Delta.

Lovare Mai - another stretch of river which is difficult to identify. It
is clear, however, that Levao is retracing the route along which his mother
was carried down to the coast years before. As he does so he exacts
revenge on the birds and the various kinds of fish for the humiliation they
caused, in that they bit off pieces of her grass skirt.

Kaukiova Mai - Levao has now reached the stretch of river where his mother
fell into the water.

Maiko - Hiovea, as a Kaipi clansman, uses the clan sago name for his
fishing rod which is the midrib of a sago palm leaf.

Era ma - a river of this name will be found on maps, but it flows into the
sea to the west of the Purari Delta. It cannot therefore be the Era men-
tioned here.

etau aea ara sa mapai - emphasis is given to the object by putting it
first. The normal order is SOV: ara etau aea la mapai.

lupaia ruru - from the Kaipi clan name for coconut, kaiva lupai; ruru here
does not have the meaning of 'bark', but = T. surua, the covering 1like
coarse sacking that surrounds the base of the flowering shoot. It is
stitched together to make bags.

Tati karu. The Eastern Elema give the name Tati to the people who live up
the Miaru (Afaifu) River, the inland neighbours of the Iokea and Moripi
Elema. They speak an Austronesian language akin to Mekeo. Further to the
north-west are the Kovio who have close links with the Tati. In former
times the Tati or Kovio extended over a much wider range of inland terri-
tory. As a result of attacks by Kukukukus (Anga), these Tati took refuge
in Kaipi and Moveave villages. Certain people claim to be descended from
the Tati refugees, but apart from this claim they are completely merged
with the Elema. (See my chapter 8 in Franklin, ed. 1973:284-285.)

Iruea Tati - Iruea = Eroe, the associate name for Tati.
vila-eka - vila = T. vita; -eka a suffix usually joined with adjectives

with an intensive effect, e.g. rovaea 'big', rovaeka 'very big'. It is
also used occasionally with nouns = 'big'; e.g. mea-eka ma-eka, Oa-Laea
note 110.

iai ve laiai = hiai (or hiairi) voa leiai 'underneath paddles'.

Meaurilavi Kipirilavi - Melaripi clan name for men's house (elavo); cf. Oa-
Laea note 55 where the elavo has the name Meaurilavi Parilavi.
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elare-kiri - the front part of the upper thigh is elare, and kiri 'but-
tocks' serves as the associate name. The joint term is the traditional
euphemistic name for the private parts of a woman. Here the meaning is
'conjugal rights'. According to Hohao p.51, Evarapo handed Moro back to
Kivavia saying that he did not want the woman.

Movoa-pol Turuka-poi - Movoa is the debris of vegetable matter brought down
by flood waters and deposited on the beach; Turuka is the associate name
(cf. Oa-Laea note 25). Coupled with poi 'sago', the meaning here would
seem to be 'wild sago', although the joint term is actually one of the two
traditional Melaripi clan names for sago, the other being Ilo-poi Maruei-
poi. Flour made from wild sago is inferior in yield to the named varieties
in cultivation, which are seven in number.

So0sa is Acanthus ilicifolius which grows in brackish swamps; it has a stiff
woody growth, pale blue flowers, and, as the botanical name implies, holly-
like leaves. The fruit (fare) has a bitter taste.

ma-tola - an upturned mangrove stump which, stuck into the sand in shallow
water, serves as a platform from which to shoot fish. See illustration in
Brown 1986:20, under the name erohore.

isa ... ia mea. The poetic associate term for mea 'land' is ia or isa;

e.g. isa meta mea meta 'good (meta) ground'. Tetere 'sand', sauka 'clay',
muripeka 'swamp', do not sound attractive locations. However different
crops in cultivation require different types of soil; e.g. yams (efare)

grow best in sandy soil, sago requires a swampy situation, as does taro
(soera). Levao is therefore well set up for adequate food production thanks
to his father's powers of magic.

Hivel ve ovoa = Hivel voa moea 'floats on the Hivei'. The river here
called Hivei and later Evei, is the Aivei mouth of the Purari. It marks
the boundary between the Elema and the Namau.

kora 'fence' as is made clear in the free translation, this was a barricade
to keep the crocodiles away, who might otherwise, as is their fashion,
sneak up on him.

