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Abstract

Concepts for describing the physical world, such as ‘mountain’ and ‘river’, are often
assumed to reflect ‘brute fact’ (Searle, 1995, pp. 1-4). However, research has revealed
that landscape concepts are not only determined by the physical features of the world;
rather, they are more often generated by anthropocentric perspectives (Wierzbicka,
1989). Different languages and cultures categorise landscapes in various ways (e.g.,

Bromhead, 2018; Burenhult, 2008; Mark, 1993; Mark & Turk, 2003; Mark et al., 2007).

To date, there is limited linguistic research on Chinese landscape terms. This study seeks
to bridge this gap by conducting a detailed semantic analysis of selected landscape
terms in Modern Standard Chinese (MSC), revealing unique aspects of Chinese
conceptualisation of the physical world. It also demonstrates how the semantic analysis
of landscape terms can offer valuable insights into the distinctive worldview embedded

in a particular culture.

This study employs the Natural Semantic Metalanguage (NSM) approach to provide a
fine-grained semantic analysis of 27 landscape terms in MSC, resulting in 25 NSM
explications. The semantic analysis in this study adopts a ‘human-centred perspective’
to uncover the ‘folk picture’ of the physical world as discussed by Apresjan (2000, see
also Bromhead, 2018; Wierzbicka, 1996, 1997). The use of the NSM approach helps to
avoid both circular explications and conceptual ethnocentrism (see, e.g., Bromhead,

2018; Goddard, 2013; Wierzbicka, 1985; Ye, 2017). Through reductive paraphrase



explications (see, e.g., Wierzbicka, 1985, pp. 43—49), this study systematically unpacks

the meanings of selected MSC landscape terms.

Through conceptual analysis, this study identifies 29 semantic molecules that serve as
‘building blocks’ (Goddard, 2018, p. 127) in the meanings of MSC landscape concepts. It
further identifies both common and culture-specific component types in the explications of
landscape terms, as well as recurring patterns, laying the groundwork for future research on
semantic templates, which are ‘structured sets of component types shared by words within a

particular semantic class’ (Goddard, 2012, p. 724).

Overall, the findings of the present study suggest that Chinese conceptualisation of the
landscape is shaped by four key factors: physical environment, human interactions with the
land, cultural ideas, and the utility of language. A fine-grained semantic approach proves
essential for understanding how different factors work together to shape the

conceptualisation of the landscape within a specific language and culture.

In conclusion, this thesis delves into the often-overlooked categorisation of landscape
features in MSC, uncovering the intricate internal mechanisms underlying Chinese
conceptualisation of the landscape. It provides a comprehensive analysis of the semantic and
cultural dimensions of landscape concepts in MSC, offering valuable insights into the
distinctive Chinese perspective on the physical world and contributing to the broader

multidisciplinary study of landscapes.

Vi
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Chapter 1 Introduction

‘Typographical concepts are not determined by the physical structure of the world. They, too,
involve conceptualisation and interpretation. They, too, embody the anthropocentric
perspective.

(Wierzbicka, 1989, p. 57)

‘Landscape is not merely what we see, but rather a way of seeing.’

(Taylor, 2009, p. 8; see also Cosgrove, 1984, p.1)

1.1 Background, Significance, and Rationale

Landscape features, such as shan LI (‘mountain’) and hé i (‘river’), are often considered as
“brute facts” that exist independently of human institutions’, in contrast to ‘institutional
facts that require human institutions for their existence’ (Searle, 1995, pp. 1-4). However, as
Smith and Mark (2003) point out, while the existence of individual objects such as organisms,
fruits, or tools can be considered brute facts, geographic entities do not exist in the same
manner as objects. Instead, the majority of geographic entities are ‘segments of the Earth’s
surface that are delimited from adjacent segments in a variety of ways, some of which may be

contingent on the conceptual system of the delimiters’ (Mark & Turk, 2003, p. 30).

Different languages and cultures have been proven to categorise landscapes in different ways
(e.g., Bromhead, 2017, 2018; Burenhult & Levinson, 2008; Mark et al., 2010, 2011b). As Tuan
(2001) notices, ‘people of different cultures differ in how they divide up their world, assign

values to its parts, and measure them’ (p. 34). The reason for this, as Wierzbicka (1989)

1



demonstrates, is that ‘natural language does not separate the subjective from the objective,
nor the interpretation of the world from the world “as it really is”’ (p. 57). The

conceptualisation of the landscape is, therefore, anthropocentric in nature.

Before the twenty-first century, landscapes and landscape terminology have been an
overlooked domain of linguistic scholarship, particularly in terms of how landscapes are
conceptualised and categorised in different languages and cultures (see Bromhead, 2018;
Mark et al., 2011b). Onomastics used to be the only branch of linguistics that expressed an
interest in landscapes; however, studies in toponymy have been conducted in a manner that

is ‘divorced from the referential subject matter’ (Mark et al., 2011a, p. 3).

Although scarce research has been conducted on the conceptualisation of landscape terms

in linguistics in the past, many scholars have long been aware of the importance of linguistic
study on the topic of landscapes. For example, Sapir (1912) claims that ‘it is the vocabulary of
a language that most reflects the physical and social environment of its speakers’ (p. 228).
Basso (1984) observes that toponymic patterns can reflect the cultural principles through
which ‘human communities organise and interpret their physical surroundings’ (p. 79, as
cited in O’Connor & Kroefges, 2008, p. 307). And Wierzbicka (1989), in her early work on
linguistic relativity, suggests that topographical concepts can help reveal the anthropocentric

perspective embedded in a studied language.

The twenty-first century has witnessed a surge of linguistic studies that focus on landscapes
(see detailed Literature Review in Chapter 2), notably ethnophysiography studies (e.g., Mark,

1993; Mark & Turk, 2003, 2007; Mark et al., 2010, 2011b; Smith & Mark, 2001, 2003); the



linguistic studies conducted by the Language and Cognition Group at the Max Planck
Institute for Psycholinguistics (MPI) (Burenhult, 2008); the transdisciplinary studies featured
in ‘Landscape in Language: Transdisciplinary perspectives’ (Mark et al., 2011b); the
ethnoecological approach (Johnson & Hunn, 2010); and the Natural Semantic Metalanguage

approach (NSM) (Bromhead, 2011a, 2011b, 2017, 2018).

Despite their different perspectives, the ethnophysiography approach, the subsequent
linguistic interest prompted by ethnophysiography studies, and the ethnoecological
approach are all ‘limited by the use of English glosses as the metalanguage for defining
landscape terms in other languages’ (Bromhead, 2018, p. 8). As Wierzbicka (2006a)
highlights, using English as a metalanguage attributes an Anglocentric slant to the
descriptions of terms in other languages. Therefore, a neutral metalanguage and semantic
methodology must be identified to explore further the linguistic categorisation of the

physical environment across languages and cultures.

Following Wierzbicka’s (1989) pioneering linguistic work on linguistic relativity, Bromhead
(20113, 2011b, 2017, 2018) has conducted research on ethnogeographical categorisation
using the NSM approach, which enables her to propose an ‘indigenous model of meaning’
(Bromhead, 2018, p. 14). In her studies, Bromhead (2009, 2011a, 2011b, 2017, 2018) examines
and compares landscape terms in different languages, which include British English,
Australian English, French, Spanish, and Pitjantjatjara/Yankunytjatjara. Wierzbicka (1985,
1989) and Bromhead (2009, 2011a, 2011b, 2017, 2018) have convincingly demonstrated that

the NSM approach serves as a reliable methodology for accurately describing a speaker’s



cognitive world and uncovering the intricate elements and internal logic embedded in the

meanings of landscape concepts across various languages and cultures.

Considering the diverse landforms in China, the extensive lexicographical history of the
landscape in Modern Standard Chinese (MSC) (see Chapter 3.6), and the profound reciprocal
influence between the Chinese conceptualisation of landscape and Chinese culture (as
detailed in Chapter 4), it is evident that Chinese landscape terms merit extensive semantic
study. Such an in-depth investigation can provide valuable insights into how Chinese people
interact with nature and categorise the landscape. It also allows us to explore the intricate
relationships between the Chinese language, cultural beliefs and ideas, and the cognitive

perception of the physical world.

Despite the significance of Chinese landscape terms, landscape terminology of the Chinese
language has not attracted scholarly attention. This study aims to fill this gap by applying an

NSM-based semantic approach to landscape terms in MSC.

1.2 Aims and Research Questions

This study, as the first systematic exploration of the semantics of landscape terms in MSC,
aims to achieve three key aims. Firstly, it seeks to identify a full set of landscape terms in
MSC and to reveal the criteria by which Chinese speakers classify various landforms,
essentially uncovering the unique way Chinese people conceptualise the physical world.
Secondly, it aims to uncover the semantic building blocks and foundational semantic
components underlying the meanings of these landscape terms, and to identify the patterns
of component types within the Chinese conceptualisation of landscapes. Thirdly, it strives to

4



investigate the driving factors shaping the Chinese conceptualisation of landscapes, while
also examining the interactions among these factors to better understand how they
collectively shape the Chinese perception of the physical environment. As part of this aim,
the study also compares the identified factors with those reported in previous studies (e.g.,
Bromhead, 2017, 2018; Burenhult, 2008; Mark et al., 2011b), to shed light on how lexical and
semantic variations in landscape terms across languages and cultures offer insights into

different worldviews.

Guided by the research aims, this study will undertake a fine-grained semantic analysis of

landscape terms in MSC to address the following research questions:

1. How do Chinese speakers conceptualise landscapes as reflected in MSC? What are
the distinct features of the Chinese conceptualisation of the physical world?

2. How can the NSM approach uncover the way Chinese people perceive, feel and
think about, and interact with their surrounding environment? What are the
semantic building blocks and fundamental components in the meanings of
landscape concepts in MSC, and can any discernible patterns be identified in the
types of components?

3. Based on the conceptual analysis, what are the driving factors influencing MSC

speakers’ conceptualisation of the landscape?

1.3 Organisation of the Thesis



This thesis comprises nine chapters. The current chapter, Chapter 1, outlines the
background, significance, and rationale of the research, presents the research aims and

guestions, and provides an overview of the thesis structure.

In Chapter 2, | will review previous studies on language and landscape, focusing on the
ethnophysiography approach, the linguistic studies conducted by the Max Planck Institute for
Psycholinguistics (MPI), the ethnoecology approach, the Natural Semantic Metalanguage
(NSM) approach and key studies of Chinese landscapes across various domains, namely
ecolinguistics, humanist geography and cultural landscape studies. Through a detailed
literature review, this chapter aims to identify existing gaps in linguistic research on

landscape and position the current study within the broader field of landscape studies.

Chapter 3 outlines the methodology of the present study, covering the process of initial data
collection and screening, an introduction to the key concepts of the NSM approach, the use
of corpus and linguistic evidence in semantic analysis, the ‘human-centred perspective’ and
the ‘folk picture’ of the physical world, the language treated in this study, a sketch of Chinese

terrains, and a summary of the terms analysed.

Chapter 4 examines the meanings of MSC terms for ‘landscape’ and ‘land’. The chapter
begins by examining the MSC term shanshui 117K (landscape, lit. mountains and rivers) to
illustrate the aesthetic perspective intrinsic to Chinese conceptualisation of the landscape. It
then analyses the compound terms héshan i 11 (territory, lit. river-1 mountain) and
jiangshan YL 111 (state power/landscape, lit. river-2 mountain) to highlight the connection

between the Chinese people’s understanding of the physical world and their national and

6



cultural identity. Through semantic analyses of these culturally embedded landscape terms,

Chapter 4 highlights the importance of landscape concepts in the Chinese linguaculture.

The following four chapters (Chapters 5—-8) constitute the core of this study, focusing on
lexicographical tradition, semantic analysis, and comparative discussion of landscape terms
across four major categories: (a) elevated places, (b) river-places, (c) enclosed-water places
and (d) agricultural and cultural landscape. Furthermore, these chapters explore the role of
semantic molecules as building blocks of meanings, identify recurring patterns among the
component types that make up these concepts, and examine the factors shaping the Chinese

conceptualisation of different landforms.

To conclude this thesis, the final chapter provides a summary of the study in response to the
research questions outlined in the Introduction. It highlights the key findings, acknowledges

the limitations of the study, and suggests avenues for future investigation.



Chapter 2 Literature Review

As Wierzbicka (1989) argues, topographical concepts do not reflect ‘hard facts’, they too
‘involve human conceptualisation and interpretation’ and ‘embody the anthropocentric
perspective’ (p.57). Presently, people’s perceptions and cognition of landscapes have been
studied in many disciplines—notably in anthropology (e.g., Basso, 1996; Hirsch & O’Hanlon,
1995; Johnson, 2010; Johnson & Hunn, 2010; Sapir, 1912, 1949); humanist geography (e.g.,
Tuan, 1974); cognitive geography (e.g., Mark, 1993; Mark & Turk, 2003; Mark et al., 2010,
2011; Smith & Mark, 2001, 2003); archaeology (e.g., Tilley, 1994); and linguistics (e.g.,
Bromhead, 2011a, 2011b, 2017, 2018; Burenhult & Levinson, 2008; Enfield, 2008;
Wierzbicka, 1989). Although these studies belong to different disciplines and adopt different
research methods and perspectives, they are all conducted under the same hypothesis that

‘there resides in every language a characteristic worldview’ (Humboldt, 1999, p. 60).

As noted in Section 1.1, the categorisation of landscapes had received little attention in the
field of linguistics until the early twenty-first century. The current surge of linguistic research
in landscape studies has been driven by the ethnophysiography approach proposed by Mark
and Turk (2003). This approach focuses on investigating landscape feature categories,
particularly those denoted by common words (Mark et al., 2011a). Within the field of
ethnophysiography, a series of studies on landscapes has been undertaken by the world-
renowned geography professor David Mark and his fellow researchers (e.g., Mark, 1993;
Mark & Turk, 2003; Mark et al., 2010, 2011b; Smith & Mark, 2001, 2003). In their research,
Mark and Turk (2003) observe that while categories for geographic entities may ‘partially reflect
the similarities and discontinuities in the landscape, they are also, to some extent, projected

onto the landscape by human cognition and language’ (pp. 29-30).
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Subsequently, ethnophysiography prompted further scholarly interest in people’s
perceptions and cognition of landscapes. Building on this interest, the Language and
Cognition Group at the Max Planck Institute for Psycholinguistics (MPI) conducted a cross-
linguistic study (Burenhult & Levinson, 2008) on the relationship between landscape and
language, examining linguistic categories of landscape terminology and place names across
diverse languages. Johnson and Hunn (2010) proposed the ethnoecological approach to
study ‘people’s relationship to the land or their environment, and their understanding of the
environment and their relationship to it’ (p. 204). Based on Wierzbicka’s (1989) early work
on linguistic relativity, Bromhead (2011a, 2011b, 2017, 2018) conducts her extended
semantic study of ethnogeographical categorisation by applying the Natural Semantic

Metalanguage (NSM) approach.

To date, the semantic aspects of Chinese landscape terms have attracted limited scholarly
attention. Nevertheless, the relationship between Chinese culture and the landscape has
been explored within other disciplines, particularly ecolinguistics (e.g., Huang, 2016; Huang
& Zhao, 2019); humanist geography (e.g., Tuan, 1974, 1976, 2001, 2007, 2008) and cultural

landscape (e.g., Taylor, 2007, 2009, 2017; Zhang & Taylor, 2020).

This chapter provides a detailed synthesis of the four major approaches to landscape
terminology previously mentioned—namely the ethnophysiography study (Section 2.1), the
linguistic studies conducted by the MPI Language and Cognition Group (Section 2.2), the
anthropological approach (Section 2.3) and the NSM approach (Section 2.4). It also reviews

key studies on Chinese landscapes from the fields of ecolinguistics, humanist geography and



cultural landscape studies (Section 2.5). The chapter concludes with a comparative
discussion of these studies, aiming to identify gaps in existing linguistic research on
landscape and to position the current study within the broader context of landscape

research, while underscoring its academic contribution.

2.1 Ethnophysiography and the Landscape in Language Workshop

In his early work on the theoretical framework for defining and representing different types
of geographical entities, Mark (1993) declares that nature cannot be ‘cut at its joints’ (p.
271). He emphasises that different languages and cultures structure and interpret their
worlds in diverse ways (Mark, 1993). It is believed that, unlike organisms and artefacts,
‘geographical features are often perceived in different ways across languages and cultures’

(Smith & Mark, 2003, pp. 411-412).

Building upon their foundational work in geographical ontology (e.g., Mark, 1993; Smith &
Mark, 1998, 2001), David Mark and Andrew Turk initiated the ethnophysiography study in
their study on landscape categories in Yindjibarndi (Mark & Turk, 2003). The basic hypothesis
of the ethnophysiography study is that ‘people from different language groups have different
ways of conceptualising landscape, as evidenced by different terminology and ways of talking

about, and naming, landscape features’ (Mark, Turk & Stea, 2011, p. 36).

Together with the research program on space and landscape, coordinated by Stephen
Levinson and Niclas Burenhult of the Language and Cognition Group at the MPI (see Section
2.3), an international ‘Landscape in language workshop’ was held, and a series of studies on
landscapes was conducted from multiple perspectives. A key issue identified in the workshop
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was the need for an integrated, transdisciplinary approach to ethnophysiography research,
as landscape studies require collaboration among scholars from multiple disciplines (Mark et
al., 2011b). A potential solution that Turk (2011, pp. 54-56) proposes is the use of

phenomenology to provide ‘an overarching paradigm’ for ethnophysiography studies.

As Mark, Turk & Stea (2011) assert, ethnophysiography is the study of ‘different human
conceptualisations of landscape, especially as indicated by the differences in how languages
use generic terms and proper names (toponyms) for landscape features’ (p. 25). This field of
study is primarily conducted through semantic comparisons of terms for landscape features
across different languages. Although there are no fixed methods for data collection and
analysis in ethnophysiography studies, terms used to refer to landscape and its components
are often collected by consulting dictionaries and literature, as well as through fieldwork. In
addition, photograph sorting and field interviews are often employed to identify the
meanings of selected landscape terms, which are then explained and compared to their

English counterparts (see Mark et al., 2011b).

Ethnophysiography studies have revealed notable differences in how languages
conceptualise and describe landscape features, as well as the key factors that influence these
linguistic patterns (see Mark, Turk, & Stea, 2011, pp. 38—41). The remaining question
concerns how these factors interact with one another. The research results of
ethnophysiography studies are presented through a descriptive model, which outlines all the
ethnophysiographical factors that can help people understand and explain the differences in

how various languages refer to landscapes (Mark et al., 2011b).
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2.2 The 2008 Special Issue on Landscapes of Language Sciences

Prompted by ethnophysiography studies, a series of linguistic studies exploring the
relationship between language and landscape was conducted by the Language and Cognition
Group at the MPI and subsequently published in the 2008 Special Issue of Language Sciences
on Landscapes (Burenhult & Levinson, 2008). This collaborative work on landscapes mainly
focused on the ‘formal and functional properties of place names’ and ‘the linguistic

categorisation of the physical environment’ (Burenhult & Levinson, 2008, p. 140).

The novel aspect of this collection is that it proposed the term ‘semplates’ (i.e., ‘semantic
templates’) as a general label for ‘prefabricated cultural or linguistic systems’ (see, Burenhult
& Levinson, 2008, pp. 144-145). Although some individual landscape terms are examined
semantically in the studies featured in this special issue, the main emphasis is on landscape
category systems and on how broader linguistic issues can be approached through the lens

of landscape (Bromhead, 2018).

Studies in this issue often begin with an outline of the sets of terms, providing both a
descriptive foundation and a prerequisite to the article’s theoretical argument (Enfield,
2008). These sketches encompass the environment and its physical features, along with an
inventory of landscape terms for each feature (e.g., Enfield, 2008, pp. 228—-240). Data
collection methods include the verification and exploration of dictionaries, as well as
elicitation methods such as field trips, interviews, and casual conversations (e.g., Brown,

2008; Burenhult, 2008; Enfield, 2008). A recurring theme across the articles in this special
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issue is the tendency for landscape terms to be organised according to ‘an imposed cognitive

scheme or template’ (Burenhult & Levinson, 2008, p. 138).

The main findings of this special issue indicate that there is significant variation both within
and across languages in how landscapes and place names are categorised (Burenhult &
Levinson, 2008). Moreover, it has demonstrated that language exhibits considerable
flexibility in representing the physical landscape, with attention also given to the underlying
factors that shape such categorisation (Burenhult & Levinson, 2008). According to Levinson
(2008), the primary factors driving the categorisation of landscapes include ‘perceptual or
cognitive prominence, the affordances they provide or the limitations they place on human
activities, and conceptual frameworks and cultural beliefs’ (pp. 257-258). At the same time,
Enfield (2008) argues in his study of Lao landscape terms that a community's agreement on
specific meanings for certain words is ‘not a direct result of perception or cultural practice’,

but a ‘secondary outcome of these factors, mediated through language use’ (p. 252).

Both the transdisciplinary studies mentioned in Section 2.1 and the special issue of Language
Sciences fall under the same research approach, each inspired by the theoretical framework
of ethnophysiography introduced by Mark and Turk (2003). However, the studies discussed in

the special issue are specifically conducted from a linguistic perspective.

2.3 The Anthropological Approach
As indicated in the Introduction, there is a history of interest regarding landscapes in the field
of anthropology (e.g., Basso, 1996; Hirsch & O’Hanlon, 1995; Johnson, 2010; Johnson &

Hunn, 2010; Sapir, 1912). The most recent and relevant theory in ethnoecology, introduced
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by Johnson and Hunn (2010) in Landscape Ethnoecology: Concepts of Biotic and Physical
Space, examines people's cultural understandings and interactions with the land,
encompassing both cognised and embodied knowledge. This study was conducted through
an in-depth exploration of people’s ‘knowledge of the land’ (Johnson, 2010, p. 205). Further,
the study of toponymy is also integrated into this investigation, as place names can help
reveal focal points of the landscape that are preserved in memories, which, in turn, are
critically important pieces of information for locating and acquiring resources (Hunn &
Meilleur, 2010). This special volume offers valuable insights into human-environment

interactions across diverse cultures.

All three of the approaches discussed above offer valuable insights into how people
conceptualise the landscape and their relationship with it. However, these studies fall short
of delving into the detailed meanings of individual landscape terms in the languages being
studied. In addition, these studies rely on English and complex concepts to explain the
meanings of landscape terms. As a result, these approaches inevitably face the risk of
Anglocentric and ethnocentric biases, as well as circulation in their conceptual

interpretations (see Bromhead, 2018; Ye, 2017).

2.4 The Natural Semantic Metalanguage Approach

The Natural Semantic Metalanguage (NSM) is ‘a mini-language of semantic explanation’
(Bromhead, 2018, p.11). It is considered the ‘most well-developed cognitive approach to
semantics’ (Goddard, 2018, p. 6). The NSM approach uses a vocabulary of 65 words—known
as semantic primes—to explain more complex words via reduced paraphrases. With its use
of semantic primes and universal grammar, the NSM approach is believed to enable maximal
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translatability between languages (Ye, 2017). Up to date, the NSM approach has also already
been performed in many semantic domains, such as emotions (e.g., Travis, 1997; Wierzbicka,
1972), speech act verbs (e.g., Wierzbicka, 1987), kinship (Xue, 2016, 2024; Xue & Ye, 2022),

and concrete nouns (e.g., Wierzbicka, 1985; Ye, 2017).

Landscape concepts were first discussed under the NSM framework by Wierzbicka (1989) in
her pioneering work on linguistic relativity, where she argued that topographical concepts
are also shaped by human conceptualisation and interpretation. Building on this, a series of
NSM studies on landscape terms in English, French, and Pitjantjatjara/Yankunytjatjara have
been conducted by Bromhead (e.g., 2011a, 2011b, 2017, 2018). In her 2018 study, she
provides full NSM explications for approximately 50 landscape concepts across six landscape
categories (e.g., long flowing-water places and elevated places), discussing a total of around
60 landscape concepts and comparing their meanings across different languages and

cultures (Bromhead, 2018).

Bromhead (2018) agrees with Wierzbicka (1989) that landscape concepts can be a human-
centred perspective. Her research highlights both similarities and distinctions in how
landscapes are categorised and how landscape terms are semantically structured across
languages (Bromhead, 2018). As a result, she concludes that ‘landscape categorisation is

based on both intellectual and utilitarian concerns’ (Bromhead, 2018, p. 196).

The key findings of NSM studies of landscape terms in English and other languages (see
Bromhead, 2018, pp. 193-198; see also Bromhead, 2011a, 2011b, 2017; Wierzbicka, 1989)

indicate that landscape categorisation can be language- and culture-specific, with concepts
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grounded in human vision and spatial experience. While some elements of landscape
categorisation are ‘common elements’, others are shaped by ‘culture-specific factors’
(Bromhead, 2018, p. 196). Furthermore, lexical semantic analysis can reveal ‘the
relationships between lexical semantics and categorisation, on the other hand, and wider
cultural models of land use’ (Bromhead, 2018, p. 196). Additionally, the NSM approach offers
a common framework for comparing ‘local variations’ in the ways different cultures

conceptualise the landscape (Bromhead, 2018, p. 198).

2.5 Research on Chinese Landscape

To date, Chinese landscape terms have not received significant attention in mainstream
linguistics. Instead, studies of Chinese culture and landscapes have primarily been conducted
within three domains: ecolinguistics (e.g., Huang, 2016; Huang & Zhao, 2019); humanist
geography (e.g., Tuan, 1974, 1976, 2001, 2007, 2008); and cultural landscape (e.g., Han,

2008, 2012; Taylor, 2007, 2009, 2017; Zhang & Taylor, 2020).

‘Ecolinguistics’ encompasses two complementary strands of studies of landscape terms-- ‘the
ecology of language(s)’ and ‘ecological linguistics’ (Fill & Penz, 2018, p. 2). Ecolinguistics ‘is
the study of the role of language in the life-sustaining interactions of humans with other
species and the physical environment’ (Stibbe, 2021, p. 203). Its primary goal is to create
linguistic theories that view humans not only as members of society but also as integral parts
of the broader ecosystems essential for life (The International Ecolinguistics Association).
Additionally, it seeks to demonstrate how linguistics can contribute to addressing critical
ecological challenges, including climate change, biodiversity loss, and environmental justice
(e.g., Fill & Penz, 2018; Stibbe, 2021).
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Ecolinguistics research has been extensively developed in China, focusing on how Chinese
people perceive the material world and utilising language to foster environmental awareness
(e.g., Huang, 2016; Huang & Zhao, 2019). This field of study primarily adopts a pragmatic
approach rather than a semantic one. While it provides valuable insights into the broader
relationship between the Chinese people and their environment, with a focus on addressing
ecological issues, it falls short of offering detailed analyses of how Chinese people

conceptualise their environment.

Humanist geography is a subfield of geography that focuses on human experiences,
perceptions, and interpretations of the environment (Tuan, 2001). It aims to understand how
individuals and communities interact with, experience, and ascribe meaning to the spaces
and places around them (Tuan, 1976). Unlike traditional geography, which often focuses on
physical landscapes or spatial patterns, humanist geography is concerned with subjective
experiences and the cultural, emotional, and symbolic significance of places (see, e.g., Tuan,
1974, 1976, 2001). According to Tuan (1976), humanist geography seeks to uncover ‘how
geographical activities and phenomena reveal the quality of human awareness’ while also

‘interpreting human experience in its ambiguity, ambivalence, and complexity’ (pp. 267-275).

In his book Space and Place: The Perspective of Experience, the human geographer Yi-Fu
Tuan proposed the experiential perspective of human conceptualisation of the landscape
(Tuan, 2001). He argues that the term experience is ‘a cover-all term for the various modes
through which a person knows and constructs a reality’ and these modes can be ‘sensation,

perception and conception’ (Tuan, 2001, p. 8). According to Tuan (2001, pp. 8-10), emotion
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and thought influence every aspect of human experience. Though they exist at opposite ends
of the experiential spectrum, both are essential for understanding the world (Tuan 2001).
While Tuan's research is not strictly linguistic and does not focus on analysing the meanings
of individual landscape terms, his concept of ‘experiential perspective’ offers valuable

guidance and insight for the present study (see Chapter 3.5).

Cultural landscape studies (e.g., Han, 2008, 2012; Lewis, 1979; Taylor, 2007, 2009, 2017;
Zhang & Taylor, 2020) represent another significant branch of research that has been widely
applied to the study of Chinese conceptualisation of landscapes. This field explores how
cultural values, traditions, and practices are embedded within the Chinese understanding of
the physical world, and how these cultural elements shape both the natural and man-made
environments in China. A key topic in this line of research on Chinese landscapes is the
exploration of perspectives on the World Heritage-listed West Lake Cultural Landscape. This
discussion arises from the exclusion of the Longjing tea gardens (JtF: 7% [7d) as an integral
part of West Lake. They were excluded on the grounds that they do not exemplify the ideals
of landscape aesthetics, with the International Council on Monuments and Sites (ICOMOS)
Advisory Body Evaluation (2011, as cited in Zhang & Taylor, 2020, p. 168) stating that ‘the
plantations represent a “farmed” landscape and do not contribute to the designed

landscape’.

The exclusion of Longjing tea plantations (gardens) highlights the importance of a proper
understanding of Chinese landscape concepts, specifically chdyudn Z<[z (tea garden), in
recognising world heritage sites in China. Researchers of cultural landscape studies strive to

argue that places like the tea garden in West Lake area are places ‘where we ought to make
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room for the physical experiences of routine life of ordinary people’ (Harvey, 2015, p. 920)
and where ordinary people ‘reminisce and remember their personal and collective
memories...find connection with Chinese culture values and meanings expressed as sense of

feeling in the landscape’ (Zhang & Taylor, 2020, p. 176).

Like the humanist geography approach, cultural landscape studies also adopt an experiential
perspective, emphasising how ordinary individuals and communities interact with heritage
sites within the Chinese context. This approach explores the deeper, subjective connections
people have with these sites, considering not just their physical appearance but also the
cultural, historical, and emotional significance they hold (Zhang & Taylor, 2020). By focusing
on the lived experiences of those who interact with heritage landscapes, it seeks to
understand how these places shape, and are shaped by, cultural identity and memory (Taylor
& Xu, 2019). This perspective promotes a more comprehensive understanding of China’s
cultural heritage. It brings Eurocentrism into focus in cross-cultural heritage conservation
discussions, particularly regarding landscapes, which ‘demand rigorous debate in Asia’.

(Taylor & Xu, 2019, p. 324).

Despite invaluable contributions from the aforementioned three approaches to Chinese
landscapes, research on the Chinese conceptualisation of the landscape still lacks a nuanced
and detailed semantic perspective. A fine-grained semantic analysis can bridge this gap by
uncovering the intricate ways in which cultural and cognitive factors shape landscape
concepts. Explicating landscape concepts with a cross-translatable metalanguage like NSM

(see Chapter 2.6) allows culture-specific perspectives to be conveyed in a way that is
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accessible and comprehensible to speakers of different languages, thereby promoting a

deeper cross-cultural understanding of how landscapes are perceived and categorised.

2.6 General Discussion

All the studies mentioned above concern people’s understanding of landscapes and concur
that ‘the categorisation of landscape can be language and culture-specific’ (Bromhead, 2018,
p. 198). A key methodological issue is how to reveal the culture-specific meaning. Compared
with the linguistic research of the MPI Language and Cognition Group and the ethnoecology
approach, ethnophysiography study directs more attention to the semantics of landscape terms
by taking advantage of a descriptive model. This descriptive model is designed to present all
ethnophysiographical factors that can help people understand and explain the differences
concerning how various languages refer to landscape, making it an incredibly comprehensive
approach (Mark et al., 2011b). However, a key challenge with this descriptive model is its ever-
expanding scope as new factors emerge. This makes it increasingly difficult to analyse individual
landscape terms or an entire inventory of landscape terms in a given language using this model,
particularly when their meanings have not yet been thoroughly unpacked through fine-grained

semantic analysis.

Furthermore, the descriptive model proposed by ethnophysiography researchers adopts a
broad, macroscopic perspective, considering all relevant factors rather than focusing on
specific elements that shape people's perceptions and conceptualisations of particular

landforms within a certain language and culture.
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The linguistic research conducted by the MPI Language and Cognition Group places a strong
emphasis on the categorisation systems of landscapes (Bromhead, 2018). Their studies often
involve compiling inventories of landscape terms in various languages and analysing these in
relation to their English counterparts. This comparative approach aims to uncover both
universal patterns and language-specific differences in the ways landscapes are
conceptualised and categorised (e.g., Enfield, 2008; O’Connor & Kroefges, 2008). Like the
ethnophysiography approach mentioned earlier, the MPI linguistic approach does not delve

into the detailed meanings of individual landscape terms.

Compared to the above-mentioned two approaches, ethnoecology takes a more holistic
approach towards landscapes, aiming to recognise a single multidimensional landscape
partition by exploring people’s knowledge of their environment (Hunn & Meilleur, 2010, p.
20). Despite their different perspectives, the three approaches discussed above are all
limited by the use of English as the metalanguage for defining landscape terms in other
languages. As Wierzbicka (2006a) highlights, using English as a metalanguage attributes an
Anglocentric slant to the descriptions of terms in other languages. Therefore, a neutral
metalanguage, semantic theory, and methodology must be identified to explore further the

linguistic categorisation of the physical environment across languages and cultures.

Bromhead’s previous works on landscape terms revealed that the NSM approach provides ‘a
common measure for comparing “location variations”” and makes it possible to ‘translate
landscape categories without distorting their meaning’ (Bromhead, 2018, p. 198). In addition,

as the inventory of semantic primes and their syntax are believed to be universal (Goddard
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and Wierzbicka 1994, 2002), it enables the present research to study the semantics of

landscape terms in Chinese from a neutral position.

Moreover, the NSM approach enables a detailed comparison of the semantics of landscape
terms across languages by employing ‘fine-grained, reductive paraphrases’ to explicate concepts
(Bromhead, 2018, p. 3). Currently, there is no NSM-based research focused on landscape
categories and terms in Modern Standard Chinese (MSC). The present study aims to fill this gap
by building on the foundational work of Wierzbicka (1989) and Bromhead (2011a, 2011b, 2017,
2018). By conducting an extensive semantic analysis of landscape terms in MSC, this research will
offer insights into the unique ways in which the Chinese language conceptualises the landscape,
contributing to a deeper understanding of cross-cultural variation in the conceptualisation of the
physical environment. The following chapter will provide a detailed introduction to the natural

semantic metalanguage.
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Chapter 3 Methodology

In this chapter, | will first introduce the methodology employed for the initial data collection
and selection, as outlined in Section 3.1. This section is crucial for laying the groundwork of
the present study by ensuring that the selected landscape terms for analysis are relevant,
reliable, and, most importantly, representative of the Chinese conceptualisation of the

landscape.

In Section 3.2, | will introduce the Natural Semantic Metalanguage (NSM) approach

employed in this study and discuss key concepts within this framework.

Sections 3.3 and 3.4 will detail the corpus and linguistic evidence used in this study to
support the conceptual analyses. Section 3.3 will discuss the selection of the corpus and
provide a detailed discussion of the linguistic data used in this study. Section 3.4 will discuss

the specific linguistic evidence used in this study for semantic analysis.

Section 3.5 highlights that the conceptual analysis in this study focuses on the folk, rather
than the scientific, perception of the world. This approach acknowledges the inclusion of
anthropocentric perspectives and shared cultural biases, as discussed by Wierzbicka (1997).
It also emphasises a conceptual analysis rooted in an experiential perspective (see, e.g.,
Taylor, 2009; Tuan, 2001). This approach aims to generate human-centred explications of
Chinese landscape terms. To achieve this, the explications prioritise the use of ‘place’ as the

first component rather than ‘thing,” highlighting that landscape concepts represent locations
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where ‘people can be and do things’ (Bromhead, 2018, p. 9), rather than merely objective,

external entities.

Finally, Section 3.6 will define the language examined in this study. This clarification is crucial
as it situates the research within the linguistic and cultural context of Modern Standard
Chinese (MSC), ensuring that the analysis represents the general conceptualisation of MSC

speakers.

3.1 Initial Data Collection

At the initial stage of this study, | undertook a preliminary investigation into the
lexicographical treatment of landscape-related terms across the history of the Chinese
language. This chapter provides a concise overview of that lexicographical tradition and

outlines the data collection process employed in the present study.

Since the pre-Qin era (prior to 221 BCE), the ancient Chinese developed a deep
understanding of diverse landforms and the influence of geographical environments on their
way of life. Over time, these insights into nature became deeply embedded in the Chinese

language, serving as a vital medium for articulating their worldview.

The systematic documentation of Chinese landscape terms can be traced back to Eryd /K Hf
(second or third century BCE/2022). The Eryd is regarded as the first comprehensive
classificatory dictionary in China, organised according to semantic categories, with its
definitions based on commonly used language norms (Hu & Fang, 2004) and it aims to

‘promote the correct and proper use of assorted Chinese vocabulary for educated Chinese’
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(Xue, 2024, p. 31; see also Coblin, 1993). Despite the uncertainties surrounding its author
and the time of compilation, the Eryd had been ‘venerated as an authoritative guide to the
language of the ancient texts since late Han Dynasty (202 BCE—9 CE, 25-220 CE) and Six
Dynasties periods (220-589 CE)‘, and it was ‘elevated to the status of a classic’ by the Tang

dynasty (618-907 CE) (Coblin, 1993, p. 95).

The Eryd consists of 19 sections, with 12 focusing on concepts related to nature, of which
four sections are dedicated explicitly to place names and landscape terms (Eryd, second or
third century BCE/2022). Section Nine, Shidi #%1 (lit. to explain land), focuses on place
names and landscape terms related to flatlands and grasslands (Eryd, second or third century
BCE/2022, pp. 713-741). Section Ten, Shigit ¥ It (lit. to explain hills), and Section Eleven,
Shishan ¥ 111 (lit. to explain mountains), cover place names and landscape terms for elevated
areas (Eryd, second or third century BCE/2022, pp. 742-758). Section Twelve, Shishui B:7K
(lit. to explain water), is devoted to water-related places and various related items, including
islands and boats (Eryd, second or third century BCE/2022, pp. 775-794; see also Coblin,
1993, pp. 94-95). Altogether, the Eryd provides explanations for 242 place names and
landscape terms. The entries of definitions in Eryd do not make a clear distinction between
place names and landscape terms, as both types are interspersed throughout the sections
dedicated to landscape features. With most sections of the Eryd designated to explaining
nature-related concepts and its significant role in Chinese classical literature, it serves as a

vital starting point for exploring the Chinese perception of the physical environment.

Apart from Eryd, Shuéwén Jiézi 1% 3 fi# ¥ (100 CE), the ‘first comprehensive dictionary of

Chinese characters’ (Boltz, 1993, p. 429) compiled by Xu Shen (ca. 55-149 CE), also provides
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explanations for landscape terms. Unlike the classification based on semantic categories in
Eryd, Shuowén Jiézi is arranged according to the radicals of Chinese characters (Shuéweén
Jiézi, 100 CE/2011). Some concepts are not explained in Eryd but are explained in Shuéwén
Jiézl. For example, Shuéwén Jiézi includes the explanation of hu i (‘lake’) as ‘shui ju zhi 7Kg
2 (a place where water gathers)' (Shuéwén Jiézi, 100 CE/2011, p. 1827), whereas the term is
not explained in Eryd. Along with Eryd, Shuéwén Jiézi functions as a reference point for

tracing the etymology of the landscape terms examined in this thesis.

