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asserts that the entire organization would be willing to work toward building this

new state “in the land of the Xiongnu” as a foundation for the “unity and mutual
a. Here again, Uchida is speaking of Japa-

benefit” of the people of Japan and Chin
nese Daoyuan, in other words, of Omotokyd. Like many of the ideas he attributes

to Chinese Daoyuan, the idea of a “Bright Land” in Manchuria in fact derives
from Deguchi, who had as early as 1926 sent one of his followers to Tianjin to

promote it to Pu Yid
Wishful thinking or willful misrepresentation aside, the founding of Manchukuo

ushered in a new era for RSS in the Northeast. In March of 1934, the same month
that Pu Yi ascended to the throne and Manchukuo was upgraded to the status of
empire, local Daoyuan leaders met in Changchun, recently christened the New
Capital (Xinjing #75%), and formally broke all ties with Beijing and Ji’nan. The
newly named “Daoyuan — World Red Swastika Society of Manchukuo™ TN ER A
11 {H 4T H 2 € now found itself undera completely new set of leaders, few of
whom had been particularly prominent in the organization before 1932.%8
The organization prospered. In 1934, the Manchukuo Daoyuan-RSS moved its
headquarters from Shenyang to a new building, built in the style of a Chinese tem-
ple on a busy corner of the main
significant following among prominent Chinese members of the Manchukuo gov-
ernment, such as Xi Qia BlLy4, Zhang Jinghui BE 4% B Yu Zhishan TIE L, and
Sun Qichang F4F% B.© The general Zhang Haipeng, identified by Uchida early
on, became its national president. The mass membership grew as well. Between

1932 and 1941, the number of branches expanded from 35 to 99. In three years,
bers more than doubled, from 5,151 to

hukuo RSS mushroomed from:

from 1939 to 1941, the number of mem
13,954, while the operating budget of the Manc

448,736 to 1,295,253 yuan.™
Yet, in spite of what appears to have been a mutually beneficial relationship, both
ukuo were careful to maintaina

the Daoyuan-RSS and the government of Manch
certain distance from each other. At no point was Daoyuan actually persecuted;
the turn against Omotokyd

nor does it appear to have been directly affected by

within Japan (following the Second Omoto Incident of 1935). Nor, however, did

it have any official place in Manchukuo propaganda or policy. It certainly wasnot

Tuble 5.2 Number of Daoyuan in Manchuria/Manchukuo, by year

1926 1927 1928 1929 7930 1931 1932 1933

New 1 4 1 10 6 2 3 4
total 1 5 12 22 28 30 35 39

1934 1935 1936 1937 1940

New 22 15 2 2 0 2 9
total 61 76 78 80 80 82 91

Source: Manshiikoku kokumuin minseibu, 1943: 169-170.
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himself) was most certainly also an attempt to reach out to the United States as
a diplomatic ally.” In the wake of the massacre at Nanjing, the Red Swastika
Society was one of many Chinese organizations that sought shelter in the foreign
concessions of Shanghai, and emerged to establish shelters and soup kitchens.
According to one report, Swastika Society volunteers provided relief for over a
hundred thousand. In Nanjing alone, they disposed of over 27,000 corpses.™
The Guomindang retreat to Sichuan left the Daoyuan-Red Swastika Soci-
ety in a difficult position. Throughout North China, the Red Swastika Society
maintained a working relationship with Japanese-sponsored authorities. Some
of these figures, such as the widely reviled governor of Shandong, Tang Yangdu
BEI#L, actively promoted the society and its activities. As in Manchukuo, Japa-
nese authorities themselves appear to have been cordial but wary of forming
too close a bond, preferring instead a long-term strategy of replacing the RSS
with groups of their own making, such as the New People’s Society (xinmin hui
#7 F.#) and Pacification Teams (xuanfit ban/senbu han EHEHT)." Few records
of RSS activities in wartime Sichuan exist, most likely because the organization
had never been particularly strong there. Befitting the group’s many protesta-
tions of internationalist neutrality, there was never any sort of public rift between
the branches in Japanese, Guomindang, or Communist controlled territory, nor
was RSS censured by the Guomindang government for continuing its work under
the Japanese occupation. (It is also worth noting that the RSS was one of the few
groups of this sort to have escaped the charge of Japanese collaboration after
the founding of the People’s Republic.) This is not to say that the Guomindang
government embraced the organization entirely. In 1940, the party Mobilization
Committee (dongyuan weiyuan hui B & 7% B ) enacted an antisuperstition law,
which banned heretical teachings and their writings, and singled out Daoyuan by
name for special castigation. The Red Swastika Society was also mentioned: it

would be allowed to continue its charitable work, as long as it broke all ties with

