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Gser mdog gi rtogs pa brjod pa

F1] rgya gar skad du 'su varnna varnna a ba da nam // bod skad du

gser mdog gi rtogs pa brjod pa //

dkon mchog gsum la phyag "tshal lo //

"di ltar rjes su thos te // gnas brtan "od sruns chen po yohs
su mya nan las "das nas gnas brtan kun dga® bo bdag nid che ba /
gnas brtan 552 ra dva ti"i bu dan / ses rab maam pa / de béin géegs
pa bzin du snih rje chen pos sems sin / yul dan / gron khyer dan /
gron rdal dan / tshon “dus la sogs pa de dan der gdul bya de dari
de thabs kyi bye4 brag de dan de dag gis "dul bar gyur to // ci
tsam na dus gzan zig gi tshe gdul bya“"i dban gis sems can bye ba
brgya ston dpag tu med pa la dam pa"i chos ston pa?i bdud rtsi’i
char "bebs pas yah dag par tshim par byed cin / yans pa can gyi
gnas a mra srun ba"i tshal gan na ba na gnas so //
f2] vyah de"i tshe rgyal po"i khab kyi groh khyer na / ded dpon ni
ma zes bya ba / phyug pa® / nor man ba / lons spyod che ba / yons
su bzufi ba yahs sih rgya che ba rnam thos kyi bu"i gor daft ldan
pa / rnam thos kyi bu la nor gyis “"gran pa zig gnas te // der
rigs mnam pa las chuh ma blahs nas //de de %ah Iﬁ%n cig rtse
bar byed dga® bar byed dga® mgur spyod par byed do / de rtse zih
dga® la 5dga' mgur5 spyod kyah bu yah med bu mo yan med de6 //
de bu med pas bu sin tu "dod pas yohs su gduhs sih "dug pa na
sum cu rtsa gsum gyi lha"i nah na lha"i bu bsod nams kyi mthu
chen po dan ldan pa zig la “chi ba"i Itas rnam pa lha byuh bar
gyur pa dan / sans rgyas “byuh bas brgyan pa®i "jig rten IaJ bltas
nas / mya han las “das pa la mnon par [212a] dga* bas mi!i nah
du mtshams shyar bar “dod pa dan /

[31 Iha"i dbah po brgya byin gyis® lha"i bu de “chi “pho ba mthon
zih / sans rgyas “"byun bas brgyan pa"i "jig rten gyi khams la bltas
nas mya han las "da" bar mnon par "dod pas mi rnams Kkyi nan du

nih mtshams sbyor bar "dod pa yah mthon ho // mthon nas kyah lha"i

1

1. P adds dan 2. P nam 3. P gyi 4. P lhag gcig 5. P dgur
6, D om 7. P las
1

P gyi

P su var nna var nna ba da nam 2. D sa 3. P dhal 4. P byed



bu de @ thad du son ste de skad ces smras so // grogs po khyed mi
rnams kyi nan du nifr mtshams sbyor bar “dod na rgyal po®"i khab Kkyi
groft khyer de na ded dpon ni ma®i chun ma yod pa"i mnal du nin
mtshams sbyor cig / des smras pa / kau si ka ded dpon de ni dad pa
med pa ste / de la ni sans rgyas kyi bstan pa la rab tu 2dad pa2
med do // brgya byin gyis smras pa / grogs po nifi mtshams sbyor cig
aaft. / ji Itar ded dpon de safis rgyas kyi bstan pa la mnon par dad
pa de Itar nas bya"o // lha"i bus smras pa / kau si ka gal te ded
dpon chun ma dafi bcas par i srid "tsho"i bar du dkon mchog gsum

la skyabs su "gro na de Ita na ni ded dpon de®"i chun ma"i mnal du
nin mtshams sbyar3 bar bya®o //

[4] de nas lha®"i dban po brgya byin sum cu rtsa gsum nas mi

snan bar gyur te / rgyal po"i khab kyi groA khyer du ded dpon rii
ma"i khyim gyi sten gi khafi pa'i2 g{i la gnas par gyur pa dan /
lha"i doafi. po brgya byin gyi kha dog gi mthus khyim de thams cad
lha"i snaA bas snaft bar byas so // ded dpon ni mas lha"i snan ba
d% mthon zin bltas3nas yaA no mtshar gyis mig gdans te phyogs
bzir lta bar bsams pa dafi / ci tsam na lha"i dban po brgya byin
mthofr nas yafi myur ba nid du de®i rkafi pa gnis la phyag byas te
smras pa / gqaii khyed bdag gi khafr par byon pas khari pa "di Itar
byas pa ni rned pa sin [212b] tu legs par rned do // khyed “dir
byon pa"i dgons pa gan yin pa gsuns sig / lha"i dban po brgya
byin gyis smras pa / ded dpon khyed ni bu med de bu yod par

mfron par dga® na chuft ma dan bcas par deA nas bzufi ste / ji srid
'tsho'i4
bu yod par “gyur ro // ded dpon ni ma dga" ba dan mgu ba dan rab

bar du dkon mchog gsum la skyabs su soft {ig5 / khyod la

tu dga® ba"i yid kyis smras pa / lha"i dbafi po khyod kyis ji Itar
bka® stsal pa de ltar “tshal te / bdag chun ma dan bcas par den
nas bzuft ste /'ji srid 'tsho'i'4 bar du dkon mchog gsum la skyabs
su mchi*o // de nas lha"i dban po brgya byin gyis ded dpon ni ma

chufi ma dan bcas par skyabs su "gro ba la bkod nas rgyal po"i

"3 2. P dafi ba 3. D shyor
4 1. P blank 2. D gi 3. P bsam 4. P mtsho"i 5. D sig
6. D pa
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khab nas mi snan bar gyur te / sum cu rtsa gsum gyi gnas su lha"i
bu de"i gzal yas khan du “"khod par gyur to // de nas lha"i dbaA
po brgya byin gyis Iha"i bu de la gtam gyi rnam pa rgyas par smras
pa dan /

T5] ji tsam na lha"i bu de sum cu rtsa gsum gyi lhavi gnas nas
"phos te / rgyal po"i khab kyi gron du ded dpon ni ma®i chun

ma®i mnal du zugs par gyur to // de gan gi 1tshelde'iLmnal du
"phos pa de #id kyi t%he ded %pon gyi chun ma"i lus la kha

dog sin tu rgyas pa dan / dri yid du “on ba byuA bar gyur to //
bud med mkhas pa rnams la ni thun moA ma yin pa chos rnam pa

lAa yod de / Ina gaA ze na / skyes pa chags par yan ses sin /

ma chags par yaA ses pa dan / dus ses siA sa bon ses pa daA j
mAal du "jug pa ses pa daA / gan las mAal du "jug pa™ de4 ses

pa daA / khye “ur gyur par ses siA bu mor gyur pa ses te / gal

te khye “ur gyur f213a] na ni dku g*yas par brten"* ciA gnas la /
gal te bu mor gyur na ni dku g»yon par brtenE CiA gnas so // de
nas dga" ba daA mchog tu dga®" ba"i yid kyis khyo la smras pa /
rje"i sras dgyes pa bskyed du gsol / bdag sems can dan ldan par
gyur te / ji nas kyaA bdag gi dku g»yas par brten ciA gnas pa
las na Aes par khye “ur “gyur ro // des de thos pa daA de yaA

gin tu dga® ba daA mchog tu dga®" ba"i yid kyis ro stod bteg6 nas
lag pa g»yas pa brkyaA ste / ched du brjod pa ched du brjod pa /
kye ma®o Aas kyaA yun riA du mAon par “dod pa®"i bu®"i gdoA la blta
bar “"gyur la / skyes siA byuA nas kyaA Aa®"i bya ba byas te / de
rigs rgyud phun sum tshogs siA Aa"i rigs yun riA du gnas par byed
pa daA / bdag cag si ziA dus byas nas kyaA nor nuA Au "am maA po
sbyin par ni gtoA / bsod nams ni byas nas “di de gnis gaA daA
gaA7du skyes pa®i rjes bzin du "gro bar gyur cig ces bdag gi miA
gis yon bsno bar “gyur ro //

[6] "di ni sems can daA ldan par gyur to / snam du ses nas steA

gi khan bzaAs kyi gzi naml Aa ba med par "jog ste / de"i mAal yoAs

[5] 1. P tshe"i 2. P de nid kyi 3. P par 4. P om 5. D rten
6. P btegs 7. P gi
[6] 1. P nams



su smin par bya ba ¥ phyir yid du mi “oft ba ¥ sgra cuA zad kyan mi
thos siA graA ba daA graA bali yo byad daA / dro ba daA dro ba 7
yo byad daA / sman pas bstan pa®i kha zas ha caA kha ba ma yin

pa daA /'ha caA skyur oa ma yin pa daA /'ha caA lan tshva2 che ba
ma yin pa daA / ha caA mAar ba ma yin pa daA / ha caA tsha ba ma
yin pa daA / ha caA bska ba ma yin pa ste / kha ba dan / skyur

ba daA / lan tshva che ba daA / mAar ba daA / tsha ba daA /

bska3 ba 4spaAs pa®"i4 kha zas kyis bsnen bkur byed ciA do sal

daA / (213b) se mo dos lus brgyan nas lha"i bu mo dga®" ba ¥ tshal
na rgyu ba bzin du khri®u nas khri®u daA / khri nas khrir rgyu ste /
"og gi sa gzi la mi Dab EO // de zla ba brgj~ad dam dgu lon pa
daA / khye T gzugs bzaA ba / blta na sdug pa mdzes pa / yan lag
daA niA lag thams cad daA ldan pa / gser btso ma®"i mdog gi kha

dog sin tu rgyas pa daA ldan pa / "gro ba thams cad kyi yid daA
mig 7'phrog pa7 / gser gyi mdog can gyi gos kyis lus dkris pa /
de"1 yan lag thams cad nas tsan dan gyi dri DyuA ba / de"i kha
nas utpa la"i dri DyuA ba / de skyes pa tsam gyis khyim der gos
kyi char daA / me tog 8karni ka ra ﬁ8 char bab ste / gos de dag
kyaA gser gyi mdog can yin no //

[7] de nas Ao mtshar rmad du byuA ba de daA de"i gzugs phun sum
tshogs pa rgya chen po mthoA ba daA / ded dpon ni ma®"i chuA ma
daA:| "khor rnams sin tu Ao mtshar skyes par gyur to // ded dpon

ni ma sgo”i phyi rol na gnas pa la / ded dpon khyed kyi sras

bltam pa tsam gyis dgyes2 pa skyed3 cig ces go bar byas pa daA /
de dga® ba daA mgu ba daA / rab tu dga®" ba"i yid kyis khyim du
zugs pa daA / ji tsam na gzon nu gzugs sin tu bzaft ba4 / blta na
sdug pa / mdzes pa / yan lag daA / niA lag thams cad daA ldan pa /
gser btso ma®"i kha dog Ita bus mdog rgyas pa daA ldan pa / *

ba thams cad kyi mig daA yid "phrog pa / gser gyi mdog can gyi gos kyis
5

gro
lus dkris pa di"i yan lag thams cad nas ~tsan dan5 gyi dri

"byuA ba / de"i kha nas utpa la™ dri “byuA ba / de skyes pa

P tsha 3. P bska" 4, P spaA ba"i 5. P mi mi 6, P ziA
P. "phro ba 8. D kar ni ka ra %
P om. 2. P dges 3. P bskyed 4. P om, 5. P tsandan

(6]

2.
7.
[71 1.
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tsam gyis ni khyim der gos kyi char dan / me tog ka rni ka ra
char bab ste / gos de dag kyan gser gyi kha dog can (214a) du
mthon no // mthon nas kyan dgal ba dan mgu ba dan rab tu dgal ba
skyes te / ched du brjod pa dag ched du brjod pa /7 e ma"o rned
pa rnams ni sin tu rned de / e ma"o gan Wi Ita bu"i bsod nams
kyi mthu chen po dan ldan pa"i bu skyes pa ni bdag gi yid la
bsam pa yons su rdzogs par gyur to zes dga® ba dan mgu ba dan
rab tu dgal ba"i yid kyis8 gos9 de rnams dge sbyon dan / bram

ze dan / phons pa dan / phons sin sdug bsnal ba dan / mdza*"
bses”® dan / gnen dan / snag gi gnen mtshams la byin te /

[8] gzon nu de"i btsas pa"i btsas ston bdun gsum ni su rtsa
gcig gi bar du rgya cher byas nas grogs po dag khye"u di"i min
cir gdags zes min "dogs par byed pa dan / ne du rnams Kkyis smras
pa / gio% nu "di gser btso ma"i mdog gis éin tu rgyas pa dan
Idan te / de bas na gzon nu Wi"i min gser mdog ces gdags par
bya®o zes te / de la gser mdog ces gdags par byad zes te /

de la gser mdog ces bya ba"i min btags so // g£on nu gser mdog2
ma ma brgyad po pan na T"tsho ba"i ma ma gnis dan / nu ma snun
pa ma ma gnis dan / dri ma Dhyi bad ma ma gnis dan / rtsed>
grogs kyi ma ma gnis te / ma ma brgyad la rjes su gtan nas de
ma ma brgyad po dag gis4  ma dan / zo dan / mar dan / zun

mar dan / mar gyi nin khu dan / gzan yan yo byad kyi bye brag
gtso bo gtso bo dag gis skyed par byed / srin bar byed cin
rdzin na gnas pa"i padma bzin du myur du skyed par byed do //
de gan gi tshe chen por gyur pa de"i tshe / yi ge dan / grans
dan / rtsis dan / lag rtsis dan / dbyan ba dan / gzug pa dan /
bzag pa la ne bar zugs sin brtag pa brgyad po / gzi (214b) brtag
pa dan / gos brtag pa dan / rin po che brtag pa dan / sin rta
brtag pa dan / glan po che brtag pa dan / rta brtag pa dan /
gzon nu brtag pa dan / gzon nu ma brtag pa dan / Myed pa dan /
klog pa la mkhas pa dan / g.yer por gyur to // de yan bsod nams

[/] 6, D kar ni ka ra® 7. P om. 8. P kyi 9. P dgos
10. P ses pa
[81 1. D gzan 2. P mdog de 3. P rtse 4. P gi
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kyi skal pa chen po dan ldan pa / bsam pa dge ba / bdag daft gzan
la phan par zugs pa / snift rje dft, Idanpa / bdag nid chen po

chos *dod pa / skye dgu rnams la mnes gsin® pa ste / de bstan

bcos thams cad klog pa daft / de sin tu bsod nams kyi mthu che ba
yin pas gos la sogs pa daft nor rnams gan bsams pa daft gaft gsol ba
de thams cad de bzin du Myor bar “gyur mod kyi / bdag ni “di Itar
bsod nams kyi mthu chen po daft Idan no snam du mi sems so // ded

dpon ni ma "di snam du bdag dkon mchog gsum la skyabs su "gro
ba"1 drin gyis bu skyes so zes bcom ldan "das kyi bstan pa la
Sin tu yan mfton par dad7 nas de dus daft dus8 su bcom ldan “das
kyi bstan pa la bya ba byed par gyur to //

[9] vyaft de"i tshe de"i dus na rgyal po"i khab kyi groft khyer du
ded dpon dri ma med pa zes bya ba rgya mtsho nas gru grub ste /
slar ‘ofts nas des1 bcom ldan "das dge sloft stoft nis brgya Ifta
bcus bskor ba la bsos drafts te / dge slon re re zift chos gos
gsum gsum phul ba daft / skyes bu dam pa "di"i rgya mtsho chen
por zugs pa daft ded dpon gyi sgra ni “bras bu daft bcas par gyur

te / "di Itar bcom ldan “das kyi2

bstan pa la bya ba byas so zes
bya ba®"i grags pas "jig rten thams cad du khyab par gyur pa daft /
ded dpon ni mas thos pa na "gran "dod par (215a) gyur te / fta
yaft rgya mtsho chen por zugs la gal te de nas gru legs par grub
na® bcom ldan "das la zus te / bcom ldan "das kyi nan thos 4 "dzam
bu"i** gliri na ji sned cig gnas pa de rnams gcig tu bsdus nas zas
bsod pa rnams kyis tshim par byas la dge sloft re re zift rin po
che®i chos gos gsum gsum gyis dga®" bar bya ® snam nas de chuft ma
la gtam de smras pa daft / des smras pa / bdag po khyod kyis vyaft
dag par rtog par ‘“byor bar gyur cift yid la re ba rdzogs par gyur
cig / de nas ded dpon ni mas rgyal po"i khab kyi groft khyer du
lan gsum gyi bar du dril bsgrags te / tshoft pa Ifta brgyas yofts
su bskor nas rgya mtsho chen por zugs so // de rgya mtsho chen po

der zugs pa daft / bcom ldan "das yofts su mya ftan las “"das so //

8 5. P bsin 6. P "di "di 7, P daft 8. P dus dus
9 1. P de 2, Pom. 3.D nas 4. P “dzambu"i
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de de nid na gnas pa"i

yons su mya nan Tas so //

las

tshe gnas brtan

od srufts chen po vyari

[10] ji tsam na dus ggén zrig1 na g{bn nu gser mdog "od ma“i

tshal du son ba daft / de na

dge sloft zig mi

rtag pa gid dan

rab tu ldan pa ™ tshigs su bead pa Won par gyur te /

[1i]

£10]

tshigs su bead pa

1.
6.

tshe

PYro ba dan ni

chu kluft chen po-i

phyir mi

Idog par

gan zig nin mtshan

de la bya dgar ci

gson mtha*

"chi ba yin pas na jj

rgyun bzin du //

"gro bar

-da-

ldog pa dan //

Ti nin’ daft mtshan mo dari /7

Yyur // 1 //
chu chuft gi ni na Ita bur .,/

ba yi //
tshe ni gin tu thuﬁﬁ gyur na /0/

zig yod // 2 jj

lus *di yofts su rgas pa daft //
"jig cift //

nad kyi

tshaft ni myur

rnag gi tshogs kyan

kye ma lus

stoft zin rnam ses daft bral

di mi

dur khrod bor ba"i

sa

rtag tu

rga daft "chi bas

lus “di

myur du

mi

i steft du

"gyel

gtsaft Uzag pa dan //
PJrib pa'i //

"

thogs

ig par

mgal dum
bar (215b) Yyur // 4 //
rgyun du8 nad kyis mfton gdufts Sife 7/

"tsher

dor na9 cir mi
"jig cift na ba daft //
“di yis //

rnag daft ldan pa“”i
grub dari bde ba bla med daft //

zift mchog don du gner bar gyis // 6 //
“di
khor ba las yofts su skyo zift / yofts su mya ftan las

Pom.
P thog

2.

7.

D nas
P TDal

lus

3.

“gyur // 3 //

par //

nas //

Itar //

ruft // 5 //

thos pa daft // gzon nu gser mdog

8.

D nid
P tu

4.

9.

P thu

P

ma

5.

TYas pa i

P dkar



10

15

20

25

30

yon tan mthoA bas dge slon de la phyag byas te dris pa / "phags pa
"di ci zig lags / dge sloA gis smras pa / rigs kyi bu "di ni sans
rgyas kyi bka® yin no // des de thos pa dan bcom ldan “das kyi
bstan pa la dad pa chen po skyes nas rab tu "byun ba dan thar pa
mAon par “dod par gyur to // de nas dge slon de la rim gro byas
te rkan pa gnis la gtugs nas smras pa // "phags pa bdag1 rab tu
"byuA bar “tshal gyis thugs brtse bas ne bar bzun ste rab tu
dbyuA du gsol / dge slon des smras pa / rigs kyi bu pha dan ma
gnis kyis gnaA ham / des smras pa / ma gnaA lags so / dge slon
gis smras pa / rigs kyi bu soft la pha dan ma la dris sig dan /
pha dan ma gnis kyis ma gnan bar rab tu "byin par mi byed do //
des smras pa / de bzin du bgyi "o //

[12] de nas gzon nu gser mdog “khor bas "jigs sin skyo ba"i
yid dafi ldan pas raft gi khyim du dofi ste ma"i rkan pa la gtugs
nas yum mkhyen par mdzod cig / bdag ni legs par gsuAs pa"i

chos *“dul ba la rab tu “byufi fio // de skadﬂces smras pa thos

pa dafi ma (216a) sin tu mya fian gyis gduAs te / bran brdufis

nas smras pa / bu khyod ni na"i bu gcig pa / sdug pa / yid

du "on ba / mdzes pa / rjes su mthun pa / yid la re brgyas pa
thob pa yin na khyod ji ltar Aa spaAs nas rab tu 1lbyuA // des
smras pa / yum sdug pa rnams daA ni Aes par "bral bar “gyur te /
de mkhyen par mdzod la bdag legs par gsuAs pa®"i chos "dul ba

la rab tu dbyuA bar rjes su gnaA bar mdzad du gsol // des thos
pa daA yid la gduA ba chen po skyes nas de mchi mas brnaAs

bf}n du smras pa / bu Aa khrag dron mo kha nas skyug2 par "gyur
gyi lan gsum gyi bar du de skad ma zer cig // des yan bsams pa /
"di"i "bad pa "di Ita bu las na Aas bzlog par mi nus kyis thabs
sig sbyar bar bya 'O snam mo // de nas des smras pa / bu khyod
kyi pha ni saAs rgyas kyi bstan pa la bya ba bya "o snam nas
rgya mtsho chen por ghgs kyi2 de ji srid ma 1oAs pa de srid du
khyod la rjes su mi gnaA Ao // gal te "o0As na khyod rjes su

[11] 1. P dag
[12] 1. P gduA 2. D skyugs 3. P kyis
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gnan nas rab tu dbyun bar bya "o // de ma la gus pa yin pas
bsams4 pa /> gal te yan *di la smras na ni brgya la "di gdun

ba sin tu chen po skye bar “gyur gyi / ji srid na"i pha Tofrs
pa de srid du "dug par bya "o snam nas de can mi smra bar “dug
go // gan gi tshe gzon nu gser mdog tshon 1dus su rgyu 6ba na6
de"i1 tshe de"i gzugs phun sum tshogs pa rgya chen po mthon ba
dan T"jig rten pa rnams bltas kyan noms par ma gyur te / de skye
bo"i tshogs man po"i yid du “on bar gyurJ to jlI de"i gzugs phun
sum (216b) tshogs pas yid drans8 kyan "dod pa la sin tu rgyab
kyis phyogs par mthon nas mas bsams pa / kyi hud “di*i “bad

pa "di Ita bu "dis ni ha spans nas rab tu “byun bar “gyur ro
snam mo // de nas rtag tu dogs pa daft bcas pas rjes su mthun
par "jug par brtsams so //

[13] gzon nu gser mdog ni yan dan yah du mkhas pa dan dge
sbyoh dan bram ze rnams stenj par byed cih / de der legs par
bsad pa thar pa"i lam dafi rjes su mthun par gan dan gan thos

pa de dafi de glegs bam la 2'dri 'O2 // rgyal po®i khab kyi

grofi khyer gyi phyi rol na ded dpon ni ma"i skyed mos tshal

me tog dan / “bras bu daii / chu phun sum tshogs pa zig kyan

yod pa dafi / de nas gzon nu gser mdog pha®i skyed mos tshal
der nin re zih son nas legs par bsad pa"i glegs bam dag klog
cifi "dug go // yan de"i tshe rgyal po"i khab kyi grofi khyer

na ka si mdzes dga®" mo zes bya ba"i bud med smad T"tshon ma
gzugs dan lan tsho dan sgyu rtsal phun sum tshogs pa / skye

bo man po®"i snin du sdug pa zig gnas pa dan / rgyal po ma skyes
dgra®i blon po rab gtum zes bya ba rgyal pos® sin tu bkur ba

de bu mo ka si mdzes dga® mo la sin tu yan sems chags pas nin
re zin ran gi skyed mos tshal du son nas de dan lhan cig rtse
zih dga®" la dga" mgur spyod par gyur to //

[14] ci tsam na dus gzan zig gi tshe bu mo ka si mdzes dga*®

mo rgyan thams cad kyis brgyan te rgyal po"i khab nas byun nas

[12] 4. Pbsam 5. P gyis 6. P blank 7. P “gyur 8. P drans
nas
[13] 1. D brten 2. P *dris so 3. P sa"i 4. P po
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blon po rab gtum gyi skyed mos tshal du chas pa dan / gzon nu
gser mdog rgyal po"i khab (217a) kyi gron khyer nas byun ste /
ran gi skyed mos tshal du "gro ba bu mo ka si mdzes dga®™ mos
bltas pa dan / gzon nu gser mdog sin tu yah gzugs bzan ba / blta
na sdug pa / mdzes pa / yan lag dan nin lag thams cad dafi ldan
pa / skye bo thams cad kyi yid dan mig 7Phrog pa / gserj mdog
can gyi gos ser po lus la gyon pa mthon ba dan / yan de “di
snam du sems te / e ma "o gzugs phun sum tshogs pa rgya che

ba / e ma "o kha dog sin tu rgyas pa °di Ita bu bud med gan

gi khyor gyur pa de ni skal pa bzafi po byas pa yin no snam du
sems sin / de de Ia2 sems sin tu zen pas rtog cin gan “di Ita
bu®i skyes bu daft lhan cig dga" zift rtse ba ma myoft ba"i bud med
de ni skal pa chuft ba yin no // yaft bsams pa / bdag ni gzugs
kyis “tsho ba / skyes bu rnams kyi thun mon du gyur pa yin la /
gzon nu “di ni laft tsho la bab pa daft Idan pa yin gyi ma la
bdag “di daft lhan cig kun tu sbyor bar "gyur ba de Itar brid
par bya "o snam nas de de"i mdun du “dug ste / bud med kyis
stegs5 pa"i mtshan ma dag bstan par brtsams pa daft /> bdag nid
chen po de raft bzin gyis "dod pa la rgyab kyis phyogs sift

mya ftan las "das pa la gzol bas de la sems gtod par ma gyur pa
daft /

[15] des bsams pa “di ni ftes par fta la mi sems pa ni rio tsha
ba yin gyi / yaft "di skyed mos tshal du "gro bas fta yan de nid
du soft la der “di lkog tu brim par bya "o snam nas de de"i phyi
bzin "braft ba daft / gzon nu gser (217b) mdog gis ses nas de"i
sfton du skyed mos tshal du zugs te sgo bead do // bu mo ka si
mdzes dga® mos smras pa / gzon nu bdag ni khyod la bsams te
"ofts na khyod "di Ita bu"i raft bzin ftan pa ston par byed pa

ni rigs pa ma yin no zes smras kyaft / des de la tshig gi lan
ma blan pa daft / des bsams2 pa / "di la rgyu g;l\is yod de / Sin

3 3
tu "dod pa don du mi gner ba "am / yaft na ches bzan ba gzan

[14] 1. P gser gyi 2. P las 3® P bsam 4» D kyi 5. D steg
6. P gyi
[t15] 1. D T"oft 2. P bsam 3. P bzafts pa

10



zig la zen pa yin te / rnam pa thams cad du Wi la na®"i gzugs sam
tshig gis mgu bar byed mi nus kyi4 *di la reg pas mgu bar bya 'O
snam nas / “dis na mthon nas sgo bead na gan zig gis "di lkog tu
chags par “"gyur ba"i thabs ci {ig yod / yan na5 "di nas ses kyis
nan par °di "i ches snon du son la skyed mos tshal du “dug gi™ /
phyis "di "ofts pa dan 'khrig7 pa la sogs pa ¥ lus kyi8 reg pa
rnams9 kyis ji Itar ha"i dban du "gyur ba de Itar mgu bar bya

'0 snam mo // de de ltar rjes su sems sin slar log nas groft
khyer du zugs te / ni ma de la rab gtum gyi skyed mos tshal du
ma soft fto //

[163 blon po rab gtum yaft raft gi skyed mos tshal du de yun
rift du rtogl pas yofts su dub pa daft ni ma nub pa @ dus su groft
khyer du zugs nas2 de raft gi khyim nas ka si mdzes dga® mo la
ci"i phyir khyed deft fta"i skyed mos tshal du ma ‘ofts zes pho

na btaft ba daft / bu mo 3ka’ 53| mdzes dga *mos rje"i sras deft

ni bdag deft glad nad kyis sin tu gdufts pa gaft yin pa des khyed
kyi<4 skyed mos tshal du ma “ofts zes bslus so /7 Jig rten na

ni mdza® mo daft / dgra daft / tha mai pa yod pas / gzan zig gis
smras pa / (218a) de la ni glad pa®"i nad kyis gzir ba med de /
gz/an du na i gzron nu gser mdog gi 5gan du skyed mos tshal

du soft nas skyed mos tshal de nas slar 7%ofts pa mthoft fto zes
smras pa thos pa daft / Ui Itar bud med kyi yul nas byuft

ba 7 sra khon ni sra khon gyi6 tha chad yin pas blon po rab

gtum khro bas kun tu %hrugs par gyur nas bsams pa / ci nas
kyaft saftI bu mg ka si mdzes dga *mo daft gzron nu gser mdog

gni ga med par TYyur ba de Ita bu"i gnod pa bya 'O snam ste /
de khro ba"i mes snift bsregs bzin du mtshan mo sdug bsftal bas
"da® bar byas so // de nas mtshan mo “das te nam lafts pa daft
skyes bu yid brtan du ruft ba zig bos te smras pa / rgyal po”i
khab kyi phyi rol gyi skyed mos tshal du Teft / der fta la sin
tu ched che ba"i dgos pa zig yod kyig ral gri thogs sig /

[15] 4. P kyis 5. Pom. 6. P gis 7. P “khyud 8. P kyis
9. P rnam

[16] 1. P rtogs 2. P om. 3. D om. 4. P kyis 5. D om.
6» P gyis 7. D om. 8. P kyis
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des kyan9 blon po de bzin du bgyi "o zes smras te / skyes bu
de ral gri thogs nas de"i phyi10 bzin du “brans so /,/ de nas
blon po rab gtum skyes bu de dan lhan cig tu rgyal po"i khab
kyi gron khyer nas byuft ste ded dpon ni ma"i skyed mos tshal
du zugs nas gnas so //

[17] bu mo ka si mdzes dga" mo yah lus la gos dan rgyan sna
tshogs kyis brgyan te rgyal po®"i khab nas byun nas ded dpon
ni ma"i skyed mos tshal du soft ste / de der zugs pa daft jil
tsam na blon po rab gtum mthoft ba daft slar kun tu skrag pas
bsams pa / "di ni raft bzin gyis gtum pas ftes par deft fta la
gnod pa chen po byed par “gyur ro snam nas slar log par “dod
pa daft / de nas blon po rab gtum gyis mthoft nas khro ba"i mes
yid (218b) bsregs nas2 dpral bar khro gﬁer gsum bsdus te srin
tu brgyugs so // de nas tsham tshom med par de"i skra nas
bzuft3 nas snift rje med pas mgo thur du sa la bsgyel te bsal
bzin du "di skad ces smras te / khyod *"dir “ofts nas gzon nu
gser mdog daft lhan cig dga" mgur spyad nas / fta la glad pa
na bas sin tu gzir te des khyed kyi gan du ma ofts so zes
smra "am / ftas deft gari gis slar yaft "tsho ba"i "jig rten
mthoft zift gzon nu gser mdog dan lhan cig dga®" mgur spyod par
mi "gyur ba de Ita bu"i chad pa gcod4 par bya "o /7 bu mo ka
si mdzes dga" mos de thos pa daft / phan tshun drud pa®i sdug
bsftal la ma bsams par mchi mas brnafts Sxift5 skad *dar bZin du
kyi hud da ni "tsho bar mi “gyur ro snam nas lus "dar bzin
du blon po rab gtum gyi rkaft pa gnis la gtugs te / snift rje

rje skad du bcom chuft ftus tshig re re nas smras pa / rje-i

sras bzod par mdzod cig / bdag ni bsad par "os pa ma lags te /

bud med kyi yul ni rtag tu skyon daft bcas pa lags kyis deft
nas brtsams nas slan chad *dir ci yaft mi bgyid kyi™ / ji srid
"tsho"i bar du khyed kyi7 "bafts mo bgyid kyis ma brtags pa
"di ma mdzad par srog stsol cig / raft bzin ftan pa de de Ita

[16] 9. Pom. 10. P phyir

[17] 1. Pci 2. P pas 3. P bzufts 4. P bead 5. D bzin
6. P kyis 7. P kyis
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bu*i snin rje rje skad du bcom chun nus tshig re re nas smras
kyan khro ba®"i me "phel ba nid do // de nas de @ grogs po-i
skyes bu la smras pa / ral gri “dis "di"i mgo drufts nas myur
du chod la sa la lItuftd bar gyis sig (219a) ces smras pa daft /
[18] de nas skyes bu des1 bdag ﬁzd ftan pa de"i rigs pa daft
mi ldan pa"i tshig ftan pa thos pa daft "dar bar gyur cift bsams
pa / kye ma "o snift rje med pa / bud med °di ni *“dis rnam pa
du mar rjes su lofts spyod na de ji lItar nes pa chuft ftu"i phyir
gsod par “dod / kye ma To fta yaft "tsho ba"i "jigs pa daft skrag
pas skyes bu tha ma sbrul gyi dug daft mtshuris pa®"i gan du gnas
par byed / fta ni rnam pa thams cad du nam fta ba chen por zugs
so // “di ji ltar bsgrub par bya / yaft na "di la gsal bar smra
bar bya®i / gal te gsal bar smras na sdig pa daft chos ma yin
pa 'di3 las ldog kyaft srid do snam nas kun tu skyo ba daft /
de la bud med de sin tu snift rje bas rgyud zi bar byas pas

mig mchi mas khefts pa daft thal mo sbyar te / blon po rab gtum
la smras pa /'jo bo bzod par mdzod4 cig / "di Ita bu"i bya ba
ma yin pa la bdag sbyar ba ni mi rigs so // bdag ni brtse ba
med pa ma lags te / gsod ma pa yaft ma lags na ji ltar na bdag
gsod ma pa rnams kyaft byed par spro ba ma yin pa"i las gaft
yin pa de la bdag pos btsud dam / bud med “di yaft sin tu gzugs
bzaft ba / blta na sdug pa / mdzes pa / sgyu rtsal ses par grags
pa rgyal po ™ khab na gnas pa rnams daft / phyogs gzan nas lhags
pa®"i skye bo mkhas pa rnams kyi snift du sdug pa / “di ni mi
rnams kyi thun moft gi dga" ba"i gnas su gyur pa lags na / bdag
po ses rab daft ldan zift mkhas pa®"i mi rnams rjes su chags pa"i
gnas "di la sdaft bar ji Itar byed "di Ita bu®"i "jig rten gni
ga daft "gal bar gyur pa"i 7rtsol ba7 "di Ias8 (219b) Idog par
mdzod cig / bzod par mdzod la bdag daft khyed kyaft nes par
spyod pa"i me "dis bsreg par "os pa ma yin no // gtso bo gzan

yaft /

[17] P drud pa 9. P Ilhuft

8.
[18] 1. P de 2. P skrags 3. D om, 4. P gsol 5. P gsol
6. Dom. 7. P rtsom pa 8. D la



sin tu gzon pa"i yan lag "di //

gzugs dafi lan tsho rnams brgyan pa //

"di ni mi yi dga" ba dag /,/

gzugs dan ldan pa bzin du ses j/ 1 jJ

dman zin snin ni rje rje"i lta"i //

snam pa"i tshig ni “di dag gis jJ

gtso bo khyod la gsol “debs na //

bdag gi yid ni mgu bar mdzod jj 2 //

khyod tshig "bar bar thos pas na ,/

den ni bdag nid “dar bar “gyur //

gafi zig "di “dra gsod gyur pa“i //

snih rje med pa su zig mchis // 3 //

sin tu snih rje med pa yi //

kla klo "afi "di gsod mi spro na //

gtso bos bdag yid ji ltar na //

mi gsod par ni spro ba skyed*® // 4 //

gan zig phyugs kyis mthon na yan //

rjes chags chen po skye “"gyur ba //

de la gan zig mir gyur nas //

mtshon gyis “debs pa bgyid ma mchis // 5 //

gtso bo sin tu mi bzad pa®i ./

las *"di mnan pa "an rigs min na //

spyod par bgyid pa smos11 ci “tshal //

de bas bzod pa mdzad pa"i rigs // 6 //
[19] de nas skyes bu rah bzin han 1pas bsam1 pa nams pa de la
de Ita bu"i snih la bab pa"i tshig snan pa des smras su zin kyan
rah gi sems zi ba ma rned par gyur te / de khros pas smin ma
bsdus2 g}n bg}n mi sdug3 pas de la smras pa / kva ™ mi khyod
ha"i tshig las "da" bar byas te / "di la khyod rjes su chags
par byed nas gsod par mi "dod dam / rnam pa thams cad du khyod
kyis "di bsad par gyur na legs kyi4 gal te ma bsad na den'5

[18] 9. D rnam 10. P. bskyed 11. P mos
[19] 1. P bsams 2. P sdus 3. P sdus 4» P kyis 5. D dan
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khyod kyi srog med par bya"o // de nas skyes bu de de"i tshig rtsub

mo"i rtsom pa ses nas "jigs pas sems pa la zugs par gyur te / kye
ma“o bdag ni sin tu nam ha bar gyur te / gal te sdi"i tshig bzin
ma byas na Aes par den bdag nid srog dari bral bar byed (220a) de /
gah zig "di Ita bu"i bud6 med rnam pa du mar ne bar lohs spyod

pa yah gsod par rtsom na den na mi gsod par ga la “gyur / ci “di
Ita bu"i skye boli tshogs kyi yid du 7!on ba5i7 bud med kyi lus

la mtshon8 gyis T"debs par byed na / bdag :id mir yan mi run gi9/
rnam pa thams cad du ran gi srog dan bral ba ni bla"i *di Ita bu
i la bsnun10 par mi byad g;s hes par bsams nas yan de 1 slar
skyes pa gah "di ral gri khyer la “bros par bya!iu'/ des ni

ha 3 lus dah bu mo ka si mdzes dga® mo"i lus kyan yons su
bsruns par "gyur ro snam nasl12 des”3 ral gri thogs nas skyed
mos tshal nas byun nas ban thams cad gtugs pa dan bros par gyur
to // blon po rab gtum gyis kyan de"i rjes bzin sgo"i phyi rol
gyi bar du bsnegs so //

[20] de nas bu mo ka si mdzes dga® mo bdag nid srog stor ba
slar rned pa tsam du sems sin rihs pa rihs par bros te ra ba"i
rtsar phyin pa dan / ra ba de yan mtho bas brgal bar ma nus

pa na blon po rab gtum slar log nas ji srid phyogs de na bu mo
ka si mdzes dga" mo ma2 mthon nas phan tshun kun tu 3blta bar3
brtsams pa dah / ci tsam na ra ba®i rtsar phyin pa mthori nas
rihs pa rihs par de"i gan du "gro bar brtsams so jj de na yah
sbrul nag po zig gnas te / des bu mo"i rkan pa g.yas pa nas
bzuh ba dah des de mthon nas bros so // bu mo ka si mdzes dga”
mos bsams pa / blon po rab gtum "di “ohs nas gsod par “gyur

ro snam pa der gtod pa"i yid dah “chi ba™ "jigs pas sbrul

nag pos zin par ma des nas a ti mug ti"i tshah tshih 4¥ig tu4
zugs pa dan / blon po rab gtum yan a ti mug tili yal ga"i
tshah tshih du phyin to // de nas ran bzin nan pa snin rje med

pa®i sems kyis ze sdan drag pos kun tu "khrugs pa®i yid (220b)

[t9] 6. P bu 7, P "ohs pa"i 8. P tshon 9. P gis 10. D snun
11. P bya 12. P na 13. D om.
[20] 1. P tsar 2. P om. 3. D bltas par 4, D du 5. P khrugs
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kyis bu mo ka si mdzes dga ”mo a ti mug tili yal ga"i tshari tshift
nas drafts te / de"i mgo la rkaft pa"i rtift pa daft rdog pas bsnun
to // bud med de7niA sin tu gzon Sa can yin pas rdog6 pas bsnun

pa de daft dug gi zugs kyis brgyal bar gyur to // blon po rab
gtum de Ita bar bsams pa dan j ci tsam na sems med par sa la
"gyel bar mthoft nas de “di snam du sems te / }di ni si zin gyis

da ni "gro bar 8bya ste8 / "ga" zig gis mthoft na mi ruft fio snam
nas ra ba rgal te lam gzan nas rgyal po"i khab tu zugs so //
der phyin nas rgyal po"i skyes bu gzan dag cig la smras pa / ses
Idan dag soft la ded dpon ni ma"i skyed mos tshal Itos sig / de
yaft chas so //

[21] gzon nu gser mdog kyaft rgyal po"i khab nas byun ste skyed
mos tshal der phyin pa daft / ji srid cig na bu mo ka si mdzes
dga®" mo phan tshun du 1bs'al z'in1 drud pa daft / skra grol la sems
med par sa la "gyel bar mthoft ba daft /7 de skyo ba chen po skyes
par gyur nas des hsams pa 'di2 rar? bZin ftan pa snift rje med

pa"i sems "jig rten pha rol spafts pa sa khon daft bcas pa su

zig gis "dir khyer te ‘ofts nas bsad par gyur / kyi hud nan cift
sdug bsftal te /7 "di Ita bu®"i bud med brtse ba med pas gsod pa"i
sems can su zig byuft snam nas skyed mos tshal de thams cad du
bltas nas su yaft ma mthoft ba daft / de "di snam du sems te /

bud med *"di ni kun gyis ses pa yin la / "di skyed mos tshal

"dir bsad nas "dir su yan mi snaft ba ni rnam pa thams cad du
"ga" zig gis raft gi raft bzin ftan pa shas nas grags pa ma yin
pa“i ser ba fta"i mgor dbab pa"i phyir des *“dir mfton du phyuft

fto snam nas de de Itar mi dga" bzin du lag pa "gram (22l1a) pa
la gtad de sin tu sems pa la zugs sift "dug pa daft /

[22] rgyal po"i skyes bu de rnams kyaft phyin nas der zugs

te / skyed mos tshal de blta bar brtsams pa daft / ji tsam du

bu mo ka si mdzes dga® mo phan tshun bsal nas drud pa daft /

skra grol zift sa la drud pa daft "gyel ba mthoft ba daft / gzon

[20] 6. P rdogs 7. P gis 8. D byas te
[21] 1. P gsal cift 2. D ni
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nu gser mdog gi snon gyi las kyi rnam par smin pa 3 stobs kyis
de sus kyan nes1 pa ma rﬁ%d cin brgyal ba yin nam / “on te dus
byas pa yin par ses par yan ma gyur to // de nas rgyal po i skyes
bu de dag phan tshun du smras pa / ses ldan dag bud med Wi ni
"ga~zig gis bsad do zes te / de’ rnams ﬁyis skyed mog tshal
kun tu bltas nas gzon nu gser m%og ma ggogs pa su yah mthon bar
ma gyur pa daft / de rnams kyis gzon nu gser mdog la dris pa /
gzon nu bud med "di sus bsad / des smras pa / ses ldan dag ftas
kyaft mi ses te / "di kho bos kyaft Wi kho na Itar mthoft fto //
[23] de nas rgyal po"i skyes bu de dag phan tshun smra bar
rtsom pa / ses ldan dag gzon nu “di ni sin tu dul ba yin pas
*di ni las “di byed par mi srid Iaj / "dir gzan su yaft ma
mthoft bas yu bu cag ni rnam pa thams cad du sin tu nam fta ba
éhgs la "di la ji Itar bsgrub2 par bya / de la gcig3 gis smras
pa / ses ldan dag yu bu cag gis "di yons su gcod nus pa ma

yin gyi4 / bud med “di daﬁﬁ gfbn nu zal mchu®"i gnas su khyer
na der blon po rnams kyis yofts su gcod par "gyur ro // de nas
rgyal po"i skyes bu de rnams kyis bud med de khyogs la bteg”
pa daft / gﬁpn nu gser mdog kyaft khyer te / zal mchu ¥ gnas su
soft fto // zal mchu"i gnas de na yaft blon po rab gtum rjes su
mthun pa"i las byed pa rnams daft lhan cig Uug par gyur cift
"dus par gyur pa daft / rgyal po"i (221b) skyes bu de rnams

"oft ba des rift po nid nas mthoft nas dris pa / ses ldan dag "di
ci ;ig yin / bud med "di bdag cag rnams kyis8 ded dpon ni ma ¥
skyed mos tshal du dus byas pa mthoft lags te / skyed mos tshal
der bdag cag rnams kyis bltas na gzon nu gser mdog ma gtogs
pa su yaft ma mthoft nas °di nid la bdag cag gis gzon nu bud med
"di su zig gis bsad ces dris pa10 / ses ldan dag ftas kyaft mi
ses te / kho bos kyaft *di kho na ltar mthoft fto zes gleft na da
ni gtso bo khyed rnams kyis rnam par dpyod cig //

[24] blon po rab gtum gyis smras pa / khyed rnams *“dir yud

[22] 1. P nes 2. P kyi 3. D om.

[23] 1. D pa 2. P sgrub 3. P cig 4. P gyis 5. D dag
6. P gtegs 7. P chu"i 8. P kyi 9 P mdog can 10. P la
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tsam zigl sdod cig / nas rgyal po la zu bar bya"o zes smras nas /
des rgyal po ma skyes dgra®i pho braA du son ste / sgo sruns

kyi skyes bu la dris pa / kye skyes bu lha ci zig mdzad / des2
smras pa / sten gi khan bzans kyi gzi na skyes pa med par bud
med kyi rol mos rtse bar mdzad dga®" bar mdzad dga®" mgur spyod4
par mdzad do // des skabs rned pas sgo dpon mo chen po zig la
smras pa / soft la lha la blon po rnams kyis zu ba "di skad zus
éig / ded dpon ni ma'i bus skyed5 mos tshal du bu mo ka éi mdzes

dga®™ mo bkum la de yan g.yar gyis “ches par mi bgyid na / “di
la bdag cag rnams kyis ci ltar bsgrub par bgyi / de son ste
rgyal po la zus pa / rgyal po dga® ba"i rol mo de la sin tu
chags nas smras pa / son la blon po la khyed rnams nid kyis
legs par dpyod cig ces smras so // de phyir byun ste / blon

po rab gtum lhas “di skad ces bka" stsal to zes smras so //
[25] de nas blon po rab gtum zal che"i gnas su T"0As nas rgyal
po"i skyes bu rnams la smras pa / ses ldan dag khyed son la
gsod ma pa rnams (222a) sbron cig / de rnams kyis kyaA sbran

pa dan blon po rab gtum gyis gsod ma pa rnams la smras pa /
g{bn nu "dis bu mo ka gi mdzes dga® mo “di bsad kyis1 khyed
rnams son la Aan par spyod pa "di rgyab lag dam por2 chiAs la
sgra rtsub pa"i rAa brduAs siA lam po che daA / tshon “dus daA /
bz'i3 mdo dan / sum mdo rnams su 4bsgrags pa“i sgor4 bsgrags la
groA khyer gyi lho phyogs kyi sgor phyun ste / dur khrod chen
por khyer la gsal siA la skyon cig / si ba daA bu mo ka si
mdzes dga®" mo daA lhan cig ro bsre955 pa®"i gnas 6gcig Ia6 Z0g
la sregs sig // de nas gsod7 ma pa rnams kyis gzon nu gser mdog
sin tu gzugs bzaA ba gser btso ma"i ri"i rtse mo Ita bur dpal
gyis "bar ba la bltas te kun tu yi mug par gyur nas phan tshun
smras pa / ses ldan dag ji ltar yu bu cag gsod ma pa yin yaA
skyes bu mthoA bar dka®" ba khyad par can “di lta bu ji Itar
bsad8 par bya /'rnam pa thams cad yu bu cag nid raA gi srog dor

"R4] r D cig 2. D der 3. P gis 4. D spyad 5. D bskyed
6. P kum 7. P spyod

[25] 1. D kyi 2. P mor 3. P gzi 4. P om. 5. P bsreg
6. D cig na 7. P bsod 8. D gsad
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ba ni bla"i "di Ita bu bsad9 par nii mi bya?d //

[26] :]blon po rab gtum gyis phan tshun gcig IaAgcig smra bar
byed pa de mthon ba daft de rnams la smras pa / ses ldan dag

ci ste TWug °di myur du khyer cig j de rnams kyis thal mo shbyar
te gsol ba btab pa / bdag po bzod par mdzod cig / ji ltar bdag
cag gsod ma pa rnams lags kyaft "di Ita bu"i skyes bu khyad par
can skye bo2 maft po"i yid du 3'crft ba3 gsod par rfto mi 4thogs
so4l // blon po rab gtum sfin tu "khrugs nas gal te khyed rnams A
kyis "di ma bsad na deft khyed rnams nid bu daft naft mi daft gnen

"dun daft bcas pa rnams kyi”® srog med par bya"o zes smras pa daft /

de rnams”™ skrag pas phan tshun smras pa / ses ldan dag blon po
"di*i rtsom pa ni rigs pa daft mi ldan pa ste / (222b) gaft *°di
gzon nu gser mdog “"di Itar mthoft bar dka" ba skyes bu khyad
par can yofts su spoft bar brtson na de yu bu cag rnams kyi bu
daft chuft ma daft gnen “dun daft bcas pa gsod par ci ste mi byed
de // "di Ita bu sin tu nam fta bar zugs na / *di la ji Ita
bur bsgrub par bya / yaft de rnams “chi bas 'jigsg skrag pas
blo skyes pa / gzon nu "di skye bo man po"i yid du "oft ba yin
*di re zig lam po cher 9dgyer gyi9 skye bo man po"i tshogs gan
yin pa °di thar par byed pa®"i gnas ni yod do10 // "di gsod pa
la btaft snoms su "jog pa su zig gis nus snam nas de rnams de"i
gan du soft nas "di rgyab lag bcift fio snam pa daft / de"i gzugs
phun sum tshogs pa rgya chen por “rnam pai® mdzes pa mthoft ba
daft reg par ma nus so // de nas yan lag daft niii lag “dar zift
mchi ma "dzag la skad "dzer bzin du smre sftags "don par rtsom
pa / kyi hud "di Ita bu"i sdig pa byed du bcug pa bdag cag ni
sin tu sdug bsftal te / su zig gis "di Ita bu®"i bya ba ma yin
pa la sbyar bar “gyurl /

[27] de nas blon po rab gtum gyis sin tu rtsub *pa daft bcas
pa
skrag cift kun tu bred par gyur pas de rnams mchi mas mig khefts

i luft yaft bsgo ba / khyed rnams ci la "gor / de nas de rnams

r25] 9. D gsad

[26] 1. P om. 2. D ba 3. P "ofts pa 4. P thog go 5. P kyis
6. D rnam 7. Dna 8. D "jig 9. P bgyer gyis 10. P de
11. D om. 12. P gyur

[27] 1. P brtsub
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sin "dar bzin du de bzun ste / gser gyi mdog can gyi gos ser po
de ;}d kyis rgyab lag tu bcins2 so // rgyab lag tu 3bcin bas3
bcins pa de mthon ba dan / blon po rab gtum ma gtogs pa"i zal
che"i gnas su tshogs pa"i skye bo"i tshogs de dag thams cad de
dafi bral ba®"i gdun bas sems kyi rgyud zu bar gyur nas mchi ma
klog 4par gyur4 té / kyi hud da ni mthon bar dka" ba"i g%%n nu
"di Ita bu med (223a) par "gyur ro zes smras so // de nas gsod
ma pa rnams kyis5 de lam po cher bteg6 pa dan / de nas bar skabs

der ca co"i sgra byun ba dan / ca co"i sgra de thos pas rgyal

po"i khab na gnas pa dan / phyogs sna tshogs pa nas lhogs pa”i
skyes pa dan / bud med dan / khye“u dan / bu mo dan / skye bo~"i
tshogs rnams “dus par gyur pa dan / gzon nu gser mdog rgyab lag
tu 8bcin ba8 dam pos bcins pa bltas te / thams cad skyo ba"i

yid kyis brtabs9 bag dan bcas par “dri bar rtsom pa / ses ldan
dag "di ci zig yin / de nas gsod®® ma pa de rnams mchi ma sin

tu "dzag cin skad "dzer bzin du smre zih smras pa / gzon nu "dis
bu mo ka S$i mdzes dga® mo bsad do zeslgrahs nas bsad pa"i
phyir yohs su spans te /lam po che dan / tshon “dus dan / bzi
mdo dafi /'sum mdo rnams su bsgrags pa"i sgor bsgrags nas12 "di

dur khrod chen por khyer te rih po mi thogs par gsod13 pa yin no //
[28] de thos pa dan / skye bo"i tshogs chen po de dag de dah
bral ba®"i sdug bshal gyis, gduhs pas sgra gcig tu gsah1 mthon2
pos cho hes "debs pa la zugs te / kyi hud kyi3 hud ji ltar gzon
nu °di "di Itar gzugs bzan ba blta na sdug pa mdzes pa yan lag
dah nin lag thams cad "byes pa dah ldan pa / gser btso ma Ita
bu*i kha dog rgyas pa dan ldan pa / skye bo thams cad kyi mig
dah yid “"phrog4 pa / mkhas pa / dul ba / des pa / sgrin pa /
snih rje can / bdag nid che ba / chos "dod pa / skye dgu rnams
la mnes g;in5 pa gsod na ci ste dam pa rnams nub par gyur tam /

ci"i phyir chos nub par gyur tam / ci"i phyir chos ma yin pa"i

[27] 2. P bcin 3. P bcins pas 4. P pa dan "gyur 5. P Kkyi
6. P btegs 7. P lhag 8. P bcins pa 9, D rtabs 10. P bsod
11. D grag 12. P gnas 13. P bsod

[28] 1. P om. 2. P mthun 3. P om. 4. P "phrogs 5. P sin
6. P T"gyur
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sa "byor bar gyur cin rgyal srid kyi dban phyug la gnas par gyur
tam / kyi hud sdug bsftal lo //
"di yi gzugs (223b) dan mdog mdans dan //

[29]

la ni d
par bye
gyur te

bsnal n

[28] 7.

phun tshogs rgyan gyi mchog rnams ni //

mthon zih mthon zin bdag cag rnams //

J
snon chad mchog tu dga® bar gyur // 1 //

da Itar de nid gsod ma pa"i //
skyes bus zin pa mthon bas na //

mya nan drag pos zil mnan pas //

bdag cag snih ni gas snam byed // 2 //

yid dan mig ni “phrog byed cifi /
skye bo man po®"i yid “on gan //
de la ci phyir rgyal po yi //
chad pa dag ni “bebs par 'gyurg

/

1./ 3 .//

rtag tu bltas par gyur kyah ni Jj

lus can noms par mi “gyur ba //

snifi. rje spans pa®"i blon po yis

//

gsod pa"i phyir ni 9ci yi9 phyir // 4 //

gafi zig thub pa Ita 1®bu yil® //

kun spyod dul bar ldan grags pa®"i //

de la nes pa "di “dra ba //

"byufi bar “gyur ba ga la srid // 5 //

"di ltar yon tan can “di dan //
"bral ba *"dir ni ner gnas pa //
kye ma chos min mel tshe11 byed
chos ni si "am gnid log gyur //

de la bud med rnams sin tu

//

6 //

dga

ba yin pas der bud med

e dan bral ba"i sdug bsnal gyis gduris pas sa la "gre ldog

d do // la la ni brafi rduh no //

/ de re re zin bu gcig pa dan b

la la ni dran pa stor bar

ral

ba Ita bu®"i sdug

ams su myon bar gyur to // bdag nid chen po de ni skye bo

P "gyur 8. P gyur 9. P ci”i

10.

P bu"i 11. D tse

la
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maA po"i yid du “on ba yin pas rgyal po"i khab kyi gron khyer na
gnas pa"i skye bo"i tshogs chen po de dan bral ba"i sdug bsnal
gyis gduAs pas cho Aes “"debs pa la zugs pa"i phyir / rgyal po"i
khab kyi gron khyer sin tu “khrugs par ses sin de dan bral ba"i
sdug bsnal gyis gduns pas g.yo bar gyur to //

[30] ded dpon ni ma"i khyim nas bu mo gcig lam po che der

son ba dan / des ji ltar gyur pa (224a) de thos pa dan / de bran
rdunl smre snags “don te / rins pa rins par khyim du son nas
gzon nu gser mdog gi ma gaA na ba der son ste phyin pa dan / ,
de"i mdun du bdag nid "gyel to // de nas gzon nu gser mdog gi mas
brtabs2 bag gis dris pa / bu mo ci zig yin smros gfg / de gsaft
'thon3 pos cho Aes “"debs é%A rje"i sras g%bn nu gser mdog gis
skyed4 mos tshal du bu mo ka si mdzes dga" mo bsad ces grag go
255 zer nas ma brtags par rgyab lag 5bcin ba5 dam pos bciAs6

nas gsod pa"i phyir yoAs su spaAs te / gsod ma pa rnams Kkyis
yoAs su bskor nas lam po che daA / tshoA “dus dan / bzi mdo

daA / sum mdo rnams su bsgrags pa"i sgor bsgrags te / dur

khrod chen por khyer nas *di yun riA po mi thogs par gsod par
byed do //

[31] de thos pa daA gzon nu gser mdog gi ma mya Aan drag pos
non te / brgyal nas sa la "gyel to // de nas chu gtor bas slar
dbugs phyuA ste bslaA ba daA / kyi hud kyi hud bu zes cho Aes
"*debs la / skra “bai ziA braA brduAsIte / "dar bzin du yaA daA
yaA dran pa stor bar gyur pa daA groA khyer nas byuA ste / lam
po cher zugs pa daA / de bu daA bral ba®"i sdug bsAal gyis gduAs
pas yid rmoAs pa dan / smre sAags "don ciA re re nas dris pas /
lam gaA nas gzon nu gser mdog khyer bar gyur / kyi hud bu sdug
ma mthoA gis skyobs sig / skyobs sig /. bu sdug Aa la ston cig
ces zer ziA Au bzin du lam po che®i dbus su chas pa daA /

[32] ji Ita ji Itar ded dpon gyi chuA mas gzon nu gser mdog
ma mthoA ba de Ita de ltar sdug bsAal mi bzad pa®"i sdug bsAal

[29] 1. D Ae

[30] 1. D brduAs 2. D rtabs 3. D mthon 4. P skyes 5. P bciAs
pa 6. D bciA 7. P gzi

[32] 1. P gyis
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gyis gduns te cho nes

nas thal mo sbyar te / gsol

gi skyabs mdzod cig / ji

bdag
ma gyur gyi
nas bdag gi

bar du myur du skabs dbye bar mdzod
2

bu gzon nu

ba "debs pa bdag gi

srid gzon nu

TYebs sin re re ¥ rkaft pa

lam “di

gser mdog khyer ba de ji

cig /

nas

23

la (224b) gtugs
skyabs mdzod cig /

da" bar

lam “di

Itar mthoft

bar "gyur ba de Ita bu"i drin gyis bdag Ia3 bskyab4 tu gsol //

de yaft de na go skabs ma phyed pas kyi

ces zer zift lus thams cad bdag nid kyis5

chu nas bton pa”i

na bzin du sa la

"gre

hud bu rned par ma gyur

sa la brdabs te

/ de

na

Idog pa daft / bya khruft

**
khruft phru6 gu stor ba ltar snift rje rje skad du ftu ba mﬂTA/
r
"don te /

ba be*u stor ba
hud bu sdug cift yid du

kyi

y
"bu

sgra

"don pa bzin smre sftags
hud bzod pa / kyi hud

"oft ba / kyi

g
rjes su mthun pa / kyi hud yid la re ba brgyas thob pa / kyi

hud gzugs bzaft ba / blta na sdug pa mdzes pa / kyi

thams cad

Ita bu / mdog sin tu rgyas pa daft ldan pa / kyi

"byes pa daft ldan pa / kyi

cad kyi mig daft yid

du “oft ba / kyi

dul

hud snift rje can chos

"phrog pa / kyi

hud mi kun dga*

ba / rnam par byaft ba / yid du

hud yan

hud gser btso ma"i

lag

kha dog

hud skye bo thams

hud skye bo thams cad kyi yid
hud mkhas pa /

“oft

"dod pa / sems can

bar byed pa / kyi

ba"i tshig smra ba / kyi

la mnes gsin pa / kyi

9 . . - .
hud fta"i rigs kyi snari ba byed pa / kyi hud fta"i rigs kyi sgron
hud fta"i snift thams cad

ma / kyi

hud fta®i sniri du sdug pa / kyi

pa10 / kyi hud fta"i gees pa rnams bsdus pa / kyi hud fta"i mig
"chift ba / kyi

Itar na ma brtags par mgon

11
gi

rigs

med par bsad12 pa

[33]

"debs sift yid du

[32]

[33]

bdud rtsi / kyi

kyi

slar yaft thal mo sbyar te groft khyer pa rnams

kyi hud dga*®
fta ni da go ji
"di ni

"on te sems ni

2.
6.
12.
1.

thams cad pa / kyi

D
p

om. 3.
phrug

D gsad

P

"khrug

7.

hud ji

hud fta"i sdug pa”i

hud fta®i

phyir khyer (225a) bar gyur ces smras so //

bral

"oft bas smras pa /

bcom pa bdag //

Jj
"khrugs

Itar gnas //

rmis pa“am yaft na myos //
gyur tam // 1 //

P la skyabs mdzod cig 4,

P bu

8.

Pom.

9.

D om.

la gsol ba
P skyabs 5. P kyi
10. P la 11. P gis
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[33]

2.

dge ba 2bu yi2 mya nan ni //

drag po yis ni g.yens bzin du //

de ni yan yaft. smre snags “don //

gron khyer pa la gsol ba “debs ,// 2 //
ma dul ba "am gzugs nan pa //

bdag gi yid "oh ma yin pa®"i ,/

bdag gi bu ni khyer gyur na //

khyed rnams btah snoms byed la rag // 3 //

yon tan can gyi phyogs byed pa jj
gal te brtse ba yod ce na //
ji ltar has ni bu mthoh ba //

de Itar gron khyer pa rnams mdzod // 4 //

den bdag gis ni tsan dan sogs //
byug pa rnams kyis ma byugs sih //
gi wan thig les yan lag la //

mah du brgyan pa ma byas so /J 5 .,/
gdu bu la sogs rgyan rnams kyis //
bdag gis den de ma brgyan cih //
phebs pas yons su ma “khyud la //
"o yan mah du ma byas so// 6 //

na la bskor ba ma byas sin //

*di yis phyag kyan ma byas na //
tsham tshom med par “di It bur //
na yi bu ni khyer bar byed // 7 //
deft bdag phyogs kun stofr pa ste //
bdag gi lus "di "dar ba dah /./

snin yan sreg4 par "gyur ba dah //
yid ni kun tu rmofts par gyur //8 //
brtse ba med pa"i gsod ma pas //
rihs pa rihs par khyer gyur pas //
shin du sdug® pa'i bu ‘di ni 7/

kyi hud kyi hud slar mi mthoh // 9 //

P bu"i 3. P mkhyud 4. P sregs 5. P sdig
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bu yi
rtsva bzin snin ni
bdag
skye
bden
sdig
bden

J
phons pa

ces smras so //

[34]

grub nas rgyal

gis sdig pa mi

mya nan “di “dra bas //

sregs™ gyur pa //
bzad pa //

ba gzan du byas par nes // 10 ,//

pa gan gis bdag gi sems //

can dgra la"an ma bskyed pa®i //

pa des ni bdag gi bu // (225b)

"di las thar par sog // 11 //

ded dpon ni ma yan rgya mtsho chen po las gru legs par

po®i khab tu phyin te / de rgyal po®i khab kyi

groft khyer du phyin pa na bkra mi sis pa"i ltas mthoft ste /
"dar ba daft / mig
du sgra drag po sgrogs par rtsom par gyur pa daft / de Itas la
mkhas sift bya skad

de"i

"di lta bu"i

snift

gul ba daft / bya rnams de"i mdun

la mkhas pas sems pa la zugs par gyur te /

Itas ftan pa kun tu mthoft ba las na gzon nu gser

mdog deft ftes par sdug bsftal chen pos kyaft gnas par yaft ftes

la / de yaft mtshan ma

no // yaft smras pa /

ji

fta yi

mi bzad pa ni
[35] de “di
lag rftul la
rgyal po”i

Jji
ji

Itar bdag mig “gul

"di dag ni de daft bral bar ston pa yin

ba daft //

Itar bya rnams sgra sgrogs nas //

da ni ftes par bu daft deft //
bral bar ne bar gnas pa yin // 1 //
Itar yan lag rftul ba daft //

snift ni  "dar ba

ftes par bu daft bral

las //

ba ste //
ne bar gnas /,/ 2 //

25

Itar sdug bsftal brgya stoft sems sift lus daft yan

"dar bas gom pa

"dor mi nus bzin du nam thag pas

khab tu zugs pa daft / ci srid cig na skye bo"i

tshogs maft po fta ro

[33]

6.

D sreg

7.

