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Indonesia has a long history of outward migration, with the result Received 11 June 2018

that many children have been born outside Indonesia but  Accepted 27 June 2018

consider it, through a parent, a ‘homeland’ in an emotive sense.

This article examines the experiences of a number of different | o - .
. ) . . R ndonesia; Indos; mixed race;

groups of people of ‘mixed descent’ (termed ‘Indo’ in Indonesian) nationality; return migration:

who returned to Indonesia and found that they did not feel that migration

they belonged, whether because they experienced a sense of

disjuncture upon discovering that their memories did not match

reality, or because they had never lived in Indonesia previously

and only imagined it through a parent’s stories. | closely examine

the interconnectedness in the popular imagination of nationality

with race and appearance in the Indonesian context, and argue

that Indonesian national identity is strongly predicated upon anti-

foreign sentiment, thereby making attempts of Indos who grew

up outside Indonesia to describe themselves as Indonesian

contentious. | also draw out the historical development of

contemporary understandings about who can claim to be a ‘real’

or ‘pure’ Indonesian, which are based on colonial categories that

in practice were different to how they have been portrayed in

historical consciousness. The strong links between nationality and

appearance/race and the complexities of the lives of individuals

who choose to call several places home because of ancestral links

complicate simplistic narratives of ‘local’ and ‘foreign’, ‘exile’ and

‘return’ to a homeland.

KEYWORDS

Introduction

Indonesia has a long history of outward migration. In the post-World War Two era, various
violent and politically-motivated events led to mass exoduses of particular groups of
people who were marked by their race, ethnicity or political loyalties. These events
include Indonesia’s revolution against the Dutch (1945-49), the expulsion of all Dutch
nationals in 1957, and the departure of many members of the Indonesian Left after
mass killings of accused communists from 1965. Many of these exiles married women
and men in the countries to which they migrated and then later returned to Indonesia,
bringing with them children who had never been to Indonesia but, in an emotive
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sense, were going 'home’ to the country of origin of a parent. Yet many found that they
were not made to feel ‘at home’ in Indonesia, despite their familial roots.

This article examines the experiences of different groups of ‘return migrants’ of mixed
descent whose parents left Indonesia because of political events and later returned. The
life stories of these groups demonstrate different facets of what it means to be both
‘mixed race’ and ‘foreign’ in Indonesia today. They also call into question what ‘return’
means in the context of individuals with complex roots spreading across different parts
of the world. Despite their diverse backgrounds and histories, Indonesians of mixed
descent are commonly referred to as ‘Indo’, a term used in Indonesia to describe those
whose appearance marks them as of obvious foreign descent, in particular, bule descent
(a term that loosely translates as ‘Caucasian’).

Race, nation and return migration

A considerable body of research exists on Dutch-Indonesians who repatriated to the Neth-
erlands or migrated to third countries after Indonesian independence (Coté & Westerbeek,
2005; Jones, 2007; Oostindie, 2010; Pattynama, 2000; Van Leeuwen, 2008; Willems, 2005). A
small amount of research also exists on political migrants who were forced to leave Indo-
nesia, especially members of the Indonesian Left after the 1965 mass killings of accused
Communists (Dragojlovic, 2012; Godley & Coppel, 1990; Hearman, 2010; Missbach & Myrt-
tinen, 2014). Recently, attention has turned to Indonesians living outside Indonesia as part
of the global Indonesian diaspora (for example, Missbach & Myrttinen, 2014). Little, if any,
published research exists on return migrants to Indonesia and, in particular, postcolonial
and political migrants of mixed descent who later chose to return to Indonesia when con-
ditions became more favourable.

My starting point in this article is ‘return migration’, or ‘the movement of emigrants
back to their homelands to resettle’ (Gmelch, 1980). Migration is often conceptualised
dichotomously in terms of a home country and a destination country, with much research
focusing on economic or humanitarian migrants. This has changed in recent decades, with
scholars beginning to turn to the question of what happens to migrants who return to
their home country (Blunt & Dowling, 2006, p. 203; Harper, 2005, p. 2). Reasons for
return include, for example, economic reasons, particularly if the migrant never intended
to settle permanently in the destination country; family and other close personal ties in the
home country; feelings of allegiance to the home country; and reaching the age of retire-
ment in the destination country, thereby allowing the migrant the time and financial
resources to return to their home country (Cassarino, 2004; Gmelch, 1980).

As Xiang (2013, p. 7) has noted, return migration was previously a norm in human
migration. However, return migration became complicated with the rise of the nation-
state and hardening of national borders. Xiang argues that ‘what the word return actually
means is the movement from overseas to any part of one’s nation of origin’ (emphasis in
original). But this definition becomes more complex when considering what one’s nation
of origin means. s it one’s country of birth — an unlikely scenario when taking into account
different generations of diasporic communities - or is it related more to the citizenship or
country of birth of one’s parents, thereby taking into account second and even third gen-
eration migrants? How does this concept work with children who identify or are identified
as mixed race and have familial roots in several different countries — can these children be
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said to be ‘returning’ to one of their nations of origins? As | outline below, for many the
answer, in an emotive sense, is yes.

The complexity of the lives of people of mixed descent, who may have parents from
different home countries and have grown up in a third country or moved from country
to country, overrides simplistic narratives of exile and return. Mixed relationships and
raising children in these families means negotiating multiple locations, whether real or
imagined, and ‘accommodating hyphenated senses of belonging’ (Rodriguez-Garcia,
2006, p. 426). Making the status of people of mixed descent even more complex is the
association of race with particular places. As one scholar has argued, it is not uncommon
for people of mixed descent to have their faces ‘routinely scrutinised for topographic clues’
(Mahtani, 2014, p. 3), demonstrating the continuing interconnectedness of place to
appearance in the popular imagination.

Defining ‘race’ is complicated by the fact that it is a widely accepted popular concept in
many parts of the world, yet generally disparaged among social scientists, at least in terms
of biological differences. Race, Nobles (2002, pp. 47-48) argues, ‘stems from and rests in
language, in social practices, in legal definitions, in ideas, in structural arrangements,
and in political contests over power’. Race has been defined in terms of a person’s
origins from a particular geographic location, or in terms of a person’s skin colour
(Nobles, 2002). Both, however, rest on the meanings attached to appearance. In this
article | use the concept of race as my research participants has used it - that is, in both
the sense of a person’s origins and their appearance.

