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Abstract ‘

1

Aboriginal identity in settled Australia has been a
largely neglected area oflresearch. This neglect in interest and
attention is partly the'consequeﬁce of'entrenched'administrative
and public views of Aboriginés as 'acculturated"peopie
dispossessed (through historical circumstances) of their cultural
idehﬁiﬁy. Few enquiries have been made as to whether this is, in
fact, an accurate assessment. Nor has the assumption that cultural
identity is distiﬁguished primarily by definitiye signifiers, such
as language, religion and social organisation, been challenged.

This thesis examines the natu}e of Aboriginal cultural
identity arguing that there is evidence for cultural discretengss -

Aboriginality —.deépite some broblematit entailments in Aboriginal

social identity,

The dilemmas of Aboriginal social identity begin with
socialization. Children internalize their Aboriginal world in the
context of socialization with a discrete Aboriginal\context and
‘amongst close kin. The harmony of this world is disrupted during.
secondary socialization when the Australian comﬁunity's general
devaluing of Aboriginality is evident. Coping with such
disjunctions inclines people to believe and uphold an identity
synonymous with an ideology of Aboriginality. But simultaneouély,
the.conditions of Aboriginélipy foster other problems of identity.
With‘sigﬁificang kin obligaﬁiohs and relationships as the principal
Lnf;uences of social life, people constantly face difficulties of

self/other differentiation and problems of marking off private

space, thought and desire from the public, communal and kinship

realm.
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Introduction

In a provocative article challenging both the views of
academics and of the,Australian public toward urban Aborigines,
Langton (1981:16) stated that "... Many Aboriginal people living
in ‘the urban centres have refuted the logic of the terminology that
_ﬁas been foisted upon us by successive pieces of legislation, and
now by the sogiél scientists; 'half caste', 'coloured', 'part-
Aboriginal', 'detribalized', 'remnant' and so on. We have rejected.
the notion that we are assimilating into the European population
and adopting white life styles. We are exploring our own
Aboriginality and are finding. ‘that the white social scientists
cannot ‘accept otur own viéw of ourselves ...". Chase (1981) has
added another voice cailing for rc—evalu5tidh of Aboriginélity in
settled Austﬁalia; Certainly amongst the Australian publid it is
commonplace to dény a lggitimate culturél heritage to these
p?ople.VAThe'public dismissal of an Aborfginalﬁheritage is~partiy
the outcome of circumstances. Repressive historical legislation
and assimilationist folicies have hindered the possibilities for
cultural maintenance amo st many southern Aborigines and 1nc11ned
otHEFE’Eo mystify their Aboriginality reinforcing the- publlc 3
perceptions of Abpriginal life-style as little different from that
6f péor whites. But if that 15»an'éccurate picture of the way many
Europeans‘view Aboriginal peoplg in settled Australia, is it an
accurate'reflection of how Aboriéinal people sce themselves and

would it stand up in the light of a more intimate experience of the

everyday'iifé of these. pegple? i\

. It was this interest which took me to Mogo; a smail rural
cbmmunigy of ‘about 150 AboriginaI people - and a smatteringidf
'Europeans - on the New South Wales coast. 1 knew. from some
~.previous work -(unpublished- ‘notes - of Margaret ‘Rees) -that- Mogo
seemed an appropriate place to iﬁVLbLibate these»quest1ons. Rees'
notes had already highlighted how separately Aborlgines and
.Europeans co-existed in Mogo. Indeed MEgd seemed to be an
Aboriginal community with a distinct physical identity of long-

standing in the heart of sectled Australia. Her notes also

.




mentioned commenté from Mogd people about 'bonds between
Aborigines' and qultural ptaqtices wﬁich were 'in the.blood?. From
these tantalizing remarks it ;eemed likely that tﬁe established
sténding Mogo- enjoyed as an Aboriginal community surrounded by
Eurobeans might provide the context for investigating quéstioné of
how Aborigines present their identity in settled Australia. As T
later discovered, Keith Smith a member of the Smith-Walker gamily
in Mogo, when interviewed by Kevin Gilbert (1977:186-194) spoke of
how highly valued Aboriginality was in the town. Smith had been

active in the political deveiopments of the early 1970s surrounding
the push for the recognition of ‘land rights. As representative on
the National Aboriginal Congress he had €nlisted government support

for a grass-roots housing company in Mogo.

.

- Smith's mother waé‘a Nye - ‘another Aboriginal family with'
established connections along the south coaét'and who today is
repreSepted by the third generation of Nye fishermen in Mogo.: It
was only after tracing the family trees of Mogo people that I
learned that intermarriage spanning severalrgeneratiohs was common,
Smith's remarks and Rees' notes were clues to chéﬂkind of

Aboriginal identity I might find in Mogo.

v

In the beginning I lived outside the community but visited

it daily in order to make contact with different people to whom I
"had a letter of introduction from Margaret Rees. I éxplained thét,

I was a student in Aboriginal'stﬁdies and wished to learn mor&
about ;how Aboriginal people lived, but‘esgecially that I wanted to
.learn something of what it was to be Aboriginal on the New South
Wales coast. Since this was hardly the kind ofylearnipg offered

in textbooks, I felt living with andkgetting to knob‘peoplevwas

more likely‘to achieve this.. -

People were~friend1y,,butnguardedfﬂ~As¥;rshowéd that-I-too
.ywas not adverse to a port and that I_h'contrary to theirlgeheréi
| impression of4Europeéns - could swear as proficieptly as ﬁhey, I
waé accepted as one. who could 'mix itnwiﬁh them'., However, not
éverybody‘accepted my'presence‘w;thou suspicion. _At'pné stage I

was accused of being a govérﬁment'inte igence'agent and grilled
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.- about the kind of interest I had in Mogo. Partly this fear of
governmental manipulation related to the involvement of some of the
community iﬁ the  Aboriginal Tent Embassy in Canberra in 1972 and
their general political activism foC'Abofiginal causes.:
Fortunately,my friends took my side in denying these accusations
and insisting that I remain in Mogo as their friend. There was
also suspicion'cauéed by belhg female and single. The women of the
-community had recently seen the marital damége done by a young
singlé white girl living at that time in Mogo and .enjoying some

reputation amongst the men.

Because of such misgivings I tried to brqsent a very

personal profile rather than that of.the questibning& note-taking
anthropologist. Instead, I wrote letters for people; hade beds;.
cooked the evening meals; and my car was so much a part of -
everyday shopping and travelling expeditions it was known.as 'the
taxi'. Myvnote—taking was horé a solitary than public activity.
I limited the bulk of my.sociél interaction to the womeﬁ. Rather
than aékigg direct questions of people, I tended to sit quietly
listening to the talk of events and.topicé in thch they were
especially interested. Often my own curioéity to know more was
assuagéd by the questions someone else in the gfoup directed to the
speakgr.. Indeed, I saw early the importance of~what Eaaes (1982)
.argues = the sécial.context of information seeking in Aborigihgl
communities. qudrmation is largely a concomitant of .
participation; it ig contextually Bound, embedded in real-life
situations and draws upon observation and imgtaqion as the method
of acqhiringiand communicating information. Tﬁis is in'direct
contrast to middle-class Auéﬁralian styles of direct'quéstioning
and atcandant assumptioné about access to knéwledge; being a quiet
listener Qas often the best way to gathér knowledge. ..

. *
' After the first month of commuting to.Mogo from a nearby .
town and knowing I was seeking"aiCernétive acéommodatioh, one of
the youﬁger women of the Smith-Walker family with whom I spenﬁ most
time, of fered me digs. I shared her household - along yith her two.
daughters. (aged 18 mths and 8 years) aﬂd her younger teénage

brdther - for three months. Various close kin jéined the household

i

\
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'

as temporéryvguests. I ehjoyéd the luxury of my o;ﬁ room in this
crowded houschold.  For the following four months I lived in the
‘home of this woman's graﬁdmdther and my prinbipal teachef. I had
first met this woman, Mrs Ruth Walker, when she was introduced to
me as the oldest member of the community and the on? most likely to

kqow everything I needed to. know; beginning, of course, with the

.familiFs' histories. Mrs Walﬁér, 'Nan', was iﬂdqéd a wonderful,

intelligent and witty Leacher. She taught me much about
Aboriginality, as did the rest of her family, but she also had an

e¢qually wide experience of human nature. from which she drew.

Living and participating as a member oé Mogo's Aboriginal
community certainly helped me discover the content andystyle of
Aboriginality, But it also involved me in an experiential process 1
éonsider as much a part .of the appreciation of understénd%pg = in
the hermeneutic sense - of learning about Aboriginality. The bulk
‘of each day was taken up with the details.of daily life and the
consequent cycle of boredom and excitement, harmony and conflict.
Although the closcst'I‘came tb enjoving a kin appellation was
'adepted daughter','people nevertheless tended to mark me as one
of thém whan talking‘ab0ut"gubbas’ (Europeans). My sense of
“inclusion in their community Qés signified by peoples' ability to
swear in front of me,. not to mention their inclusion of me in ;heir
cycle of joking stories. tly methodology was thus, deciﬁédly
personal and by sharing in the experientigl dimensibn of
Aboriginality in Mogo I hoped to "... recognize the embodiedness of
our~Being~in~the-World ...h as the discovery,if a "... common

ground where self and other aye one ..." (Jackson 1983:340).

Reading the history of Aboriginal people through
biographies makés plain how much their involvement in wider
Augtrélia has Seen circumscribed. In turn, the signs and meanings
by which they interpret thei; social realify suggest quite )
distinctive experiences and world viéws. The synbols encoded in
'theirAAboriginality and shaping their ideqtity‘aré’ihtegfai'td
their experience o% the world. T have tried to locate such symbols

by .participating in and observing the everyday life of Mogo. It

is the situati;?deE;;EZ§bs\Q£NEEE;y/experience>dhiéh help to
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ground the interpretation and meanings. In the first chapter 1

discuss the theoretical background to studies about Aborigines in
settied Australia. The sociological nature of Mogo as an
Aboriginal community, and in particular the discreteness. of it as a
~"closed' ﬁroup is described in Chapter 2. " Both chapters introduce,
by way of background,material and hiatotical understanding, the
basis for the subsequent exegesis of identity in Mogo.
Socialization is a crucial context in the culling and selection bf
values a soclety considers sufficiently importantﬁfor‘perpetuation.
Chapter 3 outlines the socialigation process in Mogo while making
the point that, following Berger and Luckmann (1971), there ata two
stages 1in socialization. Primary socialization is the initial
context of identity formation where significant others mediate and
modify the social world for the child. It is a process whereby the
: child identifies emotionally with significant others 1nternallzlng
their roles and attitudes. Ideally, the basic structure of
secondary socialization merely elaborates upon the primary process;
only the internalization of "institution-based subrworlds' (Berger
and Luckmann 1971:158) ds cffected, Host‘éspeciaily it involves
knowledge of role-specific understandinﬂ.‘.The transition is not

accomplished §¥ooth1y iﬁ Hogo.
]

v

Part of the problem of socialization is best illustrated
by Keith Smith's comments to Kevin Gilbert about the experience of

being®black in a Earopean school.

"He all went to Bankstown High and that's where the problem
really started because we used to get all sorts of "shit thrown
at us, black bastards, niggers, you name it ... We were
always brought up to’ be strong-willed, brought up to respect
the fact that we were Aboriginal people. When you 've got 13
‘or 14 White kids all around you and calllng .you a black nlgper
you learn to fight and if you can't fight you soon learn
because you get sick and tired of getting black eyes and a
busted nose. Nobody likes a black. This has been proved to
us for decades, for 200 years. It gets préven to wus everyday,
in one way or another, that we're not- wanted
KEVIN: What happens in cases (and I know lots of thém and so
do you) where the Aboriginal. kid hasn't got that
identification with the tribal thing?

KEITH: Well, he's confused. He doesa't know who he is or
what he is or where he comes from ..."

(Gilbert 1977:187-188).

o PEEEY
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The 'closed' nature of the community is an ideal
environment for raising children to understand themselves and
identify as Aboriginal. However, the positive ingernélizations.are
undermined in secondary socialization when the child has extensive
contact with the structure and roles common to wider Australian
society. One of the significant féatures of this‘enliéhtenment is
how devélued Aboriginality is in Australian'society generally. The
resulting emotional and intellectual confusion is what I term
'cognitive dissonanee'. 1 suggest that ‘the slippage between the
two internalization brdceséeé leads to hmbiguity and aﬁbivalence in
adult perceptions of themselves and in their valuing of themselves.,
There are, however, strategies developed within the communitylfor
coping with this. 'An ideology of normative Aboriginal behaviour is
often‘soéght to gloss discrepant actions. Moreover, the

fm;hipulation of knowledge by the dialectical interaction of
truth/fiction and fantasy is also employed. The role of cognitive
_dissonance auring socializing in some other cultures provides

comparative material in this chapter.

Finally, Chapter 4 deals with sexuhlity and interpersonal
. relations. There are two aspects to this discussion. Firstly, a

number of ethnographic situations serve to show some of the

character of Aboriginal sexuagity and male—female interactions.

These are drawn eépegially from socialization where the refinement

of significant communit;“Valﬁes is marked. What I hope to suégest
'in the description.is the importance of seeing bodiﬂy praxis in
"traditions' of appropriate gender interaction as sgfficient in
itself as demonstrated social knowledge. As Jacksén (1983:337)
says -0f Kuranko initiation in‘Sierra Leone "... What is done with
‘tﬁerbody is the ground of what 1s thought and said. From an
existential point‘oé Qiew we could say that the bodily practices
mediaté a personal fealization of. social values, an immediate grasp
of genefal precepts as sensible truths. Such a view is consistent
vwith_thg tendency to effect undérstanding through bodily
techniques, to précéed through bodily awarenéss'td verbal skills

e »

and ethical views ...".
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g In_thé second half of tﬁe chapte£ I draw from Jackson's
(1983) cohcept of bodily praxis, Haviland's (1977) notion of the
lpowar of talk and Myersa' (1979) concépt of Aboriginal selfhood to
explore a central dilemma of identity in Mogo. This is the problem
/df self/otﬁer'differentiationvas expressed by confiicté in
resolving.the opposing public demands of private dimensions of
Space, knowiedge and sense of. self. The congitions nufturiqg such

ambiguity are those of kinship and are,embeddéd‘in thé fabric of

Mogo as an Aboriginal community.

Chapter 5 concludes the thesis by drawing together the

principal threads of.discuééion. .
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’ CHAPTER 1
Theory -in Studies of Aborigines in Settled Australia

i

Until recently theoretical developmeng in studies of
southern Aboriginal éommunities fbundered on problems associated
with the definition of cultural discréteness. By the end of the
nineteenth century most of the anthropological studieé of remnant
traditional life in southern Australia were documenting memories of
a previocus period and milieu of Aboriginal practises (see Howitt
1904; Curr 1886-7; Dawson 188l; etc.). Thereafter it seemed
that southern Aborigines were in a‘period of transitioﬁ and were

increasingly culturally impoverished by the experience.