"don pa“i

D phafts

sgra thos te / de smre sftags
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kyi sgra de 1 rjes su "brans na:lis lam po cher zugs paf dan / ji srid
cig na skye bo"i tshogs maft po srin pos gtses pa bzin du grori
khyer na sdug bsftal gyis gdufts sift fta;‘ ro TUYon pa mthoft nas de3
mdun nas "ofts pa®"i skyes bu gzan zig la dris pa / kye naft rje

"di ci zig yin / des kyaft *di ni ded dpon ni ma yin no snam du

ma ses nas des smras pa / ded dpon ni ma zes bya ba"i bu gzon

nu gser (226a) mdog ces bya ba gzugs la sogs pa yon tan phun

sum tshogs pa daft Idan pa zig yod pa des skyed mos tshal du bu

mo ka si mdzes dga® mo bsad ces grag go zes nas ma brtags”™ par

bsad"* pa®i phyir yofts su spafts te / lam po che daft / tshoft "dus
daft / bzi6 mdo daft / sum mdor7 bsgrags nas rift po mi thogs pa
dur khrod chen por khyer te gsod par “gyur ro // de thos pa daft
ded dpon ni ma bu daft bral ba"i sdug bsftal gyis 8gduf'l:s pas8
"phral du brgyal te sa la "gyel to // de nas chu gtor bas slar
dbugs phyuft ba dari / mchi ma"i chu rlabs kyis gdoft gi padma
khebs bzin du kun tu "khor la de Ita bzin du kyi hud lam gaft
nas gzon nu gser mdog khyer bar gyur ces zer zift lam po che"i
dbus su rifts pa rifts par soft ba daft / ji srid cig na chuft ma
skra grol ba / lag pa gﬁis kyis10 braft brduft ball / nam thag
pa"i fta ro daft / de daft de"i smre sftags "don pa daft / bu daft

bral ba las byuft ba"i sdug bsftal mi bzad pa / rtsub pa / tsha

ba / yid du mi “oft ba"i tshor ba nams su myoft bar mthoft nas de
yaft drag cift nam“ thag pas skad 'dzeri ‘ éift brnafts bzin du mchi
mas mig khefts pa daft / de"i gan du soft fto //

[36] chuft 1maslde mthoft ba daft nis “gyur bas lhag pa"i sdug
bsftal gyi2 zug3 rftus gzir te / mchi ma®"i chu rlabs kyis b#in
gyi padma khebs sift rtabs? bag tu rifts pa rifts par lafts te /
de ¥ mdun du bdag nid TJyel bar gyur to // de nas ded dpon ni
mas nam thag pa I" skad kyi fta ros smra” zift “"khyud nas bslaft
ba daft / de de"i rkaft pa gnis la gtugs te smras pa / ded dpon

[35] 1. D po"i 2. P om. 3. P om. 4. P rtags 5» D gsad
6. P gzi 7. P “dor 8. P gduft bas 9. P kyi 10. P kyi
11. P brdufts pa 12. P nams 13. D mdzer

[36] 1. P ma des 2. P gyis 3. P gzugs 4. P brtabs 5. P pas
6. P smras
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y
skyabs mdzod cig skyabs mdzod cig /7 na la bu®i slon stsol cig /

yafi smras pa /
skal pa nan cin dga® (226b) bral ba //
da Itar dbugs ni dbyun du gsol //
bu dafi bral bar gyur pa yig //
sdug bsnal drag pos rnam par nu // 1 //
gan zig skyes tshe bdag po khyed //
mchog tu dgyes9 par gyur pa yi /7’
yid du “oh ba"i bu de nid //
den ni gsod phyir khyer bar gyur // 2 //
dul zin desl1l® la mkhas pa dan //
bstan bcos kun la mkhas gyur cin //
gan {ig gzugs ni mﬁamll med pa //
mkhas par gyur pa"i bu khyer ro // 3 //
khyed kyi rigs rgyud chad gyur cin ,//
rigs kyi mtshams12 sbyor *dzin pa dan //
dpal Idan rigs ni gsal byed pa®"i //
khyed kyi sgron ma med par gyur // 4 //
"di ni snih gi thams cad de //
*di ni dga®" ba"i “chih ba yin //

mi rnams mig gi bdud rtsi “di //

//

ggéd ma rnams kyis13 khyer bar gyur // 5 //

"di dag thams cad bcins pa dan //

mig ni “di dag 'gag14 6% ste //

bu zes btags pa"i snih gah yin //

“di ni bton]5 te khyer bar gyur // 6 //
17bu *dil” rab tu thar pa"i phyir //
"bad pa de ni myur du mdzod //

nor ni thams cad byin nas su //

bdag dan bu ni thar bar mdzod // 7 //

[36] 7. P slons mo 8. P yis 9. P dgyel 10.
12. P “tsham 13. P kyi 14. P rfgags 15.
"di ni bton te

P de 11. P nams
P ton 16. P

27
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khyod kyis Ieg% rtogs '?yor pa dan //

khyed yid bsam pa “grub nas ni //

"di Itar yan ni “tsho ba yi //

khyed kyi bu ni blta bar bgyi // 8 //
[37] de nas ded dpon ni ma bu dan bral ba"i sdug bsnal gyis yid
gduns par gyur kyan brtan pas sran tshugs pa"i sems dan ldan pas
thal mo shbyar te gron khyer pa rnams la smras pa / kye kye gron
khyer pa rnams non cig / ci Itar na na la "di Ita bu"i sdug
bsftal ne bar gnas pa la khyed rnams btaft snoms su byed pa ni
rigs pa ma yin te / ci"i phyir "brog ston pa bzin du groft khyer
gyi dbus su ma brtags par khyed rnams kyis mthoft bzin du fta"i
gzon nu 1yon tan1 gsal (227a) bar ston pa Ita bu gsod pa®i phyir
khyer na / ci®i phyir sems las chuft bas gnas / ci"i phyir ne bar
dpyad2 pa"i thabs mi sems / ci'{ phyir gzon nu thar pa"i don du
brtson par mi byed // de rnams kyis smras pa / ded dpon *“di Ita
bu®i gzon nu yon tan daft lIdan pa "di ni khyed gcig pu la "di
Itar sdug bsftal bar ma zad kyi / gzan du na bdag cag thams cad
kyaft sdug bsftal mod kyi / "on kyaft gzon nu "di thar bar bya
ba"i thabs ma mthoft nas / gaft °"di Ita bu®"i yi mug pas gnas pa
yin no // ded dpon ni mas smras pa / ses ldan dag khyed rnams
kyis yofts su ses pa nid de / gzon nu *di ji Ita bu® sin tu snift
rje ba daft Idan pa / bdag nid che ba / chos "dod pa / sems can
thams cad la mnes gsin pa yin te / “dis "di Ita bu bya ba ma
yin pa la "jug pa sems kyis kyaft mi nus na / kun tu spyod par
byed pa Ita smos kyaft ci dgos / de bas na gzon nu de slar dpyad
pa®i don la "bad pas rtsom par gyis sig / gal te gzon nu legs
par dpyad na ftes par sdug bsftal "di las thar bar “gyur ro //
khyed rnams kyaft dam pa skye bo thams cad la thun moft du gyur
pa yin pas khyed rnams kyis de gsol ba la nes pa”™ ni gaft yaft
ma mthoft ste / gzan du na bdag la rjes su brtse ba kho nar snaft

ba daft / dam pa nid kyis na yon tan la rjes su dga®" ba nid ston

[36] 17. P grub
[37] 1. P yon, with ta added belov between yo and n. 2. P spyad
3. Pcig 4. P om. 5. D mnen 6. D par
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par "gyur gyi7 / de bas na gan snin rje"i sems ne bar "jog pas
son _Ia rgyal po "am blon po la zus sig / gal te de don la sred
pa sin tu rigs pa dan ldan pa khyed rnams kyig tshig kyan gzan
du mi “gyur ro // bdag kyaft bu dah bral bas sin tu gduns kyis
bdag gi nor (227b) *di thams cad kyan phul la / ji Itar gzon nu
legs par dpyad pa de Itar mdzod cig //

[38] ded dpon de ni kun gyis ses pa dan / mdza" bor byas pa
yod pas de rnams kyis de"i tshig dan / gzron nu yon tan la dga“
bas khas blans so // de nas gron khyer pa de rnams kyis2 tha
snad la sin tu byan ba"i groft khyer pa zig rgyal po"i pho braft
du btaft ste bsgo ba / gal te deft gzon nu sin tu legs par dpyad
pa mdzad na bdag cag rnams kyis kyaft rgyal po la gser sraft3
“bum dbul lo // de nas tha snad la byaft ba"i groft khyer pa zal
che"i gnas su soft ba daft /7 blon po rab gtum gyis Toft ba rift po
nas mthoft ste smras pa / ses ldan dag khyed "dir ‘ofts pa"i dgos
pa ci yod / des smras pa / rgyal po"i khab na gnas pa"i groft

khyer pa rnams "di skad du zu ba gsol to // gzon nu gser mdog

29

"di ni sin tu gzugs phun sum tshogs pa rgya chen po daft lIdan pa /

skye bo maft po"i yid du 4'cft ba4 lags pa las de daft bral ba rgya

po
gyur pa daft / "di ni rtag tu chos la mfton par dga® ba"i phyir

i khab na gnas pa®"i skye bo tshogs sas cher sdug bsftal bar

daft / dul ba la sogs pa"i yon tan daft ldan pas sdig pa"i nes

pa gaft la yid mfton par dga® ba ma lags te j da bdag cag rnams
gser sraft3 "bum “bul la / ded dpon ni ma"i nor thams cad kyaft
"bul bar bdag cag rtsol gyis gzon nu gser mdog slar bzlog pa la
sin tu legs par dpyad nas sbyar du gsol / de ltar mdzad na ni
bdag cag rnams kyis gsol ba yaft "bras bu daft bcas par “gyur la /
rgyal po"i baft mdzod (228a) kyaft "phel bar “gyur ro //

[39] blon po rab gtum gyis thos nas khros te smras pa / ses
Idan "di ci zig ma brtags pa yod nas gaft la slar dpyad par bya /
rgyal po"i baft mdzod rgyas par “gyur ro zes gaft zig smra na /

/! 7. P gyis 8. P kyis
38" 1. Dpa 2. P kyi 3. P bsraft 4. P ‘ofts
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de yan ci ned kyi rigs pa dafi mi ldan par bsags pa"i nor gyis rgyal
po"i bafi mdzod “phel bar bya "am / khyed rnams kyis rgyal po"i
dgons pa yan mi ses te / gaA "di Itar thabs *"di Ita bus rnam pa
thams cad du yans pa can gyi gron khyer gyi mi rnams kyis thabs
kyi sbyor bas nes par rgyal po la gnod pa chen po byed par “dod
pa yin te / °di ltar ma brtags par skye bo rnams log par byed
pas rgyal po ni mi rigs par byed pa nid yin no zes rgyal po’i
grags pa ma yin pa”™ sgrogs par3 4 "dod pad4 yin no smras te / des
de tshar bead do // tshar gcad nas gsin rje"i skyes bu dan "dra
ba®"i mi sin tu yah drag po"i las can rtag tu goms pa"i dban gis
rgyud snin rje med par byas pa brtse ba med pa bzi zig yod de /
de rnams bos nas smras pa / myur bar son la gsod ma pa rnams
bskul zin na®"i tshig kyan "di skad du "di gron khyer nas myur du
thon6 la ji Itar bsgo ba"i las kyis sod7 cig / khyed rnams kyis
na "am rgyal po®i Iufi ma gtogs pa gzan gan gi tshig kyan ma btan
cig / de Itar byas na legs kyi8 ggén du byas na nas khyed rnams
chad pa chen pos gcadg par bya®o smros éig ,// des kyan rgyal po
de Itar bgyi“o zes smras te / rgyal po"i skyes bu de dag de"i
tshig mnan nas lag tu ral gri thogs te chas so //

[40] gsod ma pa de rnams kyan phyi sol gyi thabs brgya sned
byed cih dal bus dal bus gzon nu gser mdog lam po che dah /
tshoh “dus dafi / (228b) bzi mdo dan / sum mdo rnams su sgra1
sgrogs sin yons su bskor te / kye ma kyi hud gzon nu ni gtofi

bar su zig byed par "gyur / bdag cag kyan "di Ita bu"i bya ba

ma yin pa mi byed pa su zig sgrub par “gyur zes 2smras 502 //
rgyal po"i skyes bu de dag kyan ral gri phyufi ba lag na thogs

te phyin nas des gsod ma pa de rnams la des3 ji ltar bsgo ba de
Itar smras so // "di skad ces kyah smras te / ,gal te “di myur bar
gron khyer las bton te / ji Itar bsgo ba bzin du ma bsad na ned
kyis khyed cag “"phral du bsad4 par bya“o // de rnams kyis sin tu

yan sdug cin ral gri phyun ba lag na thogs pa gsin rje"i skyes bu

[39] 2. P par 3. Ppa 4. P om. 5 P gcad 6. P thos 7. P gsod
8. P kyis 9. P bead
[40] 1. P om. 2. P smra"o 3. P om. 4. D gsad
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dafi mtshuns pa de la bltas nas kun tu skrag par gyur to // de nas
"chi bas "jigs skrag pas sems pa la zugs te / kyi hud sus kyan
gzon nu"i skyabs ma byas pa ni sdug bsnal lo // bdag cag rnams
kyan "dis "phral du gsod par "gyur ro snam nas mchi mas khens pa"i
mig dah / rgyal po"i skyes bu de rnams kyis srun bzin du gzon nu
gser mdog gron khyer nas phyuh bar brtsams pa dah /

[41] de gron khyer las "byin par “gyur ba la bltas nas srog
chags brgya1 stoh dpag tu med pa sgra gcig tu gsan mthon pos cho
ftes "debs pa la zugs te / kyi hud ded dpon ni ma thams cad dan
bral bar gyur pa ni sdug bsnal lo // ded dpon ni ma *di"i pha
ma"i rigs chad par gyur to // ded dpon ni ma “di"i rigs kyi
sgron ma nub par gyur to // ded dpon ni ma "di"i rigs rnams Kkyi
kun tu dga®" ba nub par gyur to // ded dpon ni ma “di"i rigs kyi
gtsug gi nor phrogs so // ded dpon ni ma “di"i mig phrogs2 par
(229a) gyur to // ded dpon ni ma “di"i rigs kyi rgyan phrogs par
gyur to // ded dpon ni ma *“di*i snih phyun ho // ded dpon ni ma
"di"i srog lus dah ldan bzin du phrogs so // kyi hud "di “brog
stoh par “khyams pa bzin du yohs su bskor nas phyun ba las sus
kyah skyabs ma byas par sdug bshal lo // da ni rgyal po"i khab
kyi groh khyer gyi zla ba "di “chi bdag gi sgra gcan gyis gzu#4
ho // rgyal po®i khab kyi groh khyer gyi ni ma *di nam mkha"i
dkyil du nub po // rgyal po"i khab kyi groh khyer na gnas pa"i
mig gi bdud rtsi “di mthoh ba®"i lam na mi gnas par gyur to //
rgyal po"i khab kyi groh khyer pa rnams kyi dga® ba®"i rgyun

"di mi snan bar gyur to // rgyal po"i khab kyi groh khyer gyi
rgyan "di phrogs par gyur to // rgyal po"i khab kyi gron khyer
pa rnams kyi gtsug gi nor bu "di phrogs par gyur to // rgyal
po"i khab kyi gron khyer na gnas pa®"i groh khyer pa rnams kyi
yid du "on ba phrogs te khyer ni_/ rgyal po®i khab Eyi gron
khyer na gnas pa®"i mi rnams su zig la mig mi “dzums par Ita
bar byed / da ni gah zig mthoh na yid dga® bar byed ces yi chad

par gyur to //

[40] 5. P skrags 6. P skyab
[41] 1. P rgya 2. P lags I 3. P "khyam 4. P bzuh 5. P "dzum
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[42] blon po rab gtum gyi skyes bu gzan zig slar log nas gzon
nu gser mdog 2rgyal po*i khab kyi grofi khyer %as phyufi no zes
smras pa dan / de thos nas yid sin tu dga®" bar gyur to // de nas

3 pho na des de thos nas re thag chad par

gron khyer pa rnams kyi
gyur to // de sofi nas gron khyer pa de rnams la rnam pa de dag
rgya cher smras so // de thos pa dan gron khyer pa rnams kyafi re
thag bead cin sin tu yi mug pas phan tshun smra ba / ses ldan dag
rtsod pa"i rgyal po “dis pha chos (229b) dan ldan pa chos kyi
rgyal po de Ita bu bsad nas da ni °di Ita bu®i yon tan dafi ldan
par grags pa / skye bo mafi po®"i yid du “on ba khyad par can gyi
skyes bu nes pa med pa gnod pa mi byed pa "di Ita bu gsod pa ni /
e ma"o sniA rje med pa / e ma"o yon tan mi ses pa / e ma‘o
khyad par mi ses pa"o // blon po rnams kyafi gafi °"di Ita bu-"i
gzugs phun sum tshogs pa rgya chen po dan ldan pa ni mchod par
"os pa yin na / "di Ita bu"i yon tan daA ldan pa"i skyes bu khyad
par can ci"i phyir ma brtags par gsod ciA yoAs su spoA bar byed /
yaA na dus *"di Ita bu ne bar gnas pa yin te / gaA dam pa ma yin
pa rnams ni “phel bar “gyur la / yon tan "di Ita bu daA Idan
pa“i skye bo daA bral bar "gyur ba dus "gribs pa®"i nes pa"i
bdag nid byuA ba yin no // ded dpon ni ma la rnam pa "di dag
rgya cher smras pa daA /
[43] de thos nas ded dpon ni ma re thag chad par gyur te /
mya Aan drag po"i sdug bsAal gyis gduAs nas brgyal te sa la
"gyel bar gyur to // de nas chu gtor bas slar dbugs dbyuA ba
daA / yi mug pa"i yid kyis kun tu dga" ba daA bral ba su zig
da Itar Aa"i bu gsod par byed ces gsaA mthon pos cho Aes “debs
pa la zugs te / kyi hud /

mig ni dga®™ bar byed pa yi //

Aa yi rigs kyi rgyun gyur pa //

skal Aanl pha ni Aa Ita bu //

smre sa med par gsod par byed // 1 //
i

[42] 1. DP gyis 2. D om. 3. P kyis
[43] 1. Skt. mandabhagyasya, DP ldan
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frayi yid ni rmons pa dafi //

phyogs rnams da ni “khrul par byed //
khyod bral mya fian mes gduhs pas //
kye ma bdag nid tshig par gyur // 2 //
kyi hud mkhas sifi sin tu dul 7/ (230a)
snih rje la ni dga ”gyur pa //

bu khyod la ni sdug bshal dag //

mi bzad ji ltar “ons par gyur // 3 //
bu khyod “ons par gyur pa"i tshe //
dga® ba mnam med fias thob pa //

bu bzafi2 khyod dafi bral 3ba yis3 //
slar yan mya nan mer4 Itwfi “gyur // 4 //
brtse med khyad par mi ses pa"i //

e ma rgyal po"i blon po dag //

gan zig "di "dra khrims Ildan pas //

bu khyod rnam par ma brtags so // 5 //
e ma"o sa bdag de yis ni //

gah gis "di ltar den de ma brtags //
bu khyod yons su spahs” gyur pa //

ran gi brtse med gsal sgrogs yin // 6 //
khyad par du yan dam pa nan //

sems ni hes par nub pa ste //

bu gah yon tan ldan pa yafi //

smre sa med par gsod par byed // 7 //
yon tan ldan mi “di “dra ba //

gsod kyan btafi snoms byed pa ni //
grofi khyer gyi ni lIha thams cad //

de dag bros par gyur tam ci // 8 //
dban bcas "jig rten skyon bcas dan //
gafi yan mthu chen ldan pa"i lha"i //
thugs brtse bas ni ner bzuh ste //

de rnams bdag gi bu sruns sig // 9 //

2. P bzans 3. DP ba"i sa 4. DP med 5. Skt.

DP de 6. P spah

adya,

33
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brtul zugs grub pa"i bdag nid che //

thub pa gan zig de Iltar bzugs //

des ni thugs brtse snon bzag ste //

bdag gi bu ni bsrun du gsol // 10 //
[44] vyan de"i blo skyes pa ci"i phyir bdag blo zum par byed /
gah bcom ldan "das °"gro ba thams cad kyi gnen gcig pu thugs rje
dan ldan pa de rjes su dran par bya"o // bcom ldan “das de yan
mgon med pa rnams kyi mgon // skyabs med pa rnams kyi skyabs //
skyob pa med pa rnams kyi skyob pa // dpuh gnen med pa rnams
kyi dpuh gnen yin la / de bzin du bcom Idan "das des nam thag

par zugs pa"i sems can (230b) mah po "jigs pa chen po de dafi

de las thar par mdzad de / de yah tshoh pa rgya mtsho"i dbus

su chud pa chu srin dafi na"1 "jigs pas skrag pa rnams la de

rjes su dran pa tsam gyis "jigs pa chen po de las yons su skyob

par mdzad pa dan / de bzin du sor phreh gis drag cin gtum pas
mtshon cha phyar te skyes bu du ma bsad la de"i ma srog dan

dbral bar "dod pa las "jigs pa de las skyob par mdzad pa dan /

de bffn du shon gyi1 skye boli g; khon dan rjes su “"brel ba"i stobs
kyis srog chags brgya stoh du ma gsod cih khro ba"i me sin tu
"bar ba / mi i g; dan rkan la chags pas Idag2 pa na lce las
kha chu®i thigs pa "dzag cin / mche ba rifi zih rno ba gtsigs3
pas "jigs su ruh ba"i gnod sbyin la zas kyi phyir de"i kha"i
gan du phyag bzag ste / "brog gnas las sems can "chi bas "jigs
pa las yohs su skyob par mdzad pa yin pas na bcom ldan “das de
ni bdag gi bu yah nam ha ba chen po "di las yohs su thar par
mdzad par spyod kyi4 /'gan "di bcom ldan "das thugs rje chen
po dan ldan pa mchog tu mnes géin5 pa"i rah bzin can de bdag
gis rjes su dran par bya®"o snam nas gan na gnas pa"i dge bsnen
zig la bcom ldan "das ~da Itar™ gah na bzugs zes dris pa dan /
dge bsnen de bcom ldan “das rjes su dran nas / mchi ma 7kun tu7

"dzag cih skad "dzer bzin du smras pa / ded dpon /

[44] 1. t gyis 2. P lhag 3. P gcag 4. D cig 5. P bsin
6. D de Ita 7" D om.
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[45]

bral bas nis "gyur gyi mya Aan gyi1 zug rAus zug ste sa la

to // de nas chu gtor ba daA dbugs slar rned de sIoA2

gaA zig "jig rten ded dpon gyur //8

gaA zig "jig rten bde stsol ba //

"jig rten kun gyi gnen gcig pu //

ston pa che de mya Aan “das // 1 //

gaA zig sgron med rnams Kkyi sgron //

gaA zig (231a) skyabs daA dpuA gnen gyur //
rgyal ba snum zad mar me bzin9 //

"jig rten sgron ma mya Aan “das // 2 //

de skad thos pa dan / ded dpon ni ma bcom ldan

"das daA

gyel
ba daA /

phyogs gaA du bcom ldan "das yoAs su mya Aan las "das pa der

phyogs te gsaft3 mthon pos cho Aes “"debs pa la zugs te /

[44]
£45]

kyi hud chos rgyal thams cad mkhyen //
nes pa"i dgra tshogs “dul mdzad pa //
mgon med "gro ba spaAs nas ni //

"jig rten mgon po ci phyir gsegs // 1 //
kyi hud mdzad par grags gyur gtso //
sems can kun gyi gnen gcig pu //

sbyor ba kun las yaA dag "das //

mya Aan "das lam ston pa po // 2 //

kyi hud kye ma "jig rten *“di //

ma rig4 pas ni mig khebs pa )9/

mgon po khyod daA bral bas na //

"khor bar rnam par “"khyams par gyur // 3 //
dpa® bo gzan la rjes brtse ba //

khyed ni mya Aan "das gsegs pas //

"jig rten “di ni mgon med Aes //

mgon du su zig sten par gyur // 4 [//

8. D "gyur 9. P mdzad
1. P gyis 2. P slaA 3. P bsan 4. P rigs

5.

P khyed

35
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[45]

6.
8.

gaft zig khyed chos las

gdul bya rgyal ba“i

de kun khyed dan bral

byuft ba ¥ 7/

sras po rnams //

gyur na //

gnas ni gah zig bgyid par gyur // 5 //

maft po”i

bsam pa "bras

bcas mdzad //

sdug bsftal ftes par gdul mdzad nas //

"gro ba re thag gcod mdzad pa //

thub khyod phyogs ni

gaft du bzud 7/ 6 //

gaft phyir khyod gsuft mnan par ni ,/
n

dga'ibas groft khyer pa mchis na //
da Itar khyod ni mya ftan “das //

dam chos .su zig rjes su ston // 7 //

kyi hud snaft byed

mi  "am ci

Itar bcas

"jig rten Wi //
"jig rten // (231b)

mgon po sin tu rned dka® ba"i //
thub pa khyod daft bral

srog chags chos la yid

bas bcom // 8 //
dga® ba®"i //

bstan la dga® rnams mgon po khyod //
g

mya ftan "das pa thos

de dag ji

gyur na //

Itar bgyid par ‘“gyur // 9 //

thugs rje ftaft gcig dpa®™ bo ni //

brtser Idan khyed

la brten nas su //

gaft zig yon tan thob gyur pa //

slar de su zig ston par bgyid // 10 //

ci phyir

"jig rten gsum don du //

thugs rje chen po skyed mdzad pa“i //

"jig rten

*di nid mkhyen brtser ldan //

ci phyir btaft snoms khyed brten mdzad // 11 //

kyi hud yon tan rin chen rgyas //

bskal pa bye bar bsgrubs pa ni //

"chi bdag sa

chos Kkyi

P mnam
D thob

"og gis zin te //

gru ni “gyel

7.

skt,, yadi

bar “gyur // 12 //

paurah samesyanti,

DP ma
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kyi hud ma rig9 mdons pa gan /O/

blo dan ston pa po bral ba //

"jig rten skyon ba mgon po ru //

rab tu "jig cin nal bar gyur /,/ 13 //

kye ma, ijig rten che ba ni //

nams pa nid du ne gnas

te //

sans rgyas rin chen chen po dan /,/

"di ni da Itar bral bar gyur // 14 //

khyu mchog med pa®"i ba laA bzin //

khyed kyi dge slon tshogs rnams stoA //

mkhas pa rnams ni mthoh na snih JJ

1®ci yi1l® phyir na gas

ma gyur // 15 //

Ma rnams 1"dad pas!! yan lag grl2 //

mchog btud nas ni spyi

bo la //

zabs kyi rdul gyi mchog gyur pa //

. P
gan zig yan ni "dzin

par “gyur // 16 //

sems can kun la mnam mnes pas //

rtag tu gnod pa byed pa dag //

gaA yin pa Ia14 da ruA khyod //

phyogs I1tuA mdzad par ma mthoA Ao // 17 //

yan lag brgyad ldan sman gyis ni //

non moAs nad gso mdzad
ston pa thugs rje cher
sman pa"i rgyal po med
kyi hud brtse med "jig
mya Aan "das pa ha can

"jig rten l1oA bar gyur

pa po ,//

Idan pa //

par gyur // 18 //
rten mgon //

sAas // 232a)

pa la 7/

bla med mig ni stsol pa yin // 19 //

khyod kyi mya Aan “"das

kyaA den //

sdig pa med pa"i nor chen bu //

gsod pa"i don du "dis spaAs na //
su zig ‘“phral du thar bar bgyid // 20 //

9. P rigs 10. P ci."i

11. P daA bas 12. P gis

Skt. dharayisyanti, DP "jig 14. P laA

13

37
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mgon med rnams kyi skyob pa khyod 7/

bgrod pa mchog tu gsegs gyur pa //

kyi hud bu ni 7Tsho ba yi //

re ba da ni ma mchis so // 21 //

bdag nid chen po khyod kyis gan //

sdug pa kun dan bral “gyur zes //

gsun gi dam pa bka" stsal te //

legs gsuhs '’ yin par den “tshal to // 22 //
[46] de de Itar rnam pa man por smre snags "don cin dge bsnen
de la smras pa / kye bcom ldan "das de"i nan thos chen po "ga"
zig lus pa yod dam / bcom ldan "das kyis bstan pa su la rjes su
gtad nas mya nan las l'daslpar mdzad / de nas dge bsnen des smras
pa // ded dpon bcom Idan 'has kyis2 gnas brtan "od sruns chen po
la 3bstan pa3 yons su gtad4 nas mya nan las "das so // gnas
brtan "od sruns chen pos kyan bcom ldan “"das kyi bka" nid kyis
gnas brtan kun dga® bo la bstan pa rjes su gtad nas mya han
las "das so zes thos te / da ltar ni gnas brtan kun dga®" bo
bdag nid che ba / bstan5 pa gees par “dzin pa yin te / de da
Itar de bzin gsegs pa bzin du snin rjes gron dan groh khyer
dan / groh rdal dan / tshon "dus la sogs pa de dan der son nas
sdug pa®"i sems can rnams rjes su "dzin par byed do // de bzin
du sems can dge ba"i rtsa ba ma bskyed7 pa rnams ni dge ba"i
rtsa ba skyed par byed do // dge ba®"i rtsa ba"i rgyun yah dag
par bsags pa rnams ni yons su smin par byed do /,/ dge ba"i rtsa
ba®"i rgyud yohs su smin pa rnams ni rnam par grol bar byed do //
de bzin (232b) d% sm%n pa bzah po bzin du non mohs pa®"i nad kyis
zin pa"i sems can rnams ni chos ston pa®i sman gyi sbyin pas gso
bar byed do // ni ma bzin non mons pa"i mun par zugs pa°"i sems
can rnams la ni dam pa"i chos ston pa"i “od zer gyig tshogs kyis
non mons pa"i mun pa sel bar byed do // zla ba bzin du tshig gi

9
"od zer gyi tshogs kyis gdul bya®i ku mu ta"i tshal gyi kha dbye

[45] 15. P kyis 16. P skyobs 17. D gsun

[46] 1. P *"da® bar 2. P kyi 3. Skt. sasanam, DP om.
4. P btad 5. P brtan 6. P bas 7. P skyed 8. P gyis
9. P gyis
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bar byed do // “khor los sgyur ba®"i rgyal po bzin du gdul bya
khams kyi rgyal po ston phrag dam pa"i chos ston pas “dul bar
byed do // seh ge ltar rah gi ses rab kyi spobs pa"i sgras mu
stegs nan pa"i ri dags kyi tshogs dag "byer”® bar byed do //
lam stor ba dag yan dag par ston pas gdul bya®i tshoh pa rnams
sgrol bar byed do // ded dpon Itar11 dam pa"i chos kyi zon

la "jug par byed do // sprin chen po ltar dge ba"i rtsa ba"i
sa bon skyed par byed do // pha dan ma Itar phan pa dah gnod
pa12 ne bar ston par byed cin ma dul ba"i sems can rnams ni
"dul bar byed do // ma grol ba rnams ni grol bar byed do //
dbugs ma phyin pa rnams ni dbugs “byin par byed do // yons su
mya han las ma "das pa rnams ni yons su mya nan las "da" bar
byed do // de bzin du nam thag pa chen pos nen pa®"i sems can
rnams ni 'jigs13 pa chen po las thar bar byed do // mdor na
bdag nid chen po des ni sans rgyas kyi bya ba byed do //

de nid rjes su sbron cig dan / des ni khyed kyi bu nam na ba
"di las thar bar byed par nus so //

[47] de thos pa dah ded dpon ni ma srog stor ba las slar
(233a) rned pa bzin du sin tu dga" ste rtab bag gis dris

pa / "phags pa kun dga® bo de da lta gah na bzugs / des smras
pa / ded dpon gnas brtan kun dga® bo ni da Ita2 yahs pa can
gyi a mra skyon ba®i nags na bzugs so zes thos so // de nas
ded dpon ni ma de ma thag lans te pus mo"i lha na gnis sa

la btsugs3 nas yans pa can gah na ba der btud nas bu dan

bral ba"i sdug bsnal gyis nen cin mchi ma"i chu rlabs kyis
gdoh gi padmo khebs bzin du mchi mas kun tu khyab pa dan

Idan zin bsam pa drag pos gnas brtan kun dga® bo la gsol

ba "debs pa la zugs par gyur to //

[46] 10. P “byell 11. P om. 12. P par 13. D "jig 14.
P de
[47] 1. D rtabs 2. D Itar 3. P gtsugs
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gal te khyed ni slob dpon mchog //

sems can bsam mkhyen mchog yin na //
bsam dan bag la nal4 mkhyen to /7~

gsol ba “debs pa *di gson cig // 1 //
sans rgyas bcom ldan slob ma ni //

rdzu “phrul rtse daA mya Aan “das //
5de yi5 bstan pa “phel byed pa®"i //
khyed gcig pu ni lus par gyur // 2 //
khyod ni “gro ba®i dpuA gnen daA //
khyod ni dbugs phyin gyur pa yin //
rtag tu sems can don mdzad pa //

da Itar dgoAs pa gzir bar mdzod // 3 //
mgon khyod ma lus bsruA ba ni //

"di "dra de riA bzugs bzin du //

smre sa med par bdag gi bu //

ci phyir *di ltar gsod par byed // 4 //
gal te "gro don mi mAa®" na //

khyed “dra ba ni bzugs mi “gyur //

"gro ba dad ldan gsod bzin du //

*di la ji Itar btaA snoms mdzad // 5 //
"gro ba"i don du sku lus ni //

brtul gﬁgs bzaA po 'dzin6 mdzad pa“i //
thugs rje de mAon mdzad nas ni //

bdag gi bu la dgons su gsol // 6 //

las kyi sgo kun bcom gyur ciA //

skyabs med dpuA gnen med par ni //

mya nan “dam (233b) la nub pa bdagy //
chuA mar bcas pa gdong du gsol // 7 //
sa kya"i 9seA ges9 khyed nid ni //

da Itar gtso bor bstan mdzad na //

"gro la phan pa gzan gaA la //

gzan gaA la ni gsol ba btab // 8 //

4. P nam 5. P de"i 6. P T"jigs 7. P dag

9. P se Ages

P don
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gtso bo khyod ni ma gtogs pa //

bu yi skyabs gzan ma mchis pas //

de bas rihs par byon nas ni //

bdag gi bu ni bskyabl® tu gsol // 9 //

bu yi11 mya han bzod dka* la //

ran bzin nan pa"i dgrasl2 zin pa"i //

chun mar bcas pa dga" bral Ia13 //

kun dga®14 den ni dga® skyedl” gsol // 10 //
[48] de nas bar skabs der gnas brtan kun dga®" bo sninirjes
gduhs bzin du nin lan gsum mtshan lan gsum du nan thos Kkyi mig
gis "jig rten la bltas te / su ni “grib / su ni “phel / su ni
gsod par gyur / su ni nam ha bar gyur / su ni sdug bsnal bar
gyur / su ni han son la gzol / su ni nan son la bab / su ni
nan son lam las blan te mtho ris dah thar pa la gzag par bya /
su ni "dod pa"i “"dam du byin ba lag nas drah bar bya / su ni
"phags pa®"i nor dan bral ba la “phags pa®"i nor gyi dbah phyug
gi2 bdag po la rab tu 9%593 par bya zes gnas brtan kun dga*®
bos gnas brtan sa ri"i bu dan mnam pa®i mig gis bltas na / gzon
nu gser mdog dge ba"i 4rtsa ba'i4 tshogs ne bar bsags pa
nam thag pa chen pos nen par gyur par mthoh ho // mthoh nas
kyah yan de nid nas gnas gzan du rdzu “phrul gyis5 glanj o
che®i sna Ita bu"i lag pa brkyan nas de"i mod kho na la
rgyal po ma skyes dgra khan bzans kyi steh gi gzi na sin tu
bag med par gnas pa na / se gol gyi sgras go bar byas nas
sgra gsal bar smras pa / rgyal po chen po gan gzon nu gser
mdog rah nid (234a) kyis rnam par ma dpyad pa ni legs par
byas pa ma yin no // de yan da lta gnod pa med cih nes pa
ma byas bzin du rgyal po"i khab nas phyuh ste dur khrod chen
por khyer nas gsod kyis de las zlog sig // de nas gnas brtan
kun dga®™ bo"i tshig de thos pa dan / rgyal po rtabs bag tu

rihs par gnas brtan kun dga®" bo khah bzahs kyi steh na “"dug

[47] 10. P skyabs 11. P mo 12. Skt. putrasokarina, DP sgras
13. D ba 14. P dga" bo 15. P bskyed

[48] 1. P brtses 2. P gis 3. P bzag 4. P om. 5. P gyi
6. D las 7. D gi 8. P por
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pa la phyag byas te lafts nas sgra chen por phyogs bzir bos pa /
kye non cig gaft dur khrod chen por rifts pa rifts par soft nas /
gzon nu gser mdog gsod par byed pa la ftaX tshig gis thar par
byed pa de la ftas gser gyi za ma tog chen po daft /7 yul gyi
mchog Ifta sbyin no Jj rgyal po™i tshig de thos pa daft / gzon
nu de ni skye bo mari po"i yid du "oft ba yin pas srog chags
brgya stoft du mas rifts par brgyugs par gyur to //

[49] de nas bar skabs der gsed n%a pa rnams rgyal po"i
skyes bu de rnams kyis srufts nas gzon nu gser mdog khyer

te dur khrod chen por phyin to / bu mo ka si mdzes dga" mo
yaft raft gi ne du rnams kyis gos snon po daft / ser po daft /
dmar po daft /dkar pos brgyan pa byas pa®"i khyogs la bteg ste2
dur khrod chen por khyer nas de®i gnen rnams kyis3 de phyogs
gcig tu bzag ste / sift bsdus nas ro bsregs pa"i sift brtsig4
pa la ;ugs te / g;ed ma pa5 de rnams kyis smras ?pa / khyed
rnams Kkyis re zig "di"i ro bsregs6 pa"i sift ma brtsigs7 par
ci tsam na khyed kyis fted kyi gzon nu gser mdog gsal sift la
skyon8 te / bsad kyi bar du9 yud tsam {ig sdod cig / de ci"i
phyir ze na / gzon nu gser mdog de daft bu mo ka si mdzes dga"
mo ro (234b) 1%sreg si1"t10 gcig la bzag ste bsreg11 par bya®o
zes smras nas / gsal sift sa”2 la btsugs par gyur to //

[50] gzon nu gser mdog gsal sift sa la btsugs pa bltas_
nas ma rjes su dran te / sdug bsftal drag pos rgyud zu bar
byas pas mchi ma glog2 pa la zugs par gyur te / da® Itar ma
fta daft bral bar thos pa daft gnas skabs cir gyur zig gu /

gaft gis4 tshe thun daft po"i mtshan phyed la ma mthoft na yaft
éin tu gnod pa drag po myoft na des deft bu gcig pa ftag daft
bral na srog ji ltar "dzin par “gyur / kyi hud fta ni “di Ita
bu*i skal pa ftan pa ste / fta skyes pas ma fta daft bral ba"i
sdug bsftal nams su myoft bar gyur to // de nas gsed ma pa rnams

kyis gsal sift de sa la btsugs te phan tshun smra bar rtsom pa/

[49] 1. D bsruris 2. P te 3. P kyi 4. P brtsigs 5. P om.
6. D bsreg 7. D brtsig 8. P bskyon 9. P om. 10. P
bsregs cift 11. P bsregs 12. D om.

[50] 1. P Itas 2. P klogs 3. Skt. sampratam, DP de 4. D gi
5. D om. 6. P bu
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bdag cag las su zig gis gzon nu Wi gsal sin la skyon par bya /
der yan re re nas sgyu byed pa la zugs te / khyed rnams kyis
skyon cig / na ni den mgo bo®i nad kyis sin tu gzir to / de bzin
du na ni rgyab nas gzer ro9 / na ni mchan”® khun nas gzer ro
zes zer ziA de rnams gan yan bya ba ma yin pa de byed par spro
bar ma gyur to //

[51] de nas gzon nu gser mdog gis de rnams phan tshun smra
ba thos nas gsal sin sa la btsugs pa la bltas te / kyi hud da
ni Aes par Aa med par "gyur ro zes “khor ba"i nes pa la skyo
ziA thar pa"i lam mAon par “dod pas bdag nid dga®" ba daA bral
bar ses nas mchog tu T"jigs pa"i mya Aan gyis g.yo ba"i mig gis
Ita ziA cho Aes "debs pa la zugs te kyi hud sdug bsAal lo //
da ni Aa"i sin tu rned par dka® ba®"i dam pa"i chos (235a) kyi
dga® ston rned nas don gyi bya ba ma byas pa nid na “chi bar
"gyur ro // kyi hud yaA “khor bar “khor bar “gyur ro // slar
"khor ba"i btson ra chen por gnas par "gyur ro / yaA “khor
ba"i "brog stoA par yoAs su “khyam par “gyur ro // yaA “khor
ba®"i tshaA tshiA chen por zugs par “gyur ro // yaA “khor ba"i
g.yaA sa chen por vrab tu ItuA bar "gyur ro // yaA “khor ba"i
"dam rdzab kyi naA du gnas par "gyur ro // yaA bdag ni yaA sos
daA / thig nag daA / bsdus “joms daA / Au “bod daA / Au “bod
chen po daA / tsha ba dan / rab tu tsha ba dan / mnar med pa
la sogs pa"i dmyal ba rnams su skye bar “gyur ro // slar yaA
bdag glaA po che daA / ba laA daA / ma he daA / ri boA daA /
sa ra bhan daA / ri dvags™ ru ru daA / “~gnag daA™ / byi la ste
sna tshogs pa"i skye gnas su 7skye bar7 "gyur ro // slar yaA
rtag tu bkres pa daA / skom pa la sogs pa"i sdug bsAal chen

po daA / sdug bsAal ba daA / yid mi bde bas nen pa rnams daA /
bza® ba daA / btun ba"i sgra rnams yaA mi thos siA bsaA ba

daA / gcin daA / mchil ma daA / nar snabs8 la sogs pa za ZiA

9
yi dags lkog ma"i lba ba can du skye bar “gyur ro //

[50] 7. p las 8. D bskyon 9. P to 10. P chan

[51] 1. D “khyams 2. D po 3. P sdus 4. D ba 5. D dags
6. D om. 7. P om. 8. P rnabs 9. P Ilkogs



[52] dper na u dum ba ra"i me tog ni brgya lam na lan "ga"
na2 "byuh ba ltar de bZin ggégs pa dgra bcom pa yan dag par
ga

"byun bar "gyur ro zes thos te / de bzin gsegs pas gsuns pa“i

3
rdzogs pa"i sans rgyas ni "jig rten du brgya lam na lan

chos "dul ba "jig rten du ston par mdzad pa yan "byun bar dka®
bar ses so // dal “byor ni rned par dka 'O / mir skye ba ni
rned par dka 'O / (235b) “phags pa"i yul du skyes pa dan /
dban po tshah ba dan / glen pa ma yin pa dan / "on pa ma yin
pa dah / lkugs pa ma yin pa dan / lag brdas® mi smra ba dan /
legs par bsad pa dah / nes par bsad pa"i chos rnams kyi don

5

bsad pa rned Spar dka 'O ées thos la / bdag kyan skyabs dan
bral bas deh ni med par "gyur te / mi khom pa brgyad las thar
pa®i mir skye ba nid kyan da ni “bras bu med par “gyur na de

la da ci zig bya / ci bcom ldan "das thugs rje chen po dah

Idan pa"i sabs rgyas bzugs pa ni gah zig rjes su dran pas ha
gnas skabs "di lta bu mgon med pa / skyabs med pa / skyob pa
med pa / dpuh gnen med pa / snan ba med pa / sin tu nam thag
pa®i sdug bshal gyis nen par gyur pa la thugs rje chen po"i
dbah gis byon nas yohs su skyob6 par mdzad par gyur pa zig na /
bcom ldan "das de yah ha®i skal ba nan pa®"i nes pas myur ba7
myur bar yons su mya han las "das pas de la da su zig gnas
skabs "dir rjes su dran par bya / su zig ha la de bzin gsegs

pa bzin du thugs rje chen pos byon nas yons su skyob par byed
par “gyur gés re thag chad de 'dar8 ba la zugs pa dah /

[53] de la yan blo skyes pa / gnas brtan kun dga" bo™ zes
bya ba bdag nid chen po bzugs kyis de rjes su dran par bya ste /
bdag nid chen po de Ia2 sems can thams cad la phan par sems pa
la rtse gcig pa"i rgyud chen po dan ldan pa bcom ldan "das de
dan‘3 gnas brtan "od sruhs chen pos bstan pa ma lus par rjes

su (236a) gtad pa yin te / des da ltar sems can thams cad la

phan pa mdzad pa / de ni rdzu “phrul che ba / mthu che ba yin

[52] 1. D ba 2. D om. 3. Pom. 4, P brdal 5. P pa dka" bo
6. P skyobs 7. P bar 8. Skt. kampitum, D dpyod “dar,

P dpyod pa “"dar
1.

[53] P dga"o 2. P las 3. P deh 4. P rje 5. P de
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par thos te / gnas brtan kun dga“®

bos ni

phons pa "di las bdag

yons su skyob par spyod kyi / de nig rjes su dran par bya 'O

snam du bsams nas mchi

skyo la mchog tu yid byun bar gyur pa“i

mas mig khebs sin

"khor

brtan kun dga® bo spyan dran ba la zugs so //
"khor ba“i

dga® daft bral bar

gnas brtan kun dga“

bdag la khyod gsan mdzad pa"i

kun mkhyen thugs rje"i

de ni mya ftan

"das gyur la //

"jigs pas skrag gyur pa //
gnas pa dag //

bo la zus /,/
rigs // 1//

bdag nid can //

9 //
bdag nid chen po “od srufis la //
"gro ba"i don gyi khur btad10 do 7/ 2 //

gnas brtan

don byas mya ftan °das nas ni //

"gro ba"i

don ni

"byor ba"i phy

"od sruns chen pos ni //

ir //

ba"i "jigs pas

bsam pa drag pos gnas

khyed nid la ni khur yaft btad10 /7 3171/

"jig rten gnen

"gro ba kun

grags

da Itar mya ftan

Idan

!
gyur

rdzogs safts rgyas //

la phan brtson daft //

khyed ni mgon med rnams kyi mgo

"jigs pa rnams
ftal ba rnams kyi

la mi

bsti

"od srufts chen po yaft //
"das par gyur // 4 //

n //

"jigs stsol //

sa dari //

skyabs don gner ba rnams kyi skyabs1 ;/ é //

ston pa”i

khyed nid

safts rgyas slob ma rnams kyi mchog //

khyed ni

[53] 6. D cig
11. P mnen

7.

bya ba khyed mdzad pas //
"jig rten gnen gcig pu //

bstan pa gees mdzad pa // 6 //

P khefts

12.

P gyur

8.

P bas 9.

13.

P skyab

P po”i

10.D gtad

45
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gal te sdug bsftal sa "og las //

deft bdag gdon par ma mdzad na // (236b)

khyed las gzan pa X mgon po ni //

dal4 Itar med pas bdag bcom lags // 7 //

skyes nas ftes par “chi bas na //

"chi bas bdag skrag ma lags kyis //

ji ltar T"khor ba®"i btson ra las //

"byin par mdzad pa khyed kyis mkhyen // 8 //

de bzin mi khom brgyad 1~ spafts pa“i”™ //

dal ba thob pa rned dka® ba //

don ma byas pas “chi "gyur bas 16 //

des bdag sas cher sdug bsftal gyur /7 9 //

safts rgyas thams cad gzigs pa ni //

"byuft ba ftes par rned dka! bas //

khyed gsegs nas ni ji ltar bdag //

"bras med mi “gyur de ltar mdzod // 10 //

khyed ni thugs rje mi g.yo ba //

srog chags kun la mfta" gyur pa //

thar pa”i Iam17 ni mfton “dod pa“i //

bdag la btaft snoms 18mdzad mi rigs 18 // 11 //

gal te khyed ni gtso can te //

sems can kun gyi don brtson na //

sin tu nam ftar zugs gyur pa //

bdag la gzigs par mdzad du gsol // 12 //

de Itar skyob pa med pa la //

19’I’ha yi'19 spyan gyis gzigs nas nr //

khyed de1“t20 myur du gsegs nas su //

bdag la skyabs par mdzad pa®"i rigs // 13 //
[54] de nas bar skabs der gnas brtan kun dga® bo bdag nid
che ba / "gro ba ma lus pa"i don yofts su rdzogs par bya ba"i

phyir ftes par zugs pa / snift rje daft Idan pa des de bzin du

[53] 14. Pde 15. P spaft ba"i 16. P ba 17. Skt. moksa-
margabhilasinam, DP las 18. D mi mdzad rigs 19. P lha"i
20. P de
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sems can mtha®" yas pa"i spyod pa la lta zin phan par sems pa“i
rgyud1 dah ldan pa"i mchog tu non mons pa dan ldan pa"i lha"i
mig gis gzon nu gser mdog gnas skabs *"di Ita bur "dug pa mthoh
nas2 /'sems kyi "jug pa snih rjes yah dag par bskul3 bas lha"i
snan bas sa®"i dkyil “khor (237a) rnams snan bar byas nas dgra
bcom pa lha brgyas yohs su bskor te / “"phral du rdzu "phrul
gyis nam mkha®"i gzi la "phags te mtshams4 kyi sprin gyis g.yogs
pa bi}n du nam mkha"i hos kun tu bkan ste / sa"i dpal gyi
tshogs bzin du dpal gyis lus "bar bar gyur cih dur khrod du
mnon par bltas te yan dag par chas pa dah / rgyal po ma skyes
dgra khan bzans kyi steh na "dug pas gnas brtan kun dga® bo
dge sloh gi dge “dun chen po dah lhan cig zla ba kham pa Ita
bur ne bar bskor te / rdzu “phrul gyis nam mkha" la "phags

nas mtshams kyi sprin bzin du nam mkha®"i hos brgyan te / dur
khrod chen por 7mhon par7 phyogs nas “gro bar mthoh ho //

de mthoh ba dah yah de "di snam du sems te / gnas brtan kun

dga®™ bo ni gzon nu gser mdog gi phyir gsegs pa yin la / de
bzud nas kyah ho mtshar sin tu che ba"i chos ston par mdzad

pa yin gyi8 ha yah dur khrod chen por "gro bar bya snam mo //
de nas de"i mod la gnas brtan kun dga® bo “khor dah bcas pa

la phyag byas te / khan bzahs steh nas rihs pa rihs par babs
te / srog chags brgya stoh du mas yons su bskor nas rkan pa
gnis kyisl® dur khrod chen por chas so // bar skabs derll gsed
ma pa rnams rgyal po"i skyes bu de rnams kyis mtshon phyar te
bsdigs12 pa / ci"i phyir *di Itar phyi Y byed / myur du g;bn
nu "di gsal sin la skyon cig / de nas gsed ma pa de rnams13
skrag te / gzon nu gser mdog gsal sin la bskyon par bya ‘o

zes smras nas gsal sin la skyonl4 par brtsams pa dan / gzon

nu gser mdog “khor ba"i nes pas (237b) yid byun ba"i sems

dan / re thag chad par gyur nas cho nes “debs pa la zugs te /

kyi hud “"phags pa kun dga®" bos bdag yons su spans te gan la

[54] 1. P rgyu 2. P ba dan 3. P skul 4. DP "tshams 5. P
gyis 6. P kha"i 7. P om. 8. P gyis 9. D om. 10. P
kyi 11. D kyi 12. P bsdig 13. D om. 14. D bskyon



mkhyen par gsol yan yohs su ma skyabs pa ni sdug bsnal lo //
[55] de nas bar skabs der gnas brtan kun dga® bo bdag nid
che bas rih po nid nas "ons bzin du skad sin tu gsal bas phyogs
kun tu khyab par byas te / gzon nu gser mdog dbugs dbyun ba"i
phyir smras pa / bu ma "jigs sig / khyed Ita bu"i gdul bya rnams
kyi don du has sbrul dug can Ita bu®i lus "di bzun ba yin gyi
bu ma "jigs sig / nas den khyod nam na ba "di las yons su thar
bar bya '0 // deh has sans rgyas bcom ldan "das kyi thugs la
dgohs pa rdzogs par bya 'O // deh nid has gan bcom ldan “das

de bzin gsegs pa dgra bcom pa yan dag par rdzogs pa"i sans
rgyas mkhyen cin gzigs pa dah / gnas brtan "od sruns chen pos
bstan pa ha la gtad pa de yah “bras bu yod par bya 'O // den
nas de bzin gsegs pa"i nan thos rnams kyi mchog gi bdag nid

che ba2 ne bar bstan par bya 'O // deh khyed kyi yid la re

ba yons su rdzogs par bya 'O Z/'den khyed kyi4 "chi ba"i "jigs
pa "di dah “khor ba®"i “"jigs pa bsal bar bya '0 // deh khyed

kyi the tshom gyi rnam pa yin nam ma yin snam pa"i zug rhu

dbyun bar bya 'O // Ita ba nan pa"i rab rib kyis khebs pa”i

mig ye ses kyi mig sman gyi thur mas rnam par snah bar bya 'O //
deh khyed kyi khro ba"i me gzig par bya 'O jj den khyed “"dod
chags dan bral bas bskyab par bya 'O // (238a) deh khyed Kkyi
dge ba"i sa bon bskyed par bya 'O // den khyed T"khor ba®"i “dam
las gdon par bya 'O // den khyed sdug bsAal gyi rgya mtsho las
bsgral bar bya 'O // den khyed “khor ba®"i "brog dgon pa®i mthar
dbyun bar bya 'O // deh khyed non mons pa*i “chin ba gcad7 par
bya '0 / den khyed non mons pa®"i sgo glegs gcad par bya 'O //
deh has ji lItar khyed kyi mtha" bye ba brgya ston dpag tu med

par sin tu rned par dka® ba non mons pa dan ne ba"i non mons

pa spahs nas dgra bcom pa nid thob pa de ltar nas bya 'O //

[54] 15. D bskyabs
[55] 1. P gyis 2. P bar 3. D brtan 4. P kyis 5. D om.
6. P skyabs 7. P spyad
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[56]

den ni

non mohs bud sin kun //

ye ses me yis bsreg par bya //

g
den
tims9 dan bral ba nid du gyur // 1 //

ni the tshom med pa"

den ni

yun rinl® bskyedl1l pa“"i

ye ses chen po”i

blos //

bu khyod mi thogs par //

bead dka® sin tu gcod par

chags chu dregs pa®i dba*

ha rgyal chu rlabs srid mtsho

skye ba"i
rdo rje yis //

sin //

gyur // 2 //
klon can //

las //

brtson pa®"i gzins la legs zon te //

khyod ni
skye ba"i

ba"i

"ch

121hun canl2 rgal3 ba"i
ri khrod dog pa ni //

ye ses rdo rje chen po yis jJ
“gyur // 4 //

sdug bsrial ri bo gzig par

bskal
I - 15

gah zig khyod kyis ma thob gnas //

de

pa bye ba brgya ston du //

"*dra sin tu rned dka"

gnas med deh ni thob par

de nas gnas brtan kun dga“®

y

“gyur // 5 //

i //

rab tu rgal bar gyur // 3 //

rtseld //

49

bo las de dag thos pa dan /

gzon nu gser mdog srog1 gtor ba las slar rned pabf?n du dbugs

phyin cinzrsin tu dga® bas ba spu ldan ba dan / nam mkha"i

hos su sas cher Ita zinsgnas brtan kun dga®" bo la dga'4 bas

bsdus (238b) pa®"i yid rtse gcig tu gyur to // de nas rgyal

po"i skyes bu de rnams kyis gsod ma pa rnams
ses ldan dag dge slon nam mkha®i hos
dag ni snin rje can yin pas "di dag
byed kyi6 myur du g{bn nu °di gsal &ih 1a skyon cig / khyed
rnams rgyal po"i khrims las "das pas sdug bsnal
[55] 8. D de 9. Skt. gatajvarah, D
skyed 12. D lhan cig 13. Skt.
P tshe 15. P kyi
[56] 1. D om. 2. D cin rned nas
brten 6. P kyis

3.

la rten

"ons nas gal

P rigs 10. P rihs 11.
jaralimgam, DP dga*®
P bzin 4. P bka" 5.

la smras pa /
di

cih Ton ba

te bar chod

chen po thob

D

14.

P
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Y
par "gyur ta re / de nas gsed ma pa de rnams bu dan / bu mo

dafi / nan mi dan / ne du dan / srog dan bral bas Tjigs skrag

g gsal sin la gzugs par brtsams

nas gfon nu gser mdog bteg ste
pa dan / gnas brtan kun dga® bos de"i mod kho na la ji ltar
gsal sin de"i sten du zla ba"i dkyil “khor dan "gran du run
ba / lte ba yans pa dan ldan pa®"i padma chen po byun bar gyur
la /' pa%ma é%'i sten du Ite ba la géon nu gser mdog skyil10
mo krun11 gis "dug pa de Itar byin gyis brlabs so // padma
de"i Ite ba"i sten na gzon nu gser mdog skyil10 mo kruh11 gis
"dug pa mthon ba dan / nam mkha'12 las lha bye ba brgya ston
dpag tu med pas ca co"i sgra bton te /

kye ma "o bstan pa"i bdag nid che //

kun mkhyen gyi ni rmad byun dah //

de bzin gsegs pa"i rnam “phrul gan 4/

de bzin nan thos rnams kyafi byed // 1 //

dehl%i "phags pa kun dga®" bos //

bdag nid che mthol4 rab ston cifi //

bde gsegs bzin du byed pa ni //

yan dag sin tu rmad byun che // 2 //

“ phohs pa®"i mun pa kun sel ba"i //

rgyal po®i ni ma nub gyur kyan //

kye ma gnas brtan kun dga® bos //

dpal Idan ni ma *°di sar ro // 3 //

"gro ba nam mkha®"i dkyil (239a) “khor du //

gnas brtan kun dga"i zla ba yis //

ran gi bdag nid ses rab che"i ./

"od kyi dri ma med par byas // 4 /,/

bderl” gsegs sgron ma dan bral bas //

"gro ba“i mfn pas khyab gyur la //

"phags pa kun dga®"i sgron ma yis //

den ni yah dag gsal bar byas // 5 //

[56] 7. D gyur 8. P te 9. Skt. tasya ca padmasyopari, DP
zla ba"i 10. P dkyil 11. P dkruh 12. P mkha®"i 13.
Skt. cadyoccair, DP de 14. P mthoh 15. P bde

50



yon tan bsam mi khyab kun ldan //

sans rgyas rin chen nub gyur kyan //

dpal Idan "gro ba"i gtsug nor bu //

"phags pa kun dga® yan dag ‘phags // 6 //
[57] de nas gnas brtan kun dga® bos ston ka"i zla ba"i
dkyil “khor Itar1 dri2 ma med pa bas lhag pa"i "od dafi ldan pa
mtshams kyi sprin gyis bskor3 ba®"i ni ma Ita bu sa"i dpal ma
lus pa bzin du dpal gyis lus "bar bar gyur pa / ran gi4 gzi
brjid kyis ni ma"i "od zil gyis gnon pa / dgra bcom pa Ifia
brgyas5 yohs su bskor te phyin pa dah / nam mkha®"i hos nid
na gnas bzin du gzon nu gser mdog la gsuhs pa /

"jig rten du ni lan "ga“” zig /,/

mig ldan g.yul gyi mthar byon pa ,/

lha dan mi yi ston pa yi //

de bzin gsegs pa "byun bar “gyur // 1//

sdug bshal thams cad rnam sel ba"i //

chos gah rab tu ston pa dah //

sdug bshal sdug bshal kun ‘byuh dah //

sdug bshal yah dag "das pa dah 7/

"phags pa®"i lam ni yan lag brgyad //

zi ba mya nan "das *“gro ba // 2 //

chos *di ston par mdzad pa na //

sdug bshal thams cad sel byed pa®i //

ses pas mi ses bcom nas ni //

slar ni “byuh bar mi “gyur ro // 3 //
[58] de nas tshig "di thos pa®"i rjes thogs nid la gzon nu
gser mdog "jig tshogs la Ita ba"i ri bo mthon po ni su ye ses
kyi rdo rjes bcom nas rgyun du zugs pa®"i “"bras (239b) bu mnon
sum du byas so // de nas gzon nu gser mdog tshon pa rned pa
rned pa Ita bu "am / zin pa lo legs pa Ita bu "am / dpa® bo"

g-yul las rgyal ba Ita bu "am / “khor los sgyur ba"i rgyal po

[57] 1. D bltar 2. Skt. -amala-, DP om. 3. P skor 4. P gis
5. P rgyas 6. P rnams
[58] 1. P bos



thob pa2 Itar mchog tu dga® ba dah / mgu b! skyes par gyur nas
de nid du gnas bzin du lag pa thal mo sbyar te gnas brtan kun
dga® bo la mfton par bstod par brtsams pa /

gnas brtan kun dga® phyag “tshal lo //

gnas brtan mchog la phyag “tshal lo //

rgyal sras rnams kyi tog gyur pa'i //

thub pa che la phyag “tshal lo // 1 //

e ma"o khyod kyi thugs rje rgyas //

e ma"o thugs rje mchog ldan pa //

gan gis bdag ni nam na ba //

chen po las ni den4 mdzad thar // 2 //

"jigs pas nen cin mgon med bdag //

mgon po khyod kyis thar mdzad pa //

"jig rten mgon zes mi yul gyi //

gnas su khyed kyi sgra bsgrags gyur // 3 //

sdug bsnal tsha bas gdufts pa yi //

"jig rten khyed kyis "dzin mdzad cin //

byams daft snift rje bsil ba"i "od //

thub pa zla ba sar ba yin // 4 //

dge ba"i bses daft mjal® nas ni //

khyed kyis bdag la gaft thob mdzad //

bya ba de ni mas min zift //

pha daft gnen rnams Kkyis ma£yin // 57/

ftan soft thams cad sgo bead cift //

thar pa"i sgo ni kun tu phye //

rgya mtsho thams cad skams pa daft //

rus pa'i ri las thar par mdzad // 6 //

"khor ba thog mtha" dbus med cift //

non mofts "jigs pas dkrugs pa las //

blo daft bcas pa"i yon tan gyis ,/

khyed kyis8 mthar9 ni bzag par gyur // 7 //

[58] 2. P po 3. P rtsom 4. not in Skt, 5. P "jal 6. D
gcad 7, P phyed 8. D kyi 9. P mtha-
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thog med dus (240a) nas zen pa yi //

Ita ba"i zug10 rnu legs “byin pa®i //

sman pa“i mchog "dir rned pas na //

bdag ni nad med bde ba skyes // 8 //
[59] de nas lha rnams kyis gnas brtan kun dga® bo"i sems
la bltas1 nas skad cig ma de nid la dur khrod chen po"i rdo
dan gseg ma dan / gyo mo rnams bsal ba dan / tsandan2 gyi3
chus chag chag btab cin spos kyi dri zim pos gtul4 te / gdugs
dafi rgyal mtshan dan / ba dan dan / rta babs bsgrens pa dan /
mu tig gi do sal gyi tshogs qgn / gos kyi chun “phyah man po
dpyahs pa dan / me tog dri zim po sna tshogs kyi sil ma
bkram ste / lha rnams6 dga® ba"i tshal bzin du sin tu nams
dga® bar byas so // der yan gnas brtan kun dga® bo"i don du
rin po che sna tshogs pas rnam par spel cih spras pas khyad
par can du phye zih thams cad lha"i gser las byas pa / rkan
rten dah bcas pas lha"i sen ge"i khri chen po bcas pa dan /
dgra bcom pa lha brgya po de rnams kyi7 don du yah8 ITha"i
gdan rnams btih ho // de nas gnas brtan kun dga® bo nam
mkha'10
so // dgra12 bcom pa lha brgya po de rnams kyan babs te

las babs te / 11seh ge'i11 khri de"i steh du bghgs

gdan9 bsams pa la "dug par gyur to //

[60] rgyal po ma skyes dgra yan srog chags brgya stoh
dpag tu med pas yohs su bskor nas phyin pa dan / ci tsam na
"byor pa de dag kyan mthoh zin / gzon nu gser mdog zla ba"i
dkyil “khor dan 'granl du ruh ba"i padma®i Ite ba"i steh na

"dug pa sprin rum stug po las byun ba"i ston ka"i zla ba rgyas

pa (240b) Ita bu "am / gser gyi mchod sdoh Itar dpal gyis “bar

ba mthoh ba dan / de bltas te sems kyi rgyud ho mtshar sin tu
bsdus par gyur nas ba spu ldan bar gyur pa dan / mchog tu dga“

ba"i rlabs “khyil pa®"i gdon gi padma rgyas pa dan / mchog tu

[58] 10. P zugs

[59] 1. P Itas 2. P tsan dan 3. P gyis 4. P btul 5. P
spyahs 6. P rnam 7. P kyi Iha"i 8. P om. 9.P bdan
10. P mkha"i 11. P senge®i 12. P bgra

[60] 1. P ‘“gram
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dad pa"i Sugs kyis sems sin tu bsdus pa dan /'Ius thams cad kyis2
gnas brtan kun dga® bo"i zabs gnis la phyag “tshal lo // de nas
3mchu sgros kyis3 zabs la byugs te lans nas pus mo gﬁis sa la
btsugs te / lag pa thal mo sbyar nas gnas brtan kun dga® bo la
Ita zift4 smras pa /

gan gis den> nid *gro ba *di //

yons su skyob par mdz%d pa dah ,//

bdag nid kyan ni “don mdzad pa"i //

slob dpon mchog la phyag “tshal lo 7/ 1 //

"ha ni’ skye bo *di dag la /7

khyed kyisg dgons pa ma mdzad na //

smod pa"i ser ba "bebs pa yis //

thub pa bdag ni brlag9 par “gyur // 2 //

thub pa sems la btan snoms mdzad //

gal te skyob khyod mi bzugs10 na //

rjes su "gyod pa"i nags mes ni //

bdag nid deh nid sreg par “gyur ,// 3 //

e ma"o ye ses che ba nid //

thugs rje"i thugs ni dam pa yis //

rmad du byun ba"i spyod pa “di //

e ma"o yah dag bstan par mdzad // 4 [//

sdig med khyod kyi cho “phrul dah //

rmad byuh chen po11 "di mthoh12 na //

de bzin gsegs pa mchog tu ni //

zi bar gsegs pa mi snam sems // 5 //

nam thag gyur pa“i "jig rten gyi //

khyed ni mgon yin khyed dpuh gnen //

sems can kun la phan mdzad pas //

bcom ldan bzin mnes gsin pa po // 6 //

[60] 2. P kyi 3. D om. P mchu “"gros kyi 4. P bzin du
5. Skt. -adyaiva, DP de 6. Skt uddhrtah, DP don
7. P dge dah 8. P kyi 9. P brlabs 10. P zugs
11. P po"i 12. Skt. drstva, DP thos
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[61]

mnon par bstod nas

bcom Idan

"das de khums pa dan //

dga®" ba gan (241a) zig srion skye ba //

rgyal ba"i

khyod de de dan

de nas rgyal

rihs pa rihs par gsal

nas yid du

"on ba"i

bstan pa gees

"dzin pa //

*dra bar khums // 7 .//

po des gnas brtan kun dga”

sih gi

lans te / mchog tu dga®

55

bo la de ltar

bas yid rgyas pa dah

gan du son ste /

dga® bas gzon nu gser mdog rah nid kyis

dam du

"khyud nas yah dan yah du mgo

la

lag

1
stan de

pa gnis brkyah

bu stor ba las slar rned pa ltar mchog tu

las phab ste /

"o byas sin dga" bas

byuh ba®"i mchi mas kun tu kheb53 pas géon nu gser mdog la mig

mi  "dzum4 par

[61]

1.
6.

10.

D
D

nam thag “di

gnas pa da

dga®" bar gyur pa de

rgyal

Ita zih smras pa /

las khyod thar nas //

Itar mthoh ba na //

zla ba rgyas pa"i mdans

u tpal snon
bu yi

mthoh ba da

gdon g

btso ma“i

po

ni

J
"dab

gser gyi

pa dma ni //
blta bar bya // 2 //
Idan zih //

mdahs

“dra”i

*dra shon //
po thob na“an ma myoh ho // 1 //

mig //

phrog cin®™ //

yon tan phun tshogs rnams kyis brgyan //

yan lag thams cad 'byes9 gyur pa“i //

khyed1® lus mthoh bal” blta bar bya // 3 //

snin rje med cin bdag nid han //

gah gi

sus ni mi

rnams yid

spyod pa dul bar ldan pa dah //
la 7/

tshig ni mnan la dga*"

byed

rah bzin han smras nas //
“on khyod //

gzugs ni sin tu rmad byuh ba®"i //

"on smras // 5 //

su yi yid du mi

kyi 2.
"phrogs sih
P khyed da

DP la

7.

11.

3.

P

P

P kheb
"dabs
om.

4.

8.

D

D

"dzums

de

9.

D

5. P dah
"byas
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yon tan ldan pa su zig ldan //

[62] d
gal te rgy
byed du bc
gtum gsod

byed par ¢

gan zig rtag tu ne rjes “brahs //

rdo rje snin po mnam sems gan //

khyad par mi ses su zig yin // 6 //

bu sdug khyod la sdan ba gan //

de ni rdo yi rah bzin nam //

sems dah bral bas (241b) byas pa "am //
snih ni phyun bar gyur par nes // 7 //
skye bo kun la sdug pa khyod //

gah gis gsod par lun bsgo ba //

rdo rje rab "bar thogs nas ni //

na yi spyi bor “phen pa yin // 8 //
"gul bar mtshon gyis "debs pa dah //
mduh gis snin garl2 rab bsnun zih13 //
grags pa min pa“i ser ba “di //

su zig gis ni dbab par brtsams /7 9 //
kyi hud su yis15 mi bzad pa'i //

tshig gis16 las *di byed du bcug //

su zig ha"i dgrar “brel gyur //

na ni gah yid mi 'oh17 gyur // 10 //

su zig "chil8 bdag dag gis “"khyudl19 //

205kyob par?® gyur /%

su zig srog las
gah gis khyod la luh bsgo ba //

myur du smra bar bya ba®"i rigs // 1 //
e nas gzon nu gser mdog sems pa

al po °di la blon po rab gtum gyis bdag

la las

la zugs par gyur te /

“di

ug go zes smra ba ni da ltar® nid® ni blon po rab

par "gyur te / blon po rab gtum la rgyal

yur pa'i gnas yod na “dir ji ltar bsgrub par bya /

pos

las

yah bsams pa las bdag gis bya ba la dmigs par bya ste / hes

par na nas

[61] 12.
17.
[62] 1. D

skye ba gzan du sdig pa mi dge ba"i las byas pa

P khar 13. P cih 14. P brtsam 15. P yi 16.
D "ah 18. D mchi 19. P mkhyud 20. skyo bar ?

Ita 2. P om. 3. P po la

P gi

56
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gan yin pa de"i

rnam par smin pa

rnam par smin pa ma gtogs par sdig pa med pa

"di

*di yin te / shon gyi las kyi

Itar gsod par

57

'on4 ba su {ig byed ces hes par bsams nas rgyal po la smras pa /

lha cig gan

rnam smin ne

sdig pa shon gyi tshe rabs su

la "di

bar gnas pa

“di //
//

"dra ba"i //

bdag nid kyis ni byas pa yin // 1 //
las //
//

bdag nid kyis ni byas pa”i

yid du mi “ori zes bya de

rnam smin (242a) la ni lons spyod na ./

khyod la bdag gis su zig bstan // 2 //

de skad ces smras nas gnas brtan kun dga®

lus thams cad kyis gnas brtan kun dga®

phyag byas pa dan / gnas brtan kun dga*®

mo ka si mdzes dga® mo

"di ni dug gi

bo"i gan du son ste /

bo"i rkan pa gnis la

bos smras pa / bu bu

sugs kyis zin pa yin

gyi7 / de bden pa'i byin gyis brlabs8 kyis sioh la bde legs

su gyis

[63]

la skye bo"i tshogs man po yah yid ches par gyis sig //

gzon nu gser mdog gnas brtanl kun dga“

te / sems can thams cad la lhag pa”i

bsam pas

"

bo "1 luri mnan

ug pa“i sems

dah / bden pa"i byin gyis brlabs2 byed pa la ghgs te / bden

pa dah bden pa"i tshig

la

gan gis

bu mo ka si mdzes dga®" mo “di

"dod chags sam / ze sdaft ham / gti mug gam / the tshom mam”® /

gzan gan yah ruh ba"i

tha na phran tshegs tsam yan ma skyes pa“i

non mohs pa "am / ne ba"i

bden pa®"i tshig °dis "di"i lus la dug rnam par

'

non mons pa

bden pa dan /

ig par gyur

cig ces smras so lolde nas bden pa"i byin gyis5 brlabs2 byas

pa“i

med par gyur te / bde bar gnas nas gnid
du lahs nas de

skye bo man po"i

mod kho na

tshogs dah /

la bu mo ka si mdzes dga*"

mo*

us la dug

log pa las sad pa bzin

lus bde bar gyur pa dah /

lans pa

las bltas nas

lha brgya ston du ma rnams Kkyis

sgra gcig tu sgra ~gsah mthon* pos smras pa / e ma"o ho mtshar

[62]
[63]

4.

1.
6.

P son 5.

P om. 2.
D gsuh mthon,

D yid 6.
D rlabs 3. P gi

P ste

P gsan thon

7.

4.

P gyis

P

"am

8.,
5.

D rlabs
D gyi
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che ste / e ma "0 gzon nu"i bsam pa ni rnam par dag go //
gzon nu “di ni rdzu “phrul che ba dah mthu che ba ste / gah
“dir bden pa’i byin gyis® brlabs kyi stobs kyis “di B mo
ka si mdzes (242b) dga®" mo bslan zih yid du "on ba"i srog gis
bskyabs12 par gyur to // de nas bu mo 13ka gils mdzes dga®" mo
phyogs kun tu lta bar rtsom pa dan / ji srid cig na dur khrod
chen por gnas brtan kun dga® bo dge slon gi dge “dun Ina brgya
dan thabs cig tu zla ba kham14 pa ltar bskor nas rin po che
sna tshogs kyis spras pa®"i lha"i sen ge"i khri chen po la
bzugs pa dan / rgyal po ma skyes dgra yan srog chags brgya
ston dpag tu med pas yons su bskor ba dah / bdag nid kyah gos
snon po dan / ser po dan / dmar po dah / dkar po®i khyogs la
bteg pa mthoh ho /,/ mthoh nas kyan sems som ni dan bcas pas
sems pa la zugs te / ci “di rmi lam yin nam / %on te sems Kkyi

"khrul pa yin nam / yan na "ga" zig gis ha la sgyu ma"i las

"di Ita bu bstan pa yin nam snam pa dah / ci tsam na de"i ne

du rnams kyis de rgya cher brjod de de yah smras pa / gan

khyod kyis “tsho ba "di dah / "di dag thams cad ni15 gnas

brtan kun dga®" bo byon nas rnam pa thams cad yod par gyur to //
[64] de skad ces thos pa dah bu mo ka si mdzes dga®™ mo gnas
brtan kun dga®" bo la mchog tu dga® ba skyes te / rab tu ldad
pasl sin tu rtog pa la zugs so // de nas bu mo ka si mdzes

dga® mo skyed mos tshal yah dag par dran cin blon po rab

gtum yah dran te / kun nas skyo ba"i yid kyis “chi ba"i "jigs
pa®i yi mug pas rmohs pa®i mig dan / gnas skabs de dan “dra

bar gzan yah ses sin bud med kyi dnos por gyur pa"i mya han
byed pa la zugs te / e ma®o bud med ces bya ba ni sin tu smad
pa ste / sdug bshal thams cad kyi gnas su gyur pa (243a) gah
zig thob nas / bdag gnas skabs "di lIta bur gyur to snam nas

kun tu skyo ba"i yid kyis myur bar lans te / gos gcig blahs

nas gnas brtan kun dga® bo"i gan du ne bar son ste / gos gcig

[63] 7. Dnu 8. D om. 9. D gyi 10. D rlabs 11. P kyis
12. D skyobs 13. P om. 14. P khams 15. P na
[64] 1. P dah bas
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po de gnas brtan kun dga® bo la phul nas zabs gnis la phyag
byas te / dad pa ™ sugs drag pos gnas brtan kun dga®™ bo"i yon
tan rjes su dran pa shon du "gro bas bden pa®"i byin gyis3
brlabs”™ bya bar brtsams pa / bden pa dan bden pa"i tshig gah
gis thub pa khyed5 kyi sku "phags pa dan sans rgyas kyi slob
ma thams cad kyi mchog brnes pa / mchog dam pa dan / khyad
par du “phags pa dan / rab mchog dah / bla ma dan / bla na med
pa dan / nan thos kyi gtso bo dah / nan thos kyi senge7 dan /
nan thos kyi khyu mchog dan / nan thos kyi can ses dan / nan
thos kyi padma dah / nan thos kyi ku mu da dan / nan thos Kkyi
punda rT8 ka dan / nan thos kyi kha lo sgyur ba dah / nan

thos kyi ded dpon dan / nan thos kyi zla ba dan / nan thos kyi
ni ma dah / nan thos kyi rin po che dan / nan thos kyi gtsug
gi nor bu dan / bstan pa®"i gru pa dan / bstan pa gees par
"dzin pa dan / dgra bcom pa / zag pa zad pa / bya ba byas pa /
byed pa byas pa / khur bor ba / bdag gi don rjes su thob pa /
srid par kun tu sbyorl® ba / yohs su zad pa / yah dag pa,”i

ses pas sems sin tu rnam par grol ba / rdzu “phrul che ba /
mthu che ba / byin gyis11 rlabs che ba / sbyin gnas chen po
yin pa"i bden pa dah / bden pai tshig °dis deh'? fnid bdag gi
bud med kyi dban po mi snan bar gyur nas skyes pa®"i dban (243b)
po “byuh bar gyur cig ces smras so // de nas bden pa®i byin
gyis13 brlabs14 gsol ba"i mod kho na la de"i bud med kyi dban
po mi snah bar gyur nas skyes pa®"i dban po byuh bar gyur te /
gzugs bzah ba / mdzes pa / blta15 na sdug pa / lus la gos dah
rgyan rnam pa sna tshogs kyis brgyan pa"i skyes par gyur to //
nam mkha®"i hos nas "di"i lha"i gos rnam pa sna tshogs pa yid
du "on ba yah bab par gyur to // gzan yah der gos kyi16 char
de bab pa na ji ltar skad cig de la dur khrod chen po"i ni
ma'i17 "od zer yah mi snan bar gyur pa de lItar na nam mkha"i

dkyil “khor khebs pa zig bab po // de nas gnas brtan kun dga“

[64] 2. D dgra 3. D gyi 4. D rlab 5. P mkhyen 6. P kyis
7. Dsen ge 8. Pri 9. Ppa 10. P sbyar 11. D gyi
12. Skt. adyaiva, DP de 13. DP gyi 14. D rlabs 15. P
Ita 16. P kyis 17. P ma
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boli yon tan gyi bdag nid che ba lha dan mi rnams “dun par byed

pa"i ho mtshar de mthoh ba dah / nam mkha®"i hos na gnas pa"i lha
bye ba brgya ston du mas18 ca co"i sgra byun ste / e ma"o ho
mtshar che®o/e ma"o rmad du byun ba chen po'o19 / e ma"o gnas
brtan kun dga® bo yon tan gyi bdag nid chen po / e ma®o rgya
che ba nid / e ma®o sbyin pa"i zin rnam par dag pa / gan la
gos gcig phul ba tsam gyis smon lam btab pa"i rjes thogs nid
la / bu mo ka si mdzes dga® mo bud med kyi dban po mi snan
bar gyur pas skyes pa®"i dban po byun zin de Ita bu"i 'byor20
ba dah ldan par gyur to // de nas lha"i bu de rnams rab tu
21dac121pa'i yid kyi lha"i me tog gi char “bebs pa dah / lha"i
22rol mo22 sin tu ltun bar gyur to Vii
[65] de nas skyes bu ka si mdzes dga®™ mo gnas brtan kun
dga® bo"i 1che %a'i mthu stobs kyis2 sin tu yid du T"oh zin
bdag nid ji Itar "dod pas “phral du smin pa"i “bras bu la
bltas te / mchog tu ho mtshar du (244a) gyur pas "dun par gyur
pa"i sems kyi rgyud la mchog tu dga" ba skyes nas ba spu ldah
bas lus rtsub3 par byas pa dah / lahs te pus mo gﬁis sa la
btsugs te4 5Iag pa gﬁis5 thal mo sbyar te / gnas brtan kun
dga® bo la bstod pa byed pa la zugs so //

gah gis deh nid mgon med bda% //

khyod kyis bdag la srog stsol ba //

sin tu rnam dag yon tan bsags //

dpag yas rned dka® phyag “tshal lo // 1 //

rnam dag ye ses spyan ldan pa //

gal te khyod skyabs ma mdzad na ,/

bdag srog lhag ma ma mchis te //

thub khyod bdag srog stsol ba lags jj 2 //

e ma“"o yon tan che bdag nid //

e ma"o sems can phan bzed pa //

gah zig nam thag mi bzad pa //

"di las "gro ba khyod kyisg skyabs // 3 //

[64] 18. D ma 19. D po 20. Skt vibhutir, DP sbyor 21. P
dan ba"i 22. D me tog.