The issue of race is one closely interwoven with nationality, national identity and
popular ideas about what it means to belong to a particular nation; after all, national iden-
tities also stem from and rest in language, social practices, legal definitions, ideas, struc-
tural arrangements and political contests over power. Ultimately, many popular
conceptualisations of race expressed in terms of origin are based on historical connections
between a common appearance shared by a group of people and the location where they
predominantly lived in the past, whether ‘Asia’, ‘Europe’, ‘Indonesia’ or ‘the Netherlands'.
This is particularly evident in the anecdotes that many interlopers in my broader research
project shared about how other Indonesians had expressed surprise that they were Indo-
nesian because they did not ‘look’ Indonesian. It is also apparent in the ways in which
many self-identified as being of ‘Dutch’ descent, or ‘French’ descent. Given that the
nation-state is the predominant geographical point of orientation in the postcolonial
world, it is no surprise that racial descriptions today often follow nationality in the first
instance and regions, such as ‘Asia, in the second, depending on how familiar the
person doing the labelling is with the country or region.

Race and nationality are both about belonging, whether willing or ascribed belonging.
In that sense, they are tied to the question of who can legitimately call a place ‘home’ and
who is defined as a ‘foreigner’. As Alison Blunt argues, ‘the idea of a homeland is ... bound
up with the politics of place, identity and collective memory ... and racialized geographies
of inclusion and exclusion’ (Blunt, 2005, pp. 74-75). Collective memory and political dis-
course have, in postcolonial Indonesia, consistently attributed domestic problems to
foreign influences. These extend from governance (linked to past colonial structures)
to moral issues (linked to negative stereotypes about the influence of Western mores)
to economic problems (linked to foreign investment and foreign ownership). The founding
of the Indonesian nation-state was rooted in a lengthy violent conflict that is generally
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celebrated in Indonesian historical consciousness as being exclusively between locals and
foreign forces, although in reality the sides were often not clearly delineated. Much Indo-
nesian historiography and public historical culture has drawn this line clearly in the pro-
duction of knowledge about Indonesia’s past, emphasising that power and resources
have been consistently controlled and manipulated by foreigners throughout Indonesia’s
history. The result is a national identity and historical consciousness heavily rooted in
opposition to the foreign — with notable exceptions being religion and, in some instances,
popular culture.

The current predominant version of indigeneity in Indonesia is intertwined with the
concept of racial ‘purity’, which has its origins in former colonial categories treating
those termed ‘native’ as different from other population groups. While most of the
benefits attached to a legal status flowed to those classed as European and Foreign Orien-
tals, only those classified ‘native’ could buy land. This requirement created a situation in
which only ‘natives’ could legitimately consider the Dutch East Indies home on the
basis of land ownership, while other groups, because of their foreign links, had no claim
to land (Coppel, 2002, p. 133; Fasseur, 1994). These different legal categories, however,
in practice incorporated a broad range of groups not necessarily in line with predominant
ideas about race existing during that period. A small but significant number of ‘Europeans’,
for example, were local Christians with no links to Europe besides Dutch Calvinism, while
the Japanese were also included as Europeans for political reasons in the twentieth
century (Luttikhuis, 2013).

A number of different concepts of indigeneity existed in twentieth century Indonesia,
among them the concept of ‘boemipoetra’, meaning ‘sons of the soil’, or, loosely, ‘Indies
born’, which became popular in the second decade of the twentieth century (Siddique
& Suryadinata, 1981-1982). The concept was not taken up by the nationalist groups
that eventually took power in postcolonial Indonesia. Instead, the Indonesian term
‘pribumi” was used to replace the Dutch inlander (‘native’) (Hewett, 2016a) — a term that
took increasingly racialised connotations. Although former colonial categories had fea-
tured considerable overlap and often were related to class and social status (Luttikhuis,
2013), in postcolonial Indonesia, the carryover categories from the Indies became increas-
ingly racialised. Chinese-Indonesians with former Foreign Oriental status became the focus
of assimilation programmes of Suharto’s New Order government, even while they contin-
ued to be treated differently in bureaucratic terms by having a special code applied to
their identity cards so that their Chinese descent was immediately identifiable for govern-
ment officials (for example, Aizawa, 2011). Indos who had held European status were
forced to carry naturalisation certificates in their dealings with the bureaucracy to prove
that they were Indonesian citizens. While anyone with Indonesian citizenship was techni-
cally able to purchase land, in everyday life those whose features marked them as “foreign’
- despite considerable phenotypical diversity across the Indonesian archipelago - experi-
enced discrimination such as being charged higher prices in the marketplace and being
subjected to different terms of address.

Origins of the term ‘Indo’

Since the nineteenth century, many of those living in Indonesia popularly considered to be
of mixed ‘bule’ and ‘local’ descent have been termed ‘Indo’ (Hewett, 2016a, Chapter One).
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While a number of other terms were used to describe people of mixed descent, the term
‘Indo’, from the Dutch Indo-Europeaan or Indo-Europeesch, became the most well-known in
the twentieth century, thanks to the political activism of Indos in the Netherlands Indies
who publically campaigned for the collective interests of Indos, especially in the Indo-
European Alliance (Indo-Europeesch Verbond) in the decades leading up to the Second
World War. The term continued to be used in postcolonial Indonesia to describe the popu-
lation remaining behind after the mass exodus of most Indos in the 1950s, their descen-
dants - if they looked particularly ‘foreign’ - and new generations of Indonesians with
mixed descent.’

Unlike the Eurasians in neighbouring British Malaya and Singapore, the Indo population
in the Netherlands Indies was never explicitly defined in colonial censuses as a distinct cat-
egory or ethnic group. Instead, they could hold European status if their parents were
married and they had a European father or their European father legally acknowledged
them; Foreign Oriental status (those of, for the most part, Chinese, Indian and Arab
descent), if their father held this legal status; or Native status, if their parents were not
legally married and their father had not acknowledged them, or if their father held
Native status (see Fasseur, 1994; Hewett, 2015). From the late nineteenth century,
women took the legal status of their husbands. This created a situation in which some
Indo women with European status may have been reluctant to marry men with Native
status because it could mean both a perceived and real drop in social status in terms of
the advantages and benefits attached to European legal status (Van der Veur, 1969).

In social terms, Indos formed a distinct class of people in twentieth century colonial
Indonesia who often worked in the middle ranks of the civil service, were stereotypically
conservative and popularly known to support colonial rule while protesting everyday prac-
tices that privileged ‘totok’, or ‘pure’, Europeans (Hewett, 2017). Many of those involved in
the Indo-European Alliance sought to promote an Indo identity separate from a growing
nationalist Indonesian identity. Both movements drew increasingly racial lines between
‘Indonesians’ (or those with Native status) and other groups within the framework of
the identity politics movements that characterised the last few decades of colonial
Indonesia.