The basic, difficulty has been one of category and
description, How are}we to understand southern Australian
Aborigines and what description of their sociofcultﬁral lifestyle
most closely approximates their position in wider Australian
soéiety?‘ Both questions have become increasingly relevant through
the emergence of a political consciousness amongst Australian urban
Blacks and their subsequent search for an Aboriginal identity. The
nature of this consciousness — heightened initially by Federal
Labor, Government revognition of their social and political demands
- rangés from a pan-Aboriginality based on belief in the
commoﬁality of Aboriginal experience, to a radical political
. agitation for separatism. It was such political factors, events
and devélopments amongst southern Aborigines which challenged the

previous scholarly assumptions about their identity.

In this chapter I want to review the major theories used

to describe and analyse Aboriginal communities in settled
Australia. Iﬁ part this includes a historical review of the
dominant models for understanding such communities as enclaves, and
later as.units within the context of Austr&lian society. HOWe§er,
‘the_basic limitation of. such approaches is their -lack-of-emphasis
on Aboriginality as a social reality experienced ﬁy social actors.
The literatufe about Abofiginal communities‘“in settled Australia

is marked by discrepant opinions concerning the constituent factors
of Aboriginality and of life in an Aboriginal community.
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In abproaching the ané}ysisvof-my ethnographic'data,

phenomenology (as the subject;véhinterpretation of social '_
experience) suggested avénues for investigating how members of Mogo
society experienced Aboriginality and‘what theyiégnsidered its
essential elements. One way of eliciting this was watching how
adults encouraged the attachment of particular kinds of meanings

to the child's experience of interacticn with the sociai worid;
this involved equally the community's ébnsensual, commoLsénse
understandinés of everyday existence. The value of this kind of\
interpretation is the approximation of thevactof's perceptions of
his social experiences. Schutz (1972) expléined the
phenomenological attitude as:a cognitive device as muéh as a pre-
reflective faculty: elsewhere.it is taken as 'the particular
experiental form ih wﬁich common sense thinking ;ékes cognizance of

the social cultural world” (Dallymayr and McCarthy 1977:220).

' Phenomenological perspectives concentrated on the emic
interpretation otherwisc neglected in previous models. Moreover,
WHaF Aborigines undersfood by their Aboriginality and how this-
knowledge impinged upon and shaped their daily existence was now

definable as a cultural system.

To some extent phenomenology is an umbrella term. Allied
| approaches equally instructive were the works of Coffman (1975;
1978; 1979) and Harré (1972; 1979). Both writers have an interest
in the expressive and practical orders of social life. Further,
Gof fman consideré social 1ifelto be an interactional process - a
dramaﬁurgy - which 1is mgtually constitutive between those. involved.
The basis of these ideas is a concept of a social identity goiﬁg
beyond the determinants of the individual's biological “and |
historical biographx; Insteéd the concepf centres on the social
actor within a social context, impinged upon by his own and others'
interpretation of selfhood. (See Miséhel 1977; Douglas 1974;
Hallowell 1971; Harré and Secord 1975; Hooks 1979; Kapferer
1976; Beattie and,Liengart.1975;meeVygl973.)—r»~
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Goffman initiated this perspective by describing
interpersonal relations in terms of 'theatrical' performanees and
impression management; the dramaturgy. Harré extended some fo'
Goffman's ideas in order to overcome the latter's absence of
systematic principles for understanding social change. The
following quote from Harré (1979 4) illustrates the merging of
Goffman's ideas with Harré's improvements. It points out the
assumptions of .'social’ psychology'. “... At the heart of the
system of concepts ... is the idea that the public and cellectiVe
aspects of human.life are to be treated as products generated by an
interplay between a practical order, concerned with the production
of the means of life, and an expre551ve order concerned with honour
and reputation. Both orders are based in but' not exhausted by
personal and individual competences and beliefs ...”. The basic
difference between psychological ideas of identity and social ideas

of identity is the emphasis in the latter on the dramaturgical

quality of the relationship between the individual/group and their

environment,

Efforts to elicit group meanings through emic perceptions
should enhance understanding of the distinctive cultural expression
of Aborigines in settled Australia. Such emphasis marks .a retreat
from sociological models. Moreover it is an opportunity for
describing the southern Aboriginal world as an integrated socio=
cultural system in contrast to general non—Aboriginal belief in its
impoverishment. As McKeich expresses it (McKeich 1977.262), "eeo A
part-Aboriginal:world view is composed of a totality of features
forming an integrated‘whole. The fact that a‘non-part—Aboriginal
world impinges into or is imposed upbn it does not diminish the
validity of the claims made here.  Two important issues are raised.
First, in simple terms, a part—Abor1g1nal world view is both a
creative internal soc1o—eultural system, and a response to external
influences such as the informal and institutional impact of the
'outside world‘ - Second, therfputside,wqudf_has”its own
.interpretation of itself; it has  itgs own bddy Qf knowledge, and it
embraces its own reality, imparting symbolic meanings inuits own
terms. Part—Aborigines interpret the 'outside world' in different
terms; 'outside' objects, behaviours, situations, ideologies and

the like, carry different symbolic meanings for them cees
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'lthe reification of an individual's subjective meanings.

18

Language 1 an essential agpect of the phenomenological
description of the Aboriginal world and I shall argue for the
mediation of kin reciprocity and responsibility by way of symbolic
approbation in language. "...’Language not only objectivates their
world, filling it with meaningful objects, it also serves as an
index of subjeetive meaning; furthermore, it enables part-
Aborigines‘to live in a 'common world{ as they communicate with one
another, Language, here, includes ve bal symbols as well as
gesticuiations, bodily attitudes and movements, clothing, badges,
sociel situations = in fact, everything which is given symbolic‘
meaning within part—Aborigiﬁal'society ees” (McKeich 1977:255).

, However, there are some qualifications to phenoﬁenological
sociology and ethnomethodology in antﬁropology. The possibility

of over—representation is an implicit danger. It usually involves

Additionally, there is the matter of establishing the nature of the
relationship between ego and external reality. Moreover,

individual perceptions of social reallty are sometimes a
-combination of.subjectivity and illuslon and can be mlsleadlng.
Finally, critics have occasionally tagged phenomegologloal
approaches as 'psychologism'. Cettainly these are pitfalls to be

aware of, but they do not necessarily negate the gains.
. ' :

LY

Like phenomenology, hermeneutics is siﬁilarly concetned

with interpretation and understanding. It addresses the
ethnogra;hic problems of locating the shared cultural meanings in
both intersubjective understanding and in praxis. Moreover,
hermeneutigs acknowledges the role of interpreter and the
implieations of participant-observation for eliciting the meanings
by which peoﬁle make sense of their social life. Successful
hermeneutic understanding relies epon sufficient contextual
consistency to prove generalizations. But one of ‘the problems w1th
this is that everyday reasoning often rests Mess On tacit
understandings that are only made explicit in problematlc cases,
and that the interpreter must have the capabillty to treat

utterances as an ‘index of a general pattern' ..." (Agar 1980: 263)

Valid interpretation is just as much a problem in hermeneutic

methodology as it is with phenomenology.
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There are three particular issues of hérmeneutic
validation; scope of éircle, pfoperties of the studied group,
issue of validat;on (when have we got it right?) (Agar 1980:267). -
Hermeneutics™ in énthropology has more value if its use 1s
clarified. Are the principles a guide to ethnographic wofk; or is
hermeneuti¢s the avenue to illumination of the properties of the

hermeneutic circle of the group with whom the ethnographer works?

Despite the need for careful use of phenomenological
approaches there are a number of advantages, apart from general
representation of emic social reality: For one, interpretation
emphasizes the correspondence between symbol and praxis, or between
mind and body. The 'text' in hermeneutic and phenomenological
anthropdlogy is émbodied, situa;ed and constituted by words and
deeds. Indeed, the interpretation denies fhe necessity for
accepting reductionisﬁ or Intellectualist theories of practical
activities. In order to understand everyday life in Mogo these
perspectives are inéorporated in this ethﬁography.
Phenomenological models encourage description of commonsense
meanings and everyday idioms shaping the cultural system and the
articulation of this with the community's world-view. Génerally
phenomenological anthropology has made little impact in studies gf
Aboriginal communities. This is accounted fdr'partly by the‘fact
that early theorizing was a response to difficulties in

aéministrative‘policies for 'dealing' with displaced southern

Aborigines.

\\\“J ' Between the 1930s and 1960s, models of society were

circumscribed by concepts which minimized social adaptation and

‘change. Moreover, the prevailing climate of social and political
opinién in wider Australian society~regarded souﬁhern Aborigines
as detribalized péople moving inexorably toward aésimilation;
Consequently, of the'Aboriginal communities surveyed in centrai and
northern New South Wales by Reay (amongst others, Reay and
»Séilington 1948; Reay 1949; Fink 1957; etc.), certain features
of their social orientatibn and values were recognized as

sufficiently 'traditional' to impede their .assimilation.
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However, by the mid-19605, theoretical interests were

- expanding. To beg;n'with, dssimilationist ideas of change and
adaptation were proving theoretically bankrupt. ﬁeay (1964:XQ)
summarizéd;tﬂé criticisms in the preface to a collection of papers .
she edited by'young'anthropologists whése acquaintance with
Aborigines did not predate 1950, “... no one was asking the
Australian aborigine to determine his own futuré, Many of the
younger anthropologists were questioning, in conversation, the
,ethiéal basis of the assimilation policy, and some ‘were asserting
that a policy change was ﬁeedgd. I judged that the time had'comé
“to re-examine that pblicy, so 1 asked thé authors of thesé essays
to write something relevant to ‘éséimilation' and its impiicatiohé’

for the aborigines ...".

‘ However, while this kind of research responded to the need
.for re—examining assimilationist policies, it consequently
encouraged views of Aboriginal communities as pervefsely and
disadvantageously adhering to remnant cultuyalmva%ues. Chase
(1981:25) summarized the negative implications, ".es Aboriginality
in European eyes 1s reduced to the immediately observable and ﬁhe
primitive. Where manifest Aboriginality in these termé does not
exlst, the péople are perceived as empty vessels, drained of their
‘content by European contact, and capable only of echoing the loud

noises from European society «..”. '~

Assimilation policies mislead ‘anthropologists grappling
- 'with fheoretical notions 'of cultural identity and the relationship
between Aboriginal communities and wider sociéty; The development:
6f adequate theoretical models to comprehensively understand
Aboriginal communities was unlikely until researchers accepted
‘Aboriginality as a cultural codcept. For some time the legacy of
assimilation policies made this impossible, présuming, as it did, a’

negative attitude toward both the cultural content or continuity

of Aboriginal ways.

~ Moreover, the concept of 'Aboriginality' (see von Sturmer
. 1973:16f£F) had a history of its own. "... AbdriginaLity is a

fiction which takes on ﬁeaning'only in terms of white
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ethnocentrism; It rests on the belief that Ehere are 6bvious
cultural generalities operatingiouer the whole of Aboriginal -
Australia ..."” (von.Sturmer 1973:16). Von Sturmer aggued against
the value ‘of such a gloss on the distinctiveness of Aboriginab
cultures by substitution of a pan—Australia Aboriginality. Not a
only was the concept of pan~Aboriginality an ovef-generalization,
it also encouraged an essentiaiiSt view, - Aboriginality was assumed
to epitomize qualities (e -8 telepathy, tracking prowess, °
closeness to nature, etc.), ... transmitted genetically or
‘through the blood'. “ (von Sturmer 1973: l9)' Von Sturmer' s
' criticisms _were largely addressed ‘to the kinds of models of
. Aboriginal culture then current in government circles whefef
policies were made to deal with 'Aboriginal problems'. He' attacked
particularly the development models as popular panaceas for
cultural’problem solving. Overall von Sturmer was asserting the
cultural diversification of Aboriginal society against the‘then
popular belief in the homogeneity of Aboriginallty., (Latterly,”
militant urban Aborigines are re—asserting a pan—Australian ‘
Aboriginal identity as part of. a Black consciousness uniting
disparate Aboriginal groups. However the constitutive elementsfpf

this all-embracing identity are ‘less easily,pin-pointed.)

.In the same volume of papers, Tugby (1973:1-7) saw
Aboriginality as constltuted by an interactional process between
Aborigines and Europeans, what he termed a 'looking glass'. 1In ’
fact,kthereris-no two-way reflective process involved. Tuéby
'claimed/"... A willingness to look longer in the mirror negins~with,
a sense of inadeQuacy vis—a-vis the othe;; 'in the land'. This
feeling of inadequacy is more common among Aborlgines. ‘The -
willingness to-accept the reflected 1mage increases w1th the
decline of cultural assurance.- Dissatisfaction ‘with the image is a-
function of pride. These are the factors which affect the emerging
notion of Aboriginality ..." (Tugby 1973:3), |

‘Au}lookiné élééé model was hardly new. Fink‘s (1967)
study of Aborigines in a rural north-west New .South Wales town of -

the impediments to assimilation concluded with the argument

assimilationist policy failed because .of caste-barriers llmlting"

‘ -

vy

°
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Aboriginal social mobility and econonic opportunity. _ Her argument
takes the _concept of *caste' and ’status' as central to analysis of

“ assimilation problems in 'Barwon'. She indicates that  both -
‘concepts operate itth the European and Aboriginal communities to |
determine the behaviour of. the participants trying to establish
their place in society. In the light of present ‘sociological
theory caste-barriers and status-consciousness are less favoured
analytic concepts for understanding Aboriginal communities.-

Menn Aboriginality ees " Fink concluded was "..a simply an

awareness of a common group identity as 'black’ people and an

opposition to the ways of white people «eo" (Fink 1969:110).: The

'caste~barrier' subscribed to in "Barwon" by certain groups within

Black and White circles was most restrictive in the case'of the

Lower caste part—Aborigines'~ those living on the mission. This

led to her conclusipon that "... So long as ‘the White communlty

imposes a caste barrier upon part—Aborigines, one cannot expect
much change- in these - Lower castes, for the fact of being re1ected
is one of'theAmain determinants .of their behaviourJ_ While the
caste barrier remains, few of the darker coloured_people have any
incentive to assimilaterthemsclves,-and they prefer to make the

' best of their lot ...” (Fink-1957:110).