[656] 1. D om. 2. P kyi 3. P brtsub 4. D nas 5. D om.
6. Skt. adyaiva, DP de 7. P stsal 8. P kyi
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[66]

d

61

e ma"o khyod ni sbyin pa®i zin //

sin tu rnam dag rab rned dka" jJ

gah la gos gcig phul bas kyafi //

rin chen °di “dra thob par gyur // 4 //
bdag gis9 thub pa che khyod la /9/

de Itar gos gcig phul ba yis //

"phral du “bras bu bzan po “di //

ji ltar mnon par “dod pa thob // 5 //
nes pa chen po dag gi yan //

gzir gyur bzin du ses pa yafi /J

bud med nid de den10 spans nas //

skyes pa nid du bdag gyur to // 6 //

de yan lha dan “dra ba nid //

! ﬂhalyg rgyan gyis rnam par brgyan //
nam mkha*® Ias12 yan gos kyi char //

yid du "on ba bab par gyur // 7 //

;i%3 bzans yon tan ldan “di la //

gafi zig bsnen bkur mi byed pa //

rmons sogs non mofis dgra”4 rnams kyis //
skal fian deh ni bslus™® pa yin // 8 //

es de Itar gnas brtan kun dga® bo la mfion par bstod

nas las kyi "bras bu mfion sum du mthoh ba dah / sems pa la zugs

te / da ni

las kyi

bdag yid du "oh ba dan / (244b) yid du mi “oh ba"i

"bras bu mhon sum du mthon bzin du slar yah khyim gyi

nah du "dug pa ni bdag gi tshul dah mthun pa ma yin no snam

nas / de nas gnas brtan kun dga® bo"i rkan pa la phyag byas

te smras pa / “"phags pa bdag legs par gsuns pa"i chos “dul

ba Ia1 rab tu “byuh {ih bsnen par rdzogs nas dge slon gi dhos

por gyur
o // de
Itar non
[65] 9.
13.
DP

[66] 1.

n

y
m

P

d
)

as gnas brtan gyi thad du tshahs par spyad par bgyi
ah gnas brtan kun dga®" bos rab tu phyuh ba nas /7 ji

ons pa thams cad spahs nas dgra bcom pa®"i “bras bu

gi  10. Skt. adyaiva, DP de 11. P Ilha"i 12. DP la
Skt. suksetre, DP bzin 14. Skt. klesasatrubhir,
ag 15. D slus

las



10

15

20

25

30

62

thob par gyur pa de ltar chos bstan to //
[671 de nas bar skabs der ded dpon ni ma chun ma dah bcas
pa bu dah bral ba"i mya Aan gyi sdug bshal gyis gzir ziAj /
rgyal po"i khab kyi groh khyer gyi dbus kyi sum mdo nas ldaA
ziA bdag nid "gyel bar gyur par yaA daA yaA sa la "gre ldog
par byed ciA lag pa gﬁis kyis2 bdag Yid la brdegs3 te / kyi
hud bu kyi hud bu zes nam thag pa"i sgra®i Aa ro "don par
gyur pa na / ded dpon ni mas gnas brtan kun dga® bo nam mkha"i
dkyil nas byon te / gzon nu gser mdog yoAs su skyob ciA dur
khrod chen po na Ao mtshar dah rmad du byuA bas bzugs so zes
thos pa daA / chuh ma daA bcas par bdud rtsi®i rgyun lus la
blugs pa bzin du yid mchog tu dga® ba daA / “khor los sgyur
ba"i rgyal por dbaA bskur ba thob pa bzin du mchog tu dga“
ba skyes par gyur nas4 //de'i mod la laAs te riAs par “gro ba
gom stabs kyis rgyal po"i khab nas byuh ste dur khrod (245a)
chen por phyin pa daA / ji srid cig na gser mdog ston kha'i
zla ba rgyas pa sgra gcan gyis zin pa las rnam par thar pa Ita
bu gnas brtan kun dga® bo"i gan na "dug pa de daA / gnas brtan
kun dga®™ bo"i yon tan gyi stobs las byuA ba"i "byor pa yaA
mthoA Ao // de nas lha daA mi"i yid sdud par byed pa"i rmad
du byuA ba®"i cho “"phrul de yaA mthoA nas gnas brtan kun dga”
bo la yid mgu ba skyes te / mchog tu dad pa®"i sugs kyis brlan
pa"i sems kyi rgyud daA / lus thams cad kyis gnas brtan kun
dga® boli zabs gnis la phyag byas te / laAs nas pus mo gnis
sa la btsugs te dga®" ba"i mchi ma"i chu rlabs kyis bzin gyi
padma khebs pa daA / thal mo sbyar te gnas brtan kun dga“
bo la bstod pa byed par brtsams pa /

e ma"o skal pa che khyod kyisg //

bdag nid chen po ston mdzad pa //

gah zig nam thag mi bzad pas //

khyod kyis *"gro ba"i skyabs9 mdzad do // 1 //

[67] 1. PciA 2. P kyi 3. P bdegs 4. P na ? smudged
5. P la 6. D rgyu 7. P par 8. Skt. tvaya, DP kyi
9. P skyab
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[67]

e ma"o thugs brtse”i

bdag nid che

e ma"o ye ses phun sum tshogs //

bco

//

m ldan thams cad mkhyen pa bzin //

rnam dag yan dag bstan pa mdzad // 2 //

de bzin bdag gi
sdug bshal
thugs rje ye ses dag gi1

bu sdug “di //
rgya mtsho chen po las
mthus //

0

//

khyed kyis yah dag ston par mdzad // 3 //
"di las khyed kyis11 ni //
dehl12 nid dgons par 1”ma mdzad na”3 //

gal

bda

yun riA14
thugs rje chen po sras kyi
khyodl1l™® ni

bdag bu®i >’ sdug bshal
mya nan

mya han ran bzin rni
mya Aan bcom pa (245b)
mya Aan non moAs "ji
sdug bsAal

mya Aan “dam gyis18
mya Aan tsher mas ma zug
mya Aan

mya Aan mda®" yis

mya Aan ral gris ma
mya Aan dgra yis ma
mya Aan chu srin

mya Aan

te

g ni

chuA mar bcas pa “di //
"dam rdzab nub // 4 //

sdug bsnal

mchog //

de rinl” phyin nas su //

rgya mtsho bsgral //

"brog las rnam par bton // 5 //

las thar //

las byuA ziA //

gs las grol //

deA ma gos //
9 - //
ciA //

sbrul gyis ma zin la //

ma phog go ,// 7 //

bead cih //
rned la //

gyis ma zin //

me yis ma sregs™® so // 8 //

khyod nid kyis ni sems can che21

de rih dbugs ni

mig

ni

phye bar mdzad pa daA //

//
"byin mdzad ciA //

gzeb las thar par gyur // 6 //

yid kyaA tshim par mdzad par gyur // 9 //

10. P g
mdzad n

is
a ni

11. P kyi
14. P ri

12.

hs

15. P khyed

Skt. putrasokarnavottfrnah, DP su®i

gzugs

20.

D bsregs

21.

D tshe

Skt. adyaiva,

DP de 13.
16. P riAs
18, D las 19.

D
17.
P.



5

10

15

20

25

30

64

gaft gis “di lItar 22mdzad pas na22 /7

bdag cag mchog tu dga® “gyur te //

kun dga®" zes bya"i mtshan btags “di //

e ma"o don dan bcas par gyur23 // 10 //
[~8] de nas ded dpon ni mas gnas brtan kun dga® bo la
bstod nas lans te gzon nu gser mdog gi gan du son nas chun
ma dan bcas pas mgul nas dam du "khyud de yaft. dan yan du "o
byas la / rab tu dga®™ ba las byun ba"i mchi mas kun tu khebs
pa
smras pa /

1 .
i mig gis gzon nu gser mdog la mig mi “dzum par lta zin

ston ka"i zla rgyas gzugs kyi dpal //

mdans dah gzi ni “phrog pa"i lus //

yid la re ba brgyas2 thob pa // /7
mthon gis khyed la slar yan Ita // 1 //
snum zin sfto la yans pa dah //
tha mar mig ni bsnags “os pa //
khyed gdon gnas brtan kun dga® bo //
byon nas slar yah blta ba yin // 2 //
[69] de nas gzon nu gser mdog “"khor ba"i nes pas kun tu

skyo ba"i sems kyis pha dan ma la gnan ba gsol te / gnas
brtan kun dga®" bo"i rkan pa gnis la btud nas gnas brtan bdag
legs par gsuns pa"i chos “dul ba la rab tu (246a) byuh zin
bsnen par rdzogs nas dge sloft gi dftos po thob par gyur nas /
legs par gsufts pa"i chos "dul ba la tshafts par spyad par

"tshal lo // de yaft gnas brtan kun dga® bos rab tu phyuft nas
ji Itar °di skad cig ma de nid la non mofts pa thams cad spafts
nas dgra bcom pa nid thob pa de Itar yaft dag par rjes su bstan
pa daft / des kyaft dgra bcom pa nid thob ste / shon gyi skye ba
gcig nas gcig tu brgyud par bltas par brtsams pa daft / ji tsam
du bdag nid bsod nams kyi mthu chen po daft ldan par mthoft nas
des2 "di snam du sems te / bdag nid kyis “di Iltar g;s kyi fta

[67] 22. D mdzad gyur pas 23. D “"gyur
[68] 1. D *"dzums 2. Skt. manorathasatair, DP rgyas 3. P shags
[69] 1. D to 2. P de 3. P kyis
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ni bsod nams kyi mthu chen po dan idan pa yin par ses la /
fias ji tsam zig sbyin pa byin pa dan / bsod nams byas pa mthar
phyin par “gyur ba yin la /de ni da4 ltar ,yan sems can rnams
bsod nams la gus pa bskyed par bya ba"i phyir bsod nams kyi
bdag nid che ba bstan par bya®o snam mo // de nas gos de ran
gi lus Ias5 phud pa dan / yan de Ita bu"i gnis pa byun bar
gyur to // de nas yaft nas yaft du dbud par brtsams pa daft /
de bzin du yaft daft yaft du byuft bar gyur te / des phud cift
phud cift gnas brtan kun dga® bo"i mdun du gos kyi phuft po zig
byas la / gos kyi phuft po de dag kyan sin tu rin tho ba
'dzambu7 chu bo"i gser gyj phun po la ni ma “char ka"i gzor
gyis phog pa Itar "od "bar bar "dug pa la skyo bo"i tshogs

man pos bltas nas / mchog tu fto mtshar gyi dga®" ba"i yid kyis
smras pa / e ma"o fto mtshar che ba /7 e ma®o rmad du byuft ba /
e ma"o bsod nams kyi8 bdag nid chen po /e ma"o legs par byas
pa"i bsod nams kyi bdag nid chen po "dis rtag tu (246b) rgyun
mi “chad par rin po che®i gos phud du zin yaft mthar thug pa
yaft mi snaft fto // de nas des gos de rnams kyan pha. daft ma la
byin la / de gnis kyis kyaft gnas brtan kun dga® bo la sogs pa
dge sloft gi dge ~“dun thog mar byas pa nas / ji srid du dur
khrod chen por "dus pa®"i skye bo"i tshogs chen po rnams la
byin to / dor srog chags re re la .yan gos zun ro bskon van
dge sloft gser mdog gi bsod nams kyi mthus gos de yan yofts su
gtugs par ma gyur to //

[70] de nas dge sloft gser mdog steft gi nam mkha®" la mfton
par “phags te rdzu “phrul gyis rgyal po"i khab kyil groft khyer
du soft nas sum mdo"i dbus su "dug ste / mdun du gser mdog can
gyi2 gos lus Ias3 phud cift gos kyi phuft po chen po byas te /
sgras rgyal po"i khab kyi groft khyer “gefts sift smras pa / ses
Idan dag ftas gos Kkyi 1 phuft po “di yorts su btaft4 gis khyed rnams

gan la ji tsam dgos pa de tsam loft zig ces bsgrags pa thos pa

[69] 4. Skt. idanim, DP de 5. P la 6. P pa 7. D “dzam bu
8. P kyis
[70] 1. P kyis 2. D gyis 3. P la 4. D gtaft 5. D sig
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dafi / skad cig tsam de nid la srog chags brgya ston dpag tu med
pa UWus par gyur pa dan / ci tsam na grofi khyer gyi dbus kyi sum
mdo na gser gyi mdog can gyi gos ser po ™ phun po sin tu che ba /
"*dzambu chu bo"i gser gyi phun po la ni ma “char ka3 "od kyis
phog pa lItar “bar bar gyur pa dan / tshe dan ldan pa gser gyi
mdog can gser btso ma"i ri"i rtse mo Itar dpal gyis7 mchog tu
"bar zin nam mkha®"i dkyil na "dug pa mthon ba dan / skye bo~"i
tshogs man po mchog tu no mtshar gyis bsdus pa"i sems kyi rgyud
dafi mchog tu dga® ba®"i rlabs kyis gan ba®"i bzin gyi padma dan /
de la lta zift bsams pa dan / (247a) e ma"o no mtshar che ba /
e ma"o rmad du byun ba / bdag nid chen po "dis las gan zig byas
na gan gis °di ltar rdzu “phrul che ba / mthu che bar gyur pa /
gal te bdag cag rnams kyis9 ses na ni bdag kyan de Itar 1Dbya
ste10 / bdag gis bdag cag rnams kyan "di ltar mthu che bar “gyur
ba de ltar bya® zes mnon par Uod pa skyes sin ;om ni 1ldpy§ft
thag la Jug bzin du phan tshun smra bar rtsom pa na / de-rnams
Wi snam du sems te / Wi ni Wi Itar bdag nid che ba / rdzu
DPhrul che ba / mthu che ba / brtul zugs grub pa / lha"i ses
pa dafi ldan pa yin pas °di nid la yons su dri bar bya"o snam
mo // de nas skye bo"i tshogs chen po de fio mtshar gyi mchog tu
mig gdafis pa dan thal mo sbyar te / nam kha®i dkyil du zen par
Ita zift / tshe dan ldan pa gser mdog la phyag byas te sgra gcig
tu smras pa /

12Iha yi12 ye §és spyan dan ni //

skal pa chen po khyod ldan pas //

gaft gis khyed ni mthu che ba //

de ni yaft dag bsad pa"i rigs JJ 1 //

"jig rten *“di daft pha rol tu //

lofts spyod daft ni yon tan rnams //

phun tshogs gaft gis thob13 par gyur //

de ni bdag cag la bsad rigs // 2 //

[70] 6. D "dzam bu 7. P gyi 8. P gyis 9. P kyi 10. P
byas te 11. P spyaft 12. P lha"i 13. P thos
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[71]

[71]

de nas sems can chen po de //
snift rjes drans pa ™ yid ldan pas //
de dag tshim pa"i tshig chen gyi //

sgras ni phyogs rnams ‘“gefts par gyur // 1 //

Ui nid don ni bsad pa®"i phyir //
khyed Enams la ni_nas “di b§$an //2
go rim bzin du nas bsad kyi //

na yi tshig i mnan par gyis // 2 //
Jig rten Ti dan pha rol tu //

lons spyod dan ni yon tan rnams //

phun tshogs bsod nams kyis thob cin //

bsod nams kyis bdag rdzu Phrul che // 3 //
gal (247b) te sdug bsnal khyed mi Wod //

bde ba phun sum tshogs “"dod na //

bsod nams sogs pa bde "gyur bas //
myur ba nid du bsod nams gyis4 // 4 //
"jig rten "di dan pha rol tu //

bde ba gan ci @an run ba dan //

mya han Tas pa thob pa ni //

bsod nams nid kyi ®ras bu yin // 5 //
nor can tshoft dpon bram ze dan //

ded dpon la sogs gan dag ni //

lofts spyod rgya chen spyod Tyur ba //
de ni bsod nams ®ras bu yin // 6 //
mfton par yid dga *bu daft “khor //
mdza® bo la sogs phun tshogs pa //

gaft zig mi la yod “"gyur ba //

de ni bsod nams “bras bu yin // 7 //
gzugs daft mdafts ni phun sum tshogs //
yid daft mig ni “phrog byed pa //

"thob cHT7 mi yul rgyal8 srid gaft //
de ni bsod nams “bras bu yin // 8 //

D rims 2. P kyis 3. P kyi 4. DP kyis
P gdafts 7. P zift 8. P rgyas

5.

D chaft

67
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9.

14.

mi phyed °pa yi° “khor nid dan //

mi zad”® nor gyi phun sum tshogs //
mi yul na ni nes thob gafi //

de ni bsod nams “bras bu yin // 9 //
skye ba dran cin skal bzan dan ,/
thos Idan tshig ni gzun'l bar "os //
mis12 ni gan zig thob 'gi/ur ba //

de ni bsod nams “bras bu yin // 10 //

lons spyod phun tshogs rgya chen dan //

rtag par gﬁen13 dan lhan cig tu //

dga" bas mi yul gan spyod pa ,/”/

de ni bsod nams “bras bu yin // 11 //
grans med nor ni phun tshogs dan //
"gran zla med cin brtan14 pa nid //
mi la gafi zig yod gyur pa //

de ni bsod nams “bras bu yin /,/ 12 //
gafi zig sgra mi snan glifi du //

bdag gi med cifi yofis "dzin med ./

mi yi tshe ni ftes gyur pa //

de ni bsod nams “bras bu yin // 13 //
"bras kyi15 sa lu"i “bras bu ni //
ma rmos 16 pa ni rin (248a) che ba //
gaft zig de ni mi rnams spyod //

de ni bsod nams “bras bu yin // 14 /,/
dpag bsam sift las sna tshogs pa®i //
gos daft rgyan rnams byuft ba yis //

mi rnams rab tu "gebs gyur pa ,/

de ni bsod nams “bras bu yin // 15 //
gaft zig sgra mi snan glift du //

mi rnams “phos pa"i rjes thogs la //
de ni lha rnams dag tu skye //

de ni bsod nams “bras bu yin // 16 //

P pa"i 10. P bzad 11. P bzuft 12. P mi vyi

P bstan 15. P kyis 16. P rmofts

13.

P nen
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17.
22.

bdud rtsi TDras can17 sogs phun tshogs //
sa bla yis18 ni lha bu ltar //

lha yi lofts spyod la spyod pa .,/

de ni bsod nams “bras bu yin // 17 //
gaﬁ%g gi mthu yis rgyal po"i dpal //

lha “dra"i phun sum tshogs thob pa'i20 //

21mi yi21 dbaﬁ:po22 rnam23 mdzes pa Ay
de ni bsod nams “bras bu yin // 18 //
byis pas “khor los sgyur ba nid //

sa chen la ni lofts spyod thob //

Iha dbaft bzin du rnam mdzes gaft .//

de ni bsod nams “bras bu yin // 19 //
na lus 24pa yf24 mi- rnans dan //

rin chen bdun sogs phun tshogs pa“i //
"khor los sgyur la spyod pa gaft //

de ni bsod nams “bras bu yin // 20 //
phun tshogs25 sum cu rtsa dbaft "dra /0/
thob nas gaft zig spyod pa daft /,/

thags zafts ris sogs lha min rnams //
de ni bsod nams “bras bu yin // 21 //
"jig rten skyoft ba bzi rnams kyis //
nor gyis 26gzi yi 'byor'&g la 7/

dga® bas sna tshogs lofts spyod gaft //
de ni bsod nams “bras bu yin // 22 //
dga®" ba"i tshal la sogs par27 ni //
lha mo rnams dan Ihan28 cig tu //

"byor lIdan lha rnams spyod pa gaft //
de ni bsod nams “bras bu yin // 23 //
sna tshogs 29lha yi”~9 rgyal srid sogs //
phun sum tshogs la lha dbaft ni //

rtag tu dga" bas spyod pa gan //

de ni bsod nams “bras bu yin // (248b) 24 //

D chen 18. D yi 19. P ftag 20. P pa 21.

/4

P por 23. P rnams 24. P pa"i 25. P sogs
bzi® 27. D pa 28. D Ildan 29. P lha"i

69
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[71]

30.

gzal yas khaft gnas lha rnams ni //

ji Itar mnon “dod lha rnams kyis //
lons spyod la ni lons spyod gan //

de ni bsod nams “bras bu yin // 25 //
gan su gnas ni bcu po yi //

tshe dan mdog la sogs pa ying//

Iha rnams las kyan lhag pa"i lha //
de ni bsod nams “bras bu yin // 26 //
*dod khams mchog gyur sna tshogs pa®"i //
31Iha yi31 lons spyod phun sum tshogs //
"*dod khams dban phyug la spyod gan //
de ni bsod nams “bras bu yin /j 27 //
Iha rnams dah ni mi rnams su //

ji Itar dga® ba"i “dod pa ni //

*bad pa med pa thob gyur gan //

de ni bsod nams “bras bu yin // 28 //
gan yan tshans pa Ia32 sogs lha /O/
bsam gtan sa pa bsam gtan gyis //

bde ba®i dam pa thob gyur pa //

de ni bsod nams “bras bu yin // 29 //
bsam gtan bsam gtan las byuft dah //
sred pa zad pa"i bde ba gah //

zi ba"i bde ba thob gyur pa //

de ni bsod nams “ras bu yin // 30 //
rdzogs sans rgyas dan nan thos gan //
yon tan mchog dan ldan gyur cih //
rdzu “phrul che zin bdag nid che //
de ni bsod nams “bras bu yin // 31 //
gan yan bskal pa brgya “das nas //
rah sans rgyas kyi byan chub ni //
bdag nil che ba thob gyur pa //

de ni bsod nams “bras bu yin // 32 //

Pyi 31. P lha"i 32. Skt. brahmadayo,

DP

lha
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[71]

tshad med pa dan dpe med pa"i //

yon tan gyis ni

legs brgyan pa®i //

rdzogs safis rgyas su gyur pa gafi //

de n

gzugs dan
skyes bu rigs kyi
ran dan rjes mthun yid

bud med34 bsod nams dag3™ gis

bsod nams

lan tsho bsnags par
33

rgyan

"phrog pa®i //

“thob // 34 //

bsod nams kyis ni mtho ris "thob

37lha yi"” bu mo an bsod nams kyis //

"dod (249a) pa kun yan yan dag “byor //

mnon

bsod nams kyis ni

"dod bsod nams rnams kyis37

de bzin blo gros dri med

bsod nams kyis ni

bsod nams kyis ni

blo rno dan //

*bras bu yin // 33 //
‘os ./
gyur dan //

//

“thob 7/ 35 //

sdug pa nid dan sgra mkhas dan ./

dbyafis snan grags

dge ba"i bses

thams cad bsod nams dag gis

gnen “byor pa rnams /,/

bsod nams kyis ni mi

bde ba
de bas bde ba

39

"thob pa®i jJ

"jig rten dag na med //

"dod rnams kyis //

"thob //
gnas la dad ,/
dran38 gsal “"thob }} 36 //

Idan bsod nams kyis //

“thob /,/ 37 //

rtag tu bsod nams bsags par bya // 38 //

de bzin gsegs pa rnam gzigs

la /J

bsod nams nun4® zad has byas pas //

Ibras bu sin tu rgya che ba //
Al
ji Itar mfion par “dod pa “thob // 39 //

"dod khams

lha tshogs drug po ru //

rgyal srid dban phyugs bdag po ni //

skye ba ston phrag bye ba ru //
lo yan dag spyad // 40 //

. 42
na yis

33. Skt
punyair
38. Skt
thob

42.

bde

kulavibhu”~anah,
36. P lha"i

DP bdag
smrtih,
P yi

DP dran

DP rgyun

39.

37.
P bas

34. P dad?

Skt.
40.

punyaih,
P snuh

35. Skt.

71

DP kyan

41 .
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[71]

43.
48.

dpag med “gran zla med pa dan //

de bzin 43mi yi43 dam pa yi //

"khor Ios44 sgyur45 tshogs gyur pa yﬁ346 A/
na yis lons spyod phun tshogs spyad // 41 //
bsod nams 47&é yi47 bdag mid che ))

na ni gan dan gar skyes pa //

de dah der ni mthu che ba"i //

bde dan bdag ni Ildan par gyur // 42 //
gzugs ldan thos pa phun sum tshogs //
kha nas 48u tpal48 dri byun zin //

sdug cift tshig ni gzun49 *os dan //

sin tu yid “on dbyans snan ldan // 43 //
da Ita"an bsod nams de nid kyis //

na yi gzugs sogs yon tan ni //

phun sum tshogs sift yid Toft ba //

mfton par “dod pa *“di la ltos // 44 //
nor rdzas lofts spyod che ba yi //

rgya"*® chen rigs su skyes pa daft //
"dz9m bu®i chu bo"i gser “dra ba"i //
gos kyis lus la bkab pa yin // 45 //
fta"i lus yan lag thams cad las //

tsan dan Ita bu"i dri byuft (249b) zift //
kha nas u tpal sfton po yi //

dri nid ‘“byuft bar gyur pa yin // 46 //
gos daft rin chen la sogs pa"i //

phun tshogs gaft zig mfton "dod na //

de yaft bsams pa tsam gyis ni //

thams cad fta ni "byor bar gyur // 47 //
sa kya n seft ge"i"*1 bstan pa las //

rab tu byuft ba ftas rned nas //

dgra bcom nid ni ftas thob ste //

fta ni bsil gyur mya ftan “das // 48 //

Pmi*i 44. D lo 45. D bsgyur 46. D yi 47.

P de”"i

P ud dpal 49. P bzufts 50. Skt. vipule, DP rgyal
51 P se ftge"i .
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73

Ti na"i skye ba tha ma ste //

yaft srid bdag la yod ma yin //

gnas med mya nan “das nas ni //

slar yan na ni "on mi Qyur // 49 //

rnam smin Mras bu rgya che ba"i //

las gan bsgrub par gyur pa ni //

da ltar °di ltar yod zin kyan //

de yi mthar thug52 ma gtogs so // 50 //
[72] de ltar de las rmad du byuft ba dan / dpag tu med pa
dan /'bsam gyisl mi khyab pa®i bsod nams kyi2 che ba®"i bdag
nid thos3 pas srog chags brgya ston bye ba dpag tu med pa
mchog tu dad pas brlan pa"i sems kyi rgyud dan / bcom ldan
"das kyi bstan pa la bsnen bkur bya ba la rgyab kyis phyogs
pa rnams kyan sbyin pa ni guﬁt4 bsod nams dag ni byed cin
smon lam “"debs par gyur to // de nas tshe dan ldan pa gser
mdog gis skye bo"i tshogs man po de Itar rnam pa du mar bsod
nams la gus pa bskyed5 par bya ba"i phyir bsod nams kyi bdag
nid che ba Eab tu bsad nas / sten gi nam mkha®" Qp nid nas rdzu
"phrul gyis dur khrod chen ,por soh ste / gnas brtan kun dga“"
bo la sogs pa dge slon gi dge *“dun la rim bzin du phyag byas
nas phyogs gcig tu “dug go //
[73] . de nas rqul po ma skyes d%!as blon po rab gtum phrag
dog gi raft bzin can gyis bu mo ka si mdzes dga® mo sdug bsftal
"di daft "di byas la gzon nu gser mdog la skur pa btab ste /
Wes pa med pa nid du bsad2 (250a) pa"i phyir yofts su spafts so
zes Ji ltar grags pa thos so // thos nas kyan sin tu khros
pas “"khrugs pa®"i mig gis naft "khor rnams la smras pa / ses
Idan dag ci"i phyir °di Ita bu"i skyes bu ftan pa "dis las su
bya ba"i tha snad bya / blon po rab gtum ni ftas rnam pa thams
cad du spafts so // blon po rab gtum yaft de nid du “dus par
gyur to // de nas blon po rab gtum gyis rgyal po"i tshig de

[71] 52. P thugs

[72] 1. P gyi 2. P kyis 3. Skt. srutva, DP thob 4. P btoft
5. P skyes 6. P gyi
[73] 1. P gis 2. D gsad
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74

thos pa daft / “chi bas "jigs skrag cift yi mug la rmofts pa“i
mig gis yan lag thams cad rab tu “dar bzin du myur bar lafts
te rifts par "bros par brtsams pa daft / der skye bo"i tshogs
maft po"i naft du zugs te gnas pas de"i phyi nas srog chags
brgya stoft du ma zig gis bdas te / skye bo"i tshogs man pos
kun nas bskor nas bzuft fto / bzuft nas kyaft thal Icag daft
rdog4 pa la sogs pas bsnun pa la %ugs te //de brdegs b{in

du sin tu sdug bsftal drag po"i sugs kyis nam thag cift cho
ftes "debs pa la zugs te / "phags pa kun dga® bo yofts su
skyobs sig / bdag ni mgon med pa / skyob pa med pa / skyabs
med pa / snaft ba med pa lags kyi sdug pa"i srog gis bskyab
tu gsol //

[74] gnas brtan kun dga® bos kyaft skye bo"i tshogs maft
po la smras pa / ses ldan dag khyed rnams kyis “di® ma bsad
cig / ftas rgyal po ma skyes dgra la ses par bya"o // de nas
skye bo man po"i tshogs de rnams kyis gnas brtan kun dga"
bo"i tshig thos nas de2 btaft” Tio /9/ gnas brtan kun dga" bos
kyaft rgyal po la gzigs pa daft / rgyal pos gsol pa / ci zig
gsuft / gnas brtan kun dga®" bos smras pa / rgyal po chen po
"di thon zig / rgyal pos gsol pa / dam tshig3 bcas la gtaft4
bar bgyi ste / gal te legs par gsufts pa®i chos “dul ba la
rab tu byuft nas ji srid (250b) “tsho"i bar du gnas brtan gyi
bsnen bkur bgyid na guﬂ14 bar bgyi‘o /yvgnas brtan kun dga“
bos smras pa / de bzin du bya“"o / de yaft skye bo"i tshogs de
rnams kyis brtse ba med par brdegs par sdug bsftal drag po-i
tshor bas bcom nas brgyal te "dug pa daft / gnas brtan kun
dga® bos %she daft ldan pa5 gser mdog la gsufts pa / bden pa®i
byin gyis6 brlabsT kyis8 blon po rab gtum gyi lus la sdug
bsftal gyi tshor ba rab tu sol cig // de nas tshe daft lIdan pa

gser mdog sems can thams cad la phan pa"i lhag pa"i bsam pas

rab tu zugs pa"i sems daft / bden pa®"i byin gyi rlabs byed pa

[73] 3. D gzuft 4c P rdogs 5. P skyobs 6. P skyab 7. P
skyabs

[74] 1.P om. 2. P om. 3. Skt. samayato, DP zig 4. P btaft
5. P om. 6. D gyi 7.D rlabs 8. P kyi
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la zugs te / bden pa dan bden pa"i tshig gan gis blon po rab
gtum "di Itar sin tu gnod pa byed pa yin yah bdag gis tha na
khoh khro ba phran tshegs kyan ma bskyed pa®"i bden pa dan
bden pa i tshig des9 *di"i lus la sdug bsnal gyi

tshor ba med de slar sos par gyur cig // bden pa®i byin
gyis10 brlabs byas pa®"i mod kho na la blon po rab gtum gyi
lus sdug bshal gyi tshor ba dan bral te / lus bde bar gyur
nas lans te / bcom ldan "das kyi bstan pa la sin tu dad par
gyur nas gnas brtan kun dga®" bo"i gan du son ste / zabs gnis
la phyag byas nas smras pa / gnas brtan kun dga®™ bo bdag ni
legs par gsuns pa®i chos “dul ba la rab tu byun ste bsnen
par rdzogs sin dge slon gi dnos po thob par bgyis la / bdag
gnas brtan kun dga" bo"i thad du tshans par spyod pa spyad
par bgyi bar "tshal lo // de nas gnas brtan kun dga®" bos
kyan rab tu phyun ste / ji Itar des skad cig ma de nid la
non mohs pa thams cad spans nas dgra bcom pa nid thob pa

de ltar rjes su bstan11 pa mdzad pa dan / des kyan dgra
(251a) bcom pa nid thob pa dah / de nam mkha®"i dkyil du
"phags te / cho “phrul rnam pa sna tshogs pas skye bo"i
tshogs mah po yid tshim par byas nas nam mkha®"i dkyil nas
babs te / gnas brtan kun dga® bo la sogs pa dge slon gi dge
"*dun rnams la rim bzin du phyag byas nas phyogs gcig tu "dug
go //

[75] de nas rmad du byuh ba de dan / gnas brtan kun dga*"
bo"i bdag nid che ba mthoh nas "khor de mams gnas brtan kun
dga® bo la rab tu dad par gyur to // de nas "khor de rnams de
Itar mnon par dad pa la gzigs nas gnas brtan kun dga®" bos gan
zig thos pas srog chags brgya ston dpag tu med pa rnams kyis

1
khyad par chen po thob par gyur pa de ltar chos bstan par

mdzad de / la la ni rgyun du zugs pa"i "bras tu thob pa nas /

dgra bcom pa nid mnon du byas pa"i bar dan / la la ni nan

[74] 9. P om. 10 D gyi 11. P brtan
[75] 1. P ston

75
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thos kyi byan chub tu sems bskyed2 ga nas //Ia la ni sahs
rgyas la gzol ba dan / chos la "bab pa dan / dge "dun la bab
pa®i bar la rnam par bkod do // ded dpon ni ma chun ma dan bcas
pas kyan bden pa mthoh bar gyur to // de nas lha brgya ston
dpag tu med pa rab tu dan ba®"i yid dah ldan pa rnams kyis
lha"i gos kyi4 char phab cin Iha"i rol mo rnams kyan 5brduns
par gyur pa dan / lha"i me tog u tpa la dan / pa dma dan /
ku mu da dan / pu nda ri® ka dan / ”“man da™ ra ba la sogs pa
me tog pus mo nub pa tsam rnam pa sna tshogs pas dur khrod
chen po der chal bar bkram mo //

[76] de nas rgyal po ma skyes dgras lha dan mi rnams sin
tu “"dun par byed pa"i cho "phrul rmad du byuh ba® de mthoh ba
dan / mchog tu dad pas sems kyi rgyud dga®" bar gyur nas ched

du brjod pa (251b) ched du brjod de /7 e ma®o ho mtshar che ba /

e ma'o rmad du byun ba / e ma®o “phags pa kun dga® bo rah gi
yon tan gyi bdag nid chen po rab tu bstan te / e ma"o de
bzin gsegs pa"i bstan pa"i bdag nid che ba gsal bar mdzad pa /
e ma"o gan bcom ldan "das de bzin gsegs pa dgra bcom pa yah
dag par rdzogs pa"i sahs rgyas mkhyen z.ih2 gzigs pa de dan //
gnas brtan "od sruhs chen pos “di la bstan pa rnam par gtad
pa de ni "bras bu yod par mdzad do // e ma"o de bzin gsegs
pai ni ma nub par gyur nas “phags pa kun dga® bo"i ni ma
rah gi yon tan gyi "od zer gyi dra bas phyogs thams cad du
khyab par mdzad do // e ma"o de bzin gsegs pa"i zla ba mi

5 zin nas /

rtag4 pa®i lha ma yin gyi dban po sgra gcan gyis
"phags pa kun dga®" bo"i zla bas ran gi 6blo gros6 kyi “"od
zer rnam par bkye bas gdul bya®i ku mu da®i nags rab tu rgyas
par mdzad do // e ma"o de bzin gsegs pa dah bral ba"i sdug
bshal tsha ba rtsub pa"i ni ma"i “od zer gyis kun tu gduhs
pa gnas brtan kun dga® bo"i sprin chen pos ran gi bdud rtsi’i

char gyis "jig rten rnams tshim par mdzad do // e ma“"o de

[75] 2. P skyed 3. P babs 4. P kyis 5. P brduh bar
6. P ri 7. P ma nda

[76] 1. P bas 2. P cin 3. P stan 4. D rtog 5. P gyi
6. D bla gos
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77

bzin gsegs pa"i thugs la dgons pa yan dag par rdzogs par mdzad
do // e ma“o de bzin gsegs pa"i bstan pa”i 7gru pa7 nid bstan
pa mdzad do // e ma"o de bzin gsegs pa"i bstan pa gees par
"dzin pa nid gsal bar mdzad do // e ma“"o nan thos kyi mchog
nid "bras bu yod par mdzad do // sin tu rmad du byun ba “di
dan rah gi yon tan gyi 8bdag nid8 che ba®"i stobs dan / mtha*
yas pa"i (252a) sems can rnams phan rdzogs par mdzad pas
thams cad mkhyen pa®i yon tan gyi bdag nid che ba rab tu
mdzad do // e ma"o bdag nid chen po "dis bcom ldan "das thugs
rje chen po dah ldan pa de"i bka" drin la lan glan pa"i blo
gros ston par mdzad pa yin no //

[77] de nas rgyal po de gnas brtan kun dga® bo la rab tu
dad pa'i-sugs kyi bsdus pa"i sems kyi rgyud kyli // gnas brtan

2

kun dga® bo"i gan du soft ste / lus thams cad kyi’s gnas brtan

kun dga®" bo"i zabs gnis la phyag byas te / lafts nas pus mo
gﬁis sa la btsugs te / rab tu dad pas ba spu 3Iafl:s par3
rtsub par byas pa"i lus daft lag pa thal mo sbyar te gnas
brtan kun dga® bo la mfton par bstod par rtsom pa /

skyes bu"i mchog4 la phyag “"tshal lo //

thos pa®i rgya mtsho phyag “"tshal lo //

rgyal ba"i bstan pa gees “"dzin pa //

rmad byun bsam yas phyag “tshal lo // 1 //

e ma"o safts rgyas bstan pa yi //

bdag nid che ba yaft_dag bstan //

rmad byuft bsam gyisJ mi khyab pa®i //

"gro la phan deft khyod kyis mdzad // 2 //

gaft de bcom ldan “das daft ni //

"phags pa "od srufts blo ldan pas //

khyod la bstan pa rnam9 gtad pa //

deft de "bras bu bcas par mdzad // 3 //

[76] 7. D grub pa 8. Skt. svagunamahatmya- , D om. P bdag
9. Skt. -hitasampadanena, DP om.

[77] 1. D bsftas 2. P kyi 3. P laft bar 4. P chog 5. P
g.yas 6. P brtan 7. P gyi 8. Skt. adya, DP de 9.
Skt. vinyastam, DP rnams



10

15

20

25

30

78

rmad byuft bsam gyis mi khyab pa"i //
"gro ba"i don chen mdzad pa “di //

kun mkhyen yon tan bdag nid che //

de rin khyed la gzugs brnan gyur // 4 //
gal te rdzogs pa®"i sans rgyas ni //

de Itar “gro don mdzad gyur kyan //

*di ni kun mkhyen thams cad gzigs //
thugs rje ldan pas mtshar mi che // 5 //
khyed ni nan thos nid “gyur zin //

thugs rje che ldan de bzin du //

sems can don chen gafi mdzad pa //

"di ni sin tu no mtshar che jj 6 //

e ma"o *“di ltar bag med pa //

na ga dha'® (252b) yi skye bo *dis /7
khyed "dra phan la brtson mdzad pa //
rned pa legs par rned pa yin // 7 //

de bzin gsegs pa"i gnas “di ni //

bstan pa khyed la gtad gyur pa //

gaA gis deft ni bder gsegs bzin //

rmad byuft sin tu chen po mdzad // 8 //

1

de nas de1 gnas brtan kun dga® bo"i yon tan gyi

bdag nid chen po"i fto mtshar gyis yaft dag par rdzogs pa"i

safts rgyas rjes su dran nas rtag tu phyag “tshal ba12 /7 9 //

[771

rdzogs pa"i safts rgyas rkaft gnis mchog //
gaft khyed nan thos “di Ita bur //

rtag tu “gro la phan brtson pa //

dpa® bo chen po phyag "tshal bstod // 10 //
de bzin gsegs pa*i bdag nid che //

13mthon po13 nid du yaft dag bstan //

ji ltar “gro tshogs “di khyed kyis14 /7
stoft pa min pa snam du sems // 11 //

10. D dha, 11. D om. 12. Ch. and Skt. have a verse
here. 13. Skt uccaih, DP mthoft ba 14, P kyi
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[78] de nas rgyal pos gnas brtan kun dga® bo la zus pa /
gnas brtan ded dpon ni ma chun ma dan bcas pas sug las ci zig
bgyis na las de"i rnam par smin pas phyug pa dan / nor che ba
dan / lons spyod che bar gyur pa dan / bcom ldan “das kyi
bstan pa la bden pa mthon bar gyur // dge slo/1\‘t ka si rz)dzes
dga® bo daft / dge sloft rab gtum gyis las ci zig bgyis na /
las de i rnam par smin pas phyug pa daft / nor che ba daft /
lofts spyod che bar skyes sift bcom ldan "das kyi bstan pa la
rab tu byuft nas2 non mofts pa thams cad spans te dgra bcom pa
nid mfton sum du bgyis // dge sloft gser mdog gis las ci zig
bgyis na las de"i rnam par smin pas phyug cift nor che ba daft
lofts spyod che ba"i rigs su skyes sift "di ltar gzugs “bzaft
ba4 daft / blta na sdug pa daft / mdzes pa daft / yan lag daft /
nift lag thams cad daft ldan pa daft / gser btso ma®"i mdog (253a)
gi kha dog sin tu rgyas pa daft Idan pa daft / “gro ba thams cad
kyi yid daft mig “phrog™ pa daft / gser gyi mdog can gyi gos
kyis lus dkris pa daft / "di"i yan lag thams cad nas tsan dan
gyi dri ‘“byuft ba daft "di"i kha nas u tpa la"i dri ‘“byuft ba
daft / de skyes pa tsam gyis khyim der gos kyi char daft /

me tog 8kar ni ka ra'i8 char T"bab par gyur cift gos de dag
kyaft gser gyi mdog can nid du gyur pa daft / “di Itar sin tu
rdzu ‘“phrul che zift mthu che ba daft / bcom ldan “das kyi
bstan pa la rab tu byuft nas / non mofts pa thams cad spafts te
dgra bcom pa nid mfton sum du bgyis lags //

[79] gnas brtan kun dga®" bos gsufts pa / rgyal po chen po
*di rnams nid kyis sfton gyi1 skye ba gzran du las gaft zrig byas
sift bsags pas / “di rnams nid kyis2 las byas sift bsags pa dag
gzran su zig gis3 so sor myoft bar “gyur / rgyal po chen po las
byas sift bsags pa dag ni sa®i khams la rnam par smin par mi
"gyur / chu"i khams la mi “gyur / me"i khams la mi “gyur /

rluft gi khams la mi “gyur gyi / °“di ltar las dge ba daft mi

[78] 1. P bgyi 2. Pna 3. P gi 4. P bzans pa
5. P "phrogs 6. P gyis 7. P cha 8. P ka rni ka"i
[79] 1. P gyis 2. P kyi 3. P gi



dge ba byas sin bsags pa dag ni zin pa"i phun po dan / khams
dah skye4 mched rnams la rnam par smin par “gyur te /~

las rnams bskal pa brgyar yan ni //

chud mi za zin tshogs dan dus //

rned nas lus can rnams la ni //

"bras bu dag tu “gyur ba nid // 1 //

[79] 4, P skyes

80
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Chapter 111

180] rgyal po chen po snon byuft ba "das pa®"i dus 1°di nas”
bskal pa dgu bcu rtsa gcig na / bcom ldan "das rnam par gzigs
zes bya ba de bzin gsegs pa dgra bcom pa yaft dag par rdzogs

pa"i safts rgyas rig pa daft zabs su ldan pa / bde bar gsegs pa
~jig rten mkhyen pa / skyes bu “dul ba®"i kha lo sgyur ba / bla
na med pa / lha daft mi (253b) rnams kyi ston pa safts rgyas
2bcom Idan 'das2 "jig rten du byuft ste3 [/ de gMen4 Idan Zes
bya ba"i rgyal po"i pho braft nas byuft ste3 /gﬁen4 Idan gyi
tshal zes bya ba na bzugs so // ;]
[81] yaft de"i tshe de"i dus na rgyal po"i pho braft gnen
Idan na rna can zes bya ba"i ded dpon phyug pa / nor maft ba /
lofts spyod che ba / yofts su bzuft ba yafts sift rgya che ba /
rnam thos kyi bu"i nor daft ldan pa / rnam thos kyi bu la nor
gyis “"gran pa rgyal po"i pho braft gﬁen1 Idan na skyes bu"i
mchog tu gyur pa zig gnas pa daft / der rigs mnam pa las chuft
ma blafts te / de de daft lhan cig rtse bar byed dga® bar byed
dga® mgur spyod par byed do // de Itar rtse é\in° dga'2 la dga*
mgur spyod pas chun ma sems can dan ldan par gyur pa nas / ji
srid ded dpon rna can tshon pa Ina brgyas bskor te / rgya mtsho

chen por zugs kyi bar du sbyar ro //

[82] de yaft mftal du ji Iltar skye bar gyur pa de ltar ded
dpon rna can gyi tshoft sar gtogs pa daft / zift du gtogs pa daft /
yul gzan du gtogs pa®"i nor gyi rigs las der la la ni mes tshig /
la la ni rkun mas khyer / la la ni mi rnams kyis khyer te bros
par gyur to // ji tsam na ded dpon rna can gyi chun ma zla ba
tshaft ba daft bu skyes par gyur te’ / 6ags pa nag po / sin tu
gzugs mi sdug pa / mi sdug pa"i mtshan ma bco brgyad kyis lus

smad par byas pa / de"i kha daft de"i*lus las gaft zig bsnams

[80] 1, D om, 2. Pom. 3. P te 4. D mnan
[81] 1. D mnen 2. D dag
[82] 1. P to, followed by double danda (//) 2. P Ipags
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82

na khyim na gnas pa®i “khor sin tu yan gdon rgyab kyis phyogs
par gyur pa de Ita bu"i sin tu dri mi zim par gyur to // khye®u
de skyes pa tsam gyis gan gis3 khyim der rdzas ma lus par tshig
par gyur pa de Ita bu®"i me byun ba dafi / ded dpon gyi chun ma
nam thag pas khye“u de thogs te khyim de las byun no // gan

gi tshe yah me (254a) des4 khyim de dan rdzas ma lus par

bsregs nas ran nid zi bar gyur pa de"i tshe ded dpon gyi chuh
ma gnas nan pa phyed tshig pa"i zig ral can zig tu zugs nas gos
phyed sa la bti;5 ste byis pa bsﬁal6 nas tsha ba®"i dbugs rin po
phyuh ste / ded dpon rjes su dran zin nu ba la zugs so // kyi
hud "di Ita bu"i phyin ci log kun tu gnas pa ni sdug bshal lo //
[83] ded dpon rna can gyi bran pho dan / bran mo dah / las
byed pa"i skyes bu rnams kyis1 rgud pa gah yin pa de mthoh ba
dah / yu bu cag kun kyan brlag par "gyur gyi / "den zes smras
te / skrag pas ded dpon gyi chun ma spahs nas thams cad bros
par gyur to // der mhag gzug pa®i bu mo gcig gis4 bsams pa /
has ni ded dpon rna can gyi khyim phun sum tshogs pa du ma la
kun tu lohs spyad nas / ded dpon gyi chun ma gnas skabs *"di

Ita bur gyur pa na gcig pu spahs nas "bros pa gah yin pa ni
bdag gi tshul5 dah mthun pa ma yin no snam nas / de gcig6 pu
ded dpon rna can gyi chun ma"i gan na “dug go // ded dpon gyi
chun ma de"i nor thams cad mes bsregs pas ni ma gcig8 gi bza*"
ba yah med par gyur to //

[84] de nas bu mo mhag gzug de® ded dpon rna can gyi mdza“"
bo dan “brel pa dan / gnen rnams gan yin pa de rnams kyi gan

du soh ste smras pa / bzin bzans dag ded dpon rna can gyi chuh
ma gnas skabs “di Ita bu la gnas na de gso zin bskyan bar

mdzod %ig dah zes™ smras pa dan / de nas de rnams de gso zin
bskyaft ba la zugs pa de nid kyi tshe de rnams kyi rigs la yah
sdug bshal brgya phrag byuh bar gyur pa dan / de rnams kyis

bsams pa / ded dpon rna can gyi bu *“di sin tu bkra mi sis pa

D gi 4. P de 5 P rtin 6. P snal

P kyi 2. P brlags 3. P skrags 4. P gi 5. P mtshul
P cig 7. Pdu 8. P cig

P om. 2. P zes pas 3. P skyah

[82]
[83]

[84]

P ok W
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zig ste / (254b) *di"i bsod nams ma yin pa"i stobs kyis ded
dpon rna can gyi khyim gyi “byor pa sin tu rgya che ba rnam
par "jig par "gyur la / de gal te yu bu cag rnams kyis gsos
sin bskyab na yu bu cag rnams kyi khyim du yan *di lta bu"i
gnas skabs “byun bar 5'gyur gyi5 / "di ltar yan rnam pa thams
cad du min tsam yan gzun bar rigs pa ma yin no snam nas / bu
mo mhag gzug ma de la smras pa / khyed phyin nas kyan ned

kyi khyim du *"jug par yan ma byed cig //

[85] bu mo de Itar bar bead pa dah bsams pa / da ni ded
dpon gyi chun ma rnam pa thams cad nas thams cad du smra sa
med par gyur na de ji Iltar bsgrub par bya / gzan du na nas ni
khur *di blahs pa yin gyi / sin tu "bad pa nid kyis da bdag
gis ded dpon gyi chuh ma bskyan bar bya®o snam mo // de nas
gzan gyi khyim du soh nas gla pa"i las byed pa la zugs nas

der gla gah dag rned pa des ded dpon gyi chuh ma daﬁ? bdag

nid daft / khye"u gso ba la zugs so // khye"u de ni sin tu

yaft mi sdug pas mi sdug pa zes mift btags so // bu mu mftag
gzug3 mo de vyaft las kyi dbaft gis ni ma re re zift gla"i rned

pa "grib4 par gyur to // de nas de srog chags gsum po sin tu
nam fta bas gso bar rtsom pa daft /

T86] ded dpon gyi chuft mas bsams pa / fta ni bran pho daft /
bran mo daft / las byed pa"i mi daft / mdza" bses daft / ne du
rnams kyis yofts su spafts nas gaft bdag cuft zad "tsho ba "di

ni bu mo mftag gzug ma “di"i yon tan yin pas °di ni fta"i ma
daft "dra bar brtse ba yin mod kyi / de dus ji srid cig tu gcig
pus las byed mi nus te yofts su skyo bar “gyur la / gla ji tsam
rned pa des kyaft (255a) "tsho ba1 mi nus kyis / des na ftas
kyaft raft gi nes pa nams su myoft bar bya zift gla mi"i las bya"o
zes rnam par bsams nas / bu mo mftag gzug ma de daft lhan cig
gzan gyi khyim du zugs te gla mi"i las byed par brtsams2 pa

daft / de sin tu yaft gzon sa can yin pas bkres pa la sogs pa"i

[84] 4. P bskyabs 5. P gyur gyis 6. D pa
[85] 1. D ba 2. D om. 3. P gzugs 4. Skt. apaclyamanam, DP thob
[86] 1. P om. 2. P brtsam
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sdug bsnal gyis yons su gzir zrin3 las byas4 pa na yan dab yan
du brgyal bar gyur to // de nas yons su skyo bas dbugs tsha ba
rin po byuft nas ded dpon rna can rjes su dran zin ftu ba la
zugs te / kyi hud "di lta bu"i phyin ci log kun tu gnas pa ni
sdug bsftal lo // gaft groft khyer ma lus pa®i mchog tu gyur cift /
dpal gyi phun sum tshogs pa nams su myoft nas kyaft tshe “di
ﬁid5 la groft khyer thams cad kyi mchog tu gyur nas / da ltar
gzan gyi khyim du gla mi"i las byed pa®"i sdug bsftal daft yid

mi bde ba rjes su myoft bar gyur to //

[87] de de Itar sdug bsftal gyis yofts su gzir zift ftu ba
bltas nas bu mo mftag gzug ma de cho ftes "debs pa la zugs te /
kyi hud tshe "di nid la ded dpon rna can gyi chuft ma ras ka

si pa la sogs pa gos sna tshogs gyon pa daft / lus la dri zim

2ba la

pa"i me tog gi phreft ba du mas brgyan pa daft /khur
rdzas dri zinm po du ma sbyar ba®"i dri z/im pos3bsgos pa daft /
Iha"i bu mo bzin du dga" ba®"i tshal gyi skyed mos tshal du soft
nas bran pho daft / bran mo daft / las byed pa"i mi daft / mdza®
bses daft / ne du rnams daft / zas daft skom daft / gos daft / rgyan
la sogs pa ci rigs par 'gyed4 pa yin la /da ni tshe *di nid
du skra sbags:5 sriﬂ: lus la dri ma"i tshogs kyis gos pa daft /
bkres pa la sogs pa"i sdug bsftal g.yis® lus daft / yan lag la
sogs (255b) pa thams cad yons su skams pa / ras rifts sift

defts la sin tu dri ma can gyi dum bu ras rnift zig brgya stori

gi gnas su gyur pas rked pa®"i phyogs bkab pa / groft khyer pa
thams cad kyi tha chad du gyur nas gzan gyi khyim du gla mi"i
las byed pas sdug bsftal dafi / yid mi bde ba chen po gams su
myoft bar “gyur ro // kye ma"o skal ba"i phyin ci log / kye
ma®"o lofts spyod rnams kyis sin tug.yo ba / kye ma“o las rnams

kyi rnam pa sna tshogs pa yaft smras pa /

[86] 3. P cin 4. Skt. karma kurvana, DP om. 5. D om.

[87] 1. P gyi 2. P khu 3. P sgos 4. D "ged 5. P yag, for
shag 6. P gyi 7. P ma log
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dar gyi gos sogs rab gyon zift //
rab brgyan te //

“dra //

rgyan rnams kun gyis

9 9 .
snon chad lha yi bu mo

da Itar lam po che na 'khyams10 /7 1 //
skal ba de nid zad gyur pas //
lus la dri mas gos gyur cin11 //
ras mift dri na”i

da lta "di

dum bu gyon //

"dra gyur pa yin // 2 //

9 Itar //

bdud rtsir gyur //
*dra bar //

snon ni 9Iha yi~ bu mo
mig gi

dags mo

skyes pa“”i
da lItar yi
mthoh nas de nid yid kyan skyo // 3 //
shon ni nor gyi12 phun sum tshogs // )
gron khyer 13pa yi”3 mchog gyur gan //
da Itar phons pa bas .,/

“gyur // 4 //

la 7/

de ni
sin tu phons pa nid du
shon gyi phun tshogs chen po

dga® bas yohs su lons spyod pa //

Idan pa yi //
15

mya nan sdug bshal
gnas skabs deftl4'di

kye ma“o “khor ba®"i bdag nid ftan //

kye ma®o phun tshogs mi rtag nid //

gaft zig de Itar bder gyur nid //

sdug bsftal snod can nid du gyur // 6 //

r884 de nas ded dpon gyi chuft ma mftag gzug pa”i

85

//

thob16 par gyur // 5 //

bu mo daft

lhan cig tu rim

byed pa la zugs

pa de nid kyis gzan gyi

khyim du gla mi"i las

pa na1 gf%n nu gzugs ftan gyi bsod nams kyi

doaft gis nin re zift gla rned pa

na dus gzan zig gi tshe ni ma ma nub bar du nin mo
byed du bcug kyaft ci yaft rned par ma gyur pa2

las kyaft sus kyaft byed du ma

"gribs par gyur to // ji

tsam
las (256a)

nas / ji srid

bcug pa daft / ji tsam na ded

[87] 8. P gyi 9. P lha"i 10. P “"khyam 11. Pcig 12. D gyis
13. Ppa"i 14. Dde 15. D “dis 16. P thos
[88] 1. Pni 2, P pas 3. P om.
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dpon gyi chuA ma mnag gzug ma"i bu mo de dafi lhan cig kun tu
smra ba rtsom pa / yan da ni las kyan byed du ma bcug gis rnam
pa thams cad du slon4 mo spyad par bya®o {és bgros te /'de
slon4 phor thogs nas slon4 mo spyad pa la éugs S0 // gaﬁ gf
tshe gzon nu mi sdug pa "gro nus pa de"i tshe de la mas bu
da ni khyod ran nid slon mo spyod du son la lofis spyod cig
ces smras nas / des de la slon phor byin pa dan / de slon
phor de thogs nas tshon "dus su zugs pa dan / de yan pags
pa"i mdog sin tu gnag pa / gzugs sin tu mi sdug pa / mtshan
ma fian pa bco brgyad dan ldan pas lus smad par "os pa mthofi
ba dafi / "jig rten pa rnams sin tu yan rgyab kyis phyogs par
gyur nas thur du lta ziA "gro "o // de gafi gi khyim gyi sgor
son ba der de"i lus las dri sin tu mi zim pa “byun ba dan /
mod kho na la sna khufi gnis bkag nas sin dan rdo ba dan g.yo
mo la sogs pas brdegs te "di nas myur du son zig ces gron
khyer gyi mi gtsan ba "dam rdzab "gro ses pa Ita bur Ita zin
skrod par byed de / gafi dan gan du son ba de dan der sin dafi
rdo dafi gyo mo la sogs pa rnams kyis brdegs nas skrod par byed
do // des sl0ﬁ4'mo gcig kyan ried par ma gyur cin é%ﬁ dan rdo
dafi gyo mo la sogs pa rnams kyis brdegs pas slofi4 phor yafi
chag6 par gyur nas / smre shags “"don b;in du ma®"i drun du
phyin te / sin tu yan zum par gyur pas cho fies "debs pa la
zugs so // de nas de mthon ba dan bran brduAs te / smras pa /

kyi hud bu khyod sdug bsAal te //

su la "aA gnod pa ma (256b) byas par //

sniA rje spaAs pa gaA zig gis /7

"di ltar brdegs pas khy0d73dug bsAal 7/ 1 //
de nas gzon nu mi sdug pas sgra daA bcas par rab tu Aus te

smras pa7 /

[88] 4. P sloAs 5. DP sig 6. P chags 7. P here punctuates
with double danda
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pa®i mgul

kyi

Tss]
r891

gan dan gan gi khyim sgor ni //

slon4 mo spyad phyir bdag "gro ba //

de dan der ni gyo mo rdo //

gin la sogs pa bdag la rdeg8 /7 2 //
de thos pa dan ded dpon gyi chun mas gzon nu mi
nas “khyud de / sgra dan bcas pas nus te smras
nes pa med kyan sin tu ni //

gan dag gzan gyis brdegs gyur pas //

skye ba gzan du bu khyod kyis //

sdig pa mi bzad byas par nes // 1 //

hud khyod ni sdug bsnal lo //

8.
1.
5.

bde ba kun dan rnam bral ba //

sin tu mi sdug gyur pa “di //

dman pa ci tsam mthon na go //

sems ldan snin r,je cis mi skye1 /7 2 //

kyi hud bcom zih nams pa bdag //

bu khyod kyi ni slon2 mo snod //

bcom pas lus kyaft bcom yin te //

sloft mo tsam gyis “"tsho ba yin // 3 //

pha daft ma daft bral ba daft //

khyim gyi rten ni med gyur la //

gaft gis snift rje spafts nas ni //

khyod kyi3 sloft® snod deft4 bcag gyur // 4 //
rigs rgyud thams cad nams gyur cift //

bses daft gnen gyis rnam spafts pas //

bla ma 5mdza' bo5 mgon gyur nid //

sloft snod su yis bcag par gyur // 5 //

kyi hud bu sdug dman pa mthoft nas ni //

khyod la su yis dpa® tshul bstan par gyur //
kyi hud sfton gyi raft gi las kyis ni //

bu sdug khyod ni gnod pas bcom par gyur // 6 //

P rdegs

87

sdug
pa /

//

P skyed 2. P slofts 3. P kyis 4. Skt. adya, DP de

P mdza

o 6. Skt. viryam, D dpal, P dma® 7. P om.
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CIA grugs pa“i

yan

[89]

kyi hud dman pa®"i bu la dpa®" ba ni //

gan gi snih la brtse ba mi sems pas //
rdo dan so phag rtsub pa Ita bu yi //
sems can gan yin de rin khyod kyis smros // 7
kyi hud sgo brgyas bcom pa2yig //

sdug bshal gyis gduns slon mo (257a) rgyu //
ji‘ Itar khyod la gz/an rdeg9 par //

"jig rten yid ni spro bar gyur // 8 //
bkres dan skom pas yofts dub ciftl® //

phun tshogs kun gyis rnam spafts pa //

nad daft sdug bsftal rnams kyis gdufts //
khyed la su zig brdeg par brtson // 9 //
nam thag dman pa®"i bzin gyis ni //

ftu zift bkres pas rab gzir ba //

Ikog11 ma skam12 pa mthoft na deft //

khyod la su yis brtse ma byas // 10 //
deft ni nad kyis zil mnan cift //

sdug bsftal ldan pa brtse spans te //

rigs snems dregs pas dkrugs pa ni //

gaft gis bu khyod ji Itar rdegs13 // 11 //
kyi hud gaft gis khyed bkres14 gzir }7

( béggs gyur pa yis //

sloft2 mos ner
bza® ba chuft ftu de yaft deft //

khyi daft wa yaft spyod par byed // 12 //
kyi hud bu sdug skal Aan pa //

dva go Aa ni ji ltar byed //

sAon byas sdig pa byed pa po /

mi sdug las kyis bcom par gyur // 13 //

de Itar de rnam pa du mas mya Aan byed bzin du

lag gos pa"i bu la “khyud nas / phyag dar daA / gyo

8.
13.

P yis 9. P brdeg 10. P siA 1., P rkog 12.
P brdegs 14. P dkres 15. D nes

88

//

"chag

gnas kyi bum bu®i mdun du khrag gi rgyun gyis

mo mi

P skams
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gtsan1 ba dan / tsher ma la sogs pas khyab pa ™ sar bsﬁal2 te /
dal bu3 dal bus lag pas mne bar brtsams pa dan //ji tsam na
sran bar de na tshon dpon gyi bu daft /7 ded dpon gyi bu dah /
gzan yan mtho zih mtho ba 3 bram ze dah khyim bdag rnams4 ka

si ka1 ras dan / ba ku la"i ras dan / ko tam ba"i ras dan /
dar dan mon dar dan / ras phra zih rin che ba sna tshogs gyon
pa dan / mgul gdub dan / gdu bu dah / dpuh rgyan dan / rna cha
dah / do sal dan / se mo do sna tshogs pa®i rgyan gyis brgyan
pa dah / dri zim pa"i me (257b) tog gi tshogs kha bye ba rnam
pa sna tshogs kyis lus la spud pa "gro ba mthoh ba dan / de
bdag nid sin tu sdug bshal ba"i gnas skabs la bltas sin / bu

mi sdug pa de yan de bzin du bzin dman pa la bltas nas dbugs
tsha ba rin po phyun ste / mchi ma dan bcas pas sin tu dman

pa®i tshig gsah mthon pos smras pa /
phun tshogs du ma brgyas khyab pa //
rin chen gyis ni rgya mtsho bzin jj
rgyas pa"i ris su gyur nas kyah //
bde ba"i mchog la rjes su spyad // 1 //
rgud pa"i cha las byun bas na //
phyag dar khrod kyi gseb6 gnas gih //
zas ma rned pas bkres7 pa dan //
gin tu nam8 nas “tsho bar gyur // 2 //
mya nan rgya mtsho sdug bshal chu rlabs "jigs //
gdun ba"i chu srin mi bzad9 brgya yis khyab //
dbul ba"i chu kluh rgya mtshor zugs gyur nas //
kyi hud bcom zes sgra ni rnam par sgrogs10 // 3 //
rgud pa®"i chu srin brgya yis kun tu dkrugs //
phons pa®i rba rlabs "jigs pa rab tu g.yo //
nad ces "jigs pa mi bzad nub pa yis //

N
11dbul ba'i1 %an bzin chu bor ghgs par gyur // 4 //

[90] 1. P btsah 2. P snal 3. P po 4. P rnam 5. P sna
6. D seb 7. P dkres 8. P nams 9, D zad 10. P bsgrogs
11. Skt. daridramayim, D dbu ba"i, P dbu ma"i



sdug bsAal rdo khrod nad ni rtsub pas khyab //

gdun ba 3 sen ge"i sgra yis gan ba"i yul12 /9

mya ftan bya ni brgya phrag lhags gyur pa //

dbul ba"i sdug bsnal gnas ni thob par gyur // 5 //

bag med “khrul pa dag gis bsams pas snon //

dam pa rnams la sbyin pa ma byin pas //

da Ita "di nas skal nan dman pa yis //

dregs ldan gdon la rtag tu lta bar byed // 6 //

dman dafi skal ba dan bral rmoAs dan ni //

slon13 mo la spyod slon13 mo "aA maA du ma byin pas //
gaA (258a) des gnas khaA tsam yaA "byor par ma gyur pa"i //
dman ziA phoAs pa"i mi bzad dag tu zugs par gyur // 7 //
Aes par sa steA kun gyis bkur ba®"i bla ma daA //

yaA dag phrad”4 kyaA brnas siA bsnen bkur ma byas pa //

gaA des da15 Itar yu bu'aA16 brnas par gyur pa daA //

da17 Itar "gro ba"i rmoAs pa"i snod du gyur pa yin // 8 //
gaA gis rdo daA boA ba yis //

"gro 'dis18 bdag cag brdegs gyur pa //
sAon gyi skye bar legs bsdams pa //

maA po nes par brdegs pa yin // 9 //
gaA gis "jig rten pa rnams ni //

kun nas yoAs su snod gyur pa //

sAon ni bla ma"i skye bo la //

yoAs su spyos par gyur par Aes // 10 //
gaA "dis brnas pa"i sdug bsAal ni //
sin tu mi bzad rjes thob pa //

sAon chad bla ma®"i skye bo la //

yoAs su brnas par gyur par Aes // 11 //
yu bus sAon gyi skye bo la //

glo bur lhags la gos dag ni //

ma byin pa ni gan yin pas //

da Itar yu bu gos med gyur // 12 //

12. P phul 13. P sloAs 14. P phrag 15. Skt. adhuna,
DP de 16. D bu 17. D de 18. D *di



a1

gaA gis gnen bses dan bral te //

yu bu sdug bsnal yun rin du //

skye bo man po nu ba yi19 /9

na ro TWon du bcug pa yin // 13 //

gaA gis gseg ma rdos khyab pa®"i //

sa gzir yu bu nal gyur pa //

sna tshogs gos kyis” bkab pa yi™ //

mai stan snon ma byin pa yin // 14 jj

stan ni rnam pa sna tshogs pa //

dam pa rnams ni ma byin pas //

gaA gis22 tsher ma maA po yi23 ///

khyab pa®"i ~sa yi”4 gzi la gnas // 15 //

gaA gis22 tsher mas khyab pa yi25 //

sa gzir yu bu ~ rnam rgyu ba //

sAon chad lham daA bzon pa ni //

bde ba skyed pa ma byin yin // 16 //

ni ma"i "od tshogs rnams kyis dbus kyi cha snaA27 byas }}
phyag dar phuA po gaA gis "di ni yu bu gnas // (258b)
sloA ba"i “gro la khaft pa®i gnas tsam phal cher ni //
gnas kyi ser snas Aes par ma byin gyur pa yin // 17 //
gaA gis da Itar yu bu sin tu kha skams la //

mgrin par skams siA kha daA "gram pa yons28 skams pa //
yid la chu 'dod29 kun tu bltas nas sAon chad ni //

de la bsil gyur chu ni sbyin pa ma byin30 {iA jj 18 //
sIoA31 daA sdug phoAs pa la zas ma byin pa daA //

gnen daA mdza" bses la min rtsa lag tshogs la"aA min //
legs par spyad nas thams cad las kyis loAs spyod pa //
des na *"dir ni zas bral yu bu yofts su 'khya.m32 // 19 //
srid pa gzan du rnam pa maA por ftes par33 ni //

gzan gyi don sgrub mkhas pa rnams la mtshaft "dru bas //
gaft gis "di na34 da Itar "jig rten dman pa"i yaft //
sin tu mtshaft Wru ™ gnas su yu bu ne bar gyur // 20 //

f90~ 19. P yis 20. D ni 21, Dyis 22. D gi 23. Dyis 24.
P sai® 25. P yis 26. P bur 27. P sna 28. Pyo 29. P “od
30 P yin 31. P slofts 32. D ¥Xhyams 33. P pa 34. P ni
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yu bus nes par rnam man du //

rigs kyis khefts s"ift dregs 37 brten la /./

yon tan ldan pa“"aft brdegs pas na //

gan gis da ltar mi bzad skyed // 21 //

"khor ba®"i rgya mtsho *di nid du //

nad rnams thams cad sel byed pa®i //

sman ni snon chad ma byin pas //

gah gis nad kyis mnon gdufts yin // 22 //

pha la khrus ma byas sih ma dan bses la“ah min //
bla ma tshim par ma byas "jig rten mgon la"ah min //

gan gis khrus dan btun38 bral byas pas skyes gyur ci

92

n //

*di ni sdug bsnal brgya yis skal bcom mgon med gyur // 23 //

bkres dan skom pas yons dub cift //

bza" daft bgo ba rnam bral ba //

nad daft sdug bsftal gyis gdufts pa //

yu bu su zig skyoft bar gyur // 24 //

"jig rten du ni rned dka® ba"i //

gaft gis den.39 ni srog stor Jift //

yu bus gaft gi bran daft ni // (259a)

de rift 47"su yi4~ las byed bya // 25 //

kye ma"o dbul ba sdug bsftal te //

kye ma“o bsod nams ma byas nid //

"di ltar rgyas pa"i groft khyer du“aft //

mgon med yu bu ji bzin no // 26 //
"di daft gzan dag yaft ded dpon gyi chuft ma bkres pas yofts
pa®i yid daft bdag nid smre sftags "don ziftw gnas so //
[91] ded dpon rna can yaft rgya mtsho chen por gru zig
stes dbaft gis kiyis pa gcig daft lhan cig spaft leb la 2'jus

gnas nas brgal nas sin tu nam thag pa chen pos sloft mo

su gdufts

pa daft /

te chu"i

rgyu

z'ift rgyal po"i pho braft gnen3 Idan du phyin pa daft /7 de der phyi

rol gyi {ift gcig tu mtshan mo gnas par gyur pa na4 /der yaft z/o

[90] 35. Skt. nunam, DP nes pa 36. P rnams 37. P dreg

38. Skt,

-pana-, D gduft, P rduft 39. Skt. adya, DP de 40. P su"i

41 . P cift
[91] 1. D rgal 2. P slofts 3. D mnan 4. P nas
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sas "tsho ba"i skyes bu gzan zig gnas pa des de ses pa dan /

de *di snam du sems te / ded dpon *di sm tu rid pa dan j

bdog pa"i rdzas thams cad nams pa dan / khye “u gcig dan lhan
cig "ons na de la khyim gyi lo rgyus ji Itar brjod par bya /
yaA na raft nid kyis ses par™ "gyur gyi”™ snam nas des de la

lag pa bkru ba®i chu byin te / ma sa"i snum khur gnis byin

no // de nas ded dpon rna can lag pa stoft pas khyim du "jug

par mi bya®o snam nas / ma sa"i snum khur gcig bzag nas khye“u"i
lag tu gtad cift / gcig phyed phyed du bgos te bza®™ ba"i don ku
khye"u de daft lhan cig zos so // de nas ni ma gnis pa la ma
sa"i snum khur de thogs nas sin tu rtsub cift lus nam chuft

ba daft / sin tu dri ma daft bcas pa"i ras gcig tsam zig gyon
nas rgyal po"i pho braft gnen ldan du zugs te / raft gi khyim
du chas so //

r9 2 gzon nu mi sdug pa "am nam lafts pa"i dus nid na bkres
pa daft / skom pas yofts su nam churi ba bzin du daft /7 (259b) skal
ba ftan pa bdag1 "di na gnas pas ci zig bya / srog kyaft dgos pa
med kyis soft la bdag nid gsod par bya“o snam nas / des ma la
smras pa /'ma bdag ni pha“i skyed2 mos tshal du mchi zes

smras te / sk.yed® mos tshal der chas so //

931 ded dpon rna can yaft raft gi khyim daft ne bar phyin

pa daft / ci tsam zig nas rift po ma lon par dur khrod kyi mdog
can gyi sa"i tshogs tsam lhag mar lus pa mthoft nas bltas te /
"di ci zig yin zes bsams nas / gnas zig pa"i phyed dum der
phyin pa daft / gnas zig pa"i phyed dum de na chuft ma bran mo
zig daft lhan cig gnas la / sin tu dman pas nam chuft ba"i bzin
daft / ras kyi dum bu dri ma can gyis rkedj pa®i phyogs bkab pa
dri ma"i tshogs lus la gos pa mthoft fto // mthoft nas kyaft kyi
hud "di ci zig yin zes smras te / brgyal nas sa la “gyel ba

daft / rluft graft mos phog pas yun rift mo zig nas dran pa rned
de / de chuft ma"i thad du phyin pa daft / “di ci zig yin zes

9117 5. P pa 6. P gyis 7. P khye"u yi 8. P thos
f92J 1. D bdag nid 2. P bskyed
[931 1. D sked
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smras te / gsan mthon pos cho nes
churi ma las ji
phyuA ste smras pa / nas ni
“di

ma byas pa gah gis

Itar bsgrub par bya / gan
b{in la blta bar bya / "jig rten dman2

brtse ba ni

mtsho “di

"di
bo

las rgyal bar bya / (260a) su zig

cad

las brgal bar bya / su zig

su zig yin / su zig

la skyabs su

Ita bu bkru bar bya / su zig

*di las brgal bar bya / su zig

kyi rtsa ba"i

bshal gyi

bkres pa dah skom pa“i
"jigs pa"i
su zig "ohs nas dbul
"ohs nas bkres pa dan skom pa la sogs pas rab tu
"di bsad™ par bya / su zig

po che “di

zin “di

"0As nas na dbul

Itar rgud par gyur na / da “di

ba"i

94

"debs pa la zugs so jj de nas
Itar gyur pa thos pa dan / dbugs tsha ba rin po

nes par sbyin pa ¥ zih la bya ba

la ji

"gro bar bya / suTi

zih zan pa la thugs

rgya

"ons nas rgud pa"i “"dam

"ons nas sdug bsrial gyi chu

sih dbyuh bar bya / su zig

"ons nas dbul

ba"i

"ons nas sdug bsnal

dgra “di

thams

*ohs nas sdug

rtsa ba nas gdon par bya / su zig ®ns nas

4

sgra can

mche ba gtsigs

pa

kha nas ha ha zes

gyi dbul ba®"i srin po chen po med par bya /

ba"i gyad

“di

gdul bar bya / su zig

las rgyal

bar bya / su zig

"ons nas Aa"i

"ohs nas rgud pa gos”™ pa'i

sdug

"bar ba"i me

glan
bshal

dpag tu med pa"i dug gi mche ba daA ldan pa”i 8dbul ba'i8

sbrul chen *di"i dug “di dug med par bya / su zig "0As nas
Aa®"i thams cad "phrog pa®"i dbul ba®"i dpa* bo bzlog par bya /
su zig "0As nas Aa"i sdug bsAal thams cad kyis bsdams pa“"i
bdag nid can gyi dbul ba®"i Icags sgrog9 “di gcad10 par bya /
su zig "ons nas Aa"i dbul ba"i btson11 ra “di las brgal bar
bya / su zig T"ohs nas Aa®"i dbul ba®"i sgo glegs "di dbye bar
bya / su zig "0As nas Aa"i dbul ba"i gsin rje “di mi snaA
bar bya / su zig "0As nas Aa"i sred pa"i rgya mtsho “di las
brgal bar bya / su zig "0As nas na"i dbul ba"i "brog dgon pa
"di las thar par bya zes bya ba la sogs pa snih rje ziA dman
pa la dmigs pa®"i tshig rnam pa du ma brjod cih cho Aes “debs
par gyur to //
r93l 2. P sman 3. P brtsigs 4. P gcan 5. D gsad 6. Skt.
vipadavaliptam, DP gso 7. P om. 8. D om. 9. P sgrogs
10. P bead 11. P brtson
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ro4] gnas skabs der sans rgyas bcom ldan Tdas rnams la ni
mi mkhyen pa®am / mi gzigs pa am / thugs su mi chud paam /
rnam par mi rig pa ci yan mi mha ba ni chos nid yin pas /
safts rgyas (260b) bcom ldan “"das ston ka * ni ma %Thar ka
Itar d zer dmar ser "gyed pa dah / nor bu ran gi yon tan
gyis yons su spras pas / kun nas dmar ser du snan ba dah /
ni ma “char kas phye ba"i pa dma"i ge sar ma lus pa"i tshogs

dah / u tpa la dah / ma rgad dah / "ja" tshon dan / dri ma

med pa"i glog "khyil pa dan /mar gyi rgyun2 blugs3 pa“i

me "i tshogs Itar sin tu "bar ba"i “"od kyi tshogs bkra sis
pa®i "od zer gyi tshogs kyis rab rib dpag tu med pa®"i tshogs
rnam par "jig cin / rga si srid pa"i gzeb "dzin par mdzad

pa f dge ba"i rtsa ba dpag tu med pa la mnam par gz’ag4 pa
stobs su gyur pas ku mu da dan / duh dan / 5kun da5 dah /

dri ma med pa®"i dhul dan / mu tig dan / kha ba dan / pa dma-i
rtsa ba dan / dri ma med pa"i glan po che'l so bcag pa dan /
7'dzam bu'i7 chu bo"i1 gser gyi phuh po"i rtse na gnas pa“i
mig stoh ldan gyi gzu Ita bu"i “od zer “khyil ba"i snan ba
dan / nam mkha"i mtha" med par zla ba brgya ston “char ba
Itar dkar zih "jam la / snum zift g.yas su “khyil ba"i "od
"dom gaft ba daft / smin ma mdzes pa"i bar nas byuft ba"i smin
mtshams kyi mdzod spu9 rnam par mdzes pa dah / pa dma kha bye
ma thag Ita bu"i zal mha" ba / bskal” pa grafts med pa gsum
du phyag daft / zabs daft / spyan daft / yan lag mchog dbu daft /
nid kyi sa dari / rkan daft / pa dma gzon nu lta bu®"i raft bzin
daft lIdan pa"i sras daft11 / btsun mo daft / glaft po daft / rta
daft / sift rta daft / rgyan daft / gos dafi / stan dari / mal stan
daft / nor bu daft / gser daft / dftul daft / dftos po thams cad
daft / rgyal srid la sogs pa (261a) yohs su gtoh bas bla na
med pa"i byaft chub kyi tshogs yofts su “phel bar mdzad pa /

chags pa mi mha" bas 12 bdud kyi stobs rnams rab tu bcom par

[94] 1. D ma 2. P glud 3. P glugs 4. P bzag 5. D ku nda
6. P bcags 7. P "dza mbu®"i 8. P mkha®" 9. P pu 10. P
skal 11. P dan daft 12. P bali
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mdzad pas ston ka % zla ba dri ma med pa lItar sin tu dkar zin
gsal ba"i grags pa"i tshogs stoil gi phren bas bskor ba ri bo la
"char ka"i zla ba"i "od zer gyi tshogs kyi lcug ma'i13 ral pa“i
dkyil “khor dan / ni ma “char ka"i "od zer gyi tshogs dah /
sprin gyi tshogs las byun baTi glog14 brgya ston dan / brgya

byin gyi glan po che"i mche ba mdun gis bsgyel ba dan / sa "og
"khrugs pa dah / "o ma"i rgya mtsho"i rba rlabs gyes pa dan /
dbah po®"i gzu®"i “od kyi rtse mo dan / nor bu mar gad bcag pa
dah / zla ba rgyas pa dah / pa dma ™ "dab ma dan / klu ¥ dbah
po"i gtsug gi nor bu dah / bai du rya®"i rdo leb dah / tsam pa
ka rgyas pa rma med pa lta bu"i “od kyi dkyil “khor gyis15
sku la bskor bar gyur pa / nid kyi thugs su chud pa"i ye ses
Kyi mes16 non mohs pa®"i tshah tshih sreg par mdzad pa / lha
brgya stoh gis17 zabs la btud cih cod pan gyis gtugs pas
nor bu dah / gser gyi "od zer gyis sin tu mdzes sin brgyan
pa"i zabs kyi pa dma dan ldan pa / glan po che gzon nu”i

dkan dan / rgya skyegs kyi khu ba dah / pa dma dah / ston

ka ¥ mtshams kyi sprin gyi tshogs dan / a so ka dah / leb
rgan rtsi"i me tog gi19 chun po dan / zahs kyi mdog can gyi
zabs dan ldan pa / sen mo srab cih zahs Itar dmar ba"i zla
tshes dgod20 pa lta bu 21dri ma21 med pa“i zabs kyi22 pa dma
dan lIdan pa / sred pa"i khri sin bton pa / gti mug gi mun pa
ma lus pa rnam par bsal ba / "gro ba ma lus pa"i gnen du gyur
pa / dgos pa med par ggén la (261b) mnes gsfin23 par gyur pa /
ye ses kyi spyod yul bsam gyis mi khyab pa / "dod chags chen
po®i dug rnam par bsal ba / dka® ba brgya ston gis24 25bsnen
pa'i25 yon tan gyi tshogs dan ldan pa / bsod nams kyi tshogs
ne bar bsags sih ses rab kyis spras pas non mohs pa ma lus
pa®i sin rtsa nas “don par mdzad pa / tshans pa dan / dbah

po dan / ne dbah dan / me dah / gsin rje dan / bden bral dan /
chu lha dah rlun lha dan / lus han po dan / dbah ldan la sogs

[94] ™ 13. P me"i1 14. P glogs 15. P gyi 16. P om. 17. P gi
18. P gyi 19. P om. 20» P rgod 21. D om. 22. P kyis
23. P bsin 24. P gi 25. D bsnel ba"i
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pas bstan pa mfton

"jig rten la phan

dpa" ba / zla med

mthoft la gnas par

la mkhas pa / chu

pa bzi"i zabs

97

par bstod pa / thugs rje chen po daft lIdan pa /

par zugs pa / sruft ba gcig pu ba / nag gcig

pa / gnis su mi

gsuft ba / zi gnas daft lhag

mdzad pa / “dul ba"i bsdus pa gsum gyi26 gzi

bo bg} las brgal27 ba / rdzu “phrul gyi rkaft

legs par gnas pa / bsdu ba"i

rift po nas goms pa / yan lag Ifta spafts pa / yan

yaft dag par

lag

phyin pa drug yofts su rdzogs pa / byaft chub kyi yan

gyi me tog gis byugs pa / yan

lag brgyad pa“i

dftos po bzi

la yun

Ifta las

"das pa / yan lag drug dan ldan pa / pha rol tu

lag bdun

mdzad pa / mthar gyis gnas pa"i snoms par "jug pa dgu

mkhas pa / stobs bcu®i

lam ston par

Ia,

stobs daft ldan pa / phyogs bcur snan

pas yaft dag par rgyas pa / brgya phrag bcur dbaft sgyur ba la

khyad28 par du “phags pa rnams ni nin lan gsum mtshan lan

gsum du safts rgyas kyi

gzigs
[95]

su ni

nas

nam

su ni
fta bar

"phel / su ni

gyur

su ni ftan soft la gzol /
soft la "bab /su ni def't3 "khor ba®"i rgya mtsho chen po las ne

4
bar gdon
par gtses pa las thar bar bya / su ni

.29
spyan gyis

Jig rten

la rnam par

*grib / su ni gnod par gyur /

/ su ni sdug bsftal bar (262a) gyur /

23u ni ftan soft la bab

/ su ni

ftan

par bya /” su ni deft ftas "khor ba"i srin pos rnam

deft nas dbul

ba"i sbrul

gyis bdas pa las yofts su bskyab par bya / su ni deft ftas ze

sdaft gi mes lus kun nas bsregs pa la dam pa”i chos£kyi char

gyis dbaft bskur bar bya / su ni
gi6 naft du zugs pa la rab rib med pa”i

pa"i tift fte “"dzin mchog gi rtse mo la bskyon par bya /

7 .
su ni

gyi mchog yan

deft ftas gti mug gi

mun nag

deft ftas sdug bsftal thams cad zad par byed pa”i

dbul ba"i

ftas mi

[94]
[95]

sgo glegs mtha*

ses pa’i

26.
1.
6.