Tensions between different groups came to a head in Indonesia’s revolution against the
Dutch in 1945-49. In 1945-47, many Indos living in Java became targets of young bands of
independence fighters, while other Indos formed their own gangs to support the return of
the Dutch after the Japanese surrender (Cribb, 2011; Frederick, 2012; Hewett, 2016b). After
the Netherlands formally recognised Indonesian independence in 1949, successive waves
of Indos with European status, particularly those who were Dutch citizens, migrated or
repatriated to the Netherlands after it became clear that the privileges attached to Euro-
pean status had been irreversibly erased, and discrimination grew against groups who
were noticeably ‘foreign’ in appearance. These discriminatory practices later extended
to official government policy during the years of Suharto’s New Order government
(1966-98), particularly towards Chinese Indonesians but also, in theory, towards other
groups termed ‘Indonesians of foreign descent’ (Hewett, 2017). Most research about
this broad legal category has focused on Chinese Indonesians who remained in Indonesia,
with a small body of work on Indian Indonesians (Myutel, 2016, 2017), Arab Indonesians
(Mandal, 1996) and Indos in postcolonial Indonesia (Allard, 1955a, 1955b; Annink, 1993;
Boon, 2004; Hewett, 2015, 2016a, 2016b; Huisman-Carels, 1990; Pattynama, 1996).
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As outlined, a major legacy of Dutch colonial structures in colonial Indonesia was the
division of the population into three different groups using racial labels, even if in practice
these labels were more diverse than later popularly conceptualised. The result of these
labels was popular understandings of identity in postcolonial Indonesia that normalised,
or made ‘natural’, racial and ethnic categories invented by colonial policy makers and
census administrators (Antons-Sutanto & Antons, 2017; see also Nobles, 2002). These
included the concepts of pribumi Indonesians, popularly considered to be poor and
those who have no mixed descent; Chinese Indonesians, who are thought to be wealthier
than the pribumi population; and persistent racialised ideas about those termed bule.
Bule and those of bule descent are typecast as having loose morals and being much
wealthier then pribumi Indonesians, even if they had been raised as Indonesian and
work poor-paying jobs (Hewett, 2016a). This stereotype appears to have remained
relatively consistent over time.

Since 1949, different generations of people with vastly different backgrounds have
come under the umbrella term ‘Indo’. These include the colonial and war generation
who stayed, as well as those who left in the 1940s and 1950s and chose to later visit or
retire in Indonesia; their children and grandchildren if they have noticeably ‘mixed’ fea-
tures, such as paler skin than other Indonesians, brown hair or brown eyes; children
with Indonesian-Australian parents who met in Australia during the Second World War
when the Dutch East Indies government was temporarily located in Australia in exile, or
who met under Colombo Plan scholarships; the children of Indonesian scholarship
holders in Communist countries who married locals and then returned to Indonesia;
and ‘Third Culture kids’, or the children of expatriates with Indonesian spouses who
have lived in several countries. However, the term today is most popularly associated
with celebrities, models and entertainers in Indonesian popular culture (Kebon, 2011).

The following section draws on life history interviews that | carried out in 2013-14 with
Indos who spent a considerable portion of their lives outside Indonesia and later returned
‘home’. These life histories were carried out as part of my broader doctoral project that
looked at the history of Indos in postcolonial Indonesia, which was based on oral
history interviews in Indonesia, the Netherlands and Australia, as well as extensive archival
research in the Netherlands.? The experiences of those who ‘returned’ to Indonesia as
foreigners differs in a number of ways to those who stayed. These are discussed further
below.

The colonial generation who left Indonesia

The Dutch-Indonesian Round Table Conference, held in The Hague in August-November
1949, provided Dutch citizens staying in Indonesia with the option of taking Indonesian
citizenship (Van der Veur, 1954); Meijer, 2004). Most of this group were Indo. They were
allowed two years in which they could make the decision. Around 200,000 Indos lived
in Indonesia at the transfer of sovereignty (Hewett, 2016, p. 79). A tense political environ-
ment and anti-Dutch sentiment of the early 1950s, along with the desire to continue to
give their children a Dutch education, led to reluctance on the part of many Indo families
with Dutch citizenship to change their citizenship. Around 30,000-33,000 people even-
tually took Indonesian citizenship (Meijer, 2004, p. 330; Van der Veur, 1960). The remainder
left in increasing numbers throughout the 1950s, until Sukarno ordered all Dutch nationals
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to leave Indonesia in late 1957, after tensions flared over the Netherlands continuing to
hold Netherlands New Guinea.

Most ‘repatriated’ to the Netherlands, a country that the majority had never seen,
despite holding Dutch citizenship. After the fall of Sukarno in 1965, small numbers
began to return to Indonesia, largely to visit family. By the time | carried out interviews
in the Netherlands in 2012, there was a small but booming guided tour industry catering
to ‘Indisch’ (Indies) tourists from the Netherlands - largely an elderly group who wanted to
visit the land of their childhood. To a lesser extent, the children and grandchildren of this
generation also ‘returned’ to Indonesia, though most had never been there, to see for
themselves the places of their parents’ and grandparents’ stories. Ana Dragojlovic has
argued that the use of travel by this group to areas where their parents and grandparents
had experienced happy childhoods and, later, mass violence, torture and internment, led
to an ‘intergenerational transmission’ of memories of trauma and loss and a collective
longing for ‘the good old days’ before migration and violence (Dragojlovic, 2014). For
this group, modern Indonesia is, in an emotive sense, ‘home’, even if it has radically
changed from the 1930s.

Some members of the colonial generation, because of their traumatic experiences,
never returned to Indonesia. But others chose to return to live in Indonesia permanently
or semi-permanently in their retirement, surviving on their foreign pensions or savings. |
encountered a number of elderly Indos in social gatherings who had spent the great
majority of their lives outside Indonesia but had returned to spend their twilight years
in the land of their childhood. One of these was Jack, from Malang.

Jack was born in Semarang in 1942. His mother was from Yogyakarta and his father was
Dutch. Jack was forced to leave for the Netherlands at age 17, ‘when the Dutch were
expelled from Indonesia’. Because of his age, he could not opt to remain, but he explained
that if he had been given a choice, he would have stayed. He spent 54 years in the Nether-
lands but often returned to visit family in Indonesia, sometimes several times a year. Jack
described a difficult life in the Netherlands in those first years, saying that he ‘was always
alone’. After his first wife died, he married an Indonesian woman. They lived first in the
Netherlands and then moved to Indonesia around 2010, choosing to live in the Batu/
Malang area because of the cooler climate. He told himself repeatedly before moving
that ‘l was born in Indonesia and | want to die in Indonesia’.