Maipua uamori. The Maipua are one of the Namau subtribes whose villages
are located on the western side of the Aivei mouth of the Purari.

Koka-e! - an exclamation of surprise or alarm; lou-e! 'oh mother!' is the
more usual form of the exclamation; koka is a term of endearment for lou =
'mum, mamma'.

Lavau Uameta Surova Morimeta - Lavau = Namau, the Elema name for their
western neighbours; ua 'woman', mori 'girl', meta 'good' in the Melaripi-
Kaipi dialect; SurGva is the associate name for Lavau. Thus although the
woman is Namau, she has an Elema name. We later learn (16g) that she has
a husband Hilakeapo (see note 86). Hilake is a Luipi (0. Vailala) clan
hero. In myths associated with that clan Lavau has the name Lavara, doubt-
less the original form of her name which has become altered in an Eastern
Elema setting.

misa veli kavdpe - hunting for crabs is a women's occupation in the Gulf of
Papua.

Hilakeapo - as earlier stated, Hilake (the bush pig) is an ualare of the
Luipi clan. Amongst the Western Elema the Vailala clan use his name in
their maea ihura 'body cry', 'Oa Hilake!' There are various stories of his
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doings which may be seen recorded in Hohao (Beier and Maori Kiki 1970:56-
59) and Orokolo Genesis (Pekoro 1973:29-32). He is generally described as
being a great hunter and hence spent little time with his wife Lavara
(Lavau) .

Safarakurukuru - Here again, as with Lavau Uameta, although the character
belongs to the Purari Delta, the name is Eastern Elema. Safara kurukuru
as an adjective means 'striped white and black', and here must refer to
the way the man painted himself when setting off on a foray.

A teave! The catfish (teave) is a fish totem of the Kaipi clan. The more
usual form for this apo isuta 'bow exclamation' would be Apo-teave! The
words are addressed to his bow, not to the target, and the thought behind
is that the bow or arrow is not entirely willing to do what is required of
it (cf. Levao's apo isuta, note 61).

kokuveisa - this would have been decorated with Meavea's clan's design.
Hence to smash it, as later described, was an affront that Meavea never
forgave (cf. 19a).

Alalauraila alala aila - As it stands this is mere gibberish. It would
seem to be derived in part from the trade language Hiri Motu (alala =

'war', alaia = 'kill'). A Maipuan would have said 'avai'’ for 'kill'. The
'u' could be 'he', and the 'rai’' which follows could have come from 'nai’
Maipua for 'I'. Apart from the 'u’, the second half of the sentence is

the same as the first.

Epe - his associate name is Savora (O. Havora). He is the eponymous
ancestor of the Savoripi clan. Here he has the form of an iguana, although
Williams (1940:134) identifies him with the crocodile. According to Hohao
(Beier and Maori Kiki 1970:61-63) Epe, whose younger brother was Havora,
originally lived in the sky, but used to descend at night by a ladder to
earth to gather food from gardens. Eventually Epe left the sky and lived
on a tree in Kivovia's land. At first their relationship was hostile, but
later Epe and Kivovia made peace and became great friends.

Maomao ... Ruparuparau - Mao is the itai o (associate name) for Isou, a
bird totem of the Melaripi clan. If this be the origin of Maomao, its use
here is difficult to understand.

Ruparuparau suggests Lapera, tree totem of the Kaipi clan; Lapera-tu is
the traditional name for a Kaipi house. There is also Lupaia, the Kaipi
name for 'coconut'. It may be that Epe devised a name with Kaipi overtones
to signify his close association with Meavea.

maealolo-maealolo-eite 'extremely bad', but here has the opposite meaning
for those intending to fish. The adjective maealolo is used on occasion
to depreciate something in a jocular manner to convey the opposite meaning.
Thus Oa-Laea 6g ere siomu maealolo fasi la' ... 'they rolled up and smoked
some 'bad' tobacco ...' Are we to see a sinister double meaning in the
use of the idiom here?

kevaro ... sisorea ~ According to Hohao (p.63) Epe, whose origin was in the
sky, had special powers over thunder and lightning. Here Meavea shared
these powers.