Throughout Chinese history, there are numerous texts that provide comprehensive
geographical records during a specific historical period. Notable examples include the
Treatise on Geography (Ban, 32-92 CE; see also Hulsewé, 1993, p. 129) of Hanshi X5
compiled by Ban Gu (32-92 CE), Taiping Hudnyti Ji V-2 F1c. (Universal Geography of the
Taiping Era [976-983 CE]) compiled during the Northern Song period (960-1127 CE) by Yue
Shi (930-1007 CE), and Dushi Fangyu Jiyao 52 52 J7 B 20 %L (Essentials of Historical
Geography) compiled during the Qing dynasty by Gu Zuyu (1631-1692 CE). These texts
primarily record geographical names, along with other important types of geographical
information focusing on areas such as agricultural products, administrative organisation, and
strategic significance in governance and warfare, rather than providing definitions of

geographical terms.

Additionally, geographical records have been compiled specifically for certain types of
landforms. Among these records, the most notable one is the Water Classic 7X%: (Sang, ca.

25-220 CE), which lists 137 big rivers in China, and the subsequent Commentary on the
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Water Classic 7K 7E (Li, 368-534 CE/2022), which records more than 1000 rivers in China,
as well as the special features of these rivers and many other water courses along these

rivers (see, e.g., Chen, 1987).

Other similar geographical works that focus on specific types of landforms, particularly rivers
and mountains, include: Shanhdi Jing 11174 (Of Ancient Mountains and Seas, sixth to
eighth century CE), an ancient Chinese text that ‘depicts lands and seas, animals and plants,
sometimes mythical, as well as divine beings’ (Lee, 2019, p. 6); Yt Gong & 1, a section of
Shangsha i+ (The Book of Documents, fourth century BCE—fourth century CE), that
describes the ‘geographical divisions of ancient China, focusing on rivers, lakes, mountains,
and water management projects vital for governance’ (Shaughnessy, 1993, p. 377); and
Shuidao Tigang 7KIE$E4M (Outline of Waterways) compiled by Qi Zhaonan (1703-1768 CE),

a detailed record of China’s water systems in Qing dynasty (Qi, 1703-1768 CE).

In MSC, which is the language treated in this study (see Chapter 3.7), landscape
documentation also exist in two forms: landscape terms recorded in dictionaries, such as the
Xiandai Hanyu Cididgn BUACiE 17 8 (Modern Chinese Dictionary) (ILCASS, 2005) and the
Xiandai Hanyd Fénléi Cidian BAXIUE 732518 #L (Modern Chinese Classification Dictionary)
(Su, 2017); and place names in encyclopaedic resources, such as Zhénggué Hé Hu Dadidn
[ V[ J5H K B4 (Encyclopedia of Rivers and Lakes in China) (Ministry of Water Resources of the
People’s Republic of China [MWRPRC], 2010-2014). In the Modern Chinese Classification
Dictionary, landscape-related terms are classified into 10 categories, encompassing over 500

entries with definitions. However, it is worth noting that within these entries, the dictionary
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does not clearly differentiate between various types of concepts, such as geographical terms,
place names, descriptive terms, or materials. For instance, landscape terms referring to

elevated landforms, different soil types such as hdngrdng Z1.3% (red earth) and hudng tiidi
Ll (yellow earth), and mountain names are all grouped under the overarching category of

shandi 113k (‘mountains’) (Su, 2017, p. 42).

After consulting the two contemporary dictionaries mentioned above, a total of 526 entries
relating to landscape terms in MSC were collected and examined. During this initial data
collection phase, the study finds that all the landscape terms collected from the two
dictionaries originate from ancient Chinese. They date back at least to the time of the two
classical dictionaries mentioned above, and continue to be used today, either retaining their

original meanings or undergoing some degree of semantic change.

A comparison of the definitions of landscape terms found in these two contemporary
dictionaries and those in ancient Chinese dictionaries reveals a noticeable trend in the
conceptualisation of the landscape: a shift from specific references to more general
references over time. The ancient Chinese exhibited a more detailed and nuanced approach
to categorising landscapes compared to the MSC. For example, the ancient dictionary Eryd
reveals that elevated places were classified based on factors such as their proximity to water
features and roads, an example being lié 35 (7K ik, BF . ‘A hill enclosed by water and
boundaries is referred to as liéqid’) (Eryd, second or third century BCE/2022, p. 745). This
shift from a more detailed to a more generalised categorisation signifies a broader

reorientation in the way the Chinese conceptualise and classify the physical landscape.
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Additionally, the initial inquiry revealed that certain terms used in ancient Chinese as place
names have gradually evolved into general landscape terms for specific landforms. For
instance, the term jiagng 7L (‘river’) initially referred exclusively to the Yangtze River, but later
came to denote large river-places in general in MSC. This semantic change may influence

how MSC speakers perceive and interpret the term jiGng when referring to major rivers.

Furthermore, the investigation identified that elevated and water-related landforms hold a
central place in the Chinese conceptualisation of the physical world, as evidenced by the
extensive vocabulary used to describe these two categories of geographical features. The
prominence of elevated and water-related landforms highlights their importance within the

Chinese conceptualisation of the physical world.

Building upon the preliminary inquiry discussed above, this study has carefully selected 27
landscape terms from five distinct categories of landforms to investigate their meanings in a
fine-grained manner. The five categories encompass various aspects of the physical
environment, including MSC landscape terms for ‘landscape’ and ‘land’, elevated places, long
flowing-water places, enclosed water places, and agricultural and cultural landscapes. They
offer a comprehensive perspective on the way Chinese people conceptualise and articulate
their relationship with their surrounding environment. By examining the meanings of these
27 terms, this study seeks to provide a holistic understanding of the unique Chinese

conceptualisation of the physical world and its integration with cultural practices and beliefs.

3.2 The Natural Semantic Metalanguage Approach
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Inspired by Leibniz’s concept of the ‘alphabet of human thoughts’ (as cited in Wierzbicka,
2021, p. 318), Wierzbicka created the NSM approach based on Leibniz’s famous claim that ‘if
nothing could be understood in itself, nothing could be understood at all’ (as cited in Goddard,
2018, p. 16). NSM is considered a mini-language that is universal (see Goddard, 2012, 2018;
Goddard & Wierzbicka, 2014; Ye, 2017). It is believed that the NSM approach is ‘maximally
clear, flexible and non-Anglocentric, and enables a fine-grained resolution of semantic detail’

(Goddard, 2013, p. 247).

The NSM framework represents meanings through paraphrases using semantic primes,
which are universal concepts, and semantic molecules, which are ‘complex, but relatively
simple concepts’ and ‘act as building blocks of more complex meanings’ (Goddard, 2018, p.
127). This method allows researchers to analyse meanings systematically and with clarity. In
this study, the NSM approach is employed to accurately explicate the meanings of selected
Chinese landscape terms. It also helps identify nuanced differences in meanings between
terms, ensuring a detailed and culturally sensitive understanding. Furthermore, the NSM
approach helps to avoid the risks of terminological and conceptual ethnocentrism by

avoiding reliance on language-specific frameworks (see, e.g., Bromhead, 2018; Ye, 2017).

In the following sections, the core concepts of NSM, particularly those essential for the

detailed analysis of Chinese landscape terms in this study, will be thoroughly introduced and

explored.

3.2.1 Semantic Primes
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The most important concept in the NSM framework is semantic primes. NSM researchers
believe that there are semantic primes that are shared by all people and that they can be used
to explain complex linguistic meanings in a neutral way (see, e.g., Goddard, 2018; Goddard &
Wierzbicka, 1994, 2014; Wierzbicka, 1972, 1985, 1992, 1996; Ye, 2017). These semantic primes

represent the ‘conceptual core shared by all people’ (Ye, 2017, p. 6).

According to Goddard (2018), a semantic prime is a word meaning or concept that cannot be
further broken down into simpler terms without circularity. In other words, semantic primes
are the irreducible building blocks of meaning. As Goddard (2015) explains, semantic primes
serve as the ‘bedrock of linguistic meaning’, providing a universal framework for semantic

analysis (p. 2).

Over the past four decades, scholars working in the field of NSM have identified 65 semantic
primes. Table 3.1 lists the sets of semantic primes in their Chinese forms alongside their

English equivalents.

TABLE 3-1

Chinese Semantic Primes with English Equivalents

Semantic primes and English equivalents Syntactic and thematic
grounds
B wo, K ni, A mourén ~F N yourén ~ A rén, {+4 shénme ~ F == Substantives

méshi ~ ZR 7 dongxi, A1 rénmen ~ A rén, B 4% shénti

I, YOU, SOMEONE, SOMETHING ™~ THING, PEOPLE, BODY

Fh zhéng, #43 bufen Relational substantives
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KINDS, PARTS

X zhe, [F]— téngyi ~ —#¥ yiyang, Jil(f¥) bié (de) ~ FAh (i) qita (de) ~ 53
ling

THIS, THE SAME, OTHER ~ELSE

Determiners

— i, M liang, A [ youde ~ F & youxié ~ —ik yixié, & dou ~ FiA Quantifiers
(H9)sudydu(de), (1R)2 (hén)dud ~ ¥ xiidud, (1)2> (hén)shio ~ — i yididn

ONE, TWO, SOME, ALL, MUCH ~ MANY, LITTLE ™ FEW

¥ hio, I8 hudi ~ BRI buhio Evaluators

GOOD, BAD

K da, /> xido

BIG, SMALL

Descriptors

4138 zhidao, 28 xidng, Z yao ~ 2 xiing yao, ANE buyao, ¥ ganjué, &
kan ~ F 2| kandao, UT ting ~ &) tingdao

KNOW, THINK, WANT, DO NOT WANT, FEEL, SEE, HEAR

Mental predicates

i shuo, F zi ~ id ci ~ 1§ hua, E zhén

SAY, WORDS, TRUE

Speech

4 zuo, K4 fashéng, 3) dong

DO, HAPPEN, MOVE

Actions, events,

movement

1E 23i, & ybu, £ shi

BE (SOMEWHERE), THERE IS, BE (SOMEONE/SOMETHING)

Location, existence,

specification

()3 (shi) wode

(1s) MINE

Possession

A:3% shénghud ~¥E hué, 3L si

LIVE, DIE

Life and death

B} & shihou, BLLE xianzai, = §1 zhiqian, 2 f5 zhihou, 1R A hénjiti, —<JL
yihuir, — BB [8] yiduan shijian, —Z%] yike

TIME ~ WHEN, NOW, BEFORE, AFTER, A LONG TIME, A SHORT TIME, FOR SOME TIME, MOMENT

Time
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Huh difang, IX B zheli, L shangmian ~ _LE-shang, T xiamian ~ F-xia, & Place
yuan, 3T jin, 34 bian, B[ limian, Bfdl jiechu

PLACE ~ WHERE, HERE, ABOVE, BELOW, FAR, NEAR, SIDE, INSIDE, TOUCH

A bu ~ ¥ méi, BiF yéxu, BE néng, FIA yinwei, W ragud Logical concepts

NOT, MAYBE, CAN, BECAUSE, IF

1R hén, £ duod ~ it hai Intensifier, augmentor
VERY, MORE

8 xiang ~ iX#¥ zhéyang Similarity

LIKE ™ AS

As shown in the table above, semantic primes are organised into categories based on
syntactic and thematic grounds, such as ‘substantives’, ‘evaluators’, and ‘place’. These
categories reflect the fundamental roles that semantic primes play in structuring meaning
across languages. As Bromhead (2018) states, NSM semantic primes ‘exist as meanings of
lexical units’ and ‘may take formally complex forms’ (p. 13). For instance, in Mandarin, the
prime difang #1775 (place) appears as a compound word, while yiduan shijiagn — Bt i} [8]
(some time) exists in the form of a phrase. Despite their formal complexity, both convey

irreducible primitive meanings within their respective semantic contexts.

NSM semantic primes are used in explications according to a certain ‘conceptual syntax,
which is also known as ‘combinatorial properties’. These combinatorial properties can be
summarised as a) basic combinatorics; b) basic and extended valences of predicates and
quantifiers; and c) the complement options of the ‘mental’ primes KNOW, THINK, and WANT
(see Goddard & Wierzbicka, 2002). The NSM approach posits that both its inventory of

semantic primes and their syntactic combinations are universal. This hypothesis is supported
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by extensive empirical research across diverse languages (e.g., Goddard, 2008; Goddard &
Wierzbicka, 1994; Peeters, 2006; Wierzbicka, 1972, 1992; Ye, 2017). The universality of NSM
ensures that its explications are cross-translatable, making it possible to compare the
meanings of landscape terms across linguistic and cultural boundaries in a tangible and
systematic manner. This capability is crucial for uncovering the cultural nuances embedded in

Chinese landscape terminology.

3.2.2 Semantic Molecules and Exemplars

Semantic molecules are another important theoretical concept of NSM. For complex
concepts, explications cannot be generated with semantic primes alone because the
concepts are based on simpler and non-primitive concepts. As Goddard (2018) notes,
semantic molecules are ‘complex, but relatively simple, concepts that function alongside
semantic primes as the building blocks of more complex meanings’ (p. 127). The only
criterion for identifying a word as a semantic molecule is ‘semantic necessity, which can only

be determined by detailed semantic analysis’ (Goddard, 2010, p. 130).

Semantic molecules are marked with ‘[m]’ in NSM explications. Their inclusion helps bridge
the gap between primitive and complex meanings, enabling a structured and layered analysis
of terms. To avoid circularity in explications, it is essential to carefully examine dependencies
between concepts and explicate lower-level molecules before addressing higher-level ones.
This method ensures logical consistency and clarity, especially when analysing culturally
specific terms such as Chinese landscape concepts. Semantic molecules thus play a pivotal
role in maintaining the precision and depth of semantic explications within the NSM

approach.
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Previous NSM studies (see, e.g., Bromhead, 2017, 2018; Goddard, 2010, 2018, 2021) have
revealed that while some semantic molecules are universal across languages, others are
unique to specific languages or cultural contexts. For instance, the concept of ‘water’ is
widely recognised as a universal semantic molecule, often associated with water-related
places across diverse cultures and languages (Goddard, 2021). However, certain semantic
molecules are culturally specific and integral to understanding particular linguistic
frameworks (e.g., Bromhead, 2018; Goddard, 2021). Bromhead (2018) highlights this in her
research, identifying culturally specific molecules such as ‘punu’ (‘trees/bushes’) and ‘mai’
(‘plant food’) as critical for explaining Pitjantjatjara/Yankunytjatjara landscape terms like puti

(‘bush’) and puli (‘rocky, hilly country’) (Bromhead, 2018, pp. 121-136).

Additionally, in explicating Chinese landscape terms, semantic molecules are also employed
as ‘exemplars’. Unlike typical semantic molecules, exemplars are independently definable
and represent typical examples of superordinate categories (Goddard, 2017). For instance, in
my explication of the concept of tdng 3# (‘pond’) (see Chapter 7.4), | use hé fij (waterlily)
and wa B (frogs) as exemplars of the living things that people commonly associate with
tdng. Incorporating exemplars into explications helps uncover culturally salient imagery
associated with particular landscape concepts, adding both cultural and visual specificity to

the term under analysis. Exemplars are marked with ‘[e]’ in the explications of this study.

3.2.3 Semantic Templates
NSM practitioners have observed that the explications for words of a particular semantic
class tend to share the same structured set of component types known as semantic
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templates (Goddard, 2015). Semantic templates can be regarded as ‘cognitive strategies put
in place by language users to organise and structure a domain, and to cope with the
complexity of meaning’ (Ye, 2017, p.12). A semantic template is frequently transferable
across languages. Wierzbicka (1985) first proposed the concept of semantic templates for
artefact and natural kind terms. Since then, the concept of semantic template has been
developed for a variety of domains, including emotions, shape, colour, physical qualities, and

verbs (Goddard & Wierzbicka, 2007, 2009; Wierzbicka, 1999, 2006a, 2006b, 2007).

Despite extensive semantic research into landscape terms conducted in languages such as
English, French, Spanish, and Pitjantjatjara/Yankunytjatjara, as documented by Bromhead
(2018), no semantic template for landscape terms has been devised specifically for landscape
terms. This gap in the research reveals the need for further exploration in this area. Exploring
the semantic template of terms belonging to one domain is essential in that ‘semantic
templates provide a fruitful means to explore domain-specific conceptual structures’ (Ye,
2017, p. 14). Building on Bromhead's work, this study aims to advance the development of
semantic templates for landscape concepts across languages by providing a systematic
framework for analysing and understanding the semantic structure of landscape terms in

various linguistic and cultural contexts.

A semantic template does not involve preconceived notions; it involves a consistent

Ill

organisational format that has a ‘natural “internal logic” by which the causal and temporal
interconnections between the various components can be ordered coherently’ (Goddard,

2015, p. 14). Although Bromhead did not explicitly propose semantic templates for

landscape terms across languages, her detailed explications revealed consistent patterns of
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meaning components that can serve as a foundation for further exploration, such as the

present study.

For example, Bromhead’s (2018) explications for terms denoting flowing-water places and
elevated places in different languages demonstrate identifiable patterns. In her analysis of
small and long flowing-water places, such as ‘stream’ and ‘creek’ in English and Australian
English, certain shared component types emerged: (a) category; (b) material; (c) shape; (d)
parts; (e) size; (f) movement of water; and (g) typical attributes (Bromhead, 2018, pp. 34—
39). Similarly, for larger flowing-water places, such as river, un fleuve, and une riviére in
English and French, these terms incorporated all the aforementioned components with an
additional component, (h) human activity (Bromhead, 2018, pp. 45-49). Building on these
insights, this study examines whether Chinese landscape terms share similar component
structures. Furthermore, it examines whether culturally specific components need to be
incorporated into the explications of Chinese landscape terms, thereby expanding our

understanding of how landscape concepts are linguistically and culturally encoded.

In Bromhead’s (2018) explications of landscape terms in singular noun constructions, such as
‘a mountain’ and ‘a river’, the phrase ‘a place of one kind’ is typically selected as the top
component [category] rather than ‘a kind of place’. This choice is made for ease of
substitution, as expressions like ‘two rivers’ are more naturally represented as ‘two places of
one kind’ rather than ‘two kinds of places’ (Bromhead, 2018, p. 20). For non-classifier
languages like English, this approach appears to be the most optimal, as it streamlines
semantic representation while preserving internal consistency. However, the suitability of

this approach varies significantly when applied to classifier languages.
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In MSC, for instance, the equivalent of the English singular noun construction ‘a+ landscape
term’ includes a classifier, forming phrases like ‘yizud shan —J#1l1 (a mountain)’, where the
numeral yi — (one) is followed by the classifier zud J# and then by the noun shadn Ll

(mountain). Classifiers in Mandarin are not arbitrary; they reflect the inherent nature or
physical properties of the noun they accompany (Jiang, 2017). As such, classifiers carry their
own meanings and must be included in the semantic analysis. For instance, a full explication

of yizud shan — %111 requires consideration of the meaning conveyed by the classifier zuo

JEE.

Moreover, certain landscape terms may be used with more than one classifier, depending on
which physical features are being highlighted. When used in isolation, Chinese landscape
terms refer not only to an individual instance but also to ‘the sum and parts of their possible
referents’ (O’Meara & Bohnemeyer, 2008, p. 324). In light of these factors, this study adopts
the formulation ‘places of one kind’ as the top-level component in most explications of
Chinese landscape terms, as it accommodates both the grammatical structure of MSC and

the need for semantic clarity.

Explications of Chinese landscape terms in this study include various components that reflect
the conceptualisation of these terms. In addition to the first component of categorisation,
the analysis includes components such as size, shape, material, location and/or viewing
angle, and human evaluation. It is notable that the components of size and shape are often
closely interrelated. This conveys not only the visual form of river-places but also the idea of

length. It reflects how people physically interact with rivers, whether by walking along their
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banks or crossing them by boat, thereby linking visual perception with embodied experience

in their understanding of this landscape concept.

It is also worth noting that although certain types of components appear in the explications
of different categories of landscape terms, their significance and function within these
explications may differ. For instance, in the case of elevated landforms, the material
component typically indicates that the primary substance composing the landform, such as
rock or soil, is essential to its conceptualisation (see Chapter 5). In contrast, for water-related
landforms, the material ‘water’ serves as a defining feature, with its presence being the key
factor in the classification of these places (see Chapters 6 and 7). Therefore, while the
material component is relevant to a range of landscape terms, it carries particular

importance in the conceptualisation of water places.

3.3 Data Sources

The detailed semantic analyses of the 27 terms in this study will be supported by corpus

data. The individual corpora that are used for the conceptual analysis in this study include:

1. The Beijing Language and Culture University Chinese Corpus (BCC Corpus)?
2. Chinese textbooks for students from Year 1 to Year 12

3. The Chinese Text Project website?

! Available from http://bcc.blcu.edu.cn/
2 Available from https://ctext.org/ens
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The Beijing Language and Culture University Chinese Corpus (henceforth the BCC Corpus),
was developed by Beijing Language and Culture University. It is a comprehensive resource
that incorporates a wide range of data types, including oral materials such as dialogues from
films and television shows, online content like blogs and social media posts, as well as
written texts across various genres, including literature, journalism, and academic writing.
The diversity of its content enables a broad exploration of how landscape terms are used in
various contexts, ranging from casual conversations to formal academic discussions. This

corpus serves as the primary corpus for the semantic analysis in this study.

The BCC Corpus features a range of in-built tools that facilitate the identification of
collocations and patterns of use, enabling the study to test collocational possibilities and
validate semantic explications within real-world contexts. For instance, it enables the analysis
of how frequently landscape terms are paired with various modifiers in natural language,
offering insights into their meanings, nuances, and cultural connotations. The same feature

of the search engine also allows testing of collocation possibilities.

As the BCC Corpus does not automatically provide an overview of a word’s grammatical
patterns and typical collocations like the Collins Wordbanks does through its “Word Sketch’
function (see e.g., Bromhead, 2018; de Schryver, 2009), this study mainly relies on manual
screening of all linguistic data related to each landscape term, along with the use of the
search engine to identify its collocations and grammatical behaviour. When using the
identified collocations to support semantic analysis, they will be summarised without

frequency counts if such data lacks interpretive value in the absence of relevant reference

40



data. However, if the frequency of a particular collocation is deemed informative, numerical

evidence will be presented in the study.

The second corpus from which data sources are drawn is Chinese textbooks for students
from Year 1 to Year 12. One of the significant roles of textbooks, as Olson (1980) explains, is
‘to make meanings more explicit in a manner which places those meanings above criticism’
(as cited in Luke & Luke, 1983, p. 112). Because of this role, textbooks ‘maintain historically
grounded culturally significant information in a durable and objectified form across time and
space’ (Luke & Luke, 1983, p. 113). The textbooks used in this study are the People’s
Education Press edition, which are the unified Chinese textbooks required by the Ministry of
Education of the People’s Republic of China (MEPRC) used by primary and middle schools

across the country since September 2017 (Liu, 2017).

There are 24 Chinese textbooks, spanning from Year 1 to Year 12, with two volumes for each
grade. These textbooks feature texts about landscapes from both ancient and contemporary
times, including works such as Tdohua Yudn Ji BEA£J51C (An Account of the Peach Blossom
Spring) by Tao Yuanming (365—427 CE), as well as contemporary pieces like Héhua Dian fij 4t
VE (Lotus Shallow Lake) by Sun Li (1913—-2002). These texts are the primary sources where
MSC speakers first encounter landscape terms and learn about landscape concepts, including
the cultural connotations associated with the landforms denoted by these terms. They not
only present and explain landscape vocabulary but also serve as a conduit for the
development of a culturally rooted understanding of the physical environment. As such,
Chinese textbooks offer a valuable source of data for examining both the historical context

and the process by which landscape concepts are acquired among MSC speakers.
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The last corpus, the Chinese Text Project website, is an online open-access digital library of
classical Chinese texts that offers access to a vast collection of ancient Chinese texts from the
pre-Qin period (before 221 BCE) to the Republican era (1911-1949 CE). As noted earlier,
some ancient texts that focused on landscape terms are included in Chinese primary and
secondary school textbooks, and these texts continue to play a significant role in shaping the
landscape cognition of MSC speakers. This corpus is primarily employed to aid in analysing
the material selection in these textbooks and to explore the lexicographical tradition of

landscape terms throughout Chinese history.

3.4 Linguistic Evidence

This section outlines the range of linguistic evidence employed to support the semantic

analyses conducted in the present study.

3.4.1 Classifiers

In MSC, ‘when a noun is quantified by a numeral, a classifier or a measure word is often
needed’ (Lee et al., 2021, p. 40). According to Tai and Wang (1990), a classifier categorises a
group of nouns by highlighting specific salient perceptual properties, whether physical or
functional, that are inherently linked to the entities represented by those nouns. Therefore,
classifiers function not as quantifiers of nouns but as qualifiers, highlighting specific semantic
features (Lee et al., 2021). This makes them a useful linguistic tool for examining the Chinese
conceptualisation of the world and the salient attributes associated with different noun

categories.
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The table below presents a selection of classifiers frequently associated with landscape

terms as revealed in corpus data. It lists corresponding landscape terms that these classifiers

typically collocate and the types of landforms these terms represent.

TABLE 3-2

Classifiers for Landscape Terms in MSC

Classifier | Numerical | Definition in the Category of Landscape Landscape Terms Examples
Word Contemporary Chinese Features

Dictionary

ge ™ 1,2,3.. T & H &1 1) 4 1 Elevated places shan LI (‘mountain’), gia fr. (‘hill’), etc.
(Used for nouns without a
dedicated classifier) (ILCASS, | Enclosed-water places ha i (‘lake’), chi it (‘pool’), etc.
2005, p. 462)

2uo JiE 1,2,3. FF R B e M i Elevated places shan 11 (‘mountain’), qid [t (‘hill’), etc.
(Used for relatively large
and fixed objects) (ILCASS, Enclosed-water places ha W (‘lake’), shuiku 7KFE (reservoir), etc.
2005, p. 1829)

pian 1 FF U BK i (Used for | Elevated places giling IT.1% (‘mountain range’), etc.
ground or water surface)
(ILCASS, 2005, p. 1043) Enclosed-water places hu ¥ (‘lake’), etc.

Flat lands and woodlands cdoyudn 5 (‘grassland’), etc.
Agricultural places chéyudn 251 (‘tea garden’), etc.

tido %% 1,2, 3. T 40K 2 74 (Used for Long flowing-water places hé i (‘river’), xi & (‘creek’), etc.
long and thin objects)
(ILCASS, 2005, p. 1352)

duan B 1,2,3.. FF KB ARG B4 T Long flowing-water places jidng YT (‘river’), hé 1] (‘river’), etc.
4> (Used for segments of
long objects) (ILCASS, 2005,
p. 340)

Chinese classifiers are an essential basis for studying how Chinese speakers categorise and

conceptualise the world around them, including geographical features. Nouns that share the

same classifier often exhibit similar characteristics, such as size, shape, or function. For

example, the classifier zuo J#% is used for relatively large and fixed objects (ILCASS, 2005, p.

1829) and is commonly applied to elevated places, such as shan LI (‘mountain’) and shangii

Ll B (“hill’), as well as large structures, such as daléu K% (‘skyscraper’). In this study, the

classifiers commonly paired with landscape terms are explored to uncover the characteristics
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they signify in the meanings of landscape terms, as well as the way MSC categorises the

physical world.

Among the classifiers listed in the table, pian Ji* stands out as a unique classifier often
employed to describe extensive geographical features or vast natural landscapes without
precise quantification. For example, the phrase yipidn gidling — i % (a vast expanse of
hills) refers to a large, continuous area covered by hills. When used to indicate a large area,
pian i does not accommodate numerals greater than ‘one’ as a quantifier. Even when ‘one’
is used, it functions more as a determiner of entirety rather than a precise quantitative
marker. Thus, instead of providing specific measurements, yipion — Ji primarily serves to
emphasise the broad and continuous nature of certain geographical features within a visible

range.

Table 3-2 shows that several landscape concepts, such as tidnyudn H [ (‘countryside,’
literally “field and garden’) and gidling % (‘hill range’), are exclusively paired with the
numeral yi — (one) and the classifier pian J7. This pairing signifies that the entire area within
the observer's visual range is encompassed by the referenced landform. Expressions like
yipian — F (‘a stretch of...") are predominantly used to emphasise the vastness and

continuity of a single, distinct geographical feature visible in the landscape.

Among the classifiers mentioned above, three are particularly noteworthy for their relevance
and utility in the semantic analysis of Chinese landscape terms: zuo &, tido 2%, and pian Ji.

These classifiers highlight the most significant features of the landforms they modify.
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Drawing on their dictionary definitions and landscape terms commonly paired with these
classifiers, | propose tentative explications for the structure ‘numeral + classifier + landscape

term (X)’ for each of the three classifiers discussed below.

[A] yizuo-X — Ji& X (one-zuo-X)
a. when someone wants to say something about a place,
they can say the words ‘yizud’if it is like this/if they think like this:
b. ‘this place is very big
c. the dingbd [m] (top [m]) of this place can be very far above
the dibu [m] (bottom [m]) of this place
d. I cannot move in this place as | want,

| cannot move in this place as | move in other places’

[B] yitido-X — %% X (one-tido-X)
a. when someone wants to say something about a place,

they can say the words ‘yitido’ if they think about this place like this:
b. ‘this place is like something long [m]

[C] yipian-X — J& X (one-pian-X)
a. when someone wants to say something about a place,
they can say the words ‘yipian’ if it is like this/if they think like this:
b. ‘this place is very very big,
there are many things/places of one kind in this place
one place in this very big place can be very far away from another place in this big place’

In the semantic analysis conducted in this study, | will consistently draw on the classifiers
associated with specific landscape terms to uncover the most salient characteristics of

landforms as perceived by MSC speakers.
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3.4.2 Phraseology

Phraseology also serves as a vital tool for uncovering the nuanced meanings of terms within the
NSM framework (see Bromhead, 2018, pp. 18—19; Goddard, 2011, pp. 27-28). As Firth (1935)
highlights, the degree to which a word contributes to the formation of new terms, phrases,
idioms, and compounds often reflects its cultural significance. Chinese word formation,
especially in fixed four-character expressions, frequently incorporates landscape terms. Analysing
such phrases and expressions enables a deeper understanding of how cultural values and ideas

shape the way Chinese people perceive the physical world.

For example, four-character fixed expressions involving shan LI (‘mountain’) and shui 7K (‘water
places’) in MSC often carry positive connotations, such as shanqging shuixit LLITE7K75 (beautiful
mountains and clear waters) and higudng shansé 36111t (beautiful scenery of lakes and
mountains) (see detailed discussion in Chapter 4; see also Chen, 2017; Law, 2011), reflecting the
cultural and aesthetic reverence for these natural features in Chinese thought. Another example
is four-character fixed expressions that include terms for elevated places to convey the idea
of enduring effort, such as fanshan yuéling & 1L #I% (‘cross over mountains and ridges’).
These expressions offer insight into how people perceive their experiences navigating

elevated terrains (see Chapter 5.3).

In addition to four-character fixed expressions, there are culturally significant compound terms
that incorporate landscape terms to convey related meanings with cultural connotations. For
instance, in Chapter 4, | analyse three compound terms formed with common landscape terms:
shanshui L117K (‘landscape’), héshan 7] L1 (‘territory, lit. ‘river mountain’), and jigngshan Y111

(‘state power/landscape,’ lit. ‘river mountain’). While these terms contain landscape elements,
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their meanings mainly reflect Chinese landscape aesthetics (see Chapter 4.2) and national

identity (see Chapter 4.3).

3.4.3 Collocations and Collocational Possibility

In conceptual analysis, collocation and the study of collocational possibilities serve as
valuable tools for uncovering the inherent characteristics of landscape terms. Adjectives
frequently used as modifiers for these terms provide insights into the intrinsic qualities
associated with specific landforms. Notably, size-related adjectives such as da X (big) and
xido /)> (small) are often employed to describe the dimensions of various geographical
features. For example, corpus data in the analysis of river-related terms reveals that the term
jiagng 1L (‘river’) is predominantly paired with dd, highlighting the inherent association with
large size in its meaning (see Chapter 6). Conversely, the term hé 1] (‘river’) can be modified
by both da and xido, reflecting its broader applicability to long flowing-water places of
varying sizes. This differentiation in collocational patterns underscores the nuanced
difference in size between jigng and hé. The exact semantic differences between jiang and hé

will be discussed in Chapter 6.

Another important type of collocational evidence involves the verbs used to describe human
interactions and movement through different landforms. For instance, the verb pd JI€ (climb)
is frequently associated with shan LI (‘mountain’), emphasising the physical effort required
to navigate such terrain. This highlights the steep and challenging nature of mountainous
landscapes. Similarly, in Chapter 6, the verb du J¥ (cross by ferry) is commonly linked with

jiagng 1L (‘river-2’), reflecting the significant size of jiGng and the necessity of specialised
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means to traverse it. In contrast, hé j7] (‘river-1’) is not typically associated with du,
suggesting a smaller scale and a different type of human engagement. This type of
collocation sheds light on how language reflects both the physical attributes, and the

experiential qualities associated with different landforms.

Material is another key component that can be identified through collocational analysis. For
instance, in Chapter 5 on elevated places, | have demonstrated that the term shan LLi
(‘mountain’) is often associated with materials such as earth, stones or rocks. In contrast, shangqid
Ll Fz (“hill’), which refers to smaller elevations, is typically linked to earth alone. This collocational
pattern suggests that in Chinese, smaller elevations like shangii are generally conceptualised as
being primarily composed of earth, even though they may also include stones or rocks. It is
worth noting, however, that the material component found in water places is not typically
analysed through collocational data in the corpus. In Chinese conceptualisation, water is
considered an invariant element in the conceptualisation of water places, in contrast to the
Pitjantjatjara/Yankunytjatjara concept of karu, which suggests the intermittent presence of water

(Bromhead, 2018, pp. 49-54).

Collocational possibility is also crucial for testing components within the explications of specific
landscape concepts. As Weinreich (1966) stated, ‘a native speaker may not be able to formulate
a definition quickly or elegantly, but he can with assurance reject proposed definitions which are
incorrect, and thus zero in on the correct definition’ (as cited in Wierzbicka, 1985, p. 84). For
instance, in the case of jiang L. (‘river-2’), the absence of collocations involving animals crossing
ajiang in the corpus suggests that, generally, jidng is perceived as larger than hé i7] (‘river-1’)

and as a geographical feature that cannot be easily crossed by animals. As another illustration,
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the compound term xidox7 /N2 (lit. small creek/stream) is widely used as a synonym for xi 3%
(‘creek/stream’) in Chinese and xi is rarely modified by the adjective da K (big) in common
usage. This suggests that the concept of xido /]> (small) is inherent within the semantic core

of xi (see Chapter 6), which shapes how it is perceived and used in the context. As such, xido

(small) is an integral component in the meaning of xi (see Chapter 6.4).

In the semantic analysis presented in the following chapters, | will systematically identify
collocations associated with the landscape terms under examination, using the corpus
outlined in Chapter 3.3. Additionally, | will explore potential collocation patterns, including
testing alternative and antonymous pairings, to gain deeper insights into the semantic
properties of these terms. This approach will strengthen the semantic analysis in this study
by uncovering the underlying linguistic patterns and conceptual associations of specific

landscape concepts.

3.4.4 Other Techniques for Semantic Analysis

Beyond the previously analysed corpus data and linguistic evidence, this study also integrates
insights from other sources, such as translation practices, to enhance conceptual
understanding. For example, in translation practice in MSC, the term hé 1] (‘river-1) is used
to represent nearly all foreign rivers in Chinese, irrespective of their size. This indicates that
hé is a more universally applicable and scientifically oriented term for river-related concepts
in Chinese. In contrast, jiang Y. (‘river-2’) appears to hold a more culturally specific

connection, being predominantly used for some large rivers within China (see Chapter 6.3).
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In conclusion, this study adopts a corpus-supported approach to conceptual analysis. The
semantic analysis integrates the NSM framework with corpus data and other forms of
linguistic evidence to facilitate a humanistic and empirically grounded investigation (see

Bromhead, 2018; Goddard, 2011).

3.5 ‘Place’ or ‘Thing’: A Human-centred Perspective and the ‘Folk Picture’ of

the World

The question of whether a ‘mountain’ is a ‘thing’ or a ‘place’ illustrates an inherent
ambiguity in geographical concepts (see Burenhult & Levinson, 2008). From a distant
perspective, landforms like mountains are often perceived as ‘things’, focusing on their
physical structure and attributes. Conversely, when considering personal or cultural
experiences associated with a location, landforms transform into ‘places’ imbued with
meaning, emotions, and memories. This dichotomy demonstrates the role of context and

perspective in shaping the understanding of geographical features.

From a conceptual analysis perspective, understanding how people conceptualise landforms
requires more than merely explicating them as 'things' and focusing on their physical
characteristics alone. A comprehensive inquiry requires integrating humanistic dimensions,
including experiential, emotional, and cultural perspectives. Integrating tangible features
with humanistic perspectives enables a more comprehensive understanding of how people
conceptualise different landforms, considering not only the physical attributes that hold
significance for humans but also the related experiences and perceptions. As Taylor (2009)
asserts, ‘landscape is not merely what we see, but rather a way of seeing’ (p. 8, see also

Cosgrove, 1984, p.1).
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Therefore, this study adopts the ‘human-centred perspective’ discussed by Bromhead (2018)
(see also the ‘experiential perspective’ proposed by Tuan [2001]). Bromhead (2018) views
the referents of landscape terms as places where people ‘can be and do things’ (p. 9; see also
Enfield, 2015; Fillmore, 1982; Wierzbicka, 1989). Tuan (2001) further refines this human-
centred perspective by specifying that human experience of the landscape involves both
feeling and thought, which he describes as ‘two ends of an experiential continuum, both

serving as ways of knowing’ (p. 10).

Furthermore, this study focuses on folk understandings of landscape concepts, which entails
more than a mere scientific or non-humanistic representation of the meanings of landscape
terms. As Wierzbicka (1996) states, the folk perspective is inherently language-specific and

reflects the experiences and worldview of lay people in a particular culture.

Science is, or tries to be, universal and to reflect the knowledge accumulated by mankind as
a whole (and, more specifically, by the professional experts in different fields of knowledge);
languages are not universal, and each of them reflects the experience of a particular part of
mankind, united by a common culture and a common existential framework (and not the
experience of any local experts but that of the ‘people-in the street’). (Wierzbicka, 1996, p.

338)

Unlike scientific perspectives, the folk perspective inherently incorporates anthropocentric
bias and shared cultural ideas (Wierzbicka, 1997; see also Apresjan, 2000; Bromhead, 2018).

To adequately analyse these folk concepts, it is essential to faithfully capture these biases
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and cultural tendencies (see, e.g., Wierzbicka, 1985, 1997). This can be accomplished by

examining language as a medium through which cultural worldviews are conveyed.

The 'folk picture,' thus, is not a static construct but a dynamic and culturally rich lens through
which the physical world is perceived, interpreted, and experienced. This nuanced
understanding ensures that the semantic analysis in the study faithfully represents the
authentic lived experiences and conceptualisations specific to the Chinese culture and MSC

speakers.

3.6 Language Treated in This Study

The language treated in this study is Modern Standard Chinese (MSC), which is ‘rooted in
Northern Mandarin with the Beijing Dialect as its standard pronunciation’ (Chen, 1999, p.
24). As the nation's official language and the language of unified Chinese textbooks for
students (see Chapter 3.3), MSC boasts a rich linguistic repertoire of landscapes and
integrates elements from ancient Chinese, varieties of Chinese languages, and translated
terms of landscape terms. Analysing the meanings of 27 landscape terms in MSC can shed

light on shared aspects of the conceptualisation of the landscape among Chinese speakers.