Despite his resolve to return to his childhood homeland, Jack explained that, ‘I'm happy
here in Malang but life here is very different from the Netherlands.” He often met with
other Indos in a local Indo club in the Malang area, including those who had returned
from the Netherlands to retire there, whose experiences were not dissimilar from his
own. Jack found a changed country in his retirement. For example, when he was a
child, he said, ‘I spoke a different Indonesian to now'. He also shared some of the difficul-
ties that he experienced after returning to live in Indonesia, including finding Dutch food.
He mentioned the bakery chain Holland Bakery that, despite its Dutch name, provided
bread and cakes more suited to local tastes. Jack had spent his childhood in Indonesia,
but he still described a sort of reverse culture shock, saying that workmen never turned
up to fix things, and the pace of work was much slower than in the Netherlands.

This phenomenon has been described in relation to return migrants in general, with
Harper (2005, p. 3) arguing that ‘emigrants in all generations tended to construct and
freeze their own chosen image of the homeland as they left, an image which became
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more indelible and unalterable as time went on’. Blunt and Dowling (2006, pp. 203-204)
have also noted the difficulty for transnational migrants returning ‘home’ when ‘home’ did
not match what they had imagined for years. The result, for those Indos who went back to
Indonesia after decades away, was surprise and a sense of disjuncture at the realisation
that the place that they remembered had changed irreversibly, as had they.

Not all children of the colonial generation migrated to the Netherlands. Ron, born in
1953, left Indonesia at the age of five with his family when all Dutch nationals were
expelled, migrating directly to the United States. Both of his parents, he said, were Indo.
The family settled in California and then Hawaii. Ron returned to Indonesia at the age
of twenty, ‘to see where my roots are. This is where I'm born; this is where | belong ...
When | left | only spoke Indonesian.’ By the time he returned, however, he could not
speak Indonesian. He married an Indonesian woman, and decided to raise his family
there. He was the only member of his family to return to Indonesia and stay. However,
he noted that ‘anybody who is born here [Indonesia] feels like it's their home.’

Ron’s American accent speaking Indonesian marked him as a foreigner. His appearance
- in a country in which nationality is strongly tied to one’s appearance - further marked
him as foreign, but in the United States this was not the case. He said,

Actually | turned out white. My dad always said you're lucky you're one colour, you really
should think twice about having a mixed marriage because your children are the ones who
pay, they're the ones who have to suffer ... .| was raised in Hawaii so what | experienced is,
because a lot of the white people, not only because of that, but because the white people
were discriminating against the Asians; the Asians also discriminated against the white. So
while my father looks very Asian, he got along well with the Asians, they liked him. But
they would say to me, ‘why white boy?’ So how can you win? Then when they would see
my dad, he would say ‘that’s my son’. ‘Oh how can that be your son? He's so white.’

Although Ron may have been considered ‘lucky’ for ‘turning out white’ in the United
States, in other contexts his appearance was problematic, particularly when he tried to
emphasise to other Indonesians that Indonesia was his homeland and that he belonged
there. Despite his American citizenship, Ron said he felt that Indonesia was ‘home’, but
others in Indonesia did not necessarily affirm his sentiment because of his appearance.
He went on to say that:

| don’t think they make you feel at home ... .| say, I'm from Indonesia. ‘No, impossible.” ‘Why is
it impossible?” ‘Where do you come from?' ... ‘Well, I'm white and I'm pribumi [indigenous].’
‘What do you mean you're pribumi?’ ‘I have pribumi blood, indigenous blood.’ It's not their
fault, it's just the way you look, people generalise or stereotype you by the way you look. If
| walk with my grandmother, ‘who is this boy?’ ‘Oh this is my grandson.’ ‘Impossible that's
your grandson - he’s white’. So | can see what my dad said, that when you have the mixed
blood depending on how you look, you can either be accepted by both sides if you look a
certain way and if they happen to be on good terms [or not].

Ron's experiences show the strength of ideas connecting nationality to popular under-
standings of race based on particular physical characteristics, in particular skin colour.
Even if Ron had been able to speak Indonesian like a local and had grown up in Indonesia,
it is doubtful that he would have been accepted as any other Indonesian. This was certainly
not the case for one woman |l interviewed as part of my broader research project who had
grown up in Indonesia, was an Indonesian citizen and had never lived elsewhere, yet was
identified as being Dutch and was treated as though she was foreign.
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The strength of opinions expressed in opposition to Ron’s statement that he was of Indo-
nesian descent reveals deeply rooted expectations about what someone who is mixed should
look like, not merely someone who is Indonesian. Ron was excluded not only as a pribumi
Indonesian but also as someone who could claim Indonesian descent, purely because of
his appearance. While language, citizenship, everyday practices and knowledge are very rel-
evant factors in decisions about who is excluded and who is included in ascriptions of race and
nationality, ultimately appearance is the foundation upon which both of these rest in contem-
porary Indonesia, demonstrating the strength of the link between the two.

Children with Indonesian-Australian parents from the second world war

A large number of children labelled ‘Indo’ in Indonesia today have an Australian parent
thanks to a booming tourism industry, particularly in Bali and Yogyakarta. Early predeces-
sors to these contemporary mixed marriages include a small number of relationships in
the 1940s in Australia, between Indonesian seamen who fled to Australia during the Japa-
nese Occupation of Indonesia, and Australian women. After the Colombo Plan granted
Indonesian students scholarships to study in Australia from 1951, a number of Indonesian
men from this generation also married Australian women, despite difficulties encountered
under the White Australia policy. One woman'’s life history covered both of these eras.

Judith’s mother was an Australian war bride, and her father was a seaman from Sulawesi
with the Dutch shipping company Koninklijke Paketvaart-Maatschappij (KPM), which sent
its ships to Australia from the Dutch East Indies during the Second World War to avoid
the Japanese navy. They met in Australia and were married in 1945, and then moved to
Indonesia. Judith was born in Jakarta in 1949, the youngest of two girls. When she was
three years old, the family moved to Surabaya. Her father died when she was young,
but her mother continued to live in the kampung (neighbourhood), and worked as a
writer for a local newspaper and as an English teacher. Judith recalled going to school
by becak (rickshaw). At home they used English, Javanese, Indonesian and Dutch,
because most of her mother’s friends were Dutch during the 1950s. Judith recalled a child-
hood playing with other Indonesian children in the kampung and with Dutch-Indonesian
children. When the political uncertainty surrounding Konfrontasi during Sukarno’s later
years flared, the family ‘left everything’ in 1963 and settled in Sydney.