Here we have the words of the curse by which Meavea and Epe had called down
destruction on the Maipuans.

saoa = T. saroroapaia 'destroy'.

Kaivare = Kaimari, a Purari Delta subtribe whose territory lies to the
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west of the delta, separated from the Maipua by the Koriki villages. Here
the name is used simply as an associate term for Maipua, and does not imply
that Kaimari people were also destroyed.

lasira = la object marker and sira, the relative form of saoa, appearing
before the noun.

maeramaera = T. mavimavi 'flash flash'.

A postscript to the myth that explains an outstanding difference between
the Elema and their western neighbours; the latter were cannibals, while
to the Elema such a practice was repugnant.
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Drama, vi, xv, 1
Drums, xii-xiii

Eare (ma-iri morihdva), vii-x, xviii,
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Eastern Elema, 96, 108, 223-225

Eau-Hovoa, iii, 4, 139-140

Eau-Hovoa Sisa-Faro, ix, 4, 94

Ehari Lalore, 1, 95

Eka-tia-eka, 118-122

Ela, 103, 135-136, 143

Ela-Haura (River), 65, 103, 173

Elahauta, 62, 102

Elailiri, vii, xii, xv, 2-3, 9-26,
30-33, 37-39, 42-46, 49, 51-52,
65-66, 94, 96-97, 101

Elailiri-Karailiri, 52
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Epe Savora, xix, 211-216, 225
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174-178, 193-194, 199-200, 221-222
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Gulf of Papua, 109, 145, 224

Hakefae, 190

Hall Sound, 220

Hamuhamu, 100, 106
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Harau (rattle), xii, 68-70, 104

Haroape, 65-66

Haura Haela, 103

Haura-miri, 6

Hauvu-Hiviri, 4, 94

Havora, 225

Havuvu-Laro Kerevare Puoa, 146-147

Heatoare Kaipi, 219

Heava tree, 2-3

Heleva, 103

Hevehe, 106, 108

Hido, vi

Hilake, Hilakeapo, 204-205, 224

Hiovea Ovoroa (Hitovea Mira), 120-
123, 127-128, 141-142, 168-171,
184-189, 218, 221, 223

Hiri, v, 103

Hiri Motu, 225

Hivei (Evei, Ive) River, 201, 214,
216-217, 224

Hoao (hohao), xiv, 218, 221-222,
224-225

Hola-Pose, 4, 16-17, 95, 97, 218
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Hori (banana), 113, 115, 125

Horoho (crab), 177-178

Hurava clan, 1, 101, 217

Huria, xi-xii

Iare-Kariki, Iare-Koriki, 9, 73-74,
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Iariva (Kukukuku), 139, 144

Iguana, xii, 212

Ike and Make, 74, 76-85, 105-107

Iko, vi-vii
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Ikoko-Avearo, viii, x
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Ikuku (Ikoko), 2-3

Ilava-Pupuare, vii

Ilili-Lapiri, 220

Ilo-poi Maruei-poi, 224
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Ioiri (banana), 113, 115, 125

Iokea, ix-x, 1, 102, 109, 145, 223

Iovu-Mavui, 113, 123, 125, 140

Iriri (see Elailiri), 97

Irova (banana), 113, 115, 125

Iruea Tati, 223

Isapea (see crocodile)

Isapeketa (crab), 177-178

Isou, Isou-Mao, 20-21, 52, 97-98,
101, 174, 221-222, 225 (see
Melare-Tivae Isou-Mao)

Isuta, viii-ix, 101
apo isuta, ix, 101, 186-187, 207,
222, 225
ma isuta, ix-x, 101, 141
maea isuta, xiii, 29-30, 52, 101
mea isuta, 101

Itai o, ix

Ita-Koraita, 103

Ive (Oa-Iveapo), 155, 157

Ive (Ivei, Hivei) River, 174, 183,
216, 223

Ivei River (=Ive, Hivei)