Furthermore, the written form of MSC, Modern Written Chinese (MW(C), is ‘widely accepted
and intelligible across all Chinese-speaking regions, including mainland China, Taiwan, Hong
Kong, and Singapore, with certain variations’ (Chen, 1999, p. 83). MSC's role as the common
linguistic variety makes it an effective medium for this study's conceptual analysis of

landscape terms.
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3.7 A Note on Chinese Terrains

As mentioned in Section 3.1, 27 terms have been selected for analysis in this study. These 27
terms (see Table 3.3 below) represent the diverse terrains in China. A sketch of the terrain of
China’s geography is necessary here before we proceed to conduct detailed conceptual

analyses of each term.

The landform of China has been described as ‘resembling a chequerboard’ by the Chinese-
born American geographer Yi-Fu Tuan (2008, p. 15) and can be summarised as consisting of
‘three steps’, characterised by a ‘high in the west, low in the east’ topography (Institute for
Planets [IP], 2019, p. 514). China's immense territory is home to a remarkable range of
different landforms, from towering mountain ranges and expansive plateaus to fertile plains

and vast deserts.

The majority of the Chinese population is distributed in the second and third steps of China,
where most plateaus can be found. The population density in China decreases from the
plains to the surrounding areas, with the steppes to the north, the deserts and the Roof of
the World to the west, the rainforests to the south, and the oceans to the east (IP, 2019). As
of 2021, the Han ethnic group accounts for 91.11% of China’s total population (Office of the
Leading Group of the State Council for the Seventh National Population Census, 2021a).
While Han Chinese constitute the majority, China is also home to diverse ethnic minorities,

each with distinct living environments, lifestyles, languages, and cultures.

Table 3.3 below presents all 27 landscape terms examined in the present study, beginning
with culturally significant terms that represent the landscape or the land as a whole. These
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are followed by terms denoting elevated places, river-places and enclosed-water places, and
finally, terms describing agricultural and cultural landscapes. Collectively, these terms

provide a comprehensive insight into how MSC speakers conceptualise the physical world.

TABLE 3-3

27 Terms Analysed in the Thesis Grouped into Various Categories

Terms denoting the landscape/land with shanshui 117K (landscape, lit., mountains and waters)
cultural connotations héshan ] LI (territory, lit. river-1 mountain)
jiangshan Y1111 (state power/landscape, lit. river-2

mountain)

Elevated places shan 1L (‘mountain’)

ling I} (‘mountain ridge’)

féng % (‘peak’)

shanmai 1L ik (‘mountain range’)
shanludn 175 (“a stretch of mountains’)
shangia 1L F (‘hill’)

shandi 1113 (‘mountains’)

gialing F.F% (‘hills’)

River-places hé 1] (‘river-1’)
jiang 1T (‘river-2’)

xP & (‘creek/stream’)

Enclosed-water places ha 8 (‘lake’)

dian V€ (‘shallow lake’)
chi #tb (‘pool’)

tdng 3 (‘pond/pool’)

tdn ¥ (‘deep pool’)
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yuan I (‘very deep water place’)

qudn & (‘spring’)

Agricultural and cultural landscape

tign H (‘field')

gianmo FFFA (‘footpaths of field’)
yudn [T (‘garden’)

cdoyudn ELJF (‘grassland’)
chdyudn Z%|d (‘tea garden’)

tigdnyudn H [ (‘fields and gardens’)
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Chapter 4 MSC Terms for ‘Landscape’ and ‘Land’

The Chinese language is rich in landscape terms, many of which carry additional
connotations or meanings that go far beyond their literal meanings. Some of these terms
often function as metonyms, representing not just specific features of the physical world but
also broader cultural, emotional, or symbolic associations tied to the natural world.
According to Jakobson (2014), metonymy is a figure of speech that involves a relationship of
contiguity or proximity. Metonymy plays a vital role in cognitive semantics as ‘it is not merely
a referential device but also serves the function of providing understanding...Which parts we
pick out determines which aspects of the whole we are focusing on’ (Lakoff & Johnson, 1980,

p. 36).

In Chinese, landscape concepts serve as a rich source of metonymy, reflecting the cultural,
linguistic, and geographical ties embedded in the language. Analysing the meanings of these
concepts can offer insight into the nature of human awareness and the complexity,
ambiguity, and ambivalence of human experience, as discussed by Tuan (2001). Building on
this, the following sections of this chapter will first explore the meaning of the term shanshur
117K (landscape, lit. mountains and water places), focusing on two key aspects: (a) the
significance of landscape aesthetics in shaping Chinese conceptualisation of the landscape;
and (b) the prominence of elevated places and water places as the two primary categories in
Chinese conceptualisation of the landscape. Then, in Section 4.3, | will examine the terms
shanhé 1L177] (the land of one particular country, lit. mountains and rivers?) and jigngshan L.
Ll (state power, lit. rivers? and mountains) to demonstrate how the Chinese perception of

the physical world is deeply connected to their sense of national identity and state power.
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Overall, this chapter serves as an introduction and foundation for the subsequent chapters,
emphasising the crucial role of geographical cognition in shaping the Chinese worldview and
self-perception. Furthermore, it highlights the importance of studying the meanings of
landscape terms as an essential component of broader research on Chinese landscapes and

Chinese culture.

4.1 Chinese Landscape Culture: Shanshui lLi7K (landscape, lit. mountains

and water places)

Since this thesis primarily explores landscape terms in Modern Standard Chinese (MSC), this
chapter begins by examining the Chinese equivalents of the English concept of ‘landscape’.
Several Chinese terms can be used to refer to a part of the earth’s surface that is visually
distinct. One of the most common translation equivalents of the English term ‘landscape’ in
Modern Standard Chinese (MSC) is jingguan 5= (landscape, lit. scenery observe), a
modern term that only emerged in the early twentieth century (Chen, 2017). The Chinese
character jing 5 (scenery) refers to the tangible, material elements of the environment
perceived as an ‘object’, while guan ¥ (observe) represents the perceptual and cognitive
processes of the ‘subject’ engaging with the scenery (Chen, 2017). Together, jingguan means
I Bl R ST ) [ SR 5 {4 (The natural scenery of a particular place or a specific type of
natural landscape)’ (ILCASS, 2015, p. 723) and reflects the interaction between the external

physical world and the internal human experience of observation and interpretation (Chen,

2017).
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Another term in MSC for a visually appealing piece of land is féngjing .5t (scenery, lit. wind
scenery). This term emphasises the aesthetic appeal of a location, capturing its picturesque
and visually pleasing attributes. Unlike jingguan, which encompasses both the material and
perceptual dimensions of a landscape, féngjing focuses more on the visual objects of a
specific setting. Its definition in the Contemporary Chinese Dictionary is as such: — 5 Hi 3 P
Rk FEF PR BFYI LS H AR R B P A AL B B 5 & (A visually
pleasing scene within a defined area, composed of elements such as mountains, rivers,
flowers, trees, buildings, and certain natural phenomena, intended for human appreciation)
(ILCASS, 2015, p. 407). Due to its focus on the picturesque features of a place, féngjing is
more frequently translated as ‘scenery’ in English. This term is frequently used in contexts
that emphasise the aesthetic appreciation of a place, such as in art, poetry, or tourism

materials.

Finally, and perhaps most crucially, shanshui 117K (landscape, lit., mountains and waters)
describes both LI 7K H (landscape painting) and 4 L5 7K [ X 5% (scenery composed of
mountains and waters) (ILCASS, 2005, p. 1186). Compared to the other two terms mentioned
above, shanshui refers to elevated places and water places as the subjects of landscape
aesthetics. Shanshui is the most traditional expression and a carrier of Chinese culture
among the three terms described above. This chapter will mainly study the internal semantic

details of this term.

The appreciation of nature’s aesthetics in Chinese culture dates back over 3,000 years ago, as
evidenced in classical works such as the ShiJing ##%% (Book of Poetry, ca. eleventh century to

sixth century BCE) and the Zhuangzi (ca. fourth century to third century BCE) (Chen, 2017).
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Although predating the term shanshui, these ancient Chinese texts frequently describe
mountains and rivers in poetic form, reflecting their importance in early Chinese thought and
aesthetic traditions. The term began to be used as a fixed expression and took on increased
cultural and artistic importance in the centuries that followed, especially during the Six
Dynasties period (220-589 CE), when it became a key concept in Chinese painting and

poetry.

The term shanshui 1L17K (landscape, lit. mountains and water places) directly reference shan
(mountains) and shui (water places), highlighting the significance of these two landforms in
Chinese culture. As Law (2011) observes, ‘shan and shui have long been considered
prototypes of nature that captivated ancient Chinese philosophers’ (p. 371). This interest is
deeply embedded in the classical works of both Confucianism and Taoism. For instance, in
the Analects, Confucius states, ‘The wise find joy in mountains; the benevolent find joy in
water B K1, 123 5R7K’ (Confucius, 551-479 BCE/1979, p. 53). Likewise, Laozi, a central
figure in Taoism, extolled the virtues of water, comparing it to the highest good (_I= 3% 7K)

(Laozi, ca. 475 BCE—221 BCE/1999, Line 8; see also Chen, 2017; Law, 2011).

Influenced by Confucianism and Taoism, the concept of shanshui 117K implies not only visual
appreciation but, more importantly, spiritual contemplation (Law, 2011). As Sullivan (1962)
notes, for Chinese poets, painters, and philosophers, wandering through the mountains is an
act of meditation and reverence. The concept of shanshui holds a fundamental place in
Chinese literature and art, capturing not only the beauty of natural landscapes but also their
deeper spiritual and philosophical significance. For ancient literati, often constrained by

political or societal pressures, shanshui provided both a symbolic and physical refuge—a path
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to inner peace. Its recurring depiction in such contexts firmly rooted it in the Chinese

aesthetic appreciation of nature and the philosophical ideal of chashi 1t (withdrawing

from the world) embraced by traditional scholars.

This idea of yinji shanshui jian F2 & 117K 1] (living in seclusion among mountains and waters)
is vividly expressed in classical poetry and prose, such as Tao Yuanming’s P4 ] (ca. 365—
427 CE) Tdohua Yudn Ji #E7£J7 10 (An Account of the Peach Blossom Spring), which describes
an idyllic retreat from the outside world, and Wang Wei’s (701-761 CE/1992) Shanjd
Qiaming 1l1/E#HE (Autumn Nightfall at my Place in the Hills), which portrays a quiet and
peaceful life in nature. These texts, included in Chinese school textbooks, play a key role in
transmitting the ideal of seclusion in harmony with nature—a core aspect of the concept of
shanshui—to Chinese students, shaping their understanding of traditional values and

aesthetics.

Having explored the cultural contexts of the term shanshui, | will now shift focus to its usage
in contemporary settings. Although the idea of chishi 1 {H: (withdrawing from the world) has
become less prominent in its modern usage, the aesthetic dimension and the notion of
temporally stepping back from daily stress to find inner peace in oneself continue to play a
central role in how shanshui is understood today. One of the most common collocations of
shanshui found in the BCC Corpus is jiging shanshui 1% 1LI7K (immersing oneself in the
mountains and water places). The following examples, extracted from the BCC Corpus,

represent the most common contexts in which jiging shanshui is used in modern Chinese:
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1. EetnESHE, A=K TRNE, #E WK Al (For example, during long
holidays, people enjoy travelling and [jiging shanshui]l immersing themselves in the
beauty of mountains and waters.3)

(BCC Corpus)

2. FETWK, 1GRBEEM ZEATE. ([iging yu shanshui] Immersing oneself in
the beauty of mountains and waters, enjoying a serene and contented rural life.)

(BCC Corpus)

In the corpus, shanshui is often found being modified by zirdn H#X (natural), whereas
combinations with rénzdo A i& (man-made) are rarely found. This pattern indicates that
although the term shanshui'is culturally loaded, it specifically refers to natural landscapes,
emphasising the beauty of nature rather than man-made or human-intervened
environments. Moreover, as demonstrated in Examples 3, 4, 5, and 6 below, shanshui
frequently appears with positive modifiers such as xiufi 75l (elegant and beautiful) and
méili 3TN (beautiful). In contrast, negative modifiers are seldom used with shanshui, if at all.
When negative portrayals do occur, they are typically limited to specific contexts, such as

critiques of urbanisation or the adverse effects of tourism, as illustrated in Example 7.

3 Unless otherwise specified, most of the corpus data presented in this study have been translated into English by the
author.
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3. FWMMWAKRAMMUE & T i@, EHmTO0RMF. (Beautiful [shanshui]
landscape not only benefits physical health but also contributes to the purification of
the mind.)

(BCC Corpus)

4, ERIEEFW AT WL K& Eil, M3E/ ! (Enjoy Kunqu opera and savour
delicious food amidst the beautiful [sh@nshui] landscapes of West Lake!)

(BCC Corpus)

5. MM TREEZEE, XHEPILAKEMNSW, sEBHEMXEAN. (The small boat
reaches the Baowu Gorge, where the scenery is even more enchanting, with the
[shanshui] landscape appearing more graceful.)

(BCC Corpus)

6. ZKZFEM AW AKFEIER R, 2EEZE M0 R . (The beautiful [shanshui]
landscape of his hometown, along with the graceful folk songs, nourishes his soul.)

(BCC Corpus)

7. BUAEA ST AR i B SRR X, A TR SRR S X AR A Y
fli¥h . (Nowadays, some cities pursue a European style in their development, and
certain meaningless imitations are, in fact, damaging to the [shanshui] landscape.)

(BCC Corpus)

This tendency to combine with positive modifiers and the inability to pair with negative
adjectives suggests that a positive evaluation of the physical environment is inherent in the
meaning of shanshui. Furthermore, as demonstrated in Examples 3 and 6 above, shanshui

goes beyond merely signifying visual attractiveness. It also encompasses a sense of mindful
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enjoyment, where the appreciation of nature is not just about its appearance, but also about

a deeper, more conscious engagement with the environment.

My explication of shanshui 117K is as follows:

[A] shanshui 1117K (landscape, lit. mountains and water places)

a. places of one kind

b. when people think about a place of this kind, they often can say like this:
‘there are shan [m] (mountain [m]) in this place
there is water [m] places in this place
| can see very good places in this place’

c. when people think about places of this kind, they often think like this:
‘places of this kind are far away from where people often live
because of this, | can’t see many people in places of this kind’

d. when people are in a place of this kind, they often think like this:
| feel something very good here
this place is a very good place
| cannot think about other places’

e. because people think like this, they want to be in places of this kind some times

Component (b) states that both shan LI (mountains) and shui 7K (water places) are present
in people's conceptualisation of shanshui. Component (c) deals with the geographical aspect,
highlighting that the places referred to as shanshui are often located in remote areas, far
from human settlements. Component (d) reflects the emotional or cultural value that
Chinese people attach to these places, as well as their experience of detaching from the
outside world through the phrase ‘Il cannot think about other places’. Component (e)

accommodates the desire to visit these places.

63



Beyond its previously discussed meaning, shanshui 117K (landscape, lit. mountains and
waters) also encompasses a significant artistic and literary dimension. It is often used to refer
to both a traditional painting style, shanshui hud 117K 1H] (landscape paintings), and a genre
of classical Chinese poetry, shanshui shi Ll17K ¥ (landscape poetry). These forms of artistic
expression serve as external manifestations of Chinese people’s conceptualisation and
appreciation of the landscape. As this meaning of shanshui falls outside the scope of this
study, | will not explore it further here. However, this dual meaning highlights the inseparable
connection between the natural world and its artistic representation in Chinese culture.
Moreover, it emphasises the reciprocal relationship between the conceptualisation of the

landscape and Chinese culture.

In this section, | have demonstrated that aesthetic appreciation plays a central role in the
Chinese perception of the concept of shanshui and the physical world it stands for. The
concept of shanshui' inherently embodies two levels of aesthetic value: sensory aesthetics,
which appeal to visual and experiential appreciation, and, as previously discussed, spiritual
satisfaction, which reflects a deeper emotional and cultural connection to nature. This dual-
layered aesthetic understanding is not exclusive to shanshui but also extends to other
Chinese landscape concepts, such as tidnyudn H | (countryside, lit. fields and gardens),
which will be explored further in Chapter 8.5. Furthermore, it is noteworthy that elevated
places and water places are the most significant topographical features that are recognised
and named in MSC. Terms referring to these two features are often combined into

compound terms, such as in shanshui (discussed in this section), as well as jiangshan Y1.11i

(state power/landscape, lit. river-2 mountain) and héshan 7] LLI (territory, lit. river-1
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mountain), which are explored in the following section. These compounds symbolize and

represent the physical world as a whole from different perspectives.

4.2 Héshan i L1 (the land of one particular country, lit. rivers® and

mountains) and Jidngshan YL 1| (state power, lit. rivers? and mountains)

As Goddard (2020) claims, it would be impossible to generate ‘discourses of nationalism,
patriotism, immigration, international affairs, land rights, anti-colonialism and
postcolonialism’ without words like ‘country’, ‘land’ and ‘nation’ (p. 8). In Chinese, several
terms are employed in such discourses, with their selection varying according to context and

communicative intent.

The Chinese term gudjia [E 5% (country, lit. country home) is the closest equivalent to the
English word ‘country’. It is widely used across both formal and informal documents,
appearing in legal documents, academic articles, songs and literary texts. At the same time,
Chinese features a rich variety of terms that fulfill different functions, especially in the

context of patriotism. Examples include ztigud #A[E (motherland), héshan 3E[LL (territory, lit.

river-1 mountain) and jiangshan ;1 L] (state power/landscape, lit. river-2 mountain).

Among these terms, the terms héshan ;o L] (territory, lit. river-1 mountain) and jigngshan T
LL| (state power/landscape, lit. river-2 mountain) stand out for their metaphorical use of

landscape terms. While they convey meanings such as ‘country’, ‘state power’, and ‘land’,
they also evoke a sense of admiration and reverence for the nation, often emphasising the

beauty and grandeur of China's natural landscapes. This section will conduct an in-depth
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semantic analysis of héshan, with a briefly exploration of jiangshan, examining their
meanings, connotations, and the specific roles they play in Chinese discourse, particularly in
contexts where landscape imagery is employed to represent concepts of nationhood,

territory, and power.

According to the Contemporary Chinese Dictionary, jiangshdn and héshan complement each
other like two pieces of a puzzle. Héshan specifically refers to the territory of the country,
while jiangshan signifies the country’s state power (ILCASS, 2005). In the corpus, héshan is
often modified by ztigud fH [E (motherland), occurring together in 179 out of a total of 1069
entries of héshan. This pairing is especially common in contexts that highlight and celebrate
an individual’s love for their country. Below are some representative examples of héshan

extracted from the BCC Corpus.

8. MIEFMMECC, AIWEN AR 2 LrE, HEEHER WA . (Lin
Sixiang’s prose is filled with a deep love for the rural lands of eastern Fujian and the
majestic [héshan] mountains and rivers of his motherland.)

(BCC Corpus)

9. EZATUL, MATLLT AN, EHIRE T T, e BERIIEIER
WL BRI AE T N, IR R RIEAE AT, EiREiER
FLIF AR, (The painters state that they used the Yangtze River as their
subject, employing romantic techniques to depict the majestic [héshdn] mountains
and rivers, abundant resources, and hard-working people of the motherland from

north to south. Through their work, they aim to express the Chinese nation's love for
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life and its aspirations and pursuit of a brighter future.)

(BCC Corpus)

10. FHE EHAA RO G SO A4S s BN TOE AT AR B WA Ll A A
AR INE 2N, BEERRIER AR S, w2 E X S EE T bt
. (The natural scenery, cultural relics, historical sites and famous attractions
across the country can inspire people's love for the magnificent [héshan] mountains
and rivers of their motherland and its rich history and cultural heritage. It is
important to make good use of these advantages and incorporate patriotic education
into tourism and sightseeing activities.)

(BCC Corpus)

Common modifiers for héshdn found in the BCC Corpus include zhudangli 1§ (magnificent),
xitméi 7535 (graceful), and jinxit 5755 (splendid), highlighting the profound admiration and
affection that Chinese people have for their homeland, which is inherent in the meaning of
héshan. Additionally, commonly used phrases such as ‘dui ztigué héshan de réai %} #H & 7] 1L
[11#3Z (love for the mountains and rivers of one’s motherland) and dui zligué héshan de
zanméi S AH[E L ()55 35 (praise for the mountains and rivers of one’s motherland) further
demonstrate the widespread positive sentiments people hold toward their nation, expressed
through the term héshan. In fact, among the total 1069 entries of héshan in the BCC Corpus,
only one negative modifier has been identified as in posui héshan B L (a shattered
land, lit. broken rivers and mountains). This phrase is used to convey a sense of deep sorrow

and lament for a country that has been ravaged, typically by war, invasion or political turmaoil,
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and it is also closely tied to one’s love for their country. The above discussion illustrates that

a deep sense of patriotism is inherently woven into the meaning of héshan.

The meaning of héshan i L1 (the land of one particular country, lit. rivers® and mountains) is

explicated as follows:

[B] héshan jr] 111 (the land of one particular country, lit. rivers2 and mountains)
a. all places in a gugjia [m] (‘country’ [m])
b. people live in many places of these places
c. people can think like this:
‘these places are one
there are many very good places here
people live in these places are the same kind
| am one of these people’
d. because of this, people often feel something very good towards these places
because of this, people often say something very good about these places

Component (a) defines héshan as referring to all places within a country. Component (b)
specifies that people reside in certain parts of the country, emphasising the close connection
between individuals and their homeland. The first line of component (c) illustrates that
héshan is not a neutral landscape term, but one imbued with human perspectives. The
second and third lines— ‘these places are one, there are many very good places here’—
reflect how people perceive these places as belonging to their country and often focus on
their positive aspects. The last two lines of component (c) convey a sense of affiliation and
belonging. Lastly, component (d) establishes that the term héshan is often used to convey an

expression of love for one's country.
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The other similar term that will be discussed in this chapter is jiangshan 7L 1L (state power,
lit. rivers® and mountains), a polysemous term that carries two distinct meanings. The first
meaning of jiangshan? refers to the physical landscape, particularly in expressions that
highlight the scenic beauty of the land, much like héshan discussed above. Common
expressions that reflect this meaning of jiangshan? include jiaGngshan rihud Y111 41IH (the
land is picturesque, lit. rivers and mountains are picturesque), zhuangméi jingshan H:3& 71
LL1 (magnificent rivers and mountains) and jiGngshan dudjido Y1111 Z & (a land so rich in

beauty). In these expressions, jiangshan® represents the natural grandeur of the country.

The key distinction between jiGngshan® and héshan is that jiangshan® often conveys more
than just the land's physical beauty; it also evokes the notion of political authority and
governance, frequently employed by rulers to denote the territory under their
administration. Thus, while both terms celebrate the scenic landscape, jiGngshan® in these
expressions carries a more political and poetic tone, typically associated with national pride

and the authority of the ruling power.

The second meaning of jiGngshan? shifts toward a more abstract concept, referring to ‘state
power’ or ‘sovereignty’. Usually, it is used to refer to the ancient emperors' rule over the
nation and reflects the dominion of the ancient emperors and their control over the nation.
Expressions that illustrate this meaning of jiGngshan? include zuowén jiangshan? A2 i1 11
(secure the regime, lit. sit tight rivers® and mountains), banbi jiGgngshan? J-E£7T. 1L (half of
the country, typically denotes the part of a country that remains untouched during an

invasion, lit. half wall rivers® and mountains) and budi jiGngshan? ai méirén A~5zi1.1L1% 3 N\
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(choosing power over the throne, lit. don’t love rivers! and mountains, love beautiful
women). A more formal usage of this term in its second meaning of ‘state power’ would be
jiangshan? shéji V11114172 (lit. rivers?, mountains and the state), which refers to the regime

of a country.

These two meanings of jiGngshan represent different aspects of the term: one connected to
the natural landscape and national beauty, and the other linked to the concept of political
power and control. The first meaning, although still relevant in contemporary expressions,
remains largely confined to certain fixed expressions in modern Chinese, while the second
meaning, associated with imperial rule, is largely restricted to historical and literary contexts.
As the discussion of this term is mainly intended to illustrate the connection between the
Chinese people’s understanding of the landscape and other aspects of their worldview, and
since the meaning of jiGngshan is not the focus of the present study, no explication will be

provided for its two meanings in this chapter.

In this section, | have illustrated how Chinese people deeply associate the natural landscape
with their sense of national identity. The notions initially tied to specific landforms, namely
rivers and mountains, have been extended metaphorically to represent the physical territory
of the country, convey emotional attachment to the homeland, and imply state authority.
The meanings and utility of the concepts discussed in this section reveal the profound
cultural significance that the landscape holds in Chinese thought and expression. In
particular, certain landscape terms embody an intrinsic sense of unity among the people,
their homeland, and the governing authority, transforming the natural environment into a

potent symbol of national identity and cohesion.
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4.3 Conclusion

In this chapter, | have explored how the Chinese conceptualisation of the physical world is
deeply intertwined with their cultural values and national identity by examining three
landscape terms that extend far beyond their literal meanings to function as powerful

metonymes.

The first term, shanshui 1Li7K (landscape, lit. mountains and water places), reflects the deep
connection between Chinese perceptions of the physical world and Chinese aesthetics and
ideas on landscape. The concept of shanshui inherently encompasses two levels of aesthetic
value: sensory aesthetics and spiritual satisfaction, which reflects a deeper emotional and
philosophical connection to nature. In this section, | have also shown that elevated places
and water places occupy a significant role in the Chinese perception of the landscape,

highlighting their cultural and symbolic significance.

The second and the third terms, héshan J7]1LI (the land of one particular country, lit. rivers?
and mountains) and jiangshan YL L1 (state power, lit. rivers! and mountains), highlight the
connection between Chinese perception of the physical world and their sense of national
identity. Héshan extends beyond its literal meaning of rivers and mountains to symbolise the
homeland and the deep emotional bond people feel toward their land. JiGngshan takes this
symbolism a step further, representing the power and authority of the state. Together, these
terms emphasise the central role of the physical world in shaping the Chinese people’s

understanding of national identity and emotional connection to the nation.
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Collectively, these three terms demonstrate how the Chinese conceptualisation of the
physical world extends beyond geographical features to encompass profound cultural
meanings, offering insight into the Chinese people’s worldview and values. The centrality of
landscape in Chinese culture highlights the profound reverence that the Chinese people have
for land and nature. Their understanding of the physical world permeates various aspects of

their culture, from aesthetics to national identity.

In the following chapters, | will delve further into the meanings and cultural connotations of
common landscape terms in Chinese, with particular focus on those related to elevated
places and water places. These chapters will offer a more detailed analysis of how the
landscape is conceptualised within Chinese culture and language. Where appropriate,
comparisons will be made with equivalent terms in other languages, highlighting both
shared and culturally specific ways in which landscapes are understood across different
cultures. This cross-cultural perspective will help illustrate how landscapes both shape and

reflect human experience.
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Chapter 5 Elevated Places

5.1 Introduction

One of the most obvious topographic features on the Earth’s surface for humans is elevated
places, such as mountains and hills. Elevated places are particularly significant because they
are ‘visually prominent and affect people’s movement in the environment’ (Smith & Mark,
2003, pp. 419-420). Many have claimed that concepts for elevation features, such as
‘mountain’ in English, are ‘brute fact’ (Searle, 1995). The English term ‘mountain’ is included
in the Swadesh list, which contains 100 terms that were selected based on the criteria that
‘they are items of high frequency that we would expect to find in every language’ (Millar &

Trask, 2015, pp. 21, 371).

However, previous studies have demonstrated that the perception of elevated places, such
as mountains and hills, vary significantly across languages and cultures (e.g., Bromhead,
2018; Burenhult & Levison, 2008). These variations arise because elevated places differ in
observable attributes such as size, shape, material composition, and prominence within the
landscape. Cultures assign different priorities to these dimensions, leading to unique
classifications and interpretations of elevated features in the physical world (Bromhead,

2018).

Some languages have been discovered to classify elevated areas primarily based on size. For
instance, in English, the terms ‘mountain’ and ‘hill’ distinguish elevated places based on their

size, with ‘mountain’ referring to larger and more imposing features and ‘hill’ to smaller
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ones (Bromhead, 2018). Similarly, in Chinese, shan LI (‘mountain’) and gig . (‘hill’) also

denote differences in size (see detailed semantic analysis below).

In contrast, some languages classify elevated places based on shape or material rather than
size. For instance, in Yéli Dnye, spoken on Rossel Island, the term mbu refers to conical
elevations of any size (Levinson, 2008). Since this classification is based on shape rather than
size, it is unaffected by human interaction or activity—for example, one might step over a
small pile of crabs but not a mountain—and is independent of specific cultural constructs. A
similar approach is found in Pitjantjatjara/Yankunytjatjara, where the term puli refers to
‘rocky outcrops’ regardless of their gradient (Bromhead, 2018). Here, the material
composition of the elevation becomes the defining characteristic. In summary, previous
research suggests that most, if not all, languages include terms for classifying elevated
places; however, the criteria for classification—whether size, shape, or material—and the

number of categories vary across cultures (Bromhead, 2018; Burenhult & Levison, 2008).

Linguists have documented terms for elevated places across various languages, analysing
their semantic and syntactic properties (see, e.g., Bromhead, 2018; Burenhult, 2008).
However, the semantics of Chinese terms for elevated places remain relatively understudied.
In this chapter, | focus on exploring the meanings of landscape terms for elevated places in
Modern Standard Chinese (MSC) and the ways in which Chinese speakers categorise these

landscape features.

5.2 Lexicographical Tradition of Elevated Places
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Chinese is a language rich in terms for elevated places and has a long lexicographical
tradition describing these landscape features. Chinese people’s perception of shan LI
(‘mountain’) dates back to the pre-Qin period (before 221 BCE). The earliest systematic
record of elevated places in China can be traced back to Shanhdi Jing LL1#%¢ (Of Ancient
Mountains and Seas) (see also Chapter 3.1). Among the 18 volumes of Shanhdi Jing, five are
dedicated to elevated places and creatures living in these places. In Shanhdi Jing, the
descriptions of mountain directions are primarily based on the four cardinal directions:
north, south, east, and west (Shanhdi Jing, n.d.). Distances between mountains are
measured in ‘/i B (“mile”)’, a traditional Chinese unit of distance. In addition to directional
guidance and precise measurements of the distances between mountains, the Shanhai Jing
also offers rich descriptions of the geographical features of elevated places, as well as the

distinctive or mythical creatures associated with them.

As many of the mountains and creatures recorded in Shanhdi Jing \LI#4 (Of Ancient
Mountains and Seas) cannot be verified by modern standards, it is often regarded as a work
of mythology, folklore or even bestiary (Strassberg, 2003). Despite its unverifiable contents,
Shanhdi Jing remains a valuable resource for understanding Chinese concepts of elevated
places. In Shanhdi Jing, the text provides detailed descriptions of the flora and fauna
inhabiting the mountains, reflecting ancient observations of ecosystems and an early
understanding of biodiversity. Additionally, mountains are often viewed as sacred spaces and
abodes of deities in the Shanhadai Jing, which frequently links them to mythological narratives
and religious beliefs. The stories in the Shanhdi Jing highlight the profound respect ancient
Chinese people held for the forces of nature and their spiritual connection to their physical

surroundings (Shanhdi Jing, n.d., see also Fracasso, 1993).
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Elevated places were also recorded in Eryd /K, the earliest known Chinese thesaurus (see
Chapter 3.1). In Eryd, elevated places are categorised into two types and discussed in two
sections: Shigia ¥t . (lit. explaining hills) and Shishan ¥ 111 (lit. explaining mountains).
Further classifications have also been made with 51 terms under the category of git and 50
terms under the category of shan. These classifications are based on various factors,
including size, shape, height, location, human involvement (whether artificial or natural),
periphery, relation to other elevated places, or presence of water, stones, vegetation, or
caves (Eryd, second or third century BCE/2022, pp. 742-758). However, most of these

detailed classifications can no longer be found in MSC.

In MSC, landscape terms for elevated places can be found in dictionaries. Shan 1l
(‘mountain’) and gig fr. (‘hill’) remain the primary landscape terms used to represent
elevated places. Additionally, there are other terms used to refer to elevated places from
various perspectives. The table below outlines the most common landscape terms for
elevated places in MSC, along with their definitions from the Contemporary Chinese
Dictionary (see Chapter 3.1) and the classification parameters mentioned in these

definitions:

TABLE 5-1

Chinese Landscape Terms for Elevated Places

Landscape terms Definition in the Contemporary Chinese Parameters
for elevated places Dictionary
Size Material Shape Height Location | Description
of a
mountainous
/hilly area
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shan 1l M F . AT & RS (The

(‘mountain’) elevated part of the earth that is formed
by soil and stone) (ILCASS, 2005, p. 1185)

gig = (‘hill’) /A= 1l1 (lit. small earth mountain)
(ILCASS, 2005, p. 1120)

shanmai 11 fik BATAIIAE L, AR, g T

(‘mountain range’)

WEJRE, TFAGMKEAL, i EARY L ik
(mountain range, undulating, extending to
certain directions, like veins, thus called
Shanmai, lit. mountain vessel) (ILCASS,
2005, p. 1186)

Iing 1% (‘mountain
ridge’)

A LBk (lit. high and big Shanmai 111
Jik) (ILCASS, 2005, p. 869)

shanludn 1175 (‘a
stretch of
mountains’)

1L, ZFRIELRIY) (mountain, often refers to
a continuous stretch of mountains)
(ILCASS, 2005, p. 1186)

gialing LB (‘hills’)

LR A 19/ (a continuous stretch of
small mountains) (ILCASS, 2005, p. 1120)

shandi 1113
(‘mountainous
region’)

Z LI (mountainous region)
(ILCASS, 2005, p. 1185)

gang X/
(‘ridge’)

BARIM P 1L (low and flat mountain
ridge) (ILCASS, 2005, pp. 446, 448)

yd £ (‘cliff)

LA B = H PR BESZ AT (the steep side
of a mountain, a stone, or a highland)
(ILCASS, 2005, p. 1559)

féng % (‘peak’)

LI 5€ H K22 T (the prominent pointed
top of a mountain) (ILCASS, 2005, p. 412)

As indicated in the above table, in MSC, elevated places are generally categorised into shan
L1 (‘“mountain’) and gidg fr. (‘hill’) based on their size and height. Landscape terms such as
shanmai 111k (‘mountain range’), gidling % (‘hill’) and shanludn 11175 (‘a stretch of
mountains’) are commonly used to describe mountainous or hilly regions, reflecting the fact
that mountains and hills typically do not exist as isolated entities but rather in groupings.
While material composition is embedded in the meanings of shan and qid, it is not
considered a crucial criterion for categorising elevated places in MSC. Typically, shan is

thought to be composed of earth and/or stone, whereas gid is primarily associated with
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earth. When it is necessary to specify the material of an elevated feature, the material term
often precedes the landscape term to form a compound noun. Examples of such compound
nouns include kuangshan 5" LLI (mine, lit. mine mountain), tigia - fr (lit. earth hill) and

shitou shan 413k 111 (lit. stone mountain).

Moreover, in MSC, there are concepts for elevated places with distinctive features, such as
shape, height, shape, and location. For example, ling I% (‘ridge’) refers to large and towering
mountain ranges. Additionally, some landscape terms describe different parts of shan, such
as gang X1/ (‘ridge’), which denotes a mountain ridge, yd = (‘cliff’) which describes the
steep sides of mountains or elevated areas, and féng U4 (‘peak’), which refers to the pointed
summit of a mountain. The variety of landscape terms to describe elevated landforms in
Chinese is likely due to the prominence and abundance of such landscape features and the

deep connection that Chinese people have had with these landforms throughout history.

In this section, | have highlighted that the Chinese language is rich in landscape terms for
elevated places and boasts a long-standing lexicographical tradition dedicated to such
landforms. In addition, MSC employs a diverse range of factors in categorising elevated
places, even though the number of such factors has decreased compared to those found in
ancient Chinese texts. In the following sections, | will conduct a semantic analysis of Chinese
landscape terms for elevated places to explore the Chinese way of conceptualising elevated
places and uncover the cultural significance Chinese people attach to elevated places by

examining the cultural connotations embedded in the meanings of these terms.

5.3 Shan I (‘mountain’), Ling & (‘mountain ridge’) and Féng & (‘peak’)
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In the first volume of the Chinese primary school Chinese textbook, the concept of shan 11|
(‘mountain’) is introduced to Chinese pupils for the first time through the following picture,

along with the Chinese character:

WLy

(MEPRC, 2016, p. 11)

Another notable textbook introduction of the concept of shan is the traditional Chinese fable
yugong yishan &A1l (The Foolish Old Man Removes the Mountains), included in the
Year 8 Chinese textbook (Lie, ca. 450-375 BCE/2017). This story recounts the tale of a 90-
year-old man frustrated by the mountains blocking his home. Determined to remove them,
he set to work using hoes and baskets. When others questioned the feasibility of such an
immense task, the Foolish Old Man responded that, although he might not complete it in his
lifetime, the continuous efforts of his children, grandchildren, and future generations would
eventually achieve the goal. Inspired by his determination and perseverance, the gods in
Heaven intervened and commanded the mountains to be moved (see Lie, ca. 450-375

BCE/2017, pp. 140-141)
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From the above-mentioned early engagements with the concept of shan, it can be seen that
the initial Chinese understanding of this term centres on two main aspects: the visual
perception of its shape and size, and the physical obstacle that shan presents to human

movement.

It is commonly understood that shan consists of three parts: a narrow or pointed top,
referred to by the Chinese term shanding 11177 (lit. mountain top); sloping sides, described
by the term shanpé 1113 (lit. mountain slope) or shanydo 111 (lit. mountain waist); and the

base, known as shanjido L1l (lit. mountain feet).

The size of shan is immense, making it possible for villages to be established at its base as
reflected in the phrase ‘shanjidoxid de cinzhudng LI~ BIATE (village at the foot of the
mountain)’. The full view of shan can only be appreciated from a great distance, as reflected
in the common collocation yudnshan iZ 111 (distant mountain), which appears 2414 times in
the BCC Corpus, whereas jinshan 11 1L (lit. near mountain) is much less common, with only
256 occurrences in the same corpus. This vastness is also reflected in four-character fixed
expressions that highlight the magnitude or significance of something described using the
term shan. Examples include duiji rushan #EF2 41111 (lit. piled up like a mountain), which
signifies an overwhelming quantity, and haoling rishdan ‘541l (lit. a command is like a
mountain), which demonstrates the absolute and unchangeable nature of a military order by

likening it to shan.
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Multiple elevated areas referred to as shan are often connected to form a continuous
stretch of high terrain, known as shanmai 111 ik (‘mountain range’) in MSC. This continuity,
along with the size and immense physical characteristics of mountains, presents significant
challenges for people’s travel. Consequently, when describing people’s movement on the
slopes of shan, most commonly used verbs include pd JI€ (climb), déng & (ascend), shang
| (climb, lit. up) and fan #H (cross/tramp over). As shown by the examples below, four-
character fixed expressions like fanshan yuéling & 111 #&I% (lit. cross over mountains and
ridges) and bdshan shéshui #1115 7K (lit. to trek over mountains and ford rivers) use

mountain climbing to describe hard work or the long distance of a journey.

1. BATXFEESE NERIER L, AWiEriT, Ml#ki&. (We walk along the path
of life, constantly moving forward, [fanshan yuéling] crossing mountains and
ridges.)