Judith later met her Indonesian husband, who went to Australia on a scholarship under
the Colombo Plan in 1966 and stayed until 1980 (see Purdey, 2014 for a discussion of the
Colombo Plan scholarships). Judith said that ‘we both found that there was still a fair bit of
prejudice even then’ in Australia. They subsequently decided to move back to Indonesia.
Judith retained her Australian citizenship. When Suharto fell in 1998, Judith feared another
situation like in 1963 that would require her to relocate to Australia but, she explained, that
‘situation was different because Mum no longer had a husband so she had to make a
decision whether to stay or get out’. At the time we met, in 2013, she continued to call
Jakarta home.

Judith described how when she went to markets in Jakarta, she was asked ‘asli mand’, a
term which in English translates as ‘where are you from’ but literally means ‘native of
where’. Judith said she responded by saying ‘well if you say asli [native], I'm not asli deh
[a nativel. | [say], I'm Australian-Indonesian.” She stated that when she and her husband
lived in Sulawesi, she ‘used to go by boat to the markets, and in general, they were
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Javanese, it doesn’t matter where you go, there are Javanese, so I'd speak the dialect and
they'd go [expression of shock], absolute stunned. But | don't feel that | look very western.’

Despite her linguistic fluency in Indonesian and Javanese, as well as her Australian
accent when she used English, her appearance marked her as foreign in either country.
Judith outlined the different ways people labelled her in Australia versus Indonesia,
saying that ‘When | go to Australia ... they pick me as Asian, but here they pick me as
Western'. Unlike Ron, described above, who felt he was permanently labelled as white,
Judith’s identity because of her appearance changed wherever she was, with the result
that she was labelled as foreign no matter the context. Judith appeared to be aware of
the arbitrariness of this label, and of the people around her making a conscious decision
in how to label her, in her choice of the phrase ‘pick me as ... ' Despite her appearance and
her ability to speak Indonesian and Javanese, still she was unable to appear as a local in
Indonesia — and her decision to describe herself as Australian-Indonesian suggests that
she did not feel the need to, unlike some Indos who lived in Java their entire lives and
for whom foreign descent could have precluded their access to particular forms of
employment (Hewett, 20164, p. 133).

Children whose parents were scholarship holders in communist countries

In the 1950s and 1960s, during the years of the Sukarno government, young Indonesians
were granted scholarships to study abroad in Communist countries in Europe’s Eastern
bloc. Following an attempted coup in 1965 against Sukarno, purportedly by members of
the Indonesian Communist Party, Major General Suharto took power on the back of
strong-anti-Communist rhetoric. The country embarked on mass anti-Communist purges,
leading to the deaths of approximately half a million people, imprisonment of many tens
of thousands and discrimination against those suspected of having links to the subsequently
banned Indonesian Communist Party (Partai Komunis Indonesia, PKI) (Cribb, 2001). As a
result, scholarship holders in Communist countries found themselves ‘accidental’ exiles —
caught overseas, they dared not return home for fear that they would be marked as Com-
munist themselves. Students were screened at Indonesian embassies and consulates to
check whether they were pro-Communist. Those who expressed anti-army or pro-PKIl senti-
ment lost their passports and were unable to return to Indonesia (Hearman, 2010).

Ari's father was among the first batch of Indonesians to obtain a scholarship to study
abroad during the Sukarno era. His father went to Berlin. Following the change of govern-
ment in Indonesia, Ari explained, ‘all the people from the Sukarno era, most of them didn’t
come back, so they stayed there [abroad], they married there ... ." His father married his
German mother, and Ari was born in 1970, the second of two children. The family
remained in Germany until Ari was ten, and then took the risk of moving back to Indonesia.

Living in Germany, Ari said, was very different compared to his later life in Jakarta:

In Germany it was more that you're coming from a third world country and they do treat you
differently in a negative way. ... | was living in a small town ... so if somebody is a darker skin
colour, it definitely stands out, and [there were] not that many immigrants in that area at that
time during the ‘70s.

In Jakarta, children teased him for being unable to speak Indonesian. While he did not
outline in detail how his schoolmates had treated him during the 1980s, he noted that
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because ‘we look different, then they treat us different, they make fun of us’. He said that
‘You are always different. You always feel that you don’t belong. Because I'm mixed, | feel
that in Germany, that | didn’t belong, because I'm different, and then moved to Indonesia,
it's the same thing.’

After the family moved to Jakarta, he continued to take the bus or cycle to school, as he
had in Germany, although other children with foreign parents were driven by chauffers in
private cars. He said ‘that is one part that | still maintain[ed], | still [went] by bus alone, even
though [l was] the son of a white person.” Ari said that it was his choice, but he also noted
that he did not have enough money to buy a car. While he did not expressly describe a
childhood marked by relative difficulties in comparison to other children with foreign
parents living in Indonesia at the time, he outlined that he worked as a teenager, like
his older sister, in modelling and acting, so that he could pay for his schooling and,
later, university education, despite the relative affordability of education in Indonesia.

When Ari was seventeen, he chose to become an Indonesian citizen to make his
employment situation easier. He thought that his career as a celebrity ultimately helped
him gain acceptance in Indonesia, despite his foreign descent:

The good thing about it is that | started my career at a very early age. Before, | honestly didn't
really care ... when | was 14 years, 15 years, | wasn't really thinking about cultural differences
...and | have a very Indonesian name ... | think because people recognise me as an actor ...
because being on TV, the good thing about it is that you are in their living rooms, in their area
of comfort. Because they see me on TV every day, people feel close [to me].

Ari did not detail whether his father had experienced difficulties obtaining employment, or
experienced discrimination, upon returning to Indonesia in the early 1980s, although his
narrative suggested that the family was not well-off when he grew up.

However, Jovanka, who also worked in acting and modelling, described how her father
was unable to obtain employment in the 1980s because of his purported ties to Commun-
ism thanks to his scholarship. Jovanka was born in 1978 in Prague in what was then Cze-
choslovakia. Her father, like Ari's father, went to Czechoslovakia on a scholarship. As a
result of political circumstances in Indonesia, he stayed there for seventeen years,
married Jovanka's Czech mother, and the family moved to Indonesia when Jovanka was
one.

Shortly after the family arrived, Jovanka's father was forced to take a job abroad for
around a year,

because it was a good offer and because he couldn’t find any job in Indonesia, and the reason
is politically, at that time, Eastern European countries were Communist, and so my father even
had a hard time getting decent jobs here. Because of that ... he had to go to interviews, check-
ing backgrounds [of] whether he was still nationalist [or] socialist and so on, and so he had to
take a job in the Middle East.