Ivo-Lavao, x, 2-3, 6-11, 15, 20, 49,
51-52, 58-59, 93, 96, 101

Ivo River, 223 (see Ive River)

Ivuta, iguana, xii

Jew's harp (pipo), xvi

Kaepa, 105

Kaiaupe, 135-136, 143

Kaikapa, 135-136, 143

Kaikavawvu, 62

Kaimari (Kaivare), 216-217, 225-226

Kaipi clan, ix, xi, xiv, xviii-xix,
73, 94, 104-106, 109, 141-143, 145,
152, 169, 211, 216-223, 225

Kaipi-Melaripi (see also Melaripi-
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Kaipi-Siviri, 35

Kaivare, 216, 225

Kako, 99

Kalo Araua, 106

Karama, viii, 1, 106, 145, 217

Kari, 58, 102

Karo, 4, 68, 81, 83, 94, %6, 104

Karoa-Kakare, 21-22, 30, 49, 52,
97-98
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Karosia (amphibian), 75, 105, 177-
178

Karova-Karokori, 113, 115, 125

Karuka River, 180-181

Kasera, 221

Kaukiova (River), 153, 158-161, 184,
223

Kaurairiri (see Elailiri), 2-3, 94,
96

Kauri clan, 1

Kauri-Pirivi, 8

Kaurilaro Kaurisoro, 4-5, 16-17, 94,
97

Kaurilavi clan, xv, 93-94, 98

Kave, 93

Kavope, 143

Kea (boar's tusk), 209-210

Keai Creek, 63, 102

Kekekeke, 13, 17, 52, 96, 101

Kerea-ovu, 59, 102

Kerema, v, 2, 103, 139-140, 142, 217
Kerema Bay, xi, 103
Kerema River, 64

Kerewa, vi

Kevekeve, 67-68, 81, 83

Kevekeve Porapora, 104
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Kimamia, 217

Kiriri-Serea, 83

Kivavia, 145, 217, 224

Kivivi, 101

Kivoro, 96

Kivu-vika, 127, 142

Kiwai, vi

Ko, 190
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Koeta and Mativu, 173, 184, 221

Koiari, 138-139

Koipa, 220

Koipavikia, 159, 220
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Koka, 218

Kokafefo, 179-181, 190

Kokoea, 177-178
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Kovio, 3-4, 95, 223
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Kukipi, 102

Kukukuku (Iariva, Anga), viii, 142-
144, 223

Kwotipe, 135-137, 143

Lae-apo Kairi-apo, 73

Lahi, 177-178

Laho, 101

La-ipi clan, 105, 107, 109, 139-140,
142

Lakakare, 159-161, 220

Lake, 113, 115, 125

Lakekavu, 222

Lalae, 2-3, 93, 125, 134, 137-138,
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Lala-oroti Sea-oroti, x, 21-22, 98-
99

Lalapero Seapero, 2-3, 12, 96, 99

Lalapipi, v

Lalasea, x, 51-52, 68, 96, 98-99,
101, 104

Lalaupota Kipiripota, x, 54, 102,
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Lapera (Pairi) tree, 169, 186-191,
219, 221, 225

Larihu, 210

Laukiova, xviii, 171-173

Laula, 49 (see also Cape Laula)

Laululavi Pivaelavi, 151, 163, 218

Laura (Cape Possession), 101-102

Lauta (flame tree), 140, 153, 219

Lavaia-tao Karoa-tao, 21-22, 28-29,
39-40, 97, 222

Lavao Island (see also Ivo-Lavao),
xviii, 221

Lavara (Lavau), 224-225

Lavau, 73, 104, 154, 219, 224

Lavau Uameta Surdova Morimeta, 202-
206, 211, 224-225

Lavo-Horoi, 127-130, 133-134, 137-
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Lavo-Poio, 125, 141

Lei, 221

Leikipi clan, vi, 142, 218

Leilavi Kaseralavi, 169-171, 187,
221

Leiosa, 190

Leiri-Tete, 111, 113, 115, 126, 140,
142

Lele, 96-97

Lelefiru, v, 100, 106

Leleva-tola Heava-tola, 2-3, 11, 13,
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Levao, ix, 175-187, 189-201, 223-225