(BCC Corpus)

2. PURFEImZE AR — @ K H) HARBR IR AR S 1473, A, 4
HEIERFH KHIETE. (Happiness comes to those who [bdshén shéshui] trek over
mountains and ford rivers to achieve a lofty goal without fear of hardship, and only
they have a truly great future.)

(BCC Corpus)

The composition of shdn is generally perceived as consisting of both nitti J& 1 (soil) and
shitou £13% (stone). In the BCC Corpus, both ttishan 1111 (lit. earthen mountain) and

shishan £7 111 (lit. stone mountain) are commonly found. Specifically, there are 507 entries
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for tushan and 2,062 entries for shishan, indicating that shishan are referenced more
frequently than tiishan. At the same time, shanshi L1 47 (lit. mountain stone) appears 1877
times in the BCC Corpus and is frequently used in contexts that highlight either the natural

beauty of mountainous landscapes or the potential danger of falling stones:

3. KFL, WA, #ERWBIEE ., (Taiping Mountain is characterised by rugged
[shanshi] mountain rocks and a winding, undulating landscape.)
(BCC Corpus)
4. VB IRJEBIRIE AT EBOR, WA S BRI IR A=A s — e AN
(The houses along the way were severely damaged by falling [shanshi] mountain
rocks, and the wreckage of vehicles crushed into twisted shapes by the boulders was
scattered throughout the route.)

(BCC Corpus)

Shan has served as a vital site for essential activities among Chinese people, including
gathering medicinal herbs, collecting firewood, and hunting animals. Historical records often
mention the presence of birds and animals inhabiting the mountains. For example, in Xunzi
(475-221 BCE), there is a saying that ‘shanlin zhé, nidoshou zhija yé |11 R 5 52 JE A,
(mountains and forests are the home for birds and animals)’ (Xunzi, ca. 475-221 BCE,
volume 9). The notion of living things has long been an integral part of Chinese people’s

perception of shan LLI. Such expressions can also be found in MSC:

5. AARIEERM, s VTR, (Art returns to nature, just as animals

ultimately return to the [shan] mountains and forests.)
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(BCC Corpus)

In addition, shan are generally not regarded as ideal places for human habitation. This
perception is reflected in the term shanli rén 111 B2\ (‘mountain people’), which often
carries connotations of poverty, remoteness, and harsh living conditions. As illustrated in the
following examples, shanli rén often implies a marginalised lifestyle associated with limited

resources and isolation from urban or developed areas.

6. —NFEINMFHLELR, ZHFRRR, O ZILEAN. (A passenger
saw that he was dressed in rustic clothes and eating plain food, and assumed he was
a [shan Ii rén] mountain people.)
(BCC Corpus)
7. A ARSI S EEEMRIIARR, —BHENLE AN, (His rock-solid body
was wrapped in simple clothing — he looked just like a [shan Ii rén] mountain people
at first glance.)
(BCC Corpus)
8. HF8 0FAK, Mt b ZIDBEANTERAE T H . (Up until the late 1980s,
the wheelbarrow was still the main means of transportation for [shan Ii rén]

mountain people.)

(BCC Corpus)

On the other hand, shan are deemed as sacred places hallowed by a tradition that goes back
centuries before the Buddhists and Taoists built their first temples on the hillsides in Chinese

culture (Sullivan, 1962, p. 1). Those who voluntarily decide to live in the mountains are
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perceived differently from others and are often held in high esteem. As noted by Bill Porter
(1993), the American journalist and translator of classical Chinese texts, in Road to Heaven —

Encounters with Chinese Hermits:

Throughout Chinese history, there have always been people who preferred to spend
their lives in the mountains, getting by on less, sleeping under thatch, wearing old
clothes, working the higher slopes, not talking much, writing even less, maybe a few
poems, a recipe or two. Out of touch with the times but not with the seasons, they
cultivate roots of the spirit, trading flatland dust for mountain mist. Distant and
insignificant, they were the most respected men and women in the world’s oldest

society. (Porter, 1993, p. 1)

The above discussion reveals a dual perspective in Chinese views on living in the shan
(mountains). On one hand, mountains are often regarded as unsuitable for human
habitation due to the difficulties they pose for movement and accessibility. On the other
hand, shaped by traditional Chinese cultural values, those who voluntarily choose a life of
seclusion in the mountains—hermits—are typically seen as noble individuals, and the act of

retreating into nature is considered an honourable and virtuous pursuit.

Based on the above discussion, | propose the following explication for shan LI (‘mountain’):

[A] shan 111 (mountain)

a. places of one kind

b. places of this kind are very big places

c. there are a lot of nitd [m] (soil [m]) in places of this kind
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there are a lot of shitou [m] (stone [m]) in places of this kind
. when people are very far from a place of this kind, they can see this place:
the dingbu [m] (top [m]) of this place is very far above the places on all sides of this place
at the dingbu of this place, the places on one side of this place are very near the
places on all other sides of this place
at the dingbu of this place, the places on one side of this place can be very far from
the places on another side of this place.
. the dingbu of a place of this kind is not like all the other places
often, when someone is at the dibu [m] (bottom [m]) of a place of this kind
if this someone wants to be at the dingbu of a place of this kind
this someone does something for a long time
not like people do in many other places
because of this, this someone can move in this place as this someone wants
during this time, this someone can feel something bad in his body because of this
. when someone is on one side of a place of this kind
this someone cannot be on the other side in a short time
. living things of many kinds live in a place of this kind
there are many dongwu [e] (animals [e]) in places of this kind
there are many niao [e] (birds [e]) in places of this kind
there are many huacao shumu [e] (flower, grass, trees and bush [e]) in places of this kind
not many people live in places of this kind
some people want to live in a place of this kind
these people are not like other people
many people think like this about these people: it is good if people want to live like this

As discussed in Chapter 2, component (a)—places of one kind—has been used for all

countable landscape concepts in this thesis. Component (b) accounts for the large volume or

size of shan. Component (c), ‘there are a lot of nitti [m] (soil [m]) in places of this kind, there

are a lot of shitou [m] (stone [m]) in places of this kind’, covers the material composition of

shan. Similar components are used in explications of water places with ‘water’ as a semantic

molecule (see Chapters 6 and 7). Material concepts can be significant in the
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conceptualisation of landscape concepts as they are the key features based on which
Chinese people distinguish different landforms. Therefore, | propose that material concepts,
such as earth, stone, and water, can serve as the building blocks of landscape concepts and

thus act as semantic molecules in the explications of landscape concepts.

Component (d) tries to depict both the height and the shape of shan. The first two lines, ‘the
top [m] of a place of this kind is very far above the places on all sides of this place’ portray
the height of shan. The shape of shan is conveyed in the last two lines of component (d). A
mountain is not a plateau that rises vertically, but rather a slope that ascends on all sides,
eventually reaching its highest point. This shape makes it possible for human beings to climb
and reach the peak after some effort. Component (d) highlights the significance of the peak
in people’s perception of shan. Subsequently, component (e) further specifies that the top of

a shan is treated differently from all other places within a shan.

In component (f), | use the word ‘often’ to suggest that climbing a mountain is a common
activity for Chinese people. The following lines aim to capture the various actions involved in
mountain climbing, which may include walking along slopes, climbing stairs, or even
crawling. This component does not attempt to list all the possible methods used for climbing
a mountain but rather provides a general summary that movement on a mountain is more
challenging and distinct from movement in other locations. Subsequently, component (g)
deals with the hindrance that shan pose to people by stating that ‘when someone is on one

side of a place of this kind, this someone cannot be on the other side in a short time’.
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In component (h), | aim to demonstrate that Chinese people perceive mountains as
comprehensive biological systems, rather than isolated singular entities. This distinction
reflects the Chinese perspective on mountains as multifaceted ecosystems, where living

things of many kinds can be found.

Finally, component (i) captures the subjective evaluation of shan held by Chinese people.
The majority of Chinese cities are situated in plains and basins, and mountainous areas are
often viewed as less desirable for habitation. This is evident in the term ‘shanchéng 113§/
(lit. mountain city), which specifically refers to cities built in mountainous regions in China,
with Chongqing being the most famous example. These cities earned the name due to their
unique locations in mountainous terrain, along with their distinctive geographical layouts,
transportation systems, and residential characteristics. Therefore, the stereotypical
perception of shan held by Chinese people is that they are remote from urban centres and
sparsely populated. On the other hand, influenced by religious, philosophical, and cultural
ideas, shan is often seen as a retreat for religious practitioners or hermits, and those who

choose a secluded life in such places are generally viewed positively.

The next two terms | will discuss in this section are ling I¥ (‘mountain ridge’) and féng %
(‘peak’). Under different circumstances, ling and féng can be used to refer to the top part of
the same shan LI (‘mountain’), depending on the angle of observation. As expressed in the
following lines of a poem written by Su Shi in 1084 CE, which is included in the textbooks for
the subject of Chinese, whether a place is considered as ling or féng depends on the

perspective from which it is viewed:
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9. FWEE IR A&, (1t's a [ling] range viewed in face and [féng] peaks viewed from
the side.?)

(Su, 1084/2023, p. 441)

The core meaning of ling is an elongated mountain that stretches in a specific direction.
Fanshan yuéling 1 1L#&I4 (climbing mountains and crossing ridges) is commonly used to
describe how people navigate through mountainous terrain. It implies that /ing serves as an
obstacle to human movement. Due to its hindrance to human movement, /ling (mountain
ridge) is often used in place names that are known for their military significance, such as
shanggan ling b H %, famous for the Battle of Triangle Hill, and badd ling J\iXI%, the
renowned Badaling section of the Great Wall of China. Drawing on the above discussion, the

meaning of ling I} (‘mountain ridge’) is explicated as follows:

[B] ling I (‘mountain ridge’)
a. often, when people see a shan [m] (mountain [m]) from one side
b. they can think like this:
‘this place is like something very very long [m]
c. when someone is on one side of a place of this kind
if this someone wants to be on the other side

this someone cannot be on the other side after a short time

4 For texts with existing published translations, this study takes advantage of these existing translations with
appropriate attribute to the translators. Since the primary aim of this study is to explore how Chinese people
conceptualise landscape terms based on corpus data — not on translation strategies —translations are selected
for their accuracy in conveying the origin text and preserving key concepts.
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Component (a) makes it clear that ling is a concept rooted in people’s perspective,
specifically visual perception. Component (b) accounts for the physical nature of ling,
describing it as an elongated formation. Component (c) addresses the hindrance ling pose to

people’s movement.

As discussed in the semantic analysis of shdn, féng & (‘peak’) is often considered as the
destination of human movement in shan LI (‘mountain’). For this reason, among all
concepts related to elevated places, féng is treated differently by being the part of shan that
often has a name, such as gidogéli féng 7+ H.I% (Chhogori or K2) and zhdmuldngmd féng
PRABBHHLIE (Mount Everest). At the same time, féng is closely associated with the material
concept of shi £3 (rock). In the BCC Corpus, the search for ‘féng & + shi 41 (rock)’ appears
438 times, over four times more frequently than ‘féng & + ti - (earth)’. Furthermore, shi
referred to in the context of féeng are typically large enough to be visible from a distance,
rather than small stones that can be stepped on. For instance, as described below, a single

large rock atop a shan can itself constitute a féng.

10. tB1L— %5 —1&, TI&% Jifi. (On Mount Hua, one rock forms one [féng] peak,
and thousands of [féng] peaks are formed by thousands of rocks.)

(BCC Corpus)

The collocations ‘shiféng 41 (lit. rock peak)’ and ‘féngshi %47 (lit. peak rock)’ further
indicate that the stereotype of féng is closely associated with the concept of shi f1 (rock).

This is likely because rocky mountain tops often protrude and appear pointed. However, it is
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important to note that not all mountain tops are referred to as féng I in Chinese, as the
term féng typically denotes a sharp, prominent peak rather than any mountain top in
general. From the above discussion, it can be seen that there are two distinct features about

feng: convex shape and rocky texture. Thus, the meaning of féng is explicated as such:

[C] féng U (‘peak)
a. places of one kind
b. often, when someone is on one side of a shan [m] (mountain [m])
this someone can see a place of this kind at the dingbu [m] (top [m]) of a shan
c. the dingbu of a place of this kind is very far above the places on all sides of this place
at the dingbu of this place, the places on one side of this place are very near the
places on all other sides of this place
at the dibu [m] (bottom [m]) of this place, the places on one side of this place can be far from the
places on another side of this place.
d. often, there are big shitou [m] (rock [m]) in a place of this kind
e. often, when someone is at the dibu of a shan
if this someone can want to be at a place of this kind
this someone does something for a long time
not like people do in many other places
because of this, this someone can move in the shan as this someone wants

during this time, this someone can feel something bad in his body because of this

Component (b) suggests that the concept of féng is also shaped by human perception, and it
highlights the typical location of a féng—at the upper part of a shan. Component (c)
addresses the distinctive shape of féng. Component (d) highlights that large shitou £13k
(‘rocks’) are commonly found in féng. In certain instances, féng may even be seen as made

up of a single rock. Component (e) stresses that féng is typically the sought-after destination
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of a shan LI (‘mountain’), necessitating effort to attain. This point is also discussed in the

explication of shan.

5.4 Shanmai WX (‘mountain range’) and Shanludn L7 (‘a stretch of

mountains’)

The next term | will discuss in this chapter is shanmai LLI ik (‘mountain range’). In reality,
individual shan LI (‘mountain’) rarely exist in isolation. Instead, they tend to form groups or
chains that span large areas. This natural grouping of mountains is common across the
globe, and many languages have specific terms to describe chains of mountains, such as
‘mountain range’ in English and ‘cordillera’ in Spanish (Bromhead, 2018). In MSC, this

concept is captured by the term shanmai L ik (‘mountain range’).

The term shanmai reflects the perception of mountains as interconnected entities, much like
veins in a biological system, emphasising their continuity and coherence. The second
Chinese character mai Jlik (‘veins’) denotes the network of blood vessels in the human body.
According to the Modern Chinese Dictionary, the definition of shanmai LI ik is ‘B A7 %1 B3
, WK, m—E T HERE, KSR (chains of mountains, undulating and
stretching in certain directions, resembling the pattern of arteries and veins)’ (ILCASS, 2008,

p. 913).

The BCC Corpus reveals that the adjectives most frequently used to describe shanmai 111 ik
(‘mountain range’) emphasise its immense scale and unbroken continuity. These include but

are not limited to gdoda 15K (high and large), gdosdng =1 % (towering), wanydn Wi i3
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(winding), and lidnmidn bujué 4R A4 (endlessly sprawling). These terms reflect the

grandeur and uninterrupted extension typically associated with shanmai.

In terms of classifiers, shanmai is commonly paired with tido 2&—used for long, narrow

objects or stretches of land—and dudn B, which refers to a section or portion of a longer

whole (see Chapter 3.4.1). These classifiers further reinforce the conceptualisation of

shanmai as a lengthy and segmented geographical feature.

The verb most frequently associated with shanmai is yuéguo i (‘to cross over’),
suggesting a sense of distance or detachment in perspective. Unlike individual mountains
that invite personal interaction, such as climbing or hiking, shanmai is typically seen as too
vast and formidable for such engagement. It is not approached as a space for everyday
activity but rather perceived as a large, continuous entity that one observes from afar, often

imagined from a panoramic or bird’s-eye viewpoint.

Drawing on the preceding discussion, | propose the following explication of shanmai 111 fik

(‘mountain range’):

[D] shanmai tLi ik (‘Mountain range’)
a. places of one kind
b. there are many big shan [m] in a place of this kind

some of these shan are very near others of these shan
c. when people see a place of this kind

they can think like this:

‘this place is like something very very long [m]

d. often, there are many places of this kind in one big place
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Component (b) conveys the concept that shanmai is an area with numerous mountains,
which are often interconnected, forming a continuous network of shan. This idea is further
elaborated in Component (c), which highlights the elongated shape of shanmai. Component
(d) emphasises that multiple chains of shanmai can exist within a single region, creating a
pattern that resembles veins. It is worth noting that while the appearance of shanmai is
often compared to veins, their role in the Chinese terrain is frequently likened to the

skeleton of the landscape, as illustrated in the example below:

11, W B A R E O A 2R, AN EE X 1953 5t ([Shdnmai] Mountain
ranges form the backbone of China's terrain and often serve as boundaries between
different topographic regions.)’

(The State Council of The People’s Republic of China, 2005)

In MSC, another term that is used to describe a mountainous area is shanludn L7 (‘a
stretch of mountains’). According to the Contemporary Chinese Dictionary, shanludn
describes the undulating, often layered or stacked appearance of mountains (ILCASS, 2005,
p. 1186). Ludn is rarely used by itself but in the form of compound word shanludn or four-
character fixed expressions like chdngludn diézhang .75 & (mountain peaks rising one
after another, lit. many /udn overlapping peaks) and shanludn gifu L 752K (mountain

ranges rise and fall, lit. mountain /udn rise and fall).

Shanludn is often used in descriptive texts and is often accompanied by modifiers that
emphasise visual perception, particularly the continuous nature of mountain landscapes. In
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the BCC Corpus, common modifiers that are used to describe shanludn include liaGnmidn de
4R (continuous), mdngmdng de TEHEHT (boundless), and céngcéng diédié |7 =& &
(undulating). These expressions highlight the vastness of shanludn, conveying that the

mountainous area is so expansive that its boundaries are often beyond human sight.

Shanludn is so vast that it must be observed from a considerable distance. This is reflected in
the verbs typically used to describe observing it, such as ticdowang Bk (look into the
distance from a high place) and jimu wangqu #% H 222 (looking as far as the eye can see).
As demonstrated in Example 8, people often observe shanludn from such a great distance

that it appears on the horizon.

12, ALY IR AP A BLAC A, FEFHDGHIIRSN N, SRR . (In the distance,
the undulating [sh@nludn] mountains and the horizon intertwine, appearing
beautiful and hazy under the sunlight.)

(BCC Corpus)

Additionally, shanludn is often compared to ocean waves due to the similar way their
formations rise and fall. And it is often described as gifu X (undulating, lit. rise and fall),

as shown in the example below:

13. EEP HKTE, SEIRBAERRIILIEIR T — . (The heavy curtain of
clouds hung low, merging seamlessly with the undulating waves of [shdnludn] a
stretch of mountains.)

(BCC Corpus)
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The features of shanludn LI 7T (a stretch of mountains) are captured in the following

explication:

[E] shanluan 1117 (‘a stretch of mountains’)

a. there are many shan [m] (mountain [m]) in a place
b. some shan are very near other shan
c. when someone is very far away from this place

this someone can see many dingbu [m] (top [m]) of these shan

Unlike other countable landscape terms, shanludn is uncountable and primarily used in
literary descriptions. To reflect this grammatical feature, | use this phrase ‘there are many
shan [m] in a place’ in component (a), emphasising that shanludn is not a topographic

concept but rather a descriptive term for mountainous areas.

Component (b) highlights the characteristics of the described area, namely that it contains
numerous mountains that rise and fall. As a result, when people observe this area from a
great distance, they perceive the undulating peaks of these mountains. Component (c)
serves as the central part of the explanation, detailing the visual experience of this vast
landscape, which lies at the core of the concept. When viewed from afar, such as from a
mountaintop, people can see the peaks of mountains rising and falling in a wave-like

pattern.

5.5 Shangia lLE (‘hill”)
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Now | will move to landscape terms for smaller elevated places, known as shangia 111 It (hill,
lit. mountain hill). Similar to the English term ‘hill’, shangid represents elevated places that
are smaller and lower in height compared to shan LI (‘mountain’). Out of the 3226 entries of
shdngid in the BCC Corpus, 550 are modified by the modifier xido /) (small) or dixido 7%/}
(short and small). This distinction in size and height makes shangidi more accessible to

people.

One of the defining features of shangiu is the gentle slopes on all sides, which are much less
steep than those of shdan. As shown in Example 14 below, digia {& It (low hills) and hudnpo
ZZ4 (gentle slope) are often used together in MSC to describe a landscape with relatively
small elevations and gradual inclines. Due to the lower height and gentle slope of the sides
of shangqid, it is easier for people to move on shangit in contrast to shan. As a result, getting
to the top of a shangid requires far less effort compared to ascending a mountain. This
accessibility makes shangiu more approachable for casual exploration, allowing people to

easily reach the summit without the physical challenge often associated with shan.

14 fERE RO, PRGH. RESS. FIUHSS, #EHMEEE. (Inour
province, eucalyptus trees provide green shade in coastal sandy areas, plain terraces,
[digii] low hills and [hudnpd] gentle slopes, as well as along village roadsides.)

(BCC Corpus)

Shangiu is often perceived as being composed of earth rather than stone. This is evidence

from the frequent occurrence of tigia -&- fr: (lit. earth hill) in the BCC Corpus, with 518
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entries, compared to shigii £ It (lit. stone hill), which appears only seven times and is not a

common collocation in MISC.

Drawing from the discussion above, shanqid can be understood as a smaller, less elevated
landform that is not only easier to access but also more hospitable, making it an integral part
of human settlement and activity in the landscape. The meaning of shangid LI F (‘hill’, lit.

mountain hill) is explicated as such:

[F] shanqic 111 F= (‘hill, lit. mountain hill)
a. places of one kind
b. places of this kind are big places
c. often, there is a lot of nitd [m] (soil) in places of this kind
d. the dingbu [m] (top [m]) of a place of this kind is far above the places on all sides of this place
e. often, when someone is at the dibu [m] (bottom) of a place of this kind
this someone can want to be at the dingbu of a place of this kind
because of this, this someone does something for some time
like people do in many other places

because of this, this someone can move in this place as this someone want

Similar to the explication of ‘hill’ in English (see Bromhead, 2018, p. 65), component (b) and
component (d) in the above explication of shangqid are scaled-down versions of the
corresponding components in the explication of shan. In component (b), | use ‘big places’ in
comparison to ‘very big places’ to indicate that shangiu is smaller in scale compared to shan.
Component (c) retains the association with earth but removes the reference to stone,
highlighting that nitd [m] (soil [m]) is the primary material understood to form shangqid.
Finally, component (e) illustrates that reaching the top of shangii does not require as much
physical effort as climbing a shan.
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5.6 Shandi I H (‘mountains’) and Qidling F:[% (“hills’)

Elevated places, such as shan LI (‘mountain’) and shangid 1L fr. (‘hill’), are often found next
to one another in particularly elevated, high-altitude regions (see Bromhead, 2018, p. 69;
Wierzbicka, 1988, pp. 538-539). According to the official data provided by the Chinese
government (The State Council of The People’s Republic of China, 2005), mountainous areas,
including shandi LI (‘mountains’), gidgling =% (‘hills’), and gdoyudn 1= iR (‘highland’),
comprise roughly two-thirds of the national area. As noted by Bromhead (2018) and
Wierzbicka (1988), English terms for elevated places tend to occur in the plural, reflecting
the distributed nature of these landforms across the natural world—a pattern also evident in
China. However, Chinese differs from English in that there is no grammatical plural form for
landscape terms. Instead, Chinese employs specific compound words to describe these
varied elevated regions: shandi and gidling. In this section, | will conduct an in-depth

semantic analysis of these two compound terms.

Due to the obstacles caused by the mountains to people's passage, human activities around
shandi are usually confined to localised pockets within the broader landscape of mountains.
When discussing people's activities in the mountains, especially agricultural activities, yikuai
—Ht (a piece) is often used to indicate that these activities occur within a specific part of a
large mountainous region. As illustrated in Example 15, yikudi shandi —Xt 1113 (a piece of
mountain land) refers to a specific location situated on shan or shandi. However, when

shandi is used independently, it does not refer to a single, concrete entity. Rather, it denotes
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a broad geographical feature spanning a wide region, implying the existence of multiple

shan in that area.

15, F IR R L 55, WL — R A L, TR — PR R IL#. (Through the light
mist over the river, a low mountain could be seen, with a flat piece of [shandi]
mountain land at its top.)

(BCC Corpus)

According to data provided by the Ministry of Natural Resources of the People’s Republic of
China, shandi constitutes approximately 33.33% of the country's total land area (The State
Council of the People’s Republic of China, 2005). In official government reports, regions with
a high proportion of shandi—such as specific cities or provinces—are often identified as
facing unique challenges, particularly with respect to transportation infrastructure. As
demonstrated in Examples 16 and 17, the mountainous terrain is frequently cited as a key
factor contributing to inconvenient or underdeveloped transportation networks, which in

turn impact regional connectivity and economic growth:

16. WHLA AN 10.18 Ji~F T A B, W Z-FED , ABRASHE H R K E,
bR T KA, WS UNF BRI ZE. (Zhejiang province covers an
area of 101,800 square kilometres, with more [shdndi] mountainous areas and
fewer plains. The natural conditions for road transportation are relatively poor.
Additionally, the province’s economic development is uneven, leading to significant
income disparities between urban and rural areas.)

(BCC Corpus)
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17. BCEEITTRRAK, SRATFE DM K EIRRE “HEIT A, WEPTA . #EZat” MIBUK,
e AR NI R R R, R 2 /T, sl LRI 2% . (Since
the reform and opening up, we have adhered to the policy of ‘wWhoever develops,
owns and benefits’ in [shandi]l mountain development. It is stipulated that
collectives and individuals developing mountain land for planting fruits or tea are

exempt from paying land use fees until they start generating income.)

(BCC Corpus)

In the BCC Corpus, out of the total 8346 entries of shandi, 1084 entries occur alongside the
term kaifa 7T /X (development). The frequent occurrence of kaifd in contexts related to
shandi suggests that shandi is often seen as having sparse populations and relatively limited
development. The challenging topography and natural conditions of such regions often
hinder large-scale human settlement and infrastructure construction, resulting in lower

population densities compared to plains or urbanised areas in China.

Based on the preceding discussion, this study explicates shandi 1L (‘mountains’) as

follows:

[G] shandi 1111 (‘mountains’)

a. aplace of one kind
this place is very very big

b. there can be many shan [m] (mountain [m]) in this place
there can be many shangqid [m] (hill [m]) in this place

c. there are many places in this very very big place
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d. at many times, when someone is in one of these places

if this someone wants to be in another part of this place

this someone cannot be in this other place after a short time
e. not many people live in this place

Unlike landscape terms that typically refer to specific, individual geographical entities, terms
such as shandi L1 (‘mountains’) and giiling F.[% (‘hills’) are employed to describe the
overarching geographical characteristics of a large region. Thus, | incorporate the phrase ‘a
place of one kind’ in component (a) to reflect that this concept is typically applied to
describe the terrain of a specific region that exhibits the features outlined in the subsequent

components.

In component (b), | specify that there can be both shan LI (‘mountain’) and shangia Ll fr.
(‘hill’) in shandi. Component (c) clarifies that shandi is viewed as a type of terrain rather than
a single landform, comprising multiple elevated landforms. Within this expansive area, there
can also be numerous places inhabited by people. Component (d) addresses the limited
human movement within this vast place, while component (e) covers the settlement patterns

of Chinese people, noting that shandi is not typically preferred as a dwelling place.

Another landscape term in Chinese that is used to describe a type of elevated terrain is
gialing F:B% (‘hills’), referring to a type of terrain characterised by gentle slopes and
moderate elevation, typically lower than shandi but higher than flat plains. These regions are
marked by rolling landforms with less steep and more gradual inclines, making them more

accessible and suitable for various human activities, such as agriculture and settlement:
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18. R B X ONIR B VE D 22 FIK R 3 44 72 1. (The eastern [gidling] hilly region
is a famous production area in China for tussah silk and fruits.)

(BCC Corpus)

In addition, when compared to shandi 111}l (‘mountains’), gidling appears to be perceived
by Chinese people from a more external and detached perspective. Qidling is more
commonly used to describe a geographical feature that is hilly in a general sense, rather
than lending itself to describing specific human activities within a particular part of the
region. This distinction is reflected in usage patterns within the BCC Corpus: shandi often
appears alongside the Chinese area unit md 7 and the numeral-classifier structure yikudi
shandi —Ht11H (a piece of mountain land), and often appears in contexts involving human

activities. In contrast, gidling is seldom quantified in this manner.

Additionally, gialing is often used in political contexts to refer to a particular region, with a
focus on the general ways of life and living conditions in the area. When used in this way,
gialing is often paired with the term shanqa 111 [X (mountainous regions), a twin term of
shandi that places great emphasis on the living conditions within these areas. As illustrated
in the following examples, both gitling and shanqd evoke associations that extend beyond
physical geography, encompassing dimensions of regional life such as local lifestyles,

economic activities, education, and production methods.

19. HEAEIRE A, BT RZARRILKX, I EMm TR XA HEEZ .

(Tobacco is widely distributed in China, with most of it being grown in [qgitling
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20.

21.

shanqa] hilly and mountainous regions in the south, and relatively arid areas in the
north.)

(BCC Corpus)
iR E KM 2 T ERINKX, BRFMAES, 2EEFANANZ . (Xuyi
County's Shuichonggang Township is in a [gidling shanqi] hilly and mountainous
region, with harsh natural conditions, and is one of the most impoverished townships
in the province.

(BCC Corpus)
PO HAE AR TE N 2%, JCHAE R R, AT MR RATIIR ™, XL
L) T T AP K B . (The road network in the western region has not
been established, especially in the [qgitling shanqd] hilly and mountainous region,
where travel difficulties remain a serious issue. These factors have significantly
hindered the development of the western economy.)

(BCC Corpus)

This association with the lifestyles of people in different geographical regions is not intrinsic
to the core meanings of these landscape terms themselves. Nevertheless, it plays an
important role in understanding regional life in China and presents a valuable avenue for

further research.

The meaning of gitling % (‘hills’) is explicated as follows:

[H] gidiling % (‘hills’)

a. aplace of one kind
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this place is very very big
b. there are many shanqia [m] (hills [m]) in this place

c. there are many places in this very very big place

Component (a) in the above explication is the same as that in the explication of shandi,
indicating that gidling is a geographical term used to describe the terrain of a vast region.
Component (b) asserts that gidling refers to hilly areas. Component (c) highlights the vast

expanse of gitling and the descriptive nature of this term.

5.7 Conclusion

In this chapter, | examined eight landscape terms for elevated places in MSC, which can be
grouped into three categories: landscape terms denoting certain landforms, terms that
broadly describe the terrain of a region, and descriptive terms such as shanludn 117, which
focus on the visual appearance of mountains rather than denoting a specific referent.
Notably, terrain terms are often tied to local ways of life and political narratives, highlighting

the cultural and social dimensions embedded in the meanings of these terms.

The analysis shows that MSC primarily categorise elevated places based on their size, with
material composition serving as an implicit aspect of perception. This approach shares both
similarities and differences with classifications in other languages, such as English and the
Australian Aboriginal language Pitjantjatjara/Yankunytjatjara, as discussed by Bromhead
(2018). Like English, MSC relies heavily on size to distinguish between elevated landforms. In
contrast, Pitjantjatjara/Yankunytjatjara places greater emphasis on the material composition

of landforms (Bromhead, 2018). While MSC speakers do incorporate material into their
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conceptualisation of elevated places, it does not function as a defining criterion for

categorisation, as semantic analyses in this chapter have demonstrated.

Shape is likely one of the primary aspects through which Chinese people initially perceive
elevated places. The distinctive forms of mountains, hills, and other elevated terrains are
often the most immediately noticeable, shaping how these landforms are identified and
labelled in MSC. The use of different terms for the same landform depending on the
viewpoint suggests that visual perception plays a central role in the conceptualisation of
elevated places. Notably, two distinct aspects of elevated landforms—uvertical forms (such as
conical shapes) and horizontal forms (such as elongated ridges)—have received particular
attention and are explicitly labelled in MSC landscape terms. These forms reflect two
contrasting perspectives in visual perception and correspond to two different ways in which

the terrain poses challenges to human movement.

Another distinctive feature in the Chinese perception of elevated places lies in the ecological
and cultural knowledge embedded in the meaning of shan. In MSC, shan are not merely seen
as isolated physical entities, but as biological homes for a variety of plants and animals,
although not typically for humans. However, as revealed in the semantic analysis, a cultural
contradiction exists: while shan are generally regarded as inhospitable for human
settlement, traditional Chinese thought also romanticises life in the mountains, often
associating it with reclusion. This dual perception reflects the complex and layered ways in
which Chinese people conceptualise elevated places, shaped by both ecological awareness

and cultural ideas.
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Chapter 6 River-places

6.1 Introduction

In this chapter, | will cover the significance of the concept of shui 7K (‘water’ or ‘river-places’)
to Chinese people’s worldview and perception of water places in general in Section 6.1.1.
Shui, as an integral part of Chinese culture and philosophy, not only embodies a physical
presence but also has a profound connection with Chinese culture. By delving into the
cultural connotations of shui, this section serves as an introduction section for both Chapter
6 River-places and Chapter 7 Enclosed-water places, illustrating how the way Chinese people

perceive shui influences the way they conceptualise water places.

Section 6.1.2 provides an overview of historical accounts and recordings of river-places in
China. This section examines how various terms have been employed to describe similar
concepts for river-places in Chinese, reflecting the evolving linguistic and cultural
expressions of river-places. Despite these changes in terminology, the semantic core of
these concepts has remained consistent, preserving their fundamental meanings and

connotations.

6.1.1 Shui 7K (water) as the Centre of the Chinese People’s Worldview
As Bromhead (2018) notes, one thing that all people have in common is a need for water—
especially fresh water. This is especially true for an agricultural country like China. In Chinese

cultural understanding, the concept of shui 7K (water or water places) typically does not
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evoke vast bodies of water such as the sea or ocean located to the east of China. Instead, for
most Chinese people, even today, shui refers to more familiar and accessible forms of water:
‘rivers, lakes, irrigation ditches, pools of rain, and even mist on mountaintops’ (Ball, 2017, p.

71).

Water features are a vital natural element that Chinese people consider when selecting a
place to live. According to China's documented and archaeologically verified history, the
Shang dynasty (ca. 1500-1100 BCE) saw the emergence of Chinese culture in the lower
Yellow River basin, in what is now Henan province. In Chinese culture, an ideal place to build
a city can neither be too close nor too far from a body of water. On one hand, Chinese
people follow the principles of féngshui )X.7K and tend to live close to shanshui 117K
(landscapes, lit. mountains and water places) to achieve the ‘everlasting and eternal pursuit
of Chinese traditional culture: living with nature artistically’ (Han, 2014, p. 157). On the other
hand, Chinese people inhabit ‘an essentially continental nation and are inclined to take
water places as a symbolically alternative world to their more familiar and conventional

earth-bound one’ (Lu, 2022, p.14).

This is directly reflected in the Chinese way of building cities. Take Hangzhou for example,
the location of the city was carefully selected to be situated in natural settings so that the
city ‘could be interweaven with nature to form an organic whole’ and ‘never isolated from
the natural surroundings’ (Han, 2014, p. 150). On the other hand, until the early nineteenth
century, the West Lake was separated from the city of Hangzhou by the city walls and was

considered a distinct and remote area far from the city (Duan, 2020).
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Water features have played a pivotal role not only in influencing where Chinese people
choose to settle, but also in shaping the cultural identity of different regions across China. In
China, many areas that developed around specific water features have, over time, evolved
into culturally distinct regions. A prominent example is the JiGngndn YI.F4 (lit. Yangtze River
South) region, which encompasses the lower reaches of the Yangtze River, the Qiantang
River, and the Taihu Lake basin situated between them (IP, 2019). JiGngndn is often
described as ‘the feast of rivers, lakes and seas’ and praised as ‘heaven on earth’ for its
favourable climate, picturesque landscapes, and profound cultural heritage (IP, 2019, pp.

487-511).

As the old Chinese saying goes, ‘shui ké zaizhéu, yiké fuzhéu KA #Ft, TRA] 7 FF (While
water can carry a boat, it can also overturn it). Settling in the areas that are adjacent to
water features can be both beneficial and disastrous. The Yangtze River and the Yellow
River, along with other waterways, have not only made water more accessible for Chinese
farmers but they have also brought the deadliest form of natural disaster to the country:
floods. Among all the rivers in China, the Yellow River is the most troublesome one and is
given the name ‘China's sorrow’ due to a series of tragedies caused by its flooding (Ball,
2017, p. 19). The practice of recording floods can be traced back to the pre-Qin period
(before 221 BCE), such as the following record found in Mencius (Mencius, 391-308
BCE/2009, 3B: 9): 4582 i, /Ki¥ifr, 2T HE. WEZ, RIEFE (Inthe time
of Yao, the waters overflowed their channels, inundating the Middle kingdom; snakes and

dragons dwelled in it, depriving the people of a settled life)’.
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Floods and droughts are the two main natural disasters faced by the Chinese people
throughout history. Thus, water management and control have consistently been a key
concern for Chinese rulers (Ball, 2017) — a priority clearly reflected in Chinese mythology.
Many rivers, lakes, pools and springs in China are connected to myths or deities. For
instance, the four largest rivers in China—the Chdng Jiang £71. (Yangtze River, lit. long
river), Hudng Hé 3577 (Yellow River), Héildng Jiang B2 JEIT. (Amur River, lit. black dragon
river) and Zha Jiang ¥&IL (Pearl River)—are, according to legend, ‘four dragons appointed
by the Jade Emperor to watch over the people and bring rain to water the crops’ (Ball, 2017,
p. 53). As historian Mark Edward Lewis (2006b) notes, all elements of Chinese flood myths
ultimately converge in reflections on the nature of rulership and the legitimacy of sovereign
authority. Many ancient rulers of China, including the Jade Emperor, the Yellow Emperor,
and Yu the Great, are legendary water deities who have the power to govern water, known

as zhénlong tianzi B ¥ KT (king, lit. the true dragon, the Son of Heaven).

As Blumenberg (1985) notes, myths that are preserved and retold are those that resonate
most deeply with people, helping them make sense of their world. In the Chinese context,
flood myths centred on figures like Yu the Great X & and Niiwa 2., both of whom are
credited with saving the people by controlling floods, offer a comprehensive framework
through which early Chinese thinkers articulated a sense of ordered space (Lewis, 2006a).
Chapter 4 of the present thesis has also demonstrated that prominent physical features—
particularly water bodies and elevated terrains—serve as key lenses through which Chinese
people perceive and conceptualise not only the physical environment but also broader

aspects of their worldview.
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In conclusion, water features play an important role in many facets of Chinese people's
worldview. By overcoming the semantic barrier and facilitating cross-cultural and cross-
linguistic studies, the semantic analysis of landscape terms for water places can serve as a
basis for further studies on various topics pertaining to Chinese people’s interpretation of

water features.

6.1.2 Lexicographical Tradition of Water Places

As water management was so important for governing the country in ancient China, Chinese
people began to explore and record water places from an early period. The first record of the
categorisation of river-places can be traced back to Eryd /K #fE (second or third century BCE),
the earliest classificatory dictionary in China (Xue & Ye, 2022, p. 642). The Twelfth Section of
Eryd is Shishui #%7K (lit. explaining water), which deals exclusively with water features terms
(Eryd, second or third century BCE/2022). Shishui explains 71 terms related to water
features, grouping them into four categories: shuiqudn 7K & (lit. water spring), shuizhéng 7K
H (lit. water middle), héqa J7] i (lit. meander), and jitthé JLIHT (lit. nine rivers) (Eryd, second
or third century BCE/2022, pp. 747-765). Most of the entries in Shishurl are landscape terms
used to classify water-related features based on different factors, commonly by size and
water source. Apart from these landscape terms, three entries in Shishui, namely, 12.017,
12.018 and 12.022, are devoted to human activities in the water, and two entries, 12.019
and 12.020, deal with the material and vehicles used by people to cross water bodies. In
addition, entries 12.011, 12.014 and 12.027 list 22 river names. The last entry in Shishui
makes it evident that Yu the Great was the source of all the terms or names explained in this
section (Eryd, second or third century BCE/2022, p. 794). Rather than providing a

comprehensive classification of water features, it would be more accurate to state that this
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section of Eryd aims to clarify the landscape terms for water features coined by Yu the Great

(see, e.g., Coblin, 1993).