Jovanka’s mother learned Indonesian in the absence of Jovanka's father, and adapted to
life in Indonesia. However, life for the family was not easy, not just because of discrimi-
nation attached to former scholarship holders. ‘Back then,’ Jovanka explained, ‘mixed mar-
riage was not so popular and not so acceptable.” As a teenager, Jovanka, like Ari, also
turned to modelling to earn money, and was able to save enough money to go to univer-
sity for a year in the United States. Both were able to use their foreign appearance to their
advantage in the 1990s, at a time when mixed appearance was celebrated in popular
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culture, despite the difficulties their families had experienced adjusting to Indonesian
society in the 1980s (see Hewett, 2017 for further discussion of Indos in popular
culture). Jovanka went into this in detail, saying that growing up in Jakarta during the
1980s was:

not easy, | have to say. It's nice that you can make money as a model because they like your
face, but in school you get bullied because you're different. | was always bullied, all my life
....What was also not fun was going on public transport, on the bus. | hated that ride
because it was a half hour ride ... and it was just terrible, it was unbelievable. | was the
only white girl on the bus and sometimes you passed by state schools, and state schools
are very Indonesian ....In a private school you have mostly Chinese and it's just a very
different mentality, and the state schools are local Indonesians and usually from [the] lower
class, and so these kids would go on the bus, and they’re in a group, in a gang... .l was
just terrified because ... here no one will help you.... | knew | had to protect myself and
just do whatever it takes to not be noticed ... but thank God nothing major happened.

Ari and Jovanka described how they had been teased and bullied in Jakarta during the
1980s for looking ‘different’, yet as adults they used this appearance to forge their
careers. Their stories highlight that under certain circumstances, having a mixed appear-
ance may be celebrated and be beneficial. In Indonesia, these circumstances are almost
always disconnected from political and economic arenas and confined to sectors such
as popular culture and modelling, where most meanings attached to a mixed appearance
except that it is attractive are removed. Even early criticisms that Indos may be inappropri-
ate casting choices for particular characters have not entirely led to their removal from
advertisements, films and TV series in Indonesia (e.g. Depari, 1990; Sunindyo, 1993).

Ari and Jovanka returned to Indonesia during the height of the New Order govern-
ment’s attempts to enforce Indonesia’s national motto of ‘unity in diversity’ by reducing
discussions of ethnic differences to superficial displays, including appearance, costumes
and festivals. One of the most representative examples of state rhetoric that attempted
to reduce difference to the level of appearance was the theme park Taman Mini, which
featured stereotypical displays of statues, clothing, houses and other items intended to
represent ethnic groups from around the archipelago (see Hitchcock, 1998). While the
focus of this rhetoric was ethnic groups considered to be ‘indigenous’, it is likely no coinci-
dence that around the same time, the meanings attached to individuals thought to be of
European descent featured the same level of superficiality and did not, for the most part,
draw on deeper historical or social conversations beyond occasionally questioning their
appropriateness to play particular characters because of their appearance.

Conclusion

The nation-state remains the primary point of geographical orientation when expressing
one’s identity in legal and cultural terms. But the main way to identify one’s origins is
appearance; this was markedly evident for the Indos described in this article, who discov-
ered that declaring that they belonged in Indonesia because of their ancestral connections
was not enough for other Indonesians to move beyond the meanings attached to their
appearance. Other Indos who have spent their lives in Indonesia are able to indicate
that they are from the Minahasa region of North Sulawesi because the considerable
history of colonial contact and intermarriage in that region has in many cases resulted
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in a common appearance that is equated with being ‘mixed’ in Indonesia - that is, paler
skin, lighter eyes etc. (Hewett, 20164, p. 132). In doing so, these Indos are able to establish
that they are still ‘authentic’ Indonesians, but from a region far from the political and cul-
tural centre of power in Java, where most popular and official norms about who can claim
to be authentically Indonesian originate. Demonstrating the centrality of other aspects of
race besides appearance, the Indos that | have discussed in this article who returned to
Indonesia were unable to use the same claim - in part because their ability to speak Indo-
nesian and local languages marked them as foreign, but also perhaps because many did
not have sufficient insider knowledge about ethnic stereotypes to employ this strategy.

Having Indonesian ‘descent’ was not sufficient for other Indonesians to accord Indos
belonging status. Just as having any ‘Black’ descent in the United States was equated,
in the past, with being ‘Black’ (see Nobles, 2002), so in Indonesia having any foreign
descent, unless one can prove through linguistic ability and insider knowledge that one
is a ‘legitimate’ Indonesian, marks one as being indelibly foreign. In a country in which
national identity and historical consciousness are strongly bound up in opposition to
foreign influences, whether colonial powers, economic interests or moral norms, being
both Indonesian and foreign is often implied to be an inherent contradiction. This is
despite centuries of interaction through trade and intermarriage stretching back before
the colonial period. Popular understandings rooted in what ‘Native’ status meant in the
Netherlands Indies continue to affect attitudes today that emphasise being ‘pure’ (asli)
Indonesian. The bullying that several Indos described experiencing growing up in
Jakarta in the 1980s is emblematic of the tensions attached to looking or acting ‘foreign’.

Yet, awareness of mixed race in one sense — appearance - is widespread and, in some
instances, celebrated, thanks to the prevalence, since the late 1980s, of Indos in popular
culture and modelling. The state may no longer regulate foreign descent through policies,
and it may never have included in its census a category for Indos, but in popular conscious-
ness mixed-race lives on, and it is largely restricted to appearance. This is especially
evident in assertions made to one of the individuals described in this article that he
could not possibly be of Indonesian descent because of his appearance - that is, he did
not ‘look’ like he was even of mixed descent.

The complexity of the lives of people who identify or are identified as being of mixed
descent calls into question simplistic narratives of exile and return. While some, who grew
up in Indonesia but spent the majority of their adults lives elsewhere, may express a sense
of disjuncture at discovering that the land of their youth is different to their ‘frozen’ child-
hood memories, those who grew up outside Indonesia but then moved there as children
or adults experienced a disjuncture of a different sort, that called into question whether
they could call Indonesia 'home’ and be considered genuine Indonesians because of
their appearance. The result is that those with connections to multiple locations and mul-
tiple nationalities through their family histories have been caught in the crossfire as
boundaries have been drawn, based on appearance, about who can belong to the Indo-
nesian nation and who cannot.