Levo, 73, 126

Levo-Lavau, 9, 18, 72, 74, 77, 96-97,
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Lime, see oro
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Lou, 103, 140, 142

Lou-Aro, 219

Lou-Avere, 115-116, 129, 132, 135,
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Lou Moro, 218

Lou-oharo, vi

Lou Umori, xi

Lou-Vararo-apo, 65, 103

Lovare Miai (River), 173, 183-184,
223

Lovera, 142

Luipi clan, 94, 99, 103, 224

Lumori, xii, 218

Ma, Maea isuta, see Isuta

Maeasiri, 85-86, 107

Magic, vi-vii, xviii, 1, 3-4, 19,
24, 46, 53, 61, 63, 65-68, 74, 84,
100, 139, 141, 143, 152, 157, 166-
167, 192-193, 214-216, 220, 224

Mai, x, 135-136, 143

Maikere, 105

Maiko, 148-149, 151-152, 182, 184-
186, 220, 223

Maiko-Safa Kou-Pevoa, 147-148, 218

Maipua, xix, 200-203, 205, 207, 209-
217, 224-226

Maiu-apo, 148-149, 218

Maiva-Roro, 9, 17, 96-97, 125-126,
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Make (see Ike and Make), 84-85, 107

Mao, 101, 225

Maomao, 213, 225

Maori Kiki, Sir Albert, xvi, 141

Mapu River, 51, 63, 100, 102, 105-
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Mapu Lake, 74-75, 105

Marai, ix, xviii, 86-87, 105, 107,
109-123, 125-140, 142-144, 218

Maria Ere, 221-222

Marita, 173, 221

Marulavi, 121-122, 128, 141

Masks, v-vi, xiii-xv

Mativu, see Koeta and Mativu

Mauroa elavo, 75, 77, 105
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Mavero Purari, 146-147, 149, 158-
161, 166-168, 178, 184, 186-189,
193-194

Mavu, 146-147, 155, 159-162

Meauri, 99, 102

Meaurilavi Kipirilavi, 193, 223

Meaurilavi Parilavi, 30-32, 98, 223
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Meavea, Meavea Kivovia, vii, ix-xi,
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197, 199-214, 216-222, 225

Meavea Kivavikia (Kivovia), 216, 217

Meiri Sauta, 141

Meiri-Taura, x, 140

Meiri-Tupa Tupa-Hori, 136

Meiro (Meito), 3-5, 8, 93

Meiu-apo Kaurei-apo, 142
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125, 135, 141, 199-200
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ix, 52, 67-68, 98, 104, 191-193

Melare-toru, 199-200

Melaripi clan, iii, vii, ix-x, xiv,
xviii, 1, 73, 84, 93-94, 96, 98-
99, 101-102, 104, 106, 109, 139-
141, 217, 219, 221-225

Melaripi-Kaipi, 71-72, 74, 77, 81,
104-105, 109, 224

Melaripi Siviri, 35, 106

Men's houses, v-vi (see also Elavo)

Meoho and Tui, 146, 169-170, 218,
221

Mepora Creek, viii, 106

Mepora-Savuke Mapu-Siloi, 85, 106

Mereka, 190

Miaipeve Savieve, 152-153, 219

Miaru, Miaru River, ix, 4, 16-17,
62, 95, 102, 223

Migration, v-vi

Mikaro-Tavoru, 128-129, 133, 142

Mikura, 51, 101

Mikya, 105

Mioho (flute), xii

Miria, 3

Mirihea-Uritai, v

Mirisa-Sara, 84, 106

Miro, 103

Miro's reef, 64-65

Mirou Tapeapo, xii, xv, xviii, 1-3,
8-27, 29-49, 51-57, 59, 61-75, 80-
81, 83-85, 94-97, 99, 101-106,
108, 175-176, 200, 221