Fink'basically saw ﬁborigines responding to their
contrastive position vis;a—vi; EurobeanS' that is, Aborlg1nality
was not being white. In both Tugby. and; Fink's hypotheses "’ . -
Aboriginal people had a passive role in" the forging and
transmission of a ‘reactive’ cultural identity. Unfortunately,
part “of the‘conservatism of these.models derived from a fundamental
-aqsumption that in themselves traditional cultural valuesxmade
Aboriginal communities resistanf to change. It was’a view Elkin

N

promulgated, and later his students - such as Reay (1949) and Fink

| (1957) and Bell (1956). It followed that Aboriginality was

considered an. administrative obstruction to successful

i

c assimilation. This was especially 80 . if continuity with

traditional PraCtiCES Per51sted. What Aborigines themselves felt ;“
about their cultural identity was of - little interest. Howaver’ by

.the early 1970s Ag%riginal expression of their Cultural identity - ;“
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in the arts, literature, politics - prompted researchers to direct
their attention to the content of Aboriginality as an issue of
identity. - '

) Bell (1965) had first hinted at group identity as a
mythology. He tentatively suggested the Aboriginal group is really

" only a general "umbrella term sheltering a number of internal sub-

groups. Eckermann tested Bell's material in detall by
administering a series of questionnaires based upon the stendard
Kluckholm and Strodtbeck test for value orientations as applled to
five common human problem areas. Studles conducted in both
settlement and urban communities posed doubts about the cohesive
grouplidentity of Aborigines supposedly bound by mutual kin
interests and obligations etc. She noted~that sub-group
orientation was stronger and more diverse than other researchers
gave credit to, "}.. results from the Kluckholm and Strodtbeck
Value Orientation Sehedule indicate beyond the shadow of a doubt
that the value system supposedly prevélent in this settlement
environment is not based on collectivity, group identification and
group co—operation, that individuals do not submerge their self—
interest to their sentiments aé group members «es” (Eckermann

1974:37), On the basis of her results Eckermann was prepared to

state this individualism as a dominant value, “... Respondents are

predominantly individual orlentated; they see European values as
much more clearly defined than those of their own group and over-
emphasize their identificatlon with what they believe to be |
European values ..." (Eckermann 1973:37).

Later studies were to comment on the matter of

individualism as a breakdown in the coherence of group identity.

However, -the focus of these researches was largely psychological.’
4 .

" They stressed psychological marginality, tension levels and matters

of value orientations, as related to Aborlginality (see articles

in Kearney, G E. and McElwan, D w..1976)

l,propose arguing thet another interpretation of

Eckermann's findings on individualism is possible. Indeed, that

while identity orientation may be protlematic,vindividualism and
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‘group—centredness may not be mutually exclusive. Furthermore, I
suggest individualism is strategically important in dealing with
others in a confined social g%rld. ‘It allows manoeuvrability in
normative social behaviour mediating some of the tensions

. associated with the domestic domain also being a public domain. '
Indeed it may be as much an integral factor in social relations as

: - . . ~_~
- normative kinship and group identification.

Thus while Eckermann rightly pinpointed individualism in
identity orientation, nevertheless from my analysis of social
relations in one community there is evidence of ambiguity in group

1dentity itself. -'On one hand there is an ideology of group

i -identity which includes the conventions of normative' kin relations

"and obligations. Yet there is also sufficient flexibility between
-;the ideology and the actual behaviour of - people to allow '
;t'exaggerated displays of individualism. Often egocentric actions
_are considered moments of aberrant behaviour and are variously
l termed 'having the shits', 'going into the horrors', 'chucking: a
mentalf. Drunken states are given the same status so that if
people act particularly offensively sor violently when inebriated
there isllittle'moral stigma attached to it. People rarely enquire
into the causes of . egocentric behaviour of this kind. Having 'the
horrors' is a 'normal ' psychic state in the cycle of human
relationships where actions and feelings oscillate between harmony
and discord. It is a condition of sociality and accepted:as such.
But this kind of individuaﬁistic behaviour differs in kind and
_interpretation from occasions where people behave in ways
subver31ve of normative social relations. And 1 would argue that
what is understood as 'normative' is group identification and
orientation. A person with available accommodation‘in/their home

’ who refusedlt to kin (one of whom was eight months. pregnant),

thereby forcing them to sleep in their car, is con81dered to behave

asocially. While the offending ‘kin's actiouns were definitely self—

motivated and took an ind1v1dualistic stance,»it ignored a basic _

social precept of group co—operation and responsibilitv in kin

relations.-

Eckermann's work and mine are not necessarily contrary. to

each other. Whereas her conclusions challenge the conventional

S




literature describing the focus and souréé of Aboriginal group

identi?é = and rightly so - my conclusions SUQFCQt a view of these

differences in identity orientation as complementary, not
dichotomous. Secondly, within the range of acceptable behaviours
in the community there is some flexibility within norms of
appropriate soéial action and expression. Despite the stress on a

normative pattern of kin derived acti?n and discourse, people also
( K

find it 'reasonable' for individuals to act at times

-

esocentrically. 1In short, a certain kind of individualism is
consensually approved as part of appropriate behaviour. In fact,

individualism is a complomcntary aspect of the notion of group

identity.: However in some respects, this is a notion acknowledged

in different degrees with respect to gender roles and stages in ‘the

0

life~-cycle. ] ‘

Assimilation models first promulgated stereotypic

characterizations of Aberigines as group-centred in their behaviour
7 : : ’
and values. Definitive characterizations of 'part—Aborigines' were

common. They showed a ",.. willingness to help kin and to be
helped by them, to live in close day-to-day contact with them and
to emphasize interpersonal bonds ..." (Calley 1959; in Eckermann

1973:28). Moreover, there was sufficient consensus in the

.

literature of Aboriginal social organization for Eckermann

(1973:30) to summarize the model of Aborigines in settled

Australia.

"ees Aborigines today, whether they live in an urban, rural or
settlement environment, are.different from Europeans with
regard to attitudes towards the community. They place much

greater emphasis on the group, close family and extended kin
relationships and the individual's identification and sharing

with the community ..." (Eckermann 1973:30). '

Fink (1957) and Reay (1949Y) considered group
identification a defence mechanism against the poiérizétion
Aborigines experienced from wider society. .Kinship, as the basis
“of group identification, was cited as a deﬁermlnanc, but
qualificatfons were needed even on such an apparently simply
feafure of Aboriginal society. To simplify it as a ﬁrinciple of

roup recru1tment ignofcd the Lomplex principles of klnship since

it 15 not confined to blOlOchal connections. Kitaoji (1976) and

-
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D. von Sturmer (1980)'indicate from work in the Macleay Valley of

northern coastal New South Wales and Cape York respectively, that
. sociological as well as bioloyical factors récruit kinfolk. v

A‘mystification ot‘the actual nature of geneological connection in

order to subsume all relatives as kin is not unusual.

-

oy
~ When Eckermann argued for precision in definitions of
urban Aboriginal identity, rather than suppre551ng the
individualism, part of the problem she addressed was the lack of
theoretical perspectives for describing and "analysing Aboriginal
selfhood Theoretical frameworks for geparating amalytically the
dimensions of identity'received scarce attention untii recently in
studies of Aboriginal commﬁnities; Myers’ (19765 1979) discussion
ggoflpintupi selfhood,. although of desert Aboriyines llving in remote

i .
Australia, is a maJor contriburion. A b351c focus*of hlS interest

° 19 the ideology of Aboriglnal personhood.

In order to unravel the threads of'Pintupi selfho:§,wMyers )

isolates 'concepts of the cmotions' as the paradigm of how one
‘ should feel and behave. The concepts of the emotions refers only ‘
to the reafm\if social interaction, not to how individuals
introspective y experience themselves as 'being Pintupi Such
central emotions reflect a moral order through which the problems
.of life-in society are dealt with. ~ Thus Pintupi selfhood is
embedded in sociality.‘ Myers writes (1979:365) "... The self

described in Pintupi ideology is not an aggressive, self—contained,

egotistic, autonomous individual. Pintupi concepts of the emotions

represent a self that. recognizes a significant identity with

important others, such that these others are represented a§{part of
the self. One is malleable to these others, not 'hard'. One should
be moved, not stolid in wilfulness. Autonomy, when it comes, comes

from outside the individual and is not a product of private

will ..."% : : R 2
. _ . ?
o e
However, Myers found that among, the Pintupi the
introspective sense of self is not alone a §ufficient guide to

understanding the motivation or interpreting the behaviour of

others. i oo )
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""... While the Pintupi do explain motivation in terms of
emotional concepts, the main question I want to ask is not
whether or how these correspond to their real motivations.
Rather, I suggest that we see these concepts ‘as a way of
repreéenting action and selves in light of a moral ‘order.
These concepts as a means of self-objectication, allow for. the
comparison of one's self to the extrinsic norms of 'society. I
shall argue, then, that these*concepts are major constructs of
the Pintupi view of what it means to be a person and that they
make a significant contribution to the political order of .
Pintupi ‘1ifé made up of such selves ..." (Myers 1979:345).

o~

His ;ork introduced the problem of subjective dimensions
of idgntity In Aboriginal gselfhood.  Already in the early mid 1970s
there were a number of‘researchegs'doing work on. the cognitive
a§pects of 1denéity for southern Aborigines (;ee Kearney and
McElwaip 1976 Dawson:l969; Berry 1970). In most cases this
derived from ar interest in the education of ABoriginai childrgn
and the conditions of schooling imposed by a’Européan education .
system.’ Thé attention to’emi; percept.ions of focia1<exgerience
were innovative directions. in reséarqh cohcernéd;with Aboriﬁines in
settled‘Australia and reflected concerns previou;jy ignored.‘.The
desire: for better understanding of the social reality of Aborigines
grew from general disenchantmént with governmental policies for
Aborigines' aséimilation, integration and self-determination. This
encouraged a proliferaﬁion of ethnographies detailing sociological
‘investigations of urban Aboriginal communities. Mostly'their
principal intetrest was in outlining the socio-economic profile of
Abori rines in settled Australia. The sociological school under Fay
Gale (197&; 1977; 1982) attempted to}Furyéyfthc socio-economic E
position of Aborigines within the Australian community. This
concentrated upon -the details of the economic fabric of their lives
as householders and employces and recipients of social service
benefits. Rowley's work ($#970; 1971) adopted some of the same
themes and offered a historical perspective on how all this came
about and why it continues. One consequence of the‘sociolbgical
.studies of urban-and rural southern Aborlginal communltles was - that
it placed ‘Aborigines in the context ‘of theories of Australlan '

society as a whole.

| | )
Undoubtedly, the sociological surveys, with their focus’on

"the statistical evidence of the relative socio-economic position of
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Aborigines in soclety, centributed to clearer ideas of how
government funds might as§ist Aboriginal communities, However,
knowing details of income, educational standard housing and health
provisions failed to indicate exactly how such structural factors

were influenced by Aboriginality. '

Earlier studies of Aboriginality (frém the 1940s and 50s)
were premised partly upon definitions of Aboriyinality as racially

constituted; largely side-stepping the concept of culturally

inspired self-ascriptions. Yet in the flowering of Aboriginal{

literature in the 1970s it was obvious thst concepts of identity
and of Aboriginality differed from ideas held by Europeans. For
some time few studies went beyond describing,fﬁe s\}uctural factors

tesponsible for the position of Aborlgines on' the ﬁ;égins of y/f\ﬁ
Australian society. The socio-economic models were useﬁxtg‘;;sess

the relative position of the Aboriginal community vis—a-vis a set

of comparisons; town life versus rural lifé; - or urban Aborigines

as an ahalagOus group to impoverished Europeans. The dominance of

econenic models was formidable in contrast to cultural theories of

Aboriginal society. Small wonder Biddle and Smith (1975:125)
concluded "... Brisbane's Aborigines appear, for the most part, as
typical, working class Australians. To the extent they exhibit °
"problems” these appear primarily as a function of poverty and
other structural difficulties of their lives the bases for which

probably reflect both rgcial discrimination and to a lesser extent

cultural conflict ..." (1975:125). éﬁé

Later, studies of structural comparisons of Aboriginal
communities played into the hands of advocates of the 'culture of
poverty' explanation thereby emphasizing adaptive traits‘as an’
epiphenomenon of socio-economic ‘position and denying the '

possibility of cultural continuity. Such approaches again denied

celtural traditions a legitimate'role in the development of .
identity. It had been American case—studies which led to new .
theories of cultural identity and ethnicity in accounting for
cultural deprivation., Applied to Australian Aboriginal communities

these models sought a'relationship between structural factors and

'cultural traditions. - In short, they showed concern over the .

°

v
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articulation of such cultural enclaves with the wider communily.
The.urban experiences of cultural minorities in America anﬂ the
'culture of poverty' model was,popular‘l% Australia for explaining
the culEyFal discreteness, yet adaptation of formerly traditidnal

B Aboriginal society to contemporary European influences. Lewis'
(1966) model of the 'culture of poverty; suggested an interactional
response between culture and environment which led to
circumstantial adaptatiohs. The emphasis was indeed upon change
but it rémained to explain why some groups were perpetually
impoverighed vis-a=-vis their host society. Adaptation became a
traditiop of incorporated hehavioural styles,and orientations
perpetuaked by soclalizing and in this way Le&is' apparently
dynamic model was rfgidifiea by an adaptation t%sembling
ossification, A number of particular criticisms in ‘the original ‘
formulations of Lewis model  are apparent. For one, he details the
life of households yet extends this to generalizations about macro-

3
~ level concerns (see Valentine 1969).

' Similarly the 'marginal man' approach presumed the
sociologically peripheral_positioh of certain communities. By
focusing attention 6n the structural factors (socio-economic in

'particular) of the communiffes their relative position ih wider
society was demonstrated (see Dagmar 1978). Historical evidence
of the relationship between Aborigines and Europeans confirmed the
former's marginality. The effects of economic marglnality were
also thought responsible for deteriorating relationships and roles
within the Aboriginal family and community. As Barwick (1974}164)
notes "... The marginél economic position of theAmale Aboriginal

worker has inevitably affected domestic organlzation and the

stability of family llfe eess

, BarwicKs(1966) and Gale and Wundersitz's (1983) studies
on the sociological character of urban black communities described

the reality of soc1o—economie ma:glpeli;y: These, and similar L

models, were in some senses, new perspectives for understanding the

relationship between Aborigines and Australian society. The
unfortunate corollary of these models was the equation of

Aborigines as a group, with other depressed classes, but not with
. 1

R
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ethnic minorities. This led to a theoretical debate over whether
Aborigines were to be understood by class factors or cultural
influences: at the same time it deflected interest from the matter
of Aboriginalit§ as a social énd cultural construct sﬁéping

identity.

Given the theoretical limitations of the sociolégical '
models for describing the lived undérstandings of péople's social
'.existence,'less positivistic sociolbgy offered a neglected insight
into the experiential life of Abofigines. Already a 'sociology of
knowledge' (Berger ‘and Luckmann‘l97l) mohel had beén used (McKeich-
1977) .to describe the part-Aboriginal world.. Kolig (1977) too had
approached issues of Aboriginality -as culturally determined where
identity was firmly premised on a dialectical interaction between

society and the individual. Similar fheoretical approaches were
likely to assist my analysis of Aboriginal identity at several
lévels, in social roles, social identity, and in thehna;Qre of
7 introspéctive selfhood. While thé matrix oggélleéhree l;;els of
# identity are soéial, how cach notion of selfhood is marked from its
companions differs. 1In fact, I propose discussing the specifically

cultural and cognitive problems associated with the demarcation

process in Chapters 3 and 4.