P gyis
D "gyur
P om.

rab rib kyis mig mdofts pa

27.

2.

7.

P

lag brgyad pa bstan par bya / su ni
med par gzig par bya

D rgal 28. P khyab 29.
D om. 3. Dom. 4. D "don
om. these two sentences.

snaft ba bla na med

lam
deft ftas
/ su ni deft

P gyi
5.

D

la ye ses kyi mig

las
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sman rjes su shyin par bya / su ni deft nas lcags sgrog chen
pos bcifts pa las thar bar bya zes mkhyen pa"i gzigs pa "jug
go // yah smras pa /

rgya mtsho chu srin rnams kyi gnas //

dus rlabs yol bar “gyur yan srid //

gdul bar bya ba®"i sras rnams la //

sans rgyas dus las yol ba med ./ 1 //
[96] de nas bcom ldan “das yan dag par rdzogs pa"i sans
rgyas rnam par gzigs / "jig rten ma lus pa "di dag la gzigs
par gyur pa dan / bcom ldan “das kyis ded dpon rna can dbul
ba"i sdug bshal gyi "dam rdzab tu2 sin tu nub cin bdag nid
sin tu mya nan gyis'3 smre ;ih gnas par gzigs so / gzigs nas
kyan thugs rje chen pos yah dag par bskul4 ba"i thugs kyis
lhuft bzed bsnams Sin chos gos mnabs5 te / ghen6 Idan gyi
skyed mos tshal nas mhon par byuh nas gﬁen7 Idan du gsSegs
so // yan dag par rdzogs pa®i sans rgyas rnam par gzigs
rgyal po®"i pho braft gﬁen7 Idan du bsod snoms la gé%bs pa
dah / de mthoft nas / (262b) rgyal po daft /7 blon po daft /
tshoft dpon daft / bram ze daft / khyim bdag daft / groft khyer
gyi skye bo rnams daft / ded dpon rnams yaft dag par rdzogs
pa®i safts rgyas rnam par gzigs “dir bsod snoms la byon gyi /
bcom ldan "das "di"i bsod snoms ftas dgaft bar bya"o snam nas
srog chags brgya stoft dpag tu med pa rnams9 bza® ba daft bca*®
ba rnams thogs te gnas so //
[97] de nas bcom ldan "das yah dag par rdzogs pa"i safts
rgyas rnam par gzigs ded dpon rna can la rjes su thugs brtse
bas tshoft “dus kyi dbus na thugs rab tu zi zift sku la ni ma
Thar ka"i "od pas lhag pa"i "od kyis “bar ba Ita bu ston
ka"1 zla ba rgyas pa"i mtshams kyi sprin gyis bskor1 ba Ita
bu daft /7 Tha"i skyed mos tshal gyi dpag bsam gyi sift Ita
bu daft / gser gyi mchod sdoft bdud rtsi"i byi ru"i sift gi yal

[96] 1. D kyi 2. P kyi 3. P gyi 4. D skul 5. P bsnams
6. Skt. bandhumatiyakad, D mnan, P mnen 7. D mnan
8. P gyis 9. D. om

[97] 1. P skor 2. P bskyed
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gas brgyan pa Ita bu dafi / gser gyi gzon pa ¥ steft du til mar
gyi mar me bltams pa Ita bu dafi / rin po che ™ ri bo rin po
che4 phra mo sna tshogs kyis spras pa lta bu dan // han pa“”i
rgyal po gser gyi pa dma"i rdul gyis gos pa lta bu dan / sa
srun dal gyis "bab pa®"i pa dma"i rdul gyis brgyan pa Ita bu
dafi / sen ge ldon ros kyis byugs pa lta bu dan / sa thams
cad kyi dpal gyi tshogs Ita bu dan j sku sin tu "bar ba Ita
bu dan / zabs kyi mthil gnis sin tu legs par byas pa®i sin
rta"i "khor lo nor bus spras pa"i "od dah ldan pa Ita bu dan /
zabs kyi mthil rab tu gsar ba"i pa dma®"i kha rgyas pa Iltar
gin tu mnen6 ;ift7 gzron sa chags pa daft / zabs kyi mthil dpal
be"u daft / g.yuft druft daft / dga® ba “khyil ba daft / na daft
Idoft ros (263a) kyis brgyan pa daft / zabs gnis la zla ba
rgyas pa"i dbyibs lta bu la zafts sin tu shyafts pa Ita bu"i
mdafts daft / "od daft ldan pa"i sen mo sin tu dri ma med pa

g
gcig tu gsal ba / legs par skyes pa / blta na sdug cift

mtho ba"i sen mo dag daft / zabs kyi sen mo"i thig le"i
phreft bas spras sift mnam”~ pa med pa daft / legs par skyes

pa daft / rift zift zlum Iall yafts pa®"i sen mo daft / “jam Jift
sin tu mnen la sift bai ltar reg na bde ba"i rtift pa gnis daft /
dpal gyis “"bar ba"i ni ma nam mkha®"i dkyil na "dug pa Ita bur
phyogs kyi dkyil “khor thams cad ma lus par kun tu snaft bar
mdzad cift / ded dpon rna can gyi12 gnas {ig pa®i phyed dum
der byon to //

[98] de nas yaft dag par rdzogs pa"i safts rgyas rnam par
gzigs kyis / gser btso ma bzin du sbyafts pa"i "od "phro ba
Ita bu daft /7 mar gyi rgyun gyis blugs pa"i me"i tshogs Ita
bu daft / sin tu kha rgyas pa"i ~kift su® ka daft a so3 ka daft /
u tpa la dmar po daft /4‘ku ran da ka4' dmar po daft /ka ra b?k
ra daft / 5tsam pa ka5 daft / leb rgan rtsi"i khu ba daft /

mtshams kyi sprin daft / glaft po che®i dkan daft / pa dma dmar

[97] 3. P bltam 4. P om. 5. P byug 6. P gnen 7. D sift
8. Ppa 9. Pmo 10. D nams 11. D pa 12. P om.
[98] 1. P gyi 2. P ki ftsu 3. P sva 4. Skt. kuranta,
D un ran da ka, P u ra nda ka 5. P tsa mpa
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po dan / glog brgya ston bas lhag pa"i "od zer yan dag par
"gyed par mdzad cin / gan gis de"i mod kho na la gnas zig
pa"i phyed dum phyi dan nan du bcas pa gser zun ma ltar snan
bar gyur pa de ltar mdzad do // de mthoh nas ded dpon rna can
gyis "di ci zig yin snam te Ians6 pa dan / bcom ldan "das yan
dag par rdzogs pa"i sans rgyas rnam par gzigs mtshan sum cu7
rtsa gnis kyis brgyan pa / chos zes bya ba lus dan ldan pa

Ita bu dan /7 mar gyi sbyin blugs blugs pa®i rjes thogs kyi me
Ita bu dan / (263b) gser bgh ba®i khu ba®"i mdahs dan / 8ka
rni8 ka ra dah / gur gum dah / 9Ieb rgan9 rtsi dan / IdohlO
ros dah / ba bla dah / u tpa la dmar po dah / ston gyi mtshams
kyi sprin dah /7 rma bya”“i Ikogll ma"i mdans dan / gser dan /
mthih sihl” dah / mtshal dan / a ti 1\iu kta 3 dan / ku 1%ran
da14 ka Ita bu"i "od kyi dkyil “khor gyis sku la bskor ba
mthoh ho // mthoh nas kyah ded dpon rna can de sin tu dad pa
chen po skyes nas nas bcom ldan *"das la ci zig dbul bar bya
snam du sems te / bdag nid kyi “byor pa la bltas pa dan / ma
sa"1 snum khur gcig po yod par mthoh nas des de blahs te chuh

15 has ni lag pa ston pas na"i khyim

ma la smras pa / bzah mo
du "jug par mi bya®"o snam nas / ma sa"i snum khur gcig16 khyer
te "ons te / bcom ldan “das yah dag par rdzogs pa"i sans rgyas
rnam par gzigs °di yah yon gnas kyi dam pa / dman pa dan zan
pa rnams la rjes su thugs brtse ba yin la / °di la sbyin pa”i
sa bon nuh zad tsam zig btab pas kyan dbul ba®"i sdug bshal
rtsa nas "byin par mdzad pa yin na / bcom ldan "das de la has
ma sa"i snum khur °di dbul bar bya "am / des smras pa / rje"i
sras legs kyis de ltar mdzod cig / "di tsam gyi dge ba"i rtsa
bas kyah "khor ba na bde ba®"i rgyur JYyur ro //

[99] de skad ces smras pa dah / ded dpon gyis bsams pa /
ma sa"i snum khur *di ni sin tu zan pa yin la / ha ni groh

khyer *di nid du de Ita bu zig tu gyur nas / da "di Ita bu"i

[98] 6. P "das 7. D bcu 8. D kar ni 9. D le brgan 10. P
ldons 11. P rkog 12. P sun 13. D mug ta 14. P ra nda
15. D mos 16. D cig
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nan pa rgyal po dan / blon po dan / bram ze dan / khyim bdag
dan / gron khyer gyi skye bo dan / ded dpon rnams kyis mi mthoh
ba ji Itar ni1 bcom ldan “"das (264a) la dbul bar bya / gzan du
na lo mas dkris la dbul bar bya ste / de Iltar ma byas na ni “di
rnams kyis”™ ses par "gyur ro snam nas / ran gi gnas zig pa"i
phyed kyi nan du zugs te / lo ma btsal bar sems pa dan ci

yan ma rned par gyur to // de nas ded dpon de sin tu yah vyi

mug par gyur te / kyi hud "di lta bu"i skal ba zan pa ni sdug
bshal lo zes dbugs tsha ba rin po phyufi nas / de"i mod la gnas
zig pa"i phyed dum de nas byun ste / dad pa chen po"i sugs kyis
ma sa"i snum khur de yah dag par rdzogs pa®i sahs rgyas rnam
par gzigs kyi [lhun bzed du phul lo // phul nas kyan zabs gnis
la phyag byas te / smon lam byed par brtsams pa / bcom ldan
"das sbyin par bya ba"i chos yohs su phul ba"i dge ba"i rtsa

ba TWis skye ba "di nid nas 4?kbzuh ste4i/'%in iag gcig tsam

yah dbul por nam yah ma gyur cin / sin tu phyug pa dan / nor
dan lons spyod yons su rdzogs pa dan ldan par gyur cig /

bcom ldan "das yah dag par rdzogs pa"i sans rgyas rnam par
gzigs kyi zabs la / ded dpon rna can gyis btud pa tsam de

nid kyi rjes thogs kho na la sin tu zan cin rid pa de mi snah
bar gyur nas / snon gyi mdog mdahs Ita bu dan ldan par gyur

to //

[100] de nas ded dpon rna can gyis smon lam btab nas lans

pa dah / yan dag par rdzogs pa"i sans rgyas rnam par gzigs
slar bzud de / gnenl ldan gyb skyed mos tshal du gsegs so //
de nas ded dpon rna can gnen ldan gyi tshoh dpon dan / ded
dpon dan / ded dpon rnams kyis ho ses par gyur to // de nas
ded dpon zig gis groh khyer pa de rnams la *di skad ces smras
so // ha dah khyed rnams kyi ded dpon rna can rgud par gyur
pa la / (264b) btah snoms su "jog pa ni rigs pa ma yin no //

de nas ras gcig btin ste yah smras pa / grogs po dag mah

[99] 1. P na 2. P kyi 3. P ji 4. D gzuh ste 5, P gyi
[100] 1. D mnan 2. P gtin
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pos ni gcig legs par gdon nus kyi / gcig gis ni man po ma yin
pas / de la gan gis Wir yons su btan ba de ras "di"i sten du
zog cig ces smras pa dan / du ma zig gis mgul gdub dan / gdu
bu dan / dpun rgyan dafi / do sal dan / se mo do dan / lag gdub
la sogs pa rgyan4 brgya ston dpag tu med pa %ig byin pa dafi /
ka si"i ras dan / du ku la"i ras dan / ko tam pa®"i ras dan /
dar dafi mon dar la sogs pa sin tu phra zin rin che ba sna tshogs
pa"i gos zufi brgya stofi dpag tu med pa byin te / de la skad cig
ma de nid du gos dan rgyan gyi phuh po zig tu gyur to // de nas
ded dpon rna can gyis5 "byor pa de la bltas nas chun ma la
smras pa / bzafi mo zin gsin pa la sbyin pa™ sa bon btab

pad myu gu 7thon pa la Itos / de yan dga “ba dan mgu ba

skyes te / yan dag par rdzogs pa 3l sans rgyas rnam par gzigs

de la phyag byas nas rgyan dan gos de rnams gnas zig pa i

phyed dum der gzug par brtsams so //

[101] khye T mi sdug pa yafi1 pha®i skyed mos tshal der ghgs
nas bkres pas gduns pa®"i yid dan / ran nid mchog tu gzugs nan
pas "di ltar yan dah yah du mya fian byed cin bsams pa / sin

tu sdig pa"i las byed pa / mchog tu sdug bshal ba"i skal ba

can / sin tu gzugs Aan pa / mthoA na bkra mi sis pa Aa gson

pas kyaA dgos pa ni2 ci zig yod de / bdag nid kyi srog daA
"bral bar bya®"o snam nas sgyid lug pa®"i yid kyis mod kho na

la 3pa ta la"i3 siA gi yal ga"i (265a) rtsed4 mor “"dzegs pa

daA / siA gi yal ga chag nas / siA gi yal ga dan lhan cig

tu IhuA ste / tshor ba nams siA "dug go //

[102] bar skabs der saAs rgyas bcom ldan “das la ni mi

mkhyen pa ®am / mi gzigs pa "am / thugs su mi chud pa "am /
rnam par mi rig pa ci yaA mi mAa® bas yan dag par rdzogs
pa"i sans rgyas rnam par gzigs kyis1 saAs rgyas kyi lha"i
spyan rnam par dag pa / mi®i las "das pas khye“u mi sdug pa

de Itar sdug bsAal ba gzigs so // gzigs nas kyaA thugs rje

[100] 3. D sig 4. P brgyan 5. P gyi 6. P bsin

[101] 1. D de yaA 2. D om. 3. Skt. patala, D pa la"i,
P ta"i 4. D rtser

[102] 1. P kyi
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chen pos yari dag par bskul2 te //skyed mos tshal der rdzu
*phrul gyis gsegs nas nid kyi sku las "od zer “gyed par3
mdzad de / bkres pa dan skom pa®"i sdug bsnal de yan rgyun
chad par gyur nas de"i mod la lans pa dan / yah dag par
rdzogs pa"i sans rgyas rnam par gzigs bskal pa bye ba brgya
ston dpag tu med pa mthoh ba sin tu rned par dka® ba dah /
mtshan sum cu rtsa gnis kyi snari bas “bar bar byas pa“i
sku dah ldan pa mthoh ho // de mthoh ba®i mod la bcom ldan
"das yah dag par rdzogs pa®"i sans rgyas rnam par gzigs la
dad pa chen po skyes te / des kyan yuh bas btsos pa®i gos
kyi dum bu khru gan gyon te "dug pa las / des dad pa"i sugs
kyis lus las phud de /'de dgn kf'rni ka"1 me tog gcig5
dad pa"i sugs chen pos ‘“phral du bcom ldan "das rnam par
gzigs kyi sku la gsol lo // de yan bcom ldan "das de bzin
gsegs pa dgra bcom pa yah dag par rdzogs pa"i sahs rgyas
kyis ji Itar gos kyi dum bu de bzin gsegs pa"i sku tshad
dan ldan pa tsam du gyur (265b) nas sku la gsol pa dan /
me tog 4ka rni4 ka yah7 dbu"i steh du sih rta®i “phan lo
tsam du gyur nas gdugs ltar gnas pa de Iltar byin gyis brlabs
so // de mthoh ba dah khye"u mi sdug pa sin tu yah dad pa
chen po skyes nas / de dad pa chen po®"i sugs kyis yan dag
par rdzogs pa"i sahs rgyas rnam par gzigs kyi zabs gnis
la phyag byas te / sgra gsan chen pos smon lam byed par
brtsams pa /

rkan gnis mchog gyur sbyin pa “di //

*di yis "di nas gzugs nan nid Jj

den las brtsams te legs spahs nas //

bdag ni9 gzugs bzan nid thob sog // 1//

gser gyi mdogl”™ can gos rnams ni //

gser shyahs Ita bu gyon pa dah Jj

bdag gi11 lus dah kha nas kyan //

tsan dan u tpal dri Itar sog // 2 //

[102] 2. P skul 3. P pa 4. D kar ni 5. D cig 6. P kyi
7. Pya 8. P bzun 9. D nid 10. D gdon 11. D gis



10

15

20

25

30

gser gyi mdog ltar snah gyur cih //

Jig rten kun gyi yid du %fi //

nad kun las ni rnam thar cifi //

bstan bcos kun tu pha rol phyin // 3 .//

kun tu an nor dan yan dag ldan //

sdug bsnal thams cad rnam spahs pa //

kun mchog kun gyis lta bar s //

rgyan rnams kun gyis rnam brgyanl” sog // 4 //

rdzogs sans rgyas don kun grub cin //

sems can rnams la mnes gsinl3 sog //

dri med yon tan dpal 14dah Idan14 /7

bde zih rdzas kun ldan par sog // 5 //
[103] des smon lam Wi byas pa dah dus mnam pa nid la
khye*u mi sdug pa 7Phral du mi snan bar gyur cin / mdzes pa /
Ita na sdug pa /7 lus kyi pags pa"i mdog gser gyi mdog can
gyl gzugs bzan bar gyur to // ‘“phral du de la nam mkha®" las
gser gyi mdog can gyi gos byuh bas lus la bkab cin rin po
che®i dbu rgyan dah / rna cha la sogs pa"i rgyan gyi khyad
par rnams byuh (266a) bas brgyan to // lha rnams kyis kyan
me tog 1ka rni1 ka dah / u tpa la dah / tsam pa ka dan /
pa dma dah / ku mu da dah / 2man d52 ra ba la sogs pa me
tog gi char chen po phab pa dah / lha"i tsan dan dan / a ka
ru dah / gur gum dah / ta ma la"i lo ma"i phye ma"i char phab
cih "di skad ces kyah smras so // e ma"o de bzm gsegs pa la
bskrun3 pa"i sbyin pa"i sa bon khyad par can gyi'4 myu gu yan
dag par “"byuh ba yin no // lha"i me tog dan / phye ma"i char
yah pus mo nub pa tsam du skyed mos tshal de thams cad du bab
nas gnas so // de nas yah dag par rdzogs pa®"i sans rgyas rnam
par gzigs skyed mos tshal de nas mnon par byuﬁ ste gh%nG Idan

gyi skyed mos tshal du gsegs so //

[102] 12. P rgyan 13. P bsin 14. Skt. sriman, DP ldan lha

[103] 1. D kar ni 2. P ma nda 3. P bkrun 4. P gyis
5. P om. 6. D mnan

104
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[104] ded dpon rna can gyis churi ma la smras pa / bzan mo
gan zig skyes nas de las "di Ita bu'i2 rgud pa byun bar gyur
pa"i bu de gar soft / des smras pa / des skyed mos tshal du
"gro "o zes zer ro // des smras pa / des3 de nid du yi mug
pas bdag nid gsod par "gyur gyi”™ de myur du bzud cig // ded
dpon rna can gyis smras pa / yu bu"i bu"i mifi ni ci / gzugs
ni ci Ita bu zig yod // des smras pa / rje"i sras sin tu blta
na5 mi sdug pas mi sdug pa zes bgyi“o // de nas ded dpon6 de
sin tu myur ba"i gom stabs kyis skyed mos tshal der son ba
dan / gzon nu mi sdug pa lus gser gyi mdog can rin po che’i
gos ser po phra ba lus la gyon pa / rgyan thams cad kyis
brgyan pa / mthon na yid “phrog pa / Iha"i bu gzon nu bzin
du dpal gyi mchog tu "bar ba mthon no // mthon nas kyan e
ma"o gah la "di Ita bu"i bu yod pa de ni skyes bu skal ba
dan ldan pa"o zes zer zin gzon nu la smras pa / khye®u
khyo% (266b) su}i bu yin / des smras pa / rna can zes bya
ba® ded dpon zig yod de / fra ni de"i bu yin no // ded dpon
rna can gyis bsams pa8 / ggbn nu “dis ni fra la bstifrs so
snam du sems sift / sin tu ltad mo skyes te / mig mi 'dzum9
par lIta zift gzon nu de la yafr smras pa / kye gzon nu khyod:10
su"i bu yin pa bden par smros sig // mi sdug pas smras pa /
"dir ci zig brtag par bya ste / fra ni bden pa nid du ded
dpon rna can gyi bu yin no // des smras pa / e ma"o gzon
nu "dis ni fra la sin tu yafr bstifrs so snam nas smras pa /
gzon nu fras ni sin tu mi sdug go zes thos na / khyed ni
gzugs bzafr na / de thabs gafr gis gzugs bzafr bar gyur /
[105] gzon nu mi sdug pas dga® bas mig gdafrs te sgra
gsan chen pos smras pa /

defr ni dbul ba"i sdug bsftal mes //

sems ni yofts su gdufts pas na ./

sift gi yal ga"i rtser "dzegs te //

bdag gis raft nid Ituft bar byas // 1 //

[104] 1. P gyi 2. P bu 3. P de 4. P gyis 5. P ba
6. D dpon rna can 7. P ba ni 8, Dpa la 9. D "dzums
10. D om.



10

15

20

25

30

[105]

1
6.

11.

lhun bas yan lag snad pas gzir //

bdag ni brgyal2 ba nid du gyur //

sems ni dbugs med ma thon par //

skad cig 3tsam zrig3 rnam par gnas // 2 //
de nas rnam gzigs rdzogs sans rgyas //
sems can rnams la rjes brtse ba //

mgon po bdag la thugs brtse d phyir //
skyed mos tshal ni “dir byon to // 3 //
sum cu rtsa gnis mtshan “chan zin Jj
pags4 pa gser ni sbyahs pa “dra //

btso ma;; gser "dra"i "od rnams kyis //
phyogs bcu dag ni “gefrs par mdzad // 4 //
de sku®i "od zer rab bsil bas //

bdag la reg pa tsam gyis na //

mnam med bdud rtsi®i rgyun gyis ni //

"di dag thams cad (267a) tshim par mdzad // 5 //
bkres skom Itufr ba®"i sdug bsrial dan //

ma lus bdag gi bkra mi sis //

~de yi”™ mod la zi gyur cin //

bdag ni sems kyafi7 rned par gyur // 6 [//
"di ci yin zes spro bcas par //

bdag lans de tshe thub pa ni8 //

sin tu mdafis bzahs "gro ba yi //

phun sum tshogs pa"i gnas gyur mthon // 7 //
bdag gis blta bya®"i rin chen de //

mgon po dpal gyi mchog gis ni //

phyogs rnams rgyas par gsal mdzad pa //
mthon nas bdag snar dad par gyur // 8 //
de nas rab dga"i sems kyis su //

bdag gis10 gos kyi dum bu ni //

yuh11 bas btsos pa de nid la //

mchog tu dga®" bas phul bar gyur // 9 //

106

P dag 2. P rgyal 3. P zig gi 4. P lIpags 5. P gis
P de"i 7. D can 8. Dyi 9. P bdag bdag 10. P gi

P yufis
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[105]

12.
15.
gis
23.

107
12ka rni ka yi12 me tog gcig //
bdag gis brtul zugs bzan de la //
gtor ba de yan thub pa yi13 //
sten du gdugs bzin gnas par gyur // 10 //
des na dga" zin mgu ba yis //
zabs gnis la ni rab btud de //
sin tu ™Mdan ba”4 bskyed pa yi™ //
bdag gis16 smon lam "di byas so // 11 //
mgon po sbyin pa “di yis ni //
deﬁ#7 nid bdag ni gzugs han pa //
yohs su spahs sih gzugs bzan ba‘®ah //

srid pa"i rgya mtsho thob par sog // 12 //
gser gyi mdog can gos rnams kyah ,/
gser sbyans Ita bu gyon pa dah //
bdag gi18 lus dan kha dog kyan //
tsan dan u tpal dri ldan sog // 13 //
bdag gi smon lam de dag ni //
"dis ni byas par gyur pa na //
gzugs dah kha dog "di “dra ba //
yid du "oh ba byuh bar gyur // 14 //
gos ni rin thah cher gyur pa //
ser zin sin tu "jam pa dah //
bdag gi lus la “phral du ni //
skad cig de nid dag las byuh // 15 //
nam mkha'i19 hos nas lha rnams kyis // (267b)
me tog dan ni tsan dan dan //
20 . 21 *21 ,
a ga ru dan gur gum dan /
22 22 .-
ta ma la sogs char *di phab // 16 //
ca co rnam pa chen po dan //
S 23 .23 r.
yid "phrog pa yi rha brduh zin 11
sans rgyas bcom ldan phyag "tshal zes //

bya ba®"i sgra ni smra bar gyur // 17 //

D kar ni ka yi, P ka rni ka"i 13. Pla 14. P dad pa
D yis 16. P ni 17. Skt. adyaivaham, DP de, 18. P

19. P mkha" 20. P ka 21. D tama la 22.D a ga ru
P pa”i



den ni dge ba "di byas pas //

bdag gi gzugs ni "di dag dan //

gser “dra®i mdog ni yid 'Oll ba //

"di ni byun24 bar gyur pa yin // 18 //
1063 de nas ded dpon rna can gyis de skad thos pa dan /
"phral du dad pa"i sugs kyis ba spu"i bu ga thams cad ldan
bar gyur cin de bzin gsegs pa rnam par gzigs la yari dan yan
du phyag "tshal zifr mchog tu yid dga" ba skyes pa dan / bu
gzugs bzafr ba la mig mi “dzum pas bltas te smras pa / bu
tshur sog yu bu “defr / de nas gzon nu gzugs bzafr gyis bdag
ni pha "di las skyes pa yin no snam nas sin tu gus pa dafr
bcas pas pha“i rkafr pa la phyag byas nas yab legs par byon
tam zes smras te / pha dafr lhan cig khyim du chas so //
[107] de"1 tshe lha"i dbafr po brgya byin 1Iha'i ées1 pas
"og tu "jug par “gyur ba yin pas de "di snam du sems te / ded
dpon rna can “di ni safrs rgyas bcom ldan "das la lhag par bya
ba byas pa yin no /7 de rtsva’ khyim na gnas pa ni rigs pa ma
yin no snam nas lha"i bu las sna tshogs pa la smras pa / las
sna tshogs pa sofr la ded dpon rna can gyi khafr pa rin po che
sna bzi las gru bzi pa®i rnam pa gyis sig // de nas las rnam
pa sna tshogs pas brgya byin gyi tshig smras te / skad cig
de nid la rgyal po"i pho brafr gnen3 Idan du ‘"ofrs nas rin po
che sna bzi"i pha gu las brtsigs siri ka bas bteg pa / khyams
mtho ziri (268a) mdzes pa dafr / skar khuft dafr sgo khafr dafr /
fros na Icog4 gis legs par bkod pa"i yan lag can dafr / gdufr
phran la spafr leb legs par bkod pa /7 sin tu mtho ba®"i khafr
pa zur bzi pa / sin tu yid du Fofr ba"i rta babs kyis sgo ne
bar mdzes pa dafr / ston ka"i sprin mdzes pa dafr / gafrs kyi
phufr po dafr / zla ba"i "od zer dafr / pa dma"i rtsa ba ltar
dkar ba / gdugs dafr / rgyal mtshan dafr / ba dan bsgreri ba dafr /
mu tig gi chun “phyari dafr / gos kyi chun “phyafr gi tshogs btags

[105] 24. P ‘“byuri
[1063 1. D “"dzums 2. “defrs
[107] 1. but Skt. jnanadarsana 2. P rdza 3. D mnan 4. P cog
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pa / gron khyer gyi mchog ma lus pa ne bar mdzes par byed pa”i
gnas su gyur pa / sin tu "bar ba"i gser gyi rari bzin can gsar
du mnon par “byuh ba"i a nu"i rgyan byas sih yan lag brgyad

pa
par byas pa / dpag tu med pa®i dnul dan / bai du rya dah /

i chus yohs su gan ba"i bum pa brgyad kyis sgo ne bar gnas

sel dan / spug dan / mthon ka dan / mthon ka chen po la sogs
pa“i rin po che rnams kyis yons su skor ba / gter du mas yons
su khehs pa / rin po che"i rdzih dah / yo byad kyis yons su
gah ba"i khan pa®"i mchog cig byas so //

[108] de nas ded dpon rna can gyis khyim du "ohs pa dan /
de"1 chuh ma dga®" zin mgu la rans pas / gser gyi ril ba las
chu byin te smras pa / rje"i sras khyed kyi bsod nams kyi

mthus “ga" zig gis "di lta bu"i khah pa"i mchog byas so //
de nas ded dpon rna can gzal yas khah de la mnon par Ita zin /
mchog tu dga® ba dah yid bde ba skyes nas2 /,sahs rgyas bcom
Idan "das la sin tu yah dad pa skyes te / ba spu ldan ba dah
thal mo spyi bor sbyar te / de bcom ldan "das de bzin gsegs pa
dgra bcom pa (268b) yah dag par rdzogs pa®"i sans rgyas bsam
gyis mi khyab pa®i yid bzin gyi nor bu rin po che bsod nams
kyi zin bla na med pa la phyag “tshal lo zes smras te phyag
byas nas 3rab tu dga® bas rgyas pa®i bzin dah bas'3 smras pa /

e ma"o yon tan ran bzin zin4d //

nes pa thams cad rab spahs pa™ //

gah du bdag %is6 sa bon btab //

"bras bu deh nid stsol bar mdzad // 1 //

sbyin pa nan hon de tsam ni //

legs par sbyar ba kun bral gah //

nams dga®" mthoh ba"i gser dah ni //

rin chen rah bzin khyim *di gah // 2 JJ

[108] 1. P gyi 2. P la 3. but Skt. praharsapurnavadanakamalah
4. Skt. ksetram, DP zi 5. D pas 6. P gi 7. Skt. adyaiva,
DP de
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rtsig pa"i lhag ma lus pa tsam //

bdag khyim mya ftan “phel byed pa®i //
sprin dan nes par bral ba yi //

zla ba"i “od lItar dkar *di gan // 3 //
byi ba "bus rtol bu ga yi //

skar khun Idan pa®"i khyim yaft gan ,//
rin chen rab mchog du ma yi //

skar khun lIdan pa®i khyim *di gafi // 4 //
khros pa®"i khyim khyab tsher ma dan //
mi gtsan tshogs kyis gzifts de gan //
khyim *di sfton chad de “dra las //

rin chen bsags “di gan yin mtshar // 5 //
sbrul gyis8 bor ba"i Ipags mift “di //
"phyan ba"i gos kyis khyab de gan //
phra ba"i gos ni phun tshogs bkra //

rna yab “phyan ba *"di ni gan // 6 //
khyi” mos bsdus pa®"i rus goft ni™ //
dkar pos gcal bkram khyim de gan //

dri zim me tog bzan po “di //

sil mas ne bar mdzes *°di gan /,/ 7 //

mya nan mchill ma®i rgyun gyis ni //
rtag tu brlan pa"i khyim de gah //

dri Zim gla12 rtsi tsan dan gyi //

N3chu yis”3 chag”™4 chag btab "di gah /J 8 //
me Ices15 tshig cin khva rnams kyis //
mi gtsah16 rta babs (269a) can de gan //
gser dan rin chen mu tig mchog //

phren bas ne bar mdzes *di gah // 9 //
spafr leb chag pa"i sgo yis ni //
bsgribs17 pa yi ni khyim de18 gah //
sel las bsgrubs19 pa"i sgo glegs ni //
sgo “phar ldan pa °di ni gaft // 10 //

8. P gyi 9. P khyim 10. P *di  11. Skt. chokasru-,
DP *chi 12. P bla 13. P chu”i 14. P chags 15. P
Ice 16. D rnams 17. P bsgrib 18. Skt. tad, DP *di
19. P sgrub
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na vy

21

20 -
i yun ri

W22 hams pa yi //

Jig dum phyed pa®i khyim d923 gan //
bui raft bzin ka ba daft //

nor

sgo khaft®4 gis ni

brgyan

smre sftags sgra yis kun tu ni //

khyab pa®i

rol mo"i sgra daft glift bu yi //

bzi mdo de ni

skad daft yaft dag

sfton

ni thod pa-”i

Idan ni

“di gaft // 11 //
gan //
gaft // 12.//

tshogs daft ni //

phyag dar phuft pos 25 khefts d926 gaft 7/
rin chen phuft pos mdzes pa gaft //
naﬁ?7 du bsags pa "di ni gaft // 13 //

Icog28 daft gduri phran bkod pa rnams //

ma |

naft na mthon ka31

sel

stan daft bral

us lhags”™ par gyur de”" gaft //

ni chen po bzag

ba"i

chen po daft //

“di gaft // 14 //

so phag ni //

gcig la brten par gyur de gaft //

sna tshogs gos g.yogs naft tshafts can //
brgya phrag daft ni ldan 'di32 gaft // 15 //

sfton ni gseg33 mas khyab gyur pa®i //

sa vy

i cha yi

nams su dga®" ba

rtsvas g.yogs 34pa yi™4 mai
bdag la rab tu rtsub de3

"di ni

5

sift bai yaft zift "jam pa”i
deft rab yid du

sin tu dri
g{él yas khari na yid "oft ba"i
"di gaft // 18 //

y 38
zim dam pas gos

gyl

mai de gaft //
rgya chen daft ldan dpal

khri 7/
gaft // 16 //

stan ni //

gaft //

stan

/4

oft ba gaft // 17 //
khyim naft36 khyi yis gaft gyur pas //
mi zim de gaft //

dri

20. Skt. mama, DP ni 21. P yul
23. D "di 24. Skt. -niryuha-,
26. Skt, tat, DP te 27. Skt.
28. P cog 29. D lhag 30. D te
Skt. -idam, DP de 33. D gsegs
D ste 36. D nas 37. D ba 38.

37

/

22» P rifts
DP gaft 25.

-citantaranm,

31. P kha
34. P pa”i
D bsgros

P po

DP gaft
32.
35.
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snon chad khah pa’i phyi

nan na //

gos dehs” snal4”™ mas khyab de gan //

sna tshogs rin chen mchog gyur pas //

rnam spras nams dga® ’di ni

khra vy

dkar po brgya rab

gan (269b) // 19 //

is mi gtsan ri mo yis44 //

"chan de gan //

rgyan rnams sna tshogs mu tig gis //

dra bas ne bar mdzes

sdug bshal tshig smre

lag pa dag //

sgﬁﬁt42 ba’i khan pa de ni gan /9/

dri med gdugs dah ba dan dag //

bsgrens pas brgyan par gyur

di gan // 21 //

skyob pa bsod nams zin gyur pa /,/

gah zig byon pas bdag den43 nid //

dbul ba"i
mgon po de

gah ;ig byon44

rgya mtsho

la phyag “tshal
pas bdag deh45 nid /9/

las sgrol

>di gan // 20 //

ba 7/

lo /77 22 //

4 4
phun tshogs *di “dra thob 6gyur pa 6 /9/

thams cad mkhyen pa rnam par gzigs //

"jig rten mgon la phyag

rnam par rgyal

*tshal

lo /77 23 7/

bzin bsam yas pa“i //

yon tan dpag med rnams kyis brgyan //

.47
yah dag byon nas den

bdag ni /7

gzal yas khan mchog thob par mdzad

ston pa de ni

legs rned pas //

ti se’i48 rtse mo bsgrens pa lta’i

ston ka"i

zla ba

Itar dkar

ba*i //

/7 24 //

//

gzal yas khan mtho thob par gyur //25 //

den49

nid gron khyer “di mgon med //

dbul ~“ba” i~ sdug bshal can gyur nas //

den&™ nid kun gyi mchog gyur cin //

nor che ba dan ldan par gyur // 26 //

39. P den
P de 44.

40. P
P byin

46. D “gyur ba 47.

adyaiva,

DP de

rnal  41. P yi 42. D bsgreh 43,
45. Skt. adyaiva, D de, P da
D de 48. P se yi 49. Skt.
50. P ba yi
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sa bon defird”™ nid btab tsam gyis //

"bras bu “phral du stsol pa po //

"jig rten mchog gyur khyab bdag de //

su zig gis ni mchod™"os min // 27 //
[109] de nas ded dpon rna can dad pa’i sugs drag pos sems
kyi rgyud brlan pa dan bsams pa / bcom ldan “das byon nas /
na la “byor pa °di Ita bu thob par mdzad pa yin pas / da yan
nas dan po nid du bcom ldan “das de bzin gsegs pa rnam par
gzigs khafr pa -dir spyan drans la / nan thos kyi tshogs dan
(270a) bcas pa la bsos gtsan dbul bar bya’o snam nas / gus
pa chen pos de bzin gsegs pa rnam par gzigs / nan thos Kkyi
dge ’dun dafi bcas pa / khan pa®"i nan du spyan drans te /
zal zas ro “~brgya pa”™ nin zag bdun gyi bar spyan3 drans nas
zabs gnis la phyag byas te / ji srid "tsho"i bar du yo byad
thams cad kyis bsnen bkur byas par gyur to //
M10] de nas ni ma gzan zig la zin bsrun ba"i skyes bu zo
sas “"tsho ba zig la / rje bos ’bras chan gyi thum bu zig byin
pa dan /de thogs te zSin las la chas2 pa dan / lam gyi bar
zig tu zo sas "tsho ba"i skyes bu des dge bsnen gzan zig la /
ded dpon rna can gyis ma sa"i snum khur gcig sans rgyas bcom
ldan "das la phul bas / “byor pa "di Ita bu thob ces thos so //
thos nas kyan / skyes bu des dge bsnen de la smras pa / kye
bzin bzans bcom Idan “das de che ba®i yon tan de ji Ita bu
gig yod / des3 smras pa / b{in bzans bcom Ildan “das de"i yon
tan de"i khyad par smra bar ga la nus / “on kyan mdor bsdus
pa’i don “di non cig / bcom ldan "das yan dag par rdzogs pa“i
sans rgyas de ni skyes bu rab mchog mtshan gyis brgyan pas /
gser gyi ri ltar snafi bas / ni ma dan zla ba bas lhag pa”i
*od gcig pu la /7 dul ba 7/ brtul zugs bzafr ba / thugs dul ba /
gsufi snan pa / cha lugs bzafr ba / sku mdzes pa / zal mdzes pa /
spyan mdzes pa / phrind las bzafr ba / chos bzafr ba / bzod pa

r108] 49. Skt. adyaiva, DP de 50. DP mchog; but Skt. pujayitum

£109] 1. P bsam 2. but Skt. sadrasena-, Ch., too, has "hundredI

here 3. D om. 4. P mtsho"i
[110] 1. P mtsho 2. P chags 3. P de 4. P "phrin
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dan Idan pa / spobs pa dan ldan pa / des pa / sin tu “dren
(270b) pa / dul ba mkhyen pa / zi ba mkhyen pa / spyan yans
pa / byas pa mkhyen pa / dban po rab tu zi ba / dban po™i
rta sin tu dul ba / dbaft po sin tu zi ba / chos kyi rgyal po
chen po / sems can gyi snih po chen po / "jig rten gyi mgon
po chen po / ye ses kyi tog chen po / smra ba"i dpa® bo chen
po / bsod nams kyi mdzod chen po / chos kyi gru chen po /
ded dpon chen po / sbyin gnas chen po / gru pa chen po /
chos kyi sbyin bdag chen po /7 sred pa rnams gcod par mdzad
pa / 6nnﬂ15 pa ftes par Tjig par mdzad pa& / khro ba zi bar
mdzad pa / thar pa ston par mdzad pa / chos yah dag par
mdzad pa / Iam7 Aan pa las "pho bar mdzad pa / lam bzan po
ston par mdzad pa / the tshom gcod par mdzad pa / bden pa
yaft dag par ston par mdzad pa / non mofts pa zi bar mdzad

pa / bdud "“joms par mdzad pa / T"jig rten rnams sgrol bar
mdzad pa / tshafts pas mchodg pa / brgya bym gyis yaft dag
par bkur ba / "jig rten thams cad pas lhag pa / "jig rten
thams cad kyi'9 mdzes pa / sems can thams cad kyi mchog /
sdug bsftal thams cad gcod par mdzad pa / thams cad rig pa /
tshul daft dul ba la mkhas pa / zag pa thams cad las “das

pa / smra ba"i gtso bo zil gyis ma mnan pa / nes pa thams
cad zil gyis ma g.yefts pa / don thams cad la mfton par brtson
pa / gzugs daft Idan pa / tshul khrims daft Idan pa / bsam
gtan daft Idan pa / brtson “grus daft Idan pa / ye ses daft
Idan pa /7 re ba mi mfa®™ ba / sgyu:LO mi mfa™ ba / nan mi
mfta® ba / (271a) spros pa mi mfta® ba / skyon med par zugs

pa / "jug pa daft zad pa"i stobs ne bar ston par mdzad pa /
sems can thams cad la byams pa"i dgofts pa can / sdig pa rnams
las grol ba / lhag par mos pa daft Idan pa /7 bla na med pa /
gtso bo / ston pa po / non mofts pa“i nad kyis]l gdufts pa

rnams kyi sman pa chen po }12 raft byuft ~ khyab bdag yan dag

[110] 5. P kyis 6. P omits this phrase 7. D om. 8. P
mchog 9. P kyis 10. P rgyu 11. P kyi 12. P rab

tu byuft ba
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par sdom pa“i bdag nid can / mthu tshad med pa / mdzad pa nuft
ba / cho ga mkhyen pa dan ldan pa / dus dan ldan pa / ye ses
dan Idan pa / non mofts pa®"i dgra las ftes par rgyal ba / me rab
tu zi ba / mi bskyod pa®i chos daft Idan pa /7 mchog tu sdug
bsftal ba"i "jig rten ma rig pa"i “dam la nub pa la gzigs sift
de la nid kyis yaft dag par "don par spyod pa”3 / nid kyi
mthu"i bdag nid sems can thams cad la mtshufts par yod par
bzed pa®"i thugs rje chen pos don mdzad pa®"i blo gros kyi”™4
mchog gis “di las "gro ba "don par mdzad pa / ji Itar sdug
bsftal rnams gnon par bya / ji Itar skrag pa rnams dbugs

dbyuft bar bya / ji Itar na “khor bar nub pa rnams gdon par
bya /7 ji ltar na bsregs15 pa rnams tshim par bya Jes de Ita
bu®i brtan po yaft dag par bskyed de / brtson "grus mchog
rtsom par mdzad cift / sku tshe bye ba brgya stoft du sfta ma
bzin du zas daft / skom daft / gnas daft / lham daft / bza® ba
daft / gdugs daft / bzon pa daft / stan la sogs pa yid du Toft
ba daft / glaft po che daft / rta daft / chuft ma daft / bu daft /
bran pho daft / bran mo daft /7 (271b) mgo dan / mig daft / bdag
gi sa dron mo” bead nas brgya byin khra®i gzugs can la sogs
pa daft / sems can thams cad la thabs thams cad kyis phan par
dgofts pa / dus thams cad du yaft rgas pa daft / na ba daft /
phofts pa daft / kun tu rmofts pa daft / kun tu “khrul pa daft /
'khrtﬁs pa daft / mi bde bar gnas pa rnams la gzigs nas thams
cad nid kyis dbugs phyuft ste / yod dam med pa la yaft spyod
pa ji Ita bas brten18 par mdzad pa / sbyin pa daft / tshul
khrims daft / bzod pa daft / brtson "grus daft / bsam gtan daft /
ses rab la sogs pa®i yon tan sku tshe brgya stoft du mar bsags
pas zi ba"i byaft chub kyi mchog bla na med pa brnes pa“o //
gzan yaft yaft dag par rdzogs pa"i safts rgyas grags pas khyab
pa / dbugs “byin pa®"i chos thugs rje ston par mdzad pa ye ses

yofts su rdzogs pa / brtson “grus che ba / dam bcas pa thams

rno] 13 D la 14. P kyis 15. D bkres 16. D po 17. D om.
18. D brtan
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cad mthar phyin par mdzad pa“o // nes pa thams cad

grol

ba rmons pa rnams ne bar bsal

dan / dban po"i yul thams cad

dban phyug /7 lus kyi

"od kyis brgyan pa®"i ye ses kyi

lhag pa”i
lha ma yin gyi

rab tu dah ba dan / rtag tu phyag byas pa / gzi
"bar ba / bsod nams dan grags pa dan ldan pa / dran (272a)

sroh chen po byun ba / gser sin tu sbyans pa / chos kyi

phyug mchog gi

chos kyi

ba / dul

ba dan / zi

las ne bar

ba

la ma chags pa / thams cad kyi

tha ma brnes pa / tshad med pa"i mthuTi

mchog / can ses pa / grol

dag par rdzogs pa"i
pa su zig gis nus /

[111 ] gzan yan /

sans rgyas / de"i

"od dan lIdan pa"i

zal mha*

dban po dan / klu®i

gzugs dan mdahs bzan

phun sum tshogs pas

ba / Iha"i

ba / lha"i yan

thams cad kyi //
legs brgyan pa //

skur ldan”™ sahs rgyas ma gtogs3 par4 //

“di  “dra”i

sans rgyas

sans rgyas

sahs rgyas

sans rgyas

sahs rgyas

sans rgyas

sahs rgyas

sans rgyas

sahs rgyas

sahs rgyas

sans rgyas

sahs rgyas

[111] 1. P bzans 2.

mchog gzan yod ma yin // 1 //

"dra
"dra
“dra
"dra
"dra
"dra
"dra
"dra
"dra
"dra
*dra

“dra

ba
ba
ba
ba
ba
ba
ba
ba
ba
ba
ba
ba

P Itar

3

ston pa med //

blo bzan med //
rtogs pa med //
thub pa med /7 2 y//
snod med de //

bde ldan med //

dul ba med //

gtso bo med // 3 //
smra ba med //

pha med de //

*dun med //

gnen

bses med do // 4 y/

. Prtogs 4. D pa

mdzod / zla ba rgyas pa bas
dbah po dan 7/
dban po rnams kyis mos pas

brjid rab tu

dban

pha rol tu phyin pa / sems can gyi
ba / dpa*

lha / yan

yon tan ma lus par ston

116



bdag gi med cin dregs pa med //

ejigs pa med cin nes pa med //

srid pa“i dgon pa nes brgal® zin //

"gran zla med cin skyon mi mnal // 5 //

mdzes dul zi zin gtsan ba dan //

dran ldan stobs Idan dban dan ldan //

sems can kun la phan mdzad pa //

sans rgyas “dra ba gzan med do // 6 //

mdor na yon tan dam pa ni //

khyad par sna tshogs ldan pas na //

khams gsum na ni sans rgyas dan //

mnam pa med par gzun bar gyis //7 //
[112] de thos pa dan zo sas "“tsho ba"i skyes bu de dad pas
ba spu Ildan zin sin tu (272b) rned par dka® ba"i spobs pa
"phral du skyes te / des smras pa / ded dpon rna can gyi sred
pas de Ita bu"i sbyin gnas dam pa bcom ldan "das de bzin gsegs
pa rnam par gzigs la ma sa"i snum khur gcig”™ phul nas / skad
cig de nid la ded dpon de dbul ba med par gyur cig ces de Itar
sems kyi nor bu rin po cher gyur pa de bzin gsegs pa las rned
de / sin tu zan pa la lons spyod Kkyi rgyur gyur pa®"i smon
lam btab pa yin la /7 na yan bcom ldan “das de bzin gsegs pa
dgra bcom pa yan dag par rdzogs pa®"i sans rgyas bskal pa bye
ba brgya ston dpag tu mod par yan mi mthon ba / ;in tu blta3
bar "os pa / bla na med pa / bskal pa brgya ston dpag tu med
i bsod

par sems can thams cad kyi don la zugs par bsags pa
nams kyi tshogs mnal ba4 / thugs rje chen po las mi ldog pa /
"khor ba du ma"i non mons pa"i dug can gyi sbrul chen pos zin
pa®i dman pa rnams la rjes su thugs brtse ba / rnam par lItun
ba®"i "gro ba rnams la khyad par du mnen gsin pa rjes su mi
spon ba®"i ne du yin la / nas ni dus dpag tu med par lons

spyod ma bsgrubs”™ pa yin te”™ / nas zin las kyis bsgrubs pa®i

111 5 D rgal
112 1. Dcig 2. Pon. 3. PIta 4. P aon. 5. P bsgrub
6. P nam te
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"bras chan7 gyi slon mo $in tu Zan pa rned pa “di phul la mfes
par bya ste / de"i tshe gan gis sems can thams cad kyi mchog tu
"gyur ba de Ita bu®"i smon lam gdab par bya“"o snam pa®i yid la
brjod pa“i rjes8 thogs nid la bcom ldan “das yaft dag par rdzogs
pa“i sans rgyas rnam par gzigs kyis sems (273a) dan sems kyi
rtogs pa mkhyen nas rdzu “phrul gyis gsegs te de"i mdun du
bzugs so // las byed pa"i skyes bu des de bzin gsegs pa rnam
par gzigs sku blta bas chog mi ses pa / gser sin tu shyafts pa
Itar mrion par mdzes pa®"i mdans dan ldan pa®i Iha"i ri"i rtse
mo la ni ma “char ka®"i "od zer rnam par “byun bas bar]"L
mtshams rnams snaft bar byas pas sin tu gsal bar byas pa Ita
bui sku la "od dan ldan pa mthon no // mthoft nas kyaft mchog
tu dga® ba daft yid bde ba skyes nas dad pa®i zugs chen pos
"bras chan thum bu blafts te /7 bcom ldan “das de bzin gsegs pa
dgra bcom pa yaft dag par rdzogs pa"i safts rgyas rnam par gzigs
kyi lIhuft bzed du phul te / dad pa"i sugs chen pos zabs gnis
la phyag byas te smon lam byed par brtsams pa /
[113] mgon po"i bsod nams ’di yis ni //

skye ba "di nas bzuft nas su //

sems can kun la phan sems siri //

snift rje"i bdag nid can gyur cig // 1 //
Jji Itar khyod ni mtshan ldan zift //
bla med byaft chub brnes gyur pa //
de bzin bdag kyaft rdzogs byaft chub //
dri med yaft dag thob gyur cig // 2 //
Jji Itar khyed ni kun mkhyen gift //
chos rnams ji ltar ston mdzad pa //
brnes pa de bzin bdag kyaft ni //
kun mkhyen nid ni thob par sog // 3 //

[112] 7. P can 8. P rjes su 9. P rtog 10. P gyi 11. D om.
12. D om.
[113] 1. P cift



10

15

20

25

30

119

ji Itar khyed bdud las rgyal zih //

chos kyi “khor lo bskor mdzad pa //

de bzin bdag kyan nes rgyal nas //

chos kyi ’khor lo bskor gyur cig // 4 //

ji Itar mgon pos “khor ba yi //

rgya mtsho®"i nogs su sgrol mdzad bzin //

thub pa"i (273b) dam pa de Itar ni //

bdag gis sems can man dgrol bgyi // 5 //
de nas bcom ldan "das yan dag par rdzogs pa®"i sans rgyas rnam
par gzigs char dafi bcas pa®i sprin bzin zab cin gsal ba’i
gsun gis bka" stsal pa 7/

bzin bzans don grub ces bya®i ston par ni //

mthu ldan khyod ni ston par rab “gyur te //

bdud sde bcas las ’di na mnon rgyal zin //

kun nas ’jigs pa mnon par Iwfi byed °gyur // 6 //
[114] de nas yan dag par rdzogs pa®i sans rgyas rnam par
gzigs kyis skyes bu de bla na med pa yan dag par rdzogs pa"i
byaA chub tu lun bstan te / lun bstan zin pa dan / ji Iltar
gyur pa de rgyal po"i pho bran gﬁen1 ldan kun tu grags par
2gyur to2 // ji tsam na rgyal po gﬁen1 ldan gyis thos pa dan /
de ran nid son ste / dge ba"i rtsa ba"i tshogs des spro ba"i
sems kyis3 skyes bu de la bsnen bkur chen pos glan po che”i
rgyab la bskyon te pho bran du khyer nas stan phyed la bzag
ste4 /'rgyal srid kyi phyed byin pas mchod pa dan /'des smras
pa / rgyal po chen po bdag ni "dod pa don du gner ba ma lags
te / bdag rab tu byun nas tshans par spyod pa spyad par gnan
bar mdzad du gsol / de yah rgyal pos gnan nas legs par gsuns
pa“"i chos “dul ba la rab tu byuh nas / de der ji srid "tsho’i
bar du tshahs par spyod pa spyad de / dus byas nas ’phrul dga’i
lha rnams su skyes so ///ngal po gﬁénl Idan yafi dus byas nas

de’i bu rgyal srid la bzag go // des kyah dus chufi zad cig

[113] 2. D kyis 3. P gi
[114] 1. Dmnan 2. P “gyur ro 3. P kyi 4. P te 5. Skt.
putro, DP om.
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rgyal srid byas nas dus byas pa dafi /7 blon po rnams (274a)
kyis bsnen bkur chen pos gzugs bzan rgyal por bskos te / de
lo drug khrili bar du chos kyi rgyal po byas te / de nas si
"phos nas dga® lIdan gyi lha"i nan du skyes so //

rgyal po chen po "di ji snam du sems /de"i tshe
de"i dus na gzugs bzan Zes bya ba"i rgyal po de gzan zig yin
pa snam du sems na de de Itar mi blta ste / gser mdog “di
de"i tshe de"i dus na gzugs bzan zes bya ba"i rgyal por gyur
te / gafi “dis de bzin gsegs pa rnam par gzigs la yun bas
btsos pa®i gos kyi dum bu phul nas smon lam btab ste / las
kyi rnam par smin pa °“dis lha dan mi rnams kyi bde ba dpag
tu med pa nams su myon ste / gafi dan gan du skyes pa de dan
der lus gser gyi mdog can dan gser gyi mdog can gyi gos lus
la gyon pa dafi /'btsas pa“i dus su yan 4kar ni ka ra*i4 me
tog gi char bab par gyur pa dan / ji srid da Itar yah ran gi
lus la gos lan cig phud na de"i skad cig nid la lus las
5skye bar5 "gyur ba"i bsod nams kyi mthu chen po dan ldan pa
yin no // de"i tshe de"i dus na ded dpon rna can zes bya ba
de ni ded dpon ni ma “di nid yin no // ded dpon rna can gyi
chun ma gan yin pa de ni da lItar ded dpon ni ma®"i chun ma
yin no // bran mo ni ka si mdzes dga® mo yin no // de"i tshe
de®i1 dus kyi bran pho ni blon po rab gtum yin no //
[116] yan rgyal po ma skyes dgras gnas brtan kun dga® bo
la "di skad ces gsol to // btsun pa kun dga® bo dge slon gser
mdog gis las ci zig bgyis na las gan gi rnam par smin (274b)
pas nes pa med cin /'gnod pa mi byed par2 gsal sin la bskyon3
pa dafi / rab tu byun nas kyan dgra bcom pa nid thob pa lags //
gnas brtan kun dga® bos bka" stsal pa / rgyal po chen po snhon
byufi ba "das pa"i dus na / yan dag par rdzogs pa’i sans rgyas
zla ba zes bya ba de bzin gsegs pa ~dgra bcom pa® yan dag par

rdzogs pa’i safis rgyas rig pa dah zabs su ldan pa /7 bde bar

[115] 1. P bzafis 2. Pyuns 3. P te 4. P ka rni ka’i 5. D
skyes par
T116] 1. P gan gan 2. D pa 3. P skyon 4. P om. this epithet
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gsegs pa / "jig rten mkhyen pa / skyes bu “dul ba"i kha Ilo
sgyur ba / bla na med pa / lha dan mi rnams kyi ston pa sahs
rgyas bcom ldan “das T"jig rten du byun ste / de rgyal po~i
pho bran gzran Eig na ne bar brten5 ciﬂ'_6 bZugs so // yaft de"i
tshe de"i dus na gtsug lag khaft gzan zig na dge sloft ga ge

mo zes bya ba"i chos ston pa zig gnas pa daft / de dus daft dus
su Toft zift "gro ba"i bram ze daft / khyim bdag rnams la chos
ston par byed pa na des rned pa dafi bkur sti chen po thob par
gyur to //

[117] Ji tsam na dus gzan zig na ma pham pa zes bya ba"i
dge sloft chos smra ba / rig pa daft grol ba"i spobs pa can /
sna tshogs pa®i gtam daft / snan pa®i gtam daft /7 yul gyi ljofts
rgyu zift gtsug lag khaft der “ofts pa daft / de "khor bzi po la
tshafts par spyod pa / thog mar dge ba daft / bar du dge ba
daft / tha mar dge ba daft / don bzaft po / tshig “bru bzaft po /
ma "dres pa / yofts su dag pa / yofts su byari ba / yofts su
rdzogs pa yaft dag par ston te / des yul gyi phyogs de na gnas
pa“i skye bo thams cad mfton par dad (275a) par byas sift / de
chos gos daft / bsod snoms daft / mai stan daft / nad kyi gsos
sman daft/yo byad rnams rned par gyur ciﬂ:2 /gz"l‘ na gnas
pa“i chos smra ba de"i rned pa daft bkur sti chad par gyur pa
daft / de "di snam du sems te / dge sloft ma pham pas fta"i

rned pa daft / bkur sti rgyun bead par 3byas te3 / ji srid

"di na gnas pa de srid kyi bar du ftass rned pa daft / bkur sti
ga la rned kyi "*gro ba"i phyir thabs bsam par bya®o sham mo 2/
yaft bsams5 pa / "di ni thos pa maft ba yin pas bsnen bkur med
pas "jigs pa yin te / de bas na bsnen bkur med pa la sbyar bar
bya"o snam nas bram ze mo gzon nu ma gzan zig la smras pa /
srift mo ftass khyod la ras zuft cig sbyin par bya yis khyed kyis
"di daft lhan cig mi tshafts par spyad par bya ba yin no zes

dge sloft ma pham pa la skur6 pa thob cig7 // des smras pa /

[116] 5. D bsten 6. D zift

[1127] 1. P des 2. P cig 3. P bya ste 4. P kyis 5. P bsam
6. P bkur 7. D sig
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’phags pa nas de Itar smras na na su zig len par “gyur te /
Ji srid T"tsho"i bar du pha dah ma gso bar byed pa zig tu mi
"gyur ram // des smras pa / has ji Itar na skye bo man pos ses
par mi "gyur ba de ltar bya yis gzan du na na "di na dge slon
gzan gsum mam bzi dan lhan cig “dug gis / de"i tshe khyod gsan
ba"i tshig gis smros sig // des de ltar bgyi“"o zes khas blahs
so //

[118] Ji tsam na ni ma gzan zig na chos ston pa®i dge sloh

de dge sloh de rnams dan lhan cig khan pa®i sgo na "dug ste

gtam gyis sbyor bar gnas pa dan / "bram ze"i bu mo~ de “ohs
nas2 smras pa / T“phags pa khyed rnams ni rab tu (275b) byuh
ba Iags3 so snam nas bdag cag bag phebs pas "gro zin rgyu bar
bya"o snam du bdag sems na / gan dge slon ma pham pa "dis bdag
stobs kyis bzun4 nas gfon nu ma®i tshul nams par byas na5 //ci
rigs pa lags sam / de nas dge sloh de rnams kyis rna ba bkag
ste / srih mo de skad ma zer cig / °di ni mnan par bya ba ma
yin no // de nas chos ston pa®"i dge sloh des legs par byas pa
ma yin no / legs par byas pa ma byas pa yin no zes zer zih

dge sloh ma pham pa®i grags pa ma yin pa sgrogs so // ci

tsam na thos pa gcig nas gcig tu brgyud pas dge sloh ma pham
pas thos so // thos nas kyah smras pa / su zig de skad zer /
yah smras pa / dge sloh chos ston pa "di de skad zer ro //

de nas de chos smra ba"i dge sloh gah na ba der soh ste phyin
nas kyah smras pa / btsun pa bdag gis khyed la gnod pa ci zig
byas na gan "di Ita bu"i bsnags pa ma yin pa sgrogs par byed //
des de la sems sin tu "khrugs pas hag gi las sin tu mi bzad

pa smras pa / khyod kyis ni gan gis6 gsal é%h la gzugs par

"os pa de 7Ita bu®i Ias7 byas so // de thos pa dah dge sloh
ma pham pa ’di snam du sems te / dka®" thub can "di ni ne bar
bcom zin nams par gyur to snam nas chos gos dan lhun bzed

blahs te / ji Itar yons su lons spyod pa®i mai stan bsdus

[117] 8. D lan
[118] 1. D bram ze mo 2. Dna 3. P lag 4. D gzun 5. P nas
6. Pgi 7. D om.
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nas gtsug lag khan de nas byun ste chas so // de chas pa mthoh
nas dge slon dan / dge sloh ma dan /7 yul de na gnas pa"i skye
(276a) bo"i tshogs rnams de bzlog pa®i phyir phyi bzin “brans
so //

[119] chos smra ba"i dge slon de yan “di snam du nas ni
bzan po byas pa ma yin te /7 gan rned pa dan bkur sti tsam gyi

phyir °di Ita bu®i han son tsam du “gro bar “jug pa"i las byed
pa la zugs pa ni bdag gis legs par byas pa ma yin no sham nas
"gyod pa skyes te / yid mi bde bar gyur nas bsams pa / son la
bzod par gsol bar bya®"o snam nas rihs pa rihs par gtsug lag
khan de nas byun ste / sin tu skyo ba®"i yid dan / mchi ma"i
rgyun gyis brlan par gyur pa"i dman pa"i bzin dah / byis pa
gzon nu bzin du gsan mthon pos hu zih bram ze dah / Kkhyim

bdag brgya stoh dpag tu med pas mthoh zih dge sloh ma pham
pa“i rkah pa la phyag byas nas / mi rigs par bgyis kyi1 mthol
lo mthol lo zes "chags par rtsom ste / btsun pa byis pa ji Ita
ba dah / rmons pa ji Ita ba dah / bye brag mi phyed pa ji Ita
ba®"i dge bas rned pa dan / bkur bstis zil gyis mnan te / bdag
gis khyed la med bzin du bsnags pa ma yin pa bsgrags pa de
bzod par mdzod cig /7 mi rigs par bgyis pa de “chags kyi3 thugs
brtse bas zuh la bzod pa mdzod cig // dge slon ma pham pas
tshe dah lIdan pa bzod pa gyis zes smras te / sin tu skyo ba"i
sems dah sin drun gzan zig la rten cin "dug nas skyil4 mo
kruh® bcas te lus drah por bsrans”™ nas dran pa ne bar bzag

ste / des de nid du sin tu skyo bas brlan par byas pa"i sems
dan / (276b) “bad cin rtsol la / brtson "grus brtsams pas
"khor ba"i “khor lo phol mig lha dan bcas pa g.yo ba dan mi
g-yo ba ses nas / ji srid dban po dah / ne dban dan bcas pa®i
lha rnams kyis mchod cin rjed la mnon par bstod pa"i dgra

bcom pa zig tu gyur nas / de hah pa®"i rgyal po "dab ma

brkyah ba bzin du nam mkha"i dkyil du mnon par “phags te skye

[119] 1. Pkyis 2. Dsti 3. P kyis 4. P dkyil 5. P dkruh
6. D bsrah 7. P mdab



bo"i tshogs chen po yid mnon par dad par byed pa®i cho “phrul
sna tshogs pa bya bar brtsams so // dge sloh chos smra ba de
yah nam mkha®"i dkyil na gnas pa de la bltas te / kyi hud -di
Ita bu®i dran srofi chen po la nan sems kyis smad cin skur pa
btab bo zes smras nas brgyal te sa la *gyel bar gyur to //
[120] bar skabs der yah dag par rdzogs pa®i sahs rgyas zla
ba thugs rje chen pos yohs su gduns pa®i thugs dah lIdan pas
dge slon chos smra ba khrag dron mo skyugs nas “chi bar gyur
na mi run ho snam du dgohs nas rdzu “phrul gyis sa phyogs der
gsegs so // de nas bcom ldan “das yah dag par rdzogs pa"i
sahs rgyas zla bas “khor lo dah / g.yun druh dah / dga® ba
"khyil pa dan / dra bas “brel ba dan:I / bsod nams dpag tu med
pa las byuh ba dan2 //skrag pa rnams dbugs “byin par mdzad pa”
phyag gis dge sloh chos smra ba"i mgo la byugs so // des reg
pa tsam gyis dran pa slar rned de lahs nas bcom ldan “das
dah / dge sloh gi dge “dun la bdag ni mi rigs pa“o zes “chags
par brtsams so // de nas bcom ldan “das yah (277a) dag par
rdzogs pa“i sahs rgyas zla bas de"i tshe tshigs su bead de
gsuhs pa /

skyes bu skyes pa®i kha nas ni //

tshig nan smra bar byed pa yi //

tshig gi sta re skyes gyur nas //

bdag nid gcod par byed par “gyur // 1l //

gah zig smad "os skye bo stod byed dah //

bstod "os skye bo rnam par smod byed pa //

de ni kha®i "thab3 krol kun sogs4 sin //

“"thab krol can gan des ni bde mi “thob // 2 //

gan "dir cho los ran nor pham byed pa //

"thab krol de ni cun zad tsam du zad //

gan yid bde bar gsegs la yid “khrugs pa //

de “dir "thab krol sin tu chen po yin // 3 //

[120] 1. Pon. 2. Pon. 3, P thab 4. D stsogs
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nag yid "phags pas smad pa’i sdig bstengi na // -
bye ba chu bur can dah ston phrag ni //

bzi bcu gcig tu chu bur rdol ba yi //

sems can dmyal ba rnams su skye bar “gyur // 4 //
sdig pa"i sems kyis ma nes skyon brjod pa //

bdag nid bsad™ phyir dmyal ba spel bar zad //
stobs ldan nes med pa dag bzod byed cin //

de la sems kyan 'khrugJ par mi byed do // 5 //
sems ni "khrugs par gyur pa"i rgyus //

sems can han “gror “gro “"gyur la //

sems ni rab tu dah ba"i rgyus //

sems can bde “gro rnams su “gro // 6 //
de nas bcom ldan "das yah dag par rdzogs pa"i sahs rgyas zla
bas ji srid chos dah Idan pa®i gtam gyis yah dag par mgu bar
gyur gyi bar du mdzad de / gdan las bzehs nas gsegs so //
[12n rgyal po chen po ji snam du sems / de"i tshe de"i
dus na dge sloh chos ston pa de gzan zig yin pa snam du sems
na de Itar mi blta ste / (277b) gzan du na dge slon gser mdog
"di nid yin te / de"i tshe de"i dus na dge slon de la sems
"khrugs sih hag gi las rtsub pa smras pas las de"i rnam par
smin pas skye ba Ina brgya"i bar du sems can dmyal ba nams
su myon nas / mir skyes nas kyah skye ba lha brgya®i bar du
nes pa med cin gnod pa mi byed bzin du gsal Sih la bskyon1
te / da Itar yah las de nid kyi dbah gis yah gnod pa mi byed
par gsal sin la bskyon pa yin no // gal te *di las de mi rigs
pa yin par phan tshun bsags pa ma byas na ni sems can dmyal
ba re rer yan skye ba 2Ina brgya2 myon bar “gyur Zin /,skye
ba lha brgyar ni yi dags rnams su / skye ba Ina brgyar ni
dud “gro rnams su skye bar “gyur ro // gah yan “dis bcom lIdan
"das yan dag par rdzogs pa"i sahs rgyas zla ba"i bstan pa la

rab tu byun ste / tshans par spyod pa spyad pas las de"i rnam

[120] 5. P brten 6. P gsad 7. D “khrugs
[121] 1. P skyon 2. D Ina brgya Ina brgya
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par smin pas da ltar yan -“di bcom ldan *das kyi'3 bstan pa la
rab tu byuh ste /'ﬁon mons pa4 thams cad spans nas dgra bcom
pa“i “bras bu nid mfion sum du byas pa yin no // rgyal po chen
po de bas na bdag sdug bshal bar mi "dod pas gzan dag la tha
na sems kyis smad pa tsam yah mi bya“"o // grags pa med pas
jigs Pas gzan dag la grags pa ma yin pa bsgrags par mi

bya“o // bdag nid bde bar “dod pas gzan rnams kyi5 bde ba
dbrog par mi bya“o // de nas chos kyi rnam grans “di bstan

pa na srog chags brgya ston du ma dpag tu med pas khyad par
rtogs par gyur te / la la ni rgyun tu (278a) zugs pa"i “bras
bu dan / la la ni lan cig phyir "oh ba"i “bras bu®o // 1la la
ni phyir mi “on ba"i “bras buo // la la ni rab tu byun bas
non mohs pa thams cad spahs te dgra bcom pa nid mnon sum du
byas so // la la ni bla na med pa yah dag par rdzogs pa“i
byan chub tu sems bskyed do // la la ni nan thos kyi byan
chub bo // la la ni skyabs su soh zin bslab pa®"i gzi rab tu
bzun bar gyur to // yah “khor phal mo che sahs rgyas la gzol
ba dah / chos la bab pa dah / dge “dun la bab pa la bzagg par
gyur to //