It is noteworthy that, among the aforementioned sections of the Eryd, there is no detailed
documentation of enclosed-water places, with the exception of qudn ‘& (‘spring’), which is
further categorised based on factors such as the consistency of water presence and the
direction of water flow. Although qudn does not refer to long flowing-water places like hé 1
(‘river-1’) and jiang 1. (‘river-2’), it shares a key characteristic with them—flowing water—as
opposed to standing water typically associated with enclosed-water places discussed in
Chapter 7. Eryd’s emphasis on flowing water places highlights the ancient Chinese focus on
flowing water, while also suggesting that most enclosed-water bodies were also viewed as

standing-water places, with qudn being the notable exception (see Chapter 7).

The first systematic record of place names for water features in China is The Water Classic 7K
2% (Sang, ca. 25-220 CE) and the subsequent Commentary on the Water Classic /K& 7% (L,
368-534 CE/2022) (see also Chapter 3.1). The majority of the water features documented in
The Water Classic (Sang, ca. 25-220 CE/266—420 CE) and the Commentary on the Water
Classic (Li, 368534 CE/2022) were large flowing-water places, which are typically referred to
as ‘rivers’ in English. While other water courses were included in The Water Classic, the main
reason they were documented was because they were located along the path that the

author Li Yuandao travelled, and he recorded the peculiarities of the terrain.

In The Water Classic and the Commentary on The Water Classic, the Chinese character shui

7K (‘water’ or ‘river-places’) is not only used as a landscape term in river names, but also
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describes the substance of river-places, that is, water. In contrast, chuan JI| (‘river’) is solely
employed as a landscape term for river-places. Additionally, in Eryd, river-places were given
different names based on different factors, such as the direction of water flow and the water
source. Hé ] (‘river-1’) and jigng 1L (‘river-2’) used to be the river names for the Yangtze
River and Yellow River respectively, as in jiangshui Y1.7K (the Yangtze River, lit. jiGng water)

and héshui 7] 7K (the Yellow River, lit. hé water).

In Modern Standard Chinese (MSC), the terms jidng and hé, which are used to name the
Yangtze River and the Yellow River respectively, have become common landscape terms for
large river-places. There are some subtle differences between these two terms, which are
discussed in Section 6.4. Moreover, a distinction in size persists in the classification of
extended water bodies in MSC, with small extended water bodies being referred to as xi %

(creek/stream).

Zhonggud Hé Hu Dadidn 1 [EJr] 8 K # (Encyclopaedia of Rivers and Lakes in China) is an
encyclopaedia on China’s water bodies. It was compiled by the Ministry of Water Resources
of the People’s Republic of China (MWRPRC) and published by the China Water and Power
Press over the four-year period from 2010 to 2014. Excluding some transliterated names
that come from minority languages in China, the names of the river-places listed in these
volumes can be divided into the following categories: hé Ji] (‘river-1’), jiang 1L (‘river-2’), xi
1% (creek), and g Hli (meander) (MWRPRC, 2010-2014). The last term qd is often used in

the compound term héqd ] il (meander) to refer to the curving part of a jidng or hé. As
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such, qu designates certain sections with curved shapes in various long flowing-water places

that are typically referred to as jiGng or hé.

6.1.3 Summary

Throughout history, shui 7K (‘water’ or ‘river-places’) has been one of the most potent
mediums for Chinese thought and had a decisive influence on Chinese civilisation (Ball, 2017,
p. 3). An in-depth semantic analysis of landscape terms related to water places helps unpack
the Chinese worldview, which is inspired by people’s daily contact with these places. It also
demonstrates how Chinese people’s interaction with these places shapes their categorisation
of river-places. Fine-grained semantic analysis of river-places and enclosed-water places—
the primary water sources for the Chinese people—will be conducted in the remainder of

Chapter 6 and Chapter 7 respectively.

In Section 6.3 of the present chapter, | will look at the two Chinese words for big river-
places, hé 7] (‘river-1’) and jiang L. (‘river-2’) and explore the shared components and
distinctions in their meanings. In Section 6.4, | will provide a semantic analysis of the Chinese
term for small river-places, xi ¥%(‘creek/stream’). The final section of this chapter will
summarise how Chinese speakers categorise river-places and draw comparisons with
classifications found in other languages and cultures, as outlined in Bromhead (2018). | will

also briefly touch on the concept of 'flood' in the concluding section of the present chapter.

6.2 Semantic Molecules: ‘shui 7K (water)’ and ‘chdng & (long)’
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In the Natural Semantic Metalanguage (NSM) research program, shui 7K (water) is
considered a universal or near-universal semantic molecule (Goddard, 2021). Furthermore, it
is thought to be a productive building block that is involved in the formation of various
concepts, particularly those of water places (Bromhead, 2017, 2018; Goddard, 2010). There
are two level-one molecules, ‘mouth [m] and ‘hand [m]’, implicated in the explication of
‘water’. Therefore, ‘water’ is a level-two molecule (Goddard, 2010, p. 141). The following is

the explication of ‘water’:

[A] water
a. something of one kind
b. there is a lot (=much) of something of this kind in some places, not
because people did anything in these places
c. atmany times people want to do something of this kind
with the month [m],
because they want something of this kind to be inside their bodies
d. at many times people want to do some other things with something of
this kind with the hands [m]
e. people know that when someone wants to do something with something
of this kind, it can move not like this someone wants
f.  because of this, at many times people want something of this kind to be
inside something else
(reproduced from Goddard, 2010, p. 141)

As noted by Wierzbicka (1996), water is regarded as ‘something we can put into one’s body,
through the month’ (i.e., drink it), and which one can ‘see in various places not because
people did something in those places (rivers, creeks, lakes, seas, and so on)’ (p. 230). This
observation accords with the ancient Chinese use of shui to refer to both the substance
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‘water’ and ‘water places’ (see Chapter 4). However, the use of shui'as a semantic molecule
does not mean the full meaning of shui'is embedded in the concepts of water places. It
would be more accurate to state that people’s conceptualisation of water places depends on

their comprehension of the concept of shui.

In addition to shui, ‘long’ is the other important semantic molecule implicated in the concept
of river-places. For the meaning of the concept ‘long’, | will draw on Goddard’s (2024, p. 257)

explication of ‘long-0’:

[B] This thing (or: something of this kind) is ‘long-0’, e.g., about spears, people’s legs
a. this thing is like this:
b. when people see (look at) this thing for some time, they can think about it like this:
‘there are many places here
two of these places are not like all the others

because one of these two places is very far from the other’

(reproduced from Goddard, 2024, p. 257)

As the above explication makes clear, ‘long-0’ is designated to describe the shape of items
that can be perceived through sight as well as by holding and measuring with one’s hands.
However, when it is used to describe places, the concept of ‘long’ encompasses both shape
and distance, which are mostly perceived through sight and direct physical interaction with
the place. As Bromhead (2018) notes, the term ‘long’, when used to describe places, implies
that there is travel between the two ends of such a place. To fully capture the meaning of
‘long place’ in the context of river-places, | will incorporate two components in my
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explications: the meaning extension component, ‘people can think about such a place like
this: “it is like something long-0"’ (Goddard, 2024, p. 257), and the human movement
component, ‘at many times, when someone is on one side of a place of this kind; if this
someone wants to be on the other side, this someone can’t be on the other side after a

short time’ (Bromhead, 2018).

6.3 Hé ] (‘river-1’) and Jiagng 1L (‘river-2’)

As previously discussed in this chapter, there are two words in MSC which are equivalent to
the English term ‘river’: hé Ji] (‘river-1’) and jiang 7L (‘river-2’). Fundamentally, both hé and
jiang can be used to translate the English term ‘river’, and they both refer to river-places in

Chinese. However, there are some subtle differences between these two concepts.

Generally speaking, the concepts of jiang and hé both incorporate the sense of ‘long flowing-
water places’, whose size are as such that they restrict or impedes human movement. The
primary differences between these two concepts are: (a) jiGng is often used in contexts
associated with the country of the speaker, namely, China; (b) jiGng implies human activities
on the banks; and (c) jidng is often thought of as extremely large, whereas hé can be either
da K (big) or xido /)> (small). The similarities and differences between jidng and hé will be

explored and tested against corpus data in the next two sections.

6.3.1 Shared Components between Hé [ (‘river-1’) and Jiagng YL (‘river-2’)
The most salient component shared by hé Ji] (‘river-1’) and jiang L. (‘river-2’) is that they are

both long in shape and distance. As mentioned in Chapter 5, noun phrases in Chinese are
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normally composed of three elements: a numeral, a classifier, and the noun itself. Describing
an object's salient feature, which is frequently used for classification, is one of the classifier's
most essential roles. Hence, Chinese classifiers are a vital foundation for research into how
Chinese people classify the concrete world. Tido 2% is the most widely used classifier for both
jigng and hé, as in yitido hé — 4% (lit. one tido river-1) or yitido jiang —4& YL (lit. one tido
river-2). In Chinese, ‘tido’ can be used as the classifier for both ‘something long’ and ‘long

place’, as shown in the following examples:

1. yitido xiangyan —%k#/ll (one tido cigarette)
2. yitido dajié —%2k K (one tido sreet)
3. yitido xidohé —%&/Ni (one tido small river-1)

4. yitido dajiang —%k NIL (one tido big river-2)

In addition, chdng ¥ (long) is one of the most common modifiers for both jidng and hé. As
shown in Examples 3 and 4, the lengths of jiang and hé are typically discussed and measured
in kilometres. ‘Kilometre’ is a large distance unit, and people must use transportation to

cover the entire distance.

5. KIL MBI D 200 A RMVLH F, B2 HI 10 HHEEM. (On the 200-
kilometre stretch of the [Chdng Jiang] Yangtze River from its lower reaches to its
estuary, there were once 100,000 eel-fishing boats.)

(BCC Corpus)
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6. XHEFIRIFMFA, H 4. 1 ABKAIEL, SR BRI EEH. (This place is
located to the south of [Sizhou Hé] Suzhou River, with a 4.1-kilometre-long
waterfront, making it one of the prime locations in Shanghai.)

(BCC Corpus)

The next component shared by hé 71] (‘river-1’) and jiang YL (‘river-2’) is the constant
presence of water and water movement. As Wierzbicka (1996) observed, ‘water’ is
something that is constantly present in some places in significant amounts. Jiang and hé are
among those places. Although linguistic evidence like ‘héshui ganhé j] 7K1 (river drying
up)’ can be found in the corpus, an inconstant presence of water often signifies a drought or
dry season rather than normal variation. This is also true for the English concepts of ‘river’
and ‘stream’ (see Bromhead, 2018). When the situation of ‘there is no water in this place’
happens, it often implies that a natural disaster has occurred. Furthermore, dried-up rivers
are referred to as héchudng V[ JK (riverbed). Héchudng JF K (riverbed) is regarded as only
one part of jiang and hé, with flowing water being the other part. Thus, the constant

presence of water is considered to be invariant in these two concepts.

For hé 1] (‘river-1’) and jidgng YL (‘river-2’), the water is always moving, sometimes very
quickly. The most famous observation of flowing water in a river is probably that given by
Confucius: ‘“#i & Wi K, A4 B (Look at how it flows on like this, never stopping day or
night!)’ (Confucius, 551-479 BCE/2003, 9.17). This Confucian proverb illustrates the swift
passage of time by likening it to the continuous flow of a river. It reflects the Chinese
people's deep observation and understanding that river water moves ceaselessly, just as time

never stands still. In MSC contexts, the current in a jidng or hé is often described as tuanji Vi
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2t (rushing). Hé is often used as a metaphor for fast-moving liquid, as in xuélii chénghé 1L
51 (blood flowing like a river). Therefore, | have included the notion of ‘the water [m] in

this place is always moving’ in my explications of these two concepts below.

As China is high in the west and low in the east, most rivers flow east, and the estuaries of
the big rivers are on China’s east coast. On account of China's enormous size, the water of
some rivers flowing towards the east coast may end up in a lake or other larger rivers. When
talking about rivers in China, people have the knowledge that the water travels eastward and
will eventually flow into the sea. However, in contrast to French in which ‘fleuve’ concerns
‘places whose water, most often, flows into the sea’ (Bromhead, 2018, p. 195), Chinese does
not categorise large river-places based on the destination of water nor the orientation of the
water flow. Information about the water flow of major rivers in China reflects a culturally
held stereotype associated with jiGng and hé, yet it is not regarded as an invariant element in

the conceptualisation of these places by Chinese speakers.

The next shared component is the hindrance to people’s movement. The Chinese naming
system is the first place where this component becomes evident. Due to the inconvenience
caused by rivers to people’s travel, places located on different parts of a river often have
different languages and cultures and are often given different place names. For instance, the
region in China known as jidngndn J1.F4 (lit. river south) refers to areas directly south of the
Yangtze River's lower reaches. The region includes a number of southern Chinese cities, such
as Shanghai and a few cities in Jiangsu province and Zhejiang province. This word is culturally
loaded, and it symbolises the culture shared by people living in this region. This area is

named according to its location relative to the Yangtze River. The provinces Héndn i 4
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(Henan province, lit. hé south), Hébéi it (Hebei province, lit. hé north), and Jidngxi YL.VH
(Jiangxi province, lit. jigng west) are also named in terms of their location relative to the
Yellow River and Yangtze River. Each of these provinces has its own ethnic identity, culture,

and dialect.

Furthermore, the width and depth of hé ] (‘river-1’) and jigng 1L (‘river-2’) is often
measured in metres. As illustrated by Examples 5 and 6, these dimensions are among the
most critical factors in determining suitable locations for bridge construction or river

crossings.

7. BMERCHRNZEREZEFZI, £8 0 £KE0W L, FIAARRR, X5
HEEH 1%, (Thereis anearly seventy-year-old elderly woman, Li Xiuying, who has
been volunteering as a ferrywoman on the 80-meter-wide [hé] river during her
farming off-season for over ten years.)

(BCC Corpus)

8. HHT, MWLIEMMM, /KL 4 K%, WKmE, WEBARS, SZRIIA
Ji[J&. (Currently, during the flood season in Liujiang River, the [hé] river is over 4
meters deep, with strong currents. When a car falls into the river, it immediately sinks
to the bottom.)

(BCC Corpus)

6.3.2 Differences between Hé if] (‘river-1’) and Jiang {L (‘river-2’)
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Now, | will turn to the differences between hé i (‘river-1’) and jiang 1L (‘river-2’). The first
difference between these two concepts is the close connection between the concept of jigng
and the nation of zhénggud ' [E (‘China’), primarily due to the symbolic representation of
the Yangtze River as a defining feature of China. As many writers and artists have attested,

the Yangtze River symbolises the Chinese people and their civilisation:

KIL, PRRIROEESET, WA RE AR, ek, DA, #%5F
TR R SCRE, WEE BT BRI E)L 2. (The Yangtze River, the
mother river of the Chinese nation, originates from the roof of the world, flows
through high mountains and deep gorges, gathers hundreds of tributaries, and
eventually reaches the sea. It has nourished the long-lasting Chinese civilisation and

nurtured the industrious and courageous Chinese people.)

(Xinhua News Agency, 2023)

Situated in the heart of China, the Yangtze River, along with the Yellow River, is revered as the
cradle of Chinese civilisation and a pivotal figure shaping Chinese perspectives of their
nation. China is divided into two regions, one to the north of the Yangtze River and the other
to the south. This division is symbolised by the four-character expression dajidng ndnbéi X
YL.F4 1k, meaning ‘all across the country’ or literally ‘the big river south and north’, as

demonstrated in the following examples:

9. XEFkiEAILEFAL. (This song has been popular [dajidng ndnbéi] all cross the

country].)
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(BCC Corpus)
10. fih ) JE 8 kA KYLEE L . (His footsteps can be found [dajidng ndnbéi] all cross the
country].)

(BCC Corpus)

The Xiang Jiang WYL (Xiang River), one of the main tributaries of the Yangtze River, is a
significant centre of Chinese culture. Its strategically important location has made it the
backdrop for numerous historical events. One notable example is the story of QU Yuan (ca.
342-278 BCE), a Chinese poet during the Warring States period (ca. 475/403 BCE-221 BCE).
Revered for his unwavering patriotism, Qu Yuan chose to end his life by drowning in the
Xiang River after the fall of his beloved State of Chu—a powerful act of protest that has since

become deeply embedded in Chinese cultural memory.

Given the enduring importance of classical literature in Chinese culture, narratives set in the
Xiang River basin have shaped how later generations conceptualise and emotionally respond
to this landscape. This influence is evident in the symbolic use of the character xiang in
literary works. For instance, in the eighteenth-century novel Dream of The Red Chamber—
often described as ‘a comprehensive view of the entire civilisation of Imperial China’ (Plaks,
1976, p. 11)—author CAO Xueqin uses the characters xigoxidng Jififfl as the name for LIN
Daiyu's residence in the Da Guan Yudn KA1 IE (the Grandview Garden). This literary choice
evokes the refined, melancholic, and intellectually elevated nature of Daiyu’s character, who

embodies the Buddho-Daoist ideal (see, e.g., Bisetto, 2023).
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As jiagng has been used to name many culturally significant rivers in China, the character itself
has come to symbolise more than just a physical waterway. Over time, jiang has accrued
cultural and national connotations, become a marker of identity and belonging. This close
connection is directly reflected in the naming system of river-places in China. In practice,
jiang is typically used to name river-places within China, although there are occasional
exceptions for certain river-places in neighbouring countries, such as the Han Jiang 71
(Han River) in North Korea. When a long river flows through China and extends into another
country, the segment within China is typically named using jiagng, while the portion outside
Chinese territory is usually referred to as hé on a map of China. For instance, the
downstream section of Ydltizangbu Jiang FEE AT V1. (Yarlung Tsangpo River) in India is
named as Bulamdpuidéla Hé A fi t 7 (Brahmaputra River), and the downstream
part of Ldncdng Jidng WG {T. (Lancang River) that lies beyond the Chinese territory is

labelled as Méigong Hé &~ 7] (Mekong River).

In translation practice, terms referring to large river-places in other languages—such as river
in English or fleuve and riviére in French—are consistently rendered as hé Ji in Chinese,
rather than jigng 71.. For example, in the Chinese translation of A Child’s Geography of the
World (Hillyer, 1929/2017), the English word river is invariably translated as hé. This pattern
suggests that jiagng is conceptually and culturally anchored to China, distinguishing it from

more universally applied terms like hé.

From the discussion above, it is evident that the concept of jidgng YL (‘river-2’) is closely

associated with the nation of ‘zhénggud ' [F (“China”)’. Thus, | propose to include zhénggué
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(China) as a semantic molecule in the explication of jigng. The semantic molecule of
zhonggud (China) demands its own explication. However, it is beyond the scope of this thesis
to pursue that task. Key components for the concept of zhénggud (China) may include (see
also Goddard’s discussion on ‘country’ in Goddard, 2020) but are not limited to:

1. ‘Avery very big place, people call this place zhdnggud’, indicating that zhonggud is a
name that refers is a large geographical and political entity. The expression ‘very very
big place’ captures its vast territory, which encompasses diverse regions, climates,
and landscapes.

2. ‘There are many places of many kinds in this place’, showing that there are numerous
distinct geographic (e.g., mountains, rivers, and deserts) and cultural regions in China.

3. ‘Many people of one kind live in this place’, reflecting the dominant cultural and
historical narrative of Han Chinese identity. Even though China is a multi-ethnic
nation with 56 officially-recognised ethnic groups, its main cultural stream is closely
associated with the Han Chinese majority.

4. ‘These people do things in one way for a very very long time’ emphasising the shared
customs, traditions, and practices that unify the people of zhonggud for a long
historical period.

5. ‘These people think about things in one way’, showing that the concept of zhdnggud
embodies a shared worldview or philosophical approach, often influenced by
Confucian, Daoist, and other traditional Chinese philosophies. This common way of
thinking impacts how people perceive the concrete world, as well as social, moral,
and philosophical issues.

6. ‘These people say things in one language, these people write in one language, people

call this language zhongwén "+ 3 (“spoken and written Chinese”)’, stating that
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Chinese people express their thoughts in one particular language, which is zhongwén.
At the same time, their way of thinking is also shaped and constrained by this

language.

Jiang YI. (‘river-2’) is often used to name significant rivers that have historical, cultural, and
economic importance in China. The way that zhdnggud is embedded in the concept of jiang
shows how river-places are valued by Chinese people, and they are more than just physical
entities, but are also integral to the identity and functioning of the nation, such as the
settlement patterns and cultural practices among Chinese people. A fine-grained semantic

analysis is needed to evidence this preliminary outline of jidng.

The second difference between hé ] (‘river-1’) and jiang YL (‘river-2’) is that the meaning of
jiang encompasses human activities on the banks. Of the four biggest rivers in China, only
the Yellow River is named hé. The other three rivers are named jiang , namely, Chdng Jidgng
K YT (Yangtze River, lit. long river), Héildng Jidng 2 J¥ 1T (Amur River, lit. black dragon river),
and Zhii Jiang ¥RIL (Pearl River). Thanks to their transportation capabilities, the mouths of
the Chdng Jiang K7L (Yangtze River) and the Zhd Jidng ¥&IL (Pearl River) are two of China’s
three major economic centres. On the other hand, the Yellow River is known as the most
troublesome river. The Yellow River has dramatically changed its course ten times in China’s
history, often moving from the north to the south of the Shandong Peninsula. Disasters and
casualties caused by flooding of the Yellow River can be found in the records of every
historical period. It is with good reason that the Yellow River has been called ‘China’s sorrow’.
While the Yellow River is unsuitable for transport, the Yangtze River has been called ‘China’s

main street’ on account of its utility as a major transportation route.
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A naturally formed hé is not automatically associated with transportation. When a hé is used
for transportation, it is often called yinhé iz (man-made canal, lit. transport river). On the
other hand, jiang is associated with transportation. When talking about jiang, it seems that
there are always some human engagements, such as living on the riverbank, undertaking
business activities, and transporting people and goods. Lending support to this view, jiang
and gdng #5 (harbour) are more frequently combined (995 entries in BCC Corpus) than hé
and gdng 5 (468 entries in BCC Corpus). In addition, as shown in Table 6-3, the verb du
(cross a river on a water vehicle) is used more often in conjunction with jidgng than hé. This
indicates that people usually need some kind of transportation to cross a jiang, while hé,
particularly small ones, can sometimes be crossed by wading through the water on foot.
Furthermore, because jiagng serves as a means of transportation, the idea of jiang often

suggests human activities on the banks.

TABLE 6-1

Verb Collocation for hé i7] (‘river-1’) and jiang L. (‘river-2’)

Verb Hé i (‘river-1’) Jiang 1L (‘river-2’)
guo it (cross) 2847 2288
du J¥ (cross a river on a water vehicle) 909 1784
(BCC Corpus)
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The final difference between hé i (‘river-1’) and jiang L (‘river-2’) is their size. The
definition of jidng given in the Contemporary Chinese Dictionary is ‘dahé K3 (lit. big river)’
(ILCASS, 2005, p. 674). Basically, both jiGng and hé are considered big water places. They are
so big and long that people can only see a segment or a small part of jiGng or hé, as indicated
in the expression yiduan héliu — B¢ (a section of river). However, there is a subtle
distinction between these two concepts. Linguistic evidence suggests that the size of hé can
vary, whereas jiang is always considered to be very big. Although hé is typically thought of as
big place in Chinese, it can be modified by both da X (big) and xido /> (small). The size
difference between jiang and hé is also reflected in the verbs that collocate with jiang and
hé. As Table 6-1 illustrates, guo it (cross) can be used for both jidng and hé, whereas du J#
(cross a river on a water vehicle) appears more frequently with jidng, with 1784 entries in
the BBC corpus, almost twice its frequency with hé. This demonstrates that jiang poses more

challenges for people’s movement and involves more activities requiring water vehicles.

Stories of little animals wading into the water and crossing the hé ji] (‘river-1’) are common
in children’s books. One such tale is Xidomd Guohé /)» it ] (The Little Horse Crosses the
River) (MEPRC, 2017, p. 63) found in the second-grade Chinese textbook for primary school
students. Conversely, instances of animals crossing a jigng 7L (‘river-2’) are rarely seen in the
corpus. A notable exception is the movie title méngldng gudjiang i JtitiT. (The Way of
the Dragon, lit. a fierce dragon crosses the jiGng), where jiang is used in conjunction with the
mythical figure of a dragon to evoke a sense of grandeur and epic effect. The use of jiang
contributes to the dramatic intensity and symbolic power of the phrase. If jiGng was replaced

with hé and guo 1 (cross) replaced with dir I (to cross a river by a water vehicle), the
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elevated tone would be notably diminished, as the vivid imagery of the dragon’s might would
lose much of its rhetorical impact. The above discussion shows that, even though jigng and
hé are both considered big places, there are size distinctions between them that must be

addressed in their respective explications.

6.3.3 Explications and Discussion
Drawing on the evidence presented above, the meanings of hé i1] (‘river-1’) and jiang 71

(‘river-2’) are explicated as follows.

[A] hé if] (‘river-1’)
a. places of one kind
b. people can think a place of this kind like this:
‘it is like something very long [m]’
c. thereis alot of water [m] in places of this kind
the water in places of this kind is always moving
d. places of this kind have two sides
e. places of this kind are big places
f. at many times, when someone is on one side of a place of this kind
if this someone wants to be on the other side
this someone can’t be on the other side after a very short time
g. when someone is somewhere on one side of a place of this kind
this someone can think like this
‘some time before this, the water was in a place far from this place here
some time after this,
the water will be in another place far from this place here’

Component (b) establishes that hé is characterised by length, both in terms of its physical

dimensions and its linear shape. This interpretation is further reinforced in component (d),
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where its elongated form is shown to divide the surrounding landscape into two distinct
parts, each situated on opposite sides. Component (c) states the fact that there is a lot of
water in hé and the movement of water is constant. The size of hé is given in component (e).
Then, component (f) covers the width of hé in terms of the hindrance to people’s movement
brought about by this feature of hé (see Bromhead, 2018, pp. 33—34). Component (g)
addresses people’s perceptions of water movement. While it also relates to the elongated
nature of hé, it extends this understanding by highlighting a common awareness that the

flowing water will eventually reach a distant destination.

[B] jiang 1T (‘river-2))
a. places of one kind
b. people think like this about places of this kind:
‘places of this kind are in zhdnggud & [m] (China [m])’
c. people can think a place of this kind like this:
‘it is like something very very long [m]
d. thereis a lot of water [m] in places of this kind
the water [m] is always moving
e. places of this kind have two sides
f. places of this kind are very very big places
g. atmany times, when someone is on one side of a place of this kind
if this someone wants to be on the other side
this someone can'’t be on the other side after a short time
h. when someone is somewhere on one side of a place of this kind
this someone can think like this:
‘some time before this, the water [m] was in a place far from this place here
some time after this,
the water [m] will be in another place far from this place here’
. people live on both sides of a place of this kind
people do things of many kinds here
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Component (b) states that jidng is typically used to name river-places in China. The next six
components are similar to those of hé, except that component (c) and component (f) are
revised versions of component (b) and component (e) from the explication of hé; these
capture the size difference between jigng and hé. In component (i), | attempt to convey that
people engage with jiang to a greater extent and that human activities on the banks of jigng

is part of Chinese people’s understanding of this concept.

It is clear from the discussion and explications above that hé 1] (‘river-1’) and jidng {L.
(‘river-2’) differ from each other not only in terms of geographic features of the physical
world, but also from a human-centred perspective. One of the key points of distinction lies
in the notion of size, which, although seemingly a purely physical attribute, also reflects
human perception. As previously noted, the boundary between hé and jidgng in terms of size
is not clearly defined, further revealing the role of human interpretation in conceptualising

these terms.

The geographical distribution of Hudng Hé 57| (Yellow River) and Chdng Jidng £
(Yangtze River), along with certain unknown historical factors, has contributed to a pattern
in which river-places in southern China are more frequently named jiang than those in the
north. In northern China—particularly in the Northeast—only a small number of
exceptionally large rivers bear the name jiang, and these are typically larger than nearby
river-places referred to as hé. Furthermore, the south of China hosts the country’s major
commercial centres, where prominent rivers meet the sea, reinforcing the association

between jiang and intense human activity along riverbanks. Together, these geographical

130



and linguistic factors play a crucial role in shaping the contemporary Chinese

conceptualisation of large river-places.

6.4 Xii& (‘creek/stream’)

| will now turn to discuss the Chinese term for small flowing-water places: x7 %
(‘creek/stream’). In Eryd, the first definition of xiis: ‘LLITCHTIE, & (watercourses in the
mountains that are not connected to the outside world are called xi)’ (Eryd, second or thrid
century BCE/2022, 11.020). This definition of xi recorded in Eryd states that xi is located in
the mountains. Its definition given by the Contemporary Chinese Dictionary is ‘J5i 5 111 B )
INRIVE), BRAEYZ $8/7NFT 4] (Originally used to describe small rivers in the mountains, it is
now used to refer to small rivers in general)’ (ILCASS, 2005, p. 1456). When used in this
sense, x7 is usually not used by itself but in compound nouns such as xidoxi /M2 (lit. small

creek/stream), xishui 3% 7K (lit. stream/creek water), and xilit ¥ ¥ (lit. stream/creek flow).

The second definition given by Eryd is: ‘7KiF I EI3& (the water that flows into a river is
called xi)’ (Eryd, second or third century BCE/2022, 12.021). This definition of x7 is mainly
reflected in the naming system of large river branches (i.e., small rivers), especially those in
the Yangtze River Basin. For example, Xidng Xi 7i% (Xiangxi River, lit. fragrant stream), one
of the biggest branches of the Yangtze River, is a small river at the northern bank of Xiling
Gorge’s west mouth. When not used in the naming system for large river branches, xi refers
to river-places that are smaller than jidgng YL (‘river-2’) or hé 1] (‘river-1’) and typically

referred to as ‘stream’ or ‘creek’ in English.
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Generally speaking, x7 is a smaller version of hé i1] (‘river-1’) and jiang YL (‘river-2’). The size
distinction is evident across multiple dimensions, such as length, width, and water flow.
Consequently, the components related to the shape and size of x7in its explication are
scaled-down versions of those found in the explications of jiang and hé, reflecting its

comparatively smaller physical characteristics.

The water flow of xT i (‘creek/stream’) is constant and the sound of the water is a
prominent component of this concept. Literary depictions often employ terms such as tuanji
i & (rapid) and judnjudn 878 (trickling sluggishly) to describe the speed of water flow in xi,
while hudnkudi YR (cheerful and joyful) and chdnchdn JEJ% (murmur) are often used to
describe the sound of the flowing water. Because xi is often depicted in descriptive texts of
rural areas and mountainous landscapes, people frequently notice the sound of the flowing
water, which contrasts with the peaceful surroundings. This is one of the main differences
between x7 and hé i1 (‘river-1’) and jiang 7L (‘river-2’): the water flow of jiGng and hé is
mainly perceived visually and through physical interaction. The following are two examples

of such descriptions of xi:

11. A B P A IR MEME )R K 7, T2 EId LM 7 ME. (He heard the sound of
a [shanxi] mountain stream flowing nearby, so he walked over and drank the water.)

(BCC Corpus)

12. & AW 15 2 A MEmER K 7 i 2 BAT ] — S8, IR A b, Ao,

WTE S5 KAZICAL, ZTER 7K, WRFFR, WEHEH. (The sound of
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the [xishui] gurgling stream, though unseen, brings us some coolness. Following the
sound of the stream uphill, the forest becomes denser. At the point where the
mountain path meets the stream, we finally see the water, the mountain spring is
clear and refreshing, and drinking it tastes sweet.)

(BCC Corpus)

Compared to hé i1] (‘river-1’) and jidng 1L (‘river-2’), xi ¥% (‘creek/stream’) is significantly
narrower due to its reduced size, making it much easier for people to walk alongside the
water and drink from it. When people are engaged in outdoor activities like hiking or
mountain climbing, they frequently consider xishui ¥Z 7K (lit. creek water) to be one of the
best sources of drinking water. In addition, people can usually see the bottom of a xi since
the water is shallow and often relatively clear. In the BCC Corpus, the adjectives gingché &
L (‘clear’), ganjing T-{% (‘clean’), and gingchun J& 4l (‘pure and clean’) frequently appear

in descriptions of the water in x7 ¥ (stream).

Examples 11 and 12 extracted from the BCC corpus depict stones protruding from the water,
suggesting that the water in x7' is rather shallow and that people can see the bottom. The
clarity of the water and the visibility of rocks or pebbles at the bottom of a xi % (stream)
indicate that its stereotypical image contrasts with that of a shuigou 7K74 (ditch), which is

typically associated with muddiness and sediment.

13. B A AW H, R, 4T T . (The [xi] stream is filled with an array

of unique rocks, dazzling and fantastical, with endless variations.)
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(BCC Corpus)

14. KiE, M—RZIRMBIRIIA, KRN E AT % (The water is so clear
that the pebbles at the bottom of the over-one-meter-deep [xi] stream, varying in

size and shape—round and flat—can be counted one by one.)

(BCC Corpus)

Furthermore, as Example 13 shows, the drying up of the water in xi signifies a drought or dry
season and is not a regular occurrence. However, this sense of xi is slightly different from
that of jiang or hé. As the water flow in x7 is relatively small, the water of a xi drying up is not

necessarily associated with a disastrous event.

15. RISV ARG, I BB, — FRHRKER IR KIS, WEAA R
T, REBHEAFEIX . (Due to the terrain being higher in the west and
lower in the east and the [xiliu, lit. stream flow] stream being short and shallow, as
soon as it rains, the rainwater quickly flows into the sea. Soon after the rain, the [xi]
stream dries up and the ground cracks, making it one of the most well-known

drought areas in the province.)

(BCC Corpus)

Due to the easy access to water, xi are often regarded as a primary water source for people
in rural areas. In the BCC corpus, xi often found appearing together with the term ciin #f

(village), with a total of 1097 occurrences. On the other hand, it is rarely used with chéngshi
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3T (city). Example 14 illustrates how farmers frequently choose to live and farm on land

adjacent to xi:

16. W I HR BRI FRE TN, SRR k. NERTEERKSS, HhE
N [R5 . (On both sides of the river, countless [xilid, lit. stream flow]
streams symmetrically flow into the small river, resembling the veins of a mulberry
leaf. Villages are scattered along the [xishui, lit. stream water] streams, and the
people moving about seem to crawl like ants.)

(BCC Corpus)

The corpus also contains many instances of the combination ‘shan LI (mountain)’ and x7,
suggesting that mountains are still regarded as one of the primary locations where xi can be
found. Owing to the small size and typical surroundings of xi, namely mountains and rural
areas, xi is frequently observed to blend into its natural environment. Therefore, the

ecological environment is also part of people’s inherent impression of xi.

In light of the above discussion, the meaning of x7 i% (‘creek/stream’) is explicated as

follows:

[C] x7 ¥& (‘creek/stream’)

a. places of one kind

b. people can think a place of this kind like this:
‘it is like something long [m]'

c. there is water [m] in places of this kind

the water is always moving
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d. when people are somewhere near a place of this kind
they can hear the water moving
because of this, people know there is a place like this
e. often, places of this kind are in shan [m] (mountains [m])
f. places of this kind have two sides
one side of a place of this kind is near the other side
huacao shumu FE 5% K (flower, grass, trees and bush) [m] grow [m] on both sides of this place
g. places of this kind are small places
h. at many times, the water in a place of this kind is very good
because of this, people can see the bottom [m] of this place
often, people want to do many things with the water
often, people want a little of the water in their bodies
often, many people live in places near a place of this kind
these people often do things of many kinds on both sides of this place
after some time, many things grow in this place as these people want

Component (b) states that x7 % (‘creek/stream’) is a long place. In component (c), the water
volume is distinguished from that of hé 1] (‘river-1’) and jigng L (‘river-2’) and, suggesting
that although x7'is a watercourse, its volume is significantly smaller than that of jiang or hé.
Then, in component (d), | attempt to convey that the sound of rushing water is one
important way that Chinese people perceive xi. In literary descriptions, the sound of xi often
comes before the sight. Component (e) deals with the location of xi. In component (f), | try
to capture that hudcdo shumu FEE M A (lit. flower, grass, trees and bush) are frequently
found growing on both sides of xi because of its integration with the surrounding
environment. Component (g) makes it clear that x7 are small places that can be easily
navigated by people making specific body actions, such as leaping and treading on stones. In
component (h), | portray the water’s clarity and that the water in x7 is frequently considered

as drinking water. X7 serves as the primary water source for irrigation in numerous parts of
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rural China. Thus, component (i) illustrates that the places adjacent to xi are ideal for

habitation, especially for people who make a living as farmers.

In contrast to hé 7] (‘river-1’) and jidgng L (‘river-2’), the concept of xi ¥% (‘creek/stream’)
incorporates more human-centred perspectives in rural regions. First, the sound of running
water is a more salient part of the concept of xi due to people’s physical interactions with xi
in mountains and agricultural setting. In such environments, where natural surroundings
tend to be quieter and less noisy, the gentle sound of flowing water stands out, making it a
defining sensory feature that deeply influences how xi is perceived and experienced. Second,
the water quality in x7 is often perceived to be very good for drinking. Third, a strong
association with rural areas and rural life is another defining feature of the concept of xi.
There is no linguistic evidence to suggest that x7 is linked to urban settings or city life. On the
contrary, corpus data consistently shows that people tend to build villages near xi, likely due

to the practical need for convenient access to water.

6.5 Conclusion

As shown in the preceding semantic analysis, MSC primarily categorises long flowing-water
places based on size, using hé ii] (‘river--1’) and jiang {I. (‘river-2’) for larger river-places,
and x7 i% (‘creek/stream’) for smaller ones. However, this size-based categorisation only
captures part of the picture. Underlying this categorisation are various human-centred and
culturally embedded notions that significantly influence how river-places are perceived and
understood in Chinese. For example, although both jigng and hé refer to large flowing-water
places, my analysis reveals further distinctions between them in terms of size, location, and

associated human activities. Additionally, in the section on xi, | argued that the sound of
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flowing water plays a key role in how people perceive these smaller waterways—Ilargely due
to their quiet, often rural locations—an element that is not reflected in the meanings of

jiang and hé.

The destination of water, an essential factor in the French classification of long flowing-
water places (Bromhead, 2018), is also an important notion in Chinese perception of river-
places. This is closely tied to China’s geographic characteristics: the terrain is higher in the
west and lower in the east, causing most rivers to flow eastward and ultimately join larger
rivers, lakes, or the sea. As a result, the sea is often conceptually associated with the east in
Chinese culture, particularly since China’s western regions are landlocked while its eastern
regions are coastal. This eastward orientation may also influence the conceptual meaning of
hdi ifF (‘sea’), which potentially incorporates the idea of the ‘sun’ as a semantic molecule—
reflecting the everyday experience of seeing the sun rise over the sea. Nonetheless, the
meanings of jiang and hé in MSC are not inherently tied to the concept of hdi or the
directional term déng %< (‘east’). Such associations remain part of regional or cultural

knowledge, rather than core, invariant components of these river-place concepts.