In these chapters I suggesé"it is the pervasiveness of
kinship and -its obligations in Aboriginal communities which
significantly impinges,é;on identity. Indeed these are structural
conditions of the environment in which the child acquires'its‘

¢ w» concept of identity and participates in community world-views and

systems of meaning. Identity and kinship are symbiotic. A child

thus learns whoV;e is, as an 'Aborigine' at the same time as he
learns nﬁrmative behaviour determined as appropri:gg é;rfeférenée
to fhéh;ature of kin relationships. Because kinship defines |
'identity within thebcommunity I'suggést that a central problem
arises for each individual; how to differentiate him/herselfrfrom
“others. Comparative literature on this ﬁéffiéuiérrpgdﬁiem is
scarce. This 1s a result of the dearth of éthnographies about

| urban/rural Aboriginal life in settled Australia. Hallowell (1971)
and Levy (1973) write of expé:iences”ﬁith the self/others dilemma

/ ’ 4
N
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in particular cultures,'and Myers (1976) has raised the matter in
analysis of Pintupi selfhood. However, literature on the bonds of
kinship in Aboriginal communities of southern Australia are more
copious (Reay 1949; Smith and Biddle 1975; Gale and Wundersitz
1982; Berndt, R.M. 1977, etc.). Fink (1957) has ethnographic'
details of life.on an Aboriginal missidn in north-west New South
Wales which pardllel the kinds of sociaL obligahions and problems
with prope;;y.ownershin and accumulation endemic in Mogo (see
especially pp.107-109). I ‘equate this matter of self/othe? as
.analogous to other domains of social interaction, for e??ﬁple,‘

public/private dichotomies. }ﬁ

i " Kinship responsibilities entail oppositiongifor
individuals. The conditions of meeting these responsibilities are
onerous in small communities of finite economic_resources.
Requests, promised fulfilment because of kin affinity, are
generally for consumable material goods. Although there are
strategies to manage the compulsion to comply, people are tempted
to asocial behaviour. Indeed, the§\may enact behavionrs outside of
prescribed kinship norms. . In Mogg this involves withholding
communally valued items, such as food and alcohol. Both items are
part of a structure for symbolically appfopfiating the dimension
of selfhood which is individual, introspective, private and

selfish, The social usefulness of food and grog rests with its

signification of*an expressive realm in which people demarcate the

self from others. By definition, separating one's sense of
selfhood from the group identity in Aboriginal cqmmunities involves
asocial behaviour. This is nnt to befconfused with subjective
dimensiens to social experience. There is nothing for example to
prevent.a suhjective yet positive experience of sharing. However,
when kinship'demands blur_self/other differentiation by asserting
'what is yours 1is mine, by‘implication of our relationship', people
experience desire subjectively and emotionally for self-assertion.
This may ‘or may not appear as asocial behaviour. Deciding whether
it does depends upon the action as’ much as upon eonsensual opinion.
In particular it is the question of whether the behaviour could be
excused by the kingﬁBi individualism alloned for in normative

social exchangee. Asocial action is likely to involve subjective
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desires - égocentric, individual ntisocial - which prompt
behaviour at ‘odds with a community ethos of pérsonhood.' Self/other
differentiation is an integral concept in the experiencé of people
learning to discrimihate between subjective desires which are
acceptable and those which are asocial. When kinship is the matrix
of such complex processes ambiguity and ambivalence is hardly
surprising. . Violence is a specific context where the dilemmas of
self/other dpposition as a struggle between asocial subjective
desire and objectivated community precepts is clear. This assumes,
fbllowing Marx (1976) that although violence has its origin in
subjective desires, whether it is antisocial or not depénds upon

the kind of violence exhibited and the context in which it occurs.

In the analytic distinction of societal violence
‘coercive' violence is analogous to frustrated normative desires
whose fulfilment can only be achieved by premeditated forceful
social interaction. Contrawise, 'appealing violence' reflects the
emotional tensions of introspective selfhood where frustrated

subjective desires erupt in asocial belaviour.
N ) %

" Interpersonal violence happens in Mogo. Marx (1976)

suggested from a‘study,of violence in an Israeli imﬁigrant town,
that it is best seen as a social manoeuvre for particular ends.
Whether such ends, or goals, are summed up in individual of
societal terms, violence‘as Marx describes, is beét considered part
of 'mormal' social behaviour and integral to social.coqtexts. In
this sense, he negates the value of studies which criminalize
violeﬁce. " As Marx conceives of violence, ... Theicentfal
questions posed are ... which social factors are conducive to.
-various forﬁs of violence, under which conditions these are likely
to occur, which persons become violent, and How various forms of
violencé are connected to other types of behaviour';;;" (Marx
1976:2). For clear analysis he distinguishes between two kinds of
violence as they appear in social contexts, and form a continuum.of
soclial aétioh. There is 'coercive violence' which involves
rational, premeditated use of violenceyas an extreme method fér
achieving a social objective. Altetnatively, 'aﬁpealing violence'

-1s reached from the depths of personal frustration.” It is a cry"

e -
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for assistance. A recoghition from the individual that a
particular social objeetive cannot be achieved without help from
significant others. The rationale of violence as an aspect of
social action is useful for understanding the role of violence in
Mogo. The community certainly values a sensk of courage and
independence in individuals prepared to physically fight.in defencev
of themselves or over issues of loyalty, etc. But fights between
individuals uch as siblings are generally abhorred. Yet they
occur. And in the circumstaeces in which I witnessed this kind of

violence. between brothers it had -all the traits and masked purpose

of 'appealing violence'.

In this case the structural circumstances - the living
conditions, the hardships of poverty — were too much for the
individual carrying sole' responsibility for two families.
Immediately after the fracas, the man applying the 'appealing
violende'wtalked to his grandmother about how'provoked he was and
hp@ he couldn't take tﬁe pressure.any longef. She 1s an important
and sensifive member of his family group and immediately '
ecknowledged the appeal.‘ The outbreak of violence was thus

,accounted for as a reasonable response given the circumstances,

Appealing violence mighF also shed light on the problems
people face ?n dealing with others. Since the ethos of personhood
in Mogo is .publically orientated and socially bound and
constructed, individual resentments are subdued and held in check.
Only under the conditions of alcohoi does violence have -a
legltimate expression. People are said 'to go into the horror
Basically this excuses their excesses as some form of bracketed

behaviour. The excessive and indulgent behaviour allowed under
this heading gives scope for personal and idiosyncratic expression.
The display of individualism is within the bounds of social norms.

The interpretétion and style of social vidlence inIMogo is

culturally specific. However, Marx's definition of violence is mot .. . .

entirely culturally determined. He sees specific conditions as
conducive to violence and these pivot on relations of dependeﬁce,
often economic dependence. In cases of mutual dependence between

aggressor and victim total destruction of the dependence relation
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is hardly the aim: merely, the alteration in the balance of the
dependence structure. Thus in Marx's study "...'All the outbreaks
of violence were precipitated by situations which publicly exposed
the unilateral dependence of the aggressor .;;" (Marx 1976:101);

Nor does Marx advocate a theory of the innate
aggressiveness of man. Rather he upholds the social context of
“violence as integral to the emergence and purpose of violent
ac;ion. Therefore violence in social contexts is best seen as
pdrposeful, goal directed and subsumed by dependency. Merx’s
theory of social violence is certainly applicable to an |

interpretation of a number of violent oufbursqS in Mogo.

The conditions of dependency and the social context for
violence in Mogo is described in Chapter 2. An outline of the

history and sociological background of the conmunlty prov1des a

specific ethnographic context in which to explore insights from the .

theoretical models. Moreover, it is important to gain some
impression of the particolar structurel conditions influencing the
community 1in order to show how their perceifved difference in
cultural identity isolates them from sunrounding society. Mogo has
bouneafy markers - speech styles,vthe encdmpassing matrix of ‘
kinship, oircumscribed relationships nith Europeans, and so -on -
which 'close' it sociologically. Such markers are culturally, not

class,(derived; This is undoubtedly surprising in the light of 200

yeérs of destructive cultural contact. But it indicates the

persistence of ‘a consensual notion of identifiable cultural
signifiers of Aboriginality which negate assimilation. As a
' result, both Mogo people and the local Europeans fail to

q

ncorporate their separate lifestyles in a socio-economic

This is partly why class explanations fail to touch
Indeed it is not so much a question

mmonality.
the heart of identity matters.
of economic conditions as world view and‘meanings attached to
social actions which separate Mogo Aborigines from Europeans._ﬂ
" Granted there may ‘be. sociological kg%allels with other sub-groups .
of wider European society, but this hardly‘impinges upon the
'understgniing Mogo people share of 'knowing themselves' in the

.

'world.'
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"McKeich suggests the'sepsrate‘sociel reality"of part—

Aborigines -which, nevertheless, is'cohesive and integrated

“ve. The total body of knowledge constitutes a world view = not
necessarily without some cognitive dissonance, but sufficiently
homogeneous and integrated to enable part—Aborigines to distinguish
themselves and to be recognized from outside their ranks, as part— -
Aborigines ...’ gmcxeich 1977:256). '

I argue that the model of Aboriginality “in Mogo posits a
public. concept of 1dentity, a concept stressing personhood by
specific action and as very definitely socially constituted and

“actualized; indeed,-given shape and form\only'in the presence of
significantﬁothers. Problems peoplé experienced tend to be those
involving some of these significant others. And naturally, at"
different levels the whole community is drawn -into the socio-
centric debstes - either instrumentally or p3851vely. Subjective
experiences of themselves are rarely: and then only cautiously,
voiced. In some cases, I noticed people were discouraged from

" probing theﬁdepths of their problematic‘introspective experiencgs.
For instance, when a leadfhg male member of ‘the community diled very
suddenly, one of his daughters was especially upset and mystified
by thebonexpectedness of his illness and immediate death. Over

- cups  of coffee she searched for a plausible explanation'ofvhow'this
tregedy could occur and how she, particularly,‘felt traumatized by
it. Few people failed to sympathize - since the deagh of her

. father was a shock to all. However,hthe kind of support offered -

seemed . to me judicious. Init¥ally her grief wés acknowledged and

shared - although' the listener persistently curbed her
introspeCti;e probing of the experience by adopting a kind of
acceptancedof the matterrwhich simultaneodslyJéncouraged her to see
that life must continue. A kind of fatalism perhaps uttered in a
less painful moment as 'well, they're 6ft under and we're 6ft on
| top so let's get dressed and go to -the Club!'. | |
Finally, “the’ process of acquiring an Aboriginal identity -
_is embedded in social contexts.which are themselves comprised of '
factors in a dialectical relationship. This is as much the

structural position the community has with wider European society,
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-as intra—community knowledge of Europeans and how to deal with
them. Additionally, the dimengion of Aboriginal perceptions is
crucial. The elucidation of all perspectives recognizes that
acquiring a social identity 1s largely an interactive process

between the self and the social world. 4 . '

The foliowing chapters elaborate these points beginning

with- Chapter 2 describing Mogo vis—a—vis surrounding major society.
* . Chapter 3 builds on this to detail, the 1nteraction between soc1al

conditions and Aboriginal identity development.
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- CHAPTER 2
@ . »

Mogo as a 'Closed' Community; ‘'Its Origins and Context"

'
N . s
N ct

The Origins . ' SR
For almost 200 years- Aboriéines in southern Australia have
interacted with Europeans.  Even at the. beginning of the twentieth

‘ century it was believed that traditional Aboriginal culture was.

. bankrupt and that their society had disintegrated. Today, thé .
beliefvthat Aborigipality in settled Australia was’ektinguished
with the demise of traditional life is even more widely held.

Aborigines, it is argued, are now 1argel§‘integrated and \\

assiPilated into Australian society. ‘' In part there {is evidence.for
this; they live in European-style houses; hold jobs; attend
educational institutions and participate in a technologically
advanced society. [However, in many cases their actual 1nvolvement
with the institutions and structures of mainstream Australiam

_soclety are shallow and»collectively Aborigines remain a

disadvantaged social group.]

-

The accuracy of this impression is questlonable and the
literature (see especially Reay 1964) discussing this issue
confused. Bell (1964:64) wrote that “... Generally speaking, the
part—-Aborigines of New South Wales have no culture of their own to
preserve ... Their [Aboriglnal] acculturation was a simple one-way

process. The Europeans regarded the Aborigines as socially and

culturally inferior and .as not_having anything worth borrowing.

However etroneous this may have been, the fact remains that no

encouragement was given to Aborigines to preserve their

culture ...". “Beckett: (1964:33) also writing. about ‘Aborigines in

New South Wales found that

- "e.. These part—Aborigines consciously retain no vestlge of
their tribal culture, yet they remain in some respects
culturally distinct. They live, for the most part, on the
fringe of white society, integratéed into its ehonomic system | , :

~.but_in.other respects Separate T
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.Bell and Beckett's comments are certainly'contrastive:
the.parthborigines of New South Wales are’ described as having "no
‘culture of their own to preserve”, retaining "no vestfage of their
tribal culture”, and so on.__But,these assertions are placed along
side comments of communities being "culturally_distinct"3
integrated with ‘the economic'syStem "but in other respects
separate".‘ These communities are described as both acculturated
yet culturally"distinctive. Few researchers understood the
implications of such contrariness. Obv1ously Aborigines remained
. culturally distinct because of the persistence of certain valued
cultural orientations. At the time, however, the diagnostic
_features of Aboriginality were thought of as only religion,

language and_social organization, none of which was an effective or

-2

~evident force in settled Australia by the twentieth century.
‘Neither Bell nor Beckett succeeded in explaining the. anomalousness
-of -their obServations in detail. Mogo is then, . 15 certain ways,'
illustrative.of this kind .of sociological phenomenon common to many
Aboriginal communities in southern Australia.

kA

'While it may be‘true‘to suggest the socio-economic life
style shares commonality with other disadvantaped segments of wider'
Australian society, the manner in which economic dlsabillties are
‘vhandled is flavoured by an orientat1on and value system the towm 's
"Aboriginal inhabitants identify as strictly 'Aboriginal'

Furthermore, few people in Mogo could be termed as producers or

wage labourers. The majority exist on the fringes of thé local

economy as Consumers or recipients of government social serv1ces\\\

and as clients of local businesses. In this sense, their

articulation with the local economy is both restricted and

peripheral. Indeed the foremost question, since the features of

‘ - socio—economic llfe in Mogo are known, is why and how these people

"remain unassimilated after 200 years of contact, in spite of the - - -

destruction of the diagnostic elements of traditional cdltural. life

- language, religion,’ritual and social orghnization?

‘'The apparent anomaly raises several-issugs. Firstly,'what

does the Mogo community see as distinctively "Aboriginal'?