233

Mirou Turuka, 76, 98

Mitai (banana), 113, 115

Mivi-oroti Tapipi-oroti, 179

Moa, x, 93

Moa-Aisa, 2-3, 5, 8, 16-17, 93, 97

Molala Harai (Morning Star), Molala,
iii, vi-xi, xv, xviii, 3-8, 17,
93-95

Mora, 135-136, 143

Moraka-Kokou, 110-111, 113, 118,
120, 131, 143

Morea-Pai, 173, 183

Morea Pekoro, 217-218, 225

Mori-Eau, ix

Moripi-Toaripi, 9, 96, 223

Morning Star (see also Molala Harai),
iii, viii, xv, 17, 94-95

Moro, vii, 146-147, 152, 155-159,
161-167, 171, 173-178, 193-195,
218-222, 224

Moro-Mavu, 4, 94, 218-219

Morovelavi, 98

Moru, 109, 145

Motu, v, 93, 101, 103, 126, 137-139,
141

Motumotu (Mirihea-Uritai), v

Mou, 17, 162, 220

Mou-Vararo-apo, 103

Mount Yule (see also Uari), vii, 4,
93-95

Mourning, 169-171, 220

Moveave, 223

Moveave Heavara, Xxv

Movoa-Turuka, 8, 96, 194, 224

Mui, 190

Mui-Hoa'hoa', 220

Mukapo, 93

Muko Sori (Muko Mai, Muko River),
173, 183, 223

Mula-Kave, 103

Mumuaitutu, 190

Muria-Tapere, 122-125

Muro, v

Music, ix, xi-xiii, xvi

Myths, mythology, v-xii, xiv-xv,
xix, 1

Naime, 6-7, 95

Namau (Lavau), 98, 216-217, 219, 221,
224

Nara, 140-141

Oa-Birukapo, 95-96

Oa-Evoa, 219

Oa-Hiovea-apo, 146

Oa-Iveapo, 146, 154-155, 157, 217
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Oa-Kave (Oa-Kaveapo), x, xv, 2-3,
103

Oa-Laea, iii, vii, ix, xv, xviii,
1-3, 7-8, 16-17, 55-57, 59-64, 66-
73, 81-85, 89, 92-93, 97, 102-104,
106-108, 143-144, 217-223, 225

Oa-Laea Avearo (Oa-Laea Seika), 68-
71, 104, 108

Oa-Laea Oa-Tairu, 7-8, 83-84

Oa-Laho, 101

Oa-Marai, 139

Oa-Marai Oa Tooru, 142

Oa-Melare, ix

Oa-Miri-Mirou, 95

Oa-Molala, 94

Oa-Mukapo, 93-95, 103

Oa-Mula, x, 2-3

Oa-Mula Oa-Kave, 93, 103

Oa-Muvurapo, 3, 5-6

Oa-Tairu, 7-8, 84

Oaeafefo and Kokafefo, 179-181, 190,
222

Opao, Vv

Oro (lime), 20, 28, 77, 121, 143,
156

Oro (tree Hibiscus), 4, 41, 68, 80-
81, 83, 94, 96, 195, 217, 219

Oro-Karo, 13, 29, 94, 96, 98, 104

Orokolo, vi-vii, xi, xiv-xv, 1, 94,
96, 101-103, 105-106, 108, 142,
217-220, 225

Oromea, 80

Oromiri, 153, 157, 160, 219

Oroti (see also Canoe, Miaru), x, 95
Miaru-oroti, 5, 16-17, 95

Orovo-Harisu, 20-21, 97

Ova, 117, 154, 219

Ovaro-Meiro (meito), ix-x, xvi, 2-3,
5, 8, 93, 95

Ovo-Faira (Faiita), 2, 4-5, 29, 94,
98, 222

Ovo-Laufa, 126, 142

Pai, 173

Pairi tree, 154, 156, 158-161, 184,
219

Paiva, iii, vii, xv, 4, 94

Papa laua, vi

Papua New Guinea, 142

Paraisa (song), xii

Parallel names, x, 93

Pari, 99

Pasuka and Arova, 174-175, 181-182,
221-222

Patrilineal, v, 95

Pepper (koa), 13, 17, 45-46, 131-
132, 143, 152, 156, 159, 178, 182,
185-189, 196-199