[122] de nas ded dpon ni ma bla gos phrag pa gcig tu gzar
nas pus mo g.yas pa“i lha na sa la btsugs te / thal mo sbyar
te gnas brtan kun dga® bo la "“di skad ces gsol to // “phags
pa kun dga® bo bdag gis sahs rgyas la sogs pa"i dge sloh gi
dge “dun rnams Idum bu®i nah du spyan drans la zal zas ro drug
cu pa"i bses drahs te / dge slon re re zin srah “bum ri ba"i
chos gos dbul bar bya®"o snam du dgohs na bcom ldan “das de
yoh su mya nan las "das pas / da ni “phags pa kun dga®" bo la
sogs pa dge slon gi dge “dun rnams la bsos gtsan sbyar bar
"tshal lo // gnas brtan kun dga®" bos bka" stsal pa / ded dpon
de bzin du gyis sig /7 has ji Itar bcom ldan "das kyi nan thos

kyi dge "dun "~ “"dza mbu"i glin na ji sned cig gnas pa tha%%

3. P kyis 4. P om. 5. P kyis 6. D om. this sentence
7. P gzun 8. P gzag
1. D "dzam bu"i 2. P om.

[121]

[122]
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cad "dir “du bar “gyur ba de Itar bya"o // de nas ded dpon ni
ma rab tu dga® bas rgyas pa®i yid dan / rgyal po"i khab kyi
groA khyer gyi phyi rol “du ba®i gnas rdo dah (278b) gyo mo dah
gseg ma bsal te / tsan dan gyi chus chag chag btab nas gdugs
dah / rgyal mtshan dah / ba dan bsgrens te / mu tig dah / gos
kyi chun "phyan gdags sih / me tog sna tshogs kyi gcal bkram
pa dah / spos dri zim po"i spos snhod ne bar bkram pa dan /
sin tu mdzes pa"i bla re dah / rta babs bres pas sin tu nams
dga® ba byed du bcug ste //de ﬁ/id kyi mtshan mo3 gtsah Zih
bsod pa®"i bza" ba dan bea® ba rnams g.yos te / nan par sha
ba nid du lahs nas gdan bsams te / chu bzag nas / gnas brtan
kun dga® bo la pho nas dus la bab par gsol pa / btsun pa bza"
ba daft / bca®" ba rnams sta gon bgyis lags te / da de dus la
bab pa lags par mkhyen par mdzad du gsol //

[123] de nas gnas brtan kun dga® bos rdzu “phrul gyis™ nam
mkha®"i dkyil du mnon par “phags te / 2'dza mbu'i2 glift “di ma
lus par gser btso ma Ita bu®i mdog gis kun tu snaft bar mdzad
nas raft nid kyis ga ndi brdufts te / chu daft bcas pa®i sprin
gyis T"brug sgra bzin du zab cift gsal ba"i skad kyis sgra
bsgrags pa / bcom ldan "das kyi nan thos las gan rdzu “phrul
thob pa rnams ni raft nid kyi rdzu T“phrul gyis sog cig4 /gan
dag so so"i skye bo rnams ni na®"i rdzu “phrul gyis*™ sog cig” /
de nas 7ga ndir7 de thos pas kha ba can daft / “bigs byed daft
ma la ya daft / pa ri ya tra daft / spos kyi ftad Idang daft /
ri"i rgyal po ri rab daft /7 gna® sift "dzin daft / gsol mda®
"dzin daft / (279a) seft ldeft can daft /7 blta na sdug daft / rta
rna ri”® daft / rnam par “dud daft / mu khyud” “dzin la sogs pa
nags tshal dah / "bab chu dan / g.ya"™ chu daft / rgya mtsho
daft / groft rdal daft / sift gi mchog dan / gtsug lag khan rnams
na gan dag gnas pa daft / chu mdo daft / khah ston dah / dur
khrod la sogs pa na dge sloft gaft zig tift fte “dzin la snoms

[122] 3. P ma

[123] 1. P gyi 2.D "dzam bu®"i 3. P ndi 4. D sig 5. P gyi
6. Dsig 7.D gha ndi, Pga ndi 8.D Idan 9. D rin,
P "dzin 10. P "khyud



10

15

20

25

30

128

par zugs sin bde ba thob nas rab tu gnas pa rnams skad cig ma
de la de dag thams cad nam mkha"i hos nas a so ka dah / kin su
ka dan / zans dan / dus mtshams kyi sprin dri ma med pas nam
mkha®" khebs pa de Ita bur byas te / rgyal po®"i khab kyi gron
khyer du lhags nas “du ba"i gnas der "tshogs te / skad cig ma
de nid la dge sloh bye ba phrag gsum yan dag par “dus par
gyur te / bye ba gcig ni zag pa zad pa rnams so // gnis pa ni
bslab pa la zugs pa rnams so // gsum pa ni so so"i skye bo

dge ba can rnams te / de nas rgan pa"i rim pa ji Ita ba bzin
du gdan bsams pa la bgagsll so //

[124] de nas ded dpon ni mas gnas brtan kun dga® bo la sogs
pa / dge sloh gi dge <“dun rnams bde bar gsegs par rig nhas
gtsan zih bsod pa®i bza®™ ba dan / btun ba rnams ran gi lag

nas kun tu tshim par bstabs te / ji srid dge slon gi dge “dun
gyis lons spyodj par rig nas / phyag bcabs sin lhun bzed bsdus
nas chos gos gsum po brgya ston du ma gsol bar “dod nas dge
slon gi2 dge "dun de rnams la bltas pa dah /,yid sin tu dga*”
ba skyes par gyur to // dge slon gser mdog (279b) gis bsam

pa ses nas smras pa / yab khyed thugs las chuh bar mdzod cig /
bdag nid kyis4 dge slon gi dge "dun la gser gyi mdog can gyi
chos gos gsum gsum dbul bar bgyi®o // de nas dge slon gser
mdog gis rah gi lus las gser gyi mdog can gyi gos phud cih
phud cih srah “bum ri ba"i chos gos gsum gsum dge slon bye ba
phrag gsum la rgan pa®i rim pa bzin du bstabs so // bar skabs
der lha brgya stoh du mas ca co"i sgra sgrogs sin rol mo sha
tshogs yah dag par rdun ba dan / lha"i me tog dah / phye ma
dan / gos kyi char phab par gyur to // ji ltar phyogs der
phyogs sna tshogs nas lhags pa"i skye bo"i tshogs rnams dan /
rgyal po ma skyes dgra btsun mo dan / gzon nu dan / blon po
dan / gron khger pa rnams dan / skye bo"i tshogs dah bcas pa

de rnams kyis rnam pa de Ita bu"i ho mtshar la bltas nas rmad

[123] 11. P zugs

[124] 1. D spyad 2. D dah 3. P bsams 4. P kyi 5. P om.
6. DP gi 7. P brdun 8. P kyi
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du byuh nas migy gdahs te /,Ian gsum gyi bar du ched du brjod
pa ched du brjod de / e ma"o bsod nams kyi “bras bu®i rnam par
smin pa / e ma"o bsod nams kyi stobs / e ma"o sbyin gnas kyi
zin. la sbyin pa®"i sa bon btab pa®i rnam par smin par gda® bar
mi byed pa yin na / mkhas pa su zig gis rnam pa "di Ita bu”i
bsod nams kyi “"bras bu®"i rnam par smin pa yan dag par mthon
na / sbyin pa®i zin la su zig sbyin par mi byed ces zer zih /
de Itar srog chags brgya ston du ma rnams thal mo sbyar te /
sgra gsan mthon pos sans rgyas la phyag “tshal zes zer bar
gyur to // de nas gnas brtan kun dga® (280a) bos sbyin pa®i
rabs10 bton pa mdzad do //

[125] de nas ded dpon ni ma stan las lans te bla gos phrag

pa gcig tu gzar nas / pus mo gnis sa la btsugs te / gnas brtan
kun dga® bo gah na ba der thal mo sbyar te / phyag byas nas
lan gsum gyi bar du ched du brjod pa ched du brjod de / btsun
pa gah bdag cag la "phags pa kun dga® bos mdzad pa “di ni mas
kyan ma bgyis / phas kyah ma bgyis / rgyal pos kyan ma bgyis /
lha rnams kyis kyah ma bgyis / nan mi dan ne du®i tshogs yid
du "oh bas kyan ma bgyis / shon gum pa rnams kyis kyah ma
bgyis te / khrag dah mchi ma®"i rgya mtsho skams pa nas //

lha dan lha min rnams kyis mchod gyur cih //

skye ba rga si"i skyon dah rnam bral bas //

srid pa brgya stoh dag na mthoh dka*® 2 ba //

thub pa khyod mthoh den bdag “bras Idan gyur // 1 //
[126] de nas gnas brtan kun dga® bos rgyal po dan bcas pa“i
"khor de rnams chos dah ldan pa®"i gtam yan dag par bstan pa
dah / yan dag par "dzin du "jug par mdzad pa dan / yah dag
par gzens bstod pa dan / yan dag par rab tu dga® bar mdzad
nas / lha brgya stoh 2du ma2 de dag dan / rgyal po®i khab na
gnas pa"i srog chags brgya ston gis phyag byas nas gdan las
bzens te gsegs so // de ltar na san rgyas bcom ldan “das la
ni bya ba cun zad cig byas na yah “bras bu chen por “gyur ba

yin no //

mi 10. D rab

gums 2. Skt. sudurlabhadarsanam, DP dga*
gzeh 2. D om.

[124] 9. P
[125] 1. D
[126] 1. P
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[127] gser mdog gi rtogs pa brjod pa rdzogs so //

rgya gar gyi mkhan po dha rma sri®™ bha dra dan / zu
chen gyi lo tsEt2 ba dge slon rin chen bzaft pos bsgyur3 (280b)
cift zfus te gtan la phab pa'oA' //

[127] 1. PsSri 2. P tstsha 3. P sgyur 4. D pa
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skyori ba bzi rnams kyis 7

khyed kyis "dzin mdz
mgon po ci phyir gse
mgon zes mi yul gyi

mgon la phyag "tshal

ad ciri

1.22a
58.4b

gs 45.1d

58.3c

lo 108.23d

sgron ma mya rian “"das 44.
mchog gyur khyab bdag de
gnen T"gyur rdzogs saris rgyas 53.4a

du ni rned dka® baTi
du ni lan "ga" zig
"di nid mkhyen brtse
"di dari pha rol tu

90 .2
57.1la
r ldan
70.2a;

2d
108 .27c

5a

45.11c
71 .3a;

71 .5a
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’jJig rten "di ni mgon med nes 45.4c
"jig rten yid ni spro bar gyur 89.8d
"jig rlen lon bar gyur pa la 45.19c
’jig dum phyed pa"i khyim de gari 108.11b

’jigs Pa rnams la mi “jigs stsol 53.5b
"jigs pa med ciri nes pa med 111 .5b
"jigs pas nen ciri mgon med bdag 58.3a
rjes chags chen po skye "gyur ba 18.5b
rjes su ’gyod pa“i nags mes ni 60.3c

nam thag gyur pa"i T"jig rten gyi 60.6a

nam thag "di las khyod thar nas 61.1la

nam thag dman pa®i bzin gyis ni 89.10a

nams dga® mthori ba®i gser dari ni 108.2c

nams pa nid du ne gnas te 45*14b

nams su dga® ba “di ni gari 108.16d

ni ma"i "od tshogs rnams kyis dbus kyi cha snari byas 90.17a
nes pa chen po dag gi yari 65.6a

nes pa thams cad rab sparis pa 108.1b

nes pa med kyari sin tu ni 89.la

nes pa"i dgra tshogs “dul mdzad pa 45.1b

non moris "jigs pas dkrugs pa las 58.7b

non moris nad gso mdzad pa po 45.18b

gnen dari mdza®" bses la rain rtsa lag tshogs la "ari min 90.19b
mnam pa med par gzuri bar gyis 111 .7d

mnam med bdud rtsi"i rgyun gyis ni 105.5c

rned nas lus can rnams la ni 79.1c, see Skt. [79] n.1
rned pa legs par rned pa yin 77 .7d

shan pa"i tshig ni "di dag gis 18.2b

sniri rje sparis pa gari zig gis 88.lc

sniri rje sparis pa®"i blon po yis 28.4c

sniri rje med ciri bdag nid rian 61.4a

sniri rje med pa su zig mchis 18.3d

sniri rje la ni dga® gyur pa 43.3b

sriiri rje"i bdag nid can gyur cig 113.1d

sniri rjes draris pa"i yid ldan pas 71.1b

sniri du sdug pa"i bu “di ni 33.9c

sniri ni phyuri bar gyur par ries 61 .7d

sniri yari sreg par “gyur ba dari 33.8c

brnes pa de bziri bdag kyari ni  113.3c

ta ma la sogs char "di phab 105.16d

ti se"i1 rtse mo bsgreris pa Ita"i 108.25b
gtor ba de yari thub pa yi 105.10c

rtag tu dgalbas spyod pa gari 71.24c
rtag tu "gro la phan brtson pa 77 .10c
rtag tu bltas par gyur kyari ni 28.4a
rtag tu gnod pa byed pa dag 45.17b
rtag tu phyag "tshal ba 77 .9d

rtag tu mi gtsari "dzag pa dari 10 .5b
rtag tu brlan pa®"i khyim de gari 108.8b
rtag tu sems can don mdzad pa 47.3c



rtag tu bsod nams bsags par bya 71.38d
rtag par gnen dari lhan cig tu 71.11b
Ita ba"i zug rmriu legs “byin pa"i 58.8b
stan dari bral ba®"i so phag ni 108.l5a
stan ni rnam pa sha tshogs pa 90.15a

steri du gdugs bzin gnas par gyur 105.10d

stori pa min pa snam du sems 77 .11d
stori ziri rnam ses dari bral nas 10.4b

ston ka"i zla rgyas gzugs kyi dpal 68.la

ston ka"i zla ba Itar dkar ba"i 108 .25c
ston pa che de mya rian ’das 44.1d

ston pa thugs rje cher ldan pa 45.18c
ston pa de ni legs rned pas 108.25a
ston pa"i bya ba khyed mdzad pas 53.6a
stobs ldan nes med pa dag bzod byed ciri

brtul zugs grub pa’i bdag nid che 43.10a

120 .5¢c

brtul zugs bzari po "dzin mdzad pa®i 47.6b

bstan bcos kun tu pha rol phyin 102.3d
bstan bcos kun la mkhas gyur ciri 36.3b
bstan pa khyed la gtad gyur pa 77 .8b
bstan la dga® rnams mgon po khyod 45.9b
bstod "os skye bo rnam par smod byed pa

tha mar mig ni bsriags "os pa 68.2b

thags =zaris ris sogs lha min rnams 71.21c

120 .2b

thams cad mkhyen pa rnam par gzigs 108.23c

lharms cad ria ni  “byor bar gyur 71 .47d

thams cad bsod nams dag gis “thob 71.37d

thar pa"i sgo ni. kun tu phye 58.6b
thar pa®i lam ni mrion “dod pa®"i 53.11c
thugs rje nai gcig dpa" bo ni 45.10a
thugs rje chen ldan de bzin du 77 .6b

thugs rje chen po skyed mdzad pa"i 45.11b

thugs rje chen po sras kyi mchog 67.5a
thugs rje de mrion mdzad nas ni 47.6cC
thugs rje ldan pas mtshar mi che 77 .5d
thugs rje ye ses dag gi mthus 67.3c
thugs rje"i thugs ni dam pa yis 60.4b
thugs brtse bas ni ner bzuri ste 43.9c

thub khyod bdag srog stsol ba lags 65.2d

thub khyod phyogs ni gari du bzud 45.6d

thub pa khjrod mthori deri bdag "bras Idan gyur 125.

thub pa khyod dari bral bas bcom 45.8d
thub pa gari zig da ltar bzugs 43.10b
thub pa che la phyag “tshal lo 58.1d
thub pa bdag ni brlag par "“gyur 60.2d
thub pa zla ba sar ba yin 58.4d

thub pa sems la btari snoms mdzad 60.3a
thub pa®i dam pa de Iltar ni 113.5c
thog med dus nas zen pa yi 58.8a

thob nas gari zig spyod pa dari 71 .21b
thos Idan tshig ni gzuri bar "os 71.10b

thos pa®"i rgya mtsho phyag "tshal lo 77.lb



mth

u Idan khyod ni ston par rab ’gyur te 113.6b

mthori gis khyed la slar yari Ita 68.ld
mthori nas de nid yid kyari skyo 87.3d

mth

on nas bdag sriar dad par gyur 105.8d

mthori ba da ni blta bar bya 61.2d
mthori ziri mthori ziri bdag cag rnams 28.1c

mth

on po nid du vari dag bstan 77 .1b

"thab krol can gari des ni bde mi "thob 120 .2d
"thab krol de ni auri zad tsam du zad 120 .3b
"thob ciri mi yul rgyal srid gari 71 .8c

da
da
da
da
da
da
da
da
da
da
da
da
da
da
da
da
dva
dam
dam
dam
dar
dal
dur
dul
dus
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de

Ita "di “dra gyur pa yin 87.2d

Ita °“di nas skal rian dman pa yis 90.6c
Ita "ari bsod nams de nid kyis 71 .44a
Itar khyod ni mya rian "das 45.7c

Itar dgoris pa gzir bar mdzod 47.3d

Itar “gro ba’i moris pa’i snod du gyur pa yin
Itar de nid gsod ma pa"i 28.2a

Itar °di ltar yod zin kyari 71 .50c

Itar dbugs ni dbyuri du gsol 36.1b

Itar med pas bdag bcom lags 53.7d

Itar mya rian ’das par gyur 53.4d

Itar gtso bor bstan mdzad na 47.8b

Itar yi dags mo °dra bar 87.3c

Itar yu bu gos med gyur 90.12d

Itar lam po che na ’khyams 87.1d

ni ries par bu dari deri  34.1c

go ria ni ji lItar byed 89.13b

chos su zig rjes su ston 45.7d

pa rnams ni ma byin pas 90.15b

pa rnams la sbyin pa ma byin pas 90.6b
gyi gos sogs rab gyon ziri 87.la

ba thob pa rned dka” ba 53.9b

khrod bor ba®"i mgal dum Itar 10.4c
ziri dos la mkhas pa dari 36.3a

rlabs yol bar ’°gyur vari srid 95.1b
kun khyed dari bral gyur na 45.5c

sku®"i “od zer rab bsil bas 105.5a

Itar skyob pa med pa la 53.13a

Itar gos gcig phul ba yis 65.5b

Itar grori khyer pa rnams mdzod 33.4d
Itar “gro don mdzad gyur kyari 77 .5b
dag ji Itar bgyid par “gyur 45.9d

dag bros par gyur tam ci 43.8d

dag tshim pa®"i tshig chen gyi 71.lc
dari der ni gyo mo rdo 88.2c

dari der ni mthu che ba"i 71 .42c

"dir "thab krol sin tu chen po yin 120.3d
"dra sin tu rned dka®" yi 55.5c

nas rnam gzigs rdzogs saris rgyas 105.3a
nas rab dga®i sems kyis su 105.9a

nas sems can chen po de 71.1a

ni kha"L “lhab krol kun sogs siri 120 .2c

90.8d
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de
de
de
de
de
do
do

de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
de
deri
deri
deri
deri
deri
deri
deri
deri
deri
deri
deri
deri

> 3 3 3 3 3 3
LTI L= =T ===

12d:

2

32d

ni

da Itar phons pa bas

la bsad rigs

ran bzin nam
’das gyur la

bdag cag

rdo yi
mya rian

yvari dag bsad pa“i

yari yari smre sriags

bsod nams

13d;

2d 23d;

33d

"bras bu

rigs
"don
yin

14d; 15d; |

24d- 25d;

lha rnams dag tu skye 7
bu sruris sig 43.9d

rnams bdag gi
"dod rnams kyis
bas bzod pa mdzad pa®i rigs

bas

bas riris par byon nas ni

bzi
bzi
bzi
bzi
bzi
bzi
bzi
bzi
bzi
bzi
bzi
bzi
bzi

bde ba

87.4c
70.2d
61.
53.2b

7b

70.1d
33.2c

71 .6d; 7d;

6d; 17d;

26d: 27d:

1.16c

71 .38c
18.6d

47.9c

n nan thos rnams kyari byed 56.1d
n bdag kyari ries rgyal nas 113.4c
n bdag kyari rdzogs byari chub 113
n bdag gi
n blo gros dri med

n mi khom brgyad sparis pa“i

n mi yi
n gsegs
n gsegs
n gsegs
n gsegs
n gsegs
n gsegs

bu sdug

dam pa yi
pa mchog tu ni
pa rnam gzigs la

pa

pa”
pa”
pa”

“byuri

i bdag
i gnas
i rnam

*di 6
"thob

7-3a
71 .36b

71 .41b

bar “gyur

60.5c
71 .39

nid che 77.1la

“di ni
"phrul

yari bsams pa tsam gyis ni

yari
yi
yi
yi

lha dari
bstan pa

"dra ba nid 65
"phel bye

d pa“i

mthar thug ma gtogs so
mod la zi gyur ciri
la gzugs brnan gyur 77 .4d

riri khyed
riri dbugs ni

riri
la
la
la
la
la
la

su yi

77 8a

18d;

28dj

.2c

53.9a

57.1d

gri  56.1c

71.47c

-7a
47.2c

71 .50d

105.6¢c

"byin mdzad ciri 67.9b
las byed bya 90.25d

gari zig mir gyur nas 18

ci phyir rgyal

nes pa

bya dgar ci

“di

sems kyari

bsil gyur chu ni
mchog gyur ciri

nid kun gyi

nid grori khyer

po yi 28

.5c
.3c

"dra ba 28.5c

zig yod

"khrug p

ar mi

*di mgon med

nid dgoris par ma mdzad na
nid bdag ni
"bras bu bcas par mdzad 77.3d

de

bdag gis ni
bdag gdon par ma mdzad na
bdag phyogs kun stori pa ste 33.8a

ni

S5 3 S
- o

dge ba

*di

non moris bud siri
the tshom med pa"i blos
bdag nid

“dar bar

byas pas

gzugs rian pa

tsan dan sogs

kun 5

"gyur

10 .

2d
byed do

108.26¢

67.4b
105.12b

33.5a
53.7b

105.18a

5.1a
55.1c
18.3b

120 .5d

sbyin pa ma byin ziri

108.26a

8d; 9d:

19d
29d

90.18d

10d:
20d;
30d:
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11d;

21d;

3l1d-



deri
deri
deri
deri
deri
deri
deri
deri
ded
des
des
des
des
don
don
dra
drag
dran
dri
dri
dri
dri
dri
dri
dri

ni nad kyis zil mnan cin 89.1la
"phags pa kun dga* bos 56.2a

ni bu khyod mi thogs par 55.2a

ni dbul ba®"i sdug bsrial mes 105.1a
ni yari dag gsal bar byas 56.5d

ni gsod phyir khyer bar gyur 36.2d
rab yid du T"ori ba gari 108 .17d

=)
-

las brtsams te legs sparis nas 102 .1lc

dpon la sogs gari dag ni 71 .6b
bdag sas cher sdug bsrial gyur 53.9d
na dga® ziri mgu ba yis 105.11a

na “dir ni zas bral yu bu yoris su "khyam 90.19d

ni thugs brtse srion bzag ste 43.10c
byas mya rian "das nas ni 53.3b
ma byas pas “chi "gyur bas 53.9c
bas ne bar mdzes *"di gari 108.20d

po yis ni g.yeris bzin du 33.2b

Idan stobs Idan dbari dari Idan 111.

nid “byuri bar gyur pa yin 71 .46d
med gdugs dari ba dan dag 108.21c
med yari dag thob gyur cig 113.2d
med yon tan dpal dari ldan 102 .5c
zim gla rtsi tsan dan gyi 108.8c
zim dam pas gos “"di gari 108.18d
zim me tog bzari po "di 108.7c

dregs ldan gdori la rtag tu lIta bar byed

gdu

gduri
gduri
gdul
gdul
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag
bdag

bu la sogs rgyan rnams kyis 33.6a

6b

90.6d

ba®"i chu srir mi bzad brgya yis khyab 90.3b

ba"i seri ge”"i sgra yis gari ba"i yul
bar bya ba®"i sras rnams la 95.lc
bya rgyal ba®"i sras po rnams 45.5b

90.5b

khyim mya rian "phel byed pa®i 108.3b

gi churi mar bcas pa "di 67.4c

gi bu mi khyer gyur na 33.3c

gi bu ni bskyab tu gsol 47.9d

gi bu ni bsruri du gsol 43.10d

gi bu la dgoris su gsol 47.6d

gi med ciri dregs pa med 111 .5a
gi med ciri yoris "dzin med 71 .13b
gi smon lam de dag ni 105.14a

oi- gzugs ni  "di dag dari 105.18b
gi yid ni mgu bar mdzod 18.2d

gi yid Fori ma yin pa"i 33.3b

gi lus dari kha dog kyari 105.13c-
gi lus °di “dar ba dari 33.8b

gi lus la “phral du ni 105.15c
gis gos kyi dum bu ni 105.9b

gis brtul zugs bzari de la 105.10b
gis blta bya®i rin chen de 105.8a
gis thub pa che khyod la 65.5a
gis deri de ma brgyan ciri 33.6b
gis sdig pa mi bzad pa 33.10c
gis smon lam "di byas so 105.11d
gis rari nid Itwri bar byas 105.1d

102 2c (kha nas)
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bdag gis sems can mari dgrol bgyi 113.5d
bdag cag mchog tu dga® “"gyur te 67.10b
bdag cag sniri ni gas snam byed 28.2d

bdag nid kyari ni “"don mdzad pa®"i 60.1lc
bdag nid kyis ni byas pa yin 62.1d

bdag nid kyis ni byas pa"i las 62.2a

bdag nid gcod par byed par “gyur 120.l1d
bdag nid che mtho rab ston ciri 56.2b

bdag nid che ba thob gyur pa 71 .32c

bdag nid che ba vari dag bstan 77 .2b

bdag nid chen po khyod kyis gari 45.22a
bdag nid chen po ston mdzad pa 67.1b

bdag nid chen po "od sruris la 53.2c

bdag nid deri nid sreg par “gyur 60.3d

bdag nid bsad phyir dmyal ba spel bar zad 120 .5b
bdag dari bu ni thar bar mdzod 36.7d

bdag ni brgyal ba nid du gyur 105.2b

bdag ni nad med bde ba skyes 58.8d

bdag ni gzugs bzari nid thob sog 102.1d
bdag ni sems kyari rned par gyur 105.6d
bdag bu®i sdug bsrial rgya mtsho bsgral 67.5c
bdag la skyabs par mdzad pa®i rigs 53.13d
bdag la khyod gsan mdzad pa"i rigs 53.1d
bdag Ja btari snoms mdzad mi rigs 53.11d
bdag la gzigs par mdzad du gsol 53.12d
bdag la rab tu rtsub de gari 108.17b

bdag la reg pa tsam gyis na 105.5b

bdag laris de tshe thub pa ni 105.7b

bdag srog lhag ma ma mchis te 65.2c

bdud sde bcas las "di na mrion rgyal ziri 113.6c
bdud rtsi “bras can sogs phun tshogs 71.17a
bde dan bdag ni Idan par gyur 71 .42d

bde ba kun dan rnam bral ba 89.2a

bde ba skyed pa ma byin yin 90.16d

bde ba gan ci "an run ba dan 71 .5b

bde ba “jJig rten dag na med 71 .38b

bde ba phun sum tshogs "dod na 71 .4b

bde ba®"i mchog la rjes su spyad 90.1d

bde ba®"i dam pa thob gyur pa 71.29c

bde ziri rdzas kun ldan par sog 102 .5d

bde gsegs bzin du byed pa ni 56.2c

bden pa gari gis bdag gi sems 33.11la

bden pa des ni bdag gi bu 33.1llc

bder gsegs sgron ma dari bral bas 56.5a
mdaris dari gzi ni “phrog pa"i lus 68.1b
mduri gis sniri gar rab bsnun ziri 61.9b

mdor na yon tan dam pa ni 111 .7a

"di ria"i skye ba tha ma ste 71.49a

"di ci yin zes spro bcas par 105.7a

"di nid don ni bsad pa®i phyir 71 .2a

"di Mar rgyas pa"i grori khyer du "ari 90.26c
"di llar brdegs pas khyod sdug bsrial 88.ld
di li,ar yari ni "tsho ba M 36.8c

*di Itar yon tan can °di dari 28.6a
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"di dag thams cad bcins pa dan 36.6a

"di dag thams cad tshim par mdzad 105.5d
"di “"dra de riri bzugs bzin du 47.4b

di “dra®i mchog gzan yod ma yin 111 .1d
di ni kun mkhyen thams cad gzigs 77 .5c
"di ni dga® ba"i *“chiri ba yin 36.5b

*di ni sniri gi thams cad de 36.5a

*di ni bton te khyer bar gyur 36.6d

“di ni da Itar bral bar gyur 45.14d

"di ni sdug bsrial brgya yis skal bcom mgon med gyur 90.23d
*di ni byuri bar gyur pa yin 105.18d

*di ni mi yi dga” ba dag 18.1c

*di ni rmis pa am vari na myos 33.1c

*di ni sin tu rio mtshar che 77 .6d

"di yi gzugs dari mdog mdaris dari 28.1la

"di yis "di nas gzugs rian nid 102.1b

"di yis phyag kyari ma byas na 33.7b

"di la ji Iltar btari snoms mdzad 47.5d

*di las "gro ba khyod kyis skyabs 65.3d
"dis ni byas par gyur pa na 105.14b

"dod khams mchog gyur sna tshogs pa®"i 71 27a
"dod khams dbari phyug la spyod gari 71 .27c
"dod khams 1lha tshogs drug po ru 71 .40a
"dod pa kun yari vari dag “byor 71 .35c

rdo rje sniri po mnam sems gari 61 .6C

rdo rje rab "bar thogs nas ni 61.8c

rdo dari so phag rtsub pa Ita bu yi 89 .7c
sdig can dgra la Tai ma bskyed pa®i 33.11b
sdig pa srion gyi tshe rabs su 62.1c

sdig pa mi bzad byas par ries 89.1d

sdig pa med pa“i nor chen bu 45.20b

sdig pa®"i sems kyis ma nes skyon brjod pa 120 .5a
sdig med khyod kyi cho “phrul dari 60.5a
sdug bsrial gyis gduris slori mo rgyu 89.8b
sdug bsrial rgya mtsho chen po las 67.3b
sdug bsrial ries par gdul mdzad nas 45.6b
sdug bsrial thams cad rnam sparis pa 102.4b
sdug bsrial thams cad rnam sel ba"i 57 .2a
sdug bsrial thams cad sel byed pa®"i 57.3b
sdug bsrial drag pos rnam par riu 36.1d
sdug bsrial rdo khrod nad ni rtsub pas khyab 90.5a
sdug bsrial ldan pa brtse sparis te 89.11b
sdug bsrial sdug bsrial kun “byuri dari 57 .2c
sdug bsrial snod can nid du gyur 87.6d
sdug bsrial tsha bas gduris pa yi 58.4a
sdug bsrial tshig smre lag pa dag 108.2l1a
sdug bsrial gzeb las thar par gyur 67.6d
sdug bsrial vyari dag "das pa dari 57 .2d

sdug bsrial ri bo gzig par “gyur 55.4d
sdug ciri tshig ni gzuri "os dari 71.43c
sdug pa kun dari bral "gyur zes 45.22b
sdug pa nid dari sgra mkhas dari 71 .37a



nari
nari
nad
nad
nad
nad
nad
nad
nam
nam
nor
nor
nor
nor
nor
nor
ghas
gnas
ghas
gnas
gnas
gnas
gnas
gnas
ghas
gnas
gnas
gnas
rnag
rnag
rnam
rnam
rnam
rnam
rnam
rnam
rnam
sha
sha
sha

du bsags pa ’di ni gari 108.13d

na mthon ka chen po dari 108.14c

kun las ni rnam thar ciri 102.3c
kyi tshari ni myur 7jig ciri 10 3c

ces ’jigs pa mi bzad nub pa yis 90.4c
dari sdug bsrial gyis gduris pa 90.24c
dari sdug bsrial rnams kyis gduris 89.9c
rnams thams cad sel byed pa®"i 90.22b
mkha® las yari gos kyi char 65.7c
mkha®"i rios nas lha rnams kyis 105.16a
gyis gzi yi “byor pa la 71.22b

can tshori dpon bram ze dari 71 .6a

che ba dari Idan par gyur 108.26d

ni thams cad byin nas su 36.7c

bu*i rari bzin ka ba dari 108.11c

rdzas loris spyod che ba yi 71.45a

kyi ser snas ries par ma byin gyur pa yin
skabs deri “di thob par gyur 87.5d
brtan kun dga” phyag “tshal lo 58.1la
brtan kun dga® bo la zus 53.1c

brtan kun dga’i zla ba yis 56.4b
brtan mchog la phyag “tshal lo 58.1b
brtan "od sruns chen pos ni 53.3a

ni gari zig bgyid par gyur 45.5d

pa da Itar mthori ba na 61 .lb

med deri ni thob par “gyur 55 .5d

med mya Aan ’das nas ni 71 .49c

su khyed kyi sgra bsgrags gyur 58.3d
gi tshogs kyari "jig par "gyur 10.3d
dari Idan pa®"i lus °di yis 10 .6b

dag vari dag bstan pa mdzad 67.2d

dag ye ses spyan ldan pa 65.2a

par rgyal bzin bsam yas pa®"i 108.24a
spras nams dga® “di ni gari 108.19d
smin ne bar gnas pa “di 62.1b

smin “bras bu rgya che ba"i 71 .50a
smin la ni loris spyod na 62.2c
tshogs gos kyis bkab pa yi 90.14c
tshogs gos g.yogs nari tsharis can 108.15c
tshogs rin chen mchog gyur pas 108.19c

sna tshogs lha yi rgyal srid sogs 71.24a

snum

pags
dpa*
dpa*
dpag
dpag
dpag
dpal
dpal
dpal
span

ziri srio la yaris pa dari 68 2a

pa gser ni shyaris pa "dra 105.4b

bo chen po phyag "tshal bstod 77 .10d
bo gzan la rjes brtse ba 45.4a

med “gran zla med pa dari 71.4la

yas rned dka® phyag “tshal lo 65.1d
bsam siri las snha tshogs pa"i 71.15a
Idan “gro ba"i jjtsug nor bu 56.6c
Idan ni ma "di sar ro 56.3d

Idan rigs ni gsal byed pa"i 36.4c
leb chag pa"i sgo yis ni 108.10a

spyod pa dul bar ldan pa dari 61.5a; cp. 28.5a
spyod par bgyid pa smos ci “tshal 18.6c
sprin dari ries par bral ba yi 108.3c

90.17d
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pha dan gnen rnams kyis ma yin 58.5d

pha dan ma dan bral ba dan 89.4a

pha la khrus ma byas sin ma dari bses la "ari min 90.23a
phun tshogs kun gyis rnam sparis pa 89.9b
phun tshogs gari gis thob par gyur 70.2c
phun tshogs gari zig mrion “dod na 71.47b
phun tshogs rgyan gyi mchog rnams ni 28.1b
phun tshogs du ma brgyas khyab pa 90.la
phun tshogs “di “dra thob gyur pa 108.23b
phun tshogs sum cu rtsa dbari "dra 71.21a
phun tshogs bsod nams kyis thob ciri 71 .3c
phun sum tshogs pa®i gnhas gyur mthori 105.7d
phun sum tsliogs pas legs brgyan pa 111.b
phun sum tshogs la lha doari ni 71.24b

phun sum tshogs siri yid “ori ba 71.44c

phebs pas yoris su ma “khyue" Ja 33.6C

phoris pa "di las thar par sog 33.11d

phoris pa"i rba rlabs "jigs pa rab tu g.yo 90.4b
phoris pa"i mun pa kun sel ba"i 56.3a

phyag dar khrod kyi gseb gnas siri 90.2b
phyag dar phuri po gari gis °“di ni yu bu gnas 90.17b
phyag dar phuri pos kheris de gari 108.13b
phyir mi ldog par “gro bar “gyur 10 .ld
phyogs bcu dag ni “"geris par mdzad 105.4d
phyogs Itwri mdzad par ma mthori rio 15-17d
phyogs rnams rgyas par gsa] mdzad pa 105.8c
phyogs rnams da ni “khrul par byed 43.2b
phra ba®i gos ni phun tshogs bkra 108.6c
phreri bas ne bar mdzes “di gari 108.9d
"phags pa kun dga" vyari dag "phags 56.6d
"phags pa kun dga®i sgron ma yis 56.5c
"phags pa "od sruris blo lIdan pas 77.3b
"phags pa®"i lam ni yan lag brgyad 57 .2e
"phyari ba®"i gos kyis khyab de gari 108,6b
"phral du “bras bu bzari po "di 65.5c

bag med “khrul pa dag gis bsams pas srion 90.6a
bu khyod kyi ni slori mo snod 89.3b

bu khyod rnam par ma brtags so 43.5d

bu khyod “oris par gyur pa®"i tshe 43.4a

bu khyod yoris su sparis gyur pa 43.6c

bu khyod la ni sdug bsrial dag 43.3c

bu gari yon tan ldan pa vyari 43.7c

bu dari bral bar gyur pa yi 36.1c

bu *di rab tu thar pa®i phyir 36.7a

bu sdug khyod ni gnod pas bcom par gyur 89.6d
bu sdug khyod la sdari ba gari 61 .7a

bu zes btags pa®i sniri gari yin 36.6cC

bu bzari khyod dari bral ba yis 43.4c

bu yi skyabs gzan ma mchis pas 47.9b

bu yi gdori gi pa dma ni 61 .2c

bu yi mya rian "di “dra bas 33.10a

bu yi mya rian bzod dka® la 47.10a

bud med nid de deri sparis nas 65.6cC

bud med bsod nams dag gis “"thob 71.34d
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bu "phral
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stsol bar mdzad 108.1d
du stsol pa po 108 .27b

rgya che ba 71.39c
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rnams mig gi bdud rtsi >di 36.5c
rnams rab tu ’gebs gyur pa 7!1.l15c
phyed pa yi ’khor nid dan 71 9a
gtsan rta babs can de gan 108.9b
gtsan tshogs kyis gzins de gan 108.5b
zad nor gyi phun sum tshogs 71 .9b
bzad ji Itar "ons par gyur 43.3d
bzad pa ni ne bar gnas 34.2d

"am ci Itar bcas "jig rten 45.8b
dban po rnam mdzes pa 71.18c
tshe ni nes gyur pa 71 .13c

yul na ni nes thob gari 71.9c

la gari zig yod gyur pa 71 .12c
gsod par ni spro ba skyed 18.4d

Idan g.yul gyi mthar byon pa 57.lb
ni dga® bar byed pa yi 43.la

ni

"di dag "gag pa ste 36.6b

ni phye bar mdzad pa dari 67.9c
ni gari zig thob “gyur ba 71 .10c

Ices tshig ciri khva rnams kyis 108.9a

me tog dari ni tsan dan dari 105.16b
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du

du

myur ba
daA skal ba daA bral rmoAs daA ni 90.7a

dman
dman
dman
dman
rmad
rmad
rmad
rmad
rmad

pa

dgra yis ma rned la 67.8b

rgya mtsho sdug bsrial chu rlabs T"jigs
bcom pa (for btson ra ?) las byuri ziri
chu srin gyis ma zin 67.8c

mchi ma®"i rgyun gyis ni 108.8a

non moris "jigs las grol 67.6c

drag pos zil mnan pas 28.2c

mda® yis ma phog go 67.7d

"dam gyis deri ma gos 67.7a

"dam la nub pa bdag 47.7c

"das pa thob pa ni 71.5c

"das pa thos gyur na 45.9c

"das pa ha cari sAas 45.19b

"das lam ston pa po 45.2d

sdug bsAal lIdan pa yi 87.5c

bya ni brgya phrag lhags gyur pa 90.5c
"brog las rnam par bton 67 .5d

sbrul gyis ma zin la 67.7c

me yis ma sregs so 67.8d

tsher mas ma zug ciA 67.7b

raA bzin rni las thar 67.6a

ral gris ma bead ciA 67.8a

’jJig ciA na ba daA 10 6a

smra bar bya ba’i rigs 61.11d

nid du bsod nams gyis 71.4d

ci tsam mthoA na go 89.2c

ZiA sniA ni rje rje’i Ita’i 18.2a

ZiA phoAs pa’i mi

du

byuA ba’i spyod pa "di 60.4c

byuA chen po "di mthoA na 60.5b
byuA sin tu chen po mdzad 77 .8d
byuA bsam gyis mi khyab pa“i 77.2c; 77.4a
byuA bsam yas phyag “tshal lo 77 .ld

bzad dag tu zugs par gyur

90.3a
67.6b

90.7d
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moris sogs non moris dgra rnams kyis 65.8c
sman ni srion chad ma byin pas 90.22c

sman pa"i rgyal po med par gyur 45.18d

sman pa®"i mchog "dir rned pas na 58.8c

smod pa®"i ser ba "bebs pa yis 60.2c

smre sriags sgra yis kun tu ni 108.12a

smre sa med par bdag gi bu 47.4c

smre sa med par gsod par byed 43.1d; 43.7d

tsan dan Ita bu®i dri byuri ziri 71 .46b
tsan dan u tpal dri Itar sog 102 .2d

tsan dan u tpal dri ldan sog 105.13d
gtso bo khyod ni ma gtogs pa 47.9a

gtso bo khyod la gsol “debs na 18.2c
gtso bo sin tu mi bzad pa®"i 18.6a

gtso bos bdag yid ji Itar na 18.4c

btso ma"i gser gyi mdaris ldan ziri 61.3a
btso ma"i gser “dra"i "od rnams kyis 105.4c
rtsva bzin sniri ni sregs gyur pa 33.10b
rtsvas g.yogs pa yi mai stan ni 108.17a
rtsig pa"i lhag ma lus pa tsam 108.3a
brtse ba med pa"i gsod ma pas 33.9a
brtse med khyad par mi ses pa"i 43.5a
brtser ldan khyed la brten nas su 45.10b
brtson pa®i gziris la legs zon te 55.3c

tshad med pa dari dpe med pa®"i 71 .33a
tsham tshom med par “di Ita bur 33.7c
tshig gi sta re skyes gyur nas 120.lc
tshig gis las "di byed du bcug 61.10b
tshig rian smra bar byed pa yi 120.b
tshig ni mnan la dga®" byed la 61.5b

tshe dari mdog la sogs pa yis 71 .26b

tshe “di nin dari mtshan mo dari 10 .la
tshe ni sin tu thuri gyur na 10 .2c

mtshon gyis "debs pa bgyid ma mchis 18.5d

mdza® bo la sogs phun tshogs pa 71.7b

mdzes dul zi ziri gtsari ba dari 111 .6a

"dzam bu®"i chu bo"i gser “dra ba®"i 71.45c
rdzu “phrul che dari mya rian "das 47.2b

rdzu “phrul che ziri bdag nid che 71.31c
rdzogs pa"i saris rgyas rkari gnis mchog 77 .10a
rdzogs saris rgyas dari nan thos gari 71 .3la
rdzogs saris rgyas don kun grub ciri 102.5a
rdzogs saris rgyas Ssu gyur pa gari 71 .33c

zabs kyi rdul gyi mchog gyur pa 45.16c
zabs gnis la ni rab btud de 105.11b

zi ba mya rian "das "gro ba 57 .2F

zi ba"i bde ba thob gyur pa 71 .30c
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zi bar gsegs pa mi snam sems 60.5d

zin mchog don du gner bar gyis 10.6d

zin bzans yon tan lIldan °di la 65.8a

gzan gan la ni gsol ba btab 47.8d

gzan gyi don sgrub mkhas pa rnams la mtshan "dru bas 90.20b
gzal yas khan mchog thob par mdzad 108.24d

gzal yas khari mtho thob par gyur 108.25d

gzal yas khari na yid “ori ba"i 108.18c

gzal yas khari gnas lha rnams ni 71 .25a

gzir gyur bzin du ses pa yari 65.6b

bzi bcu gcig tu chu bur rdol ba yi 120.4c

bzin bzaris don grub ces bya®i ston par ni 113.6a

zas ma rned pas bkres pa dari 90.2c

zla ba rgyas pa"i mdaris "phrog ciri 61 .2a
zla ba"i "od ltar dkar ="di gari 108.3d
gzugs dari kha dog "di “dra ba 105.14c
gzugs dari mdaris ni phun sum tshogs 71 .8a
gzugs dari mdaris bzari thams cad kyi 111.1a
gzugs dari ldan pa bzin du ses 18.1d

gzugs dari lari tsho bsriags par “os 71.34a
gzugs dari lari tsho rnams brgyan pa 18.1b
gzugs ldan thos pa phun sum tshogs 71.43a
gzugs ni sin tu rmad byuri ba®"i 61.5c

bza®" dari bgo ba rnam bral ba 90.24b

bza® ba churi Au de yari deri 89.12c

"0 yaA maA du ma byas so 33.6d
"od kyi dri ma med par byas 56.4d
"on te sems ni “khrugs gyur tam 33.1d

yaA dag phrad kyaA brnas siA bsnen bkur ma byas pa 90.8b
yaA dag byon nas deA bdag ni 108.24c

yaA dag sin tu rmad byuA che 56.2d

yaA srid bdag la yod ma yin 71.49

yan lag brgyad ldan sman gyis ni 45.18a

yan lag thams cad “byes gyur pa®"i 61.3c

yid kyaA tshim par mdzad par gyur 67.9d

yid daA mig ni “phrog byed ciA 28.3a

yid daA mig ni “phrog byed pa 71 .8b

yid du mi "0A zes bya de 62.2b

yid du oA ba bab par gyur 65.7d

yid du "0A ba byuA bar gyur 105.14d

yid du "0A ba"i bu de nid 36.2c

yid ni kun tu rmoAs par gyur 33.8d

yid “phrog pa yi rAa brduA ziA 105.17b

yid la chu "dod kun tu bltas nas sAon chad ni 90.18c
yid la re ba brgyas thob pa 68.1c

yu bu sdug bsAal yun riA du 90.13b

yu bu su zig skyoA bar gyur 90.24d
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yu bus gan gi bran dan ni 90.25c

yu bus ries par rnam mari du 90.21a

yu bus srion gyi skye bo la 90.12a

wri bas btsos pa de nid la 105.9c

yun riri bskyed pa®"i skye ba"i siri 55.2b
yun riri sdug bsrial "dam rdzab nub 67.4.
ye ses chen po®"i rdo rje yis 55.2c

ye ses rdo rje chen po yis 55.4c

ye ses me yis bsreg par bya 55.1b

yoris su skyob par mdzad pa dari 60.1b

yoris su brnas par gyur par ries 90.11d
yoris su sparis siri gzugs bzari ba"ari 105.12c
yoris sSu sSpyos par gyur par ries 90.10d

yon tan gyi bdag nid chen po®™i rio mtshar gyis 77.9b
yon tan gyis ni legs brgyan pa"it 71.33b
yon tan can gyi phyogs byed pa 33.4a

yon tan mchog dari ldan gyur ciri 71 .31b
yon tan ldan pa su zig ldari 61 .6a

yon tan ldan pa "ari brdegs pas na 90.21c
yon tan ldan mi “di “dra ba 43.8a

yon tan dpag med rnams kyis brgyan 108.24b
yon tan phun tshogs rnams kyis brgyan 61 .3b
yon tan bsam mi khyab kim ldan 56.6a

rari gi bdag nid ses rab che®™i 56.4c

rari gi brtse med gsal sgrogs yin 43.6d
rari dari rjes mthun yid “phrog pa"i 71.34c
rari bzin rian pa®i dgras zin pa“i 47.10b
rari sari rgyas kyi byari chub ni 71 .32b
rab tu "jig ciri rial bar gyur 45.13d

rab tu byuri ba rias rned nas 71.48b

ras miri dri ria"i dum bu gyon 87.2c

rigs kyi mtshams sbyor "dzin pa dari 36.4b
rigs kyis kheris siri dregs brten la 90.21b
rigs rgyud thams cad nams gyur ciri 89.5a
rigs snems dregs pas dkrugs pa ni 89.11c
riris pa riris par khyer gyur pas 33.9b

rin chen gyis ni rgya mtsho bzin 90.1b
rin chen bdun sogs phun tshogs pa®"i 71.20b
rin chen *di “dra thob par gyur 65.4
rin chen phuri pos mdzes pa gari 108.13c
rin chen rari bzin khyim “di gari 108.2d
rin chen rab mchog du ma yi 108.4c

rin chen bsags °di gari yin mtshar 108.5d
rims dari bral ba nid du gyur 55.1d

rus pa“i ri las thar par mdzad 58.6d

re ba da ni ma mchis so 45.21d

rol mo"i sgra dari gliri bu yi 108.12c
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lori
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sgo kun bcom gyur cin 4
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dor na cir mi ruri  10.5d

7.7a
1.50b
18.6b

79.1la, see Skt [79] n.1
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yoris su rgas pa dari  10.3b
dri mas gos gyur ciri 87.2b

par spyad nas thams cad las
par sbyar ba kun bral gari

gsuris yin par deri "tshal to
spyod rgya chen spyod “gyur
spyod dari ni yon tan rnams

kyis loris spyod pa 90.19c

108.2b
45.22d
ba 71.6c

70.2b; 71 .3b

s spyod phun tshogs rgya chen dari 71.11a
s spyod la ni loris spyod gari

sa kya seri ge"i bstan pa las 71
sa kya®"i seri ges khyed nid ni 4
siri gi yal ga®i rtser “dzegs te

siri
siri
sin
sin
sin
sin
sin
sin
sin
sin
sin
sin
sin
sin
sin
sin
sel
sel
ses

sa
Sa
sa
Sa
Sa
Sa
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saris
saris
saris
saris
saris

bai
la
tu
tu
tu
tu
tu
tu
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tu
tu
tu
tu
tu
tu
ni

yari ziri "jam pa"i stan

71 .25c

.48a

7.8a
105.1c
108.17c

sogs pa bdag la rdeg 88.2d
nam Aar zugs gyur pa 53.12c
nam rias “tsho bar gyur 90.2d

sniri rje med pa yi 18.4a

dari ba bskyed pa yi 105.11c
dri mi zim de gari 108.18b

mdaris bzaris "gro ba yi 1

05.7c

rnam dag yon tan bsags 65.1c
rnam dag rab rned dka® 65.4b

phoris pa nid du "gyur 87

-4d

mi sdug gyur pa °“di 89.2b
mi bzad rjes thob pa 90.11b

mtshari “dru”i gnas su yu
gzon pa"i yan lag °“di 18
yid Tori dbyaris snan lIdan
chen po bzag "di gari 108

las bsgrubs pa®i sgo glegs n
pas mi ses bcom nas ni 57.3c

gsed ma rnams kyis khyer bar gyur 36.5d
bses dari gnen gyis rnam sparis pas 89.5b

bu ne bar gyur
-la
71.43d
-14d
i 108.10c

chen la ni loris spyod thob 71.19b
deri nid btab tsam gyis 108.27a

bon
bla

yis ni lha bu ltar 71.17

gzir yu bu nal gyur pa 90.14
gzir yu bu rnam rgyu ba 90.1
yi cha yi mai de gari 108.16b
yi steri du “gyel bar “gyur 10.4d

b
b
6b

rgyas bcom Ildan phyag “tshal zes 105.17c
rgyas bcom ldan slob ma ni
rgyas thams cad gzigs pa ni
rgyas dus las yol ba med 95.1d
rgyas "dra ba gzan med do

47 .2a
53.10a

111 .6d

90.20d
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sans rgyas "dra ba"i gnen "dun med 111.4c
sans rgyas "dra ba"i rtogs pa med 111.2c
sans rgya “dra ba®"i ston pa med 111.2a
sans rgyas “dra ba"i thub pa med 111.2d

saris rgyas "dra ba“®
saris rgyas "dra ba“®
saris rgyas “dra ba-
saris rgyas “dra ba“
saris rgyas “dra ba“®
saris rgyas “dra ba“
saris rgyas “dra ba“

dul ba med 111.3c
bde lIdan med 111.3b
snod med de 111.3a
pha med de 111.4b
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Pt. 1

Om 1 Salutation to the Buddha.

ri] Thus it is heard: After the Elder, the Great Kasyapa
had entered into Nirvana, the Elder Ananda, magnanimous and
endowed with wisdom equal to that of the Elder &aradvatiputra,
like the Tathagata, out of compassion, instructed by various
excellent means various people fit for instruction in various
villages, cities, market-places, hamlets and towns. In the
course of time, he resided at Amrapall®s Grove in Vaisali
refreshing, for the sake of conversion, many hundred thousand
crores of beings by sprinkling showers of nectar of the
preaching of the True Law.

2] Now, however, at that time there dwelt in the city
of Rajagrha a caravan leader, Divakara by name. He was rich,
had great wealth, and great comforts. His acquisitions were
extensive and large. Possessed of the wealth of Vaisravana,
he rivalled him in wealth. He fetched a wife from a similar
family and played, sported and cohabited with her. Although
he played, sported and cohabited with her, he had neither son
nor daughter. Sonless and longing for a son, he suffered
grief, when, among the gods of the Thirty-three, the five
omens became manifest for a certain deity exalted by reason
of his merit. He surveyed the world adorned by the arising
of the Buddha, and desirous of Nirvana, wished to obtain

rebirth among men.

[2] 1. 1i.e. signs of approaching death. These are enumerated
at Divy. 194.20 ff: (1) unsoiled garments become soiled, ()
unfaded garlands become faded, (3) an unpleasant odour emanates
from the body, (4) sweat appears from both armpits, and (B) a
deity destined to die obtains no comfort upon his seat.



[31 3akra, the lord of the gods, saw that deity who was destined
to diel and who, having surveyed the world adorned by the arising of
the Buddha, being desirous of Nirvana, wished to obtain rebirth among
men. Having seen him, he approached that deity and said: "If you,
dear friend, wish to obtain rebirth among men, do so in the womb of
the wife of the caravan leader Divakara in the city of Rajagrha."

He replied: "Kausika, that caravan leader is an unbeliever; he has
no faith in the teaching of the Buddha.'" £akra said: '"Dear friend,
you obtain rebirth (as directed), and 1 will act in such a way that
that caravan leader will have faith in the teaching of the Buddha
The deity replied: ™"Kausika, If that caravan leader, together with
his wife, should take refuge in the Three Jewels3 for the length

of his life, then I will obtain rebirth in the womb of his wife."
[41 Then 3akra, the lord of the gods, disappeared from among

the gods of the World of the Thirty-three Gods and stood upon the
uppermost floor of the house of the merchant Divakara in the city

of Rajagrha* On account of the splendour of the complexion of
&akra, the lord of the gods, that entire house became radiant with

a divine radiance. The caravan leader, Divakara, saw that divine
radiance. Having seen it, his eyes wide open with wonder, he began
to look all around, till he beheld £>akra, the lord of the gods.

On seeing him, he quickly fell at his feet and said: "0 lord of the
gods, profit is mine whose house you have visited, and it, too, has
been sanctified by your coming; therefore, please declare the
purpose of your visit.” &akra, the lord of the gods, replied: "0
caravan leader, you are childless, and desirous of children. There-

fore, together with your wife, take refuge from today onwards in

[3] 1. V adds "exalted by reason of (the practice of) observances.
2. V adds "He is now quite engaged in the practice of the Caitya-
observance™. 3. i.e. the Buddha, his teaching, and the community
of monks.



the Three Jewels for the length of your life, and you will have
a son.” The caravan leader, Divakara, thrilled, pleased and
elated at heart, said: 70 lord of the gods, 1 will do as you
command. Here 1, together with my wife, take refuge from today
onwards in the Three Jewels for the length of my life".

Now, £akra, the lord of the gods, established the caravan
leader , Divakara, together with his wife, in the seeking of
refuge in the Three Jewels and, disappearing from Rajagrha,
stood in the abode of that deity in the World of the Thirty-
three Gods. Then, 3akra, the lord of the gods, narrated that
episode iIn detail to that deity.

[5] Later, that deity, fallen from the World of the Thirty-
three gods, descended into the womb of the wife of that caravan
leader, Divakara, in the city of Rajagrha. From the very time

he descended into her womb, there appeared on the body of that

wife of the caravar leader a great excellence of complexion and
a pleasant fragrance began to issue.

There are five peculiar qualities in every intelligent
woman. What are the five : she knows the man who is impassioned

and the man who is dispassionate; she knows the proper time and

the menstrual periods; she knows when the embryo has descended;

she knows from whom the embryo has descended; she knows whether

[41 1. V adds: "That husband and wife said to one another:
"Formerly not a single mendicant came to our house; now, even
the lord of the gods dwells here®. They rejoiced thinking: <By
his power we shall have an excellent son®."

[51 1. These are enumerated here as in Tb. and in E. Windisch,
Buddha®s Geburt, Leipzig, 1908, psl9. A similar enumeration is
found in Taisho No. 144.7 (Carmavastu), p-1048c, 11.22-26 and
Bka® “gyur, “dul ba, khe 237b6-8 (Vinayavastu), Peking Edition,
vol .41, No.1030. Ch. 865cl12-17 and L. Feer, Annales du Musee

Guimet, XVIIlI p.5, enumerate differently. The Sarvastivada
Vinaya (Taisho No. 1435, p.178a, 11.23-25; and fidouard Chavannes,
Cing cents contes et apologues, Tome 11, Paris, 1911, p.237) has

a list of only four: 1. she knows the man that loves 2. she
knows the man that loves not 3. she knows the time of becoming
pregnant and 4. she knows through whom she has become pregnant.



it is a boy or a girl, if it is a boy it remains keeping to the
right of the womb, if it is a girl it remains keeping to the
left of the womb.

Greatly delighted, she informed her husband: "Congratu-
lations to you, honoured sir, | have become pregnant,2 As the
embryo remains keeping to the right of my womb, it will surely
be a boy". On hearing this, he too, greatly delighted,
stretching high out the upper part of his body and extending
his right hand, uttered a joyous utterance: "Would that I,
indeed, see the long wished for face of a son; may he be worthy
of me and not misbegotten; may he perform his duties towards
me; having been sustained may he sustain me iIn return; and may
he receive my inheritance. Would that my family line be long
lasting. After we have passed away, he will make gifts, be it
little or be it much, perform meritorious acts, and assign the
profit in our name, saying: "Let it follow those two as they
go, wherever they are reborn."

[6]1 Knowing her to be pregnant he maintained her, uncon-
strained, in the upper terrace of the palace; with remedies
against the cold in the cold season and remedies against the
heat in the hot season, and with foods prescribed by physicians,
not too bitter, not too sour, not too salt, not too sweet, not
too pungent and not too astringent, with foods free from
bitterness, sourness, salt, sweetness, pungency and astringency.
Her limbs decked with full garlands of pearls and necklaces of
many strings, like an Apsaras strolling in the Nandana-grove,
she passed from bed to bed and seat to seat without descending
upon the ground below. Nor did she hear an unpleasant noise
till the maturing of the embryo, She gave birth after a lapse

of eight or nine months, A boy was born, handsome, charming,

[5] 2, C adds "through the power of the observance™.



\
pleasant and endowed with all the major and minor limbs.
Possessed of an excellence of complexion, the colour of
purified gold, he captivated the eyes and minds of all people.
His body was covered with golden-yellow garments. The fragrance
of sandal issued from his entire body and that of the blue
lotus from his mouth. At the very moment of his birth there
fell a shower of garments and of Karnikara flowers. Those
garments were golden hued.
[71 Thereupon, seeing that great wonder and the excellence
of the nobility of his figure, the wife of the caravan leader,
Divakara, became greatly astonished, as did the retinue. The
caravan leader, Divakara, was at the gate-chamber outside the
house. He was informed saying: "Congratulations, 0 caravan
leader, a son is born to you”. Thrilled, pleased and elated
at heart, he entered the house and saw the boy who was
exceedingly handsome, charming, pleasant and endowed with all
the major and minor limbs; possessed of an excellence of
complexion, the colour of purified gold, he captivated the
eyes and mind of all people. His body was covered with golden-
yellow garments. The fragrance of sandal issued from his body
and that of the blue lotus from his mouth. There had fallen
a shower of garments and of Karnikara flowers. Those garments
were golden hued. Having seen these and become full of
exceeding joy and gladness, he uttered a joyous utterance:
"Ah! profit have | easily obtained, Ah! TfTulfilled is the
wish of me to whom is born a son such as this, distinguished
by reason of his merit"”. Thrilled, pleased and delighted at
heart, he gave those garments to ascetics, brahmins, the
wretched, beggars, friends, relations and kinsmen.
[8] The birth festival was held extensively for three weeks
comprising twenty-one days for the boy when he was born.

Deciding upon a name saying "What may be the name of the boy?"



the relatives said: '"This boy is possessed of an excellence of
complexion, the colour of purified gold. Therefore, let the

name of the boy be Suvarnavarna™. He was given the name Suvarna-
varna.

The boy, Suvarnavarna, was entrusted to eight nurses: two
to carry the baby upon their hips; two wet-nurses; two to
cleanse him, and two to amuse him. He soon grew up1 like a lotus
in a pool. When he became older he was educated in writing,
arithmatic, accounting, calculationz, debits, deposits and
trusts. He became an expounder, explainer, scholar, one of
skilful performance in the eight examinations, the examination
of sites, garments, elephants, horses, W00d3, jewels, boys and
girls. He was a believer, gracious, possessed of good inten-
tions, active for the welfare of himself and of others, com-
passionate, magnanimous, loving righteousness and dear to
beings. He studied all the treatises4- Being exceedingly
distinguished by reason of his merit, whatever wealth, such
as clothes, etc., he thought of or wished for, all that accrued
to him accordingly; but he was not aware that he was thus
distinguished by reason of his merit.

The caravan leader, Divakara, thinking that a son was
born to him through the power of taking refuge in the Three
Jewelss, became still more favourably disposed towards the
teaching of the Fortunate One. From time to time he did homage

to the teaching of the Fortunate One.

1. Tb. completes the cliche by adding here: "being raised and
brought up with milk, sour milk, fresh butter, ghee, the scum
of melted butter and other excellent and pure foods". 2. V om.
3. or “chariots®™ according to Tb. and Ch. 4. V adds "and the
rules pertaining to transgressions”™ 5, V adds "and of the
caitya-domes".



91 Now, at that time, in the city of Rajagrha, the caravan
leader, Vimala, by name, returned from across the ocean with a
successful ship. He fed the Awakened, the Fortunate One”,
together with a retinue of thousand two hundred and Fifty monks.
Each monk was presented with the three garments. The entire
world was filled with his fame saying: "Rightly has his ocean
voyage been fruitful, and rightly is he called "caravan leader”
in that he has thus done homage to the teaching of the Fortunate
One."™ Hearing this, rivalry arose in the caravan leader Divakara
thinking: "I too will take to the ocean. If I return thence with
a successftul ship, howsoever many disciples of the Fortunate One
dwell in Jambudvipa, 1 will ask the Fortunate One, make them
assemble i1n one place, regale them with excellent food and
present each monk with three garments of great value.™ This
incident was related by him to his wife and she said: '"Master,
may your intentions prosper, may your wishes be fulfilled."
Thereupon, the caravan leader Divakara caused bells to be
sounded three times in the city of Rajagrha and, accompanied

by five hundred merchants, set out to sea.

While he was at sea, the Fortunate One entered into Nirvana;
and, while he was still there the Great Elder Kasyapa, too,
entered into Nirvana.2
[10] Later, on another occasion, the lad Suvarnavarna had
gone to the Bamboo Grove and there there was a monk reciting

stanzas concerning impermanence: -

91 1. V reads '"the monk Kasyapa' here, instead of "The

Awakened, the Fortunate One"™. 2» Paragraph [I], however,
implies that these two had entered into Nirvana even before

Divakara set out to sea. See also 1 [b].



Day and night, the life of a man, whether he moves or
is still, like the current of great rivers, goes on and halts
not. Q)

As for fish in scanty water, what pleasure, indeed, would
there be for them whose life becomes shorter with the passing
of each night. (@)

This body, withered, a nest of disease, fragile and a
mass of purulent matter, will crumble; indeed, life terminates
with death. @)

Before long, indeed, this body will lie upon the earth,
empty and devoid of consciousness, like a discarded faggot. 4)

What is the use of this body, for ever discharging
purulent matter, constantly overwhelmed by disease and dread-
ful with decay and death. (&)

By means of this mass of purulent matter, fragile and
diseased one should attain the supreme peace, the unsurpassed
salvation. (6)

[11] Now, the lad Suvarnavarna, having heard these stanzas,
terrified by the circuit of mundane existence and seeing the
advantage of Nirvana, worshipped that monk and asked: 'Noble
one, what is it ? The monk replied: "Sir, it is the word

of the Awakened One.” On hearing that, there arose in him
great faith in the teaching of the Fortunate One, as well as
a desire for ordination and for liberation. Then, paying
respect to that monk and falling at his feet, he said: "Noble
one, | wish to be ordained and it therefore behoves you to
show compassion and ordain me.” The monk asked: "Sir, have
you been given permission by your parents?'”, and he replied:
"1 have not." The monk said: "Go now, sir, seek your parents-
permission. We do not, indeed, ordain a person that has not

been given his parents®™ consent.” He replied: "l shall do so.



[12] Thereupon, the lad Suvarnavarna, his mind disturbed by
the fear of transmigration, went home and, falling at his
mother®s feet, said: '"Mother, give me persmission; | wish to be
ordained in the well preached doctrine and discipline."

Hearing this, his mother became greatly dejected and, beating
her breast, said: "Son, you are my only child, beloved,
charming, handsome, not obstinate and obtained with hundreds

of wishes. How, indeed, will you leave me and become ordained?"
He replied: ™"Mother, there must necessarily be separation from
beloved ones; therefore, give me permission, 1 will become
ordained in the well preached doctrine and discipline.” Upon
hearing this, great anxiety arose in her and, her voice choked

with tears, she said: "Son, do not ask me thrice, lest hot blood

comes forth from my mouth.”™ She deliberated: "His determination
is such that it will not be possible for me to stop him. I will
contrive an expedient.”™ She then said: "Son, your father set

out to sea with the thought of doing homage to the teaching of

the Awakened One. I will not give you permission until such
time as he returns. IT, upon his return, he gives you permission,
you may become ordained.” He, being devoted to his mother,

deliberated: 'Should 1 ask her again, she will perhaps enter
into great anxiety. I will, therefore, wait as long as my
father does not arrive.” He remained silent.

Whenever the lad Suvarnavarna made his appearance in the
street, seeing the excellence of the nobility of his figure, the
people looking at him found no satisfaction. He became dear to
the great mass of people. Seeing his extreme aversion to
pleasures, though himself attractive on account of the excellen-
ce of the nobility of his figure, his mother reflected: "Ah!
Alas! his determination is such that he will leave me and
become ordained.” Thereafter, constantly apprehensive, she

began to behave agreeably towards him.
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[13] The lad Suvarnavarna constantly attended upon learned
men, ascetics and Brahmanas. Whatever excellent sayings con-
formable to the path of liberation he heard, he wrote them down
in a book. The caravan leader Divakara had a park full of
flowers, fruits and water, outside the city of Rajagrha. The
lad Suvarnavarna went daily to that park of his father and
remained there reciting his book of excellent sayings.

Now, at that time, there lived in the city of Rajagrha
a courtesan by the name of Kasisundari. Full of beauty and
youth, she was dear to the populace. King Ajatasatru, too,
had a minister, Pracanda by name, whom he highly esteemed. His
mind exceedingly enamoured of the maiden Kasisundari, he (the
minister) went with her daily to his own park and enjoyed
amorous sport.
[14] Later, on another occasion, the maiden Kasisundari,
adorned with all ornaments, departing from Rajagrha proceeded to
the park of the minister Pracanda. The lad Suvarnavarna, too,
departing from the city of Rajagrha went to his own park. The
maiden Kasisundari saw the lad Suvarnavarna who was exceedingly
handsome, charming and pleasant. Endowed with all the major and
minor limbs, he was possessed of an excellence of complexion, the
colour of purified gold. He captivated the eyes and minds of all
people. His body was covered with golden-yellow garments. Having
seen him, it occurred to her thus: "AhJ the nobility of his
figure 1 Ah! the excellence of his complexionl Fortunate is
that woman whose husband he will become.”™ Become exceedingly
attracted towards him, she reflected: "Unfortunate is that woman
who does not enjoy amorous sport with such a man. We make a
living by the beauty of our figure, and are common to all men.
This lad is in the bloom of youth. What if I so entice him that
there would ensue a union between him and myself." She stood
before him and began to show intimations of her desire. But that
magnanimous one, as he was by very nature averse to pleasures and

as he was prone to Nirvana, did not pay heed to her.



il

ris] She reflected: ™"Surely, he is shy; so he does not pay
heed to me here. He is proceeding to the park. I, too, will go
there. There 1 will secretly entice him.” She followed behind

him and was perceived by the lad Suvarnavarna. He entered ahead
and fastened the door of that park. The maiden Kasisundari said:
"Lad, how is it proper thus? | have come for your sake. It is
not proper for you to show such severity towards me."™ He did not
give her a reply at all. She reflected: "There are two probable
reasons: either he has absolutely no use of pleasures or he is
seized by a great affliction.™ 1t is not at all possible for

me to gratify him with my figure or with speech; I will gratify
him through the sense of touch. He, however, fastens the door
on seeing me. What means is there whereby 1 could meet with him
secretly? Perhaps, unknown to him I will come beforehand to-
morrow, enter the park and remain there. When he arrives later,
I will so gratify him with the touching of his limbs in the form
of embraces, etc., that he will become dependent on me."
Thinking thus, she turned back and entered the city. That day
she did not go to the park of the minister Pracanda.

ri6j The minister Pracanda, too, waited a long time for her
in his park and, being exhausted, entered the city at the time
of sunset. He sent a messenger to her house asking Kasisundari:
"Why did you not come to my park today ?" The maiden Kasisundari
made an excuse saying: "Sir, | did not come to the park, as a
headache pains me much today." People being friendly, hostile
or neutral, one of the latter said: "A headache pains her not;
but rather she had gone to the park, to the presence of the lad
Suvarnavarna. I saw her returning from his park." On hearing
this, the minister Pracanda became full of anger and reflected:
"I will do such harm that, tomorrow, the maiden Kasisundari will

cease to exist, so will the lad Suvarnavarna, too." Thus, of

[15] 1. Tbh. "attached to another of greater beauty'; and
Ch. (867cl0) '"possessed by a demon (of disease)’, instead of
"seized by a great affliction."
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enmities, that begotten of women is despicable. His heart con-
sumed by the fire of wrath, he spent that night miserably. At
daybreak he summoned a trusted man saying: "Take your sword.

I am going to the park outside Rajagrha. I have some important
business there.”" Saying "So be it", that man took his sword

and followed behind him. Thereupon, the minister Pracanda
departed from the city of Rajagrha with that man and, entering
the park of the caravan leader Divakara, remained there.