-Secondly, how do they maintain their discreteness and what are the‘
. 7 . L ‘o

.8
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salient characteristics of their cultural separation? A further

intriguing point about Mogo as a 'closed', Aboriginal cfmmunity 1is

thqt despite its present profile, its existence as a predominantly

Aboriginal rather than Furopean commﬁnity only began twenty years

ago.

A brief histQry of the Mogo area and its Aborigihal
inhabitants provides, some understanﬁing of t%e circumstances
leading to its contemporary sociological discreteness but the
extant information is sketchy and warrants detailed historical
reseafch ln its own right.  Several histories of the Eurobodalla
Shire are’avéilable kGibbneyﬁqQBO; Bayley 1978). These works are
largely copcc;néd\with the progrgss-of European settlement in the
district and remarké abou& local Aborigines -are generally confined

to- the kind of interaction typical of the early frontiers. Mogo
' ¥

first came into prominence in 1857 when the Araluen goldfields werce

taken over by big gold mining companies eaﬁerly absorbing the
small-hoiders. HNew sources of gdld had to be found. Timber
milling was alfeéhy an established source of employment in Mogo
before its rise to importance as a goldfield, but the latFEr ’
industry substantially boosted the town's growth making it possible
for tﬁe town to apply for a non—d?nominntionai, bne~téaéher school
in 1867. So while the town expanded it was determined to avoid the
partisan disputes of religion as evidenced in Horuyadwhich had an
equally strong Catholic and Protestant population and
denominational schools} by taking a gévernment subsidy like the

G

towns of Bergalia, Nelligen and Batemans Bay.

Mogo's brosperity during the latter half of the ninetegnth
genpurf was linked to the fluctuating fortunes of gold mining and
timber milling. By 1876 the returns on small holdiﬁgs for the many
miners in Mbgo - a proportion of whom were Corﬁish'* were .
‘dwindling. In fact the only survivers of the gold rushes._in the
district were the iargé companies with sufficient capital and
‘ machinery _to sustaiﬁ theiy production. Timberfmillihg remained a
better é@ployment prospect and saw-mills sprang up along the south

coast, many specifically to supply timber for ship building. A

steam—powered saw-mill was established in Tuross in 1865; Batemans

+

L
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N

Bay mill openeéd fn 1870 and was followed : by mills around Nelligeh

\‘Yand the Upper Clyde River. The coastal township of Tomakin was a

3
. response to the milling activities up river, on. the Tomago. The

most active centre of sawing, however, was in the forests between
Mogo and N lligén.- For Aboriginal men, the saw-mills offered '
stable-emplo ment and many'of the Qdmeﬁ;in Mogo spoke of a
childhood py ctuated with the names of places such as Durras,
Pebbly Bé;ch and Mogo where é?eir fathers worked im mills. Other
than mill work, Aboriyinal people were employed as farm hands and

doqfstics on ;he large properties of - thp district. The Hawdon and

. Bate farms are two that were mentioned. Man? people, lived in tents

and moved seasonally to fish or to seasonally pick peas, beans and

potatoes. :%he boom period for timber clearing and processing was a

..short period between 1885 and 1887. There were five mills between

.

Moruya and Batemans Bay employing between 50-60 men; by 1887‘oniy
one mill was operating and employing between 10-12 men. The
deciiné must have affected Mogo as the description of :the town by a

woman accompanying her husband'toAscek work in. Lynch's mill, Mogo,

suggests.

‘.. .they call it a town but it is not much of a town. There
are two saw mills and some stores but I don't know how many,
there are three ‘churches but I have not found out yet how often

~they are preaching ... Ue are nearly eat alive with mosquitoes
and fleas and there are native dogs oo (Ann Williams in

Gibbney 1980:113). N

Despite the revival of timber getting in the 1890s with
the expansion of railways and the need for wood for sleepers, a
general economic depressiorn. 51gn1fi&§ntly affected the south coast.
.Many people left ‘the district lured X\Fhe new areas of land
openiﬁg up In Queensland and along the NEy South Wales north coast
as small farm holdings. Those who remained helped to establish a
dairy industry around Moruya and Bodalla.ﬁb the- south. However
'detrimentally affected Mogo was by these changes, Gibbﬁey (1980) -
‘records.a'bcaithyvpolitical interest amongst the town's
inﬁébi;ants. ‘A Labor Party Branch was formed in Wogo in 31909 and

in 1918'a'tank v;sited the town seeking money for war loans. Moyo

‘- contributed £650. By the mid-1920s it was obvious, however, that-

further economic expansion along the south coast was dependent on




41

the still-fledgeling tourist business. Qn advice from the Mogo

Progress_Association the shire council cut a road from Mogo to
quulee Béach._ An enterprising local businessman hired tents and
camping equipment to those who reached broulee after journeys from
Queanbeyan, Braidwood and'Sydngy.

Thereafter MSgQr% history and further‘development was
arrested by an ailing rural economy and the lack of secbndary'
industry. By the éarly 1960s it was largely, a shadow of its former
size ?nd mostly comprised of retired farmers. and older people. Aii
residentscét that time were‘European.' The local general store and
combined Post Office were the commercial focus; and wifh the
garage, these bordered the main road, the Princes Highway.'

L%
Before the early 1960s the present Mogo 1nhabitants were

tinerants moving’ the length of the south coast and occav1onally
working on farms or in mills. Some crewed the ships trading
between Sydney and the far south coast. By the twentieth century
the roles were reversed. Some Ahorlglncs were camped in lower
Church Street, Moruya, in 1917, inﬂthe a}ea ad301n1ng thc river,
but mostly Aboriginal people camped where they could .- along the
beaches and in the forests. One woman remembered as a child '
camping with her family on the northern reach of the Clyde River
where it empties into the sea at Batemans Bay. At this time there
was no- bridge énd all crossings were made by- punt. There was also
an Aboriginql.feserve at Batemans ﬁay, but this closed in the mid—
1920s, along witp a numbgf of others, during a time of public
- enquir;‘into the New South Wales Aboriginal Pgotection Board's
policies,and activities (see Horner 1974). 1t is not unlikely that
some of the people displaced by this closure went to Sydney to join
‘relgtives and seek better housing and more stable émployment.
" Otherwise, they appear to have joined relatives 11v1ng and mov1ng

up and down the coast, from Wreck Bay to as far south as Lake

Tyers, Victoria.

4 Notie . of the Aborigines llving in Mogo today had a
childhood on an Aboriginal reserve. Some of the families, among '

them the Stewarts, Walkers and Penriths have relatives at Wallaga

v
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.Lake and Lake Tyers and spent time,there as visitors. These visits
bYObably_coinpided with quiet times n'the round of" seasonal )
employment. Othefs} such as the Nye and Butler families, -had .
similar histories of independence ag fishermen. In every case the
oral autoblographies of Mogo people suggest theii long-term
familtarity with the district.hver several generations. A

: significant humber of people mentioned beéing borh in' Sydney; or
mentioned being expectant mothers or giving birth to children (who
are qow middle—aged) in Sydney. The links between Mogo and EISEE
of Aboriginal Sydney remain clese -~ in particular with La Perouse,
Blacktown and Bankstown - and there is mobility between qhe two
locales with Sydneysiders coming down for holidays; fishihg, and

to see family. Likewise coastal cousins might spend weeks, even

months at a time, ‘with their Sydney rklatives.

o

Bell (1959) firél wrote of the conndction between the
. \

south coast Aborigines and those in Sydney, notably La Perouse,
during. the Bevelopment of reserves (see also Beasley in Tafi,

' Dawson and Beasley 1975) That a number of women gave birth to
children in Crown Street Hospital or Newtown might be explained by
‘the reserve administrative poliey "... of sending pregnant women to
the city for confinement when the hecessary faeilties‘were_not
available .. (Firth Hausfeld anq Moodie 1974:35), Their comment
refers particularly to 'Coa%t Town' located between Mogo and ¥
Sydney, but the lack of facilities in the rural Eurobodalla Shire
and the presence of kin for support may have been equall}

attractive to the Pbgo people.

: . What attracted people away from ad hoc dwellings.elsewhere
to Mogo were the low rentals on the ex-miners' cottages, sub—
standard though most of them were. Families with school-aged
,ehildren required a more settled life and often this accounted for
their move to Mogo. Some, like the Nyes, Russells and Butlers,

..bought their homes in Mogo. The faeilities offered by"tqwn
living were largely inadequate with no water supplied and no
sewerage or septic systems. In fact the South Coast Aboriginal
Housing Company established in Mogoiin 1975 was the beginning of

what Rose (1978) terms 'the quiet revolution® for Mogo. Largely
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throhgh the efforts of Keith Smith, a member of a prominent
Aboriginal family, the local council connected water to Mogos
Living conditions were further improved when ten new homes buiit to
NSW Housing - Commission design replaced the sub-standard?miners ‘
‘cottages sheltering several generations. The Housing Company grew
out of FedegaliLabor Government commitment to fund grass-roots
Qbo;iginal'émhémes. Keith Smith was equally instrumental in
negotiations Béhind the;Company's inception since at that time he
‘was the district representative of the National Abdriginal Congress.
Esfablishing a Housing Company heightened the community profile of
the Aborigines in Mogo. The original plan to. build five Brick
veneer homes using local' Aboriginal men as builders' apprentices
expanded to ten homes. The first homes were finished in late 1976
and the remaining five were inhabited in mid-1978. However, while
these more comfortable, spacious and mode?n homes relieved the

pressure of close family living, there ,are still a number of

families in Mog&'living in sub-standard dwellings. For example,

one family lives in a garage of their father's home. The Housing
-Company also purdhased the then derelict Mogo Hall from the local
‘council. After careful renovation it noy serves the community as a
socialfcentre and pre-school facility. Weddings, fumeral wakes and
occasional Church meetings are held there. On occasions the Hall
is rented to local Europeans for parties or danceé., When the

‘travelling Abotiginal Health or Dental Service is in Mogo their van

S }

is parked in the grounds of the Hall.

During my seven months in Mogo.fhe Housing Company
experlenced a number of difficulties, mostly, it seemed, concerning
payment of rent by those living in the Company home%. Although
this amount was minimal compared with Housing Commission rates and
" was proportional to the mnumber of bedrooms in ‘the house, reluctance
to pay had Sometﬁing to do with a feeling of entitlement to free
housing.  Perhaps this, sprang from misunderstandlng about land
’ rights entitlements. The 1and the homes were built upon was owned
by the Aboriginal Lands ﬁrust. At one stage conflict between the
community and the 1ldcal doungil over payments of rates and

cherefore_entitlement to services turned on the issue of land

4%
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ownefehip. Mogo people wanted titles to their land from the
Aboriginal Lands Trust., These issues may be resolved .by the

recently passed NSW land rights legislation.

A further complication in the bu51ness of the Mousing

Company was the original intention of including ‘Bodalla south of"
Mogo (about 25 miles) in its. building operations. Hence the name,
the "Aboriginal 'Housing Company of the South Coast. Bodalla is no
1onger involved. As a Company the organization is run,K by ten
directors elected from reyistered members of the Company in Hogo.
i,Membership costs $l. Initially these people represented "eso the
maJor families and were heads of households and/or their wives ..."
(Rose 1978:11)5 One of the difficulties plaguing the Company which
."'is endemic in‘other areas_of'social 1ife‘in Mogo 1is jeaiousy. Yet
if this impinges upon the smooth morking'of the Housing Company it
is never allowed to 1nter£ere with the united stance Mogo shows
,vié—arvis‘OEherfAbofiginal communities., For instance, during
’ discussions about the land ownership in Housing Company schemes it
was clear that each Aboriglnal communlty saw itself as distinctive.
“eee We want the Aboriginal Land Council to have titles to the land

we build homes on, so we have land rights to it. No, we're not

asking for an area of land lik?;the Wallaga Lake people. We're not
Walker in Rose{1978:80). Wallaga

~ the samé»people ioe” (Mre Ruth
Lake and Bodalla eventually. formed their own Housing Company and
. have built a number of homeq._ Bodalla was originally a member of
the South Coast Houslng Company because' of close kinship,
connectians between Mogo and Bodalla families. On the other hand,
in general conversation in Mogo,‘Wallaga Lake is often held up as a
'joke' — a place of imprbbabifity. In answer to questions of
'Where are ya going?', 'Humping it*to Wallaga' is a standard reply.
However famed the Wallaga ‘Lake oysters are amongst Mogo seafood

Jdovers, it is rarely visited. Occasionally, a few people might go

”'\
down for a party. But since some heavy drinking is llkely and this ’

"is not especially welcomed in Mogo, most people treat Wallaga Lake
-as an ‘object of depre%ﬁkion., And, of course, what is meant when it
is said of Wallaga people that they are 'not tne same people' is
how different they are from Mogo people in thelr social’ behaviour

-

and values,
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The Houslng Company wasn't the only scheme which
intensified the Aboriginal profile in Mogo. Rose (1978) details
the history and impact of the Andrew Nye Fishing Coﬁpany,-the\
employment of an Aboriginal teachers' aide, and use of an
instructional programme designed for educationally disadvantaged
children run at the Mogo Primary Schapl. The latter was ‘crucial
for improving the schooling experiénce of Mogo children. .Moreover,
it was obvious that Mogo Primary School was in some ways special
since by 1976 of the 26 chiléren enrolled 22 identified as
Aboriginal. Their dominance in the school population ‘continues.

An Abofiginal teachers' aide also aﬁsists‘the European teacher of
the pre—school children. On féte days the Abotlginal parents fully
support the fund-raising and generally enJoy good relations with
"'the staff - although these are circumscribed and any home visits
are undertaken by the ‘teachers' aide. A number of parents were

unhappy with the school principal during my stay.

The fishing.venture by the late Andrew Nye.and his sons

was basically an experiment. The DAA offered a loan to purchase
deep sea fishing trawler with necessary equipment for the salmon
and¢tuna fatches. The Nyes are fishermen ofseveral generations
and a}I*fhe sons worked with their father - Andrew Snr. - in the .
venture. Previously, they fished using a boat and net. At times,
plane spotting located schools of fish. The Nyes then drove to the
appropriate beach,_rowed out and dropped the net “which those on the
beach slowly pulled in complete with catch. The hauls were thén
transported to either the Sydney markets or the fish cannery at

Eden.