Furthermore, the earlier semantic analysis in this chapter demonstrates that all three MSC
terms for river-places inherently imply a continuous presence of water. However, previous
research has shown that this feature is not universally encoded in landscape terms for water
bodies across languages. For instance, Bromhead (2018) found that in the Australian
Aboriginal language Pitjantjatjara/Yankunytjatjara, variable water levels play a central role in
how river-places are categorised. Moreover, her comparison between the Australian English
term creek and the Anglo English term stream (Bromhead, 2018, pp. 34-39) further
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illustrates that the consistent presence of water is not a universally inherent meaning in

landscape terms for long flowing-water places across different languages.

The distinction between water bodies and the substance ‘water’ also varies between
languages and cultures. For instance, in Yindjibarndi, temporary water bodies are not given a
water body term but are instead referred to using the general term for water as a substance
(Mark & Turk, 2003, p. 34). As discussed in Section 6.2, the general Chinese term for water,
shui 7K, is polysemous—it can refer both to the substance itself and to water-related places
in general. This polysemy reflects that Chinese people have long recognised a conceptual
distinction between water bodies and the substance ‘water’, while also recognising the close

relationship between how these two types of concepts are perceived.

In addition to pinpointing the human-centred components in the meanings of the three
river-place concepts in MSC, the semantic analysis presented in this chapter has also
revealed various types of basic concepts that can function as semantic molecules in the
explications of Chinese landscape terms for river-places. The fundamental concepts used as
molecules in my explications for river-places include concepts of natural materials (e.g., shui
7K [water]), physical attributes (e.g., long, side, bottom), sensory perception (e.g., hear), as
well as biological concepts (e.g., grow), and culture-specific concepts (e.g., hudcdo shumu 1.

BRI [lit. flower, grass, trees and bush], zhénggué H' & [China]).

At the beginning of the chapter, | gave a brief overview of Chinese myths and legends about
floods. In China, the concept of flood is closely connected to hé 7] (‘river-1’). Chinese

people’s perception of water-related disasters is different from that of other cultures.
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Semantic analysis on the Chinese terms for water-related disasters, such as héngshui it 7K
(flood) and néildo M5 (water logging), may help to facilitate communication about natural

disasters between Chinese and other languages.

The semantic analysis of concepts for natural disasters is not within the scope of this thesis.
However, based on the above discussion, | propose that the concept of hé may act as a
semantic molecule in the explication of hdngshui as rivers are the primary source of flooding
in China. One reason why understanding language-specific and culture-specific notions of
floods and natural disasters is important is that it is of ‘both intellectual interest and social
urgency’ (Bromhead, 2021, p. 1). For example, the English term ‘flood’ as used by Insurance
companies in Australia can mean either flash floods or riverine floods. Without a clear and
detailed definition, this ambiguity may lead to misunderstandings among policyholders and
has become a matter of public concern (Bromhead, 2021). It can also cause confusion
among Chinese-background residents in Australia, as the Chinese term hdngshui primarily
refers to riverine floods. A different Chinese term, néildo N5 (water logging), is used for
flash floods or storm floods, which are the types often covered by Australian insurance

policies.

According to the 2021 Census Data on cultural diversity (Australian Bureau of Statistics,
2021) provided by the Australian Bureau of Statistics, Mandarin speakers account for 2.7% of
the total Australian population and Mandarin is the second most spoken language in
Australia after English. If ambiguous insurance terms like ‘flood” are not explicated with
simple and cross-translatable concepts, it could easily lead to migrants from different

linguistic and cultural backgrounds misunderstanding the terms and conditions of Australian
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insurance policy. From a Chinese perspective, further semantic study of the relationships
between the concepts of hé ] (‘river-1’), shui 7K (water), yi I (rain), and hdngshui 17K
(flood) and néildo 57 (water logging), along with a comparison of their meanings to those
of their counterparts in English, would facilitate better communication about floods and

precautionary measures among Chinese migrants in Australia.

In conclusion, the semantic analysis of the three Chinese landscape terms for river-places in
this chapter reflects the unique Chinese conceptualisation of river-places. The comparative
discussion reveals both parallels and divergences between how river-places are
conceptualised in Chinese and in other languages, which are shaped by a combination of
factors, including the geographical environment—whether it is water-scarce or water-rich—
the dynamic interactions between humans and nature, and the influence of the language
utility and Chinese culture. The semantic analysis in this chapter also proves that some
complex concepts serve as building blocks in the meanings of terms for river-places in
Chinese and some of them reflect a culture-specific perspective. Finally, the chapter
emphasises the significance of the semantic study of landscape terms for river-places for

discussions on other related cross-cultural studies, such as natural disasters.
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Chapter 7 Enclosed-water Places

7.1 Introduction

In Chapter 6, | discussed the significance of shui 7K (‘water’ or ‘water places’) in shaping
Chinese people’s worldview, with a particular focus on the conceptualisation of river-places.
In this chapter, the focus shifts to another major category of water bodies: enclosed-water
places. The discussion in this chapter will complement the exploration of river-places
covered in Chapter 6, providing a more comprehensive understanding of how water places

are conceptualised in Chinese culture.

As Bromhead (2017) demonstrates, landscape terms for enclosed-water places often differ
across languages, reflecting the different ways in which languages prioritise particular
features when categorising landforms. For instance, in Pitjantjatjara/Yankunytjatjara, a deep
rock hole is labelled with the term warku, whereas English and French lack an equivalent
term to describe such a feature in the physical world (Bromhead, 2017, pp. 198-200).
Similarly, as Mark (1993) observes, French categorises standing-water bodies based on
‘water quality and a lack of a surface outlet’ (as cited in Mark & Turk, 2003, p. 35), whereas

English prioritises size as the primary criterion for classification.

MSC is rich in landscape terms for enclosed-water places, which are categorised based on
various factors, such as water quality, size and depth. The table below outlines common
landscape terms for enclosed-water places in MSC, along with their definitions in the

Contemporary Chinese Dictionary.
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TABLE 7-1

Chinese Landscape Terms for Enclosed-water Places

Landscape terms for Definition in the Contemporary Chinese Dictionary
enclosed-water places

ha W] (‘lake’) (ILCASS, il 11 B2 1) K A BRUK  (a large body of water surrounded by land) (ILCASS, 2005, p. 576)
2005, p. 576)
dian VE (‘shallow lake’) VRIIIE (a shallow lake) (ILCASS, 2005, p. 311)

(ILCASS, 2005, p. 311)

chi it (‘pool/pond’) BIKIWYT, —MAKK, B (a pit that stores water, generally not very large and relatively
(ILCASS, 2005, p. 182) shallow) (ILCASS, 2005, p. 182)

tdng # (‘pond’) (ILCASS, | /K¥ (pond) (ILCASS, 2005, p. 1328)

2005, p. 1328)

tdn & (‘deep pond’) R 7Kt (a deep pool) (ILCASS, 2005, p. 1323)

(ILCASS, 2005, p. 1323)

yuan JH (‘deep pool’) #7K (deep water places) (ILCASS, 2005, p. 1672)
(ILCASS, 2005, p. 1672)

qudn & (‘spring’) (ILCASS, | Uit IR K /NI 2Z44% (a small hole or crack from which spring water flows) (ILCASS, 2005, p. 1132)
2005, p. 1132)

zhdozé T8 % (‘marsh’) IKE R P T T (a muddy area with dense aquatic plants) (ILCASS, 2005, p. 1722)
(ILCASS, 2005, p. 1722)

According to the definitions from the Contemporary Chinese Dictionary, size and depth are
the main parameters for the MSC categorisation of enclosed-water places. This study argues
that apart from these two physical factors, there are also cultural connotations embedded in

the meanings of MSC landscape terms for enclosed-water places.

This chapter seeks to illuminate the Chinese conceptualisation of enclosed-water places
through a detailed semantic analysis of six key landscape terms in Modern Standard Chinese
(MSC). Section 7.2 focuses on hu i (‘lake’) and dian I (‘shallow lake’), which refer to large
enclosed-water bodies. Section 7.3 examines chi 1t (‘pool’) and tdng ¥ (‘pond/pool’), terms

associated with smaller enclosed-water places. Section 7.4 addresses tdn & (‘deep pool’),
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representing deep enclosed-water features, while Section 7.5 explores the meaning of qudn

SR (‘spring’).

7.2  Hu ¥ (‘lake’) and Dian YVE (‘shallow lake’)

Hu W (‘lake’) refers to large enclosed-water bodies in MSC. Due to their vast size and the
physical barriers they pose to human movement, the term hd can be found in place names,
particularly in regions where they hold significant geographical and cultural importance.
Notable examples include Hundn 1175 (lit. lake south) and Hubéi it (lit. lake north), two
Chinese provinces named in relation to Dongting Lake—one of the largest freshwater lakes
in China. Such place names not only reflect the influence of hd on the settlement patterns of
Chinese people but also highlight the importance of lakes as reference points for human

activity, navigation, and administrative divisions.

In measuring the area of a lake, standard units such as square kilometres, acres, or hectares
are typically employed. When it comes to counting lakes, different classifiers are used
depending on the contextual focus. The general classifier gé /|~ is commonly applied for
simple enumeration. The classifier pian /7 is used to highlight the lake’s broad or expansive
surface, while zud J¥% is typically reserved for lakes of notable size or cultural significance,

conveying a sense of grandeur or distinction (see Section 3.4.1).

A distinctive feature of hu is its expansive and mirror-like surface. The sense of vastness is

reflected in the adjectives frequently used to describe the surface of hd, such as kudnkud %
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i (wide or expansive) and lidokuo 1L i@ (vast or extensive), as illustrated in examples 1 and

1. JeApe ), WM SERE, JA SR ERE, WIKIE P WK, (The Swallow Lake has
an [hamian kudnkuo] expansive surface in the northern suburbs is surrounded by

trees, with water so clear that the lake bottom is visible.

(BCC Corpus)

2. WAL EIR, %0600 K. (The [hdmian lidokuo wiyin] surface of the lake

is vast and boundless, as if it is an extension of the sea.)

(BCC Corpus)

People’s perception of hu is first through sight. When standing on the shore of hd, the first
thing people typically observe is himian JH1f (lake surface, lit. lake face). This aligns with
the concept of ‘a lake’ in English, as noted by Wierzbicka (1989, p. 54; see also Bromhead,
2017), who stated that the surface of lakes ‘constitutes a large part of the ‘landscape’ (i.e., of

the part of the surface of the Earth which once can see from one place)’.

In examples 3 and 4, the surface of hu is compared to a mirror, which is a common simile in
MSC. This comparison reveals the defining characteristics of hu: standing water, a distinct
feature shared by enclosed-water places apart from qudn % (‘spring’) (see Chapter 7.6).

Additionally, Example 5 further explores the interaction between the lake’s surface and light,

145



demonstrating how external elements such as moonlight or sunlight create shimmering or

reflective effects on the water.

3. W14 %i T —#£. (The [hdmian] surface of the lake is like a mirror.)
(BCC Corpus)
4, FERIWIEG R E R8T, BT DU WSRO FVHR S . (The calm
[hdmian] surface of the lake is like a huge mirror, with the bottom of the lake visible

from time to time.)

(BCC Corpus)
5. ARAITIESESZAE —NIA R FL, WIEAEH G R INERSE - (They are standing on the
shore of a lake, where [humidan] the surface of the lake shimmers under the

moonlight.)

(BCC Corpus)

People’s perception of hu is primarily shaped by visual observation, with a focus on the
water’s surface and the space directly above it. Example 6 illustrates the responsiveness of
the lake’s surface to external stimuli, such as the ripples created by a passing breeze.
Example 7 further demonstrates that when people are at hd, their attention is naturally
drawn to the visible areas—the surface of the water and the space above it—since these are
not only the most observable features but also the primary zones for human interaction with

the environment and various activities.
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6. —FE—FEMITNIRR, 7EBITH %)= Z3EW . (A breeze blew, rippling on
[hdmian] the surface of the lake.)
(BCC Corpus)
7. 5R, WHE LESBE, TN EEAE R . (Inthe early morning, mist rises above
[hdmian] the surface of the lake, forming frost on the trees.)

(BCC Corpus)

When people engage in activities in a water place like hu, their options are largely limited by
the presence of water. Unlike solid ground, which allows for unrestricted movement, a lake
requires individuals to either remain on the shore or use a boat to access different parts of
the water body. For instance, leisure activities such as picnicking and sightseeing are
commonly enjoyed along the shoreline, where people can interact with the lake while
keeping their footing on dry land. Conversely, activities like rowing, sailing, and fishing in
deeper waters necessitate the use of boats or other floating devices to navigate the lake’s

surface.

As demonstrated in Example 8, people must rely on tools, such as boats, to extend their

presence onto the water. Example 9 further demonstrates that the boundary between water

and land is a significant factor in how hu is conceptualised.

8. /NHEMATE 3% . (The boat swung gently on the [hdmian] lake.)

(BCC Corpus)
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9. FENACEFFIN, BI_ERL, Nithnd, TEHLINAR. B, AR XU A e B
Fitk: WA_E, AT AN, . BEKGZEAL T H., (Asnight falls, the
shore of the lake becomes bustling with crowds, and the neon lights flicker. Along the
[anbian] shore, bars of various styles stand in a row; [hdshang] on the lake, lanterns

float gently, and the melodious sounds of the erhu and pipa can be heard nonstop.)

(BCC Corpus)

Apart from the above physical features, Chinese people also perceive hu from an ecological
perspective. Examples 10 and 11 illustrate that hd, along with its surrounding environment,
serves as a habitat for a variety of vegetation, fish, and birds. This reflects a broader
understanding of hu, where it is not merely viewed as a static, isolated body of water.
Rather, Chinese people tend to regard hu as part of a dynamic and interconnected
ecosystem, where the water itself is intertwined with the life forms in its vicinity. In this
perception, plants grow along the shores, fish thrive in the waters, and birds nest in the
nearby areas. When thinking about hu, Chinese people often consider it as a living, organic
world, rather than just a geographical feature. It is seen as a space where human activity,
nature, and animals exist in harmony, reflecting an integrated approach to the natural

environment.

10. LB AR 5K AHML R R . (The flowers, grasses and trees are in harmony with the
[hd] lake.)

(BCC Corpus)

11. AN EEEE, BWHE/KEELE. (There are many kinds of fish living in [hd] the lake

and many kinds of waterfowl gathering on [humian] the surface of the lake.)
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(BCC Corpus)

Furthermore, the perception of landscape terms in MSC is shaped not only by visual
characteristics but also by the emotional and sensory responses the landscape term elicits.
In the BCC Corpus data for hu, negative or derogatory expressions are seldom found,
suggesting that the term generally carries neutral or positive connotations. In the corpus,
hushui 57K (lake water) is found being used metaphorically to represent a state of inner
peace. It is often accompanied by adjectives such as ningjing 7 (tranquil) and tidnjing 1
## (peaceful), which serve to convey a sense of calm and serenity. Additionally, the
compound term xinhu ‘> (lit. heart lake) commonly appears in figurative contexts to

represent a peaceful or contemplative state of mind, as illustrated in Example 12.

12. f g —Poq ki T IERA TR RO . (His words were like a stone

disturbing the stillness of my [xinhd] heart lake, which had already been calm.)

(BCC Corpus)

Drawing on the evidence and discussion presented above, | propose the following

explication for hu i (‘lake’):

[A] hi 5] (‘lake’)
a. places of one kind
b. there is a lot of shui [m] (water [m]) in places of this kind
when people see a place of this kind, they can think like this:
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‘the water in this place does not move much’
c. places of this kind are big places
at many times, when someone is on one side of a place of this kind
this someone can't see all the other sides of this place
d. there are dimian [m] (ground [m]) on all sides of the water
e. the dibu [m] (bottom [m]) of a place of this kind is far below the dimian
on all sides of this place
f.  people do many things with the water in places of this kind
g. when people think about a place of this kind, they often think like this:
‘when | am in this place, it is like this:
| can see many things here, | can’t see these things at the place people often live
| can not-hear things like | often hear at the place people often live
| can not-think about other things now
because of this, | feel something very good
because of this, | want to be in this place some times’

Component (b) deals with the water feature of this kind of places, which is characterised by
a large expanse of standing water. Water in hd is often described as calm, clear, green, pure,
and sometimes gently undulating on the surface. The term ‘ripples’ is commonly used to
describe the surface of hd, indicating subtle movement in the water. However, the water in
hu does not flow as river water does. Therefore, in this component, | use the expression ‘the

water does not move much’ to indicate this feature of lake water.

Component (c) addresses the size of hu by reflecting the most common way people perceive

this feature—by observing the expanse of hu from the shore or a distance. The sense of

vastness arises from people's inability to see its boundaries.
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Component (d) aims to capture the relationship between water and land. Then, component
(e) describes the depth of the water by comparing the height of the bottom of hi and the
surrounding land. This is followed by component (f), which states Chinese people’s

engagement with hu.

Component (g) then describe the feelings or thoughts that arise from people’s engagement
with hu—specifically, a sense of tranquillity. This emotional response is shaped by both
personal experiences and cultural associations with lakes, reflecting a profound connection
to the environment. This component underscores the idea that the relationship between
people and hu, as well as the landscape in general, goes beyond the physical, embracing

deep emotional and culturally specific dimensions.

Another landscape term for large enclosed-water places in Chinese is didn € (‘shallow
lake’), commonly found in place names of shallow lakes or wetlands, such as Bdiydng Dian
FI¥EVE. The key feature of dian is its shallow depth, which enables plants to root
underwater while their stems and leaves rise above the surface, providing nesting places for
birds. This feature of dian is vividly depicted in the following passage from the essay Héhua
Dian e {E¥E (lit. Lotus Shallow Lake), included in the Year 11 Chinese textbook. The

following passage is directly extracted from Héhua Dian faf {£3E :

13, -eeeee REAE P CIN CEE SR, Y 0 55U, BRlteok, 7R vEse
HI7 3 b, SR T — 43 TR AR AR LR L IR EKER, KA
Foeeeenn JUH PRS- B KL, SRR, $E KT KAE T (...Every year,
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when the reed flowers drift and the reed leaves turn yellow, the reeds of the entire
[dian] shallow lake are harvested and stacked into mounds. Around the open spaces
surrounding Bdiydng Dian, they form a long wall of reeds... Row toward [Héhua
Dian] Lotus Shallow Lake! The water there is shallow, and large boats cannot pass
through... A few wild ducks suddenly fluttered up, letting out sharp cries as they

skimmed over the water and flew away.) (Sun, 2018, p. 14)

In contrast to hu, where much of the aquatic life is concealed beneath the water, dian offers
a more observable and interactive ecosystem, with plants, birds, and other wildlife thriving
in the space above the surface of water. As the above example illustrates, héhud i 4t
(waterlily) and luwéi 7 = (reed) are the most salient examples of the aquatic plants people

associate with dian.

Likely due to water plants emerging from the surface in dian and people's interactions with
these water areas also occurring on the surface, the corpus contains few descriptions of the

water’s surface or cultural recollections of the emotions evoked by its calm appearance.

Drawing on the above discussion, the meaning of didn Ji€ (‘shallow lake’) is explicated as

below:

[B] dian ¥ (‘shallow lake’)

a. places of one kind

b. there is a lot of shui [m] (water [m]) in places of this kind
when people see a place of this kind, they can think like this:
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‘the water in this place does not move much’
c. places of this kind are big places
at many times, when someone is on one side of a place of this kind
this someone can't see all the other sides of this place
d. there are dimian [m] (ground [m]) on all sides of the water
e. the dibu [m] (bottom [m]) of a place of this kind is not far below the dimian
on all sides of this place
f.  when people think about a place of this kind
they often think like this:
‘there are living things of many kinds in a place of this kind
often, there are many luwéi [e] (reed [e]) growing in the water
often, there are many hé [e] (waterlily [e]) growing in the water
nido [e] (birds [e]) live in places of this kind
yu [e] (fish [e) live in places of this kind’
g. people do many things with the water in places of this kind

The phrase ‘the dibt [m] (bottom [m]) of a place of this kind is not far below the dimian [m]
(ground [m]) on all sides of this place’ in component (e) of the above explication highlights
the relevant shallow nature of dian compared to hu. Component (f) deals with the ecological
feature of hu, indicating that dian is closely associated with luwéi (reed), hé [e] (waterlily
[e]), nido [e] (birds [e]) and yu [e] (fish [e). This association with living things of many kinds
further defines dian as a habitat that is often relatively untouched and wilder in nature.
Furthermore, the corpus contains no descriptions of a calm water surface in relation to dian.
This indicates that dian is generally not associated with the sense of tranquillity typically
attributed to hu, as discussed earlier. In summary, the main distinction between hu and dian
lies in both depth and ecological features. While hd is typically deeper and hosts a more
varied ecosystem, dian is shallower and is strongly associated with vegetation and birds,

embodying a wild and more primitive image in the mind of Chinese people.
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7.3 Chi i (‘pool’) and Tdng & (‘pond/pool’)

Chi it (‘pool’) and tdng 3# (‘pond/pool’) are often used together as a compound word in
Chinese, referring to small standing-water bodies. Although the compound term chitdng is
commonly used as a general reference for small standing-water places, chi and tdng can also
appear separately in various compound terms with specific characteristics and functions. For
example, they appear in terms such as yduydng chi Ji# kit (‘swimming pool’) and yitdng £
¥ (“fish pond’), each reflecting the distinctive purpose and features of the water place in
question. Therefore, it is important to discuss the meanings of chi and tdng separately, as

they are applied in different contexts and carry distinct nuances in their meanings.

When used individually, there are some subtle differences in how these two terms are
applied. First, both chi and tdng can refer to natural or artificial water bodies. When they are
used to describe manmade water features, they carry subtle differences. Chi is often
associated with small, enclosed, and purpose-built water structures, such as yéuyong chi i
¥k#h (swimming pool) and yuchi #3iit (bathing pool). It is frequently used in urban settings
where water serves a specific functional or aesthetic purpose, as illustrated by Example 14.
These water features are typically designed for human use, leisure, or controlled aquatic

environments.

14, NEF P BUR T E ok, MAE. A, DEE. AR, A%, AW
WHEEFME. (The landscape of the small garden gradually became more enriched,

featuring a fish-viewing pavilion, a [yuchi, typically designed for landscaping or
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aesthetic purposes] fish pond, a small gazebo, stone tables, stone benches, and two

white marble relief sculptures.)

(BCC Corpus)

On the other hand, as shown by Example 15, tdng is more closely linked to agricultural and
natural ecosystems. When referring to manmade water bodies, tdng usually denotes yutang
and shuitdng 7K¥# (‘water reservoirs’) that are primarily used for aquaculture, irrigation, or
water conservation. Unlike chi, which often stands alone, tdng tends to exist in clusters,

forming part of a larger agricultural or ecological system.

15. SEAT ey, M S —ER R T ARKRTFF . (The land reform was
implemented, and the fields, along with the [yutdng, typically designed for
agricultural purposes] fishponds, were returned to the hands of the farmers.)

(BCC Corpus)

Due to its strong association with rural environments, tdng is perceived as more integrated
into the natural landscape, often serving as a habitat for aquatic life and contributing to local
biodiversity. One of the earliest and most influential encounters Chinese people have with
the concept of tdng is through Hétdng Yuésé fii 3 H t& (Moonlight in the Lotus Pond), a
well-known essay by the renowned writer Zhu Ziging®, which is included in middle school

Chinese textbooks. In this literary work, tdng is described as a small body of water full of

5 Zhu Ziging (1898-1948 CE) was a renowned Chinese writer and scholar, best known for his evocative essays.
Two of his most famous essays, Hétdng Yuése 1ii 5 H . (Moonlight in the Lotus Pond) and Béi Ying 55 (The
Back Figure), are both included in Chinese textbooks for middle school students.
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lotus flowers, with trees and flowers on the bank, and fish playing in the water. This image

has become a prototype of Chinese people’s perception of the concept of tdng:

16. FRE AU, AT, e RAREEA , AR - - IX I R B A T
BB s 5K B S e (There were trees ranked on all sides of the
[hétdang] lotus pond, near and far, high and low; most of them were willows. These
trees encircled the pond. ... At that moment, the most raucous sound that | could
hear was the rasping of frogs in the water and the snapping of cicadas in the foliage.)

(zhu, 1927/2016)

Second, there is a subtle size difference between chi and tdng. As discussed above, due to
the artificial and functional nature of chi, it is typically used to describe very small water
features. In contrast, tdng refers to water bodies that are relatively small but still occupy a
certain area of the landscape. Furthermore, as shown in Example 17, tdng is often used to
describe fishponds in agricultural contexts, and these are usually found in clusters rather
than individually. The measurement unit for a cluster of tdng is mt Hi, a traditional Chinese

unit of area, which is approximately 666.67 square meters.

17. G JTREEL3E 1000 52k, FRfefa 1 JTZRE, 75K 180 K. (An area of 1,000
square metres was also developed into [yutdng] fishponds, housing over 10,000
catfish and 180 geese.)

(BCC Corpus)
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Third, there is a distinction in water quality between chi and tdng. Generally speaking, water
in chi can be either clear or muddy, while water in tdng is often described as muddy or
green. The first collocation Chinese primary students learn about the concept of tdng is
niténg Je3# (bog, lit. mud pond) in the essay Qingwa Mai Nitdng 75 S8 (The Frog Sells
the Mud Pond) included in the second volume of the second-grade Chinese textbook
(MEPRC, 2017, p. 92), which suggests a muddy or murky water environment. In contrast,
there is limited corpus data available for nichi Jgitt (lit. mud pool), with only 16 tokens in the

BCC Corpus.

Despite the differences mentioned above, both chi and tdng refer to small standing water
bodies in comparison to hu. Unlike hd, which typically dominates the observer’s view, chi
and tdng usually occupy only a small portion of the landscape, even when the observer is
standing close by. Due to their smaller size, it is more natural to refer to the area
surrounding a chi or tdng as chi/tdngbian (lit. pool/pond edge) rather than describing them
as having a bank or shore. Additionally, chi and tdng are often modified by the adjective xido
/Iy (small). Because of their compact size, these bodies of water allow for more detailed
observation, and descriptions of them found in the corpus tend to focus on finer details,

such as the fish swimming in the water.

Based on the above discussion, | propose the following explications for chi it (‘pool’) and

tdng ¥# (‘pond/pool’):

[C] chi it (‘pool’)
a. places of one kind
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b. there is shui [m] (water [m]) in places of this kind
the water does not move
c. there is dimian [m] (ground [m]) on all sides of the water
d. the dibu [m] (bottom [m]) of a place of this kind is not far below the dimian
on all sides of this place
e. places of this kind are small places
when someone is on one side of a place of this kind
this someone can see all other sides of this place
f. often, when people think about a place of this kind, they think like this:
‘some time before, people want a place like this,
because people want to do something in this place
because of this, people wa [m] (dig [m]) in this place for some time

some time after, the dibu of this place is below the dimian on all sides of this place

[D] tang ¥ (‘pond’)
a. places of one kind
b. there is shui [m] (water [m]) in places of this kind
there is nitd [m] (earth [m]) in the water
the water does not move
c. thereis dimian [m] (ground [m]) on all sides of the water
d. the dibu [m] (bottom [m]) of a place of this kind is not far below the dimian
on all sides of this place
e. places of this kind are small places
when someone is on one side of a place of this kind
this someone can see all other sides of this place
f. when people think about a place of this kind
they often think like this:
‘often, there are livings things of many kinds in a place of this kind
often, there are yu [e] (fish [e) in a place of this kind
often, there are many hé [e] (waterlily [e]) in a place of this kind
often, there are many wa [e] (frogs [e]) in a place of this kind’
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In component (b), | use the phrase ‘the water does not move’ to emphasise the still nature
of the water in chi and tdng. Additionally, in component (b) in the explication of tdng, the
phrase ‘there is nitti J&. 1= [m] (earth [m]) in the shui [m] (water [m]) is included to highlight

the difference in water quality between chi and tdng.

Component (c) describes the enclosed nature of chi and tdng, stating that the water is
surrounded by the ground with no inlet or outlet. Furthermore, component (d) conveys
depth by comparing the ground level to the bottom of the water. Together, components (d)
and (e) address the small size of chi and tdng, noting their depth and how they are fully

visible within a person's field of view.

Component (f) in the explication of chi covers the artificial or human intervention notion in
the meaning of chi. The phrase ‘some time before, people want a place like this, because
people want to do something in this place’ clarifies that chi is often built by people for a
specific purpose. The following sentences describe how chi is created, by digging into the

ground to form a hole, allowing it to be able to hold water.
On the other hand, component (f) in the explication of tdng treats the ecological notion in
Chinese people’s conceptualisation of tdng and the stereotypical image Chinese people have

about tdng by listing the most salient examples of vegetation and living things people have

in mind when talking about tdng.

7.4 Tdn E (‘deep pond’) and Yuan 3 (‘abyss’)
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There are two landscape terms in Chinese that refer to deep enclosed-water places: tdn &
(‘deep pool’) and yudn ¥ (‘very deep water place’). Generally speaking, tdn refers to small
enclosed-water places with a focus on the depth and tranquillity of the water. One of the
earliest encounters Chinese people have with this concept is through the essay Xido Shitdn Ji
/NATTE L (An Account of Little Rock Pond) which is featured in the Chinese textbook for
eighth-grade students. In this essay, the author Liu Zongyuan (773-819 CE) described tdn as

a small enclosed-water feature with a big stone on the bottom (MEPRC, 2017, p. 58).

Although tdn closely aligns with tdng in terms of natural formation and its strong connection
to landscape aesthetics, a key distinction between the two is that tdn can refer to a pool of
water formed by rocks within a larger water body, whereas tdng is more closely associated
with nitti Jé L. (earth). Shitdn Fa7% (lit. rock pond) is a common compound term that is
used in MSC. Moreover, due to the nature of the rocks, the water in tdn is often deemed as
clear and clean to the human eye, allowing the bottom to be seen despite its depth, as

illustrated in Examples 18 and 19.

18. SRAKMATEF L, B — B KE, EAKERIK. (The spring water
flows out from the cracks in the rocks, gathering into a [tdn] pond the size of a
grinding wheel, with crystal-clear water where the bottom can be seen.)

(BCC Corpus)

19. 4 1A —RE, SILEIRAN A, FKER, R K. (Thereisa
[shéntdn] deep pond at the mouth of the valley, connected to the large river outside
Jiangling City. The water in the pool is crystal clear, and its depth is visible to the

bottom.)
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(BCC Corpus)

On the other hand, the size of tdn can vary, as it can be described as both dd K (big) and
xido /)> (small). As shown in the following examples, tdn can refer to standing water bodies
ranging from a small concave structure beneath a tree that collects water from a creek to a

large pool formed beneath a waterfall.

20. /NEFE—TRMERS, ANRIEATERE, TR/ RIS, TERER R I b H
T—/MN/ME., (Beside the small creek stands a row of birch trees. The creek is not

wide but rather narrow, clear, and fast-flowing, carving out a series of [xidotdn]

small ponds at the roots of the birch trees.)

(BCC Corpus)

21. TR A MILTIEIERE, RHEEAREN, BT 745K, (The waterfall, a

thousand feet high, cascades directly from the mountaintop into the [shéntdn] deep

pond below, producing a thunderous roar and stirring up millions of droplets.)

(BCC Corpus)

Beyond the above-mentioned stereotypical image that Chinese people associate with tdn,
the concept also carries connotations of profound depth and dilemma. In the corpus, tdn is
often found described as shén 1% (deep), appearing 1,036 times in BCC Corpus, whereas its

association with gidn ¥% (shallow) is much rarer, with only 22 occurrences.
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The water in tdn is deemed to be still, as illustrated in the expression yitdn sishui — & At/K
(lit. a deep pool of dead water). This expression utilises the stillness of water in tdn to
symbolise stagnation and a lack of movement, both literally and metaphorically, in various
situations, emotions, and aspects of progress, among other things. Below are some

examples of how this expression is used in various contexts:

22. A vEEtn—&E ALK . (Life is like a [tdn] pond of dead water.)
(BCC Corpus)
23. WA, M OIAE TR —ESLK—#E. (Strange as it may seem, her
mind is now as calm as a [tdn] pond of stagnant water.)

(BCC Corpus)

Based on the above discussion, the meaning of tdn & (‘deep pond’) is explicated as below:

[E] tan ¥ (‘deep pond’)
a. places of one kind
b. there is shui [m] (water [m]) in places of this kind
the water cannot move
c. thereis dimian [m] (ground [m]) on all sides of the shui
often, there are shitou (rocks [m]) in a place of this kind
d. the dibu [m] (bottom [m]) of a place of this kind is very far below the dimian on all sides of this place

Component (b) states that there is water in tdn and the movement of the water is restricted

with the phrase ‘the water cannot move’. Component (c) highlights that tdn is an enclosed-
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water place like chi and tdng, while also emphasising its rocky surroundings by stating that
‘often, there are shitdu £13k (rocks [m]) in a place of this kind’. Component (d) deals with
the main difference between tdn and other enclosed-water places, specifically the profound

depth of water.

The other term discussed in this chapter is yuan, which refers to extremely deep, enclosed-
water places whose bottom is difficult or even impossible to detect. Due to this sense of the
concept, yudn is often used in the abstract concept of shényuan IXJH (abyss), which conveys
a sense of unfathomable depth, danger, and mystery. In MSC, it has become increasingly
uncommon for natural water bodies to be named or referred to as yuan. Instead, its
meaning has largely transitioned more towards metaphorical and figurative usage,
emphasising its association with inaccessible or ominous depths. Notably, tdn can also be
used in a similar metaphorical way, as seen in the expression nitdn Y& (mire), which
signifies a state of being trapped. This metaphorical use of shényuan and nitdn are

illustrated in Examples 24 and 25.

24. IE 4R SCF i H i R I, — 3 CORBIM AR ARAE N S HERIRIR
(Just as his literary career was reaching its peak, an unexpected disaster plunged him
into the [shényuan] abyss of misfortune.)

(BCC Corpus)

25. WILPEIME R, AB7E I I OB B BBk R, B GIEH K. (Caughtina
vicious cycle, he sank deeper and deeper into the [nitdn] mire of gambling until he

could no longer extricate himself.)
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(BCC Corpus)

These metaphorical applications of Chinese terms for enclosed-water places highlight how
physical attributes, specifically depth in this case, are linked to the challenges and dilemmas
people face in their minds. Although these associations may not be intrinsic to the meanings
of the landscape terms themselves, they highlight the importance of certain physical features
that tend to evoke negative or unsettling connotations. Such attributes shape not only
linguistic expressions but also the broader cultural and psychological perceptions of these
landscape features, reinforcing their symbolic connection to inescapable or overwhelming

situations.

7.5 Qudn 3R (‘spring’)

Another important term in Chinese for enclosed-water places is qudn & (‘spring’) as in the
compound term qudnydn ‘R IR (the mouth of a spring, lit. spring eye). Qudn refers to a small
hole or crack where water emerges from underground and flows to the surface (ILCASS,
2005, p. 1132). One of its defining characteristics is the dynamic movement of water and the
movement of water in qudn is believed to be continuous. The Chinese character ydng 7| (to
gush) is commonly used to describe the motion of the water in qudn. Due to this ever-
flowing nature, qudn is frequently employed metaphorically to represent an abundant or
inexhaustible source of intangible elements, such as thoughts, emotions, vitality, and

inspiration, as illustrated in the following four-character fixed expressions in MSC.
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26. léi ri qudanydng JEH USRI tears gushing like a [qudn] spring

27. xué ru qudnydng 1L UNIR I blood gushing like a [qudn] spring

28. yongqudn xiangbdo TR FHR repay one’s kindness like a gushing [qudn] spring
29. cdisi qudnydng 7 JL SRV talent and thoughts gushing like a [qudn] spring

30. wénsT qudnydng SCJE IR literary thoughts gushing like a [qudn] spring

In addition, the concept of qudn is also associated with the idea of perpetual renewal and
boundless energy, which is evident in the following expressions that evoke the idea of

maintaining youthfulness:

31. buldo qudan AN IR forever-young [qudn] spring

32. gingchiin zhT qudn 752 58 youth [qudn] spring

Due to the dynamic and ever-flowing nature of the water in qudn, they often contribute to
the formation of other water bodies. Depending on the terrain and water volume, the water
may flow into either a long flowing-water place or an enclosed-water place. Many famous
qudn in China, such as the springs in Jinan City—a city in China famous for its numerous
natural springs—serve as sources for nearby ponds and streams, creating picturesque

landscapes, as illustrated in Example 33.

33. (R T BB AR /KM KBS, BRR. ARENBRRIEKFELLH
TR, MBS G5 K HEBEE T . (Apart from the water from [Zhénzhi

Qudn] Pearl Spring flowing into [Daming Hu] Daming Lake, the water from [Baoti
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Quadn] Baotu Spring, [Wiilong Tdn] Five Dragon Pool, and [Héihii Qudn] Black Tiger
Spring primarily flows through the [xi hichénghé] Western Moat into [Xidoging Hé]
Xiaoqing River, where it is discharged as wastewater.)

(BCC Corpus)

Qudn can be understood as an enclosed-water place in the sense that its water originates
underground and emerges through a surface opening. Upon reaching the surface, however,
this water often transitions into another form of water body—either a long, flowing-water
place as discussed in Chapter 6, or an enclosed-water place as previously examined in this
chapter. In many cases, qudn is also associated with a natural or sometimes man-made
enclosure around the water. The most common type of enclosure is chitdng, which is
designed to capture and contain the water emerging from the ground. Among all the water
features discussed in Chapter 7 and this chapter, chi'is the only term that frequently forms a

compound with qudn, as seen in the term qudnchi in the example below.

34 JRIMAKN, AHHILTTE, PREERIR, FEE BRI K. (The

[qudnchi] spring pool is not very large, measuring about ten feet in diameter. At its

centre is the spring eye, from which water bursts upward in a fountain-like spray,

resembling the splashing water of a large cauldron.)

(BCC Corpus)

Water from qudn is often regarded as a primary and highly valued water source. Spring

water is typically considered pure, refreshing, and of superior quality, with many believing it
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to have a naturally sweet taste. In the corpus, gantidn H it (pleasantly sweet) is found being
used frequently to describe the taste of the water in qudn. Beyond its practical value, qudn is
often associated with good fortune and prosperity, which is reflected in the names given to
many famous springs. These names often carry auspicious meanings, symbolising blessings,
happiness, and wealth. For instance, names like Wiyou Qudn ol % (Worry-Free Spring),
Jingidn Qudn &% % (Money Spring) and YU Qudn % (Jade Spring) are chosen to inspire

positive associations or attract good fortune to those who visit.

Moreover, wénqudn I S5 (hot spring) is a major category of qudn and is a very popular
destination for relaxation and health treatments. Phrases like pado wénqudn ¥ 5% (soak in
a hot spring) and wénqudn yu 5. R (hot spring bath) demonstrate how people interact
with wénqudn by immersing their bodies in the warm water to achieve health benefits,

relaxation, and stress relief, as shown in the following example:

35. TFEFHRM, TAEZ RIE W] IR IBA TS, N ECEET il. (Ah, it feels so
good. After work, | can soak in a [wénqudn] hot spring to relax and unwind, which
makes me feel much more comfortable.)