[17] The maiden Kasisundari, too, her body decked with
various garments and ornaments, departing from the city of
Rajagrha went to the park of the caravan leader Divakara. When
she entered there, she saw the minister Pracanda and, terrified
on seeing him, reflected: ™"As he is fierce by very nature, he
will surely do me great harm today." She desired to turn back.
Thereupon, the minister Pracanda saw her and his mind ablaze
with the fire of anger, contracted his brows in triple folds
upon his forehead and ran towards her. Then, quickly seizing
her by her hair, he unmercifully hurled her upon the ground face
downwards, dragged her, and said thus: ™You come here and amuse
yourself with the lad Suvarnavarna, but to me you say: "1 did
not come to you as a headache pains me much today". Therefore,

I will employ such a restraint upon you today that your ladyship
will never again see the world of the living or amuse yourself
with the lad Suvarnavarna.”™ On hearing this, the maiden
Kasisundari, discounting the pain arising from his dragging her
to and fro, terrified by the fear of death, with her voice
faltering on account of being choked with tears, thinking "Alas,
now I will cease to exist”, and trembling in her limbs fell down
at the feet of the minister Pracanda and spoke to him in pathetic
sad and hesitant words: 'Let my master be pleased. It does not
behove you to kill me. Womankind is ever full of faults. Hence-
forth, 1 will act thus no more, 1 will be your slave to the end
of my life. Enough, therefore, of this rashness; grant me my
life.” Though being spoken to thus in pathetic, sad and hesitant

words, the fire of anger of that wicked man did, indeed, increase
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He said to the man that accompanied him: "Quickly cut off her
head completely with this sword and cast it upon the ground."

18] Then, that man having listened to those unjust and harsh
words of him who was evil-natured, began to tremble. He thought:
"Alas, the pitilessness1 This woman was enjoyed by him in many
ways, so how, indeed, does he wish to kill her for the sake of a
very small offence. Alas |l we, too, are terrified by fear for our
livelihood whereby, indeed, we remain by the side of this vilest
of men that resembles a venomous serpent. In every way, | am in
great danger. What is it time for now ? Or, 1 will speak to him
openly; being openly spoken to, he might sometimes turn away

from this sinful and unlawful act.”™ Having observed thus, dis-
tracted in mind, and his thoughts melted by her exceedingly mourn-
ful lamentations, he said to the minister Pracanda with folded
palms and his eyes bathed in the water of his tears: '"Let my

lord be pleased. It does not behove you to command me to perform
such an unworthy act. I am neither a hunter nor an executioner;
how, indeed, does my master impel me towards that act which the
mind of even the executioners cannot endure. Moreover, this
celebrated woman is exceedingly beautiful, charming, pleasant,

and conversant with all the arts. She is dear to the clever people
resident in Rajagrha as well as those arrived from regions in the
various quarters. This is a source of pleasure common to all men.
How is it indeed, my lord, that in a wise and discerning man enmity
has arisen towards an object of respect ?

Away, therefore, with this resolve that produces impediments in
both worlds. Be pleased; it does not behove you to consume me as

well as yourself with this Ffire of misconduct, Moreover, my lord:



With delicate limbs and full of youth and beauty, she is
indeed, methinks, the joy of men, incarnate as it were. @)

With very piteous, sad and sweet words she does request you,
my lord; my heart she rends, (@)

My heart trembles, now, hearing these raging words of yours.
What man of pitiless heart would he be that presumes to kill
her? ()

Quite pitiless barbarians even cannot bear to kill her.
How, pray, my lord, could my mind bear to kill her? (4

Who, being a human, would strike her with a weapon on see-
ing whom there arises great regard even in animals? (%)

Therefore, be pleased, my lord, it is improper for you even
to hear such words, still more so to commit this very terrible
deed."(6)
[19] Thereupon, that wicked one, on account of his adverse
disposition, though being thus addressed by that man with words
that captivated the heart, did not regain his senses. With
his face fierce on account of the contraction of his eyebrows
through anger, he said to that man: "Man! What regard do you
have for her that, violating my order, you do not wish to Kkill
her?" In every way, 1if you kill her it will be good; should
you on the contrary not kill her, your life, too, will now
cease to be." Then, that man having become aware of that harsh
intention of his became frightened and began to reflect:
“"Alas, 1 am in extreme danger. If I do not carry out his order,
he will certainly deprive me of my life today. Whence could it
be that he who 1is, indeed, prepared to kill such a woman as this
who was enjoyed in many ways, will not kill me. How, indeed,

can | consider myself as a man and yet cast a weapon upon the

body of such a woman, a beauty of the country,"” He decided :
"In every way, | would rather lose my life than give her a
blow", and the thought occurred to him : "Should I run away with

my sword, 1 would thus protect myself, and the maiden Kasidundari,



too." Then, taking his sword and coming out of that park he
ran away at full speed. The minister, Pracanda, chased after
him as far as the gate.

[20] Then, the maiden Kasisundari, considering herself as

if revived from the dead, arose quickly and went up to the wall
(of the park) with the intention of running away. But the wall
was high and she was not able to jump over it. The minister,
Pracanda, returned and, not seeing the maiden Kasisundari at
that place, began to look here and there. When he saw her
gone near the wall, he very quickly began to go near her.

There was a black serpent there, and she was bitten on her

right foot by it. Having seen him (i.e. the minister), it ran
away - The maiden Kasisundari reflected : "This minister,
Pracanda, upon arriving, will kill me." Her thoughts directed

towards him, trembling out of fear of death, and not aware that
she was bitten by a black serpent, (she entered a thicket of
Atimuktaka creepers). The minister, Pracanda, arrived at that
thicket of Atimuktaka creepers. Then, evil-natured, pitiless
at heart, and his mind confused with fierce anger, he dragged
the maiden Kasisundari from that thicket of Akimuktaka creepers
and gave a kick on her head with his heel. Being very delicate,

she fainted on account of that blow as well as the effect of the

(serpent®s) poison. The minister, Pracanda, began to observe
her. When he saw her fallen senseless upon the ground, it
occurred to him : "She is dead, 1 will now go away." Then,

lest someone should see him, he jumped over the wall and entered
Rajagrha by a different route. Having done so, he ordered the
king®"s officers saying : "Go, examine the park of the caravan
leader Divakara." They departed.

[211] The lad, Suvarnavarna, too, set out from Rajagrha and
arrived at his own park. When he saw the maiden Kasisundari

dragged hither and thither, her hair dishevelled, and fallen
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senseless upon the ground, he was greatly moved» He reflected
""Having been brought here, she has been slain by somebody who is
evil-natured, pitiless at heart, has given up all expectation of
the future world, and is persistent in his enmity. Oh! alas!
There are indeed beings even such as these who would unmercifully
strike a woman such as this". He searched that entire park and
when he did not see anyone, it occurred to him : "This woman

is well-known; she has been slain iIn this park, and 1 do not
see anyone here. In every way, revealing the evil nature
within himself some wicked person has let fall this thunderbolt
of disgrace upon my head." Thus distracted in mind he remained
lost in thought with his cheek resting upon his hand.

[22] The king®"s officers, too, arrived there and having
entered it began to search that park. Now they saw the maiden
Kasisundari dragged hither and thither, her hair dishevelled,
and fallen senseless upon the ground. On account of the power
of the fruition of the former deeds of the lad Suvarnavarna
nobody ascertained whether she was jJust unconscious or whether
she was dead at that time. Then the king"s officers said to
one another: "Sirs, this woman has been slain by someone™.

They searched that whole park and did not see anyone other than

the lad Suvarnavarna. They questioned the lad Suvarnavarna:

"Lad, who killed this woman?" He replied: "Sirs, 1, too, do not
know, 1, too, saw her just so.”

[23] Then, the king®s officers began to speak to one another:
"Sirs, this lad is extremely well-behaved. This action cannot be
thought possible of him. But we do not see anyone else here.

In every way, we are in extreme difficulty. How should we
proceed in this matter?” Then, one of them said: 'Sirs, as

we are unable to decide, let us take this woman and the lad to
the hall of justice so that the ministers themselves may decide."

Then, the king"s officers raised that woman on to a litter and



17

vent with the lad Suvarnavarna to the hall of justice. There,
at the hall of justice, the minister, Pracanda, was seated
together with magistrates who by their very conduct were well-
disposed, assembled for the most part in expectation of the
arrival of the king"s officers themselves. Having seen them
while yet at a distance he asked: "Sirs, what is this?" They
said: "We saw this woman dead in the park of the caravan
leader Divakara. We examined the park but saw no one other
than the lad Suvarnavarna. We asked him: "Who killed this
woman?1 and he replied: *"Sirs, 1, too, do not know. Even |
found her thus.” Now, therefore, may your lordships yourselves
investigate."”

[24] The minister, Pracanda, said: "Sirs, wait a moment,
till 1 inform the Kking." He went to the palace of the king
Ajatasatru and asked the door-keeper: "What is his majesty
doing?" He said: "He 1is on the terrace at the top of the
palace playing and amusing himself with musical entertainment
provided by women alone.™ As he was one who had gained (the
king"s) confidence, he despatched a female door-keeper saying:
"Go, inform his majesty of this request of his ministers: “The

maiden Kasisundari has been slain in the park by the son of the

caravan leader Divakara. He, however, does not admit (of the
crime). How should we proceed in this matter?"" She went
and informed the Kking. The king, being too occupied in

amorous sport, said: "Go, say thus to the ministers: “May you
yourselves carefully investigate."" She came out and informed

the minister, Pracanda, saying: "His majesty authorizes thus.”

125] Then, the minister, Pracanda, returned to the hall of
justice and said to those royal officers: "Go, Sirs, summon
the executioners.” They were summoned by them and the minister,

Pracanda, said to the executioners: "Sirs, this maiden
Kasisundari was killed in the park by this lad. Go, make firm
the bonds on the hands behind the back of this ill-behaved man

and, with the sounding of a harsh-noised kettle-drum, having
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made proclamations at the points for proclamations on carriage-

roads, streets, junctions, and cross-roads, wend your way through

the southern city-gate. Taking him to the great cemetery,
place him upon a stake. When dead, place him together with
the maiden Kasisundari upon the same pyre and cremate." Then,

those executioners looked at the lad Suvarnavarna who was
exceedingly handsome and, like the peak of the mountain of
purified gold, was radiant with extreme lustre. Become
despondent, they said to one another: "Sirs, though we are
executioners, indeed, how could we kill an excellent person
such as this, the sight of whom is extremely difficult to
obtain. In every way, it is better that we should lose our

lives than that we should, indeed, kill him."
r26] The minister, Pracanda, seeing them talking to one

another, asked: "Sirs, why do you just stand there? Take

him away quickly." With clasped hands, they began to

request him: "Lord, be pleased. Though we are executioners,
indeed, we nevertheless cannot bear to kill an excellent

person such as this one who is dear to the populace.” The
minister, Pracanda became very angry and said: "Sirs, should
you not kill him, today your very lives and those of your
children, wives and kinsmen will cease to be." They trembled
and said to one another: "Sirs, the undertakings of this
minister do ndt conform with justice. Whence could it be that
he who would strive to forsake thus the lad Suvarnavarna, an
excellent person, the sight of whom is extremely difficult to
obtain, would not kill us together with our children, wives and
kinsmen? We are, therefore, 1in great danger. How should we
proceed in this matter?" To them, frightened by the fear of
death, the thought arose: "This lad is dear to the populace.
Therefore, let us now take him to the street. There 1is the
chance that the mass of the populace itself will set him free.

Who, indeed, is able to be indifferent towards him when he is



about to be killed.”” They approached near him to tie his hands
behind, but having seen him resplendent on account of the
excellence of the nobility of his figure, they were not able to
touch him. Then, trembling in every limb, and their voices
faltering on account of being choked with tears, they began to
utter lamentations. "Ah, alas 1l such evil-doers, indeed, are
we, that we are ordered to carry out a deed that should not be
done such as this."

[27] The minister, Pracanda, again ordered them harshly
saying: "Why do you delay?” Frightened, they went near him
and, their eyes filled with tears and trembling, seized and

tied him, hands behind, with that same golden-yellow garment

(he wore). Seeing him firmly tied, hands behind, the entire
mass of people at the hall of justice, except the minister,
Pracanda, their thoughts moved by the distress of separation
from him, began to shed tears: "Ah, alas!”” this lad, the sight
of whom is difficult to obtain, will soon cease to be.”” He was
then taken to the street by the executioners. Just at that
moment, an uproar arose and upon hearing it, a mass of people
assembled there, the inhabitants of Rajagrha and those that had
come from the countries (of the) various quarters, women, men,
boys and girls. Seeing the lad, Suvarnavarna, hands tied
firmly behind him, they became distracted in mind and began to
ask excitedly: "Sirs, what is this?”> Their voices faltering
on account of being choked with tears, those executioners then
said, lamenting: "Sirs, alleging he killed the maiden, Kasisundar
the lad, Suvarnavarna, has been given up for execution and is
being proclaimed ;as to his crime and punishment] in the carriage-
roads, streets, junctions and cross-roads. Before long, he will
be taken to the great cemetery and executed."

28] On hearing that, the mass of the populace, smitten by

the sorrow of separation from him, began to cry out in unison:
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"This lad is so handsome, charming and pleasant, endowed with all
the major and minor limbs, possessed of an excellence of a

complexion, the colour of purified gold, and captivates the eyes

and minds of all people. He is learned, well-behaved, amiable,
clever, compassionate and magnanimous. He 1is law-abiding, and
dear to living beings. Ah, alas | how can he be executed!

Have the holy ones perished? Has the law disappeared and has
there come into being unrivalled supremacy of the sovereignty
of the kingdom of unrighteousness alone? Ah, alas! Sirs:

With highest perfection of beauty and form is he
adorned, whom whenever we beheld, great pleasure was ours. (1)

Now, beholding that same one, guarded by the executioners,
our minds, overcome by intense grief, become rent asunder, as
it were. (@

How, 1indeed, is punishment inflicted by the king upon
him who, by reason of captivating their minds and eyes, 1is dear
to the populace? (3)

Today, abandoning compassion, how have the ministers
given up for execution him, ever beholding whom, living creatures
find no satisfaction? (4)

How, 1indeed, could a crime such as this be thought
possible of him whose conduct is well mannered and famed as that
of a sage? (5

Unrighteousness is indeed awake, while righteousness
sleeps or else is dead, that this separation from one that is
even so virtuous is at hand."™ (6)

[29] He was very dear to women. Smitten by the sorrow of
separation from him, some women there turned over and over upon
the ground; some beat their breasts; and others fell into a

stupor. There, one by one, they experienced the grief similar

. 1 - .
to that at separation from an only child. As that magnanimous

[29] 1. As in Th. bu gcig pa dari bral ba.



one vas dear to the populace, the mass of people inhabiting the
city of Rajagrha, altogether smitten by the sorrov of separation
from him, began to lament. The city of Rajagrha appeared to be
in utter confusion and trembled smitten by the sorrov of
separation from him.

[30] A maid from the house of the caravan leader Divakara
came to the street. She heard of these events and, crying and
beating her breasts, vent home in all haste, She approached
the mother of the lad Suvarnavarna, and threv herself before her.
The mother of the lad Suvarnavarna became alarmed and asked:
"What do you say, maid?" Crying aloud, she began to relate:
"Noble lady, the lad Suvarnavarna, his hands tied firmly behind
him, 1is being guarded by the executioners. Alleging that he
killed the maiden, Kasisundari, 1in the park, he has been given
up for execution even vithout investigation, and is being
proclaimed (as to his crime and punishment) in the carriage-
roads, streets, junctions and cross-roads. Before long, he vill
be taken to the great cemetery and executed.

[31] On hearing that, the lad Suvarnavarna®s mother, smitten
vith intense grief, fainted and fell on the ground. Then, her
senses returned vith the sprinkling of vater, -she arose, and,
lamenting: "Alas, my son, alas my son", tearing her hair,
beating her breasts, trembling and falling into a stupor again
and again, came out of the house and on to the street. Smitten
vith the sorrov of separation from her son, bevildered at heart,
and uttering various lamentations, she asked each person:

"By vhich road vill the lad Suvarnavarna be taken?" Wailing:
"Alas1 1 do not see my son. Help me, help me, shov me my son",
she set out along the middle of the street.

[32] Smitten vith grief, the pain of vhich became the more
intense the more she did not behold the lad Suvarnavarna, and

lamenting aloud, the vife of the caravan leader, fell at the feet



of each person and, with folded palms, requested: "Help me,

help me. Quick, give me the opportunity that the lad is not
taken past by this road. The lad, Suvarnavarna, my son, is
being taken along this road. Please do me the favour of
allowing me to see him." Not getting an opportunity there,

she threw herself prostrate upon the ground, saying: "Alas,

why, sirs, do | not get my son?" Then like a female fish

taken out of the water, she began to turn over and over upon

the ground. Like a female osprey robbed of its young, she
lamented quite pitifully. She cried out with manifold cries

of lamentation like a cow [with its manifold bellowing] that

had lost its calf. "Alas! my son. Alas! dear and charming
one! Alas 1 loved onell Alas! agreeable one! Alas! one
obtained with a hundred wishes! Alas handsome one! charming
one! pleasant one! Alas! one endowed with all major and
minor limbs! Alas! one possessed of an excellence of complexion,
the colour of purified gold! Alas! captivator of the eyes and
minds of all people! Alas! one dear to all people! Alas! giver
of delight to the eyes! Alas I learned one! well-behaved one!
proficient one! one that speaks what is agreeable to the mind!
Alas! compassionate one l lover of righteousness! dear to
living beings! Alas 1 the illuminator of my family! Alas! the
light of my family! Alas! the darling of my heart! Alas! the
entirety of my heart! Alas! the aggregate of my essence!

Alas! the ambrosia of my eyes! Alas! the bond of my joy!

Alas! the entirety of my family! Alas! without investigation

and helpless, how is he thus taken away for execution!”

[32] 1. or "Patient one", according to Tb. and Ch.
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[33] Then again, with folded palms, making a request of the
citizens, she said, bewildered at heart:

"Alas ! | am smitten, devoid of joy | What is this that is
happening to me ! Is this a dream or delusion, or is it an
aberration of the mind ? (1)

That virtuous lady, her mind distracted by intense sorrow
for her son and lamenting incessantly, requested the citizens: (2)

[is it that] he is undisciplined or disfigured and not dear
to my heart, that you would thus disregard my son as he 1is being
taken away 1 (3)

If you have compassion or a partiality for virtues, may the
citizens act in such a way that I will see my son. (4)

Today he was not anointed by me with unguents such as sandal
nor was he adorned in manifold ways with the rocana orpiment,
bracelets and coloured marks. (5)

Todayl, he was not adorned by me with ornaments such as
bracelets, nor was he embraced without reserve, nor given many
kisses. (6)

He did not circumambulate and show reverence to me, today.
How indeed, Sirs, is my son being taken away in this very
fashion ? (7)

Empty are all the quarters for me today. My body trembles,
my heart burns, too; and my mind is stupefied. (8)

He is taken away quite quickly by the cruel executioners.
Alas i1 Alas 1 never again will I see my son, the darling of
my heart. (9)

Surely, 1 have committed a grave sin in a previous life
that | am consumed thus with grief for my son, like dry grass by

fire.” (10)

nn 1. according to Th.
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By the truth that I have no evil thoughts even with regard
to my enemies, thereby let my son be liberated from this calami-
ty." (11
[34] The caravan leader, Divakara, too, after a successful
sea voyage, arrived at Rajagrha. Entering the city of Rajagrha
he observed impropitious omens. His heart began to tremble.

His limbs began to go limp. His eye throbbed. Birds, too,
began to shriek harshly in front of him. Being adept in omens
and versed in the notes of birds, he started to think: "lInas-
much as 1 observe these impropitious omens, today, a great
calamity must be at hand for the lad Suvarnavarna. For indeed
these omens indicate separation from him." He said:

"Inasmuch as my eye throbs and the bird shrieks, separation
from my son is certainly at hand today. (1)

Inasmuch as my limbs go limp and my heart trembles, terrible
separation from my son is certainly at hand, today." (2)

[35] Thinking thus upon hundreds of thousands of misfortunes,
faltering in his major and minor limbs, trembling, and with
hesitant steps he somehow entered Rajagrha. Hearing the noise
of the lamentation of the mass of the populace, and following
that noise of that lamentation he came to the street and saw

the mass of the populace smitten by the sorrow of separation

and lamenting as if the city had been attacked by demons. He
asked a man that came his way: "Sir, what is this ?" Not
knowing that he was the caravan leader, Divakara, he replied:
"The lad, Suvarnavarna by name, 1is the son of the caravan leader
Divakara. He is excessively endowed with a wealth of handsome-
ness and like qualities. It is said that, alleging that he
killed the maiden Kasisundari in the park, he has been given

up for execution without even an investigation, and 1is being

proclaimed (as to his crime and punishment) in the carriage-roads ,



streets, junctions and cross-roads. Before long he will

be taken to the great cemetery and executed." Having heard
that, the caravan leader, Divakara, smitten by the grief of
separation from his son, fainted forthwith and fell upon the
ground. Then, his senses regained after the sprinkling of
water, he arose. His lotus-like face being filled with wave
upon wave of tears, excited, and looking at him (he asked):
"Alas, by which path will the lad Suvarnavarna be taken ?"
and speedily set out along the middle of the street. As he

looked, he saw his wife, her hair hanging down, beating her

breasts with both hands, with doleful cries, uttering various

lamentations and experiencing the sorrowful, sharp, harsh,
bitter and unpleasant pain arising from the separation from
her son. He went up to her, his faltering voice choked with
intense sorrow and his eyes flooded with tears.

[36] Having seen him and being smitten by the shaft of
sorrow that had now become doubled, and her lotus-like face
become filled with wave upon wave of tears, she arose very
quickly and full of bewilderment threw herself before him.
Then the caravan leader, Divakara, embraced her as she
lamented with doleful cries and made her stand up. She fell
at his feet and said: "Caravan leader, save me, save me.
Grant me the boon of a son.” She added:

"Now console me that am unfortunate and devoid of joy,
that am being separated from my son, that am weeping and
greatly afflicted. ()

My lord, he, at whose birth your joy was utmost, your
dear son, is today being taken away for execution. (2)

Well-behaved, amiable, clever, proficient in various
sciences, and matchless 1in appearance, your learned son is

being led away. (3)

25
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Your family-stock is being cut off. The family-pillar is
being broken up. The glorious illuminator of the family, the
light, 1is being extinguished. (4)

This the entirety of the heart, this the bond of joy, this
the nectar to the eyes of men, 1is being led away by the
executioners. ()

All this is done (to the lad); this eye is removed; this,

the heart, named “son®, been plucked out, is taken away. (6)

Therefore, quickly let an effort be made for the liberation
of our son. Giving away even every possession, free both son
and me. (@)

May your wishes be fulfilled; may your mind accomplish its
hope. Would that 1 see him, your son, alive." (8)
[37] Then, the caravan leader, Divakara, though smitten by
the sorrow and pain of separation from his son, having summoned
all his courage with his mind, addressed the citizens, with
folded palms; "™ 0 1 citizens J please listen. How, indeed, is
it proper for you to disregard this impending calamity of mine ?
How is my boy, though of renowned excellence, taken away for
execution through the middle of the city even while you look
on, as if in a forest, without investigating ? How do you
remain without much anxiety ? How is it that a way of preventing
(this calamity) is not thought of ? How do you not strive for
the liberation of my boy ?" They replied: "Caravan leader, such
is this lad possessed of excellence, that this is not a calamity
to you alone, but also to us all. However, we do not see a
means of setting the boy free. Hence we remain dejected thus."
The caravan leader, Divakara, said: "Sirs, you know very well
that this boy is extremely compassionate, magnanimous, a lover
of righteousness, dear to living beings. He is incapable of

even giving rise to the thought of such a criminal act, still
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less of committing it. Therefore, please begin an effort for an
investigation of the boy. If the lad is investigated he would
indeed be freed from this calamity. You are honest and impartial
to all men. Therefore, should you report (this matter), no
fault whatsoever is seen. Not otherwise, will compassion be
shown towards me. Your love, too, on account of virtue will

be made manifest. Therefore, take compassion and go, let the
king or his ministers be informed. Perhaps, being desirous of
wealth they will not think otherwise of your words even as they
are quite appropriate. 1 am extremely distressed by the separa-
tion from my son. .Giving even all my wealth this favour should
be done that the boy be properly investigated."

[38] That caravan leader was well-known and was one that had
made friends. As it was his bidding, and on account of their
love for virtues of the boy, they agreed. Then, they dispatched
citizens, clever men of business, to the royal palace, telling
them: "If this boy is again investigated more thoroughly, today,
we too shall give the king a 100,000 of gold.”™ Then those
citizens, men of business, departed for the hall of justice.
They were observed even from a distance by the minister

Pracanda and told: "Sirs, what is the reason for your arrival ?"
They replied: "The citizens residing in Rajagyha request thus:
"As this boy, Suvarnavarna, is dear to the populace, on account
of being excessively endowed with an excellence of nobility of
figure, great is the suffering of the mass of people inhabiting
Rajagyha on account of their separation from him. Because of
his constant delight in righteousness and his being endowed with
virtues such as discipline, no one will credit this crime to
him. Therefore, we will give a 100,000 of gold and the caravan
leader Divakara will give all his wealth. At our request let
the boy Suvarnavarna be brought back and again investigated
thoroughly. When this is done our request will have been fruit-

ful and the king 3 treasury augmented."
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i39 j The minister, Pracanda, having heard it became angry and
said: "What has not been investigated in this matter that it has
to be investigated again, and that you should say the royal
treasury will be augmented ? How is it that we would augment
the royal treasury with wealth illegitimately obtained ? Nor
have you understood the wish of the king. In every way, making
use of the people of VaisalT, you are surely desirous of doing
harm to this king in that by this plan you wish to utter blame
of this king, saying "The king indeed acts unlawfully since by
not investigating, he destroys the people”. He rebuked them

and having done so - he had four men like the servants of Yama,
of very dreadful deeds, of pitiless disposition on account of
constant habit, and devoid of compassion - he summoned them

and said: "Go quickly, supervise the executioners, and address
them in my name saying: "Quickly drive him out from the city and
execute him in the stipulated manner. Nor is he to be released
at the request of anyone other than myself or the king. It

will be good for you to act accordingly, otherwise | shall
inflict severe punishment upon you".l Those royal servants
having assured him saying "It shall be so", set out, sword in
hand.

[40] The executioners [in the meantime], making hundreds

of excuses, were quite slowly wandering along proclaiming the
lad Suvarnavarna as to his crime and punishment in the
carriage-roads, streets, junctions and cross-roads, and
thinking: "Ah, alas | would that there were some rescuers

of the lad and thus would that we not commit a crime such as
this." Then, those royal servants arrived, drawn sword in hand,

and spoke to the executioners as directed. They added: "If you

[39J M Skt. mahamaryadabandhan karomi . Tb . chad pa chen pos
gcad par bya“o.
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do not quickly drive him out from the city and execute him in
the stipulated manner, we shall execute you immediately”™. Having
looked at them that were very fierce, with drawn swords ready

in their hands, and that were like the servants of Yama, they
became terrified; then, frightened by the fear of death, they
began to reflect: "Ah I Alas | no one has rescued the lad, now
he will have to be executed by us." Their eyes overflowing with
the water of tears and supervised by those royal servants, they
began to drive the lad, Suvarnavarna, out from the city.

L41] Seeing him being removed from the city, many hundreds
of thousands of beings began to cry out aloud in one voice:

"Ah | Alas | this caravan leader, Divakara, is deprived of the
whole of his possessions. The lineage of the parents of the
caravan leader Divakara is cut. This light of the family of the
caravan leader Divakara is extinguished. This joy of the family
of the caravan leader Divakara is made to disappear. This crest-
jewel of the family of the caravan leader Divakara is snatched
away. This eye of the caravan leader Divakara is removed.

This ornament of the family of the caravan leader Divakara

is snatched away. This heart of the caravan leader Divakara

is rent asunder. These, the life-breaths personified, of the
caravan leader Divakara are snatched away. Ah 1 Alas 1 how,
indeed, is the lad, having been taken about as if in the forest,
driven out; and no one has rescued him. Now this moon city of
Rajagrha is swallowed by Rahu in the form of Death. This sun
(Divakara) in the vault of the sky of the city of Rajagyha is
setting. This nectar to the eyes of the citizens dwelling in
the city of Rajagrha is set upon a path beyond the reach of
vision. This bond of joy of the citizens dwelling in the city

of Rajagyha 1is broken off. This ornament of the citizens
dwelling in the city of Rajagyha is snatched away. This crest-

jewel of the citizens dwelling in the city of Rajagrha is
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snatched away. This beloved of the hearts of the citizens dwelling
in the city of Rajagyha is taken away for destruction. Whom, now,
will the citizens dwelling in the city of Rajagrha look upon with
unwinking eyes. Now, beholding whom will they become happy at
heart ?" They became devoid of hope.

[42] One of the servants of the minister Pracanda came and
informed that the lad Suvarnavarna had been driven out from the
city of Rajagrha. Hearing it, he became glad at heart. Then
those citizens, the men of business, having heard it, became
devoid of hope. They returned and related that episode in detail
to those citizens. On hearing it, those citizens, too, became
devoid of hope. Distressed, they said to one another: "Sirs,

this quarrelsome king deprived his father” , who was such a pious
and righteous king, of his life. Now, he has begun to execute
even such distinguished men of renowned virtues, dear to the
populace, and rarely to be seen. Ah 1 the mercilessness 1 Ah |
the lack of appreciation of virtues I Ah 1 the lack of
discrimination of the ministers How is such a virtuous and
distinguished man who is, indeed, thus worthy of respect on
account of the exceeding nobility of his figure, and on account

of being well-behaved, given up for execution without investigation ?
Perhaps such a time has come as that when the bad prosper, and
there will be such a separation of one endowed with such virtues."
Manifesting the decline of the times , they related this episode

in detail to the caravan leader, Divakara.

[43] Having heard that, his hopes shattered, the caravan
leader, Divakara, smitten by the pain of intense sorrow, fainted

and fell upon the ground. Then, having regained his senses

421 1. i.e. Bimbisara; see DPPN, s.v. Bimbisara, for a summary
of the event.
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with the sprinkling of water, dejected in mind, devoid of joy,
and saying: "Presently, my son will be executed", he began to
cry out aloud:

"Delight of the eyes, alas | my son. Alas | the ornament
of my family 1| Dear child, of me that am unfortunate, having no
protector, you will be executed. (1)

My heart grows faint and, now, the quarters reel, as it
were. Inflamed by the fire of separation from you, my mind is,
indeed, consumed. (2)

Alas 1 dear child, how has terrible disaster befallen you,
that art learned, disciplined, and delighting in compassion. (3)

Son, having obtained unequalled joy produced at your birth,
I am, good son, fallen again into the fire of sorrow on account
of separation from you. (4)

Alas 1 the ministers of this king, by whom you, son,
possessed of discipline, have not thus been investigated, are
devoid of mercy and ignorant of excellences. (5)

Alas 1 this lack of mercy has been manifested by that king
by whom, you, dear son, have thus without investigation been
abandoned today. (6)

Shame, that, an excellent good man has vanished from (their)
heartsl, that you, son, are being executed, having no protector,
though possessed of virtues. (7)

Is it that all the deities of this city are gone away, that
they overlook such a virtuous man that is being executed ? (8)

May Indra and the Guardians of the World, and whatever gods
that are possessed of great power, show compassion and protect
my dear son. (9)

What sages now exist, that are magnanimous and have fulfilled

their vows, may they show compassion and rescue my son." (10)

[ 43] 1. See text, note 12.
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[44-] It occurred to him: "Why do | despair ? Let me call to
mind the Enlightened, the Fortunate One, the sole kinsman to the
whole world, of great compassion. Indeed, that Fortunate One is
the protector of the helpless , the defender of the defenceless,
the refuge of the refugeless, and the last resort for those
without one. Thus, indeed, were many beings that had come upon
misery, danger and affliction delivered from those various great
perils by that Fortunate One. Likewise, merchants in the middle
of the ocean, terrified by fear of sea-monsters and fish, were
saved from that mortal fear just by the mere recollection (of him).
Similarly, his mother was saved from that fear of being deprived
of her life when about to be smitten by the killer of many a man,
Angulimalal, with his sword raised impetuously. Likewise,
having, on account of the effectiveness of enmity continuing
from a previous birth, been offered as food, on account of (his)
killing numerous hundreds of thousands of beings, to the demon,
with the fire of his ferocity flaring up and with his face that
was frightening both on account of the terrible tusks that were
hideous, long and sharp, as well as the tongue that licked about
at the saliva that flowed out of greed for the enjoyment of the
taste of human flesh, Hastaka Atavakaz, who was just on the
point of being consumed (lit. remaining in the vicinity of his
mouth), was saved from that mortal fear. That Fortunate One

is capable of delivering my son from this danger. Let me call
to mind that same Fortunate One, who is of great compassion, and
most affectionate by nature.” He asked a lay-devotee that was
near him: "Where does the Fortunate One now live ? " Then,
that lay devotee, having called to mind that Fortunate One, with

[44] 1. See DPPN, s.v. Angulimala, for a summary of this
episode. 2. See DPPN, s.v. 2. Xlavaka, for a summary of this
episode.
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his voice faltering on account of being choked with tears, said:
"0 caravan leader,

that great teacher, the sole kinsman of all the world, who
was the caravan leader of the world, and the giver of comfort in
the world, has entered into Nirvana. (1)

In the world, that victorious one, who was the light to
those without a light, the refuge and the goal, the lamp, is
extinguished as it were through the loss of oil.” (2)

[45] On hearing that, the caravan leader, Divakara, smitten
by the shaft of grief that was doubled on account of separation
from the Fortunate One, fainted and fell upon the ground. Then,
regaining his senses with the sprinkling of water, he arose and
facing the direction whence the Fortunate One entered Nirvana,
began to cry out aloud:

"Alas, king of the Law, omniscient One, destroyer of the
hostile host of faults, abandoning a helpless man, why have you
departed, 0 lord of the world ? (1)

Alas, lord, reputed for good conduct, sole kinsman of all
beings, detached from all bonds , indicator of the path leading
to Nirvana, (2)

alas, how indeed this world, its eyes enveloped by ignorance,
will stray about in the round of rebirth, forsaken by you, the
protector 1 (3)

You, heroic in your compassion towards others, having
entered into Nirvana, this world is, indeed, without a protector;
what protector will it resort to ? (4)

And all those who are born from your law, sons of the
Victorious One, fit for conversion, bereft of you, whom will
they make their refuge ? (5)

You, O destroyer of pain, having fulfilled the hopes of
many, which quarter have you gone to, 0O sage, dashing the hope
of man ? (6)
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Should the citizens gather, eager to listen to your pronounce-
ments, who, now that you have entered Nirvana, will preach the
true law ? (V)

Alas, destitute of light, this world is smitten, together
with the gods and the Kinnaras, since it is destitute of you, a
rare protector, 0 sage. (8)

Devoted to the law and fond of the teaching, how, indeed,
will beings act, having heard of the entry into Nirvana of you,
their sole protector ? (9)

Who will again expound those excellences which are attained
having resorted to you that relishes only in compassion, that
takes pity, and is steadfast ? (10)

How, indeed, having given rise to great compassion in
behalf of the three worlds, have you, 0 Compassionate One, knower
of the truth of the world, resorted to indifference ? (11)

0, alas 1 the ship of the law, rich in the wealth of
excellences, and put together during krores of Kalpas, having
reached the submarine abode of Death, has been destroyed. (12)

0, alas * that this world, blinded by ignorance, and
deprived of the enlightened One as its instructor, will become
wearied, lost in the wilderness of (re-)birth. (13)

Great indeed is the loss that is at hand to the world
which, here and now, 1is destitute of the great jewel of the
enlightened One. (14)

How, now, will not the heart of the wise be torn with
grief on seeing the community of monks bereft of you, like
a herd of cows bereft of a bull ? (15)

The dust raised by the tips of the feet of whom, moreover,
will the gods, their heads bent down in devotion, bear upon
their heads ? (16)

Cruel indeed is impermanence by which, coming equally to

all beings, partiality has not been shown even to you. (17)
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The doctor to the sickness of the depravities, with the
remedy of the eightfold path, the one of great compassion, the
teacher, the king among physicians, has been destroyed. (18)

Alas 1 cruelly and too quickly, the leader of the world,
the unsurpassed giver of eyes to the blinded world, has entered
Nirvana. (19)

Since you have entered Nirvana, who will now come here and
immediately free my blameless and excellent son that is about
to be executed ? (20)

But, as you, the protector of the helpless, have gone to
the highest abode, alas 1 1 am now become devoid of hope for
the life of my son. (21)

Those excellent words uttered by you, the magnanimous one,
that there will be separation from all beloved ones, are now
clearly proven to me." (22)

[46] Thus, having lamented in many ways, he asked that
lay-devotee: "Sir, does there still remain some great disciple

of that Fortunate One, having handed the teaching to whom, the
Fortunate One has entered Nirvana ?" Thereupon, that lay-devotee
said: "Caravan leader, it is heard that the Fortunate One entered
Nirvana after handing over the teaching to the Elder Mahakasyapa,
and that the Elder Mahakasyapa entered Nirvana after handing

over the teaching to the Elder Snanda in accordance with the
instructions of the Fortunate One. At present, the magnanimous
Elder Xnanda takes care of the teaching. Now, like the Tatha-
gata, out of compassion, he goes to various villages, cities,
market-places, hamlets and towns and gives assistance to people
fit for conversion. Thus, he performs the planting of roots

of merit for beings that have not planted roots of merit. He
performs the bringing to maturity thereof for beings that have
accumulated roots of merit. He rescues beings whose roots of

merit have matured. Likewise, with the giving of the medicine
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of the preaching of the law, he treats beings seized by the sickness
of the depravities, like a good physician. With the mass of rays of
the light of the preaching of the true law, he dispels the darkness
of the depravities of the beings enveloped by the darkness of the
depravities, like the sun. With the multitude of the rays of his
speech, he awakens the forest of the white lotuses of people fit
for conversion, like the moon. With the preaching of the true

law he instructs the thousands of vassal princes that are people
fit for conversion, like a universal emperor. With the roar of
confidence in his own wisdom he puts to flight the herds of the
deer of the adherents of false creeds, like a lion. He leads
across the merchants that are the people fit for conversion by
instruction, like a guide. He brings about the acquisition of

the wares of the true law, like a caravan leader. He causes the
germinating of the seeds of merit, like a great cloud. He gives
advice as to what is beneficial and what is disadvantageous, like
mother and father. He tames untamed beings, liberates the un-
liberated, consoles the unconsoled, and makes those that have not
entered Nirvana enter it. Similarly, he frees from great perils
beings that have met with hardship, danger, and distress. In
brief, that magnanimous one performs the work of the Awakened One.
Call him, 1indeed, to mind. He is capable of rescuing your son

now from this danger."

[47] Having heard that, the caravan leader, Divakara, like

one that had lost and regained his life, was very pleased1 and
asked that lay-devotee excitedly: "Where does that Noble Ananda
reside now?" He replied: "Caravan leader, it has been heard by

me that the Elder Snanda resides at the moment at VaisalT, in

the grove of XmrapalT.™ Then, the caravan leader, Divakara, arose
immediately, placed his knees upon the ground, raised his hands in

salutation in the direction of VaisalT and, smitten by the pain of

1. only in Th.
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the sorrow of separation from his son, his lotus-like face being
filled with wave upon wave of tears, and his eyes filled with
tears, began to implore the Elder Ananda, with great earnestness:

"If you, great teacher, are the best knower of the intentions
of beings , knowing the inclination of my intentions, listen to
this request. (@)

Entered into Nirvana is the Fortunate One, the Awakened One;
so, too, are his disciples of great power. Of them indeed, only
you remain to promote the teaching. (2)

You are the consolation of this world, you are the final
resort. Now, having examined carefully, you should do what is
beneficial to all beings. (3)

So, while a protector, a defender, such as you remain, how
is our child thus being executed devoid of a protector ? (4)

If there was not to be advantage to beings, the likes of
you would not have remained. How do you thus remain indifferent
towards a person full of faith and about to be executed ? (5)

And, 1if you bear this body for the sake of advantage to
beings, then, 0 religious One, manifest your compassion, and
turn your attention to my son. (6)

Lift up, together with my wife, me that am bereft of all
remedies, without a protector, destitute of a final resort and
sunk in the mire of sorrow. (7)

Whom else can 1 request, and who else but you, 0 Master, has
now been assigned for the welfare of the world by the £akyan
sage ? (8

Since there 1is no protector other than you, O Lord, for my
son, it behoves you to come quickly and protect my son. (9)

0 Ananda? give delight to me along with my wife, today;
to me who am without delight and seized by the evil-natured and

unbearable enemy of sorrow for a son." (10)
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[48] Then, 1in the meantime, the Elder Snanda, becoming filled
with compassion and reflecting for three nights and three days,
examined the world with the eye of a disciple: "Who is declining?
Who is improving ? Who has met with hardship ? Who has met with
danger ? Who has met with distress ? Who has met with hardship,
danger and distress ? Who is headed for hell ? Who is prone to
hell ? Who is inclined towards hell ? Whom shall 1 rescue from
the path to hell and establish in heaven and in deliverance ?

To whom that is sunk in the mire of desire shall 1 lend a rescuing
hand ? Whom that is destitute of the noble treasures shall 1
establish in the sovereignty and dominion over the noble treasures ?"
With eyes similar to those of the Elder fariputra, the Elder Jnanda
saw the lad Suvarnavarna who had accumulated a store of roots of
merit, but had met with hardship, danger, and distress. Having
seen him, he then, by his miraculous power, remaining just there,
stretched out his hand that was like the trunk of an elephant,
and, immediately, with a snap of his fingers, having awoken king
Ajatasatru who was on the terrace at the top of the palace and
dwelling in excessive indulgence, said with a penetrating voice:
"Great king, you did not act rightly in that you did not yourself
investigate the lad Suvarnavarna. Thus, indeed, this (lad) who

is irreproachable and harmless, having been driven out of the
city, is now being taken to the great cemetery for execution.

Stop it." Then, having listened to that speech of the Elder
Inanda, the king, becoming excited, quickly bowed to the Elder
Xnanda, and remaining on the upper storey of the palace, arose

and called out in a loud voice towards the four quarters:

"Sirs, please listen. To whomsoever that would go quickly to

the great cemetery and would, in my name, rescue the lad
Suvarnavarna who is about to be executed, | offer a basket of
gold and give excellent villages.” As that lad was dear to the
populace, thousands of beings ran forth on hearing the words of

the king.
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[49] In the meantime, the executioners, supervised by those
royal servants, arrived at the great cemetery with the lad Suvarna-
varna. The maiden Kasisundari, too, placed upon a bier decorated
with blue, yellow, red, and white cloth, was taken out by her own
relatives to the great cemetery. Her relatives put her down at

a certain place, and having gathered wood began to build a
funeral pile. They were told by those executioners: "You

should not place her upon the funeral pile as yet. Wait till

we execute the lad Survarnavarna by impaling him upon the stake,
because the lad Suvarnavarna should be cremated upon the same
pyre together with the maiden Kasisundari."” Having said so,

they began to erect the stake upon the ground.

[50] Then, the lad Suvarnavarna observing the stake being
erected upon the ground, became mindful of his mother and,

his heart melting with intense grief, began to shed tears:

"Soon, on hearing of her separation from me, what would be the
condition of my mother ? How will she who, indeed, formerly

on not seeing me even for half a watch, experienced great
suffering, sustain her life now, separated from me, her only

son ? Ah, Alas ! Such an unfortunate one am 1, indeed, that,

on account of me, my mother will suffer the pain of separation
from me." Then, those executioners fixed that stake in the
ground and began to talk to one another: "Which of us will

place the lad upon the stake ?" Thereupon, each one began to
hold out a pretext saying: "You do it (i.e. place the lad upon
the stake), today , a headeache worries me excessively; me, an
acute pain in my back; and me, an acute pain in my side." Not
one of them was willing to commit that crime.

[51] Then, having heard their conversation, and having looked

at the stake fixed in the ground, the lad Suvarnavarna thought:

50] only in Th. "den"
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"Soon, I will certainly cease to be", and distressed by the
deficiencies of transmigration, yearning for the path to deliver-
ance, perceiving himself to be devoid of joy, and eyes rolling
with the despair of great fear, began to cry out: "Ah, alas I
now, after having obtained human birth [providing access to]

the great festival of the true law which is very difficult to

be attained, | am to die without accomplishing my object. Ah 1
again | will wander in the circuit of mundane existence. Again
will I have to dwell in the prison of transmigration. Again

will 1 have to wander about in the wilderness of transmigration.
Again will 1 have to enter the great thicket of transmigration.
Again will 1 have to fall down upon the great precipice of
transmigration. Again will 1 have to remain in the middle of

the mire of transmigration. Again will 1 have to be reborn in
hells such as SamjTva, Kalasutra, Samghata, Raurava, Maharaurava,
Tapana, Pratapana and Avici. Again will | be reborn in different
forms as elephant, ox, buffalo, hare, sarabha, deer, antelope

and cat. Again will 1 have to be reborn amongst departed spirits
such as those having a goitre in their necks, having such as
urine, excrement, spittle and mucus for food, deprived of hearing
the words for food and drink, and filled with the melancholy of
the great pains such as of constant hunger and thirst.

[52] It is heard that the Tathagatas, the worthy Ones, the
fully awakened Ones, are born in the world at some time or other
(i.e. rarely), just like the flower of the Udumbara; rarely does
there appear the expounding in the world of the law and the
discipline made known by the Tathagata. The good luck of
favourable birth is difficult to obtain. Birth as a human

being is difficult to obtain; (so are) rebirth in a noble region,

[501] 1. only in Th. "nes par"
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possession of unimpaired sense faculties, not being stupid, not
being deaf and dumb, not talking with the hands, and competence
for the understanding of the meaning of the doctrines both well
explained and badly explained. Here | am destitute and will today
cease to exist. By this my birth as a human being, escaped from
the eight inopportune births, will become fruitless. So, what
shall 1 do now ? Does the Fortunate One, possessed of great
compassion, the Awakened One, remain, whom I could call to mind,
and who would come and would, on account of his great compassion,
rescue me who am in this plight, helpless, without protection,
without refuge, without resort, devoid of light, and met with
hardship, danger and distress ? That Fortunate One, too, has
entered Nirvana quite too soon, due to my misfortune. So, in
this plight, whom shall I now call to mind ? Who will effect
my rescue, having come here out of compassion, like the Tatha-
gatha ?* Thinking thus, he became devoid of hope and began to
tremble.
[53] It occurred to him thus: "There 1is the Magnanimous One,
the Elder Ananda. I will call him to mind. It is known that that
Magnanimous One has a mental disposition directed towards the
welfare of all beings; and that the entire teaching was handed
over to him by the Fortunate One and by the Elder, the Great
Kasyapa. He, now, should look carefully and do what is beneficial
to all beings. He is possessed of great power and of great might.
The Elder Ananda is capable of rescuing me from this calamity.
I will call just him to mind." Having conceived thus, his eyes
flooded with the water of tears, vexed by the fear of transmigration,
and greatly moved, he began to implore the Elder Ananda, with
intense earnestness:

"Elder Ananda, it behoves you to listen to this entreaty of

me who am frightened by the fear of transmigration, and am devoid
of joy. (@)
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The Omniscient One, full of compassion, has entered into
Nirvana, having entrusted the care of the welfare of beings to
you and to the Magnanimous One, Kasyapa. (2)

The Elder Kasyapa, too, his purpose accomplished, has
entered into Nirvana, having entrusted that care to you yourself
for the glory of the world. (3)

Now that the kinsman of the world, the fully Awakened One,
active for the welfare of the world, as well as the famous
Kasyapa have entered into Nirvana, (4)

you are the protector of them that have no protector, the
giver of fearlessness to the frightened, the resting-place for the
wearied, and the refuge of those that seek refuge. (5)

The duties of the Master have to be performed by you.

You are the sole kinsman of the world. You are foremost of
the disciples of the Awakened One, and you are responsible for
the teaching. (6)

IT you do not, now, rescue me from the nether world of
suffering, | am ruined, for, just now, 1 know no protector
other than you. (7)

I fear not death - death is certain to one that is born -
in the same way as you, knowing an escape from the prison of
transmigration. (8)

Likewise, great is my anguish that having obtained a
favourable birth that is difficult to get and escaped from the
eight inopportune births, 1 should die without accomplishing
my object. (9

Rare, indeed, is the birth of the All-seeing, the Awakened
Ones. Act in such a way that owing to you, 1 shall not become
fruitless. @0

Yours is unwavering compassion towards all beings; so,
it is not proper to disregard me that am desirous of the path

to liberation. (11)

[53J T7 as in Th.
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And if you, O highly Fortunate One, are one that strives
for the welfare of all beings, look upon me who am met with
hardship, danger and distress. (12)

So, with your divine eye having seen me thus, destitute
of protection, it behoves you, now, to come quickly and rescue
me."  (13)

[54] Then, in the meantime, his loins girt in order to
accomplish the welfare of the entire world, observing the
activities of numerous beings, his thoughts upon their welfare,
and deeply moved, likewise, the Elder Snanda, the Magnanimous
One, out of compassion saw with his divine eye, the lad Suvarna-
varna in that predicament. His thoughts impelled by compassion,
illuminating the sphere of the world with divine radiance, and
surrounded by five hundred Arhants , he immediately arose by

his magic power into the sky and, filling the vault of the sky
as if with masses of twilight clouds, his body shining intensely
as If it were the amassed glory of the whole world, set out
towards the cemetery.

King Ajatasatru, remaining in the upper storey of the
palace, saw the Elder Snanda together with a large company of
monks, ensconced by them in the shape of a half-moon, and up
in the sky by his magic power going towards the great cemetery,
ornamenting the sky as if with a mass of twilight clouds. And
having seen him, it occurred to him thus: "Surely, the Elder
Snanda has come for the sake of the lad Suvarnavarna, and on
his account will be desirous of preaching the very wonderful
and marvellous law. I, too, shall go to the great cemetery."
Then, having bowed immediately to the Elder Snanda and his
retinue and having sought refuge , he descended from the upper
storey of his palace quite quickly and, with a retinue of many
hundreds of thousands of beings, set out to the great cemetery

simply on foot.
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Just at that time, the executioners were threatened by
those royal servants with their weapons drawn: "Why do you thus
delay ? Place this lad quickly upon the stake." Then, those
executioners, being terrified, began to cast (the lad upon the
stake) after saying: "We shall place the lad Suvarnavarna upon
the stake.” The lad, Suvarnavarna, distressed in mind at the
evil of transmigration, and devoid of hope, began to cry out:
"Ah 1 Alas 1 | have been abandoned by the Noble Ananda, since,
indeed, he has not paid attention and rescued me."

[55] Now, 1in the meantime, the Elder Ananda, the Magnanimous
One, as he came, said from quite a distance, filling all the
guarters with a penetrating voice, and consoling the lad,
Suvarnavarna: "Do not fear, child, 1 bear this body which
resembles a venomous snake only for the sake of people amenable

to instruction, such as you. So, child, do not fear. 1 will
deliver you today from this danger. Today, | fulfil the wish

of the Fortunate One, the Awakened One. This very day, 1 will
render fruitful that teaching which was entrusted to me by the
Fortunate One, the Knowing One, the Perceptive One, the Tathagata,
the Worthy One, the Fully Awakened One, and by the Great Elder
Kasyapa. Today, | will make manifest the magnanimity of the

chief disciples of the Tathagata. Today, 1 fulfil your wish.
Today, 1 remove this fear of yours, of death and of transmigration.
Today, 1 pluck out the shaft of your doubt and uncertainty.

Today, 1 cleanse your eyes which are obstructed by the veil of
heterodox doctrines with a dab of the ointment of knowledge.
Today, | destroy the fire of your anger. Today, 1 clothe you
with passionlessness. Today, | cause your seeds of merit to
sprout. Today, | extricate you from the mire of transmigration.
Today, 1 ferry you across the ocean of suffering. Today, |1

lead you towards the other side of the wilderness of transmigration.
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Today, I cut asunder the bonds of your defilements. Today, | break
down the door-panels of your hindrances. Today, | will act in such
a way that you, by abandoning all major and minor defilements,

will attain Arhatship which is difficult to attain in endless
crores, millions, hundreds and thousands (of kalpas ).

Today, you will consume the entire fuel of the defilements
with the fire of knowledge. Today, you will become freed from
sickness, cleared of the doubts in your mind, ()

Today you, O child, will cut down altogether and at once
the tree of (re)birth that has long endured and is difficult to
be hewn, with the great thunderbolt of knowledge. (2)

Boarding the ship of vigour, you will today cross over the
ocean of existence with its water of passion, whirlpools of
pride and waves of conceit. (3)

With the great thunderbolt of wisdom, you will rend asunder
the mountain of suffering with re-births for its mass, old age
for its basis and abounding in crags of death. (4)

Today, dear child, you will obtain that state which being
free from the influxes and very difficult to obtain, you did
not obtain in thousands of crores of kalpas.” (5)

[56] Then, having heard that from the Elder Snanda, the lad
Suvarnavarna, as if having lost and regained his life, become
consoled, the hair of his body bristling (with great joy*),

and with his gaze fixed upon the vault of the sky, remained

with his mind concentrated upon the Elder Xnanda. Thereupon,

those royal servants said to those executioners: "Sirs, here

are monks coming through the sky. As they are

compassionate, perhaps, having come, they will cause an obstruction;
therefore , quickly place the lad upon the stake, lest great harm

55 1. according to Ch. 876c¢cll-12.

56 1. only in Th.
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befall you on account of transgressing the king"s orders." Then,
those executioners, frightened by the apprehension of the destruction
of the lives of their children, wives, relations and kinsmen,
lifted up the lad Suvarnavarna and began to place him upon the
stake. Thereupon, the Elder Ananda willed, immediately, in such

a way that there appeared above that stake a lotus of great
dimensions, with an extensive pericarp, and, rivalling the orb

of the moon. Above that lotus was the lad Suvarnavarna, seated
cross-legged upon its pericarp. Seeing him seated cross-legged
upon the pericarp of the lotus, the many hundreds of thousands

of millions of deities that were in the sky let out an exclamation:

"Ah 1 the greatness of the teaching, that even a disciple
thus performs what is the marvel of the omniscient one, the
miracle of the Tathagata 1 (1)

Rightly performing a great big wonder, today, the Noble
Ananda has like the Sugata, loftily manifested his greatness. (2)

Ah 1 the Sun that was the Victorious One having set, here
has arisen the glorious sun that is the Elder Ananda, the dispeller
of the darkness of all distress 1 (3)

The vault of the sky that is the world has been adorned
by the moon that is the Elder Ananda with rays that are his
wisdom, virtue and greatness. (4)

The world, enveloped in darkness on account of being bereft
of the light that was the Sugata, is today well illumined by the
light that is the Noble Ananda. (5)

The jewel of the Buddha, endowed with all imponderable
virtues, having disappeared, the glorious crest-jewel of the

world, the Noble Ananda, has arisen™. (6)
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[57] Then, with an excess of lustre like the unblemished orb
of the autumn moon, like the sun closely surrounded by a mass of
twilight clouds, his figure shining intensely as if it were the
amassed splendour of the entire world, surpassing the radiance of
the sun with his own majesty, and surrounded by 500 Arhats, the
Elder Snanda arrived there, and remaining just in the sky, spoke
to the lad, Suvarnavarna:

"Dear Child, very rarely do Tathagatas arise in the world;
teachers of gods and men, endowed with vision, and with their
passions overcome; (1)

who make known the law which removes all suffering, and
which pertains to suffering, the arising of suffering, the
overcoming of suffering, and the Noble Eightfold Path, peaceful
and leading to Nirvana. (2)

While this law that dispels all suffering is being preached
(people) are not reborn, having destroyed ignorance with
knowledge." (3)

[58] Just immediately after his words, the lad, Suvarnavarna,
rent asunder the mountain of the false view of the existence of
a personality, risen above with its 20 peaks, with the thunder-
bolt of knowledge and realized the fruit of "entry into the
stream”. Then, like a merchant that had obtained a profit, like
a husbandman endowed with a good crop, like a hero victorious

in battle , like having regained the kingdom of a universal
monarch, the lad, Suvarnavarna, became full of great joy and
delight. Remaining just there, with folded palms, he began to
extol the Elder Snanda:

"Homage to you, Elder Snanda; homage to you, best of Elders;
homage to you, great sage, the banner of the sons of the Victorious
One. (@)

Ah 1 vyour compassion is abundant; Ah | your compassion is

best; whence 1 have been rescued from this great hardship. (2)
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Appropriate is your epithet "Protector of the World", which
is wide-spread in the world, since I, distressed with fear and
destitute of a protector, was liberated by you, the protector. (3)

You, the moon of a sago, with the cool rays of kindness and
compassion, have risen to refresh the world distressed by the
heat of suffering. (4)

What I have obtained, thanks to you, a "good friend"; that
was done for me neither by mother nor by father nor even by
friends. (5)

Closed are all evil ways. Laid open is the door to
liberation. Dried up are all oceans, and passed over are the
mountains of bones, (6)

Transmigration has neither beginning, middle nor end; it
abounds with the fear of suffering. 1 have been placed at its
end by your virtues (guna), accompanied by (sama) wisdom
(dhiya)l. ()

The shaft of false view, embedded since beginningless time,
has been drawn out; having obtained the best of physicians,
feverless, | am comforted.” (8)

[59] Thereupon, the deities observed the Elder Jnanda 3
intention and at that very moment made that great cemetery
free of stones, pebbles and gravel. It was sprinkled about
with sandal-water and perfumed with fragrant incense. It had
portals with hoisted flags and banners. On it were fastened
clusters of festoons of cloth. It was bestrewn with very
variegated and fragrant flowers. It was very pleasant like
the Nandana park of the gods. In it was prepared for the
Elder Xnanda a great lion-throne which was ornamented with

special decorations, embellished with inlays of various jewels,

[58] T, translated according to Th.
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divine, entirely in gold, and equipped with a foot-stool. Divine
seats were also prepared for those five hundred Arhats. Thereupon,
the Elder Snanda descended from the sky and sat upon that throne.
Those 500 Arhats, too, descended and sat upon the seats that had
been prepared (for them).

[60] King Ajatasatru, too, arrived there surrounded by many
hundreds of thousands of beings. He saw that manifestation of
might and the lad, Suvarnavarna, seated upon the pericarp, above
the lotus that rivalled the orb of the moon, like the full-moon
in the autumn season set free from masses of clouds, and shining
with glory like a sacrificial post of gold. Having observed
(these), his mind overcome by extreme amazement, the hairs on

his body bristling, his lotus face being filled with wave upon
wave of extreme joy, and his mind overcome by the onset of
extreme faith, he fell prostrate at the feet of the Elder Snanda.
Then, having lightly touched his feet with the pout of his

mouth, he arose and placing his knees upon the ground, looking

up with folded palms at the Elder Xnanda, said:

"Homage to you, Supreme teacher, by whom thus performing
the rescue of this person, 1 myself have been helped out. (1)

Had both 1 and this man not been heeded by you, 0 Sage,

I would have been destroyed by the thunderbolt of words of
censure. (2)

Had you not been my protector, the sage beneficial to all
beings, | would, this very day, have been consumed by the forest-
fire of repentance. (3)

Ah 1 the greatness of your wisdom and this excellent com-
passion. Ah 1 this wonderful act, too, that has properly been
manifested. (4)

Having observed this most wonderful miracle of yours, 0
sinless one, methinks that the Tathagata, indeed, has not gone

to his final rest. (5)
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You are the protector of people that are fallen into
distress; you are their last resort. Beneficial to all beings,
you are beloved, just like the Tathagata. (6)

What joy | had, formerly, looking at the Fortunate One,
that same (is mine) today, looking at you who looks after the
teaching of the Victorious One."™ (7)

[61] Then, that king having thus extolled the Elder Snanda,
arose and, his mind filled with extreme joy, went quite quickly
up to that stake. Stretching out his hands he himself brought
the lad, Suvarnavarna, down from that lotus-seat with great
affection as if he were his own son that had been lost and
found. Embracing him firmly he continued to repeatedly kiss

him on his head. His eyes filled with tears of joy, and looking
at the lad, Suvarnavarna, with unwinking eyes, he said:

"What joy now increases on seeing you freed from this
hardship, that was not for me formerly on obtaining the king-
dom. (@)

Luckily, Son, do I now see this lotus-face of yours that
surpasses the lustre of the full moon and that has eyes like
the petals of blue lotuses. (2)

Luckily, 1 see your body, charming with the colour of
purified (gold), adorned with a wealth of virtues and endowed
with all limbs. (@)

What unmerciful and evil-natured man by whom you, the
beloved of men, have been abandoned for execution, has betrayed
his evil nature? (4)

Say, to whom 1is not dear this very wonderful figure, the
speech that gives delight to the ears, and the conduct that
is disciplined? (5

Who has a hatred towards virtues, who is ever disposed to
wickedness; whose heart is similar to the hardness of diamond;

who knows not excellences ? (6)
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His heart certainly consists of stone or has been made
thoughtless or is torn out, to whom you, Son, are not dear.-j @)

There has begun to be thrust a blazing thunderbolt upon my
head, or a sharp sword in my throat, or a spear, fTirmly, on my
breast. (8)

By whom that has approved the execution of you, 0 beloved
of all people , has the thunderbolt of ill-fame been let fall
upon me ? (9)

Alas | who by his order caused this dreadful deed to be
done to you ? Who is persistent in his enmity towards me ?

To whom am 1 not dear ? (10)

Who is he that is embraced by Death ? To whom are his
life-breaths not dear, that he has ordered your execution ?
Please tell me quickly." (11)

[62] Then, the lad, Suvarnavarna, began to reflect: "If 1
tell this king that this act was caused to be done to me by the
minister, Pracanda, as this king is impetuous, there is the
chance that he would immediately execute the minister, Pracanda.
Therefore, how should | proceed in this matter ? Or rather, the
responsibility for the consequences of one"s own actions should
be had recourse to. Surely, in former births, | have committed
a sinful and unwholesome act of which this is the consequence;
except on account of the consequence of former actions, a
faultless one would not thus be abandoned for execution."
Having arrived at this decision he told the king:

"That sinful act was committed by me alone in former births,
0 King, of which a consequence such as this is at hand. (1)

Therefore, experiencing now the consequence, undesired as

it is, of one own acts, whom, indeed, shall I point out ?" (2)

[61] T~ see Skt. text, n. 12.
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Having said thus, he vent near the Elder Ananda, and fell
down prostrate at his feet. The Elder Ananda said: "Dear child,
this maiden, Kasisundari, has been seized by the effect of
poison. So, arise and make her well by means of a truthful resolve,
and win the confidence of the great mass of people.”

[63] Then, the lad, Suvarnavarna, having listened to the
Elder Ananda, began to make a truthful resolve, his mind devoted
to the aspirations of all beings: "By that truth and asserveration
of truth of mine, that there arose not in me, towards the maiden
Kasisundari, even the minutest impurity, be it either passion,

or enmity, or delusion, or injury, or any one of the secondary
mental impurities,by this truth and asserveration of truth, may
the poison disappear from her body. Then, immediately after

this truthful resolve was made, the poison disappeared from the
body of the maiden Kasisundari. Herself restored to life, she
arose as if awakened from sleep. Having seen her arisen, herself
restored to life, that great mass of people and the many hundreds
of thousands of deities uttered loudly in unison: "Ah, the

wonder ! Ah, the purity of the mental disposition of the lad 1
0f great power is this lad and of great might, insofar as, now,
by the force of truthful resolve, this maiden Kasisundari has
been made to arise and is clothed with her dear life."

Then, the maiden Kasisundari began to look around. There,
in the great cemetery, she saw the Elder Snanda, together with
a great host of monks, and hidden (by them) in the form of a
half moon, seated upon a large and divine lion-throne radiant
with various jewels™king Ajatasatru, accompanied by many hundreds
of thousands of beings® as well as herself placed upon a litter
[decorated with] blue, yellow, red and white (cloth). Having

[62] 1. or "is stiff due to".
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thus seen, she was bewildered and began to think: "Is this a
dream, or is it mental derangement, or is it that someone would
have displayed this magic act ?" Then, her relatives, described
this in detail and added: "In every way this, your life, is
entirely owing to the Elder Xnanda."

[64] On hearing that, the maiden Kasisundari, in whom had
risen great esteem for the Elder Snanda, began to experience
extreme faith. Then, the maiden Kasisundari, having recollected
the park and the minister Pracanda, distressed in mind, her eyes
rolling in despair on account of the fear of death, and taking
the situation to be another like that, began to bewail woman-
hood: "Alas, womanhood that is indeed very inferior and is the
abode of all misery, on account of which I am in this situation.”
Distressed in mind, she arose quickly and, taking a garment,
went up to the Elder Snanda and presented that single garment

to the Elder Xnanda. She fell at his feet, and, having first
called to mind the virtues of the Elder Snanda, began to make

a truthful resolve with an intense surge of faith: - "By the
truth, the asserveration of truth, that you, O sage of Videha,
have become the foremost of the pupils of the Buddha; that you
are superior to the best, distinguished, most excellent, supreme
and unsurpassed; that you are the elephant of the disciples,

the lion of the disciples, the bull of the disciples, the
thoroughbred of the disciples, the red-lotus of the disciples,
the white water-lily of the disciples, the white-lotus of the
disciples; the charioteer of the disciples, the caravan leader
of the disciples; the moon of the disciples, the sun of the
disciples; the jewel of the disciples and the crest-jewel of
the disciples; that you are the helmsman of the teaching and the
one that looks after the teaching; that you are a worthy one,
that has exhausted the depravities, has performed his business,
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done what was to be done, has laid off the burden, has achieved

his own end, whose bonds of existence are destroyed, and whose

mind is freed through perfect knowledge, and that you are of

great power, of great might, exceedingly powerful and worthy of

great gifts, by this truth, and asserveration of truth, this

very day may my feminine organs disappear and male organs appear."”
Then, immediately after this truthful resolve was made,

her feminine organs disappeared and male organs appeared. She

became a man, handsome, charming, and pleasant. His body was

adorned with diverse clothes and ornaments. For him there

began to fall from the vault of the sky a divine, variegated

and pleasant shower of clothes. Now, too, by that falling

shower of clothes, the orb of the sky was so covered that at

that moment in that great cemetery the rays of the sun could

not be discerned. Thereupon, having observed that great wonder,

able to win over gods and men, the greatness of the virtues of

the Elder Snanda, many crores of millions of hundreds of

thousands of deities that were in the sky let out exclamations:

"Ah, the marvel ! Ah, the great wonder ! Ah, the greatness

of the virtues of the Elder Snanda ! Ah, the exaltedness 1

Ah, what an extremely pure field worthy of gifts, wherein,

indeed, by the mere presentation of a single garment, immediate-

ly after her earnest wish, the feminine organs of the maiden

Kasisundari disappeared, male organs appeared, and there was

a manifestation of power such as this." Then those deities,

their minds full of faith, let fall a divine shower of flowers.

Divine music was also played.

[65] Thereupon, the man, Kasisundara, in consequence of

the greatness of the virtues of the Elder Snanda, perceived

the immediate ripening of the fruit of actions, that was very

attractive and was in accordance with his own desires. His
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thoughts were overcome by extreme amazement, extreme happiness
and joy arose in him, and his body became roughened on account
of the hair that bristled with joy. He arose and placing both
knees upon the ground, began to praise the Elder Snanda, with
folded palms: -

"Homage to you, rare one, imponderable one, amassed with
very pure virtues; you, by whom life was thus given today to me
that had no protector. (1)

IT you, with eyes of pure knowledge, had not been my
protector, how would 1 have my life-breaths remaining ? You,

0 sage, are the saviour of my life. (2

Oh, the greatness of your virtues; Oh, your desire for
the welfare of beings, that (this) person was thus rescued by
you from a terrible danger ' (3)

Oh 1 your worthiness for receiving gifts, very pure and
very rare; even the gift of a single cloth to whom acquires
such high value. (4)

Thus, having given to you, Great Sage, a single garment,

1 obtained immediately the auspicious fruit (of action) that was
in accordance with my desires. (5)

That womanhood which, methinks, is, as it were, a support
of great evils, too, has this very day been abandoned by me,
and manliness has been acquired. (6)

That is this divine likeness here, adorned with divine
ornaments; there falls, also, a very charming shower of garments
from the sky. (V)

They indeed who do not pay homage to such a virtuous and
excellent field, are unfortunate, deceived now by the enemies

that are the defilements such as delusion.”™ (8)
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[66] He praised the Elder Snanda thus, and seeing manifest
the fruit of action, reflected: - "It is not proper for me that
I, seeing manifest the desirable and undesirable fruit of action,
should again dwell in a household.” He fell down at the feet of
the Elder Snanda and said: "Noble One, would that 1 obtain entry
to the Order, ordination and state of a monk in the well-
enunciated doctrine and discipline. May I practise the holy
life in the presence of the Elder.” He was entered into the Order
by the Elder Snanda and was so instructed that he attained
Arhatship by getting rid of all defilements.

[67] Now , in the meantime, the caravan leader, Divakara,
smitten by the sorrow and pain of separation from his son, was
repeatedly rising and casting himself upon the ground at the
junction in the middle of the city of Rajagrha, together with
his wife. Again and again he rolls to and fro upon the ground.
He beats himself with his two hands. He laments with painful
cries: "Alas, son, alas, son."™ The caravan leader, Divakara,
heard that the Elder Snanda, had come through the sky and
rescued the lad Suvarnavarna, and that wonders and miracles

were taking place in the great cemetery. Having heard so,
greatly joyous at heart as if besprinkled with a shower of
nectar and with extreme happiness and joy arisen in him as if

he were anointed by consecration to universal sovereignty,

he, together with his wife, arose immediately and departing

from Rajagrha with a quick gait, arrived at the great cemetery.
There he saw the lad Suvarnavarna (like) the full moon of

autumn freed as soon as seized by (the demon) Rahu, seated

near the Elder Snanda, as well as that manifestation of might
produced by the effectiveness of the virtues of the Elder
Xnanda. Then, having seen that very wonderful miracle of his,
capable of winning over gods and men, and begetting respect for
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the Elder Snanda, his thoughts overcome by the surge of extreme
faith, he fell prostrate at the feet of the Elder Snanda. Having
arisen, he placed his knees upon the ground and, out of joy, his
lotus-face being filled with streaming waves of tears, began to
praise the Elder Snanda with folded palms: -

"Oh, 1in that you have rescued this person from a dreadful
and great danger, magnanimity was manifested by you, 0 highly
Fortunate One. ()

Oh 1 the greatness of your compassion, Oh | the wealth
of knowledge 1 that you, like the Omniscient One, have mani-
fested through your purity. (2)

Likewise, this dear son of mine was duly delivered from the
mighty ocean of misfortune through the power of your pity and
knowledge. (3)

IT this one had not been heeded by you, today, | would,
indeed, be sunk for long in the mud of grief, together with my
wife. (4)

On account of you, the offspring of Him of Great Compassion,
I am from now on rescued from the ocean of grief for my son and
gone forth from the wilderness of grief. (5

I am freed from the snares full of suffering, escaped from
the prison of suffering, rid of the fear of the fatigue of
suffering and liberated from the cage of suffering. (6)

Now, | am neither stuck in the mire of suffering, nor
pricked by the thorns of suffering, nor stung by the serpent
of suffering, nor pierced by the arrows of suffering. (7)

Nor am I cut by the swords of suffering, nor got at by
the enemies of suffering, nor swallowed by the sea-monsters
of suffering, nor scorched by the fire of suffering. (8)

Today, by you doing thus, the populace has been illumined;
their eyes have been made open, and their hearts delighted. (9)
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By your affording protection thus, we are extremely delighted,
and this name of yours, "Snanda® (i.e. the Delight), has become
quite appropriate in its meaning.” (10)

[68] Then, having extolled the Elder Ananda, the caravan
leader, Divakara, arose, went up to the lad Suvarnavarna, together
with his wife, embraced him tightly, and repeatedly covered him
with kisses. Greatly delighted and his eyes filled with tears

of joy, looking steadily at the lad Suvarnavarna, he said: -

"By good fortune, I again see your body obtained after
hundreds of wishes, and which surpasses the glory and beauty of
the splendour of the orb of the full moon in autumn. (1)

On account of the Elder Snanda 1 see, again, your face
with its eyes that are somewhat red at the corners, elongated,
dark and shining.” (2)

[69] Then the lad, Suvarnavarna, disturbed in mind by the
deficiencies of transmigration, sought the permission of his
parents, and falling down at the feet of the Elder Ananda, said: -
"Elder, would that | obtain entry to the Order, ordination and
the state of a monk in the well-enunciated doctrine and disci-
pline. May I practise the holy life in the well-enunciated
doctrine and discipline.” He was entered into the Order by.

the Elder Xnanda and was so instructed that, at that very
moment, he attained Arhatship by getting rid of all defilements.
Having attained Arhatship, he began to look at his successive
former births. When he saw that he was quite a great personage
by reason of merit acquired by past deeds , it occurred to him

thus: -

"1 am mistaken if 1 should have understood that as | am thus
distinguished on account of merit, 1 would have performed meri-
torious actions to the fullest extent.l So, now too, 1in order
to arouse in beings respect for meritorious actions, 1 would

manifest the greatness of my merit."”

[69] 1. See Skt. text T691 n.5.
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Thereupon, he removed those clothes from his body. Immediately
after that there appeared others just like them. As he began to
remove them again and again, just so there appeared, for him, others
again and again. He repeatedly removed them and made a great heap
of clothes in front of the Elder Ananda. That great mass of
people saw him and the heap of those precious clothes, glittering
like a heap of jambunada gold covered by the rays of the newly
arisen sun as it were. Their thoughts overcome by extreme amaze-
ment, they said: - "Ah J the wonder, Ah 1 the miracle, Ah 1 the
greatness of meritorious deeds 1 Ah j well has this magnanimous
one performed meritorious deeds that indeed, although he removes
them continuously, there is no end to these very splendid clothes."”

He, then, presented those clothes to his mother and father.
The two of them in turn gave them, beginning with the community
of monks headed by Ananda, to as many as formed that mass of
people assembled in the great cemetery. There, every being was
presented with a pair of garments but, on account of the power
of the merit of the monk, Suvarnavarna, the heap of garments would
not indeed become exhausted.