This research raises questions about what is ‘special’ about the experiences of people
identified as being of mixed race and/or European descent in Indonesia, compared with
other experiences in other contexts. Certainly the presence of people of mixed descent
is apparent in the popular culture of other postcolonial nations, especially in Southeast
and South Asia. Further, the concept of racialised national belonging and exclusion on
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the basis of a ‘mixed’ heritage is not unique to Indonesia, yet what is specific to the Indo-
nesian context is the ability of those who grew up in Indonesia to draw on their ‘insider’
knowledge by pretending that they were from far-flung corners of the archipelago or from
a minority ethnic group with typically lighter skin than most other Indonesians, such as the
Manadonese. The superficial meanings attached to an ‘Indo’ appearance in New Order
Indonesia, removed from larger historical and social questions, also cannot be separated
from government policy at the time to superficialize ethnic difference and diversity in the
name of national unity. Finally, the background of a parent - in particular, whether they
had links to Communist countries — and how these circumstances were connected to gov-
ernment policy determined in a number of cases the opportunities given to their children
once these transnational families decided to move back to Indonesia.

Notes

1. The term ‘Indo’ was originally often used to label people of European descent of a lower socio-
economic status as compared to those occupying the upper classes of Indies society, who
tended to use the term ‘Indische’ (Indies) or ‘Indische Nederlanders’ (Indies Dutch) to describe
themselves. To some extent this distinction has been carried over into postcolonial Nether-
lands, where not all Dutch-Indonesians are comfortable with identifying as ‘Indo’. Recently,
however, activists in the Netherlands have begun to reclaim the term. Activists writing in
English, particularly those based in the United States, usually use the term ‘Indo’ (Hewett,
20163, pp. 22-24),

2. The research carried out for this project included life history interviews carried out in 2012—
2013 and 2015 in English, Indonesian, Manado Malay and Dutch, with 81 people who ident-
ified as being Indo or having mixed European descent. Of these, 41 were female and 40 were
male.

Acknowledgements

| wish to express my thanks to the special issue editors who provided very useful feedback on earlier
drafts of this article.

Disclosure statement

No potential conflict of interest was reported by the author.

ORCID
Rosalind Hewett (2 http://orcid.org/0000-0001-7488-0547

References

Aizawa, N. (2011). Assimilation, differentiation, and depoliticization: Chinese Indonesians and the
ministry of home affairs in Suharto’s Indonesia. In M. Dieleman, J. Koning, & P. Post (Eds.),
Chinese Indonesians and regime change (pp. 47-64). Leiden: Brill.

Allard, E. (1955a). Laporan sementara tentang bagian kedua penjelidikan dilapangan atas susunan
kemasjarakatan orang-orang Indo-Eropah di Indonesia (sambungan). Bahasa dan Budaja, 3(5),
27-40.


http://orcid.org/0000-0001-7488-0547

374 R. HEWETT

Allard, E. (1955b). Laporan sementara tentang penjelidikan kemasjarakatan dari golongan Indo-
Eropah jang dilakukan di Bogor tahun 1953. Bahasa dan Budaja, 3(5), 3-22.

Annink, C. (1993). Learning minority status: A qualitative study of the educational experiences of
Indonesian-Dutch people (Unpublished doctoral thesis). Ohio State University, Columbus.

Antons-Sutanto, R.,, & Antons, C. (2017). The construction of ethnicity in colonial law and its legacy:
The example of the Peranakan Chinese in Indonesia. In C. Antons (Ed.), Routledge handbook of
Asian law. (pp. 398-419). Abingdon: Routledge.

Blunt, A. (2005). Domicile and diaspora: Anglo-Indian women and the spatial politics of home. Malden,
MA: Blackwell.

Blunt, A., & Dowling, R. M. (2006). Home. London: Routledge.

Boon, L. (2004). “We zijn als kemeleons”: Indo’s in Indonesi€. De Sobat: Nieuwsbrief voor Donateurs van
de Stichting Tong Tong, April, p. 20.

Cassarino, J.-P. (2004). Theorising return migration: The conceptual approach to return migrants
revisited. International Journal on Multicultural Societies, 6(2), 253-279.

Coppel, C. A. (2002). The Indonesian Chinese: “Foreign Orientals”, Netherlands subjects, and
Indonesian citizens. In M. Barry Hooker (Ed.), Law and the Chinese in Southeast Asia (pp. 131-
149). Singapore: Institute of Southeast Asian Studies.

Coté, J., & Westerbeek, L. (Eds.). (2005). Recalling the Indies: Colonial culture and postcolonial identities.
Amsterdam: Aksant.

Cribb, R. (2001). How many deaths? Problems in the statistics of massacre in Indonesia (1965-1966)
and East Timor (1975-1980). In I. Wessel & G. Wimhofer (Eds.), Violence in Indonesia (pp. 82-98).
Hamburg: Abera.

Cribb, R. (2011). The brief genocide of the Eurasians in Indonesia, 1945/46.n A. D. Moses (Ed.), Empire,
colony, genocide, conquest, occupation, and subaltern resistance in world history (pp. 424-439).
New York: Berghahn Books.

Depari, E. (1990). Eurasian faces in Indonesian films. Indonesian film festival. Jakarta: Indonesian Film
Festival Committee. (pp. 77-79).

Dragojlovic, A. (2012). Materiality, loss and redemptive hope in the Indonesian leftist diaspora.
Indonesia and the Malay World, 40(117), 160-174.

Dragojlovic, A. (2014). The search for sensuous geographies of absence: Indisch mediation of loss.
Bijdragen tot de Taal-, Land- en Volkenkunde / Journal of the Humanities and Social Sciences of
Southeast Asia, 170(4), 473-503.

Fasseur, C. (1994). Cornerstone and stumbling block: Racial classification and the late colonial state in
Indonesia. In R. Cribb (Ed.), The late colonial state in Indonesia: Political and economic foundations of
the Netherlands Indies, 1880-1942 (pp. 31-56). Leiden: KITLV Press.

Frederick, W. H. (2012). The killing of Dutch and Eurasians in Indonesia’s national revolution (1945-
1949): A ‘brief genocide’ reconsidered’. Journal of Genocide Research, 14(3-4), 359-380.

Gmelch, G. (1980). Return migration. Annual Review of Anthropology, 9, 135-159.

Godley, M. R., & Coppel, C. A. (1990). The pied piper and the prodigal children: A report on the
Indonesian-Chinese students who went to Mao’s China. Archipel, 39(1), 179-198.

Harper, M. (2005). Introduction. In M. Harper (Ed.), Emigrant homecomings: The return movement of
emigrants, 1600-2000 (pp. 1-14). Manchester: Manchester University Press.