Daoyuan.”™

Concluding remarks

Whatever we choose to call them, the religious movements that arose during the

early twentieth century did represent a distinct period of innovation. That is noti0
say that they were entirely new: their basic religious beliefs and practices, ethical
and charitable impulses all had deep roots in the ideas and institutions of the laté
imperial era. But the setting was fundamentally different. At a stroke, the Rep b-
lican government had abolished centuries of regulation, allowing both religious
and charitable societies to grow to national prominence, and to strive (at least fof
a time) for a place in the public eye that would previously have been unimagind
ble. Unbounded confidence in global transformation, the same sentiment that®
animated interwar movements from Christian mission to the Communist In
national, also breathed new life into a Confucian tradition that a new generas
of postimperial intellectuals hoped to present as China’s unique contributions

world culture.”™
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Appendix

J.AI Major RSS relief efforts, 1921-1933

Crisi
: s Response fiom Response
Raised 120,000 yuan, Bou
,000 . Bought
food and clothing for 40,00g().
Raised 120,000 yuan. Provi
relief t0 50,000, " o0

Raised 100,000 yuan, Provided
relief for 120,000,

Yellow River flood
Shandong ’

* Grand Canpa| flood,
8 counties in Zhili

loods in Zhil
s ir , Hunan,
HIJhe:, Jianxi, Fujian

Ji’nan Daoyuan,
local benefactors
Tianjin

Coordinated national
effort

(Continued)
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Table 5.41 Continued

Year Crisis

Response from Response

Flood, Chahar

War in Jiangnan

Zhi-Feng wars

1925 War in Jiangnan-
Huaihai; war in
Jinzhou and near
Tianjin

1925 War in Huaihai

War along Jin-Pu

railway

War in Shandong
1926 War in Tianjin area

1927 War along Jin-Pu
railway

War in Chahar

1928 War, drought, anc}
pests in 60 counties of
Shandong

Yellow River floods,
Shandong

War in Tianjin and
Hebei

Raised 10,000 yuan.
Established 10 shelters and 4
soup kitchens. Buried over 100.
Provided food and clothing for
32,800 refugees.

Provided 2,000 shi' of grain
(hongliang) for over 10,000
refugees.

Sheltered or treated 115,900
soldiers and civilians. Buried
5,200. Sheltered 54,000 women
and children.

Donated 7,100 sacks of flour
and 17,000 coats. Rescued
26,200 people.

Donated 800 shi of rice and
4,000 coats. Rescued 6,800.
Ji'nan-Jining-Tai’an Aided 35,000. -
Befing Tanin A e D ats Aided
57,500.
Raised over 40,000 yuan.
Donated 5,000 shi of grain,
and 7,000 sacks of flour. Aided
162,500.

Raised 10,000 yuan, donated
6,000 shi of grain. Aided
80,000. o

i onated 80,000 shi of grain.

gizgzhﬁﬁ?zﬁangm gponsored free rail trayel tfm;o :
charitable organizations 10,000 hgmcless to migrate t0
in Fengtian, Jilin, Manchuria.

Heilongjiang and Rehe
Ji’nan

Chahar

Nanjing-Wuxi

Central hui (Beijing)

30 teams from
Taiyuan, Chahar,
Tianjin, and Ji'nan

Nanjing-Hangzhou

Beijing, Tianjin

Ji'nan-Xuzhou-
Nanjing

Chahar

Established 10 soup kitc}_leps..
Raised grain to feed a million’
people. F
Donated 10,000 shi of grain o
100,000. y
Donated 10,000 yuan, 1,500 sk
of grain. |
Doirated 2,000 yuan, 200 shi
of millet. :
Donated 40,000 yuarn. ]

Beijing-Baoding
Ji'nan
Hangzhou

Guomindang
overnment . -
gl'ianj in Donated 4,000 shi of grail:

Aided 345,000.

(Continie

£y
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Year Crisis

Response from Response

1929 Border war with
Soviet Union

1930 War in
Shandong-Hebei

1931 War in southern Hebei

1931 Japanese aggression in
Manchuria

1932 Japanese attack on
Shanghai

and other charitable
societies

Yan (Xishan) and

Donated 20,000 and 3,000
Tianjin mayor

yuan, respectively. Purchased
437,565 jin of corn for 12
assistance stations in Beijing.
Aided 218,700,

Formed hospital and triage
teams. Buried 150 corpses,
treated 520 soldiers.