T70] Thereupon, the monk, Suvarnavarna, soared up into the sky
and went to the city of Rajagrha by magic power. In the middle

of the cross-roads he made a large-sized heap of golden-hued
clothes, removing them repeatedly from his body. Filling the city
of Rajagrha with his voice, he said: - "Sirs, 1 have relinquished
these clothes. Please take as many as are of use to any of you".
On hearing this, at that very moment, many hundreds of thousands
of beings assembled there. They saw at the cross-roads in the
middle of the city, the very large-sized heap of those golden-
yellow clothes, shining like a heap of jambunada gold, beaten upon
by the rays of the sun, and also the venerable Suvarnavarna in the

vault of the sky, shining with extreme glory like the peak of a
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mountain of purified gold. Seeing them, that great mass of people,
their thoughts overcome by extreme amazement, and their lotus-like
faces becoming filled with ripples of waves of extreme delight,
reflected:- "Ah 1 the wonder; Ah 1 the miracle 1 What is it,
now, that this magnanimous one has performed, whereby he is thus
possessed of great power and of great might. Should we know, we
too would perform it, whereby we too would thus be possessed of
great power."™ Their desire aroused, but wavering with doubt, they
began to talk to one another. It occurred to them: "This one is
thus magnanimous, possessed of great power and of great might,
has fulfilled his vows and is endowed with divine knowledge. Let
us ask just him." Thereupon, that mass of people, their eyes
dilated with extreme amazement, with folded palms, and their gaze
fixed upon the vault of the sky, bowed to the venerable Suvarna-
varna, and said in unison;-

"Highly fortunate one, you are endowed with the divine eye
of wisdom. It behoves you to tell us that whereby you are thus
exalted. ()

It behoves you to explain to us that whereby one attains
abundance of wealth and of virtues in this world and in the
next." (2
[71] Then, that great being, his mind overcome with pity,
gladdening them with great words, and filling the quarters with
his voice, [said]: (@

"For this very purpose was this exhibited to you by me.
I will tell in due order, listen to these words of mine. (2)

By meritorious deeds one obtains abundance of wealth and
of virtues, in this world and in the next; and it is by merito-
rious deeds that | am possessed of great power. (3)

If pain is not dear to you, but abundance of happiness is,

quickly perform meritorious deeds; happy is the accumulation of

merit. (@4)
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Whatsoever abundance of happiness as well as bliss is obtained
in this world and in the next, that is the fruit of meritorious
deeds alone. (5)

What extensive wealth the rich, the merchants, the Brahmins,
caravan leaders and others enjoy, that is the fruit of meritorious
deeds alone. (6)

That men have a delightful abundance of women, servants,
children and friends, 1is the fruit of meritorious deeds alone. (7)

That a man is illustrious having obtained abundance of beauty
and charm that captivates the mind and eyes, is the fruit of
meritorious deeds alone. (8)

That mortals indeed obtain an inalienable retinue and an
inexhaustible abundance of wealth, is the fruit of meritorious
deeds alone. (9)

That men attain recollection of former existences, good
fortune, and acceptability of speech, 1is the fruit of meritorious
deeds alone. (10)

That men, delighted, always in the company of kinsmen, enjoy
copious abundance of wealth, is the fruit of meritorious deeds
alone. (11)

That men have unlimited abundance of wealth, unrivalled and
lasting, is the fruit of meritorious deeds alone. (12)

That there are indeed people in the region of Uttarakuru,
who are unselfish, have renounced possessions and are assured of
a long life, is the fruit of meritorious deeds alone. (13)

That men enjoy therein very wonderful rice, grains of rice
not ploughed and sown, is the fruit of meritorious deeds alone.1
14)

That therein men wear bright clothes issuing from the wish-

fulfilling tree, and ornaments, 1is the fruit of meritorious deeds

alone. (15

[71] 77 See Skt. text T71] n.11. The allusion here is to the belief
that "the corn ripens by itself and sweet-scented rice is found
boiling on hot oven-stoves"™ in the land of Uttarakuru, q.v. DPPN,
Vol. I, p. 355.
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That men in the region of Uttarakuru, on dying, immediately
become gods, is the fruit of meritorious deeds alone. (16)

That Nagas in Patala, like divinities, enjoy divine abundance
such as feeding on nectar, 1is the fruit of meritorious deeds alone.
()

That lords of men attain abundance consisting of regal glory
such as majesty, like gods, and shine forth, is the fruit of
meritorious deeds alone. (18)

That kings having become universal emperors by their strength
shine forth like the lord of gods, is the fruit of meritorious
deeds alone. (19)

That a universal emperor, too, enjoys abundance such as the
seven jewels, complete and comprising all men, is the fruit of
meritorious deeds alone. (20)

That Daityas such as Vemacitra having obtained, enjoy
prosperity equal to that of the Lord of the Thirty-Three, is the
fruit of meritorious deeds alone. (21)

What variegated splendour the four guardians of the world
such as Kubera, joyfully enjoy, that is the fruit of meritorious
deeds alone. (22)

That the gods, together with divine damsels enjoy splendour
of forest parks such as Nandana, is the fruit of meritorious
deeds alone. (23)

That the lord of the Thirty-Three, ever delighted, enjoys
manifold abundance such as kingship over the gods, is the fruit
of meritorious deeds alone. (24)

That gods dwelling in aerial chariots enjoy divine pleasures,
as desired, is the fruit of meritorious deeds alone. (25)

That some gods are superior even to (other) gods, in respect
of the ten conditions such as life span, complexion, strength,

etc., is the fruit of meritorious deeds alone. (26)
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That the lord of the sphere of desire enjoys abundance of
enjoyment that is divine, variegated and the best in the sphere
of desire, is the fruit of meritorious deeds alone. (27)

That among gods and men they effortlessly get their wishes
as desired, is the fruit of meritorious deeds alone. (28)

That gods such as Brahma, contemplating in the stages of
contemplation, attain the highest happiness, is the fruit of
meritorious deeds alone, (29)

That contemplators obtain happiness born of contemplation,
happiness arising from the removal of craving, and happiness that
is peaceful, is the fruit of meritorious deeds alone. (30)

That there are disciples of the Enlightened One possessed
of noble qualities, of great power and magnanimous, is the fruit
of meritorious deeds alone. (31)

That even those magnanimous ones who are Pratyekasambuddhas
(fully enlightened themselves) attain enlightenment after hundreds
of Kalpas, is the fruit of meritorious deeds alone. (32)

That there are perfectly enlightened ones adorned with un-
limited peerless virtues, is the fruit of meritorious deeds
alone. (33)

By meritorious deeds do men obtain women who abound in
beauty and youth, are the ornament of their families, and are
well-disposed and attractive, (34)

By meritorious deeds 1is heaven obtained, of meritorious deeds
are divine damsels the fruit: cherished success in all desires
is obtained by meritorious deeds. (35)

By meritorious deeds is obtained a mind that is keen as well
as free from impurities; by meritorious deeds is obtained faith
in the stages of ecstacyz, by meritorious deeds 1is obtained

clearer mindfulness. (36)

f714 2. According to Tb. See Skt* text T71] n.35.
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By meritorious deeds are obtained all the glorious magnificences
of virtue: being beloved, eloquence, the possession of a melodious
voice and fame. (37)

There 1is not that happiness in the world which cannot be
obtained by meritorious deeds. Therefore, those desirous of
happiness should ever perform the accumulation of merit. (38)

Having performed a trifling act of merit towards the Tathagata
Yipasyin,fruit was exceedingly obtained by me in accordance with
my desires. (39)

Happily did I enjoy the power of sovereign lordship in the
six assemblies of gods for thousands of crores of births. (40)

Become universal emperors, etc., | enjoyed unlimited, peerless
and supreme abundance of pleasures, among men. (41)

By the greatness of that act of merit, wherever 1 was born
I was exalted, and attended with happiness. (42)

Handsome, endowed with learning, and with a mouth possessing
the fragrance of lotuses, (I was) beloved and of acceptable speech,
being endowed with a very pleasant voice. (43)

Behold, even now, this cherished, this pleasant abundance of
virtues such as beauty of figure, the fruit of that same act of
merit. (44)

I am born in a noble family of great wealth and possessions;
my body 1is clothed in garments resembling jambunada gold. (45)

From my whole body wafts a fragrance like that of sandal;
from my mouth blows a fragrance, truly that of a blue lotus. (46)

Whatever abundance of garments and jewels I desire, all that,
too, gets accomplished for me by the mere thought thereof. (47)

I have obtained ordainment, too, in the teaching of the
Lion of the &akya"s. The state of Arhat, too, have | reached;

become tranquil, 1 have attained bliss. (48)
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This is my final birth, there is no further birth for me;

I will not come back (to the cycle of existence) again, free from
the depravities , I will attain Nirvana. (49)

Even now, being such, I do not realize the limit of the
extent of the fruit of its maturing which was produced by that
act."” (50)
r72l Having heard from him that very wonderful, unlimited and
inconceivable greatness of the meritorious act, many hundreds of
thousands of crores of beings, even those who were averse to the
teaching of the Fortunate One, their thoughts overcome by the
surge of extreme faith, according to their wishes gave alms,
performed acts of merit and made vows. Then, the venerable
Suvarnavarna, having thus in many ways declared to that great
mass of people the greatness of the act of merit in order to
produce respect for acts of merit, came thence through the sky
above, by magic power, to the great cemetery and, having bowed
in due order to the community of monks headed by the Elder Ananda,
sat down on a side.
r731 King Ajatasatru heard that the minister, Pracanda, who
was jealous by nature had done this and that injury to the maiden
Kasisundari in the park and had laid false accusations against
Suvarnavarna, who, though faultless, was abandoned to execution.
Having heard thus, his eyes filled with intense anger, he addressed
his courtiers: "Sirs, how, indeed, should this evil-minded one have
judged thus ? 1 disown the minister, Pracanda, 1in every way."

The minister, Pracanda, too, was in that very gathering. Now,
having heard these words of the king, the minister Pracanda, his

eyes rolling on account of despair at the fear of death, and

[71] 3. See Skt. text [711 n.53.



trembling in all the limbs of his body, suddenly arose and attempted
to flee. As he was hated by the populace, many hundreds of thousands
of beings ran forth towards him and, being thus surrounded on all
sides, he was captured by the great mass of people. Having captured
him, they began to beat him with hard slaps, kicks, etc. While
being beaten, he was smitten by the pangs of severe pain and began
to cry out: "Noble Ananda, save me that am helpless, without pro-
tection, without a refuge, without resort, and devoid of light.
Grant me my dear life."

[741 The Elder Ananda spoke to that great mass of people:

"Sirs, do not kill this man. | will conciliate King Ajatasatru".
Thereupon, that great mass of people, having listened to the words
of the Elder Ananda, released him. The Elder Ananda, too, began

to look at the king. The king said: "What is it you command ?"

The Elder Ananda replied: "Release this man, 0 Great King".

The king said: "I will release him on the condition that he,

having obtained ordainment in the well-enunciated doctrine and
discipline, waits on the Elder Ananda for as long as he lives."

The Elder Ananda said: "Let it be so.” He (Pracanda), too,
unmercifully beaten by that mass of people, and smitten by the

pangs of severe pain remained unconscious. The Elder Ananda

spoke to the venerable Suvarnavarna: "Allay the pangs of pain

from the body of the minister, Pracanda, by a truthful resolve."
Then, the venerable Suvarnavarna, with his mind set upon his

earnest wish for the welfare of all beings, began to make a

truthful resolve: "By the truth, by the asserveration of truth

that, though he was thus very harmful, there arose not in me even
the slightest enmity towards the minister, Pracanda, by that truth,
by that asserveration of truth, may the feeling of pain be allayed
from his body." |Immediately after this truthful resolve, the

feeling of pain passed away from the body of the minister, Pracanda.
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His body restored to normal, he arose and, with respect begotten
for the teaching of the Fortunate One, went to the Elder Ananda,
fell at his feet and said: "Would that I, 0 Elder Ananda, obtain
entry to the Order, ordination and the state of a monk in the
well-enunciated doctrine and discipline; would that I practise
the holy life under the guidance of the Elder Ananda. He was
entered into the Order by the Elder Ananda, and was instructed in
such a way that, at that very moment, he obtained Arhatship by
getting rid of all the defilements. With Arhatship obtained, he
rose into the vault of the sky and delighted the minds of the
populace with various miracles. Descending from the vault of the
sky, he made obeisance to the community of monks headed by the
Elder Ananda in due order and sat on a side. _

T751 Then, having seen that very wonderful greatness‘J of the
Elder Ananda, that assembly became quite full of faith in the
Elder Snanda. Then, seeing that assembly thus full of faith in
their minds, the Elder Snanda performed an exposition of the
doctrine in such a way that having heard it, many hundreds of
thousands of beings obtained great distinction. Some obtained
the fruit of "entry into the stream”, and some realized Arhatship.
Some set their minds on the awakening of the disciples, etc.,

and [that whole assembly]” was made inclined towards the Buddha,
intent upon the doctrine and devoted to the community of monks.
The caravan leader Divakara, together with his wife, realized

the truths, and so did many hundreds of thousands of deities.
Thereupon, those deities full of faith in their minds, let fall

a rain of divine garments and played divine instruments, and the
entire great cemetery was bestrewn with a stream that was knee-deep
with various divine flowers such as blue-lotuses, red-lotuses,

white water-lilies, white lotuses and mandaraka.

[751 77 see Skt. text [75] n.4.
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[76] Then, that king, Ajatasatru, having seen that very wonder-
ful miracle capable of winning over gods and men, his thoughts
overcome by extreme faith, uttered a joyous utterance: "Ah, the
miracle; Ah 1 the wonder; Ah |1 the noble Xnanda has manifested
the greatness of his virtues. Ah | the greatness of the teaching
of the Tathagata has been made conspicuous. Ah 1 that the
fully Enlightened One, the Fortunate One, the Knowing One, the
Seeing One, the Tathagata, the Arhat, as well as the Great
Elder Mahakasyapa entrusted that teaching to him, has been made
fruitful. Ah 1 the sun that was the Tathagata having set,
the quarters have (now) been illumined by the sun that is the
noble Snanda with the mass of rays of his virtues. Ah 1 the
moon that was the Tathagata having been swallowed by Rahu,

the lord of the Asuras, in the form of Impermanence, the lotus-
forests of those fit for conversion are (now) awakened by the
moon that is the noble Snanda by the diffusion of beams that
are his intellect. Ah ! the world tormented by the rays of the
sun that is the severe pain of separation from the Tathagata,
is refreshed by the great cloud that is the Elder Snanda with
the rain of the nectar of his words. Ah 1 the wishes of the
Tathagata have been well fulfilled. Ah 1 the office of helms-
man to the teaching of the Tathagata has been made conspicuous.
Ah 1 the office of responsibility for the teaching of the
Tathagata, has been revealed. Ah 1 the epithet "foremost among
disciples" has been made meaningful. Ah 1 the greatness of the
virtues of the omniscient one has been revealed by this very
great wonder and through the efficacy of the greatness of his
own virtues, by bringing about the welfare of endless numbers
of beings. Ah ! that magnanimous one has displayed his
intention of returning a favour to that Fortunate One of great

kindness."
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[77] His thoughts overcome by the surge of faith in the Elder
Snanda, the king then went up to the Elder Xnanda and fell prostrate
at his feet. Having arisen, he placed both knees upon the ground
and his body roughened by horripilation on account of faith, with
folded palms, began to praise the Elder Snanda: -

"Homage to you, best of men; homage to you, Ocean of learning;
homage to you, 0 very wonderful and imponderable one, caretaker
of the teaching of the Victorious One. (1)

Ah, the greatness of the teaching of the Buddha has been
well manifested by you, today, performing this imponderable and
wonderful service to the world. (2)

That teaching which was entrusted to you by the Fortunate
One and by the wise and noble Kasyapa, has now been made fruitful.
®

Performing this great, very wonderful and imponderable
service to beings, the greatness of the virtues of the Omniscient
One is, today, mirrored by you. (4)

What is wonderful if the Awakened One, likewise, performed
service to beings; for, indeed, he is omniscient, all-seeing and
full of great compassion. (5)

This | consider more wonderful that you, being a disciple,
did great service to beings, as did the greatly Compassionate
One . (6)

Ah 1 with ease have 1 obtained profit; so, too, these
people of Magadha, upon the welfare of whom that are so careless,
you are ever intent. (7)

This teaching was fittingly entrusted by the Tathagata to
you, by whom, as by the Sugata, a very great wonder has been
performed today." (8)

Thereupon, amazed at the greatness of the virtues of the
Elder Snanda, he called to mind the Fully-Awakaned One and
immediately did homage to him. (9)
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"Homage be to you, Great Hero, Fully Awakened One, best of men;
you, of whom even a disciple is thus ever intent upon the welfare
of beings. (10)

His greatness has been highly and well proclaimed by the
Tathagata; as, with you, we think this assemblage of people not
deserted." (11)

[78] Thereupon, the king asked the Elder Snanda:- "Elder,
what deed was performed by the caravan leader Divakara, together
with his wife, as the fruit whereof he became rich and possessed
of great wealth and great comforts; and also achieved realization
of the truth in the teaching of the Fortunate One ? What deeds
were performed by the monks Kasisundara and Pracanda, whereby,
having gained birth in families that were rich, possessed of
great wealth and great comforts, they obtained ordainment in

the teaching of the Fortunate One and realized Arhatship by
getting rid of all defilements ? What deed was performed by

the monk, Suvarnavarna, too, as the fruit whereof he was born

in a family that was rich, possessed of great wealth and great
comforts, and is so handsome, charming and pleasant, endowed
with all major and minor limbs, and provided with an excellent
complexion the colour of purified gold, captivates the eyes and
minds of everyone, and has a body clothed in golden-yellow
garments ? From his body wafts the fragrance of sandal and

from his mouth that of blue lotuses. At his birth there feII1
showers of garments and Karnikara flowers; these garments were
golden in colour. Thus possessed of great power and of great
might to an excessive degree, he has obtained ordainment in

the teaching of the Fortunate One and has realized Arhatship

by getting rid of all defilements."

L78J T~ Tb. adds "upon that house".
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179] The Elder Xnanda explained: ™ great king, these very
people formerly, in other births, performed and accumulated deeds.
Who else will experience (in return, the effects of) deeds per-
formed and piled up by these people themselves. 0 great King,
(the effects of) deeds, good and bad, performed and accumulated
do not mature either in the earth element or in the water, fire,
or wind elements, but in the skandha (agglomerations), dhatu
(disposition), and a.yatana (sense-organs and objects) that are
acquired.®> (The effects of) deeds do not vanish even in a
hundred kalpas; having attained fulness and the proper time,

they produce fruit for embodied beings.” (@)

[79) 77 Translated from the Tb. See Skt. [79] n.1; and BHSD,
p.282b, s.v. "dhatu".
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[80 | Formerly, 0 great king, ninety-one kalpas ago, there
arose in this world the Fortunate One, the Tathagata, Vipasyin

by name, endowed with wisdom and good conduct, the Sugata, knower
of the world, supreme, tamer of men who need to be tamed, teacher
of gods and men, the Awakened, the Fortunate One. He lived in the
forest of BandhumatT near the royal city of BandhumatT.

[81] At that very time, there lived, in the royal city of
BandhumatT, a caravan leader by the name of Karna. He was rich,
had great wealth and great comforts; his acquisitions were
extensive and large, and possessing the wealth of Vaisravana,

he rivalled him in wealth. As he came from a prominent family

in the royal city of BandhumatT, he fetched a wife from a similar
family and played, sported and cohabited with her. As he did so,
his wife became pregnant. Now, the caravan leader Karna, accompanied
by five hundred merchants, set out upon the mighty ocean.

[82] Even as that embryo developed, just so, whatever collection
of goods the caravan leader Karna had there , whether in the shops,
or in the fields or in foreign regions, some was burnt by fire,
some was taken away by thieves, and servants ran away with some.
When the time was ripe, the wife of the caravan leader gave birth
and a boy was born who was dark of skin and extremely disfigured.
His body was marred by the eighteen blemishes. The smell that
emanated from his body and mouth was so very unpleasant that,

upon smelling it, the attendants in that house turned their faces
away# Just as soon as that boy was born, a fire arose in that
house, consuming it as well as all their wealth. The caravan
leader®s wife somehow got out of that house with her child. When
the fire consumed that house and all their wealth, and became
extinguished of its own accord, the caravan leader™s wife entered
the partly ruined and destroyed lying-in chamber, spread a piece
of cloth upon the ground and put the boy to sleep upon it. Heaving
a long and hot sigh she called to mind the caravan leader Karna

and began to cry: "Ah, alas, such reversal is at hand."



[83] The male and female slaves, workmen and servants of the
caravan leader Karna, seeing that disaster and thinking Tet us
go, lest we too should perish®, became frightened and fled,
abandoning the wife of the caravan leader Karna. Then, a certain
handmaid reflected: "I have enjoyed manifold blessings in the
house of the caravan leader Karna. It is not becoming that in
this situation 1 should flee abandoning his wife who is helpless
and alone.”™ Only she remained by the side of the caravan leader®"s
wife. All that wealth of that caravan leader"s wife was consumed
by the fire and she did not have even a day % meal left.

[84] Thereupon, that handmaid went to the friends, associates
and relations of the caravan leader Karna and said: "Sirs,

such are the circumstances of the wife of the caravan leader
Karna. Give her sustenance.” Prom the very time they began

to give her sustenance, hundreds of misfortunes arose in their
families too. They reflected: "This son of the caravan leader
Karna is extremely inauspicious. Through the effect of his
demerit the entire wealth such as house and possessions of the
caravan leader Karna was destroyed. Therefore, should we give
him sustenance, in our houses too, before long, this very same
situation would arise as (in the house of) the caravan leader
Karna. In every way, it is not proper even to utter his name."
They told the handmaid: "You should not come to our houses again."
[85] Reviled by them, she thought: "Now, the wife of the
caravan leader is entirely devoid of help. How should | proceed
in this matter ? But, since | have taken on this responsibility,
I must now look after the caravan leader®"s wife even better."
Thereupon, she went to the houses of others and began to work
for wages and with whatever money she obtained thereby, began

to maintain the caravan leader"s wife, herself, and the boy.
Because of his extreme ugliness, that boy was named Virupa.

As Fate would have it, that handmaid obtained a sum of money
that decreased every day. Thenceforth, the three of them began

to maintain themselves with intense hardship.
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[86] The caravan leader®s wife thought: "I am, indeed, abandoned
by all the female and male slaves, workmen and servants, and by
friends, associates and relations. My whole life is dependent upon
this handmaid. She is like my mother in affection. Now, working
alone for so long a time, she will become exhausted. Also, it is
not possible to maintain ourselves with what money she obtains.
Therefore, 1, too, will suffer the sin of my own mis-deeds; I, too,
will work for wages."™ Thinking thus, she began to go to the houses
of others together with that handmaid and work for wages. She was
very delicate, and being tormented by the pains such as of hunger,
swooned again and again while working. Then, exhausted, heaving

a long and hot sigh, and calling to mind the caravan leader Karna,
she began to cry: "Ah, alas 1 Such is the reversal that has
befallen me that, indeed, having once enjoyed an abundance of
fortune as the best in the entire city, I, who was the foremost
therein, now, in this very birth, experience great pain and
dejection, working for wages in the houses of others."

[87] Seeing her crying and tormented by sorrow thus, the handmaid
began to cry:"Ah, alas 1 In this very life the wife of the caravan
leader wore variegated clothes such as of fine cloth from Kasi ,

her body was adorned with various garlands of fragrant flowers,

and her cheeks were perfumed with face-perfumes prepared out of
fragrant substances. She was like a divine damsel in the Nandana
park and she presented her male and female slaves, workmen, servants,
friends, associates and relations with food, drink, clothes and
ornaments, as was appropriate to each. But, now, 1in this very

life, her hair is dishevelled, her body is smeared with layers

of dirt, and all the limbs of her body are shrivelled by pains

such as of hunger. She wears a worn out strip of cloth and the
region of her hips is covered with a very dirty and ragged garment
that had become the home of hundreds of lice. Become the lowest

in the entire city, she performs work for wages in the houses of
others and suffers great pain and dejection. Ah | the reversal

of fortune L Ah ! fickle is the abundance of enjoyment ! Ah *

the variety of the effect of actions ! She also said
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"She, who formerly went to this street-entrance like a divine
damsel, wearing garments of fine cloth, etc., and adorned with all
ornaments, that very woman through the reversal of fortune now
goes to it thus, wearing a worn out and ragged garment, her limbs
smeared with dirt. Q) & (@

Formerly, like a divine maiden, she was nectar to the eyes of
men. Now seeing her like a female ghost(PretT\ the mind shudders. (3)

Formerly, with an abundance of wealth, she was the foremost in
the city. Today, that very woman has reached the extreme lowliness
of even the wretched. (4)

She who formerly did enjoy great abundance with delight, today,
arrived at this condition, grieves in pain. (5)

Ah I the wickedness of transmigration. Ah i the fickleness
of abundance, that she having thus been in comfort is now the
receptacle for sorrow I" (6)

[88] Thereupon, the caravan leader®s wife together with that
handmaid, and following behind her, began to work for wages at the
houses of others. But on account of the supremacy of the demerit
of the boy Virupa, she obtained a lesser sum of money each day,

till at last she did not obtain anything though having set herself
to work throughout the day till sunset; and finally no one gave any
work. Now, the caravan leader"s wife began to converse with her
handmaid: "Perhaps now no one will even give us work ? Let us by
all means go begging for alms.” They took a bowl and began to go
begging for alms. When the boy Virupa became able to go about,

his mother said: "Son, now, you eat after begging for alms yourself"”,
and gave him a bowl. He took that bowl and went to the street.
Seeing him, whose skin was quite black and unpleasant, who was
extremely disfigured and had a body that was marred by the eighteen
blemishes, people turned their faces completely away from him and
passed on with their faces turned downwards. Those, to the door of
whose houses he went, having smelled that very disagreeable odour
from his body closed their nostrils immediately, beat him with
sticks, gravel, etc., and drove him out, saying: "Quickly go away
from here". He was like a restless insect from the cess-pool of
the city, and wherever he went was beaten with sticks, stones,

gravel, etc., and with his broken bowl, he came crying to his
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mother and becoming even more grieved began to lament. Thereupon,
seeing him and being distressed, she beat upon her breasts and said:

"Ah, alas 1 Whom could you have offended, 0 son, that he should
set aside compassion and strike you, grieved as you are? (I)

Then, the boy Virupa, sobbing aloud, said:

"They, to the door of whose houses 1 go a-begging, beat mo with
gravel, stones and sticks, etc.” (2)

[89J Having heard that, the caravan leader"s wife embraced the
boy Virupa upon his neck, and weeping aloud, said:

"Surely, you have committed a terrible sin, 0 son, in other
births, whereby, though without a fault, you are thus severely beaten
by others. (@)

0 shame ! Alas ! 0 |1

Seeing this one that is extremely unpleasant, deprived of all
happiness, wretched and begging, no compassion arose in the mind. (2)

Ah 1 smitten am I; | am ruined. Who, O son, broke the bowl
of you that, shattered in body, subsists by alms alone ? (3)

Setting aside compassion, who, 0 son, broke the bowl today
of you that, separated from father and mother ,art fallen from the
status of a householder ? (4)

Who broke the bowl of you, deprived of well-wishers - friend,
protector and parent -, and whose entire family is destroyed ? (5)

Alas, son, who displayed his valour against you, sickly and
wretched? Alas, you are smitten, dear son, by the effect of your own
previous actions.l ®)

Alas, son, gentle and good ! Whose heart does compassion not
enter ? Tell me, now, whose hoart is hard as iron and stone ?2 )

Alas, how docs the mind of man contrive to strike .you down,
wretched, smitten in a hundred ways, going about for alms, and
distressed by pain ? (8)

Exhausted by hunger- and thirst, desti tute of all abundanco ,
distressed by disease and pain, and smitten that you are, who strives

to smite you ? (9)

L89] 1. The Skt. stanza here is corrupt. See Skt,. text [89 j n.10.
2. The Skt. stanza here is corrupt. See Skt. text [89 | n.14.
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Seeing you miserable, sad-faced, weeping, tormented by hunger
and with a parched throat, who has not shown compassion to you ? (10)

How is it that you are beaten, 0 son, by people bewildered
by the intoxication of the pride of birth ? Who, today, abandoned
compassion towards you that are extremely pained and overcome by
disease ? (11)

Alas | even that little food which you, tormented by hunger,
collected by begging for alms, 1is now eaten by dogs and crows. (12)

Alas | Son, unfortunate one, what do I now do for you ?
Formerly having committed sins , you are smitten by the consequences
of evil deeds . (13)

(9] Lamenting over herself thus in many ways , she embraced her
son Virupa, whose limbs were smeared with streams of blood, and laid
him in front of that destroyed lying-in chamber on a piece of ground
that was covered with a profusion of rubbish, pebbles, excrement,
stumps and prickles, and began to stroke him very gently with her
hand. There, she saw going along the middle of the street various
sons of merchants and of caravan leaders as well as other eminent
brahmins and householders whose bodies were adorned in garments of
fine cotton from Kasi, of kotambaka cloth and of fine silk, all

very expensive and variegated clothes, with variegated ornaments

of beautiful necklaces, chains, bangles, bracelets, ear-rings, and
full and half necklaces. Their figures were decorated with clusters
of manifold full-blown and fragrant flowers. Seeing them, her own
very wretched state, and her son Virupa who was thus very sad-faced,
she heaved a long and hot sigh and, with her eyes Tfilled with tears,
said aloud in very pitiful words:

"Having come into being in a very great family full of many
hundreds of abundances and resembling the ocean with its treasures,
and having enjoyed great comfort we have now become partakers of
misfortune, dwelling in the midst of rubbish. Even with great
hardship, we do not obtain food and are hungry. (1 and 2)

Emitting sounds such as "Ah I" or "Alas | we are smitten 1"
we have entered the reservoir of streams of the water of poverty,
the ocean of sorrow, frightful with its waves of the water of pain

and filled with hundreds of savage sharks of repentance. (3)

89 ] 3~ See Skt. text [89] n.17 and n.19.
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We have arrived upon the river of poverty, filled with thousands
of crocodiles of misfortune, restless with frightful billows of waves
of calamities, and violent with its dangers of being attacked by
major diseases. (4)

We have come upon the abode of the sorrows of poverty, filled
with hundreds of dwellings of birds of sorrow, with bowers filled
with the echo of lions of repentance, and bestrewn with rocks of
pain and prickles of disease. (5)

Surely we did not formerly give alms to the good, our thoughts
astray on account of negligence, that now, in this world, wretched
and unfortunate we should ever look upon arrogant faces. (6)

Deluded, we did not, for the most part, give alms to the
wretched deserted by fortune, whereby we have become destitute
of even a mere shelter, whence, wretched, we have come upon a
more severe disaster. (7)

Surely having met esteemed teachers upon earth, they were not
honoured and respected, whereby partaking of adversity we have now
indeed become subject to the disrespect of the people. (8)

Surely many self-controlled ones wore beaten up by us in
previous births, whereby those people beat us with stones and
clods of earth. (9)

Surely venerable people have formerly been subjected to our
abuse, that we have, indeed, become wholly subject to the abuse
of the world. (10)

Surely an elder was formerly reduced to contempt, that we
have thus come upon contempt that is wretched and quite dreadful. (11)

We have not given garments to guests in a former birth,
whereby we have no garments now. (12)

Many people have we made full of cries of lamentation,
whereby indeed we cry for long, pained and devoid of kinsmen. (13)

A bed covered with a variegated covering was not formerly
given away, whereby wo sleep upon the surface of the earth bestrewn
with gravel and stones. (14)

Nor wore splendid seats offered to the perfected ones, whereby
the earth is our seat full of many a prickle. (15)

Formerly we did not give away a pair of sandals nor a comfortable
carriage whereby we roam upon the surface of the earth overspread

with prickles. (16)
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Nor indeed, on account of avarice for abodes, did we generally
give even a mere dwelling in a residence to people who requested it,
whereby we are come upon a heap of rubbish whose central region is
radiant with the streaming rays of the sun. (17)

Formerly, having looked at them whose minds were desirous of
drink, their mouths and cheeks dried up and throats parched, we did
not in this world, surely, give them water that was quite cool;
whereby we are now with mouths excessively dry. (18)

Nor indeed was food given to mendicants and to the wretched;
nor were relatives, well-wishers or kinsmen honoured and regaled
with all sorts of food. Thereby, we wander about here deprived of
food. (19)

Those skilled in the accomplishment of the welfare of others
were surely irritated in quite a number of ways by us in our different
lives; whereby here even now, in an inferior world, we are become
very much a receptacle for abuse. (20)

Surely, many virtuous ones too were beaten up by us out of
intoxication by the pride of superior birth, whereby we are now
become subject to coarse hardship. (21)

We did not formerly give the medicament which dispels all
fear of sickness in this very ocean of transmigration; whereby
we are oppressed by disease. (22)

Father and friends were not bathed, nor mother; elders were
not gratified, nor the miserable; whereby we are accordingly born
in this world deprived of water for washing and drink, smitten
by misfortune, subject to hundreds of sufferings and devoid
of a protector. (23)

Exhausted by hunger and thirst, deprived of food and clothing,
and tormented by disease and pain, who, indeed, would protect the
two of us ? (24)

Whose slaves do we become today, or whose attendants; who
would today give us our life that is very difficult to obtain in
this world ? (25)

Alas ! painful indeed is poverty, and alas 1 the state of
not having performed meritorious deeds ! that even in such a
flourishing city there is not a protector of us two." (26)

Her mind afflicted with hunger, the caravan leader"s wife remained

there lamenting over herself in this and other ways.
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[91] The caravan leader Karna, his ship destroyed in the great
ocean, somehow found a plank and, accompanied by a lad, returned
coming out of the water onto the land. Wandering about for alms

with great hardship, he came to the capital city of BandhumatT. There,
he took shelter for the night in a field outside the city. |In that
place was a certain hired labourer as caretaker of the field, and he
recognized him. It occurred to him: "Here 1is the caravan leader,

his body quite emaciated and his entire store of wealth destroyed,
arrived in the company of a lad. So, how will 1| inform him of the
news regarding his house ? However, he will come to know of it
himself." Having observed thus, he gave him water for washing his
hands and presented him with a couple of bean-cakes. Thereupon, the
caravan leader Karna, put one bean-cake aside. Thinking: "Let me not
enter the house empty-handed", he entrusted one to the hands of the
boy and dividing the other into quarters, ate it together with that
boy as they had had no food. On another day the caravan leader Karna,
taking that bean-cake, entered the capital city of BandhumatT and
proceeded towards his house. His body was extremely rugged and
emaciated. He was possessed merely of a single garment that was

very dirty.

[92] Virupa, too, at the very time of day-break, his face emaciated
through hunger and thirst, thought: "Unfortunate as 1 am, what is the
use of remaining here or of continuing to live ? 1 shall go away and
commit suicide.” He told his mother: "Mother, I am going to my
father"s park"™, and set out towards that park.

[93] The caravan leader Karna, too, went to the vicinity of his
house and looked at what was destroyed a while since, the remaining
heap of bricks bearing the colour of the cemetery. Seeing it, and
again thinking: "What is this ?" he entered that ruined lying-in
chamber. There he saw his wife staying with the female slave. Her
face was quite emaciated and wretched, the region of her hips was
clothed in a dirty piece of garment, and her limbs were besmeared
with masses of filth. Again, having seen her, he said: "Alas 1 what
is this ?" and, fainted, fell upon the ground. Being touched by the
cold wind he regained consciousness after a while, and having gone up

to his wife” , began to cry out aloud saying: "What is this ?"

[93J 1. Translated according to Tb. See Skt. text [93J n.3.
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Then, having received the tidings from his wife, he heaved
a long and hot sigh and said: "Surely, | have not performed acts
of homage towards those worthy of gifts , whence this misfortune
for me. So, what shall 1 now do here ? To whom do I go for refuge ?
Whose face am 1 to look upon ? Who in the world is compassionate
towards the destitute and the wretched ? Owing to whom will |
cross over this mighty ocean of poverty ? Owing to whom shall |
wash off such a mire of misfortune ? Owing to whom shall | cross
over this endless stream of sorrow ? Owing to whom, shall I
vanquish this enemy of poverty ? Owing to whom shall 1 uproot
this creeper of poverty, the source of all sorrows ? Owing to
whom, shall 1 root out this tree of poverty ? Owing to whom
shall I banish this great demon of poverty with its face with the
terrible tusks of the pangs of hunger and its frightful roar of
"Alas, Alas"? Owing to whom shall 1 overcome this great wrestler
of poverty ? Owing to whom shall 1 extinguish this fire of poverty
with its flames kindled by hunger and thirst ? Owing to whom
shall 1 tame this great elephant of poverty, haughty with misfortunes ?
Owing to whom shall 1 render free from poison this great serpent
of poverty with its poison-hiss of the manifold vexations of
suffering ? Owing to whom shall 1 ward off this great warrior
of poverty that plunders all one®s possessions ? Owing to whom
shall 1 sunder this shackle of poverty, tight with every pain ?
Owing to whom shall 1 step beyond this prison of poverty ? Owing
to whom shall 1 cleave this door-panel of poverty ? Owing to whom
shall 1 make this Death of poverty full of despair ? Owing to whom
shall 1 pass over this flood of dejection ? Owing to whom shall 1
come out from this great desert of poverty ?" He cried out thus
in manifold ways in piteous, wretched and faltering words.
[94] Now, there is nothing that is not known, not seen, not
understood, or not comprehended by the Awakened, the Fortunate Ones.”
It is natural for them to survey the world with the eye of the

Awakened One, for three nights and three days, and see:

| 94 1. The Skt. text of this passage is very corrupt. It is
clear, however, that what follows here is a eulogy of the Buddhas.
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[95] "Who 1is declining ? Who 1is improving ? Who has met with
hardship ? Who has met with danger ? Who has met with distress ?
Who has met with hardship, danger and distress ? Who is headed
for hell ? Who is prone to hell ? Who is inclined towards hell ?
Today, who is to be raised up by me from the great ocean of trans-
migration ? Who, that is being injured by the great demon of the
impurities,is to be liberated by me today ? Who that is being
attacked by the serpents of poverty is to be protected by me today ?
Who, with his body inflamed by the fire of hatred, is to be sprinkled
by me today with a shower of the Good Law ? Who, with his mental
dispositions entered into the great darkness of delusion, is to
be placed by me, today, upon the excellent peak of concentration
which 1s unsurpassed and possessed of an illumination which is not
at all gloomy ? To whom should I, today, teach the eight-fold
medicine of the good path, which brings about the destruction of
all sorrow. To whom should 1 today declare the complete breaking
open of the door-panel of poverty ? Who that has eyes obstructed
by the darkness of ignorance should today be given the ointment
of knowledge by me ? Who is to be liberated, today, from the bond
of the mighty shackles?" He also said:

"The ocean, the abode of sea-monsters, may indeed overshoot
the coast-line; but the Awakened One will not disregard an
opportunity on behalf of the children susceptible to instruction.” (1)
[96] Now, the Fortunate, the Fully Awakened One, Vipasyin,
looked upon this whole world and saw the caravan leader sunk in
the mire of the misfortunes of excessive poverty and lamenting
exceedingly over himself. Seeing him and moved at heart by great
compassion, taking his bowl and donning his robes, he came out
of the forest of BandhumatT and proceeded to the city of BandhumatT.
Seeing the Fully Awakened One, Vipasyin, entering the capital city
of BandhumatT for alms, the king, ministers, merchants, brahmins,
householders, citizens and caravan leaders, many hundreds of
thousands of beings, each one with the thought: "Here is the
Fortunate, the Fully Awakened One, Vipasyin, entering the city for
alms, 1 alone will fill this bowl of the Fortunate One", stood by

with hard and soft foods.
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[97] Now, the Fortunate, the Fully Awakened One, Vipasyin,

with his mind composed and out of compassion for the caravan leader
Karna, came on foot through the middle of the street to that ruined
lying-in chamber of the caravan leader Karna. His body was radiant
with a lustre that was greater than that of the newly risen sun.

He was like the full autumnal moon enveloped in a streak of
twilight cloud. He was, as it were, the Tree of Plenty from the
pleasure-garden of the city of the Gods. He was like a golden
sacrificial post adorned with a creeper of the coral tree of
ambrosia. He was like an oil lamp placed upon a golden bowl.

He was like the mountain of jewels inlaid with many varied sprouts
of jewels that had come forth. He was like a royal goose powdered
with the golden pollen of lotuses. He was like Airavata adorned
with the pollen of the lotuses of the Mandakini. He was like a
lion plastered with red orpiment. His figure was resplendent

as if it were the heap of glory of the entire world. The soles

of his feet were brightly decorated with extremely well-formed
chariot wheels. They were very delicate and soft as freshly
blossomed lotuses. They were adorned with the srlvatsa, svastika,
nand.yavarta, vardhamana, and fish symbols. The toe-nails of his
feet were very bright, being encompassed by rays red like the orb
of the newly risen moon, and were prominent, beautiful, well-set,
of singular lustre and very clear. The toes were spread out,
rounded, long, well-formed, peerless and adorned with rows of
tilaka marks upon their nails, and the heels were soft, delicate,
and agreeable to the touch like cotton. Shining intensely in his
glory like the sun in the vault of the sky, he illuminated this
entire world.

[98 ] Thereupon, the Fully Awakened One, Vipasyin, discharged

a radiance by which that ruined lying-in chamber suddenly became
possessed of a radiance of molten gold both within and without.

The radiance abounded in the colour of extremely purified liquid
gold. It surpassed a thousand flashes of lightning; 1in its redness
it was like the fire kindled with the pouring of showers of butter
oblations; like full-blown Kimsuka, Asoka, red-lotus, Kuranta,

and Karavlra; like the twilight clouds; like Campaka, the sap
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of the Kusumbha; like the palate of an elephant, and like rubies.
Seeing it, the caravan leader Karna arose wondering "What 1is
this?", and saw the Fortunate, the Fully Awakened One, Vipasyin,
his figure adorned with the thirty-two marks of a great man.

He was, as it were, the embodiment of the Law. He was like the
sacrificial-fire sprinkled with oblations. His body was covered
with a halo of lustre the colour of refined liquid gold, karnikara,
kunkuma, kusumbha, haritala, manahsila, red-lotus, tinted clouds
of autumn twilights, necks of peacocks, clouds, onyx, royal fillets,
Hiriguluka, Atimuktaka, and Kurantaka. On looking at him, there
arose great faith in the caravan leader Karna. Thinking "What
shall 1 give the Fortunate One ?", he surveyed his possessions

and saw that single bean-cake. Taking it, he said to his wife:
"Good lady, 1 brought this bean-cake thinking that 1 should not
indeed enter the house empty-handed. Now, this Fortunate One,

the Fully Awakened One, Vipasyin, 1is most worthy of gifts and
compassionate towards the wretched and the miserable. The seed

of a gift, though small, bestowed hereupon, eradicates the
misfortune of poverty. | will therefore give this bean-cake to
the Fortunate One."™ She replied: "Noble sir, it is excellent.
Please do so. Even this much root of merit will be a cause for
happiness in our transmigrations."”

[99] After she said thus, the caravan leader reflected:

"This bean-cake 1is small. How can 1, having been such in this
very city, now make such a limited gift to the Fortunate One,
while the king, ministers, brahmins, householders and citizens
look on. However, I will give it wrapped in a leaf, thus I will
not be found out.”™ Thinking thus, he entered that ruined lying-in
chamber and began to look for a leaf, but could find none. Then
that caravan leader, even more dejected at heart, heaved a long
and hot sigh, saying: "Ah, alas ! So unfortunate am I." Suddenly,
having emerged from that ruined lying-in chamber, with a great
surge of faith, he put that bean-cake in the bowl of the Fully
Awakened One, Vipasyin. Having put it, he fell at his feet and
began to make an earnest wish: "0, Fortunate One, by this root

of merit, the giving of a meritorious gift, from this very birth

onwards, may | never even for a single day, be poor. May 1 be
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very rich, replete vith ingredients of vealth and means.””
Immediately, at the very moment the caravan leader Karna

fell at the feet of the Fully Avakened One, Vipasyin, that most
ugly emaciatedness of his disappeared and the lustre of his
former complexion returned.

[100] Then, after making his earnest vish, the caravan leader
Karna arose, and the Fully Avakened One, Vipasyin, returning
thence, vent to the forest of BandhumatT. Nov, the caravan leader
Karna vas recognized by the merchants and caravan leaders of
BandhumatT. Thereupon, a certain caravan leader said this to

the citizens: "Sirs, ve are not indifferent to the caravan leader
Karna vho 1is impoverished”; and spreading a cloth he added:

"Sirs, it is possible for one to be rescued by many, but not

many by one. So, please place vhatever any of you vish to give
avay upon this cloth.””When he said so, many hundreds of thousands
of ornaments such as necklaces, chains, bangles, bracelets,
ear-rings, full and half necklaces and rings vere made over

to him by many a person; as vere also many hundreds of thousands
of pairs of garments of Kasi, Dukula, Kotambaka, Kauseya and
Aparantaka cloth, fine, of very great expense and splendid.

There arose for him at that very moment a very large heap of
clothes and ornaments. Then, the caravan leader Karna looked

at that vealth, and said to his vife: "Good lady, look, the

shoot of the seed of a gift upon a good field has made its
appearance.”” She, too, becoming happy and joyous, boved to the
Fully Avakened One, Vipasyin, and began to take those clothes

and ornaments into that ruined lying-in chamber.

[101] The lad, Virupa, too, entered that park belonging to
his father and, his mind tormented by the pain of hunger, and
grieving again and again over that great deformity of his,
reflected: ”1 am a doer of evil. Great hardship is my lot.

I am greatly deformed and 1inauspicious to look at. What is the
use of my living ? By all means I vill kill myself." Thus
depressed in mind, he immediately climbed upon the topmost

branch of a Patala tree. The branch of the tree broke, and

immediately falling dovn vith it he remained afflicted by pain.



[102] Now, there is nothing that is not known, ilot seen, not
understood or not comprehended by the Awakened, the Fortunate Ones.
The Fully Awakened One, Vipasyin, saw with the pure, superhuman and
divine eye of an Awakened One, the lad Virupa who was thus pained.
Seeing him and being moved by great compassion, he went to that

park by magic power, and discharged a radiance from his body. The
rays of compassion of the Fortunate One accumulated over hundreds

of thousands of kalpas were discharged. Indeed, at the mere touch
of them, what feeling of bodily pain Virupa had, vanished, and that
pain of hunger and thirst was allayed. Getting up immediately,

he saw the Fully Awakened One, Vipasyin, a sight difficult to obtain
within hundreds of thousands of crores of niyutas of kalpas, radiant
with his body resplendent with the thirty-two marks of a great being.
With the sight of him, there arose in him great faith towards the
Fully Awakened, the Fortunate One, Vipasyin. He was covered in a
piece of cloth a cubit in length and the colour of tumeric. Overcome
by faith, he took it off his body and with a great surge of faith
immediately put it upon the Teacher, Vipasyin, together with a
Karnikara flower. The Tathagata, the Arhat, the Fully Awakened,

the Fortunate One, Vipasyin, exercised his power in such a way that
the piece of cloth being transformed to the size of his body, he
caused it to cover his body. The Karnikara flower, too, having
become the size of a cart-wheel, stood above him like an umbrella.
Having seen that, very great faith arose in the lad Virupa. With

a great surge of faith, he fell at the feet of the Fully Awakened
One, Vipasyin, and in a loud voice, began to make an earnest wish:

"By this gift, here in this world, 0 best of Men, may I
cast aside ugliness and obtain handsomeness from today onwards. (1)

0f a golden complexion and dressed in clothes of a golden hue,
may there be the fragrance of sandal and blue-lotus from my body
and my mouth. (2)

May 1 be a Fully Awakened One, possessed of a sheen of golden
hue, captivating the mind of all the world, freed from all disease
and a master of the purport of all the sastras; ©))

meaningful in every word, free from all that is evil; all-supreme,

and all-seeing, and adorned in all manner; 4)
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all aims accomplished, devoted to all beings, possessed of
all pure virtues, glorious, endowed with all wealth and happy."” (5)
[103 | Now, even as he made this earnest wish, that ugliness
of the lad Virupa disappeared suddenly. He became handsome,
charming and pleasant; the skin of his limbs was of a golden
colour. His body was immediately covered with clothes of a golden
hue that came unexpectedly through the sky, as well as with
excellent ornaments of great value such as bracelets and ear-rings.
The gods let fall a great shower of flowers such as the karnikara,
blue-lotus, campaka, red-lotus, white water-lily and mandaraka.
Also discharged was a divine shower of powdered sandal, aloe ,
saffron and Tamala leaves. They proclaimed: "Ah 1 there has
arisen a desirable and excellent sprout of the seed of a gift
made to the Tathagata"™. That entire park remained flooded knee-
deep with that divine shower of flowers and powder. Then the
Fortunate One, the Fully Awakened One, Vipasyin departed from
that park and went to the forest BandhumatT.
[104] The caravan leader Karna said to his wife: "Good lady,
where has our son, on account of whom we had such misfortune,
gone ?" She replied: "He said "l am going to the park ® There-
fore, go quickly, lest being distressed in mind, he kills himself
there.” The caravan leader Karna said: "What is the name of our
son and what 1is he like ?" She replied: "Noble sir, he is very
ugly to look at and is called Virupa." Then the caravan leader,
employing a quick gait, went to that park. There, he saw the boy,
Virupa, with his golden coloured body covered with very expensive,
fine and golden-yellow clothes. He was adorned with all ornaments,
quite enchanting to look at and radiant with extreme glory like
a divine boy. Having seen him he remarked: "Ah, fortunate is he
of whom this is the son", and asked that boy: "Child, whose son
are you ?" He replied: "There is the caravan leader Karna by name;
I am his son." The caravan leader Karna observed: "I am being
rebuked by this boy”. Thinking thus, his curiosity greatly
increased and looking at him without winking, he again asked that
boy: "Ho, boy, toll me truly, whose son are you ?" Virupa replied:
"What is there to doubt here ? Truly, 1 am the son of the caravan

loader Karija". He remarked: "Alas 1 1 am subjected to much ridicule”
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and thinking thus he said: "Boy, | have heard that he is very ugly,
but you are handsome. So, by what means has this handsomeness of
yours come about ?"

[105] The boy Virupa, his eyes dilated with joy, said in a loud
voice:-

"Today, my mind tormented by the fire of the pains of poverty,
I climbed the topmost branch of a tree and hurled myself down. ()

Fallen down and pained by the fracture of limbs, 1 became
unconscious, and for a mere moment | remained motionless and
breathless. (2)

Thereupon, the Awakened One, Vipasyin, compassionate indeed
towards beings, the protector, came to this park out of compassion
for me; ©))

bearing the thirty-two marks, with his skin resembling the
colour of purified gold and filling the ten quarters with rays
of liquid gold. (4)

This whole body of mine was gladdened being merely touched
by his cool radiance, an unequalled stream of nectar. 5)

That very moment, my pain resulting from hunger, thirst and
the fall as well as all my inauspiciousness was allayed. 1 also
regained consciousness. (6)

Thinking "What is this ?" | stood up. Then, 1 saw the sage,
extremely charming, the abode of the splendour of beings. (7)

Having seen this jewel, worthy of being seen, the protector,
illuminating all the quarters with extreme glory, then faith
arose in me. (8)

Then, delighted at heart and with extreme joy, 1 cast upon
him a small piece of clothing that was the colour of tumeric. (9)

I also cast upon him of true penance, one flower of the
Karyikara; and it stood over the sage like an umbrella. (10)

Then, too, delighted at heart, 1 fell at his feet and, full
of faith, made this earnest wish: (11)

"By this gift, 0 protector, may I, this very day, cast off
this ugliness and indeed become handsome, in the ocean of existence.
d2)

Dressed in clothes of a golden hue, and covered with golden-
yellow, may there be the fragrance of sandal and blue-lotus from

my body and my mouth.® (13)
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Thus this earnest wish was made by me; and there arose for
me this figure having such a colour and attractive. (14)

That very moment, today, there suddenly manifested upon
my body clothes of great value and very soft and yellow. (15)

From the sky the gods discharged this shower of flowers,
and the powder of sandal and aloe, tamala, tagara, etc. (16)

There was a great sound of "Ah, ah", as well as the pleasant
drum; the sound arose saying "Homage to thee , the Fortunate,
the Awakened One." (17)

Today, having performed this meritorious deed, there appeared
for me this figure of such a sort, agreeable and having the colour
of gold.™ (18)

[106 | Having listened to this, the caravan leader Karna, with
all the hairs on his body bristling with faith, immediately bowed
repeatedly with folded palms to the Tathagata Vipasyin. Full of
joy and gladness he looked at his handsome son with unwinking

eyes and said: "Son, come, let us go". Then the handsome boy,

full of regard with the thought "This is my father™, made obeisance
at his feet, welcomed him and set out towards home with his father.
[107] The insight of 3akra prevails over the world below.

It occurred to him thus: "This caravan leader, Karna, has performed
his duties towards the Fortunate, the Awakened One. Therefore,

he does not deserve to dwell in a grass-hut”. Having observed
thus, he addressed the divinity Visvakarman: "Go, Visvakarman,
create for the caravan leader Karna a house made of the four
precious materials and having four entrances and four storeys."
Then, Visvakarman, agreed with $akra, the lord of the gods, and

at that very moment came to the capital city of BandhumatT and
created an excellent house. It was provided with pillars of
bricks made of the four precious materials. It had lofty and
splendid watch-towers, windows, turrets and cornices, well laid
out with subsidiary boards and ivory pegs. It had four very tall
storeys. Its doors were adorned with very beautiful portals.

Above it were raised parasols, flags and banners white as lotus-
fibres, moon-beams , a heap of snow, or a mass of autumn clouds.

Upon it were cast clusters of garlands of cloth. It had become
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the abode, as it were, of the entire ornamentation of that excellent
city. Its entrance was adorned with coppery-red mango sprouts,
freshly sprouted and gleaming like gold. |Its gates were adorned
with jars completely filled with cool water that had eight properties.
It was being filled with many thousands of treasures, replete with
unlimited precious substances such as silver, catsl eyes, crystal,
coral, sapphires and deep blue sapphires. It was also completely
filled with all other priceless materials and implements.
[108] Now, the caravan leader, Karna, came home. Thrilled,
pleased and delighted, his wife received him with water from a
golden pitcher, and said to him: "Noble sir i by the power of
your merit someone has created for us such an excellent mansion™.
Then, the caravan leader Karna looked at that excellent mansion and
became greatly joyous and cheerful. Vith horripilation produced
an account of the faith that greatly arose within him towards the
Fortunate, the Awakened One, he made salutation with palms folded
upon his head and said; "Homage be to him, the Fortunate One, the
Tathagata, the Worthy One, the Fully Awakened One, the imponderable
wish-fulfilling gem, the supreme field of merit."” Kis lotus-face
filled with delight, he declared:

"Ah, the field consisting of merit, devoid of all evil; the
seed placed therein by me is immediately productive of fruit. (1)

How incongruous are that limited gift of mine devoid of a]l
perfection and this house beautiful, lofty and made of gold and
precious materials ? (2)

How incongruous are that house of mine with only its walls
remaining, the augmentor of grief, and this, white as the moon-beams
free of clouds. ? (3)

How incongruous are that house which has openings made by rats
and insects as its windows, and this, with windows of many excellent
jewels 2?2 (4

How incongruous are that house of old, pervaded by angry dogs
and abounding in prickles and impurities, and this splendid one
heaped up with jewels ? (5)

How incongruous are that with the slough of snakes for draping

cloths, and this draped with a wealth of fine cloth and variegated

chowries ? (6)
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How incongruous are that house with heaps of white bones brought
by dogs, and this decorated with discharged heaps of fragrant and
excellent flowers ? (7)

How incongruous are that house with its floor ever bestrewn
with streams of tears of grief, and this with sandal sprinkled with
water fragrant with musk ? (8)

How incongruous are that house with portals burnt by flames
of fire and bearing the dirt of crows, and this decorated with
gold, pure jewels and garlands of pearls ? (9)

How incongruous are that house protected by a broken gate
with a single panel, and this covered with crystal and equipped
with folded panels ? (10)

How incongruous are that house of mine, a ruined lying-in
chamber, long destroyed, and this adorned with turrets and pillars
made of" jewels ? (11)

How incongruous are that quadrangle filled with the sound of
lamentation, and this filled with the sound of musical instruments
and notes of the lute ? (12)

How incongruous are that house of old filled with heaps of
dust and skulls, and this with its interior piled up with heaps
of many brilliant jewels ? (13)

How incongruous are that with all its pegs and connexions
fallen apart, and this mighty one of crystal inlaid with sapphire ? (14)

How incongruous is that devoid of seats and with bricks as
the only resort, and this possessed of hundreds of variegated,
cloth-filled pillows ? (15)

How incongruous are that bed upon the surface of the ground
bestrewn with gravel, and this magnificent bed with large curtains ?
(16)

How incongruous are that bed of mine spread with grass upon
the ground and very rough, and this now spread with cotton and
very charming ? (17)

How incongruous are that house with its interior filled
with dogs and stinking, and this residence with its inner apartments
perfumed with sweet smells ? (18)

How incongruous are that house of old covered with ragged
strips of cloth inside and out, and this, splendid and charming

with decorations of various fine jewels ? (19)
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How incongruous are that trailed with hundreds of white lines
of the dung of crows, and this decorated with many large garlands
of pearls ? (20)

How incongruous are that house with hands uplifted with cries
of lamentations full of grief, and this ornamented with the raising
of spotless parasols and banners ? (21)

Homage be unto him the protector, the field of merit, the
saviour, on account of whom, this very day, | have crossed over the
ocean of poverty. (22)

Homage be unto the protector of the world, the omniscient
Vipasyin, on account of whom, this very day, | have obtained such
abundance- (23)

on account of whom, this very day, | have obtained a unique
mansion, like Vaijayanta, beyond imagination, and ornamented with
many excellences. (24)

Having encountered that teacher, a mansion was obtained tall
as the peak of Kailasa, lofty and white as the autumn moon. (25)

This very day, having been destitute of a protector in this
city and subject to the sufferings of poverty, this very day | have
become pre-eminent among all those possessed of great wealth. (26)

Since the seed, as soon as planted, produced results for me
this very day, who ought not to pay homage to that lord, the best
in the world ?" (27)

[109] Then, the caravan leader Karna, his thoughts overcome by

an intense surge of faith, observed: "l obtained this wealth on
account of the Fortunate One. What if I firstly conduct the Fortunate
One, the Tathagata, Vipasyin, into this house and make him partake

1
of food together with the host of disciples. " Thinking thus, he

L109J 1. BCH has a lengthy interpolation here pertaining to the
caitya observance. T, however, has a corrupt passage describing in
greater detail the story of the caravan leader Karna and the lad who
accompanied him after their shipwreck:

"The caravan leader Karna went to where the Fully Awakened One,
Vipasyin, was and bowing with his head at the feet of the Tathagata,
Vipasyin, said: "Tomorrow may the Fortunate One, together with the
company of monks, accept alms at my house.” The Fortunate One accepted
his invitation by remaining silent. Then the caravan leader Karna,
understanding the acceptance of his invitation by the silence of the
Fortunate One, departed from his presence. That very night he
prepared pure and excellent food and drink. He arose quite early,
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[109J U (contd)

arranged seats , set up water-pots and informed the Fortunate One by
messenger that it was time, saying: "It is time, the food is ready

if you please.” Then, in the forenoon, the Fortunate One got dressed,
took his bowl and robes and, surrounded and accompanied by the
company of monks, went to the house of the caravan leader Karna.

The caravan leader Karna washed the feet of the company of monks
headed by the Awakened One, with sandal-water. The Fortunate One,
his hands and feet washed, sat before the company of monks upon the
seat prepared for him. The caravan leader Karna observing that the
company of monks headed by the Awakened One were comfortably seated,
refreshed and entertained them with pure and excellent food and drink
served with his own hands. Having done so, and observing that the
Fortunate, the Awakened One, Vipasyin, had finished his meal along
with the company of monks, he washed their hands, removed their

bowls and falling at his feet began to make a firm resolve:

"By this root of merit, O Fortunate One, would that I be rich and
possessed of great wealth and comforts."” Now, the lad Surupa, too,
gave a pair of garments each to the company of monks headed by the
Awakened One and, falling at the feet of the Fortunate One, began

to make a firm resolve: "By this root of merit, Sir, would that 1

be born in a great and rich family, a handsome and virtuous person.
Having pleased such a virtuous teacher and obtained ordainment in the
well enunciated law and discipline, may 1 become a teacher of all the
world, an Awakened One."™ Then, the caravan leader Karna, together
with his wife and child and attendants, taking lower seats, sat in
front of the Fortunate One in order to listen to the law. The
Fortunate One, observing their disposition and propensity and knowing
their character and nature preached the law penetrating into the

four noble truths in such a way that on hearing it the caravan leader,
in the company of his wife and child and attendants, shattered the
mountain of the heretical belief in a real personality that had

risen up with its twenty peaks (of erroneous views) with the thunder-
bolt of wisdom and realized the fruit of entry into the stream.
Having experienced the truth, he said: "What was done for us, thanks
to the good friend, the Fortunate One, was not done for us, Sir,

by mother, father, king, deities, departed spirits, ascetics,
brahmanas, beloved ones or the host of kinsmen and friends. We have
been rescued from life among hells, animals and departed spirits.

A foothold has been established among gods and men. The wilderness
of suffering has been terminated.”™ Now, the Fully Awakened One,
Vipasyin, departed after having instructed, incited, inflamed and
delighted the caravan leader Karna, together with his wife and child
and attendants, with a religious discourse. Thus he became much more
inclined towards the Awakened One, bent upon the law and partial
towards the community of monks. Again, the caravan leader Karna,
called repeatedly to mind the Tathagata Vipasyin.

[Here occur four stanzas which are quite corrupt. It is quite
clear, however, that they are meant to eulogize the Buddha.]

Seeing him, the boy who had accompanied Karija, was amazed and
reflected: "That the caravan leader enjoyed such abundance is all
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invited the Tathagata, Vipasyin, together with the company of
disciples, into his house with great honour and having fed them

for seven days with food of excellent taste, fell at his feet and
presented him with all requisites for as long as he lived.

[110] Now, on another day, that hired servant, caretaker of a
field, took a bowl of food duly given him by his master and set out
to the field early in the morning. On his way he heard from a
certain lay devotee that the caravan leader Karna, having presented
the Fortunate, the Awakened One with a single bean-cake, had obtained
such glory. On hearing this he asked that lay devotee: "0 good man,
what are the merits of that Fortunate One ?" He replied: "Gentle sir,
what power do 1 have to describe the specially endowed virtues of the
Fortunate One ! Please listen to this much in brief. That Fortunate
One, the Fully Awakened One, is indeed adorned with the characteristic
marks of a superior person. He has the lustre of the golden mountain
(i.e. Meru). He has an excessive radiance equal to that of the sun
and the moon. He 1is heroic, religious, tranquil in mind, eloquent,
well dressed, fair-limbed, fair-faced, fair-eyed, diligent, just,
patient and confident. He is a trainer and a good guide. He is a
knower of good conduct and restraint, grateful, and sharp-eyed. He
is composed in his sense-facuities. The horses that are his sense-
facuities are well tamed. He is the great king of the law, the very
best of creatures, the great protector of the world, the great banner
of knowledge, the great hero of disputants, the great treasury of
merit, the great source of the law, the great caravan leader, the
great law-giver, the great helmsman, greatly worthy of gifts, the
remover of desire, the great destroyer of delusion. He extinguishes
anger, establishes people in liberation, makes them depart from evil
ways, points out the true path, removes doubt, teaches the truths,

stills the depravities, annihilates Evil, and rescues the world.

[109J 1 .(contd)

due to the hired servant.” Having thought thus he went to that hired
servant and declaring the greatness of the Awakened One said this;

"0 great man, due to you the caravan leader Karna has enjoyed great
abundance."

"Be there homage ever to that lord of conquerors, [Here follows
about two lines of corrupt text. For the continuation of this eulogy
thereafter, see [11lo] n.3.]



95

He 1is honoured by Brahman and revered by 3akra. He is superior to
all the world, brings profit to all the world, is supreme of all
beings, brings to an end all suffering and is all-knowing. He is
expert in conduct and discipline and has transcended all evil
influences. He 1is not overcome by the best of debators and not

led astray by all faults. He is engaged in the welfare of all.

He 1is handsome, virtuous, intent on meditation, courageous and
possessed of wisdom. He is likewise free from desire, free from
sickness and free of artifice, and has a disposition free of trouble.
He teaches the means of the destruction of activity. He is kindly
disposed towards all beings, free from evil, full of zealous
application, unsurpassed, a guide and an instructor. He is the

great physician of those that are tormented by the disease of the
depravities. He is self-existent, all-pervading, self-restrained,
and of immeasurable power. He 1is modest in deeds, quite contented,
aware of time and purpose and wise. He has overcome the enemy of

the depravities. The fires (of lust, hatred and delusion) are
extinguished within him. He has an imperturbable nature. He is
greatly worthy of gifts. Seeing the world greatly suffering and

sunk in the mire of ignorance, he is himself able to rescue it.

With his supreme thoughts directed towards compassion for all beings
in accordance with his own power”™ , he gave rise firmly to thoughts
such as "How shall 1 rescue them ? How shall 1 free the sorrowing
world ? How shall | comfort the frightened ? How shall 1 rescue the
world sunk in the stream of transmigration ? and How shall 1 refresh
the world that is being consumed ?" With courage, throughout hundreds
of thousands of crores of former births, he gave away food, drink,
shelter, footwear, victuals, parasols, chariots and seats, etc., as
well as his delightful elephants, horses, wife and children and male
and female servants. He also cut off his own head, eyes and flesh
and gave as for instance to Indra in the guise of a falcon intending
the welfare of all beings by all means. And at all times, beholding
the aged, the sick, and the dying, the deluded, the perplexed and

the perturbed he comforted them all himself, whether they were present

before him or not. He has attained the peaceful and highest wisdom

[110J T The Skt text is corrupt here; see Skt text [110] n.26
2. According to Ch. 891.al2.
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after many hundreds of thousands of crores of births by practising
charity, virtue, patience, courage, wisdom and meditation. Who is
able to describe the complete virtues of that Perfectly Awakened One.
He is the foremost of all beings, perfectly awakened, and renowned

for his fame. His teaching is trustworthy and known for its compassion
He is full of discernment and has extensive energy. He has success-
fully accomplished all promises. He is free from faults. He has

cast out delusion. He is tranquil, subdued, and not attached to all
objects of the senses. He is the lord of the universe, that has
achieved his final embodiment, and is a treasury of knowledge, adorned
with the lustre of immeasurable power. The radiance of his face
surpasses that of the full moon. He 1is ever worshipped with devotion
and faith by the lord of the gods, the lord of demons, and serpents.
He is of shining splendour, possesses the glory of merit and 1is

sprung from great sages. He has the lustre of purified gold, and

is the lord of the law. He has mastered the supreme laws. He is

the best of beings, the protector, the most excellent, the liberated,
the hero, the steadfast, and the god surpassing all other gods.

[111] Moreover:-

No one but the Buddha has such an excellent body adorned
with every excellence of perfect figure and charm. (1)

There 1is no expounder equal to the Buddha; there is no wise
man equal to the Buddha; there is no knower equal to the Buddha;
there is no sage equal to the Buddha. (2)

There is no worthy receptacle equal to the Buddha; there is
no one possessed of happiness equal to the Buddha; there is no one
that is subdued who is equal to the Buddha; there is no lord equal
to the Buddha. (3)

There is no teacher equal to the Buddha; there is no father
equal to the Buddha; there is no kinsman equal to the Buddha; there
is no friend equal to the Buddha. (4)

He 1is free from selfishness, free from intoxication, free from
fear, free from fatigue, and free from evil. He has crossed the

wilderness of existence, has no rival, and is free from illness. (5)

L110j 3. V resumes here; see end of [109] n.3 and [110] n.41
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Charming, tranquil, pure, subdued, mindful, possessed of powers,
self-controlled, and benefactor to all beings, there is no other
equal to the Buddha. (6)

In short, let it therefore be duly understood that in perfect
and distinct virtues there is not the like of the Buddha, even in
the three worlds.” (7)

[112] Having heard this, that hired servant, the hairs on his
body made to stand erect through faith, suddenly begetting a rare
inspiration, said to him: "The caravan leader Karna, with a craving,
gave a bean-cake to the Fortunate One, the Tathagata Vipasyin who

is so worthy of gifts. At that very moment, that caravan leader,
thinking "May | not be poor™, and having encountered the Tathagata
who was such a truly wish-fulfilling jewel, made an earnest wish
which was occasioned by very limited wealth. The Fortunate One, the
Tathagata, the Worthy One, the Perfectly Awakened One, whose sight
cannot be obtained even in many hundreds of thousands of millions

of crores of kalpas is very good-looking, and unsurpassed. His
compassion conforms to his supreme store of merit and is turned
towards all beings and has been accumulated through endless hundreds
of thousands of kalpas. He is compassionate towards the very
miserable stung by the great serpent whose poison is the multiform
evils of transmigration. He is especially dear to fallen folk, and
a kinsman to those without help. | have myself not obtained wealth
a long time. Should 1 get to present him with this limited alms-food
gained by guarding the field, I will then make such an earnest wish,
whereby 1 will become the most excellent of all beings.” Immediately,
at the end of his speech declaring his intent, the Fortunate One,
Vipasyin, the Perfectly Awakened One perceiving the thoughts in his
mind, went by magic power and stood before him. That hired servant
saw the Tathagata, Vipasyin, of lovely aspect, the lustre of whose
body was more radiant than the radiance of the peak of the very
bright and beautiful golden mountain of the gods illuminated in
places by the accumulation of multitudes of rays of the newly risen
sun. On seeing him, he became full of joy and gladness. With a very
great surge of faith, he took that handful of rice and offered it
in tli bowl of the Fortunate, the Perfectly Awakened One, Vipasyin.
With mi intense surge of faith he fell at his feet and began to make

an ("arnest wish:
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[113] "By this meritorious act, 0 protector, may I, from this
birth onwards, be full of compassion, intent upon the benefit of all
beings. (@)

Just as you endowed with the marks (of perfection) obtained
supreme awakening, even so, may I, too, attain the unequalled
awakening. (2

Just as you preach the Law, just as you have obtained omniscience,
even so, may |, too, thus obtain omniscience. (3)

Even as you subdued Mara and set in motion the wheel of the Law,
may 1|, too, similarly subdue him and set in motion the wheel of the
Law. (&)

Just as you, 0 protector, having yourself crossed over, help
many beings across the ocean of transmigration, even so may 1, too,
help them across, 0 best of sages.” (5)

Then, the Fortunate One, the Perfectly Awakened One, Vipasyin,
in a voice that was lofty and deep as that of a water-bearing rain-
cloud, said aloud: "Good sir,

in this world, having overcome Mara absolutely, together with
his army, formidable and springing forth from all sides, you will
indeed be a teacher upon earth, Sarvarthasiddha [the One whose every
purpose has been accomplished] by name, and of great might.” (6)
[114] Then the Perfectly Awakened One, Vipasyin, departed,
after thus predicting unsurpassed, perfect awakening for that man.
This incident spread everywhere in the capital city of BandhumatT.
Finally it was heard of by the King, Bandhumant. Having heard of it,
he came himself, encouraged in mind by that accumulation of roots of
merit, mounted that man upon the shoulder of an elephant and with
very great honour conducted him to his palace. He sat him upon
half of his throne and honoured him with a gift of half his kingdom.
He said: "0 great king, 1 do not seek wordly pleasures, therefore
please permit me to go forth and practise the holy life.” Given
permission by the king, he went forth in the well-preached Law and
discipline. There, he practised the holy life for as long as he
lived and at death was reborn among the Nirmanarati gods. King
Bandhumant, too, having died, his son was set upon the throne. He,
too, died after ruling for some time and the ministers with great
respect set Surupa upon the throne. He ruled righteously for sixty
thousand years and at his death was reborn among the host of Tusita

gods.
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[115] "What do you think, O great king, was he another who during
that period of time was the king, Surupa by name ? Indeed, it should
not be considered as such. It is this Suvarnavarna, who during that
period of time was the king, Surupa by name. Because he presented

a piece of garment, the colour of tumeric, to the Tathagata, Vipasyin,
and made an earnest wish, by this ripening of that deed he enjoyed
endless divine and human happiness among gods and men. Wherever

he was born, his body was clothed in golden coloured garments, he
had a golden body and at the time of his birth there fell showers

of karnikara flowers. Thus, even now, so great is he by reason of
his merit that though he repeatedly removed the garments from his
body, that very moment another garment appeared upon his body. He
who was Karna the caravan leader, 1is this same caravan leader,
Divakara. She who at that period of time was the wife of the
caravan leader Karna, is this same wife of the caravan leader,
Divakara. Kasisundari was then the female slave, and the chief
minister, Pracanda, was the male slave."

[116 j Again, king Ajatasatru said this to the Elder Ananda:

Mhat deed, Venerable Snanda, did the monk Suvarnavarna perform,

due to the ripening of which he was placed upon a stake though
faultless and harmless, and having gone forth became an Arhat."

The Elder Snanda said: "Former]y, 0 great king, in the past, the
Perfectly Awakened One, Candra by name, was born in the world.

The Tathagata, the Worthy One, the Perfectly Awakened One, endowed
with wisdom and good conduct, the Sugata, world-knowing, having

no superior, tamer of men worthy of being tamed, the teacher of

gods and of men, the Awakened, the Fortunate One, dwelt near a
certain capital city. Now, at that time, in a certain monastery

was a certain monk, a preacher of the law. He preached the law to
the Brahmans and householders that came to him from time to time.
There arose great profit and honour for him.

[117] At a later time, a monk named Ajita, a preacher of the law
possessing a ready presence of mind, and versed in diverse and
charming stories, while journeying over the countryside, came to
that monastery. He, too, preached the Law to the fourfold
assemblies. He expounded the holy life that was excellent in the

beginning, excellent in the middle, excellent at the end, of good
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purport, well expressed, complete, perfect, clean and pure. He won
the faith of the entire multitude of people dwelling in that village.
He became the recipient of equipment consisting of robes, bowl, couch
and medicines to cure the sick.