Hearman, V. (2010). The last men in Havana: Indonesian exiles in Cuba. RIMA: Review of Indonesian
and Malaysian Affairs, 44(1), 83-109.

Hewett, R. (2015). Children of decolonisation: Postcolonial Indo (Eurasian) communities in Indonesia
and the Netherlands. Indonesia and the Malay World, 43(126), 191-206.

Hewett, R. (2016a). Indo (Eurasian) communities in postcolonial Indonesia (Unpublished doctoral thesis).
Australian National University, Canberra.

Hewett, R. (2016b). The forgotten killings. Inside Indonesia, 125(Jul-Sep). Retrieved from http://www.
insideindonesia.org/the-forgotten-killings

Hewett, R. (2017). Class, race and being Indo (Eurasian) in colonial and postcolonial Indonesia. In Z. L.
Rocha & F. Fozar (Eds.), Mixed race in Asia: Past, present and future (pp. 224-238). Abingdon:
Routledge.


http://www.insideindonesia.org/the-forgotten-killings
http://www.insideindonesia.org/the-forgotten-killings

SOCIAL IDENTITIES (&) 375

Hitchcock, M. (1998). Tourism, Taman Mini, and national identity. Indonesia and the Malay World, 26
(75), 124-135.

Huisman-Carels, S. (1990). Indische mensen in Indonesie. Jambatan: Tijdschrift voor de Geschiedenis
van Indonesia, 8(1), 49-60.

Jones, G. (2007). Tussen onderdanen, rijksgenoten en Nederlanders: Nederlandse politici over burgers uit
Oost en West en Nederland, 1945-2005 (Unpublished doctoral thesis). Vrije Universiteit, Amsterdam.

Kebon, A.(2011). Stars and stereotypes. Inside Indonesia, 103(January-March), http://www.insideindonesia.
org/stars-and-stereotypes?highlight = WyJpbmRvliwiaW5kbyciLCInaW5kbylslidpbmRvJyJd

Luttikhuis, B. (2013). Beyond race: Constructions of “Europeanness” in late-colonial legal practice in
the Dutch East Indies. European Review of History: Revue Europeenne D’histoire, 20(4), 539-558.

Mahtani, M. (2014). Mixed race amnesia: Resisting the romanticisation of multiraciality. Vancouver: UBC
Press.

Mandal, S. K. (1996). Finding their place: A history of Arabs in Java under Dutch rule, 1800-1924
(Unpublished doctoral thesis). Colombia University, New York.

Meijer, H. (2004). In Indié geworteld: De twintigste eeuwe. Amsterdam: Bakker.

Missbach, A., & Myrttinen, H. (2014). Imagining Indonesia from afar: Exploratory thoughts on utopian,
nostalgic, and embodied longing for the homeland. ASEAS - Australian Journal of South-East Asian
Studies, 7(2), 141-146.

Myutel, M. (2016). Indians and national television in Indonesia: Behind the seen (Unpublished doctoral
thesis). Australian National University, Canberra.

Myutel, M. (2017). Ethnicity and social relations in Indonesian television production houses. Journal of
Southeast Asian Studies, 48(2), 219-236.

Nobles, M. (2002). Racial categorization and censuses. In D. . Kertzer & D. Arel (Eds.), Census and iden-
tity: The politics of race, ethnicity, and language in national censuses (pp. 43-70). Cambridge:
Cambridge University Press.

Oostindie, G. (2010). Postcolonial Netherlands: Sixty-five years of forgetting, commemorating, silencing
(Annabel Howland, Trans.). Amsterdam: Amsterdam University Press.

Pattynama, P. (1996). “Ilk Woon Hier and lk Hoor Hie”: Indo’s in Indonesié. Hoe is het hun vergaan?
Pasarkrant, November, 8.

Pattynama, P. (2000). Assimilation and masquerade: Self-constructions of Indo-Dutch women.
European Journal of Women’s Studies, 7(3), 281-299.

Purdey, J. (2014). Scholarships and connections: Australia, Indonesia and Papua New Guinea. Geelong:
Alfred Deakin Research Institute, Deakin University.

Rodriguez-Garcia, D. (2006). Mixed marriages and transnational families in the intercultural context: A
case study of African-Spanish couples in Catalonia. Journal of Ethnic and Migration Studies, 32(3),
403-433.

Siddique, S., & Suryadinata, L. (1981-1982). Bumiputra and pribumi: Economic nationalism (indigism)
in Malaysia and Indonesia. Pacific Affairs, 54(4), 662-687.

Sunindyo, S. (1993). Gender discourse on television. In V. M. Hooker (Ed.), Culture and society in New
Order Indonesia (pp. 134-148). Kuala Lumpur: Oxford University Press.

Van der Veur, P. W. (1954). The Eurasians of Indonesia: Castaways of colonialism. Pacific Affairs, 27(2),
124-137.

Van der Veur, P. W. (1960). Eurasian dilemma in Indonesia. The Journal of Asian Studies, 20(1), 45-60.

Van der Veur, P. W. (1969). Race and color in colonial society: Biographical sketches by a Eurasian
woman concerning pre-World War Il Indonesia. Indonesia, 8, 69-80.

Van Leeuwen, L. (2008). Ons Indisch erfgoed: Zestig jaar strijd om cultuur en identiteit. Amsterdam:
Bakker.

Willems, W. (2005). No sheltering sky: Migrant identities of Dutch nationals from Indonesia. In J. Coté
& L. Westerbeek (Eds.), Recalling the Indies: Colonial culture and postcolonial identities (pp. 251-287).
Amsterdam: Aksant.

Xiang, B. (2013). Return and the reordering of transnational mobility in Asia. In B. Xiang, B. S. A. Yeoh
& M. Toyota (Eds.), Return: Nationalizing transnational mobility in Asia (pp. 1-20). Durham: Duke
University Press.


http://www.insideindonesia.org/stars-and-stereotypes?highlight=WyJpbmRvIiwiaW5kbyciLCInaW5kbyIsIidpbmRvJyJd
http://www.insideindonesia.org/stars-and-stereotypes?highlight=WyJpbmRvIiwiaW5kbyciLCInaW5kbyIsIidpbmRvJyJd

	Abstract
	Introduction
	Race, nation and return migration
	Origins of the term ‘Indo’
	The colonial generation who left Indonesia
	Children with Indonesian-Australian parents from the second world war
	Children whose parents were scholarship holders in communist countries

	Conclusion
	Notes
	Acknowledgements
	Disclosure statement
	ORCID
	References