All branches in
Manchuria, organized
by Beijing and
Shenyang

National effort;
individual and
coordinated responses
from branches across
the country

Beijing-Tianjin

Altogether provided medical
relief to 158,000 soldiers
and civilians. Gave shelter to
56,000 women and children.
Buried over 3,000 corpses.
Established 4 shelters and

2 medical centres. Sheltered
4,000 women and children.
Provided medical care to over
1,000 soldiers and civilians,
and buried 230 corpses.

Received permission from
Japanese military to bury
over 400 corpses. Treated 100
wounded soldiers and buried
207 corpses in Changchun,
Treated 89 soldiers and buried
206 in Binjiang. Donated 300
shi of millet and established 19
shelters for refugees. Raised
5,000 yuan for soup kitchens in
Shenyang and Changchun, and
3,000-4,000 yuan for clothes.
Established 6 hospitals, each
of which took in from 2,000
to 17,000 people, and gave
medical care to up to 300.
Sheltered 26,000. Buried 200
corpses.

Coordinated response
from Beijing-Ji’nan-
Jiaodong and all
Manchurian branches

Shanghai branch

International

) Kanto earthquake
'7 Kansai earthquake
" Los Angeles earthquake

Donated 2,000 shi of rice.
Donated 5,000 yuan through Japanese consul,

Donated 100,000 yuan though US Ambassador Nelson
T. Johnson.

: Shijie hon
ﬁﬁ%?@ﬁfmﬁﬂiﬂ{ﬁ
e shi is approximately 72.5 kg,

g wanzi hui AT H T8, Shi

ifie hong wanzi hui linian zhenjiu gongzuo baogao

. 1930: 1-25; 1932: 1-33: 1935: 1-31.
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Shanﬂ(?%g» (A reappraisal of the research methods (;1 K;IOI; tichixue wenji 222 2 growth, etc.) is repeated almost verbatim in a number of different sources, including
%Fﬁﬂ £ Lu Yao, Popular Religions in Shandong). Shehu Yuancheng B[, Daoci gangyao dadao pian 12403 KM ES (A general overview
cjf%(oTi a;:]l'i.n' T’iaﬂjin guji chubanshe, b op th ISTu Chi.” Folklore Studies 1: 9-27. of dao and charity) Shenyang: Shenyang wanzi xinwen yinshuabu; Uchida Ry&hei
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«citizen diplomacy” in the late Qing and early Repub-

6 Re-creating Hui identity and
the charity network in the
imperial extension from Ming
to Qing in the Southwest
Chinese frontier

Ma Jianxiong

Introduction

During the thirteenth to fifteenth centuries during Ming dynasty in China, more
and more Huihui people were resettled from middle Asia and parts of central
China to Yunnan. Some of them gradually lost their Muslim identities and original
[slamic religious practice. After the sixteenth century, in the transformation from
Ming to Qing dynasties, some Huihui scholars began to mobilize a movement to
reinterpret Islamic ideas using the concepts of Confucian or Neo-Confucianism.
Through this change, gradually, the Hui identity reformed. The Islamic education
system was developed in communities based on the Common Items Charity, to
extend local communities into a network. All of these developments were based
mainly on the communal charity resources coming from minefields in the moun-
tain areas, and long distance trade, especially on the Yunnan-Burma frontier. For
example, when the Qing state tried to produce more and more silver and copper,
many minefields were controlled by various powerful, Hui, minefield hosts.
Through the extension of the Hui network, the Hui elite established, in a com-
- munal mosque, their Islamic education, which was based on the Common Items
 Charity in their home villages. It formed the basis of cultural construction for
' internal governance and a transregional network for business management and
- goods transportation. More Hui Muslims could, therefore, be freed from their
‘everyday agricultural and official taxation and services tasks, because the Com-
‘mon Items played the role of a communal organization, and became a shield to
1«. with the state. In this way, the function of the Common Items Charity was
10 provide mosque education, deal with communal affairs, play host to long dis-
ttravelers, and fulfill official tasks.

Meanwhile the network, based on cultural infrastructure like a common geneal-
08y and a Confucian interpretation of Islam, made the sharing network possible.

I8 Systemic reform was pushed forward by some Confucian and Islamic schol-

but during the period from the 1710s to the 1810s, the Hui network based on
mmon Items Charity was constructed. This system provided a fundamental

ftution for the Hui communities and integrated communal cohesion as well as
Betwork extension. However when the mine resources shrank, some serious
HICts arose, which brought about the Hui Muslim uprising from the 1850s to