(BCC Corpus)

Drawing on the above evidence, | convey the meaning of qudn & (‘spring’) in the following

explication:

[F] quan 3% (‘spring’)
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a. places of one kind
b. there is a lot of shui [m] (water [m]) in places of this kind
some time before, the water is somewhere far below the dimian [m] (ground [m])
in a very short time, the water is in a place of this kind
the water is moving like this all the time
itis like this all the time
c. because of this, there is often a water place of other kinds near this place
often, there is a chi [e] (‘pool’ [e]) near this place
often, there is a x7[e] (‘creek’ [e]) near this place
d. places of this kind are small places
e. atsome times, the water in a place of this kind is warm [m]
because of this, people often want to be in the water for some time
at many times, people think the water in a place of this kind is very good
because of this, people often want to hé [m] (drink [m]) the water in this place
f. when people think about a place of this kind, they often think like this:
‘the water in this place is moving like this all the time
the water can be on the ground in a short time
after this, the water can be on the ground for a long time
water doesn’t move like this in other places
the water in this place is very good

this is a very good place’

Component (b) shows that qudn & (‘spring’) refers to enclosed-water places in the sense
that water emerges from underground through a rupture or opening in the earth’s surface.
This component not only emphasises the existence of a contained water source but also
highlights the dynamic nature of its movement—water rising with force from beneath the
ground to the surface. This continuous upward flow is a defining feature of qudn, setting it

apart from other types of water bodies.
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Component (c) further elaborates on the process that occurs once the water reaches the
surface. Depending on the surrounding terrain and geological conditions, the spring water
may collect and form another type of water body, often a small chitdng or xi. Subsequently,

component (d) characterises qudn as relatively small-scale places.

Component (e) outlines two of the most prominent ways people interact with water from
qudn, namely pdo wénqudn #3i5. R (to soak in a hot spring) and hé qudnshui " 32 7K (to

drink spring water).

Lastly, component (f) deals with the thoughts people have when they talk about qudn. The
constant flow of water and the high quality of the water found in qudn contribute
significantly to how people feel and think about such places. The continuous, dependable
flow of clean water and its perceived high quality significantly shape public perception of
these places. Qudn are often seen as sources of vitality and abundance, with their water
commonly regarded as pure and refreshing. These characteristics contribute to a strong
cultural association with health, renewal, and well-being. Consequently, Chinese people
frequently view qudn with great respect, valuing them not only for their physical benefits

but also for their role in providing spiritual nourishment.

7.6 Conclusion

In this chapter, | have conducted an in-depth semantic analysis of Chinese landscape terms
for enclosed-water places, revealing the key elements that Chinese speakers typically
consider when classifying such landforms. Size and depth of water play a primary role in the

Chinese categorisation of enclosed-water features. Additional factors reflected in the
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meanings of these terms include the material composition of the surrounding environment,
the quality and movement of the water, as well as whether the water body is naturally

occurring or artificially constructed.

The preceding semantic analysis demonstrates that specific characteristics of certain
enclosed-water places can carry either positive or negative cultural connotations. These
connotations are often embedded in the meanings of the terms themselves and, in some
instances, may even serve as the primary rationale for their use. For instance, in Section 7.4,
| have illustrated that physical features tdn & (‘deep pool’) and yudn ¥ (‘very deep water
place’), such as great depth and muddiness, can evoke unpleasant feelings and thoughts and
establish metaphorical connections between landscape terms and negative experiences
people have elsewhere. In Section 7.5, | have also demonstrated that the ever-flowing
nature of qudn & (‘spring’) is frequently ascribed positive connotations by speakers of MSC.
Consequently, the term qudn is often employed metaphorically to denote an enduring and
reliable source of valuable or desirable things or qualities, such as wisdom and inspiration,

reflecting the cultural perception of qudn as a symbol of a sustaining abundance.

Cultural imagery, particularly as conveyed through literary depictions in textbook materials,
plays a crucial role in shaping people’s conceptualisation of enclosed-water places. As
demonstrated in Sections 7.2 and 7.3, terms such as dian V€ (‘shallow lake’) and tdng 3#
(‘pond/pool’) are not limited to descriptions of physical features; rather, they are embedded
in broader cultural narratives that evoke stereotypical associations with water plants like

héhua fii{t. (water lily) and /uwéi 7 5 (reed). These culturally reinforced images profoundly
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influence the mental visualisation of such places, shaping how they are cognitively

represented and understood by MSC speakers.

The preceding semantic analysis also reveals that all landforms designated with landscape
terms are of a sufficient size to constitute a notable part of the environment, spaces that
people can enter, interact with, and engage in various activities. In MSC, two other terms are
used to describe small enclosed-water features on a hard surface, namely shuiwa i+
(‘puddle’) and shuikéng 7K3T (‘puddle’). Unlike the Pitjantjatjara/Yankunytjatjara term
warku ‘hollow in rock, where water collects after rain’ (Bromhead, 2017, p. 198) that is
regarded as a landscape term, shuiwa and shuikéng are not conceptualised as landscape
features due to their temporary nature and small size. Rather than being perceived as
integral parts of the physical world with spatial or ecological significance, they are
understood more as transient elements that people navigate around, similar to movable

objects like furniture within a room.

Wa can be a muddy puddle on a dirt floor or a puddle on an uneven road surface or a rock.
Keng describes a small hollow or depression in the ground that may sometimes collect water,
for example, after rainfall. When used on its own, the central meaning of kéng emphasises
the indentation in the earth rather than the presence of water. In the corpus, the most
frequent usage of these two terms is in reference to wet ground during rainy days and the
difficulties it creates for pedestrians. However, because these features are temporary in

nature, heavily influenced by weather conditions, and occupy only limited areas, they are not

171



considered landscape features in the strict sense. This distinction sheds light on how Chinese

speakers conceptualise ‘what’ versus ‘where’ in their understanding of the physical world.
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Chapter 8 Agricultural and Cultural Landscape

8.1 Introduction

Chinese people's conceptualisation of nature is deeply intertwined with an aesthetic
perspective that reflects a yearning for an idealised countryside life. This appreciation
extends not only to untouched natural landscape features as discussed in Chapter 4, but also
to human-intervened landscapes. For Chinese people, living near nature and away from
authority or the bustling city is something to be sought after and praised (see Chapter 4.2).
Despite variation in different aspects, this intimacy with natural simplicity and peaceful life is
present in many cultures—examples include the Greek concept of ‘Arcadia’, and English
adjectives like ‘pastoral’ and ‘idyllic’, to name a few. This chapter seeks to uncover the
distinctive, idealised perception that Chinese people have of countryside life by examining

the meanings of selected terms referring to agricultural and cultural landscapes.

As mentioned by Bromhead (2018), man-made agricultural places, or semi-man-made
agricultural places exist because of people’s intent. For instance, agricultural and pastoral
places, such as paddocks and meadows, exist because people want them to be (Bromhead,
2018). This notion in the meanings of these concepts is conveyed by the phrase ‘people want
this’ (Bromhead, 2018, p. 141) in their explications. In the Chinese landscape concepts
examined in this chapter, human intent extends beyond merely signifying human
modification of nature. It also reflects a desire to dwell in these places and a way of life
closely tied to them. Such terms often convey a particular mode of dwelling and a culturally

embedded way of life associated with these landscapes.
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This chapter aims to reveal the unique Chinese perspective on countryside life, which is often
idealised, through an in-depth semantic analysis of a few Chinese terms for agricultural
landscapes. In this chapter, | will first look at the meanings of the Chinese terms for
agricultural places: tidn H (‘field’) and gianmo BTFA (‘crisscross footpaths between fields’).
Then, | will look at the meaning of the Chinese word yudn [it| (‘garden’), which is an artificial
place for plantation and other designated purposes. Following this, | will analyse chdyudn %%
(‘tea garden’) and the debates concerning its inclusion in the West Lake Cultural
Landscape World Heritage designation. | will then explore the meaning of cdoyudn % Jii
(‘grassland’), a term for grasslands used for animal grazing. Finally, | will discuss the concept
of tiadnyudn H [ (‘countryside’), an idealised representation of countryside life. Where

applicable and feasible, comparisons will be drawn with similar concepts in other languages.

8.2 Tign H (‘field’) and Qianmo FTFA (‘crisscross footpaths between

fields’)

In Chinese, tidn is a general term that denotes land cultivated by humans for growing a
variety of crops (i A& A/E4 K] L Hh) (ILCASS, 2005, p. 1349). It can be used as a standalone
noun, as in yikudi tidn —3 M (a patch of farmland), or as part of compound words that
specify different types of cultivated land, such as tidndi F3t (fields or farmland), maitidn 7

H (wheat field), and daotidn % H (rice paddy).

The term tidn can refer to both small and large agricultural plots, with different classifiers
used to indicate their scale. Kudi Bt (piece) is typically applied to smaller sections of land
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where boundaries are more noticeable. This classifier is also used for objects with a defined
shape and discernible thickness, such as binggan T (cookie), dangao %% (cake), and
zhuan % (brick). In contrast, pian Ji (stretch) is used for larger expanses of land, highlighting

their vastness and seamless integration into the surrounding landscape (see Chapter 3.4.1).

The Chinese concept of tidn does not inherently imply vertical boundaries constructed by
humans. Instead, it often conveys a sense of openness and natural continuity with the

surrounding landscape, as reflected in the term tidnyé H 25 (literally 'fields and wilderness'),

which is a compound noun evoking an image of open rural spaces that blend cultivated fields
and natural land. This stands in contrast to the British English term field, which typically
denotes enclosed spaces demarcated by hedges, walls, ditches, fences, or banks—features
that characterise modern small fields in England (Bromhead, 2018; Muir & Muir, 1989, pp.

136-144).

Drawing on the above discussion, the meaning of tidn can be explicated as follows:

[A] tian H (ffield')

a. places of one kind

b. there are a lot of nitdi [m] (earth [m]) in a place of this kind

c. there are places of this kind because people want this

d. often, there are things of some kinds growing [m] out of the dimian [m] (ground [m]) in a place
of this kind,
because, sometime before, some people did some things to the dimian in this place

e. after some time, when things growing in these places are big,
people do some things to these things,

because they want to do some other things with these things somewhere else
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f. after this, sometimes people can chr [m] (eat [m]) these other things,

sometimes people can zud [m] (make [m]) some other things with these things

Component (b) caters for the material composition of tidn. Component (c) highlights the
human intention in the meaning of tidn through the phrase ‘because people want this’, a
characteristic shared by all the agricultural places examined in this chapter. Components (d)
and (e) address the agricultural activities carried out by farmers in the field, both before and
during the harvest. Finally, component (f) focuses on the ultimate purpose of these activities:

the production of food and other agricultural products.

To make the land more suitable for crop cultivation and livestock grazing, farmers and
shepherds continuously modify and shape the land to meet practical needs. One of these
modifications takes the form of functional lines, such as fences enclosing pastures, the

boundaries of terraced fields, and footpaths within fields. Among these, tidngéng 3,

which can also be called as gianmo FF[H, plays a crucial role in tidn.

These practical lines serve distinct purposes; while fences and field boundaries establish
clear divisions for land management, giGnmo specifically refers to narrow footpaths created
by humans to facilitate movement within agricultural fields. Unlike other demarcations that
primarily function as barriers, gianmo is recognised as a place rather than merely a boundary
because its primary function is to provide walkways within the cultivated land. The very
reason for constructing these paths is to ensure that people can navigate the fields freely and

efficiently. Thus, gianmo embodies both functionality and spatial significance, allowing

176



farmers to move through their fields with ease while also contributing to the structured

organisation of agricultural landscapes.

According to Shuéwén Jiézi it S fi#F-, an ancient Chinese dictionary compiled during the
Eastern Han dynasty (25—220 CE), gian [t and mo Pf are defined based on their orientation
within agricultural fields: ‘Déngxi wéi mo, Ndnbéi wéi gian %< V8 NP, FdLANBT (East-west

footpaths are mo, north-south footpaths are gian)’ (Shuowén Jiézi, 100 CE/2011, p. 2434).

Although the original directional distinction of giGnmo is no longer strictly followed, the term
still conveys the idea of an intersecting network of footpaths that structure agricultural
fields. In the BCC Corpus, gidnmo frequently appears in the phrase giGnmo zonghéng T [\
1#i, evoking the crisscrossed pattern of cultivated land. Modifiers such as wdngzhudang IR
(reticular) and jidozhi 2R (interwoven) further underscore its spatial complexity. These
collocations highlight how gianmo represents not just paths, but an organised agricultural

landscape shaped by human intent and interaction with the environment.

The meaning of giagnmo [T-Ff (‘footpaths of field” ) is explicated as such:

[B] qianmo TP (footpaths of field’)
a. places of one kind
b. places of this kind are in tian [m] (field [m])
c. there are places of this kind because people want this
d. people can think a place of this kind like this:
‘it is like something very long [m]’
e. there are a lot of nitd [m] (earth [m]) in a place of this kind
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f. often, there are many places of this kind in tian
because of this, people can zéu [m] walk [m] from one place to somewhere else

when they are in tian

Component (b) illustrates that gianmo exists by virtue of tidn; its existence depends on the
presence of cultivated fields. In other words, the concept of gianmo is intrinsically
dependent on and shaped by the understanding of tidn. In this sense, tidn functions as a
semantic building block in the explication of gianmo. Component (c) is shared by other
concepts explored in this chapter, highlighting that these agricultural spaces exist due to
human 'intention' (Bromhead, 2018). Component (d) emphasises that gianmo are long
spaces, a characteristic also found in the explications of other long spaces, such as river-
places hé ¥ (‘river-1’) and jiang 1L (‘river-2’) (see Chapter 6). In component (e), | point out
that giGnmo consists of earth, which is also the material composition of tidn. Finally,
component (f) emphasises the functional role of gianmo in facilitating movement across the

fields.

8.3 VYudn Id (‘garden/park/plantation’) and Chdyudn 7% (‘tea garden’)

In Chinese, the term yudn [it| (‘garden’) is used to refer to man-made enclosed spaces

designed for specific purposes, encompassing what would be expressed in English as garden,
park, or plantation, depending on the context. It is used as the root of compound terms such
as huayudn 1t (garden, lit. flower garden), gudyudn £ [ (orchard, lit. fruit plantation) and

gongyé yudn L (industrial park).
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When yuan appears in compound terms denoting man-made enclosed spaces, it carries
varying connotations that reflect the specific purpose or function of each space. For instance,
in huayudn, the emphasis is on aesthetic appreciation and ornamental value. Such spaces are
often designed for visual appeal, relaxation, and leisure, featuring carefully arranged flowers,
plants, and landscaping elements. In contrast, in gudyudn, the focus shifts to agriculture and
the productivity of fruits. The primary function of a gudyudn is to cultivate fruit-bearing
plants or trees, making it a space driven by farming and harvest rather than aesthetics. These
variations demonstrate how yuan shifts in meaning within different compound terms,
highlighting diverse aspects such as aesthetic qualities, agricultural functions, or other

practical uses depending on the context.

The term yudn can refer to spaces of vastly different sizes, ranging from expansive imperial
gardens to small backyard plots used for agricultural purposes. For example, Yudnming Yudn
B[ (the Old Summer Palace) is a grand imperial garden renowned for its elaborate
architecture, vast landscapes, and artistic design. At the other end of the spectrum, yudn is
also commonly used in everyday contexts to describe much smaller, practical spaces
designed for agricultural purposes. For instance, cdiyudn [t denotes a vegetable garden,

often a small backyard plot where vegetables and herbs are cultivated for household use.

The broad applicability of the term yudn underscores its versatility, indicating that it
generally denotes an enclosed space designed for a specific purpose, with its size and

function varying significantly depending on the context.

Based on the above discussion, the meaning of yudn is explicated as follows:
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[C] yuan [ (‘garden/plantation/park’)
a. places of one kind
b. there are places of this kind because people want this
c. often, there are things of many other kinds growing [m] out of the dimian [m] (ground [m]) in a place
of this kind
because, sometime before, some people did some things to the ground in this place
d. there are things of some kinds in places on all the sides of a place of this kind
because people do some things
e. aplace of this kind is on one side of these things
other places are on the other side of these things

The explication of yudn [t (‘garden’) emphasizes its artificial origin and the deliberate intent
behind its creation, while also highlighting its primary use in agricultural contexts, which is
the most common setting for this term. Component (b) includes the phrase ‘because people
want this’, emphasising that yudn is not a naturally occurring space but rather one that is
deliberately established by people to serve a particular purpose. This distinguishes yudn from

purely natural landscapes, reinforcing its role as a human-constructed space.

Component (c) focuses on the presence of plants within yudn, stating that they grow there
specifically because ‘people want them to be there’. This highlights the intentional cultivation
and maintenance involved in a yudn, whether it is a garden, orchard, or plantation. Unlike
wild vegetation, the plants in a yudn are carefully selected, planted, and nurtured by humans
to serve specific purposes. The use of ‘often’ at the beginning of component (c) aims to
clarify that although agricultural purposes are a primary function of yuan, this is not always

the case. Exceptions include its usage in terms like gongyé yudn T MV [ (industrial park) and
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shibé yudn tH{E[E (World Expo park), which are designed for commercial or business

purposes.

Component (d) addresses the boundary or enclosing nature of yudn. This defining feature
further demonstrates that yudn is not a natural occurrence but a deliberate human
intervention, reinforcing the idea that a yudn is a controlled and organised space with clear

boundaries that separate it from surrounding areas.

Component (e) delves into the concept of 'boundary', illustrating how people perceive the
distinction between one place and the areas around it. This understanding of spatial division
is crucial to the concept of yudn, as its enclosed nature is a key characteristic that

differentiates it from open, unstructured space.

Overall, the above explication illustrates that yudn is a human-designed enclosed space,
purposefully shaped to fulfill aesthetic, agricultural, or business functions. Its existence is
driven by human intent, and its boundaries, contents, and organisation reflect deliberate

planning and intervention.

The next term to be discussed in this chapter is chdyudn %517, which can be translated as tea
garden or tea plantation. As the name suggests, chdyudn refers to a designated area where
farmers cultivate tea trees. Unlike many other agricultural sites that mainly function as
production centres, chdyudn also carries important cultural and aesthetic meanings (see,

e.g., Zhang & Taylor, 2020).
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The dual role of chdyuan is deeply rooted in Chinese culture and broadly recognised by the
Chinese people. Beyond its agricultural function, chdyuan are often valued as picturesque
and peaceful landscapes, drawing visitors who come not only to observe tea cultivation but
also to appreciate the natural beauty and tranquil ambience of these tea-growing areas. This
notion is evident in common corpus expressions like gudangudng chdyudn W 4% il
(sightseeing tea garden) and in contexts where chdyudn are portrayed as popular tourist
destinations. The following corpus examples illustrate how chayuan emphasises its
experiential and recreational qualities, highlighting its significance beyond tea cultivation to

include cultural tourism and sightseeing.

1. BIHUHIIRMAINGY), WABIRGRE, W% 2 AR BEARIUTM R 3
Jie totn, JEFRE AT KZ, BV, AW EZE . (When @ visit
Hangzhou, | never go shopping or visit stores. Instead, | go to places that locals
believe best represent the essence of Hangzhou. For example, | visited [chdyudn] tea
gardens, bamboo forests, and water towns, strolled around West Lake, and enjoyed
boat rides on the lake.)

(BCC Corpus)

2. PR mydbiERsIEN, memmEg, - NMEASHEE « R,
TR HESEARIN BEAR T — AR 2 & iR 52 [X - (Located in Penghua Town, in the
northwest of Nan'an City, this tourism complex was solely funded by Taiwanese
entrepreneurs. It is a comprehensive tourist destination that integrates an ecological
[chdyudn] tea garden, orchards, sightseeing, and leisure resorts.)

(BCC Corpus)
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Given this rich cultural and aesthetic dimension in the meaning of chdyudn, this thesis
adopts ‘tea garden’ as the preferred translation of chdyudn, rather than ‘tea plantation’.
While both terms can be regarded as the equivalent of chdyudn in English, ‘tea garden’ more
effectively conveys its broader significance in Chinese tradition—not just as a site of tea

cultivation, but also as a place of aesthetic appreciation, cultural heritage, and sightseeing.

In the Chinese tourism industry, sightseeing tea gardens have emerged as a key component
of the tourism experience, with certain tea gardens and the teas they produce becoming
iconic symbols tied to specific tourist destinations. For example, West Lake Longjing Tea in
Hangzhou and Da Hong Pao Tea from Mount Wuyi are not only renowned for their unique
qualities but also for their close association with these scenic spots. Local travel agencies
frequently include visits to these tea gardens in their sightseeing packages, positioning them
as key attractions within the larger scenic areas. On online platforms like TripAdvisor (May
20, 2025), sites such as Longjing Resort and Longjing Tea Village within the West Lake Scenic
Area, as well as the Da Hong Pao Tea Garden in Wuyi Mountain, are frequently identified as
key attractions. This highlights the prominent status of chdyudn as an essential destination in

contemporary travel discourse.

Chdyudn have become a popular tourist attraction not just because of their appeal and the
sale of tea products, but also due to the significant role that tea culture plays in Chinese
society. Given the long and rich history of tea culture in China, it would be impossible to
cover the cultural practices of tea drinking in every historical period within the confines of

this section. Instead, this discussion will focus on how traditional Chinese tea culture
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continues to shape contemporary understandings of chd 2% (tea) and chdyudn (tea gardens)

among modern Chinese people. This reflection will highlight the enduring influence of tea
culture on contemporary views of relevant concepts, which continue to be deeply rooted in

Chinese heritage and identity.

Chd %% (tea) first became a common drink of choice in China during the Tang dynasty (618—
907 CE) and Song dynasty (960-1279 CE) (Anderson, 2007; Hinsch, 2016). Since then, tea has
become a carrier of Chinese culture in multiple ways. As Hinsch (2016) points out, in Chinese
culture, chd can become ‘a lofty cultural pursuit, a source of personal cultivation, and even a
platform for spiritual attainment’ (p. 6). With pragmatic social issues as the core of Chinese
thought, which distinguishes Chinese ways of thinking from the other parts of the world, chd
inevitably became one of the most significant media for expressing social ethics in ancient
China. Tea culture was intimately associated with high culture in ancient China, a social
environment with a very clear social hierarchy. As Hinsch (2016) notes, chd was used as a

tool to stand out from the crowd and create a superior social image:

Various kinds of people used tea to distinguish themselves from others and construct
a superior social persona. Buddhist monks, emperors, poets, and gentlemen
connoisseurs all deployed tea culture somewhat differently. Even so, for all of them
the basic goal remained the same. They manipulated tea to stake a claim to some
kind of special status, drinking it in ways that could somehow mark them off as better

than others. (Hinsch, 2016, p. 121)
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Chd is not only a social and cultural symbol in China but also a tool for personal cultivation.
The opening line of The Classic of Tea (Chd Jing Z5%4), written by Lu Yu (733-804 CE) in the
eighth century CE, states that the way of chd ‘embodies frugality and virtue (& B F5 1745 1
Z N (Lu, ca. 760-780 CE/2016, p. 37). While tea was deeply embedded in political rituals,
court life, and social hierarchy in ancient China, it also served as a medium for individuals to
embrace a simpler, more modest lifestyle as a form of spiritual aspiration. As Hinsch (2016)
describes, chd provides a pathway for individuals to ‘pursue modest simplicity as a kind of

spiritual ideal’ and ultimately ‘attain inner peace’ (p. 67).

This introspective and meditative aspect of tea culture has been embraced by the three
major philosophical and ideological traditions that have shaped Chinese civilisation:
Confucianism, Buddhism, and Taoism. Taoism views chd as a means of harmonising with
nature, cultivating a Daoist mindset, and even seeking immortality (Lai, 1999). Confucianism
regards tea as a practice of self-discipline, fostering virtues such as frugality, purity,
tranquillity, and inner peace, as described in Dagudn Chdlun KW Z518 (Treatise on Tea) by
Emperor Huizong (1082-1135 CE) of the Song dynasty (960-1279 CE). Meanwhile, Zen
Buddhism draws a direct parallel between the way of chd and the practice of dhyana

(meditative absorption). This is reflected in the Buddhist concept of chdchdn yiwei (44—

k), meaning ‘the oneness of tea and Zen".

Due to the enduring presence of tea culture and the deep cultural appreciation for tea
among Chinese people, chdyudn has never been seen merely as an agricultural site. Instead,
it serves as a space that embodies tea culture and offers a meaningful experience cultural

immersion for visitors.
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Beyond the cultural significance mentioned earlier, it is also important to note that tea plants
thrive in specific climates and do not grow well in extremely cold regions. Consequently, the
location of chdyudn is often tied to landscapes and climates, reinforcing their cultural and
historical associations with certain regions. For example, Longjing tea is closely associated
with West Lake in Hangzhou, and its recognition is deeply connected to this specific
geographic and cultural context. Out of the 2,815 total entries of Longjing in the BCC Corpus,
657 feature the pairing of Longjing tea and West Lake. Apart from Longjing tea, most of the
other tea gardens are also found in southern China as testified by Lu (ca. 760—-780 CE/2016)

‘Tea is a fine tree of the south (A%, Fd /7 Z 3 A t) (p. 6). In Chinese discourse, tea

cultivation is predominantly linked to certain mountainous regions in southern China (see

e.g., Dao, 2022, Novermber 30).

Drawing on the above discussion, Chinese people’s conceptualisation of chdyudn is

explicated as below:

[D] chéayuan 7%l (‘tea garden’)

a. places of one kind

b. places of this kind are very big places

c. there are places of this kind in some places because people want this

d. often, there are many chashu [m] (tea trees [m]) growing out of the ground [m] in a place of this kind
because, sometime before, some people did some things to the ground in this place

e. places of this kind are often in a place where there are many shan [m] (mountains [m])
places of this kind are often in a place where is wénnuan [m] (warm [m])
zhonggud [e] (China [e]) nanfang [e] (south [e]) is one of these places

f.  when people are in a place of this kind
they can see something good
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they can wén[m] (smell [m]) something good
they can drink cha [m] (tea [m])
because of this, they feel something good
because of this, they want to be in this place at some times

Component (b) depicts chdyudn as vast expanses of land, a perception reinforced by the
measure unit of mu T (acre), which is commonly used to measure large areas. In the BCC
Corpus, chdyudn is often described as hundreds and thousands of ‘md’, highlighting its
significant scale and capacity for large-scale tea production, often yielding substantive
quantities measured in kilograms. Furthermore, the classifier pian }, which is used for flat
objects or extensive stretches of land, serves as the designated classifier for chdyudn. This
linguistic feature further emphasises the conceptualisation of chdyudn as expansive

landscapes rather than small, localised plots.

Component (c) highlights the man-made and cultivated nature of chdyudn. Component (d)
further specifies that chdyudn is where people cultivate tea trees, reinforcing its agricultural
function. Meanwhile, component (e) addresses the typical geographical setting of chdyudn,

which is predominantly found in mountainous regions and southern China.

In the BCC Corpus, the co-occurrence of chdyudn and shan LI (‘mountain’) appears 148
times, making it the most frequently mentioned geographical location for chdyudn.
Additionally, the term yinding z T (lit. cloud top) is a common modifier for sightseeing-
oriented chdyudn, reflecting the breathtaking scenery often associated with these high-

altitude tea gardens. This connection is further supported by official information provided on
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the website of the Ministry of Agriculture and Rural Affairs of the People’s Republic of China,

which highlights the visual and environmental appeal of mountain tea gardens.

EZE N2 AR L X, 2 RS O AR RN Y B RIS, S ™
X YN (5 AR BEURN 50%LL 1. (The tea industry in our country is predominantly
located in mountainous regions, making it a distinctive local industry and a significant
source of income for farmers. In concentrated tea-producing areas, the income from
tea accounts for more than 50% of the farmers' total income.)

(Press Office of the Ministry of Agriculture and Rural Affairs of the

People’s Republic of China, 2018)

Lastly, component (f) highlights the aesthetic perspective and human experience aspect in
the meaning of chdyudn. The two primary values of chdyudn are beautiful scenery and tea

tasting, are described in this component.

To fully grasp the concept of chdyudn, it is essential to appreciate both its aesthetic and
cultural significance. Without a thorough understanding, one risks misinterpreting its true
meaning. A notable example of undermining the cultural significance of chdyudn is the
exclusion of chdyudn from the West Lake Cultural Landscape World Heritage designation.
While United Nations Educational, Scientific and Cultural Organization (UNESCO) added the
West Lake to its World Heritage List in 2011, recognising it for ‘bearing an exceptional
testimony to the cultural tradition of improving landscapes to create a series of vistas
reflecting an idealised fusion between human and nature’ (UNESCO, 2011), it excluded the
tea gardens that China included in its World Heritage application.
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Since then, ongoing discussions (e.g., Zhang & Taylor, 2020) have highlighted how cultural
landscapes are perceived differently by Chinese people and those from other cultural
backgrounds, particularly Western countries that set heritage standards through
organisations like UNESCO and the International Council on Monuments and Sites (ICOMOS).
This debate arises from two key factors: cultural misinterpretations and fundamental

differences between Eastern and Western perspectives on nature.

In many Western traditions, nature and human activity are often viewed as separate entities.
In contrast, Eastern philosophies, particularly in Chinese culture, see nature and human
influence as interconnected and harmonious. As Tayler (2007) points out, ‘looking back at
the World Heritage List, there are many sites in Asia that have been designated as natural
heritage, when in fact there are too many landscapes associated with humanity that have
been erased’ (p. 6). This statement highlights a recurring issue in heritage classification—
many landscapes in Asia, shaped by human interaction while maintaining their natural
essence, are often categorised solely as ‘natural heritage’, overlooking their cultural and
historical significance. This approach erases their human connections from official heritage

recognition.

The exclusion of tea gardens from the West Lake Cultural Landscape World Heritage
designation is a prime example of this differing perspective between Western and Asian
countries (e.g., Taylor, 2004). China views tea gardens as an integral part of the cultural
landscape, reflecting centuries of agricultural tradition, aesthetic values, and human-nature

harmony. Yet, within the Western heritage frameworks, chdyudn are often reduced to
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modified agricultural spaces, a classification that overlooks their cultural significance. This
misalignment highlights the urgency of re-evaluating how cultural landscapes are

conceptualized and assessed worldwide. (see e.g., Taylor, 2004; Zhang & Taylor, 2020).

The semantic analysis and discussion of chdyudn shows that the cultural aspects in such
landscapes in China do not necessarily reflect in physical evidence, such as man-made
buildings or activities conducted in these places. Instead, the profound cultural perspectives
in the Chinese conceptualisation of such places are deeply embedded in language, arts, and
philosophical thinking. Unlike purely agricultural landscapes, chdyudn holds profound

cultural meanings that go beyond its function as farmland.

In this section, | have shown that a semantic study of Chinese terms for cultural landscapes
can significantly enhance cross-linguistic and cross-cultural communication on heritage
conservation. Understanding the cultural and linguistic nuances in landscape classification
can bridge the gap between Asian and Western heritage perspectives, ensuring that diverse

worldviews are represented in global heritage discourse.

8.4 Cdoyudn ELJ& (‘grassland’)

Based on the statistics provided by the National Forestry and Grassland Administration of
People’s Republic of China, grasslands account for 40.9% of China's total land area. Most of
the grasslands are distributed in northern China, among which the three provinces with the
largest grassland areas are Tibet, Mongolia, and Xinjiang (National Park Administration,
2021). Although grasslands account for a large proportion of the country's total area, they

are not home to the majority of China's Han population, but to ethnic minorities, such as the
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Mongols, Xinjiang Uyghurs, and Tibetans (National Park Administration, 2021). The meaning
and significance of grasslands likely differ between Han people and these traditionally
nomadic ethnic minority groups. This chapter's semantic analysis will adopt the Han cultural

perspective as encoded in the Modern Standard Chinese (MSC) lexical item cdoyudn.

In MSC, cdoyudn generally refers to vast, naturally formed grassland. In Chinese culture,
these landscapes are primarily associated with animal husbandry, which has traditionally
been practised through nomadism rather than pasture-based grazing. The ethnic minorities
who inhabit cdoyudn have distinct languages and cultural traditions, setting them apart from
the Han people living in China’s central regions. Consequently, cdoyudn has become a symbol
of nomadic culture in MSC, representing a way of life that contrasts with the sedentary

agricultural traditions of the Han majority.

When referring to the size of cdoyudn, the classifier pidn J is commonly used. Descriptive
modifiers such as gudngkuo ] [ (vast), lidokuo 1L & (extensive), and yiwang wuji — 2 JGFx
(boundless) are frequently applied to emphasise its expansiveness. Additionally, due to the
flat terrain and relatively low vegetation, visibility in the cdoyudn is generally unobstructed,
allowing people to see far into the horizon. As a result, adjectives like kaikud 7T & (open and
wide) and kéngkudng =" (open and spacious) are often used in MSC to describe its

vastness.

Cdoyudn is often regarded as a complete ecosystem, serving as a habitat for wildlife,
livestock, plants, and other organisms such as birds and insects. A well-known depiction of

the cdoyudn in Chinese culture is found in the lyrics of the famous Mongolian song Tiantdng

191



K& (Heaven) popularised by renowned singer Tengger. This song vividly captures the

essence of the grasslands, painting a familiar and evocative image for many Chinese

listeners.
RE Heaven
W RS | see a blue sky,
TE T BHK Over a green lake,
SRER I L Vast is the grassland,
XK This is my homeland.
T IR Horses running wild there,
M Sl ¥iE: Sheep as white as snow,
A VR G R Girl wait for me,
X AR Where my heart's at home.
PEAR, K | love you, my homeland,
TR, IR E My homeland, my heaven.

(Tengger, 1997) (Tengger, 2001)

The following folk song, Chile Song L #17X, of the Northern and Southern Dynasties (420—
589 CE) is featured in the third-grade Chinese textbook. It also represents one of the most

iconic depictions of cdoyudn in the collective imagination of the Chinese people.

192



B, Tchirek River,

(=TT Beneath Dark Mountains.

RALE The sky is arched like a tent,

FEEDUEY, Caging steppe’s four ends.

REE, The sky so gray,

BN, Wilderness so vague,

JEPR B 2R3 The winds blow, the grass leans low and

see the cattle go.

(MEPRC, 2017, p. 84) (Yip, 2020, p. 128)

The meaning of cdoyudn ELJ5i (grassland) is presented in the following explication:

[E] cdoyuan HJi (‘grassland’)
a. places of one kind
b. places of this kind are very very big places
c. there are a lot of cao [m] (grass [m]) in all places of a place of this kind
there can be hua [m] (flowers [m]) in some places of a place of this kind
d. often, there are big animals [m] of some kinds in places of this kind because people want this
often, there are ma [e] (horses [€]) in places of this kind
often, there are niti [e] (cows [€]) in places of this kind
often, there are ydng [e] (sheep [€]) in places of this kind
e. people want this because these animals [m] can chi' [m] (eat [m]) the grass in these places
f. often, when people are in a place of this kind
they can see places very very far from this place
g. when people think about a place of this kind, they often think like this:
‘some people live in this place,
these people are the same people,
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they live not like people live in other places’

Component (b) highlights the vastness of cdoyudn. In the BCC Corpus, the size of cdoyudn is
often quantified using the term wanging /3l (thousands of hectares). The phrase ‘very,

very big’ is employed to describe land that stretches beyond the visible horizon.

Component (c) conveys that cdoyudn is covered extensively with grass, with flowers
occasionally appearing in some areas. When contrasted with the British English term
meadow, cdoyudn evokes a raw, untamed landscape rather than the artificially tranquil and

picturesque image associated with meadow (see Bromhead, 2018).

Components (d) and (e) are like their counterparts in the explications of meadow and field
(see Bromhead, 2018), indicating that the presence of large animals such as cows and horses
is due to human intent. These animals are not wild inhabitants but are closely linked to

pastoral or nomadic lifestyles.

Component (f) explores the human experience of cdoyudn from the perspective of sight. Due
to the predominance of low-lying herbaceous vegetation and the immense scale of the
grasslands, the landscape appears to extend infinitely. This openness feature of cdoyudn is

conveyed by the phrase ‘they can see places very very far from this place’.

Finally, component (g) addresses the social cognition embedded in the concept of cdoyudn,

emphasising that it is predominantly inhabited by ethnic groups that lead a nomadic lifestyle.
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These ethnic groups have developed unique cultural and linguistic traditions that

differentiate them from the Han people residing in central China.

8.5 Tidnyudn HIH (‘countryside’, lit. fields and gardens)

Now, | will turn to the Chinese term tidnyudn H | (‘fields and gardens’), which translates to
‘fields and gardens’ and represents an idealised vision of rural life in the minds of Chinese
people. According to the Contemporary Chinese Dictionary, tiadnyudn is defined as such:
tiandi hé yudnpdi, jiezhi néngcin M AN [#, f&F8 A4+ (farmland and gardens,

metaphorically referring to the rural areas) (ILCASS, 2005, p. 1350).

From the above definition, it can be seen that the concept of tidnyudn is closely associated
with xidngcin % ¥} (‘countryside’). However, tidnyudn does not simply refer to any rural area
or agricultural land. Instead, it evokes an idyllic setting characterised by picturesque scenery

and an atmosphere that invites aesthetic appreciation.

Tidnyudn is deeply connected to the tradition of cultivated agriculture, which contrasts with
the vast cdoyudn ¥ i (grassland) and the nomadic lifestyle represented by cdoyudn. This
distinction stems from the fact that agriculture in most parts of China is predominantly based
on crop cultivation rather than livestock farming. As a result, the countryside represented by
tidnyudn is typically associated with fertile fields, well-tended gardens, and an environment
that embodies harmony between humans and nature. This romanticised vision of rural life
reflects not only physical landscapes but also cultural ideals that celebrate simplicity, self-

sufficiency, and the beauty of agrarian living.
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One of the most renowned and salient literary depictions of tidnyudn is the classic essay
Tdohua Yudn Ji #7251 (An Account of the Peach Blossom Spring) written by Tao
Yuanming®. This timeless piece is included in the Year 8 Chinese textbooks and can be recited
by many Chinese people. In this essay, Tao narrates the tale of a fisherman who, while
navigating a river, stumbles upon a secluded utopian village hidden beyond a dense grove of
peach trees in full bloom. The passage leading to this village is narrow and unassuming, yet
beyond it lies a world untouched by time. Before making this remarkable discovery, the
fisherman describes the scenery outside the village in detail, setting the stage for his
unexpected journey into this idyllic realm. The essay beautifully captures the essence of
tidnyudn—a vision of pastoral harmony, natural beauty, and an existence free from the

burdens of the outside world.

POEMAEN, JCREAL, PR, JTEESE, KRS,

Suddenly, he came upon a forest of peach blossoms on both sides of the river, several
hundred paces away. There were no other trees among them. The fragrant grass was
fresh and beautiful, the fallen blossoms scattered about in their myriad ways. (Tao,

ca. 220-589 CE/2021)

And then when the fisherman finally found the hidden village in a valley, he describes the

village as follows:

6 Tao Yuanming (365—427 CE), also known as Tao Qian, was a writer and a poet in the Eastern Jin dynasty (317-
420 CE). He is often regarded as the first Chinese writer to used tidnyudn as a means of expressing his
discontent with the political climate and his longing for an idealised rural life (see e.g., Tian, 2005).
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THFT, RER, ARE, K, R FEAGE, WRAME. Hi
HRME, BaRE, BN wWRKIES, HEGRER.

The land was flat and vast with houses and buildings neatly arranged. One could see
things like fertile fields, beautiful ponds, trees of mulberry and bamboo. The
footpaths between the fields met at intersections. One could hear the cries of the
dogs and the chicken. As for the men and women who went by and those who were
at work in the fields, their clothing was very much like those on the outside. There

were both elders and children who were all content. (Tao, ca. 220-589 CE/2021)

Tao Yuanming’s essay An Account of the Peach Blossom Spring serves as a powerful
expression of the author's dissatisfaction with the political climate of his time and his
yearning for a life of tranquillity, free from the constraints of government affairs (Owen,
1996). Through his vivid depiction of an idealised tidnyudn lifestyle, he establishes a literary
tradition that would inspire generations of writers. Tao is credited with pioneering the
tidnyudn style of writing, which emphasises not only the beauty of rural landscapes but also
the emotional and philosophical fulfilment that comes with living in seclusion, far from the

imperial court (Tian, 2005).