The profit and respect of that resident monk, the preacher of
the law, was lost. It occurred to him thus: "The loss of my profit
and respect has been brought about by the monk Ajita. So, how
could there be profit and respect for me as long as he remains here?
I must think of a plan that would cause his departure.” Again, he
reflected: "The learned are indeed fearful of the loss of respect.

I should employ (a strategy that would bring about) a want of
respect towards him."™ Having conceived thus, he told a certain
Brahmin girl: "Sister, 1 will give you a pair of garments, slander
this monk Ajita, saying "He practised unchastity together with me".
She replied: "Noble one, if | were to say so, who would then marry
me ? | will surely have to be looked after by my mother and father
for as long as I live." He said: "I will act in such a way that

it will not become known to many people. On the other hand, you

may talk freely when I am seated here together with three or four
other monks."™ She agreed to do accordingly.

[118] On another day, when that monk, the preacher of the Law,
was seated together with the monks at the entrance to the cell and
engaged in conversation, that Brahmin girl came and said: "Noble
ones, taking you to be monks we think this place is to be approached
without apprehension. So, how is it proper that I was forcibly

held by this monk Ajita and deprived of my maidenhood ?" Thereupon,
those monks shut their ears and said: "Sister, do not speak so.

It is not fit to be heard.” Then, that monk, the preacher of the Law,
said: "What impropriety, what impropriety” and uttered censure of the
monk Ajita. Finally, being repeated from ear to ear, it was heard
by the monk Ajita. On hearing it, he said: "Who said so ?" Being
told: "This monk, the preacher of the Law"™, he went to where that
monk, the preacher of the Law, was and said: "Venerable sir, what
wrong have | done to you, that you thus utter my censure ?" Angry
at him, he uttered a harsh speech: "So evil a deed have you done
that you deserve the stake.”™ On hearing that, it occurred thus to

the monk Ajita: "This ascetic is grieved and weakened™. Thinking thus,
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he took his bowl and robes, put away the bedding he had used and
coming out of that monastery, set out. Seeing him set out, the
monks, nuns and the mass of people resident in that village,
desirous of making him return, followed after him.

[119] There arose remorse in that monk, the preacher of the Law,
thinking: "I have not acted correctly in that, for the sake of profit
and honour, | have performed a deed conducive to rebirth in evil
states.” Extremely dejected, he came out very quickly from that
monastery, thinking: "I will go and ask forgiveness™. Greatly
distressed in mind, his miserable face wet with streams of tears,
and crying out aloud like a young child, he fell at the feet of the
monk Ajita while those many hundreds of thousands of Brahmins and
householders looked on and began to confess his sin: "Pardon me,
Venerable Sir, for |1 untruthfully uttered your censure, being
foolish, deluded, ignorant, evil and overcome by profit and honour.
Therefore, show compassion and pardon me as 1 confess my sin."

The monk Ajita, said: "Venerable one, you are pardoned." After saying
thus, extremely distressed in mind, seated near the foot of a tree,
cross-legged, and holding his body erect, he concentrated upon
mindfulness. Remaining just there, his thoughts melting with
extreme emotion, striving, exerting, and endeavouring, he compre-
hended this very five-partite wheel of rebirth as evermoving - and
S0 on up to - he became an Arhat worthy of the worship, esteem and
homage of the gods including Indra and Upendra. Like a royal goose
with outstretched wings, he arose into the vault of the sky, and
winning the hearts of that great mass of people , began to display
various miracles.

That monk, the preacher of the Law, seeing him in the vault of
the sky, said: "Ah, alas 1 | became angry at such a great sage" and
fell upon the ground in a swoon.

[120] In the meanwhile, the Fortunate, the Perfectly Awakened
One, Candra, his mind filled with great compassion, thinking:
"Would that, indeed, this monk, the preacher of the Law, not vonmit
hot blood and pass away', came by magic power to that village.
Then, with his hand that was marked by the wheel, Svastika and
Nandyavarta, and was webbed, which was produced by many hundreds

of meritorious acts, and which brought comfort to the frightened,
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the Fortunate, the Perfectly Awakened One, Candra, stroked that monk,
the preacher of the Law, upon his head. As soon as he was touched
by the Fortunate One, that monk regained consciousness, stood up
and began to confess his sin. Now, at that time, the Fortunate,
the Perfectly Awakened One, Candra, spoke these verses:

"To every man that is born, an axe 1is born in his mouth, by
which he cuts himself when speaking bad language. (1)

He who praises him who is to be blamed, and blames him who 1is
to be praised, accumulates evil with his mouth; by which evil he
finds no joy. (2)

Trifling is this evil that one should lose his wealth by dice;
here, this is a greater evil that one should corrupt his mind against
the Sugatas. (3)

For they are a hundred thousand Nirarbudas, and thirty-six and
five Arbudas, to which hells he who blames an Xrya goes , having
employed his speech and mind sinfully. (4)

Through corruption of the mind beings go to evil states of
existence; by serenity of mind beings go to good ones." (5)

Then, the Fortunate, the Perfectly Awakened One, Candra, having
gladdened etc. that assembly with a religious discourse, arose from
his seat and departed.

(121 | "What do you think, 0 great king, was he another who at

that period of time was the monk, the preacher of the Law."?

[121J 1. See Skt text, [121] n.3. T has a corrupt passage here
which says that: "The monk, the preacher of the Law, on account of
his harsh speech towards the monk Ajita, was placed upon the stake
during five hundred of his former births, and being born poor, foul
smelling and unpleasant to look at, was abandoned by kinsmen and
friends because, overcome by jealousy, he had defamed the monk Ajita
by employing a Brahmana girl. Because he repented and acknowledged
his guilt and made a firm resolve, he became an Arhat.

The girl Kasisundari was none other than that Brahmana girl
who on account of her complicity was reborn as a courtesan during
five hundred birthsand suffered great distress. Because she repented,
she became a handsome man and an Arhat. The minister Pracanda was
none other than the husband of that Brahmana girl."
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You should not think so; but, indeed, he was this monk Suvarnavarna
who at that time having become angered committed this act of harsh
speech. As the fruit of that action he was reborn in hells during
five hundred former births and being reborn among men during five
hundred births was placed upon a stake though guiltless and innocent.
Even in this life, on account of that same act, he was placed upon the
stake though guiltless and innocent. Having committed that act, had
he not acknowledged his transgression, he would be reborn in each one
of the great hells during five hundred rebirths. He would also be
reborn among departed spirits and among animals during five hundred
rebirths. Because he practised the holy life in the teaching of the
Fortunate One, Candra, he has now obtained ordainment in the teaching
of the Fortunate One and has attained Arhatship by getting rid of

all the depravities. Therefore, 0 great king, if you do not desire
suffering for yourself, you should not foul your mind against others.
Frightened of disrepute you should not yourself malign others.
Desiring your own happiness, you should provide for the happiness of
others too." With the utterance of this religious discourse many
hundreds of thousands of beings attained great distinction. Sorre
attained the fruit of entrance into the stream, some the fruit of
once-returning, some the fruit of non-returning, some obtained
ordainment and attained Arhatship by getting rid of all the depravities.
Some begot thoughts of supreme enlightenment, others the enlightenment
of the disciples. Some took the refuges and the commandments. For
the most part, that assembly was made inclined towards the Awakened

One, bent upon the law and partial towards the community of monks.

[122] Now, the caravan leader Divakara, putting the upper robe
over one shoulder and placing his right knee upon the ground, said
this with folded palms to the Elder Ananda: "0 noble Ananda, I had
thought of inviting the community of monks headed by the Awakened
One to my house, feeding them with excellent food and clothing them
with robes costing hundreds of thousands. But as that Fortunate

One has entered Nirvana, | now wish to feed the community of monks
headed by the noble Ananda." The Elder Ananda said: "0 caravan
leader, you do so. I will act in *such a way that all the disciples

of the Fortunate One resident in Jambudvipa will come here.”™ Then
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the caravan leader Divakara, his mind filled with joy, made a very
delightful place of assembly outside the city of Rajagrha. It was
free from stones, pebbles and gravel. It had flags and banners
raised aloft. It was sprinkled with sandal-water. Fastened on were
bundles of streamers and garlands. It was bestrewn with various
flowers. It had pots of fragrant incense laid out and very beautiful
canopies and gateways. That very night he prepared pure and excellent
food and drink. He arose quite early, arranged the seats, set up
water-pots and informed the Elder Snanda by messenger that it was
time saying: "It is time, Sir, the food is ready if you please.”

[123] Now, the Elder Snanda rose into the sky and by magic power
illumined this entire JambudvTpa with a radiance that had the lustre
of molten gold. He himself beat the gong and proclaimed with a lofty
voice that was as deep as the rumblings of clouds laden with water:
"May those disciples of the Fortunate One that have obtained magic
power come hither by their own magic power, and may the ordinary men
come by my magic power."™ Then, on hearing that gong, those monks
that had obtained the happiness of the attainments of meditation and
that dwelt in river-valleys, solitary abodes, cemeteries, etc. in
dwellings, in forests, streams, rocky-springs, oceans, towns and

lofty trees, 1in mountains such as Himavat, Vindhya, Malaya, Pariyatraka,
Gandhamadana, Sumeru, Yugandhara, lI*adhara, Khadiraka, Sudarsana,
Asvakarna and Nimindhara, came at that very moment covering the sky

as it were with masses of clouds reddened by the twilight and resembling
Asoka and Kimsuka flowers in colour, to the city of Rajagrha and
descended upon that place of assembly. At that very moment there were
assembled three crores of monks: one of Arhats free from the depravities,
the second of disciples undergoing training and the third of good
ordinary men. Thereupon, they sat upon the seats that had been

prepared each according to the order of his seniority.

[124] Then, the caravan leader Divakara, seeing that the company

of monks headed by the Elder Snanda was comfortably seated, with his

own hands refreshed them with pure and excellent foods both hard and
soft. When he saw that the company of monks had finished eating and
that their hands were washed and bowls taken away, he was desirous

of clothing them with the three robes at a cost of hundreds of thousands

and looking upon the company of monks became joyous at heart.
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Suvarnavarna, now, realized his intention and said: "Father, do not
worry much. I will myself clothe the company of monks with the three
robes of golden-yellow colour.™ Then, at that very moment, the monk
Suvarnavarna removing again and again the golden-yellow garments worth
hundreds of thousands from his own body, presented sets of the three
robes to the three crores of monks according to their order of seniority
In the meanwhile, many thousands of deities uttered exclamations and
played various instruments of music. A divine shower of flowers and
aromatic powders and clothes was let fall. That mass of people
arrived there from the regions of the different quarters, as well as
king Ajatasatru, together with the company of his harem, children,
ministers, citizens and country-folk, seeing such a miracle, their
eyes dilated with amazement, thrice uttered a joyous utterance:

"Ah, the maturing of the fruit of merit. Ah, the efficacy of
meritorious actions. Ah | the ripening of the seed of a gift planted
in a field worthy of gifts is unsurpassed. Therefore, what wise man,
indeed, observing such a ripening of the fruit of merit, would not
bestow gifts upon that field worthy of gifts ?" Thus many hundreds

of thousands of beings, with their palms folded over their heads,
shouted aloud: '"Homage to the Awakened One". The Elder Snanda, then,
performed the assignment of the profit from that work of merit.

[125] Thereupon, the caravan leader, Divakara, arose from his seat
and put the upper robe over one shoulder, placed his right knee upon
the ground, and bowing with clasped hands in the direction of the Elder
Snanda, thrice uttered a joyous utterance: "This, venerable Sir, was
done for me not by mother, not by father, not by king, not by deities,
not by the beloved of my own folk and kinsmen, not by the departed
ones nor by ascetics and brahmins; but only by the Noble Snarida.

The oceans of blood and tears have dried up."

"Worshipped in the world by the Daityas , men and gods; free from
the inflictions of birth, decay and death, 0 sage, whose sight is
difficult to obtain even in thousands of existences, today, the sight
of you has been fruitful." (@)

[126] Then, the Elder Snanda, with a religious discourse, instructed,
incited, inflamed and delighted that assembly including the king.

Bowed to by those hundreds of thousands of deities and by hundreds

of thousands of beings resident in Rajagrha, he rose from his seat and

departed.
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Thus, an act towards the Fortunate, the Awakened One, however

small, bears great fruit.
Whatever states of being arise from a cause, of them the Tatha-

gata has declared the cause, as also the suppression thereof. Thus

does the Great Ascetic propound. (1)

[127] This is the meritorious gift of Buddhakaragupta, the fakya-
monk who follows the excellent path of the Great Vehicle. May
whatever merit lies herein accrue towards the attainment of supreme
wisdom by the entire multitude of beings headed by teachers,

instructors and parents |
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Appendix 1
The Origin of the Hundred Thousand Caitya Observance

Om ' Salutation to the Three Jewels 1

[a] Now that the Great Being has entered Nirvana, | bow to
Snanda, the supreme delight of the people, the devotee of the
teaching of the Conqueror of Mara. (@))

I bow to the Great Kaéyapa, the descendant of Kasyapaz, to the
monk [S]jnatakaundinya, to Gaya Kasyapa, and to the monk named
UruvilvaP. (2)

[i bow also toj the Great Maudgalyayana, to “ariputra, to
Subhuti, the Great, and to him whose name ends in Bhadraka, the
Great Réhula4, the son of the Lord of Sages. (3)

The eminent monk Jayasrl said to Jinasri: "Please listen,
and 1 will describe the great observance relating to hundred
thousand Caityas." (4)

He [Asoka] asked Upagupta who was residing at the Kukkuta
Monastery: "Tell the story of the observance relating to Caityas,
and likewise the story of the ~rngabheri”. (5)

The son of Gupta [Upagupta] then announced: ‘"Listen, 0 son
of Bindusara [Asoka] [and I will tell it to you] as taught by
the preceptor of “anavasi [Snanda] desirous of the welfare [of

others]." (6)

[2J T Paramatmani , an unusual epithet for the Buddha.

2. But see DPPN, s.v. Maha-Kassapa-Thera; esp. nn. 2 "but there
his father is called Kosiya-gotta” and 4 "it (i.e. Kassapa)

was probably his gotta-name" 3. = Uruvilva-Kasyapa

4. "Rahula was known to his friends as Rahulabhadda (Rahula, the
Lucky)"™ DPPN, s.v. Rahula Thera.
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[b] Thus it is heard: "After the Glorious and Fortunate One
had entered into Nirvana, the venerable and magnanimous monk, the
Great Kasyapa, endowed with wisdom, like the Tathagata, out of
compassion, instructed by diverse means various people fit for
Instruction in various villages, cities, towns and market-places.
On one occasion he resided at Jmrapali®s Grove in VaisalT
refreshing, on account of their susceptibility to instruction,
many hundred thousand crores of beings by sprinkling showers of

the nectar of the preaching of the True Law.

[c] Now, however, at that time there lived in the city of
Rajagrha, a caravan leader named Divakara. Fresh, young and
virile, fondly attached to the great pleasures of the accumulation
of goods acquired from across the ocean by his father, Ratnakara
by name, a chief of caravan leaders and a devotee of the Best of
Conquerors, he was as wealthy as Vaisravana, endowed with great
comforts, and liberal. On the death of his parents, he fetched

a wife from a suitable family and spent night and day in play
absolutely as he wished, saying that in the realm of desire the
enjoyment of sexual love 1is everything. Adoration of the divinities
was given up, and so was the acquisition of goods. He abandoned
religious duties as well as the acquisition of religious merit.

As he sported and dallied thus, his wealth gradually dwindled and
he became an utter pauper. [indeed], drying up is certain even

of a mighty ocean which does not accumulate.

[d] Thereupon, being threatened by his wife, Divakara, went to
the Great Kasyapa who was there in SmrapalT®"s Grove seated upon

the preacher®s stool, encircled by the multitude of his disciples,
dejected at the separation from the Fortunate One, teaching the

Four Noble Truths, and approaching Nirvana. He approached him with
folded palms, reverentially circumambulated thrice and, removing

his upper garment, bowed at his lotus-feet, paid his respects and
requested, saying: "Fortunate One, I am the son of the caravan leader

Ratnakara who in his great wealth rivalled Vaisravana himself.
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Just now, O great Kasyapa, 0 teacher, I am a great pauper; in
Rajagrha there was not a wealthy man like my father, now there

is not a pauper like me. | have neither son nor daughter, nor
wealth, nor friend, nor happiness. Grant protection to me,
reverend Sir, 0 Abider by the teaching of the Buddha, for the

sake of the salvation of people”. The Elder Kasyapa declared:
"After the entering of the Fortunate One into Nirvana, there will
be salvation by means of the practice of various observances.

It is as if a light was shone on a path transformed on account

of pitch darkness after the sun had set. Perform the observance
pertaining to the hundred thousand Caityas with intent mind and
full of faith. It is a wish-fulfilling gem in the attaining of
desired objects. Its greatness was formerly described by the

Lion of the $akyas, the Tathagata, the Worthy and Fully Enlightened
One, to the eminent monk named Sucetana. | will relate it, listen

and reflect well and carefully upon it.

[e] It is as follows: Once, the Fortunate One was dwelling
together with a company of monks in the city of Padma at the Grove
called Campaka which was ornamented with various trees such as

the Campaka and which belonged to the householder named Visvabhadra
There, seated upon a preacher 3 stool which was as delicate to

the touch as crystal and had been prepared for him on a large slab
of stone beneath a palmyra tree situated on the shore of a lake
full of water that had eight distinct qualities, he began to
expound the doctrine. Then, desirous of listening to the doctrine
and presenting offerings of worship, there came to that great park
those headed by Brahma and by Indra, the Guardians of the World,
the four Great Kings headed by Dhrtara”“tra, the planets together
with the stars, and the Vidyadharas. The sages of the four castes
living in that penance grove came likewise and, after having made
offerings, bowed and reverentially circumambulated him, stood

there upon that broad expanse with their hands folded in salutation
At that time some of those assembled there were eager to hear of
the merits of honouring Caitya-domes. The Fortunate One who was

eminent among those possessing the Six Insights cognized that fact
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and, at that very moment, conjured up in the sky a large Stupa-dome
which was made of precious stones and was surrounded by a hundred
thousand Caitya-domes, and pointed it out to them. The assemblage,
then, observed it and, dejected at the thought that they could
neither examine it [closely] nor make offerings up to it, [merely]

bowed before it.

[f] Thereupon, the monk named Sucetana, knowing of the
deliberations 1in their minds, arose from his seat and, with folded
palms, requested the Fortunate One: "0 Fortunate One, bring that
Caitya-dome down to earth and show it to us." When the request
was thus made saying "How could it be worshipped when it is up
there by those who cannot soar through the air ?", all those
assembled there rejoiced, saying: "So it is, 0 Fortunate One,

do bring that Caitya-dome down to earth and show it to us.™

The Fortunate One lhen showed them that Stupa established upon

the earth in order to awaken the minds of all of them and to enable
them to increase their merit. They all venerated that Stupa which
was surrounded by a hundred thousand Caitya[-domes], had the
appearance of piire crystal, was shining with lustre and made of
precious stones. Some, 1in very profound obeisance, rendered
homage, circumambulated and offered hymns of praise. The hosts

of deities did homage with offerings of gem-inlaid parasols and
banners. The Gandharvas did honour by playing various musical
instruments; the Kinnaras by forming choruses to the accompaniment
of music; the Apsarasas by indulging in dances; and the Vidyadharas
by spreading out canopies of flowers. The Gandharvas [againj did
honour by sprinkling excellent perfumes, as did the Agnis with
lamps such as Great lamps, etc., and the Kumbhandas with excellent
incense. The Nagas did reverence with ornaments such as necklaces
of pearls and precious stones, the Yaksas with heavenly banners
and the hosts of Raksas with preparations of eatables such as the
five kinds of divine food. The hosts of Isanas did honour with
medicines and drugs, and the hosts of Vayu with banners. Human
beings such as kings did reverence with flowers, incense, lamps,
perfumes, food and robes as well as with parasols, flags, bells

and banners and [also] proclaimed their devotion by playing various
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musical instruments such as the horn and drum. The great sages,
headed by the Brahmanas, did likewise with eulogies and with hymns,

prayers, recitations, meditation, and so on.

[a] Thereupon, Sucetana, realizing that those people desired
lo know the fruit of the merit accruing from venerating it,
requested: "0 Fortunate One, these people here are desirous of
knowing the fruit thereof, please declare the fruit that arises
from its veneration."”

The Fortunate One declared: "What was told by the Fully
Enlightened One, Vipasyin, to the Prince Puspaketu at BandhumatT
and to the Prince Svarnaketu in the company of his brothers
Rasaketu, Suryaketu, DvTpaketu and Candraketu at the city of
Svarnavatl, when [each of them was] performing the observance
pertaining to shrines, just that will 1 repeat, 0 Sucetana;
listen and reflect well and carefully upon it:

Those who bathe the Caitya-dome with the five kinds of divine
food, having bathed in the fragrant waters of the MandakinT
if] timately go to the abode of the WWei] -Farer®. Those who
impregnate it with incense [become | possessed of lustrous and
perfumed limbs and pre-eminent in splendour. Those who anoint
it with the five scents become universal emperors rich in "Jewels".
Presenting excellent cloth [they become] possessed of limbs covered
with garments of silk, gems and ornaments. Offering flowers
bloomirg on land or in water [they become] immortals excelling
fakra in their lustre. Bestrewing it with flowers and garlands
of flowers they become rulers of gods if reborn among gods or kings
if reborn on earth. Those who decorate it with a row of lamps
destroy their ignorance with the light of their wisdom and become
handsome kings and bestower of lamps. Offering very tasty food
they become kings endowed with excellent prosperity and [all]
enjoyments. Those who offer drink of excellent taste with portions
of nectar become mighty lords of rulers and in heaven obtain the
drink of ambrosia. Offering vegetables, roots and fruit they
enjoy whatever enjoyments they wish and rejoice in heaven. Offering
medicines they become free from disease, mighty and endowed with

prosperity. Through giving betel, areca-nuts , etc., they are
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endowed with enjoyments, delighting in goodness, brotherhood and
virtues.~ Of those who spread out canopies [over it], their
virtuous lineage becomes extensive. By the offering of pentads

of banners they will be masters of good fortune. Having offered
parasols made of gold, precious stones, cloth and created by Maya

or made of flowers, they will be masters of strength, attainment

and prosperity, lords of the earth possessed of the seven "Jewels".
Having raised variegated flags they will be lords of the world
delighting in glory and virtue. Those who organize a great festival
with single-stringed, many-stringed, percussion and wind instruments
will be endowed with divine and very pleasant voices; their treasuries
quite full and delighting in listening to the True Law they will
obtain pleasures. Casting [over it] parched grain, unhusked
barley-corns and flowers, preceded by invocations, they will

obtain the pleasures of heaven. Through presenting gifts of
minerals and precious stones they will delight in the obtainment

of sensuous and material happiness. Having performed circumambula-
tions with the five- and eight-fold prostrations , they will be

lords of men with pure bodies and endowed with happiness. Having
praised with hymns in prose and in verse, they will be eloquent

and possessed of many treasuries of precious stones. Of all these
people emancipation is certain in the end. Having completed the

six perfections they will attain unsurpassed wisdom. What more

need 1 say, 0 Sucetana, even Tathagatas of old did likewise,

enjoyed all of these very [fruits] and entered Nirvana. The present
and future ones too will do the same. I, too, did so in every
birth." At the end of this narration, there fell from the sky a
wholly auspicious shower of flowers and the drums of the gods
resounded. Then that Caitya-dome disappeared and all those gathered
there were bewildered and dejected and remained gazing at the

Fortunate One.

Lg]lT~.or "in goodness, elegance and virtues"” should "saudarya"
be read as "saundarya".
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[h] As previously, Sucetana asked: "0 Fortunate One, where has
that Stupa gone, and what is the cause thereof ? All those gathered
here are dejected." The Fortunate One declared: "0 Sucetara, please
listen to the cause of its disappearance. The time for my ITirvana
is at hand. Listen to what would happen sometime later after my
Nirvana. After my disciples, the good Arbants, enter into Nirvana,
certain other monks, enlightening the people, will preach a Law
that is an imitation of the True Law. [These] monks, dwelling in
monasteries, adherents of Mara, will only ridicule [others] and

will partake of food as do Yak&8as. Verily, residing in monasteries,
they will abandon Nirvana and, intoxicated with mistresses and
surrounded by retinues, will adopt the practices of an active life.
Having learnt the heretic doctrines they will discontinue the
practices of the monks. Excessively fond of enjoyments, they will
partake of spirituous liquor and flesh, abandon the codes of truth
and, engaging in the ten unwholesome practices, will only procure
wealth in order to raise families. Following the professions of
artisan, merchant, servant, farmer, slave, retainer, messenger,
porter and soldier, they will nevertheless remain poor. Some will
look after herds while others, equipped with weapons, will keep
alive by killing, eating and selling animals, fish, etc., and even
birds. They will unlawfully enjoy the possessions belonging to

the community of monks. In their greed, they would destroy images,

stupas, etc.

[i] At that time, the teachers too would be adherents of Mara,
fulfilling the observance of the wielder of the thunderbolt, shaven
and covered with robes, and followers of the Tantra doctrine, and
mendicants. Though knowing the ways and employment of magical
spells, they will be unfortunate and owing service to others, and
will show contempt to the true teacher who preaches the True Law as
towards an enemy. Perverse in their knowledge and conceited with
greed and jealousy, they will elucidate and recite the collections
of discourses as they wish. Out of conceit in their own intelligence,
they will, at the time of undertaking the precepts, falsely accuse
their Vajra-brethren of transgressions. Being enraged, they will

do harm to beings through the employment of spells and potions.
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Themselves following the wrong path, they will incite others.

They will commit sin by rejecting the words of the Enlightened

One as contained in works such as collections of the doctrine.
Enamoured of wealth, some will divulge secret explanations.

They will create false ideas with regard to matters which are

pure by nature. Possessing bad intentions, they will create

false ideas regarding the Law that has neither beginning nor end.
They will make the faithful loose their belief in good counsel,
and not [incite them to] the observance of practices according

to prescribed rites. They will abandon the faithful wife who

has a wise disposition and will dally with the wife of another
and, against her will, enjoy carnally a yoginl who practises
religious observances. Having imbibed unrefined drinks, being
infatuated by their flavour and intoxicated, they will quarrel

in the congregation and proclaim the secret doctrine. They will
partake of meals seated together with the followers of the 3ravaka
school, but will sleep with the wealthy. They will acquire wealth
by proclaiming the secret spell to the wealthy, although they are
unworthy recipients. Nevertheless, they will remain poor. They
will do service for their benefactors like a good slave, offering
feigned benedictions. They will accept [presents]. Being greedy,
they will perform deeds which bring disadvantage to [other]

people by means of sorcery, spells and drugs and will point out
that the world is a void. Pull of self-conceit, they would
declare: "We abide in the rank of Vajrasattva, we are worthy of
veneration, wielders of the thunderbolt, followers of the Mahayana
school, possess efficacious spells and are worthy of reverence;
these [other] monks are unworthy of veneration and dependent on
[others who have] practised observances." As teachers and masters,
leading [others] on improper paths, and as servants, merchants,
artisans, husbandmen and vendors of the True Law, they will give
instruction as they wish fancying themselves learned but being
fools in reality. Thus, caught by two transgressions and committing
serious sins, they will head towards hell* and, having followed

their instruction, all the people, too, will head towards hell.
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At that time, even the Brahmanas would be avaricious, devoid of
their five characteristics and practisers of the ten impure deeds;
the Ksatriyas would be cruel and the Vaisyas rogues; they would

be ministers only by name, practising illegalities, and the very
ruin of their kings. |In this way, all of them, evil in their ways,
would reject the Three Jewels and, hostile to the deities, will rob
the possessions bestowed upon the community of monks. They will
rejoice enjoying perverse pleasures within the hermitages of the
King of the Law and at temple premises. Advancing false views,
they will rob images of deities and caitya-domes, etc. Thus, at
that time, having perpetrated serious crimes they will be inhabitants
of hell.”™ [This is why] that [stupa] consisting of a hundred
thousand caitya-domes, the abode of the Conqueror, shining with

lustre and bright with splendid gems disappeared.

[i] If it is your desire, set up on a rock a Caitya measuring
a hundred thousand and worship it with a display of faith; or else,
construct a caitya-dome measuring a hundred thousand, but, if
possible, a hundred thousand crores, with clay or with the eight
metals, with wooden bricks painted with dyes, or with boiled rice
or with sand, and according to ability, make a million, a thousand,
a hundred, ten, five, three or one Caitya-dome. Set it up and
worship it with faith.

An now, O Sucetana, listen, in particular, to the rites
prescribed for the observance pertaining to hundred thousand
Caityas made with clay. He who wishes it, should first construct
a hall for religious discourses. He should build the hall for the
observances in a monastery, at a residence of the Well-Farer, in
a pavilion or in a cell, at the site of a Caitya, on the banks of
a river, lake or pool, or else at a ford, in a forest, in a penance
grove or in houses. With a good broom he should clean the ground
that has been smeared with clay and cow-dung and sprinkle it with
the five products of the cow. He should scatter fried grain,
unhusked barley-corns and Durva grass and perfume it with incense.
Over it he should make a canopy equipped with chowries and covered
all around with panels of strips of cloth. At the four intermediate

points he should raise four flags, that of Dharma in the south-east,
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that of Itatna in the south-west, that of Padma in the north-west
and that of Vajra in the north-east. He should hang garlands of
flowers together with silken cloih, decorated with props of plantain
trees and made splendid with representations of painted deities,
etc. Having done all these in the forenoon, he should worship

the image of the Three Jewels, and in the evening, after performing
such activities as ablution and twilight meditation and offering
worship to the Three Jewels, observe restraint [i.e. he should fast
during the night ?]. Beginning with the [following] morning, he
should resolve: "I will perform the observance pertaining to
Caitya-domes, be they a crore, a hundred thousand, ten million, a
thousand, a hundred, ten, five, three or one in number as decided
by oneself, for a period, determined by oneself, of a year, a month
or a day, according to prescription abstaining from whatever food
that is decided upon; the observance which has living on spiritual
sustenance as its conclusion and is accompanied by the fulfilment
of one"s longings such as the desire for world-salvation.”™ Having
expressed the wish for the sevenfold supreme boons of the deities

of the observance, he should invoke their blessings.

[k] Then, having bathed early (next) morning in the fragrant
waters of a fordwhi t-hersoever and having thoroughly purified his
whole body with the five products of the cow, he should be clothed
in clean garments and, either abstaining from food, or having only
water, or milk, or roots, or fruit, or the five products of the

cow as food, or eating only one meal (a day), or living on spiritual
sustenance, should commence the observance calmly and with faith
and virility. He should knead clay brought from a pure field ,
mixing it with water containing the five precious substances and
products of the cow, etc., and reciting the spell "Samantabhadra"
in seven parts. Then, touching that ball of clay and repeating

the "Vairocana-dharanl” twenty-one times he should purify it. With
the dharanT "Vasudhe™ he should pick up that ball of clay and,
reciting "Vajrodbhavaya", make it a sphere with a tapering spire.
Wi th the dharanT "Araje viraja" he should smear it with oil and
with the "Vajradhatu" spell pronounced over it, he should deposit
that within it. Having beaten it reciting "Vaj rarnudgara”™ , he

should split it saying "VajrakartlT". Saying "Dharrnadhatugarbha",
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be should put into that sphere the five precious substances , gold

or unhusked barley-corn. Reciting "Dharmarata™ he should take that
dome outside, place it upon a clean pedestal with the spell "Suprati-
sthita” and worship it. Performing meditation according to his
reckoning he should worship the dome thus set up, just the one or

all together depending upon his ability. He should sprinkle water
and the five kinds of divine food, provide water for washing the

feet and for rinsing the mouth, bring in offerings of flowers, make
presentations of gifts of various materials, viz., unhusked barley-
corn, sandal-wood, flowers, garlands of flowers, the sacred thread,
food, 1incense, lamps and betel, perform the eight- and five-fold
obeisance together with muttered prayers, dharanls, eulogies in

prose and verse, and circumambulation, and seek forgiveness with
folded palms. Then there should be dance with songs to the tunes

of the Vina, the flute and the tabour; and, in particular, he should
produce the sound of horn, drum and conch. Then, [there is] confession
of guilt, approval of meritorious actions, the taking of refuge in
the Three Jewels and the production of the thought of enlightenment.”
Thereafter, having presented an offering of boiled milk-rice together
with the five divine foods as well as fruits and roots, etc., and
again having circumambulated, sought forgiveness and bowed, with
folded palms, he should conclude.

Having done thus daily, should he complete up to a hundred
thousand, that is [called | the "Hundred-thousand Caitya [observance)",
[should he complete] a crore in number, that is [called] the "Crore
of Caityas [observance]™. It is in this way that the name [of the

Caitya observance] 1is prefixed by a numeral.

[K] 1. T adds the following stanzas:

"Corrupted by numerous faults, 0 Guide, what dreadful sin I
did commit, all that 1 confess. @)

I produce the thought of perfect enlightenment, for the
awakening of beings; I will engage in auspicious conduct in the
interest of the welfare of all beings. (@)

What number of sons of the Conqueror are in the numerous
world-regions , all of them 1 salute in body, mind and speech.” (3)
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(L Then, at the conclusion of the forenoon, with a great
endeavour, the performers of the observance should arise from
the former place with auditions of eulogies, panegyrics, reci-
tations, and dances, etc. They should have recourse to either
another pure site or an elevated platform and make all the spheres
into a heap resembling one of grain. Having honoured it as it
shone like a Caitya in the shape of [a heap of] grain with the
five, ten, sixteen, thirty-two and sixty-four-fold services,
circumambulated it as it gleamed with rows of lamps, great lamps,
incense, garlands of flowers, banners, flags, parasols and ornaments,
etc. and, as it lay bestrewn with fried grain, unhusked barley-corn,
Durva grass and Jasmine, bowed to it with the eight-fold prostrations,
they should keep awake during the night. Then, at daybreak, after
performing ablution, etc. according to precept and venerating the
teacher and the Throe Jewels, he should worship that Caitya-dome
according to precept and ability. Thereupon, he [lit. they] should
gratify, according to his own ability, with gifts such as garments
and gold, the teachers and officials, make a request for forgiveness,
and bring the observance to an end.

Then, having concluded and sought forgiveness, he should carry
those Caitya-domes thence, making a journey in the direction that
is covered [as it were] in red lead, forming clouds of smoke arising
from incense and lamps, with showers of fried grain, unhusked
barley-corn and flowers, with the joy of the music of string, drum,
wind and percussion instruments headed by horn, kettle-drum and
conch, made delightful with eulogies, recitals and dances, with
a retinue of elephants, horses, chariots and footmen, with parasols,
flags and banners hanging down, and with the evil Maras warded off
with the noise ol* bolls. He should carry [those Caitya-domes] as
far as the site for conclusion upon raised platforms with a
pinnacled housing covered with fine cloth, made resonant with
the tinkling of meshes of small bells, fashioned out of gold,
inlaid with precious stones, with garlands of flowers hanging
down, made pleasant with canopies, covered with parasols and
flags and decorated with arched portals. Then, he should
place them in great constructed Caityas or upon prominences,
fill them up, conceal them by covering with rocks, etc. and set

them up, according to precept, after decorating them with parasols,
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flags, banners, etc. Or else he should conclude in the hermitages
of the perfected ones or on high mountains. Or having concluded

at a river that flows into the ocean, an ocean, a ford, a great
lake or at a lotus-pool, or in shallow water, he should honour

the Nagas according to precept and return immediately after the
dispelling of grief. There, having reverenced 1lhe Kumaris, and,

if he is a householder, having reverenced the sa.crifical congregation
the performer of the observance should suitably gratify with meals
the teachers and officials. Thus, he would transform the merit
arising from the Caitya-observance for the welfare of the world.
From that transformation, having obtained the enjoyment of all

happiness in a life of activity, he would attain Nirvana.

Im | Again, Sucetana, listen to the distinctions in merit,

lie who brings clay from a pure field would become a lord of the

gods in heaven |(6r as many times as | the number of particles in

the clay. By pressing the clay, there is long life and the enjoyment
of good health. The fruit of purifying the lumps of clay is king-
ship for twenty-one [lives], later productive of going to heaven.

By taking hold of the clay, there will be donation of landed property
The fruit of making spheres of clay is lordship over men, free from
disease and full of strength. By the rubbing of oil [he becomes]
possessed of handsomeness, wealth, virtue and piety. By placing
gravel in the opening, he escapes from the chasm of suffering and
attains the opening to heaven. The fruit of beating [the clay] is
that he would become one possessed of great prosperity, resembling
the bestower of wealth |Kubera], a great donor. By the act of

spl ilting [that ball of | clay there would be the cutting off of
sorrow owing to separation from wealth and children. The fruit of
putting minerals, precious stones or unhusked barley-corn into that
sphere 1is compassionateness, fulness of body, greatness of intellect
and lordship over the four continents. The fruit of taking [that
dome] outside is lordship, endowed with magical power and possessed
of sons, over the earth. By placing it upon a good pedestal [he
would obtain] the good seat of a universal emperor. The fruit of
honouring it with the five-fold services, etc., is, however, as

above. Even those meritorious children, who play by forming a
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caitya vith dust, having entered the path to enlightenment, vill
obtain release. For all those spoken of above, Sucetana, there
vill be the station of Nirvana in the end.

Greater is the merit of a caitya fashioned out of sand; more
abundant than it, of one fashioned out of balls of rice; tvice that,
of one constructed vith vood; tvice more than that, of one constructed
vi th rock; a hundred times more abundant than that, of one fashioned
out of 1iron; tvice that, of one constructed vith lead; thrice that,
of one constructed vith tin; tvice that, of one made of dyes; tvice
that, of one made of copper; tvice that, of one made of brass; ten
times that, of one made of bell-metal; a hundred times that, of one
made of silver; a thousand times that, of one made of gold; a thousand
times that, of one made of precious stones; and, of precious stones,
it [i.e. the merit] is more abundant according to the price of each.
Properly engraved whether on birch bark, or on a fine cloth, or on
a strip of cloth, or on a vail, on a rock or on vood, on a brick or
on an even piece of ground, it is vorthy of vorship, and vorthy of
veneration, and gives greater merit. Just the merit of the Hundred
Thousand Caitya Obs”~rAance removes the fatigue of beings vearied by

vanderings 1in the six states of existence.

[n] Please listen, Sucetana, to the conduct of life in the six
states of existence. Beings sprung from the four vays of being
born, and vandering in the six states of existence, enjoy the fruit
of their action: of good [action], happiness; of evil, sorrov; of
mixed, mixedness.

[There are] the region of the sky [and] the regions of vind,
fire, vater and earth. In their midst is the region of Meru; above
it, again, 1is the region of the sky, and above that are the vorlds
of heaven, such as the vorld of the radiant gods, [vorlds] arisen
from the creation of Brahma, lord of the vorld. At that time, the
gods in the vorld of the radiant gods, travelled through the sky,
free from sickness, rich in [right] vievs, possessed of good
faculties of sense, covered in rays of light and possessing in-
distinct characteristics and established in meditation upon Brahman.
Then, one day, some radiant gods, delighting in the experiencing of

pleasures cane to earth for sport. Then, on account of ignorance
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and of clinging to desire, being deluded by mortal pleasures, they
became devoid of lustre and deprived of [the power] of journeying
through the sky. Stuck in the sphere of mortals, their progeny
became diffused.

Amongst them some evolved as mixed castes. Therein, among
those born into mixed castes, those born in conformity [i.e. those
born of a mother who is of a lower caste than the father ] and their
professions are described [as follows]; listen: He that is born to
a Brahmana from a Ksatriya woman is a Murdhavasikta, an adulterer
by profession. He that is born to verily a Brahmana from a Vaisya
woman 1is an Ambastha, one who administers medicine by profession.
He that is born to verily a Brahmana from a fudra woman is a Nisada,
subsisting on fish,etc. He, however, that is born to a Ksatriya
from a Vaisya woman is a Mahisya, subsisting on buffaloes. He that
is born verily to a Ksatriya from a fudra woman is an Ugra, a doer
of cruel deeds by profession. He that is born to a Vaisya from a
fudra woman is a Karana, a scribe by profession.

Now are described those born contrary to caste [i.e. those
born to a mother who is of a higher caste than the father) and their
professions. He that is born to a Ksatriya from a Brahmana woman
is a Suta, his is the work of charioteering. He that is born from
that very [Brahmana] woman to a Vaisya is a Vaidehaka, whose
business 1is trade. He that is born from that very woman to a 3udra
is a Candala, impassioned in his actions. He that is born to a
Vaisya from a Ksatriya woman is a Magadha, whose profession is the
performance of adulation. He that is born from that very woman
[i.e. from a Ksatriya woman] to a 3udra is a Ksattr, a chamberlain.
He that is born, however, to a 3udra from a Vaisya woman 1is an
Xyogava [whose business is carpentry”]. Those born to a 3udra from
a Brahmana woman are of the lowest caste.

Even as, amidst those of mixed castes, the Sutas, etc., are
born contrary to caste, just so washermen, etc., are of the lowest
caste. The Fulkasas, etc., belong to the very extreme as do those

born to a Rajaka [washerman] from a Brahmana woman. These are called

[P] 1 . Not in Skt. text, but see MW., s.v. Syogava.
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Candalas, indeed. Therein, with regard to those who are Candalas
by birth, the Candalas by action are the worst. They are subse-
quently born, in consequence of their own actions, among gods,
mortals, hells, animals, Daityas, ghosts and the spirits of the
dead; being born of eggs, womb-born, moisture-born, spontaneously

born and some being born by sprouting forth.

[o] Then, those who practised the ten unwholesome deeds go to
hell until, having undergone what had to be endured as the fruit

of their actions, distressed by the fire of repentance, and re-
calling their former sin, they call to mind the Three Jewels and,
rescued therefrom, some obtain birth as a human and, performing

the ten wholesome deeds such as the adoration of the Three Jewels,
practise virtue at holy places [and] fords. There, those who

are endowed with the quality of goodness, are iruth-speaking,
subdued in their senses und possess the four divine states of

mind come into being in the Brahma-world. Those who are endowed
with the quality of passion, are donors, and devotees of Visnu,

go to He world of Visnu. Those who are endowed with the quality

of heaviness, and are ascetics, go to the world of 3iva. Likewise,
the devotees of Surya go to the world of Surya, the devotees of
Candra to the world pertaining to Candra, the followers of the
Bhairavas to their world, and those who resj>ect the Matrkas to

the world of the Matrkas. Those who are the servants of Ganapati
become Kataputanas. Those taking up the Mahakala-observance became
great heroes. The protectors of the world go to [the world] of the
Guardians of the Vorld. They who, remaining in restraint, establish
others too therein become Vasavartins. Those wise ones who impart
knowledge, become Nirmanarati gods possessed of great insight.

Those contented ones who have recourse to concentration and medi-
tation go to the Tusita abode. Those who are guarded in their
faculties of sense and exert for the welfare [of others] go forth

to the abode of Yama. Those who are engaged in the vow of patience
go to the abode of the thirty[-three gods] as also do donors who

are of good conduct. Those who protect the young, the old, the sick,
etc., the wretched and the poor by giving according to their desires

and by consoling them, go to heaven. Those who having bathed at
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fords, having performed donations and the muttering of prayers and
having worshipped the Arhats, practise merit, obtain heaven. Building
ponds, wells, reservoirs of water and tanks, and building pavilions
such as cloisters, hospitals and halls of assembly, as well as
building bridges on uneven [visate, broad] rugged paths conveying
water such as rivers, and planting groves, glades and parks with
trees having branches full of blossoms and fruit, they go to heaven.
Protecting the wretched, the sick, the helpless, the poor, the aged
and the young, giving water in the hot season, giving warmth in the
cold season and giving clothing to the naked they become drinkers

of nectar, decked in divine clothes, in heaven. Giving sandals,
they become mounted on vehicles in heaven. Those who give umbrellas
that protect from rain and sun become adorned with umbrellas inlaid
with precious stones, in heaven. And those, also, who cleanse,
sweeping Caityas, monasteries, cloisters, pavilions, abodes of men,

paths, streets and broadways, become stationed in heaven for long.

el Thereon, too, listen as to their distinctions. Those who
abandoning their own welfare, protect their retinues become gods
enjoying the gratification of their desires in the Maharajakayika
[heaven]. Whoever acts with dishonesty and deceit, is fond of dice
and is a donor, would become a ruler of the Danavas. Intent upon
giving and fond of recitations, garlands and perfumes, they become
Gandharvas. Those who venerate mother, father and teacher with
vehicles would become Yaksas travelling in celestial cars and
abounding in riches. Those who are conversant with the sciences

and the arts, and impart the knowledge thereof, become Vidyadharas.
Those who are intent upon sorcery and alchemy and impart spells

and charms become Siddhas. Those donors who are deeply attached

to arrogance and conceit become Sadhyas. Those donors who are
intent upon recitations and the Dharma become Kinnaras. Those who
are donors of all kinds of things and are intent upon slander and
wrath become Pisacas. Those donors who are full of the pleasure of
hurting others and have evil intentions would become all-devouring
Pretas devoted to enjoyments. Those heartless ones that kill living
beings and give them for food would become Raksasas having spirituous
liquor for food. Those who delight in quarrels and are cruel and

harmful become Pretas [and] Raksasas, having insects and worms for
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food. Those that out of anger make poignant and disagreeable
statements would become fire-mouthed Pretas having nothing but
blood and flesh for food. Those deceivers who with words promise
much but give little become cheats, Yaksa-spirits or inhabitants
of hells. Those who repent after having made donations and those
who take away the property of others become Pretikas having phlegm,
feces, vomit and urine for food. Those possessors of wealth who
neither make donations nor make acquisitions [but only] protect the
family fortune become Pretas receiving [only] what is given and
eating food prepared for the ~raddha ceremony. Those who do not
themselves give anything and prevent others would become Suclmukha
Pretas [having mouths only as wide as needle-points] with elephantine
bellies and be tormented by hunger. Those who are of vile conduct,
full of envy and excessively greedy become affected with goitres
and excessively revolting on account of unpleasant odours. Those
who hurt the young and the old become Pretas havi.i g the secretion
from the womb for their food.

Those who unlawfully partake of what is given by themselves
or by others would become animals at the end of life in a hell.
Those donors who are excessively cruel, proud in their intoxication
and are harsh-speaking become fearful Garudas. Those who are wicked
and full of excessive wrath become tigers, bears, vultures, cats,
jackals, hawks, wolves, etc., having carrion Tor tbeir food. Those
who delight in acts of torment such as beating, slaying, and
bondage become cattle, elephants, horses, mules, sheep, buffaloes,
etc. Those of excessively cruel deeds, and indeed who are excessively
fierce become centipedes, owls, scorpions, bees, spiders,
etc. Those who are full of jealousy, unrestrained in their envy,
inconstant, and thieves, would become falcons, crows, ravens,
monkeys, hares, deer, etc. Through anger and ill-will they become
serpents, and the cruel-minded become lords of beasts. By arrogance
they are born as asses, horses, etc. By excessive passion they are
born in the wombs of herons, curlews, pigeons, etc., as well as of

insects.

@ | Those who strike men out of fear, jealousy, envy and greed
live in the SanjTva hell for many years, beaten again and again. Those
who will burn living creatures with fire in a forest, etc., roaming

in the Tapana hell are tormented by its fires. Bearing malice towards
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teachers, relatives, well-wishers and friends they are torn apart by
saws in the Kalasutra hell. Those unbelievers who torture others in
prescriptions relating to right and wrong are tormented by fires in
the Pratapana hell. Killing living beings such as goats, rams,
jackals, hogs and deer, they are pounded by rocks, etc., in the
Sanghata hell. Those who harass others in their effort to accomplish
the true law are consumed by blazing fires in the Raurava hell.
Taking away the wealth of teacher, sage, immorta] or the grieved,
they are consumed by fierce fire in the Maharaurava hell. Offending
against mother, father and relatives, they are tormented in Avici
hell by the bone-crushers. Those who, fighting each other, Kkill

as in battle, become possessed of nails like swords. Those who
delight in adultery are dragged, bound to a “~almalT tree. Those

who destroy confidence, fallen into the Asipattravana hell, are
devoured by jackals, crows, etc. Those who unlawfully enjoy the
property of the community of monks, consume heated balls of iron.
Those hunters, too, who kill animals are devoured by hounds with
teeth of iron. Those who kill aquatic creatures such as fish

drink of the blazing copper fluid of the VaitaranT and are consumed.
Destroying bridges they are made to go on sharp sword-edges. Those
who crush living creatures such as lice with their rails, etc.,

will be crushed by creatures r;uch as rams [large] as mountains.
Those who eke out a living by wrong means, sunk into loam consisting
of feces, are devoured by insects. Those that crush living creatures
such as insects and worms are pounded by heated pestles. Those who
revile the Buddha, the Dharma, the Sangha and Caitya-domes, etc.,
also become dwellers in hell; as also do those who revile [this]

narration.

[r] And now, Sucetana, listen to the natural characteristics of
(hose fallen from the six states of existence. Those who have fallen
from the world of gods and become humans would be practicers of
spiritual discipline, possessing virtuous thoughts, devoted to the
true law, with the impurity of discord overcome, of charming
appearance, of good limbs, rendering benefits to living beings,

and of golden hue. Those who are born into the state of human

existence from the world of mortals would be intent upon merit
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and upon good qualities, true to engagements, endeavouring for the
benefit of living beings, devoted to their teachers, donors, able,
and of good intellect. Those that have become humans from the

world of the Daityas would be violent and wrathful, very manly,
thievish, fond of battle, full of anxiety, averse to the virtues

of the gods, kidnappers of celestial women, intent upon what 1is
worthy of doing as well as what is not worthy of doing, delighting
in intoxication, and possessed of spears that do not fail. Those
who have become humans from the world of Pretas would be possessed
of unpleasant odours, coarse-haired, of slanderous speech, possessed
of excessive love for spirituous liquor, devoid of shame, possessed
of craving for food, of decrepit mind, fallen ITom fix" practice of
the true law, and posses ed of contemptible Ilimbs. Those who bn\e
advanced from animals would be perplexed in mind and engaged in Ilbe
merchant profession. They would have bodies wearied by incessant
walking, be impure, sweet-spoken, and cheats. They would be endowed
with anger, jealousy, and conceit and have no discrimination. Those
who have departed from the hells would he devoid of truth, envious,
of unrestrained speech, confused by greed and delusion, cowardly,

of bad conduct, unsteady, attached to evil and possessed of bad
thoughts.

Beings inhabiting the three realms and born according to their
Karma wander about enjoying the possessions created by themselves;
by merit, pleasures in heaver.; by sin, sorrows in hell; by mixed,
mixed. The fruit of acts previously performed must, indeed, be
inevitably erjoyed. The fruit of acts is not consumed by fire,
dried up by the winds, nor putrefied by waters, nor 1is it diminished
on land; it is wasted away [only] when enjoyed. Even after a hundred
crores of Kalpas, having attained fulness and [the proper] time,

Karma bears fruit on the tree that is the body.

[s] Thus, having understood the circulation of life in the six
states of existence, perform the Hundred Thousand Caitya observance
for the sake of emancipation. As long as there is no emancipation,
so long will there be wandering from existence to existence. Birth
in a state of existence 1is sorrow, disease 1is sorrow, separation
from the pleasant and union with the unpleasant are sorrow, old age

is sorrow and death 1is sorrow. This great fourfold sorrow is inevitable
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in [due] time and in its entirety even for Brahma and others wandering
in the universe. After | have attained Nirvana, there wil] be enjoy-
ment and emancipation through the Hundred Thousand Caitya observance,
too. There will be advancement with ease in a life of activity.
Wherein is that observance, therein, 1is very auspicious freedom

from affliction. The hosts of obstacles perish and the work of
accomplishing the true law, too, is successful; the evil Maras

become powerless, and enemies, well-disposed. The planets, too,

will make for welfare. Those practising that observance would be
emancipated from the five major sins and the minor sins. Brahma,
etc., fakra, etc., and the Guardians of the World protect him. The
Daityas, Gandharvas, Yak&as, Kinnaras, Raksasas, Siddhas, Sadbyas,
Rudras and Vidyadharas serve as well as protect him. The Bhairavas,
Matr(ka)s, Skanda and Mahakala, the chiefs of [diva"s] troops, and
the hosts of DakinTs , Yoginls and f£akinis , ar.d Bhutas , Pretas and
Pisacas protect him. The Siddhas, Vajradharas, Yogirs, Yatis,
Mahar&is , Tapasvins, Bhiksus, Pratyekabuddhas, Bodhisattvas and
Buddhas having observed with a [favourable] glance, protect him.

Desirous of Nirvana, they attain Nirvana,

[t] Then, having listened to that, the householder named
Visvabhadra, with folded palms, knees placed on the ground and

upper garment cast off, asked the Fortunate One: " 0 Fortunate One,
Teacher of the World, grant me ordination; frightened as 1 am by

the terrors of existence, 1 will attain Nirvana by practising that
observance.™ Having considered the purity of his intention, he said
to him who was destined to be reborn no more: ™"Come, 0 monk, O highly
fortunate one, practise the holy life", and lay hold of him touching
his head with his left hand which bears the mark of the wheel. When
he was touched upon his head by the Fortunate One saying '"Come

he became shaven-headed. Then, clctbed in a red robe and carrying

a staff and a bowl, he became a monk Visvabhadrakara by name. Next,
he taught him [topics for] meditation, Dharanis, [the three] trainings
and restraint. Through the power of all of them he attained the
state of Arhat and, being free from depravities and from false

discrimination, became worthy of the reverence of gods, Asuras and

men.
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[u] Then, some of the monks were amazed and asked the Fortunate
One what he [Visvabhadrakaraj had done formerly. The Fortunate One
declared: "Formerly, in days gone by, this man was a very poor but
proud Brahmana. As he had no wealth, though possessed of learning, he
roamed here and there in distress, without being honoured or respected
and without a retinue. Being without wealth even from being engaged
in the various religious practices and duties prescribed by texts,

on account of good performed formerly, and having no remedy, he
blamed his own Karma and went from place to place. Some time later,
he arrived at the city of SvarnavatT. Through the power of the
practice of observances, it was of gold, free from calamities, full
of rich people, possessed of an abundant supply of provisions and
very strong. Therein lived a universal monarch, Svarnaketu by name;
his queen was HiranyavatT. Of these two, there shone forth five
princes bearing the names PuSpaketu, Rasaketu, Suryaketu, Dvipaketu
and Candraketu. They had regard for their mother, father, teachers,
relatives and servants. They had accomplished what had to be done
and were lay devotees of the Three Jewels. As [described] above,
they practised the great observance with the performance of dances

to the accompaniment of various instruments beginning with horn,
conch and drum, as directed by the Tathagata, the Arhat, the Fully
Enlightened One, Vipasyin. Having approached that hall for religious
discourses, fragrant with the perfume of flowers and incense and
decorated with ornaments of various strips of cloth, he [Visvabhadra-
kara | saw that Caitya-dome. When he saw it, there arose in his mind
a great rejoicing. He obtained their consent saying: "I, too, shall
practise it" , and requested to know the rules [pertaining to the
observance]. |Immediately thereafter, that poor man bathed at a ford
and purified, through the state of purity [resulting therefrom],

followed the observance together with the others following it.

vl Some time after this had been done, Vipasyin, the Tathagata,
the Arhat, the Fully Enlightened One, the One endowed with wisdom
and virtue, the Sugata, the Knower of the world, the Supreme, the
Guide of men who have to be restrained, Teacher of gods and men,

the Buddha, the Fortunate One, wandering along on country-rounds
together with a company of sixty-four thousand monks, stopped over
at that place. Then the Buddha, the Fortunate One, honoured,
worshipped, respected and adored by the people of Svarnamatl,

by the king and by princes , ministers, Brahmanas and householders,
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with land , fine cloth, seats, offerings at his feet, water for rinsing
his mouth, flowers, fried grain, unhusked barley-corn, flowers, lamps,
incense, food, parasols, flags, banners, fans, various instruments
[such as] conch and drum, [and with] equipment such as alms-bowl,
robes, garment and medicines, arrived at the hall for religious
discourses at the royal palace. There, seated upon a splendid seat
that was prepared for him, he preached the doctrine of the [four]
noble truth[s], as well as the benefits of the Caitya observance.
VThen prince Pu”paketu presented the three garments individually to
the Fortunate One, and the company of monks, and having worshipped
according to prescription, offered a golden alms-bowl filled with
boiled milk-rice and the five kinds of divine food, just then, that
proud and wealthless Brahmana, having come instantly with a couple
of lotuses howsoever obtained, offered one to that Caitya-dome and
the other to the Fortunate One, Vipasyin, and, with his knees placed
on the ground, his upper garment removed and palms folded, made an
earnest wish. He played on horn, drum and conch, saying "By reason
of this root of merit, may there be for me a severing from the sorrow
of poverty. As long as one such as you, living in one"s last
existence, a Tathagata, a Fully Enlightened One, 1is not born in the
world, for so long, in every birth commenced, having become possessed
of wealth, children, learning and good qualities, a donor and one who
practises the Caitya-observance, may I, immediately thereafter,
displaying hundreds of thousands of crores of Caityas made of precious
stones, attain Nirvana. [Inasmuch as this earnest wish was made by
him, he abided in happiness in [the whole of his] existence, a Caitya
made of precious stones was displayed, and he has obtained ordainment
for the sake of salvation with me as the Buddha, the Fortunate One,
living in his last existence."

Having instructed thus, he again spoke to the monk Visvabhadra-

kara: "0 monk, create a dwelling place, set up my image together

[vl] 1. Translated thus on the assumption that "bhumim™ in the Skt.
text should be emended to "bhumi™, thus forming a part of the following
compound.
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wi th a Caitya, in a solitary place, mutter the spell consisting of
four syllables, viz. Tbhagavanl, and, practising DharanTs and
concentration, save people. Be a follower of my teaching.” When
the Fortunate One had spoken thus, the monk addressed him: "0 Fortu-

nate One, declare the justification of its meaning."

[w] The Fortunate One declared:

"The syllable ebha®, destroying the Maras, would give the
blessing of good fortune; having brought about escape from the
ocean of existence, it would cause wandering in the abode of the
Sugata. (@)

The syllable "ga® would lead to the most excellent state of
existence, that of the Sugata, pure as regards comings and goings,
and consisting of virtue, and fit for the achievement of profound
wisdom. (2)

The syllable "va" would give eloquence favoured by the goddess
of speech; it would also bestow the rank of lord of speech adorned
by the ornament of speech. (3)

The syllable ®na® would bend the being that is stiffened by
attachment and love. Causing affection for good conduct, it would
lead to the teaching of the Awakened One.™ (4)

And again:

"For the destruction of the woeful state of existence, for the
completion of the attainment of good fortune, for the crossing of
the ocean of existence,” salutation, ever, to the syllable "bha". (5)

For the purification of comings and goings, for the obtaining
of the profound doctrine, for the progress of all beings, salutation,
ever, to the syllable "ga*. (6)

For the grace of perfection in speech, for the attainment of
the virtues of the lord of speech, for a form that surpasses
description,2 salutation, ever, to the syllable “va". (7{

For the destruction of the evil states of existence, for the
attainment of the position of highest of men, for king[ship], for
lord[ship] , salutation, ever, to the syllable "na"." (8)

[wj T~ Skt. bhavasagaratirnaya 2. Skt. vakyathaiitarupaya.
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"He who discerns this for the sake of purification and employs
the spell "bhagavan", would obtain the wisdom of perfect knowledge

and attain the state of Nirvana."

jxJ "Thus, Sucetana, the past, the future, and the present have
been described. In the Kali age, when the drought has increased
there will be good rain, etc., by the sound of horn and conch, and
by the Hundred-Thousand-Caitya-observance, there will be the fulfilling
of wishes, free from portents; the protection of the world, too, Iis
certain. The praise of the Caitya [observance] has been described
in brief, but not in detail. By means of it, enlightenment, which
is in every respect difficult to obtain, has been, will be and 1is
being obtained by those of the past, the future and the present
[respectively]. By it will there be the salvation of the world, the
station of Nirvana. In active life, those engaged in activity have
experienced happiness thereby. Therefore the observance must indeed
necessarily be performed, if possible, from birth to birth, and in
each life, to its very end or else either for one year or for one
month or for [just] one day. Among the months, the Havana is best
in the Kali age; Karttika, in the Krta [Satya] age; Magha, in the
Treta age; and Vaisakha in the Dvapara age, on account of the days
of the arising of each one of them. Again, among the days, the day
of the full moon is the best on account of the birth of the Fortunate
One."™ Having instructed thus, the Fortunate One moved on elsewhere
on his country-rounds.

That monk, too, having given of his great wealth, one part
after another, to such as his children and to supplicants, created,
in that very grove, according to prescription, a dwelling place
decorated with all characteristic features. He also created an image
of the Fortunate One as well as a Caitya fashioned out of mineral.
At that very dwelling place he constructed a hall for religious
discourses, decorated and hung with parasols, flags and banners,
and, up to the end of the month of Havana, prepared according to
precept a Hundred-Thousand Caitya-dome, furnished with the five
precious substances and filled with gold and unhusked barley-corn.

Having deposited the. image of the Fortunate One in that large Caitya”

[x! 1. Translated thus on the assumption that the Skt. text should
read "tasmin mahati caitye bhagavanmurtiip ca garbhitam krtva".



and set it up with processions and festivals, he worshipped it for
some years and attained Nirvana. Up to now that observance was
practised by the residents of that place. Through its power there

is great felicity.

[v] Thus ends the first chapter, named "The Origin of the
Hundred Thousand Caitya Observance ®, in the Praise of the Caitya
Observance®, in the *"Story of Suvarnavarna® in the “Garland of

Stories pertaining to Observances”®.

132
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[z] Then, at the command of Mahakasyapa, Divakara returned thence,
entered Rajagrha, (went) to his own house, and informed his wife of
the incident# He reflected on the loss of his own possessions,
observed what remained of his wealth, and, very eager to practise

the observance, inflamed by the fire of repentance, dejected, and
full of sighs, became engrossed in thought: "Shame, shame upon me,
ill-fated and devoid of wealth, (though born) in the family of the
merchant Ratnakara, shame upon my intellect exerted in vain through
longing for sensual pleasures. What am | to do now ? There is fruit
only from the sowing of seed# (But | have) not even a seed.”" His
beloved, the beloved of her husband, aroused her husband who was thus
full of sighs: "Beloved, do not be dejected; you are a young man.
Accomplish everything by borrowing on loan from those who are your
friends. Let the two of us practise the observance.” Urged on hy
his beloved, roused and resolute, he gathered together materials from
his friends, constructed, according to his means, a hall for (the
practice of) the observance in the park outside the city, and, having
invited the monks,come at the behest of Kasyapa, according to
prescription, performed that observance accompanied by his wife and
together with (other) faithful performers of the observance, for as
much as a month# Immediately after the completion of the observance
preceded by a procession, he returned home and procured vealth from
here and there by engaging in trade. By virtue of that (observance)
there was the coming of wealth to his house, like clouds in the sky,
in conformity with the seed (he had sown). When moderate wealth was
obtained, he, being sonless, became full of longing for a son,

thinking: "When will 1 see the face of (my) son ?"
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[109a] Then, the caravan leader Karna, his thoughts overcome

by an intense surge of faith, observed: "l obtained this wealth

on account of the Fortunate One, What if I Ffirstly conduct the
Fortunate One, the Tathagata, Vipasyin, into this house and make

him partake of food together with the host of disciples."”

Thinking thus, the caravan leader Karna went with great reverence

to where the Fortunate One Vipasyin dwelt intending to invite the
Tathagata Vipasyin together with the company of disciples. He was
clothed in clean garments, bedecked with various ornaments and
accompanied by friends, servants and retinue. He went, preceded

by varied instrumental music, honouring him with parasols, flags,
banners and bells, and to the accompaniment of the sound of drums

and conches, to where the Fortunate One Vipasyin dwelt. He bowed

to the Worthy One, the Tathagata, the Perfectly Awakened One,
together with the congregation of monks, his disciples, reverentially
circumambulated him thrice, raised his upper garment, placed his
knees upon the ground and invited him with folded palms: "0 Fortunate
One, compassionate towards the wretched and the miserable, 1 have
come to invite the Fortunate One. May the Fortunate One come on the
fourth day, together with the congregation of monks, your disciPies,
to my golden mansion, created by Visvakarman at the behest of the
Fortunate One. It has a splendour surpassing that of Vaijayanta;

it is truly your own and complete with all implements. Show me

your favour and enter it that you may cleanse it the more though

it be already cleansed; and that we may enter it after the Fortunate
One has done so." Invited thus, the Fortunate One, perceiving his

mental disposition and firm faith consented by being silent.

Thereupon, the caravan leader Karna, his mind transported with
joy and delighted, bowed to the Fortunate One together with the
company of disciples, returned thence and prepared all the requisites
though in fact they were already prepared through the grace of the

Fortunate One, Then, that day, he prepared seats covered with strips

[109a] 1. See [109 | n.3.
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of calico cloth as well as canopies and wall cloths, images and
the like, on a piece of ground cleansed with a broom and plastered
with clay consisting of cow-dung, and bestrewn with soft and
delicate strips of cloth. It was variegated with many adornments,
meshes of small bells, parasols, flags, banners, chowries,
plantain-trees; bestrewn with various perfumes, incense, fried
grain, unhusked barley-corns, gold, silver, jasmine and coral
flowers.2 On one side, he set up such a similar hall for
practising the observance and on the instructions of the teacher
undertook the observance pertaining to 100,000 caityas, day and
night, together with his attendants, on the day of the full moon,

according to rule.

Then, with great energy, that man Karna accompanied by a
multitude of people and surrounded by friends, kinsmen, wife,
servants and male and female slaves worshipped the Perfectly
Awakened One who arrived on account of his invitation surrounded
by a congregation of 64,000 monks and with displays of miracles
and supernatural powers. He worshipped them in due order with
water for washing the feet and for rinsing the mouth, etc. Seated
each in his own seat, he honoured them with various perfumes,
flowers, incense, lamps, sacred threads, leaves, roots, fruits,
many sweetmeats, cakes, mangoes, milk-rice, alms-food, arecanut

and betel, as well as presents of the three garments.

Now, the Fortunate One, Vipasyin, together with the congre-
gation of disciples, at the end of that seven-fold, unsurpassed
offering, encouraged that caravan leader with a benediction as
he remained seated upon a low seat, thinking he had accomplished
his purpose, together with his attendants. He conversed pleasantly
saying: Perform the accomplishment of the caitya-observance
constantly. There will be groat prosperity. Moreover, that son
of yours will become a universal emperor, endowed with the seven
jewels and the eight superhuman powers, and be dear to the people.

Having done so, he returned to his own monastery.

[109a] 2. This is only a tentative translation here.
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Thereafter, he [Karna] entered that great and lofty house
and performed the caitya-observance daily. In the interior of
the house he set up a shrine—room3 and prepared a figure of the
Fortunate One made from mineral and a large caitya-dome having
the shape of a heap of grain. He completed the caitya-dome (obser-
vance) numbering crores of times, placed (that figure) according
to rule in its interior and, with great joy, again invited that
Perfectly Awakened One, Vipasyin, of charming figure, pleasant,
and rescuing people, together with his congregation. As before,
he offered food, received benediction, returned and completed the
observance. Commencing and completing it again and again he spent
the days in happiness. The world was filled with his fame and
name .

Soon afterwards, one day, the citizens observing his great

4
prosperity, declared to Vipasyin:

[109a] Skt. vihara.
4. See [110] n.41 .
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[121a] "What do you think, O great king, was he another who

at that period of time was the monk, the preacher of the Law ?

You should not think so; but indeed, he was this monk Suvarnavarna,
who by this evil act of abusive speech addressed to the monk Ajita
saying: "You deserve the stake", was made ready for being himself
placed upon the stake, but was rescued by the monk Snanda because
he later sought forgiveness. The fruit of verbal, bodily and

mental actions must necessarily be experienced.

Moreover, 0 great king, this man practised the caitya observance
in every birth and by that action became a great personage by reason
of merit acquired by past deeds. Realizing thus, you, too, should
practise this observance together with your subjects, for as long

as you live#"

Then, the caravan leader, Divakara, gladdened in mind, declared
to that Elder Snanda: "Reverend sir, Noble Snanda, | had undertaken
to clothe with the three robes and to feed all the monks, as many
as there are in JambudvTpa that follow the teaching of the Buddha.
Now, | am returned from an ocean voyage and everything is accom-
plished. What should I now do ?" When he said thus, the Elder
Xnanda replied: "Please prepare a gathering with regulated seats,
etc. By the power of the observation and of us, all will be
successful.” The Elder Snanda then engaged in the trance for
instigating the world (to do good). Divakara, too, quickly
employed officials at that very place and the king, too, gave

orders to his officials.

Now, by the power of the trance, at that very moment there

assembled three crores of monks.”

[121a] 1. See [I121] n.1.
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[126a] Now, the monk Suvarnavarna, obtaining permission from

his parents, went away with the Elder Snanda. Then, Ajatasatru,
surrounded by many crores of beings and gladdened at heart,

returned thence to Rajagrha, Remaining within his palace, in a

hall for religious observances, he similarly performed that caitya-
observance according to the appropriate days and the proper rites.
All the citizens, keeping to the instructions of the king, did the
same. The great caravan leader, Divakara, by the power of repeated-
ly accomplishing the observance, prosperous with an abundance of
sons, grandsons, male and female slaves, elephants, horses, chariots
and footmen, enjoyed happiness like a universal emperor and reached

the state of bliss.?

[126a] 1. See [126] n, 6,
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ADDENDUM

The following is a tentative translation of section [94] of
the Skt. text. | have here tried only to capture the spirit of
the passage with the help of Tb. and Ch., as the text itself
requires further emendation before an accurate translation can
be attempted. | am greatly indebted to Professor F.B.J. Kuiper

for his assistance in arriving at the present translation.

[94] Now, there is nothing that is not known, not seen, not
understood, or not comprehended by the Awakened, the Fortunate
Ones, They have [the redness of] the multitude of rays of the
morning sun in autumn. They are inlaid with virtues as with
reddish jewels. They are like the immaculate multitude of
filaments of red lotuses blossoming with the morning sun. With
a pure radiance like the water-lily, the emerald, Indra®s tender
weapon (the rainbow) f and a circle of lightning, and with a
multitude of auspicious rays like the flames of a raging fire
enkindled by streams of ghee, they have destroyed the fathomless
darkness (of ignorance) and shattered the cages of old age, death
and rebirth. They are powerful through the acquisition of various
roots of merit. Immaculate as white lotuses, conch-shells,
jasmine, silver, pearls, hoar-frost, lotus fibres, and ivory,

a circle of hair, white, soft and pliant with many curls shines
between their eyebrows like the radiance of the pure beams of
innumerable moons in the endless firmament between the brilliant
bent bows of the Thousand-Eyed One (rainbows) standing upon the
rugged peaks of mountains of gold. Their faces resemble freshly
blossomed lotuses. Their equipment for supreme enlightenment
has been enhanced by the giving away of their hands, feet, eyes]
heads, their own flesh and blood, their only son whose face was

like a young lotus flower, their wives, elephants, horses, chariots,

£94] 77 Skt. adds vadana (faces or mouths).
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ornaments, garments, food,2 seats, beds, jewels, gold, silver, all
their belongings and kingdoms, etc,, throughout three immeasurable
kalpas. They are free from attachment. Having crushed the forces
of the Bodiless One, they wear thousands of garlands of bouquets
of fame pure and clear as the orb of the moon in autumn . Their
bodies are clothed with an orb of unimpaired lustre like the orb
of the soft mesh of moonbeams discharged from the eastern mountain,
like the concentration of rays of the morning sun, like thousands
of streaks of lightning breaking forth from the clouds, like the
waves of the Ocean of Milk in Patala agitated when the shining
Golden Mountain was felled3 by the lance-stroke of the tusks of
the elephant of the lord of the gods, like the peak of lustre of
Indra®s bow, like fragments of emerald, like the full moon, like
lotus petals, like the crest-jewel of a lordly snake, like an
excellent slab of cat"s-eye gems, or like a heap of campaka flowers.
They have reduced to ashes the thickets of evil inclinations with
the fire of the knowledge gained by themselves. Their lotus-like
feet are charmingly dyed by the lustre of the gold and jewels in
the crowns of the thousands of gods that bowed at them. Their
feet are red like the palate of a young elephant, like thickened
lac, like a red lotus, like a mass of twilight clouds, and like
clusters of Asoka and safflower. Their lotus-like feet with their
slender reddish nails smile, as it were, like the new moon. Tlioy
have eradicated the creepers of craving and dispersed all the
darkness of infatuation. They are friends of the entire world.
Their nature is extremely benevolent without special occasion.

The range of their knowledge 1is inconceivable. They have drawn
out the poison from the snake of great passion. Their equipment
for enlightenment consists of a multitude of supreme qualities

won by hundreds of thousands of hardships. They have pulled out
the roots of all the trees of the impurities with the strength

of their knowledge which they have gained by their auspicious

equipment. Tleir teachings are extolled by gods such as Brahma,

[94] 2. not in Th. 3. Tb. emits any reference to kanakagiri
here.
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Irdra, Visnu, Agni, Vayu, Yama, Varuna, Kubera and 3iva. They
have great compassion and are set on the velfare of the world.
They have a single protector, are second to none and preach
non-duality. They live in tranquillity and with insight. They
are skilled in the three restraints (of body, speech and mind).
They have crossed the fourfold flood. They are well established
in lho fourfold bases of supernatural power. They have practised
the; fourfold articles of attraction for a Long time. They are
without the five bad qualities. They have surpassed the five
states of existence; possess the six good qualities; have
fulfilled the six perfections; are rich in the flowers of the
seven members of enlightenment and preach the eightfold path.
They are skilful in the attainment of the nine stages. They
possess the ten powers. The ten quarters are filled with their
renown. They are the most eminent among ten hundred dominant

(all-powerful) persons.

It is natural for them to survey the world with the eye

of the Awakened One for three nights and three days, and see;

[94] 4. Here begins section [95].
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