The Mortlocks, one of the few European families in Mogo
who know the Aborigines well, earlier on had transported the fish
to Sydney.' Several of the children from the largé Mortlock family
were age-mates of Mogo people and they had played together along
"the beach ‘haunts from Batemans Bay to Broulee. At that stage, many
of the Mogotfamilies lived on the beaches. Mr Mortlock, ever the
business man, operates an informal pawn-shop from his hohé and
provides the contact phone number for telephone méssages rung from

outside'the.community. For a price he also drives people into
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town. He literally lives with the Aboriginal residents of Mogo.
Although it was intended that the new homes be dispersed amongst
the already established European homes, they do in fact form a

discrete block. Mortlock is one of the few whites iIn this bloek.

o

Apart from tuna and salmon, the Nyes - as did other men in /e

the community - caught lobsters by diving for them. Several of
Andrew's.sons‘had worked in saw-mills and other local industries
but like their father all of them feltlthat fishing as a life‘style
and vocation was far superior. Fishing also enabled them to be
self-supporting and to somevextent this was evidenced by their

’ materiel goods —’ears, home—ownership and video .systems. The Nyes
are also abclose—knit family with most of the married daugh;ers’
continuing to live at home with their husbands and families; It is
likewise trne of several sons. The trawler, the John Dory, was
eventually sold. While it was important that fishing allowed the
Nye family to work together and involved the men's,wives in the |
process of netting etc., the demands of running a trawler and
fishing from it seemed to jeopardize what they saw as the quality

~of life offered by flshing. This made the use of small boat and net

»

particularly attractlve. o ;

/
&

The story of the Nyes and thei; fortunes with the trawler
underlines the importance Mogo peOpIe attach to a quality of life-
based upon relatedness, or kinship. The need for close affinity
dquualified ‘Wallaga lake, but admitted*ﬁodalla, to the Mogo
Housing Company schemes. Mogo itself 1s constituted by famlly

"~ groups whose genealogies interlock.'Kinship is a significant
determinant:of the discfefe character' of Aboriginal Mogo. One ‘
inhabitant expressed it'thus. ‘%

“ees We'd never want to live away from Mogo. We're a funny lot
of people. We're all here together and we're all one big
family. We're all related — cousins, aunties and so on = and
we find ourselves happier living amongst ourselves than moving : .
. elsewhere ... * (Rosé 1978:149, e

Moreoverg apart from biological connections between people, often

the social rearing up' by another family énsured permanent kin-

_ ship ties. Again the social and emotional support available‘f:om
- kinship helps to maintain tﬁe 'closed' attitude of ﬁ@go in relation
to the wider communiiy:EEeonomieally it is only the Nye family who ’
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are self-supporting. Three men have employment . in the‘local'saw—
mill, council and elect}icity authority. The remainder survive by
dint of social service benefits. The Aboriginal women seem more
successful in securing emplpyment. Sharon Smith 1is a Social Worker
with the Department of Youth and Communit&'services in Batemans

Bay; Betty Stewart 1s an Aboriginal Health Worker; oné' of the

Qlder wome? has a casual job as cook's assistant in a local club;

and a couple of younger girls work after school hours and week-ends
in the local general store. Another 1is employed by the pre-school.

as a teachers' assistant.

There are twenty Aboriginal dwellings in Mogo. A number
of these are composite households: one homé, for example, might
shelter several related families whose household heads are
siblihgs. ‘Moreover, Mogovhas a fairly mobile populafion agd‘people
‘tend. to'circulate between kin related houses within the town. This
1s‘a nofmal strategy in a‘'domestic cycle of intermittent peace and
violence. In addition, relati?es living along the cOaét are
welcome and . on several occasions in my household we had kin from
Nowra—Boméderry stay for several months at a stretch. Thé '
_statistical pfqézgé of Mogo's population resident in twenty //\
llows:

.dwellings is as

" Table 1: Demographic parameters of Mogo's Aboriginal population,
1983. ’ ,

Males ' Females © Total

Population over 15 . '
years of age - -'35 41 oo 76
(percent) (24.4) (28.7) , ) (53.1)

Population under 15 . _ ’ ‘
years of ‘age b4 - 23 E b7
(percent) - -(30.7) , (16.1) ' -(46.9)

'Total population 79 64 YA
(percent) (55.2) (44.8) - (100.0)

The capabilities of women in the community are obvious.
Several households have women heads. ‘Why women tend to secure
" better and more successful empldyment,is difficult to answer. Gale

' (1974(3g) and 1974(b)) amongst others (Barwick 1974; Hamilton 1981;
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Grimshaw 1981) have remarked upon this. Barwick's study of '
Victorian Aboriginal Reégfves post—1860 documents a tradition of
women's contribution in politics and social life which she also
sees as continuous and evident in the sociological studies of -urban
Aporigines during the 1960s., There is no single explanation for
the’ strength of women's profile and contribution in contempdrary
Aboriginal communities. Some suggest that matriaréhy and the high
profile of Aboriginal women is characteristic of ,Aboriginal '
families: akthqugh this seems to beg the questipn. Other
-explanations seek historically or‘sociologicall deterministic
factors. v
Mogo'sAsex,ratio‘figures - when broken down by age - .
confirm the predominance of women ovef men. While the total number
of ‘males exceeds the tétal.numbér of females, taking the overall
sex ratio above the hge of 15 years, the sex ratio drops to 55
,méles for every 100 females. This ratio is based on an estiméte
of 143 p ople as the core Mogo popﬁlation. It is only An»estimaté
because of the high degree of mdbility in the population.’ Soqe men
have left the community éo try/their luck in the.cities - Sydney,
WO%}ongong, Noﬁra and Canberra. Often they have married women from
thdSevareas and this inclines them ta‘reside\outs?de Mogo. These
are also the people most likely.to comprise the mbbile populatio;
of kin whbilive outside the community but regaularly visit and stay
for éeverai weeks at a time. They are generally, but -not always,
accompanied by their families. In somévcéseg’the men return alone
to their parents' homg ?or a'respite from domestic life. And, of
course;'it is not unusual to find young wives suspecting thaf a
" return by their husbands to Mogo is merely an excuse for the -

opportunity to indulge in the pleasures of bachelor life.

-

9

find Aboriginal women marrying*gﬁd

It is less commoﬁ to
moving far from their natal homes. " A good deai‘of theorizing about
“the apparent matri-focality of Aboriginal households (Barwick 1974;
_"smith and Biddle {975; Lickiss 1970; general data on urban
households, Taft, Dawson and Beasley 1975; Grimshaw 1981) has
usually explaine& the'imbalénpe of male/female figures by‘reference

to the seasonal employment of men; their search for work, or in
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.less economic terms, as'somehow the continuation of a historical
'phenomenon whereby Aboriginal women adapted and were more eaeily.
absorbed into'white culture. There is.also a tradition in child
rearings the accessign to gender maturity which contributes to
the pattern. Briefly, child-bearing is one of theksignifioant
markers‘of sexual and social matority. In the lives of teenagers
in Mogo this is evident as'young women of 16-18 years bear their .
first child often begat by a man of about 20 :years. It is rarely g
expected that the couple live as husband and wife. But it is
expected that the father - and he is generally known and .
acknowledged - accepts'the responeibility of social fatherhood.
Assuming the responsibilities of fatherhood is rarely a difficult
option for men. Begetting children is a sién of sexuality and
social maturity in the same way as it is for women., Moreover, men:
are generally as fond of children as women and during childhood
both sexes are called upon to assist in the rearing and caring of
children - mostly their younger siblings or‘brothers' and sisters'

children.
V4

’ i
But while the affection for children is - common to both

sexes, the management of teenage parenting differs. Sincetthe
couplells unlikely to reside together,.the teenage expectant mother
continues,to live with her natal family.‘ After the birth she may
resume the life of ‘her peers and the baby is reared by the girl's
Eother, i.e. the child’s’natergﬁl grandndther. This pattern pf
'rearing up' is very common and can be traced as the normal Pattern
of chiid rearing over several generations in a number of families.
A girl's sepond pregnancy is generally the product of a more
permaneént relationship and the»pre—nuptial child is absorbed

_ without fuss into the newly developing family. Occ351onally, the

child may remain with the grandparents, but this’ is often a choice

’

exercised by the,child.

SR O e . PSS - ,,',, ,:v, e . -
" The core of family life tends to be the mother and -

children, and 1é some '‘cases mothers and children of several

'generations. Mothers, i.e. womgn, are-also central figures in

child‘rearing and this is the product of gender role-

B

interpretation. In women's talk of the relations between the sexes
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. there 1s an inbuilt assumption .of the greater social and sexual
‘freedom available to men. Women‘often spoke of sexual intereourSe
as an avenue for binding men who mig t.otherwise‘sttay. :
Neveftheless, given the greater numg:r,of women than men this was-
an unreal expectation and those men and women having illicit
affairs were often doing so with their sisters—in-law and brothers—
in-law, and.certainly with other men and women within the
community: which merely intensified the 1mportance of attaching

“the male to the family household.

: In short, traditions of child bearing and concepts of

sexual maturity contribute to a family structure which inclines .

. . S .
mothers an? daughters to collaborate as householders. Fathers and

sons have, and it is expected by both sexes that they do so, a
freer, less regular profile in thehhousehold. Paradoxioally, their
authority within the family,is often paramount. At leasts there
exlsts an ethos of male supergority which relates more to gender
notions than it does to actual ‘circumstances of Aboriginal_family~
life.‘ While,children rarelyfgrow up without the .support of a
social father, nany/have not’ known their biological father. In the’
minds of Mogo'women\involving their child's biological father in .
the rearing is very important.-'Mote will be said of gender in
Chapter 4 but at this stage it is relevant to touch upon areas
related to the' closed' nature of Mogo and its soc1al profile.

’ From the experiences of Aboriginal women in Mogo who hize had white

© fathers of their children and with the relative ease with which

these men tend to divest their‘responslbllities, the appeal of . a
known, local Aboriginal progenitor does contrast favourably. There
are no -'mixed marriages' between Aborigines and Europeans in Mogo.
In general, sexual interest and experlmgntation is kept within the
community firstly, and secondly, within the Aboriginal network of
'coastal HNew South Wales. The liaisons betwaen Aborlgine and
EurOpean are with sections of Australian soc1ety already
““predisposed to Aborigines through familiarity, even famlly
tradition. What "mixed marriages' do occur are more ‘likely to be
found in the cities or more sophisticated rural areas (see \Coast

‘Town' study for their tigures) .Sometimes siblings of one.family
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marry'Europeans, but they rately continue to,live,within the
Abofiginal cdmmunity—and it tends to be Aboriginal women marrying

\
N

European men. . \

~ Finally, in Mogo the imbal:hce.in the sex ratio might also
be due to the fact that while women'be r large families, it is

often men w1thin the community who begeé‘the children. These men
N !

are already attached to a wife and childre comprising their e
immediate household. ‘The women- who bear ‘their children are ofteh
the teenagers'undettaking theﬂsigniflcant rityal of fitst

pregnancy. . . j\\\.«

Since Mogo S soc1al life is not closely a ticulated with

the wider Australian community this also inclines men ‘and women to

seek out’ ‘partners w1thin their community. Few women(leavelﬂogo

i

between leavlng school-and marriage; for men a move is\i#uch more

“

common . RN , S ' T
. : , R \\‘ S . . . _ - .
\\ R "a . . ) . ) \ \. .

Mention;has‘just_been made of the historical deuelBément
of the‘district around Mogo together with some of the particdlars
of hogo'shown history;. firstly, as a prOSpefouslgold mining and
saw-milling centre,;and:secondly,a?s an‘Aboriginal community. It
is hardly surprising that Aboriginal communities are found along
the lower south: coast; - by self-identiffcation .Aborigines. comprise
3% of the total population in the Eurobodalla Shire (Commonwealth
Census: 1981). But what intrigues one about Mogo is 1ts very .
‘recent establishment - a mere twenty years-— as .an Aboriginal
‘community. Moreover3 all the titles to the land in Mogo on which
the Housing Company homes are built are held by the Aboriginal tand
Trust. . This indicates _some recognition of their cohe51on as'a
'black’ community and its permanence as an enclave.v There is a
specific profile to the Aboriginality of Mogo as a community;
-However;~to~thetcasual~observet Mogo is unremarkable. A~ - e

number of small businesses line thelhighway: service station{‘

pottery, nursery, antigué and french polisher,iproduce-stote and.
'the combined general store—post offite. Setﬁback from the'highway

are scattefed dWellings. Inlfact firstrimoressions.belie the -

&
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interest of Mogo. Nestled behind'a'naturél rise a little south-
west of the commerical 'centre' is the residential heart of Mogo.

This is 'home' for about 150 Aboriginal people, $30-40 Eurcpeans .

In local European parlance Mogo is considered an
: 'Aboriginal town' and as we have seen there is some1¥ruth to this
_ claim,‘ But: what makes a town Aboriginal? Certainly the
: reiative numbers of Europeansfto Aborigines‘night account for it;
Ibut‘this'response hides a number of fundamental questions of
.definition;_'For-instance, on a crude and now anachronistic
'criteria, Aboriginality was._ once measured by percentage of racial
characteristics. Many individualslin-Mogo would fail such
criterla, yet live both in the context of their own comnunity and
the wider European one, as. Aborlginal. Self-definition is an A
.integral aspect of Aboriglnality in Mogo both as it reflects on tH/“\\

composition{of\the town as much as how out51ders acknowtedge this.

Moreover;.cultural‘differences in how the worlo is
- perceived and giverd meaning}_separate Mogo people'fron Europeans of
the surrounding area. Despite the stwreotypic generalizations held
of Aborlgines, this perceptual difference 1sn 't necessarily '
understood by Europeans and this is partly because Aborigines
‘.'themselves have definitive impre551ons of what Europeafis are said
to expect ‘of each other behaviOUrly. So one never swearsiin front
'6f 'gubbas' (white %eople) but always presents ‘a polite, well-
mannered dispositlon and neat groomed\appearance.‘ At least this is
" the normative understanding of how bne-should‘behave‘around‘
Europeans. The incongruity likely to arise between-such normative
.views and experiential understandiné of European behaviour is

. lessened by the fact of most Ale 1g1nal/European 1nteractions being
‘ 1argely circumscribed. Socia Mogo people are active, regular
‘members of darts clubs in Tomakin, Batemagg Bay and Moruya.'
';Interactions between all members of these local clubs seem positlve
jh,and mutually enJoyed. But few,. 1f. any, Mogo Aborlgines would -be.
' personal friends or visit the homes of- thelr fellow players.
'Indeed, irrespective of.social bantry on club nights thére is. still

. a degree of separation between the two groups.
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Othe; interactions betwgeﬁ Europeans and Aborigines are
"largely 'service' pased and éonfined to exchanges over business
matters, social services and medical care. In most cases, '
individuals interact ,on the basis of roles. This interferes with’
the’possfbility of gainipg any serious inkling of the cultural

wor [ f tht other. There are exceptions’ in both 'service'’
fel;tionshfps and social interactions. One member of the community
belongs to a religious sect otherwise comprised of local Europeans.
On the basis of their muchl concerns, she often visited their home
for.meals or social afternoons. Remarkably, giveg the limited

¢ross—cultural interactions already mentioned, she had spent

weekends and-overnight stays in these European homes.

Certain tacit understandings of differences between.
Aborigines ana Europeans restrict the affective component of
limited 'social exchanges. There is, additionally, a sense amongst
Mogo people that they and their ways are better understood by their
}own-kind. Whhé truth lies in this is partly a corollary of the -
boundary. mechanisms separating Mogo as a 'closed commupity‘, and
partly'égﬁﬁowledgement of the histofy of structural reasons why
Aborigines and Européans have lived differentlf and separately (see

Chriétiq 1980; details of Aboriginal policies, etc. in Victoria).