Throughout Chinese history, numerous writers have followed in Tao’s footsteps, using the
tidnyudn theme as a means of expressing their longing for a peaceful and self-sufficient life in
the countryside. This literary style typically consists of two key elements: first, the portrayal

of picturesque and aesthetically pleasing rural scenery, and second, the sense of
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contentment and spiritual fulfilment experienced by those who reside in such a place,

distanced from the political centre.

As previously noted, An Account of the Peach Blossom Spring is included in the Chinese
curriculum for Year 8 students, making it one of the earliest literary encounters with the
concept of tidnyudn for many Chinese students. Despite being written over 1,500 years ago,
the essay continues to shape contemporary perceptions of the concept of tidnyudn,
reinforcing an idealised vision of rural life. The enduring influence of this work is evident in
MSC’s usage of the term tidnyudn, as illustrated by the examples below from the BCC
Corpus, which demonstrate how tidnyudn remains a powerful and evocative symbol of an

idyllic countryside.

3. HEZr, NEA%, WG, RTRIK, 314 RMoRiETHE, sEuR gl
£, TR E LK EEE . (Amid the [tidnyudn] countryside, village houses are
scattered, surrounded by lush green trees and delicate bamboo swaying gently.
Cooking smoke rises and drifts in the morning and evening, creating a serene and
rustic scene that unfolds like a hundred-zhang-long scroll painting.)

(BCC Corpus)

4. (FA) HIMERRA - DNE AR BRI ERRIT, K&, K. B
1, AbAbiEFE T EES S . (The story of Return to the South takes place in a
rich rural area in the south of the Yangtze River, where there are farmhouses, wells
and peach trees in full bloom, revealing a peaceful [tidnyudn] countryside

atmosphere.)
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(BCC Corpus)
5. FREMMAR, WKEM L, FREKSAMECE, F—IRBEXOG. (Sheep
are strolling leisurely in the woods and meadows. Such a [tidnyudn] countryside
scenery!)
(BCC Corpus)
6. MEA—rRIUK&EERAE, TILEBHEEAES, 220, FafHE, &
TBIRK, ZEARY, H—IRERENXIE. (On a stone slope of about 1.5 meters in
height, there are more than a dozen layers of terraced fields, crisscrossed and
interconnected. The water runs all year round. Such a [tidnyudn] countryside
scenery!)

(BCC Corpus)

The examples above illustrate that when people refer to rural areas using the term tidnyudn,
they are not simply describing places far from the city, but rather those with aesthetic values.
Frequent lexical modifiers collocating with tidnyudn include xitli 75Tl (pretty), méili S& NN
(beautiful), youméi .35 (graceful), mirén X A\ (enchanting), tidnjing 1% # (peaceful), and
ningjing ‘T & (tranquil), among others. Thus, tidnyudn represents an idealised, filtered

image of the xidngciin (2 ¥, countryside).

Historically, tidnyudn referred to the peaceful retreats of ancient scholars who, after

resigning from government posts, sought seclusion in rural areas. In contemporary China,

beyond writers and philosophers, many Chinese people visit tidnyudn as a retreat from the
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hustle and bustle of city life. Here are some examples of how contemporary Chinese people

embrace a tidnyudn lifestyle:

7. AR HERAZR], AT DAL S 2, BRI, B, SERRFIR
3. RIS HEE R . (Agricultural tourism at the Zhaolai Agricultural Art Troupe in
Beijing offers students the opportunity to take carriage rides, enjoy outdoor cooking,
go fishing, savour home-cooked meals, and experience the charm of [tidnyudn]
countryside life.)
(BCC Corpus)
8. METAMIIAS YL, Wit RE T %, B E T EmEAN AR, St
Jo4+. (A friend once told me that she hates the hustle and bustle of the city and
wish to live a peaceful, [tidnyudn] countryside life, free from worldly conflicts, for the
rest of her life.)
(BCC Corpus)
9. A4, 7 gxly’ WK S| TE 2 AT AR AN 2K e AR AR BRI e ok ) — [l Y
THFFE . R —AHE R AP AR R, 2 2R KPS &R, o —KH
Fd 475 . (This year, 'Green Island' Chongming will attract more visitors from the
urban concrete jungle to breathe in the fragrance of the earth, experience the
bittersweet joys of self-cultivated fields, taste the delicious flavours of home-cooked
meals, and spend a day living the [tidnyudn] countryside life.)
(BCC Corpus)
10. HAHEEFE L ARRN, FESRHEONTE, MRIRAEM RN, KEFEL

FHR A G — S EHE A5 . (People who have been farmers for generations
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often dream of city life, while those who have lived in the city for a long time tend to
long for the unique charm of [tidnyudn] countryside life.)

(BCC Corpus)

As demonstrated by the above examples, the concept of tidnyudn life often encompasses
simple rural activities such as farming and fishing. However, these activities only touch the
surface, leaving out the more complex realities and challenges faced by farmers, such as the
hard labour in the fields, poor quality of education, and lack of job opportunities in rural
areas—issues typically associated with another Chinese term for rural areas: néngciin & ¥}
(rural area, lit. agriculture village). Tidnyudn, in this context, presents an idealised version of

rural life, detached from its practical difficulties.

Example 11 illustrates how the notions of tidnyudn and urban life are often seen as
opposites, much like the opposing sides of a besieged city, where each group holds an
idealised and somewhat illusory view of life on the other side. Notably, all the descriptions of
tidnyudn found in the corpus come from the perspective of urban dwellers. There is no
linguistic evidence suggesting that people living in the xidngciin (2 ¥, countryside) would
describe their own lives as tidnyudn. This observation is further supported by the data in the

following table:

TABLE 8-1

Urban and Rural Population in Each Population Census
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10000 persons %

100000 ~ 63.89 - 70.00
90000 - - 60.00
B0000 49.68

70000 - - 50.00
60000 |- 36.22 1 40.00
50000 |-

40000 |- s 2091 268 1 30:00
30000 - . 3 : - 20.00
20000 -

10000 | - 10.00

0 0.00

1953 1964 1982 1990 2000 2010 2020

Urban Population Rural Population Urban Population Share

(Office of the Leading Group of the State Council for

the Seventh National Population Census, 2021b)

The above table, sourced from the most recent population census conducted by the National
Bureau of Statistics of China, illustrates the dramatic increase in China's urban population
since 1953. Meanwhile, the rural labour force, particularly among younger generations, has
significantly declined since 1990. One of the consequences of this trend is the growing issue
of left-behind children and the elderly, as individuals born in rural areas often migrate to
larger cities for work. These rural residents, however, would not describe their daily lives in
xiangciin % #f (countryside) as tidnyudn life. News reports frequently associate rural life with
various social issues, including poor education, inadequate infrastructure, and poverty. As
such, tidnyudn life does not equate to xiangcuin life (‘country life’). Instead, it represents an

idealised version of rural living, often shaped by the perspectives of urban residents.

The final aspect of this concept to explore is how Chinese people evaluate tidnyudn as a

cultural group. Linguistic evidence suggests that life in tidnyudn is frequently characterised
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using terms such as méihdo de 3241 1¥] (happy), pingjing de “F-E# ] (peaceful), yourdn zidé
I%HR 515 (leisurely), reflecting a lifestyle that people often xiangwdng 7)1+ (yearn for) and
xidngshou =% (enjoy), as demonstrated in the following example. Tidnyudn is commonly
associated with joy and contentment, perceived as a place where individuals can attain inner

peace through a close connection with nature.

11. BARER T AN T HE A 7SR — MR 4E, Modern city dwellers often yearn for a
[tianyudn] countryside lifestyle.
(BCC Corpus)
12 AR =1l By — Abfe B g <, W RS 2 M EE 2 SR . He
has a simple house on Sanshan Island in Taihu and often goes there to enjoy the

[tianyudn] countryside pleasures of Tao Yuanming.

(BCC Corpus)

Moreover, since tidnyudn embodies a way of life, people's evaluation also extends to the
individuals who live this lifestyle. The tidnyudn literati, represented by Tao Yuanming, are
typically characterised by their disregard for authority, indifference to fame and wealth, and
detachment from ambition. As a result, they are deeply respected in Chinese culture and
have become the archetype of those who lead a tidnyudn lifestyle in the collective Chinese

imagination (see also the discussion on shanshui Ll17K [landscape] in Chapter 4).

Based on the above discussion, | convey the meaning of tidnyudn H [it| (countryside, lit.

fields and gardens) as such:
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[F] tianyuan H [r| (countryside, lit. fields and gardens)
a. many people in the chéngshi (city [m]) think like this:
b. this place is far away from places where many people live
c. there are many places in this place
there can be tian [m] in this place
there can be yuan [m] in this place
d. there can be many huacao shumu [m] (flowers, grass, trees and bush [m]) in this place
e. when someone is in this place
this someone can see many good things that they can’t see in the chéngshi
this someone often do some things like people often do in the xiangcdin [m] (countryside [m])
this someone can not-think about things like people often think in the chéngshi
this someone does not live like people live in the chéngshi
because of this, this someone can feel something very good
because of this, this someone can want to be in this place at some times
f.  some people want to live in this place for a long time
because they don’'t want to live like people live in the chéngshi
other people often think about these people like this:
‘these people are not like people live in the chéngshi
It is good if people want to live like this’

g. people often say something very good about this place

In component (a), | use ‘many people in the chéngshi 317 (city [m]) think like this’ to

indicate that tidnyudn is a conceptual notion rather than being used to refer to concrete

places. Component (b) addresses its location, highlighting that it is situated far from the city.

Next, in component (c), | aim to convey the diverse nature of this vast space, which consists

of various elements such as groves, farmland, and villages. Component (d) focuses on the
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landscape, as it is essential to specify this aspect in the explication—after all, a barren land

could hardly be considered tidnyudn.

Following this, component (e) outlines people's experiences and activities in this
environment, structured in a sequence: what people see, what they do, and how they feel
while living there. Given that the tidnyudn lifestyle, as exemplified by writers like Tao
Yuanming, is deeply ingrained in Chinese perceptions of tidnyudn, | seek to reflect this
stereotype in component (f). Finally, component (g) encapsulates people's overall evaluation

of tidnyudn.

My explication of tidnyudn provides a foundation for cross-cultural comparisons of idealised
rural life, including concepts such as Arcadia, the pastoral, and the idyll. The desire to retreat
to the countryside and attain inner peace through a closer bond with nature is not exclusive
to Chinese culture; it is also deeply rooted in Western traditions and likely present in many
other cultures as well. By examining the meaning of tidnyudn, this study lays the groundwork
for future comparative research on how different cultures conceptualise and idealise

countryside life.

8.6 Conclusion

In this chapter, | have examined the semantics of several Chinese terms for agricultural
places. A recurring theme that has emerged from the analysis is the role of 'human
manipulation of land' (Bromhead, 2018, p. 168) as an integral part of the lexical semantics of
these terms. For instance, the term tidn reflects how Chinese people manage land,
emphasising activities within the field. Another example is the Chinese term yudn, which
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conveys human intent through engaging in specific activities in these places and building

boundaries such as fences and edges around them.

Beyond their physical characteristics, these terms also carry cultural and conceptual
significance, particularly through the notion of tidnyudn. Tianyudn represents an idealised
vision of rural life, emphasising harmony between people and nature. It evokes a pastoral
way of living deeply embedded in traditional Chinese cultural values, portraying agricultural

landscapes as a peaceful escape from the imperial court or the fast-paced life of the city.

The meanings of these terms reveal the importance of human intent and the cognitive
processes that emerge from interactions with agricultural landscapes. Explications of these
terms frequently include phrases like 'people want this' or 'people want to be in/do things in
this place’, emphasising that these landscapes are not merely physical spaces existing
independently of humans, but are instead shaped by human desires, needs, and intentional

engagement.

The semantic distinctions embedded in the meanings of these agricultural terms are
influenced by various factors, including environmental features, patterns of land use, and the
utility of these terms. For example, caoyudn refers to expansive grassy landscapes, typically
found in northern and western China. These areas are historically linked with nomadic
pastoralism, where people herd livestock such as sheep, cattle, and horses. Therefore, the
semantics of cdoyudn reflect this mobile, livestock-centred lifestyle characterised by seasonal

migrations and economic reliance on animal husbandry.
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By contrast, terms associated with sedentary agricultural communities, like tidnyudn (H [,
pastoral fields), reflect a lifestyle centred on crop cultivation and village-based living. This
distinction illustrates how environmental conditions, subsistence practices, and cultural

factors influence the semantics of agricultural vocabulary.

Cultural associations further shape the connotations of these terms in literature and
discourse. While cdoyudn often evokes images of boundless freedom, nomadic traditions,
and rugged survival, tidnyudn is more commonly associated with tranquillity, simplicity, and
harmonious coexistence with nature. These linguistic differences demonstrate how
agricultural terminology reflects both the physical landscape and the cultural meanings

attached to different modes of life.

Human engagement with agricultural spaces also ties these terms to 'social cognition'
(Bromhead, 2018, p. 141). For example, in the case of cdoyudn, social cognition is captured

in expressions like 'some people live in this place, these people are the same, they do not live
like other people live.' This reflects how agricultural landscapes often serve as identity
markers, forging connections between inhabitants of specific environments and their

corresponding modes of life and cultural practices.

The semantic contrasts between cdoyudn and tidnyudn also highlight broader cultural
tendencies. Chinese perceptions of rural life tend to favour agrarian lifestyles over herding-
based ones. Cdoyudn evokes images of nomadic freedom but remains less prominent in
mainstream cultural imagination. In contrast, tidnyudn aligns with the agrarian ideals of

settled farming, village life, and a harmonious relationship with nature. These values, deeply
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embedded in Chinese values, continue to shape how rural life is romanticised and perceived

by Chinese people.

Ultimately, the Chinese understanding of agricultural landscapes is conveyed not only
through physical modifications by human but also by language utility and cultural ideas.
Places like cdoyudn, chdyudn, and tidnyudn may undergo minimal human alteration, yet they
carry profound cultural significance. The rich literary depictions found in classical and
modern Chinese works further attest to this cultural resonance. In such instances, it is
linguistic evidence, rather than visible man-made structures, that offers vital insights into the

cultural landscapes these terms evoke.

Future semantic research on agricultural terminology can enhance our understanding of how
people conceptualise landscapes across cultures. Such studies can provide valuable insights
into the cognitive, social, and cultural dimensions of how humans engage with the land,
offering a richer, more nuanced view of the relationship between language, environment,

and cultural identity.
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Chapter 9 Conclusion

9.1 Introduction

In this thesis, | have developed, with the help of the Natural Semantic Metalanguage (NSM)
approach and the data sources listed in Chapter 3.3, a total of 25 semantic explications of
landscape terms across five different categories in Modern Standard Chinese (MSC). Where
relevant, | have also compared their meanings with counterparts in other languages
examined by other scholars (e.g., Bromhead, 2017, 2018; Mark et al., 2011a). The semantic
analysis conducted in this research represents a preliminary yet in-depth attempt to

investigate the Chinese conceptualisation of the landscape from a semantic perspective.

The semantic analysis conducted in this study has demonstrated that the NSM approach is
an effective tool for uncovering the internal structure and logic embedded in the meanings
of complex landscape terms. This study has identified 29 complex concepts that function as
semantic molecules and 11 concepts that function as exemplars in the meanings of the
examined landscape terms (see Table 9-1 and Table 9-2 below). Both common and culture-

specific molecules have been identified in the meanings of Chinese landscape concepts.

The findings reveal that Chinese speakers perceive the geographical features not solely based
on their physical characteristics but also through their own experience of interacting with
these places and through a deeply rooted cultural perspective. This conceptualisation
extends beyond tangible attributes of landscape features such as size and shape to
encompass aesthetic appreciation and cultural ideas. The interplay between language,

perception and conceptualisation of the landscape uncovers the depth and complexity of
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how the landscape is understood in Chinese thought, reflecting an intricate fusion of the

natural world and human experience.

All things considered, this study offers a comprehensive and in-depth semantic analysis of
Chinese landscape terms, shedding light on the cultural and linguistic factors that influence
how different languages and cultures conceptualise the physical world. The following
sections will present the primary findings in alignment with the research objectives.
Subsequently, the contributions of this study, along with its limitations and potential avenues

for future research, will be discussed in detail.

9.2 Major Findings of this Study

9.2.1 The Chinese Conceptualisation of the Landscape: Building Blocks and Semantic

Templates for Landscape Concepts

This study has demonstrated that the NSM approach is a powerful tool for elucidating
intricate concepts by systematically utilising semantic primes, semantic molecules and
internally coherent explications. The NSM explications serve as ‘mini-portraits’ of the terms
under examination (Bromhead, 2018, p. 17), enabling more in-depth analysis and facilitating

cross-linguistic comparisons.

As discussed in the preceding chapters, certain complex concepts function as transitional
units of meaning in the meanings of landscape concepts in Chinese. NSM researchers (e.g.,
Goddard, 2012; Wierzbicka, 1992) have recognised that concepts related to the concrete
world are built on both semantic primes that are shared by all languages and complex lexical
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meanings, known as semantic molecules in NSM theory. The semantic molecules that
function as building blocks in the meanings of Chinese landscape concepts, as identified in

this thesis, are summarised in the table below.

TABLE 9-1

Semantic Molecules in the Explications of Chinese Landscape Terms

Type Semantic Molecules ([m])/Derivational Landscape Concepts

Base ([d])/Exemplars ([e])

Natural Elements nitdi e 1t (earth) shan i (‘mountain’)
shangia L F& (‘hill’)
tdng Y (‘pond’)

gianmo [T (‘footpaths of field’)

shitou 413k (stone) shan 1Li (‘mountain’)
féng W% (‘peak’)

tdn {¥ (‘deep pond’)

shui 7K (water) hé i (‘river-1’)

jiang L. (‘river-2’)

xi V& (‘creek/stream’)
ha ¥ (‘lake’)

dian E (‘shallow lake’)
chi it (‘pool’)

tdng Y (‘pond’)

tdn {¥ (‘deep pond’)

qudn & (‘spring’)

Spatial concepts dimian 1A (ground) ha 35 (‘lake’)

dian E (‘shallow lake’)
chi it (‘pool’)

tdng Y (‘pond’)

tdn {¥ (‘deep pond’)
qudn & (‘spring’)

tign 1 (‘field’)
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yudn [t (‘garden’)

chdyudn 78 (‘tea garden’)

dingbu 758 (top) shan 111 (‘mountain’)
shangia 1L & (‘hill’)
féng W% (‘peak’)

shanludn 11175 (“a stretch of mountains’)

dibi J& B (bottom) shan 111 (‘mountain’)
féng W% (‘peak’)
shangid 1L & (‘hill’)
ha ¥ (‘lake’)

dian 3E (‘shallow lake’)
chi it (‘pool’)

tdng Y (‘pond’)

tdn {¥ (‘deep pond’)

Plants and Animals hudcdo shumu AL FFIA (flower, grass, shan i (‘mountain’)
trees and bush) X7 % (‘creek/stream’)

tignyudn H [ (‘countryside’)

hua 1t (flowers) cdoyudn ¥EJF (‘grassland’)
cdo i (grass) cdoyudn ¥EJF (‘grassland’)
chd %X (tea) chdyudn ZXi (‘tea garden’)
chdshit 5 (tea trees) chdyudn 7% (‘tea garden’)
dongwii %) (animals) cdoyudn ¥EJF (‘grassland’)
Shape and size chéng K (Long) ling % (‘mountain ridge’)

shanmai Ll ik (‘Mountain range’)
hé ] (‘river-1’)

jiang L. (‘river-2’)

xi V& (‘creek/stream’)

gianmo [T (‘footpaths of field’)

Verbs and human wén [g] (smell) chdyudn ZXi (‘tea garden’)
activities zhdng 4K (grow) X7 ¥ (‘creek/stream’)

dian E (‘shallow lake’)
tidn M (‘field’)

yudn [t (‘garden’)
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chiliz (eat)

tian 1l (‘field’)

cdoyudn ¥EJF (‘grassland’)

zud H|1E (make things)

tian 1 (‘field’)

wa 1% (dig)

chi it (‘pool’)

z6u 7E (walk)

gianmo [T (‘footpaths of field’)

Environment

wénnudn % (warm)

qudn & (‘spring’)

chdyudn ZXi (‘tea garden’)

Other Landscape

concepts

shan 111 (mountain)

shanshui 111 7K (‘landscape’)

Iing 1% (‘mountain ridge’)

féng W% (‘peak’)

shanmai Ll ik (‘Mountain range’)
shanludn 11175 (“a stretch of mountains’)
shandi L}k (‘mountains’)

Xi % (‘creek/stream’)

shangia 1l F=. (“hill’)

shandi L}k (‘mountains’)

qidling F:Iz (“hills’)

tign H (field)

gianmo [T (‘footpaths of field’)

tignyudn H [ (‘countryside’)

yudn il (garden)

tignyudn H [ (‘countryside’)

Cultural-specific

molecules

ndnfang B /5 (south)

chdyudn 7% (‘tea garden’)

chéngshi 3§17 (city)

tignyudn H [ (‘countryside’)

xiangcin £ ¥ (countryside)

tignyudn H [ (‘countryside’)

gudjia [H X (‘country’)

héshan i 1L1 (the land of one particular country)

zhénggud 1 [E (China)

jiang L. (‘river-2’)

chdyudn ZXi (‘tea garden’)

Building on the preceding semantic analysis, this study has demonstrated that Chinese
landscape concepts are formed through a combination of universal and culture-specific
semantic molecules. These molecules serve as essential building blocks in the explications of
landscape-related terms, reflecting both fundamental cognitive elements shared across

languages and those unique to Chinese cultural and linguistic perspectives. The table above

213



categorises the different types of semantic molecules embedded in these explications,
highlighting the key factors that play a significant role in how MSC speakers conceptualise

and describe landscapes.

The first category of semantic molecule is the ‘natural elements’, including nitt Jé £ [m] (soil
[m]), shitou £13k[m] (stone [m]) and shui 7K (water [m]). The molecules nitii and shitou
primarily serve to present the stereotypical material composition of certain landscape
concepts. For instance, tdng 3# (‘pond’) is typically associated with muddy water (see
Chapter 7), while féng 4 (‘peak’) is commonly linked to rocky formation (see Chapter 5).
These molecules help convey the prototypical material composition of landforms as they are

traditionally perceived by MSC speakers.

By contrast, shui (water) serves as a core semantic molecule for all water-related landscapes,
providing a unifying conceptual thread across different geographical features involving water.
The presence of shui is one of the key factors in why these places are labelled, reflecting its

significance in human interaction with the landscape.

Spatial concepts function as essential semantic molecules that help define the physical
dimensions of various landforms. For example, dimian i1 [m] (ground [m]) serves as a
fundamental reference point for enclosed water bodies, while also representing the physical
terrain where plants grow in agricultural landscapes. Likewise, dingbu Tl [m] (top [m]) and
dibu JEEEE [m] (bottom [m]) are employed in explications to express vertical aspects of

landforms, such as the height of elevated places and the depth of enclosed water places.
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Within the ‘plants and animals’ category, general terms for living things such as huacdo
shumu {EELH K (flowers, grass, trees, and bushes) and dongwu 3% [m] (animals),
function as semantic molecules in the meanings of landscape terms, reinforcing the Chinese
perception of nature as an interconnected, organic whole rather than a collection of isolated
entities. Meanwhile, specific vegetation terms like cdo 5. (grass) and chd 4% (tea) function as
defining features that shape the categorisation of particular landscape features, as

exemplified by cdoyudn FJ5 (‘grassland’) and chdyudn %5[ (‘tea garden’).

Size and shape play a crucial role in emphasising that both vision perception and physical
interaction are fundamental ways of experiencing the landscape. While the concepts of ‘big’,
‘very big’, ‘very very big’, ‘small’, and ‘very small’ are semantic primes found in all languages,
‘long’ functions as a significant semantic molecule that conveys this notion of shape and size
within the meanings of landscape terms. The component of size and shape in the meanings
of certain landscape terms not only captures the physical form or outline of specific
landforms but also reflects how these features influence human movement through the
environment. For instance, the shape of a river or mountain may imply linearity or elevation,
which in turn suggests how it might hinder navigation. Thus, this type of component
contributes to the conceptualisation of landscape features not merely as static forms, but as

elements that structure human spatial experience and engagement with the physical world.

The verb molecules listed in the table primarily serve to describe two key aspects: the
growth of plants in specific locations and various human activities that take place in

particular environments. Specifically, they indicate plant growth in areas with distinct
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ecological features, such as luwéi " (reeds) growing in dian i€ (‘shallow lake’) and cdo -
(grass) growing in cdoyudn ¥ Jii (‘grassland’). Additionally, verb molecules also capture

human activities associated with such landscape features, especially in agricultural

landscapes where cultivation and land use practices are prominent.

Certain landscape terms function as building blocks in the meanings of other landscape
terms. This interconnectedness highlights how the Chinese conceptualisation of various

landscape features is both interwoven and hierarchically structured.

Finally, the analysis in this thesis has further demonstrated that cultural semantic molecules
play a significant role in the Chinese conceptualisation of the landscape. Due to the
distinctive way in which Chinese people perceive and interact with their physical
surroundings, some complex concepts in other categories have been identified functioning
as building blocks in the meanings of landscape terms in Chinese. For example, in the
explication of chdyudn %< (‘tea garden’), ndnfang ¥4 /7 [m] (south [m]) is utilised to
describe the geographical positioning of chdyudn in the southern regions of China. The
integration of such elements into the meanings of landscape terms illustrates the
interconnectedness between language, culture, and the physical environment in Chinese

conceptualisation of the landscape.

Apart from semantic molecules, the semantic analysis in this study has also identified
exemplars—complex concepts that are deeply intertwined with the Chinese
conceptualisation of the landscape but do not serve as building blocks in their meanings. In

other words, these exemplars contribute to the stereotypical images that Chinese people
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associate with certain landscape features. The table below provides a summary of the

exemplars included in the explications of this thesis.

TABLE 9-2

Exemplars in the Explications of Chinese Landscape Terms

Type Semantic Molecules ([m])/Derivational Landscape Concepts

Base ([d])/Exemplars ([e])

Living Things dongwu 3 (animals) shan I (‘mountain’)

md 5 (horses) cdoyudn ¥EJF (‘grassland’)

niti 2F (cows) cdoyudn ¥EJF (‘grassland’)

ydng F (sheep) cdoyudn ¥EJF (‘grassland’)

yu i (fish) tdng Y (‘pond’)
dian E (‘shallow lake’)
nido & (birds) shan 1l (‘mountain’)

dian E (‘shallow lake’)

wa U (frogs)

tdng Y (‘pond’)

Concepts for Vegetation

hé i (waterlily)

tdng Y (‘pond’)

dian E (‘shallow lake’)

v e

luweéi 7 55 (reed)

dian E (‘shallow lake’)

Other Landscape

concepts

xT % (‘creek’)

qudn & (‘spring’)

chi it (‘pool’)

qudn & (‘spring’)

It can be seen from the above table that specific plant and animal names are adopted as
exemplars in the explications of certain landscape terms to evoke the stereotypical imagery
associated with the physical features represented by these terms. These associations are
firmly rooted in cultural imagery of certain landforms and often acquired from literary

depictions that Chinese people learn at school. In addition, the inclusion of xi % (‘creek’) and

217



chi 1t (‘pool’) as exemplars in the explication of qudn ‘& (‘spring’) reveals the links between

landscape concepts, hence the interactions between different landscape features.

Both my explications and those of Bromhead (2017, 2018) reveal recurring patterns in the
semantic analysis of landscape concepts. By examining MSC landscape terms in the present
study and drawing on Bromhead'’s research on English, Australian English, French, Spanish,
and Pitjantjatjara/Yankunytjatjara, it becomes evident that explications for landscape terms
in these languages share certain cross-linguistic patterns. These patterns generally
encompass components related to categorisation, size, material, shape, ecological features,
human interaction through activities or cultural ideas, and connections to broader
conceptual frameworks, such as national identity. The specific sequence and inclusion of
these elements should be determined through in-depth semantic analysis, as demonstrated

in this study.

9.2.2 Chinese Culture in Landscape
One of the key findings of this study is the intricate and reciprocal relationship between
Chinese conceptualisation of the landscape and Chinese culture. Chinese culture is both

reflected in and actively shapes the meanings of landscape terms in multiple ways.

Aesthetics plays a pivotal role in shaping the way landscapes are perceived and understood
in Chinese culture. The semantic analysis presented in Chapters 4 and 8 of this study
highlights two key aesthetic dimensions. First, there is a strong cultural tendency to view the
landscape through an aesthetic lens, a practice deeply embedded in Chinese traditions and
further reinforced by patriotic sentiment—particularly evident in terms like héshan 1] L1
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(territory, literally ‘river-1 mountain’) and jiGngshan 71111 (state power/landscape, literally
‘river-2 mountain’). Second, as reflected in the conceptual analysis of shanshui Ll 7K
(landscape, lit., mountains and waters) and tidnyudn H [it| (countryside, lit. fields and
gardens), aesthetic engagement with the landscape is closely linked to the ideal of chishi H}
H: (withdrawal from worldly affairs), in which nature functions as a sanctuary for

introspection and spiritual cultivation.

The influence of culture on Chinese landscape conceptualisation is strongly reinforced
through the utility of language, particularly in literary depictions featured in Chinese
textbook materials. As shown in the earlier semantic analysis, terms like dian 3 (‘shallow
lake’), tdng 3 (‘pond’) and cdoyudn ¥ )5 (‘grassland’) are imbued with cultural connotations
shaped by literary traditions. Throughout this study, the semantic analyses have
demonstrated that linguistic data, especially from educational and literary sources, serves as
a reliable sources for uncovering the cultural dimensions of how people perceive and relate

to their physical environment.

Cultural practices and traditional ways of life also influence how Chinese people perceive
their physical surroundings and navigate the landscape, and these influences are reflected in
the meanings and connotations of certain landscape terms. For example, the semantic
analysis of cdoyudn HJ5 (‘grassland’) reveals a strong association with the nomadic lifestyle
traditionally led by Mongolian communities. Likewise, terms like chdyudn %%/ (‘tea garden’)
reflect the symbolic role of tea culture in shaping how regions associated with tea cultivation

are perceived. These examples demonstrate that landscape terms go beyond merely
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describing physical features; they also encapsulate cultural values and traditional ways of life

within their meanings.

In conclusion, the semantic analysis in this study shows that Chinese culture significantly
influences how people perceive, engage with, and interpret the physical world. Landscape
terms in MSC go beyond simply referring to landforms based on their geographical features;
they are richly infused with shared cultural experiences and ideas and reflect traditional ways
of life. This research highlights the intricate relationship between language, cultural
knowledge, and human experience of navigating the environment in shaping the

conceptualisation of landscape within the Chinese context.

9.2.3 Driving Factors for the Chinese Conceptualisation of Landscape

The Chinese conceptualisation of landscape aligns with Wierzbicka's (1989) assertion that
topographical concepts are relative to human vision. Furthermore, this study has also found
that Chinese people also experience their surroundings through other senses, such as smell
and hearing, as well as through human—environment interactions, utility of language and

cultural ideas.

Building on the semantic analysis of Chinese landscape terms and their comparison with
equivalents in other languages in the preceding chapters, four key driving factors have been
identified for the Chinese conceptualisation of the landscape: (a) the physical environment
and landform features; (b) human interactions with the land; (c) Chinese cultural ideas; and

(d) the utility of landscape terms.
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The primary factor influencing people’s label for a certain landform is its existence among
other landforms. As Bromhead (2018) observes, Australian Aboriginal people conceptualise
the landscape in a distinct way, largely due to the unique terrain of central Australia.
Similarly, the rich geographical diversity across China has shaped how Chinese speakers
perceive and categorise their environment. Notably, the prominence of two specific types of
landforms—elevated places and water places—has contributed to a broader and more
nuanced vocabulary for these features in MSC compared to other landform types.
Furthermore, China’s overall topographical features and population distribution also

influence people's understanding of certain geographical characteristics.

The Chinese conceptualisation of landscape is also influenced by their relationship with the
land, which encompasses both the sensory and physical experiences through which the
natural world is perceived, as well as the ways of life traditionally associated with specific
landforms. As demonstrated in the discussion of agricultural places in Chapter 8, two distinct
ways of life, namely farming and nomadism, have significantly influenced how Chinese
people perceive and relate to their surrounding environment. These ways of life shape not
only practical interactions with the land but also the cultural meanings and values attached

to different landscape features.

Culture is another key factor shaping the distinctive Chinese conceptualisation of the
landscape. As Norman Bryson (1988) observed, ‘when individuals collectively interpret their
visual experiences, they must align their personal perceptions with socially established
descriptions that define an intelligible world’ (p. 91). The interaction between cultural

practices and environmental perception has shaped a landscape vocabulary in MSC that
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reflects not only the geographical features of the physical world but also landscape
aesthetics, cultural values, and traditional ways of life. As demonstrated through the
semantic analyses in the preceding chapters, these terms encode culturally specific
understandings that arise from the lived experience of engaging with the environment,
revealing the deep interconnection between language, culture, and landscape

conceptualisation.

The last driving force identified in this study is the utility of landscape terms. In MSC, the
meanings and connotations of many landscape terms are not only rooted in geographical
features but are also continually shaped and reinforced through their use in widely
recognised literary texts, especially those included in textbook materials and frequently
encountered in everyday language. The imagery of certain landscape features created by
these texts is the primary factor shaping the stereotypical mental images of these landforms

among MSC speakers.

The four driving factors covered above do not operate on their own. Rather, they frequently
interact with each other and contribute to the formation of linguistic variations in how
landscapes are conceptualised. Consequently, rather than being influenced by a single factor,
the way the landscape is conceptualised in MSC is the outcome of the combined effort of all
these factors. The dynamic interaction among these factors cannot be generalised and must
be examined on a case-by-case basis through detailed semantic analyses of individual

landscape terms, as demonstrated in this study.

9.2.4 Brute Fact or Anthropocentric Perspective
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In this study, | have shown that the Chinese conceptualisation of the landscape is deeply
shaped by anthropocentric and cultural factors, including traditional ways of living (such as
farming), cultural ideas, and the conceptual formation inherent in the Chinese language. As a
result, the meanings conveyed by Chinese landscape terms are not merely 'brute facts' in the
sense proposed by the philosopher John Searle (1995) but are instead infused with
anthropocentric perspectives that reflect human experiences and cultural interpretations

(e.g. Bromhead, 2017, 2018; Tuan, 2001; Wierzbicka, 1996).

The anthropocentric perspective can be viewed from two dimensions: the objective
anthropocentric perspective and the subjective anthropocentric perspective. The objective
perspective relates to measurable characteristics of the landscape that hold significance for
humans, such as the height of mountains or the depth of water places, but not the height of
an anthill or the size of a dewdrop. Although these measurements are objectively
guantifiable, they are inherently framed in relation to human perception and needs. In other
words, these objective scales are meaningful primarily because of their relevance to human

perception and way of living.

In addition to the objective anthropocentric perspective discussed earlier, the Chinese
conceptualisation of the landscape also incorporates a subjective dimension. This subjective
perspective is evident in the aesthetic appreciation of the physical world, the cultural values
and symbolic meanings associated with various landscape features, and the stereotypical or
idealised images that Chinese people hold regarding specific types of landscapes. These
cultural and perceptual factors shape not only how landscapes are described and categorised

but also how they are experienced and valued by Chinese people.
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The discussion on the anthropocentric perspective also brings us back to the question of
whether the referents of landscape terms should be considered as objects or places (see,
e.g., Burenhult & Levinson, 2008; Lyons, 1977). From a semantic standpoint, this study
argues that regarding the referents of landscape terms solely as ‘things’ is inadequate,
considering the anthropocentric perspectives outlined earlier. Landscape terms serve not
only to label geographic features but also to convey how people engage with, perceive, think
and feel about those landscapes. Therefore, regarding the referents of landscape terms as
‘places’ provides a more comprehensive understanding of human conceptualisation of the

physical world.

9.3 Implications, Limitations and Future Directions

9.3.1 Implications and Contributions of the Study

First and foremost, this study is groundbreaking as it addresses a significant gap in the
semantic study of Chinese landscape terms. By applying the NSM semantic analysis
approach, this thesis presents the first in-depth semantic analysis of 27 Chinese landscape

terms and formulates 25 explications in the format of NSM formulae.

The in-depth semantic analysis conducted in this study provides valuable insight into the
unique ways in which Chinese conceptualise the landscape and how factors such as cultural
ideas and conceptual formation shape the meanings of landscape concepts within a
particular culture, leading to differences across languages and cultures. Consequently, this
study also establishes a foundation for comparative research on the conceptualisation of
landscape between Chinese and other languages and cultures.
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This study highlights both the significance and effectiveness of the NSM approach in the
semantic analysis of landscape concepts. The findings demonstrate that the NSM framework
allows for a detailed unpacking of the meanings of landscape terms using simple, cross-
translatable concepts. Additionally, this research identifies the fundamental building blocks
from which these terms are developed, as well as recurring patterns in the component types
commonly found in explications of landscape terms. This insight provides a foundation for
further exploration of building blocks for landscape terms across languages and semantic

templates within the NSM framework.

Furthermore, this study demonstrates the significant potential for collaboration between the
NSM approach and other fields of landscape research. For example, in cultural landscape
studies, the NSM framework and semantic analysis of landscape terms can uncover cultural
ideas associated with specific landscape features that have undergone minimal human
intervention yet hold deep cultural significance. This underscores the important contribution
that a fine-grained semantic study can make to deepening our understanding of cultural
landscapes and bridging the gap between Asian and Western perspectives on their

interpretation.

9.3.2 Limitations and Future Directions

While this study makes contributions to the semantic studies on landscape terms in Chinese,

it also has certain limitations.
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First, this study primarily examines MSC landscape terminology from the perspective of the
Han ethnic group. However, it is important to acknowledge that members of other ethnic
groups may interpret these landscape terms differently, reflecting their unique cultural and
environmental experiences. To achieve a more comprehensive understanding of Chinese
conceptualisation of the landscape, future research could incorporate a broader and more
diverse selection of Sinitic varieties. A typological study on Chinese landscape
conceptualisation would also provide valuable insights. Additionally, comparative studies
with other languages and their landscape terms would contribute to a more comprehensive

understanding of landscape conceptualisation across cultures.

Second, this study has only touched on the surface of semantic templates shared by
landscape terms across languages and semantic molecules that are considered building
blocks for landscape concepts. Due to the limited number of semantic studies on landscape
terms, the semantic templates discussed in this study propose component types that may be
included in explications for landscape terms, without specifying the sequence of these
components. Additionally, the building blocks identified in this study are based solely on the
semantic analysis of the contemporary meanings of MSC landscape terms. Further cross-
linguistic semantic research on landscape terms could provide deeper insights into the
cognitive processes underlying landscape conceptualisation across different languages and
cultures. Such studies could refine semantic templates and more systematically identify the

fundamental building blocks of landscape concepts.

Finally, while this study has briefly explored how semantic analysis can contribute to

landscape-related fields such as cultural landscape studies and ethnophysiography studies, it
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has not developed a structured framework for integrating these approaches. Future research
could investigate possible ways to integrate semantic studies into landscape studies and
establish collaborative methodologies. This would enable a more comprehensive and in-

depth understanding of landscape conceptualisation across different languages and cultures.
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