Pevoa (see Maiko-Safa Kou-Pevoa),
148-149, 151-152, 218

Pidgin Motu, xv

Pipi Korovu, vii-xi, 102

Pipi Orovu, ix

Piru (see Avare and Piru), xviii,
171, 173, 185, 221

Pisali (see Eruku and Pisali), 174,
177-178, 183, 222

Poetry, viii-xi

Poha-Karova, 113, 115

Poimo River, 5-6

PGla, 154, 219

Porapora, 67-68, 81

Pose (see also Hola-Pose, 95

Pove, 96-97

Pryce Jones, E., 145, 217

Puberty, 155, 218

Pukari, v, 55, 91, 102, 108

Purari Delta, Purari River, v-vi,
94, 96, 104, 146-147, 219, 222-225

Raepa Tati, 140-142, 190

Rapa, 51, 101

Redscar Bay, 95

Roro, 95-96, 102, 125-126, 141-142,
221

Roroope, 135-136, 143

Ruparuparau, 213, 225

Rupu, 135-136, 143-144

Safarakurukuru, xix, 205, 207-208,
216-217, 225

Sago (poi), x, 44-45, 48-49, 65, 70,
100, 105, 160-163, 178, 188-189,
194-200, 220, 222-224

Sara, 3

Savoripi clan, vii, xiv, xviii-xix,
140, 145, 218-219, 221, 225

Savoro, 58

Seligmann, C.G., 144

Selo-Karai, 73-74, 77, 84, 105, 177

Semese, xv, 92, 105, 108

Sepoe, 105

Sevara, 83

Sickness, vii, x

Sido, vi

Siriri, 52, 101

Sisa-Faro, 4

Sito, 190

Siviti, 190

Soai, 190



Sorcery, xviii, 54, 73-74, 84, 86-
87, 138-139, 144

Sosoka futai, x

Sove Heaea clan, 94-96, 222

Spell, viii, 55, 166, 220

Spirits, vi, 136-137, 143, 155, 166,
220

Spirits, malign, vii, 29

Tape (Mirou Tape), 3, 8-9, 94-95

Tariva, 147-148, 218

Tati, viii, 139, 190, 223

Tattoo, 8-10, 96, 125-126, 128

Taukoru, 87, 107, 127-139, 142-144

Tauri River, v, viii, 103

Tavila River, 51, 101

Tavoau (see Mava and Tavoau), 171,
189, 221

Teave (see Apo-Teave Overa-Hua),
207, 222, 225

Tera-Pulo, 5

Teraura, 2-3, 93, 125, 142

Tete, Tete Pakore, 163, 220

Tetea, 135-137, 143

The Buff, 103

Tiapai Morikera, 176-178, 222

Tito, vi-vii

Tivae, 98

Toaripi, v, xv, 2, 94-95, 101-106,
108-109, 141, 143-145, 218

Toivita, vii

Toraea-lare Toraea-filai, 75, 105

Torea, 89-90, 107-108, 136-139, 144
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Totems, vii, xiii, xviii-xix
Tu Feaviri, 109, 140, 142, 218
Tui, 146, 169-170, 218, 221
Tupa-hori, 64, 87

Ualare, vii

Uari, vii-viii, 3-4, 93-94

Uaripi clan, vii, xi, xv-xvi, xviii,
1, 93-95, 97, 101, 103, 106, 218

Uaripi dialect, xi

Uelia-laro, 35-36, 99

Ueriapo, 69, 104, 146-148, 217

Ukuiapo, 95

Ulli Beier, 145

Ume, 5-7, 95

Umori, xviii, 146-159, 1l1le6l-167, 171,
174-178, 191-193, 217-220

Uriri, 142

Uvari, 217

Uvita and Marita, 173, 183, 221

Vailala, 65, 103, 224

Waima (Maiva), 96, 101

Western Elema, vi, xv, 1, 96, 103-
104, 106, 142, 145, 218, 221, 224

Williams, F.E., vi, xv, 1, 95-98,
101-106, 108, 140, 217-218, 220-
222, 225

Yams, 113-115, 123-125, 140
Yule Island (see also Lavao), 1, 93,
96, 101, 140
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