There are other #£laims Mr seeing Mogo as discrete. These
are internall¥>gcnerated mechanisms. I refer to socio—-linguistic
codes; the nature of marriage patterns and kinship; and socio- ¢

economic strategies. -

Y

Socio~]linguistics %{//‘
0] .
Bernstein's emphasis on the socio-linguistic code is that

it "... points to the social structuring of meanings and to their

diverse but related contextual linguistic realizations ...

(Bernstein1970:158). In fact he suggests a ... Telationship-
between forms of boundary maintenance at the cultural level and

forms of speech ..." (Bernstein 1970:162).' .

His argument distinguishes two types of socio-linguistic

1

speech: restricted and elaborated codes - respectively tied to

context-dependent and universalistic meanings, Restricted codes

-

’
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are, expectedly, more closely aligned to social structure than
I

elaborated speech. The latter, by comparison, has a. certain
. autonomy. Since the structure of communication involves symbolic
orders Bernstein separates the symbolic cantent of restricted from
‘ elaborated codes, "... restricted codes have their basis in’
gondensed symbols whereas elaborated codes have their b351s in
articulated symbols ... restricted codes draw upon metaphor whereas
elaborated cgodes draw upon rationality el (Bernstein 1970:164).
. 9 .
Restricted speech codes are dominant in Mogo. There is no
surviving traditional Aboriginal linguistic form, but there is a
vocabulary of words commonly known and used throughout Aboriginal
" communities of coastal Néw South Wales. 1Indeed some of them (e. g.
'doori' = sexual intercourse;” }gub' = white person) are known’ from
other .rural Aboriginal vocabularies (see Bryant 1980: 54 -55), These
vocabularies are not used by Europeans: except perhaps by those
with a knowledge derived from Aboriginal drinking'br snorkel mates.
Such knowledge is only relevant in restrlcted contexts.
Specialized vocabularies aren't however,‘the same as restricted’
codes. Bernstein argues a class eomponent to the development of
. spetch patterning and symbol orderlng. 'Or what might be simply

called the "... means by~ which object and person relationships are

realized ...” (Bernstein 1970.165),

- éranted this component, the resttieted code of Mogo speech
still retains a distinctive cultural flavour. As socialization is-
tne point of introduction to the‘socinlugical orderings and power
. dlstrlbutlon of society then, argues Bernstein~ family groups must
be correlative with specific communication st;ictures. Why he
1solates the family unit as .a fundamental in iipu of code |
‘acqulsition is that firstly, here is the envirdnment for
‘30c1allzlng young (' making sense of world etc.'), and secondly,
Lwhilst people are unllkely to speak only restrlcted codes.- w1th
'perhaps an unpatterned -component of elaborated variables, they are
less llkely to apply them in kin circles. As a correlative‘of
code—types Bernstein thus identifies fanily.types likely to‘foster
these: He talks of person-orientated families allied to
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universalistic meaning contexts of speech,vespecially where the
status and role positions between family members are Blurred and
ambiguous. By contrast the positional-family encourages speech

codes where understanding is context-dependent and where family

members reference themselézs by specific role and status."
Actually, it isn't as simple or as diametric_as this.
Despite efforts to tie class and code together, Bérnstein admits to
the lack of homageneity in classes and argues‘around this
difficulty by postulating a theory that how the code is focused
within the family framework deternines the nature or the speech
patterns, "...'thus, we can have an elaborate code focusing upon
persons or an elaborated code in a p051tional family may focus more

upon objects. We can expect the same with a restrlcted code ...

(Bernstein 1970:175)-

It is the process of speecn acquisition amongst Mogo
children that provides them with both a speth‘code and a cultural
component to this, I would say, in Bernstein’s terms, ;hao most
families were person-centred but with restricted codes. The
cultural tinge in the child's developing speech is the ’ v
incorporation of words or phrases which differentiate,the self from
orhérs. Particularly, the self as 'black' from others, i.e. White
society. A four year old increasingly referred to Europeans he saw
on T.V. or who were seen driving through the town,.as 'gubbas".
This implied both a seiﬁ*conscious recoghition of his ego as well
‘as who he was in the sense of dlstingulshable from ‘other'. " B&

inversion it also 5howed sen51t1v1ty to a 'black' sense/of self.

Children are, indeed, frequently addressed by . adults with epithets

beginning 'black ...'.

The cultural component of Mogo speech codes are inspired‘

by factors otlier than race. A measure of k1h reckonlng is

introduced in the terms of address. A younger child will be called
by his/her parentseor close relations as '... my son ...', Yeel my
daughter ...'. Moreover; on one occasion a mother rebuked her
-young four year old daughter for addressing her uncle without the
kin prefix. The same woman questioned her 'MZD' as to why the

4
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second womar's very young brother-in-law called her 'Aunty'. No
.doubt, with a four year old brother—in-law it seemed feésibie—fhat !
the true*relationship - given that his sister—in-law was 20 years
older than him - be so describéd. Despite this possibility the
other womari felt. it was a mistake to encourage the habit since it
mis-represented the actual relationship. Norjwas I evé: addfessed '
by a kinship pref@x by any of the children.

The 'style"éf speech, more precisely define? by Bernstein
as speech variants and code relationships a;é usefully categorized
for analyéis into intér—relatgd éontexts usual to socialization.
Briefly they\are as follows:- ‘ ) _

(l) rgguiative contexf - linked to authority orders;
(2) instructional context — objective nature of
' objecﬁ/pefsons;

(3) imaginative/innovative context — recreate interpretation
) . . ’ i

’

of world; . o N

(%) iﬁterpersoﬁhl context - affective state of self/others.
Such categories are largely heuristic as ﬁernstein applies
them iq his hypothesis. Whatever prédominant speech varianﬁs are
used in them give a key to the likely code. This is.perhaps more
_ detailed than illustrative. Body metaphorg are commopr elements of
daily s%éech as is swearing. Since there is a lihized stock of
profane words, the meaning attached is‘quite definitely
contextually-bound. 'lonkey-cunt', for example, is generally .
applied to children who are mischievous and only sometimes to )
-adults for the-same reason. 'You cunt!', depending upon the

context, might be either a positive or negative statement. 'Dead

cunt' is always derogatory; siﬁii%riy with:'fuck ya' or 'fuck
Fite. restricted speech variants seem

off'. To confuse matters then,

to hold for several of the heuristfic®contexts Bernstein outlined.

>

'"Fuck ya', for instance, is often.used in an affettive
7 iﬁtéfbérébnai éoﬁfékt, not uncoﬁmoﬁiy £6 indication affection.
Equally appropriately, it might-ind&date a regulative speéch

category.
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The specifics of context are certainly helpful to éauging
meaﬁings of speech However there are also a number of phrases

which seem particular ;o Aborigines.

. bThe relative cldss and cultural isolation they share, -
perhaps even foster, contributes to the argot. Some examples - (1)},
'Boiling' - is to get angry; (2) 'to get up someone' - is to raise
a matzer of issue with someone; (3) 'shame—job' - refers to
embarrassment’; (4)"jelly—bean;' = jealousy, to,cite a few. There L
are also a number of terms which are gender specific. (1) 'doll’
younéer'child or woman; (2) 'big man/woman' - someoné trying to be
smarter than they are; (3) 'big split' - term for female (generaliy
younger girl/baby). vGender,specific éenifal terms exist. '"Moot' -
female genitals, is often a term'of address ('cunt' is used rarely -
" in this context). 'Monster' is sometimes used as a euphemism for
male genitals. 'Babe' is commonly used when requests are both made
and refused. In addition it is a term of friendship or endearment
- though more likely spoken to children of all ages and Qomen.

&

I've mentionea profanity end its regular,sprinkling in
everyday speech. Thejintensity of its use as well as its full
expression became a gauge‘of my acceptance amongst cemmunity,
members: Earlier I mentioned the.stereotype'behavioqral'concepts
Aborigines hold of Europeans and how swearing was spec1f1cally
~ prohibited in front of whites. 'Cunt' in its myriad -expressive
uses was progressi?ely lntrbduced in speech encounters with me apd
paralleled developiQé confidence and acceptance of my involvement
with the community and: }ndiv1duals in it, ‘Hodever, the notion of
Furopeans not swearing ‘remained. Despite my often hasty burst of
aggress;ve swearing, people joked about how {'d behave when ne;t in

company with Europeans; how they never knew’ I swore; "wasn't I

becbming as one of them, etc.

‘I too was able to do as my Mogo neighbours and 'code-
switch'. But unlike them my socialized speech patterns resembled
an elaborated code. However, code—switcﬁing'with variations of

Standard'English and Aﬁbriginal English was bésicall§ a matter .of |

berceived appropriateness, Symbolically it recognized the
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different boundaries given to relationships in terms of, o
bbject/person orientations. Boundaries here are classifig®ory

L RN

mechanisms. S 4 . 5
»
Eades (1982) -recognizes the difference of speech pattern
endemic to ‘Aboriginal people. Unfortunately, few researchers take
account of this. There is, writes Eades, "... a failure to take_
into account theleighificance of many variations in perfor@an- ;aﬁa
.the social dimension of speakieg eee” (Fades 1982:63). Eéégggg
refers to varieties of Standard English - evident also in B #o.
But she isolates elements of .Aboriginality as they impinge on
speech. She argues the need for a major re—assessment in the style
of verbal interaction between linguists and Aboriginal informants
end deteils examples of the importance of context in determining
appropriatenfss of different questioning_techniques and strategies
for seeking inforﬁétion. Her descriptions of these 'styles' is
certainly valid for Mogo. "... We have seen the inappropriateness
of questions in many Aboriginal contexts and the, strong social
constraints on information seeking ... I suggest it is very
important ... to include comments on the social rules of speaklng,
'especially in the area of information exchange ..." (Eades‘
1982:79). Eades differentiates between middle-class white-.
Austra%}aﬁ 'style' of questioning and that of Aboriginal.
Australian; even suggesting that the rewards are greater if the
former 1is substituted by the latter. It is iméortant to recegnize
different styles of speaking as concomitants of different contexts.
This departs from a rigid model of speech styles as determined by

class differences said to reflect variations of ﬁiddie—claés

Australian Standard English.

Bernstein's socio-linguistic work postulates a moﬁ?l of
speech codes linked with the socialization matrix. I mentioned .
that adopting his schema, Mogd society d1v1des into a reﬁtiﬁﬁted
'Speech code but within a person—centred family context. ﬁiades
supports this assessment of Aboriginal communities with a general
;tatement that "... Status is not fixed in Aboriginal‘society see
Power derives not from hierarchy and position but from contigulnfﬂ

rounds of ' negotiation, It is kin ties which bind people ., tdgp'
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and which engure constant reciprocity in relationships. \Lefbal

strategies are not needed to fulfil this function cee (Eades
1982 68).

Perhaps. one of the most disconcerting aspects of
differences in styles of information seeking betweeo Aborigines and
middle-class Australians 1s the control of information as a

RO e

prerogative of specific situations fou
conversation.’ Not . only is there 1f§%ie'obligation to directly
respond to an addresser of a question, but in some cases people =
even over apparently mundane events - are roluctant to |
answer since itvisnft their prerogative. Perhaps they weren't
directly involved. Although Eades draws support“from the fieldwork
of others in traditional Aboriginal communities on this point, a
similar consideration operated in Mogo. "... Keen, Sansom and
Harris all demonstrate the importance of the RIGHTS to knowledge,
be it religious, special or everyday knowledge. All knowledge is
considered an inalienable part of relationships between people and

has no value of its own separate from these relationships ...’
e J N

(Eades 1982:70).
. o

When a newcomer-to me moved into Mogo I asked several
people for the person 's correct name - always bandied in
convergation as 'Black Duck'. I never succeeded in discovering his ‘
'real name'. I suspect a number of'explanationsvfor nhis; elther
I fails@® ask for 1nformation 1n the correct form, or people
actual “ad no idea of 'Black Duck' ' other name,-since "nick-
names’ éro rampant aod géoerafly of more imoortance for idgntifying
people than standard names. [Perhaps he was a distant kinsman.]
A further technique of Aboriginal conversation noted by
Eades is 'silence'. This contrasts markedly with middle—class
pstralian needs to 'fill' silences. And although littleqresearch
¢plored the iunction of'silénoe in Abdrigihar'speéch,'some -
#ifdies on silence in American Indian society might be’uggﬁ%i (see
*Basso, K.H. (1970) in Gigliol, P.P. 1942). Basgo gmggests silence

amongst Western Apache is a mechanism for. edping with social

ambiguity or where predictability in social interaction is lost.

.
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Again in situations of confrontation between individuals in Mogo,

silence'might be used by one of the profagonists to 'suspend' the
predictable response, i.e. anger. Additionally, I've witnessed
éilénce as an effective response to a demand/reqhést by kin‘ﬁhic Y
the addressee didnut wish to accedé.to, but also felt morally bond
to “assist. Shé resolved the dilemma by keeping silent. This isn't
the same as”ignoring'thé‘request. Silence is also a strategy for
dealing with difficult interpersonal relations. . The sociality of
the Mogo world is fundamentally kin-based. For various reasons it °
is alsé‘a circumscribed world where peqple'must rely upon each
other for-financial and moral support. The \lack of compensatory '
relations in the wider ‘society are partl;'responsible fo} the
’closéd.Qérld of Mogo. 'Silence' — or not speaking directly to a
person — thus compensates for the enormous psychological pressure

] 6f living so closely and‘béing compelled by models of kin behaviour
. to maintain idealized relationships. It allows both recognition of

. disrupted relations and the posgibility for continuing effective

P interaction. " In a sense it is an appropriate mode for‘Qistancing

oneself in personal relationships. o ' ,

-~

‘g ’ The speech styles'I've éiscussed above are idiosyncratic.
Ihe;r use - quite apart from a localized vocabulaéy with its
Aboriginal content — divide Mogo speakers’ from other local people.

‘ I'vé no dqubt there are pockets of varieties of Standard English

-amongst these people too. But the component qf Aboriginality
described above is whaﬁ differentfétes'a Culturhl‘idiqgﬁgpeech code

T

from a class-based speech code.

Marriage and Kin .
'If we are to accept Bernstein's’ view of socio-linguistics

as” an integral function of family units as milieus.of sodialization :
and learning about the orders of the world, then descriptions of ;
Mpgo family strdqﬁu;es are deédéd}."Again"the pattern of marr&agev

: andwrulesAgpverningﬁinteracfion’between‘kin makes Mogo distinctive.-
Of the community of 143 people = a large proportion of the number
were children and teenagers (seg Table 1). Eyeryone—in Mogo was
related to one of the several major family groups compr12$28 the

}\\;§$§§L¥OP01ation-. These family groups have coherénce and a bond derived
o - - . R
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from- the strength of peoplefs feeling for the closeness of family

relationships, especially in times of tragedy or conflict. The
groups have both consolidation and corporate identity., The major

families are the Stewarts, Walkers, Smiths, Bonds, Nyes, Russells,

" Parsons, Carberrys and Carriages. Lesser families, though still

historically inteérated units are the Wellingtons and Penriths.

' Part of the cohesion\of these groups is a result of intermarriage

]

Sdver several generations. Quite often sisteré of one family marry
brothers of the ‘other. Morgover, serial relationships are common.

But such relationships remain within the communiry. Descent can be

reckoned bl-laterally. However, the degree of marital and family

instability corresponding with serial monogamy generally means
children take their mother's surname. Collmann (1979) argued a
case for why rhis is so after fieldwork at fringe-~camps-around
Alice Springs. He favoured a model of adaptation whereby
Aboriginal mothers recognized the principle of supporting mothers’
behefits institutgonalizeq by the Department of Social,Security.

It would be silly to deny that since many of the marriages are de
facto, payments by social. security might be difficult if the family
were presenring as arunit. However, as Collmann argues it, the

hypothesis poses a chicken—or-the-egg dilemna, which I don't think

he satisfactorily resolves., Nor does it take account of a myriad .

of other reasons for the marriage patterns of Aborigines.
. . - L =

In Mogo, the 11fe—cyc1e of' various relationships -~ between
spouses, siblings and generations - showed a pattern of fluctuatlon

at whose extremes were intense antipathy or closeness. That

almothers support their children by accepting single parent's

pensions 1s one guarantee of financial stability in the lives of
péople facing daily economic uncertainty must be conceded. This is
implicit in Coleann's argument. Moreover, lack of work for either
men or women compounds the need to 'work ‘one's head" (1 e.‘think
‘out; reason) over the mechanics of social security. Many white

Australians -suspect: the Machiavellian mot1Ves of.-Aborigines -with -

regard to social service payments, but I dpubt this 1s§éenerally

true. In Mogo one family whose householdghead had resigned from

-
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the Mogo Housing Co., were supported byvtheir relatives until

opportunities improved. Despite his wife's entreaties, and his

need to support his three YOﬁnger children as well as contribute to .

the care of his brother‘and his brother's family stayiﬂg with them,
this man refused to register for<sociél gservice. It was a matter'
of pridé with him. Instead,diving for local seafood afterwards
sold to restaurants in Batemans Bay Provided his income. And of
course peopie gamble - lotto tiékets, pokieé, raffles - for the

- same reasdn. Fortunately for this man and his family he had a run
of gobd luck winning. $75 in a pub lottery on one occasion and a

huge hamper .of seafodd‘on another occasion,

Children are a.conspicuous element of the Strucpure of .
Aboriginal families. People love them, 'indulge' them and
generally rear them with greater equanimity than is seen in white

society. The fragility of nuclear family units| has less impact on

a community where neighbours are kin; most ¢hilllren's age-mates are

kin, and where a number of adults aré happily(acicepted by children
as sources of comfort and assistance. In éne B! f:he households I
lived in the great-grandchildren banged on cﬁe front door every
morning to greet their great-grandmother. ‘Generally they had
cereal with us ;nd could choose from a au@ber bought specifically
for them. It was also usual for one or other of.the children to
sleep at the’'FZ' or 'FB's' home. And however QVer—crobded homes

were, room was always found at the bottom of the bed for children.

The fle;?g%lity of child—care was partly attributable to
Mogo's intense kinship network: children were often in the care
of members of the,extended family. Women might have their first
éhild at. about 17 years but the responsibility of parental care
was generally distributed through the’help:of ol@er'pr younger

siblings, if not parents.

A,Avsignificant characteristic-of Abbriginal,child—care.inh~,.v

'Moéo is that grandparents or great—grandparents often rear them.
Such descent line: (mostly maternal) responsibility is only one
possibility. One woman reared her 'BD' after her brother's wife

died. Kitaoji (1976) writes on the patterns of 'rearing up' she
: RS

-
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saw along northern coastal New South Wales. In Mogo the pattefn of

eligibility for rearing up children was less clear,'sIn one case a
great-grandfather, looked after his great—granddaughter while. the
mother worked in Baéemans Béy."The child, about-2 years old, used
C'mum/mummy' as a general term of address to a variety of people who.
assisted her du;ing the day. His care ofgthe child, as-a man, was
unusual. It was known that-the mother's preferred arrdngement was
for_her,mothe; to have the cpilh. In, my household the practige of
rearing children's children - the maternallline - ﬁappened pver‘
several generations, Ofpen COq‘the rearing of other peoﬁle;s
children - children of 'MB' or 'FZ' - ptevented them ending in

state institutions.

M ~

. As alreédy noted,'it often happened that men and women-
became barents quite young —;gene;ally when ‘in their late teens.
Since.they were likely to settle down by their early-mid twenties
in relativeiybstable'relationships, half-siblings were common and
always acknowledged. A}’eople often tried to have the 'whole'  family
together for Xmas; photographs were kept of half-siblings and
their p}esencevmade real to the Mogo ‘child with talk of\their

<

brothers or sisters in Sydney‘or-wollongong.

] As already shown, phe'histofy of the Aboriginal community
at Mogo is only twenty‘yearé old. .Mogo people have kinship
- connections right along the New South Wales coast. Few.of the
oider generation were raised up.(as childfen)vin‘Mogo; But all -
named various areas of thé coast kn&wn to them as childfen‘and
adults. They could also cite a host of places in Victoria and .
southern New South Wales where they'd done ‘seasonal work fruit
picking, beah picking, station work, saw milling, etc. But all

returned to the Batemans.Bay area as 'home'.  Indeed opportunities

‘amongst one's own people was a crucial element. of the attachment,

-

but so too was the coastal environment with the love of the sea arfd
seafood. Until Mogo became a town where,Aboriginéé wera able ,to get
cheap housing and later establish theif own housing compdny, most

people ‘lived on the beaches between Barlins and Broulee. A sense

.
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of common-historyvas Aborignes and amongst their families link
people irrevocably. It is also a filtef through which the white

Australian world is encountered diminishing for them many: of its

harsh redlities. When people travel interstate or to cities they
invariably stay with Zémeone in the chain of relatives.

14

In Mogo'the conventions marking categories of people vis~-
a-vis oneself are kinship inspired. This immediately separates
. their experience of everyday social interaction from that of .White
Australia. 'Brother' and 'sister' are bandied between Aboriginal
edults, mostly friends, who are met in town: It is used‘as a
general term of address end,greeting but imglies the connectedness
of people irrespectiue of actual geneelogical relatedness., In Ssome
caees.'brother' por 'sister' is an appellation denofing a specific
kinship relation. It was explained that a 'first' cousin, i.e.
MBC or FZC (as well as MZC and FBC), is often called 'brother/
sister' heceuse_of the cloéeness. This is more»prdnounced'when
first cousin age-mates were 'reared up' together.

' However circumstances tend to 1mp1nge on any bellef that
'brother/51ster' follow a general rule of use. “Two older women
llving together adopted 'sissie’ (sister) as terms of address. And
during a family bereavement two distantly related women referréﬁ to'
each ‘other in conversation as 'sis'. (Actually, one of the women
was raised as an age-mate in the family of her companipn.) ’
'ACous(in)'T is a common affectionate name often heard. Close
friendships between people — within the community -~ are described
in the idiom of’kinéhip. For example, a:closerfriendship between a

middle—aged man and younger man_(genealogiceily, the older man
stood‘to the younger as MZH, i.e. 'uncle') was'described as ''x' is
like a father/son' to me. ey 'followed each other' - that is,

kept companY} undertakingweotiv1t1es together., Moreover thére were

@
areas of  the zounger man'é life and behaviour the older never
r o

"1nterfered ‘in, since "they were 'mates'. The‘eldészéon‘Ofthe o

older man in this friendship, was likewise cfose “his cousin.

"
They were to each other as 'brothers' The older cousin had

D - . A‘ -
freedom to speak openly to his younger companion by virtue of age.

. +80 despite the fact that individuals experience relative autonomy




and a liberation from role and status—defined authority-in Mogo,
‘they neVertheless'respect certain people on the basis of kinship
‘and age*~ Since this operates in context—dependent situations, and
as all Mogo people are kin .to- each other, the dimension of power is
not~?1§ed or absolute. The adult who reared one is expected.to
receive respect, naturally (see D.fvon Sturmer 1980). _Usually the
jnurtured individual is especiallyfnindful of their obligation to
the " 'parent' and sends cards_at Xmas;and.Mother's Day. l(Gifts, if
financially possible, ‘are also sent.) "Single mothers aré often
concerned as to whether theit children display sufficient respect
to tnem.'This feflects-a.serious.concern for the preservation of’
appropriate kin behaviour despite the very!'indulgent'.childnood

people have. : vJ:’“ ’

(82
,

' ihe normative rules of kinship indicaté respectful
: behaViout at different'levels. ‘Respect, in'wider Australia, is
usually d concomitant of authority, status or role. “The nexus
dbetween these isn "t necessarily made 1n Aboriginal. Chlld rearlné.
No doubt this explalns some of the anti—authorltarian behaviour in
séhool., Small children are actively encouraged to debunk authority
'figure5i For adult edification younger children arg told .to stick
a defiant finger in the face .of their parents and ‘sing 'la' la!
“la!' - a note of de&iance - at’ the same time. Swearing might'also
‘be encouraged. The first words of a 19 month old child weré¢ 'fuck -
off' - generally applied with some appropriateness. -When adults '
“wish to’ impress the child with seriousness or threats they refer to

the' police,. or to the mooki-man (a figure from the Aboriginal

supernatural, but akin to thez bogey~man of white chlldhood)

no § . '
On several occasionsS§of outbursts of'.violénce between

people,va horror of the situation sprangfftom the abhorence..for

v

fighting between close kin, not of fighting itself. A spate’
between two boys - first cousins aged 3 and 4 years - .led to a
"serious reprimand by~ the 'Fz' (aunt) ‘who " took each aside- in-turn
exhorting that '... cousins shouldn't fight. They've got to look
. after one another. If ybu want to.fight, fight with someone

1 ‘

else sos's o B T

e
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When two brothers - adults - began fighting one night, '

their Sydney cousins were odtraged., .That brotﬁers should fight -
,fand so vehemently - was unthinkable. ilhtechSSion isn't however -
‘:welcomed.. (Those foolish enough to try'arbitrating are likely to l
be hit.) 'Rules'governing,interpersonal behaviour, like terms of
address,‘are kin—based,‘and therefore likely to be most intense and
_ regulatory where#descent overtly determines ego 's socia
_interactions but diminishing with th strength of the inship
connéctions With respect for example, a certain deference is
]given to people, like one's mother, because she nurtured you, or

to an older kin relation.vaux'Mogo individuals are often openly
/defiant and challenging of groups in white society - such as the ‘y
_ police, hospital system, Department of Social Security, etc, .

'-Conflict arising between individuals in Mogo is often settled with
a different style. In immediate. families recriminations are often
both presented and defused as jokes, mainly because the obJect is
Egt_to,give offence. This consideration counts for little in
disagreements with vhites. People uere quite prepared to speak
openly and aggressively.to recalcitrant nursing staff or w1th a.
-disliked school principal. If serious inter-kin disputes erupt
people tend to counter accusation w1th an ideal self-image. Often
.this 1s a highly stylized: view of what anounts to a 'good person'
and "’ generally bears little resemblance to the indiVidual s actual E
behaviour. émreover, this prOJection of an ideal self might
precede an outright .denial” of the disapproved behaviour. Even in:

the face- Df glaring eVidence to, “the contrary. - ‘%;_;

. oM
Y
A

St There are other rules, ' normative behaviburs,'Operating by
. . PO

principles of kinship.’ The eldest;siblingﬁhas final decision in
family matters. .Older children are constantly instructed inﬁcare
of younger siblings: ’Indeed in'times?of~crisis = even on the‘
lesser scale of those of childhood - siblings are enc0uraged to

seek help from each other before - anyone else. Further, the bond of

““kinship-often- transcends personal feuds ‘50 that ir-times of- criSis,~~

o

. families otherwise’ diVided present a unified frOnt. This is most

pronounced when families are involved with the Australian legal

system._‘Loyalties are then a matter.of Aborigines versus the

“police: at least, publically. Privately peop;e might well agree

.the defendant is guilty and prison would do him/ »some good'.

LY .
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Economicg e y
Most of the. charactoristics of Mogo outlined above
distinguish it culturally from neighbouring communities and the

matrix ‘of local white Australian society. .

*

N

Although the‘low economic status. of most people in Mogo -
uncmployed - invalid and aged pensi‘nerd, supporting mothers, etc. -
lfg comparable ‘with similar groups in White Aubtrahta, few pcople |
see that such commonality is expcrientially the same. As'a small
town full of people living precariously in a consumer sdciety,'Mogo
isn't unique. But that this town is aimost.wholly heoplcd with

. cne’s relations mho, by a series of rules and reciprocal .
obligations, will share their resources, Mogo 1is exgeptional.; And
the basis oh which reciprocal gharing is effected is firmly
kinship, not class, inspired. This is peculiarly Ahoriginai. Uora
.do.people'n sclffconccption ally them to poor whites. Their ’
commensurate experience is with other 'blacks'. This
identification extends tQ black Americans - entertafners and
singers seen on T.V: Marriage partnars are morpfthdn likely black.
People explained this as other blacks understanding their life
(unlike wh1t0(), finding it easier to accept them and theit colour,

and gener nlly having a VrcAtcr fund of conmonallty (than with

whites).
.

Ingufficient incomes are; stretched to provide more when,

as most households do, a numbcr of pcople livc together and comblne

some proportion of their money toward food, rent, elcctrlcity
authority costs (see Eckermann on how peoplc contributéd in south-

east Queensldnd). Of course, it is immediate kin who club

—

together; nlthough in what combination tends to fluctuate with
changes, in the quality of their interactions. The high number of

«

t merely an economlc strategy. There is
ouercrowd g and a’ lack of sufficient and adequate housing for -
everyone. ~But Che'closEHESS'Of'llvlng which people are';ccusgnmed
.to since;childhood makes the indiz;gual diving alone ‘aberrant’ in

the eyes of others. It arouses 'sorry' feelings and comments ahgt'
v ° . i

‘the person must be vety lqnély.(’

1l
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;entertalnment. MaJor c%nqumtr purchases. were financed by hlre

68

In my household the head was a woman of 66 years who had .

husband of her granddaughter ('DD').. Apart from me, a4 number of

. othete joined the household for varying lengths of time; the de i’

fabtd companion of the household head; a distant female relative

of adganeedlyears who needed company; and the son of the daughter

‘of/the houschold head..

. Not everyone contributed the same mdney to 'kitty'. It
seemed proportjionate to the kind of income received and although/;t
was expected to be a regular contribution occasions arose -when

peoplt tried to keep’more for themselves. For a’ fortnipht the

" credit run up at the Mogo shop (usually for staples — milk, bread,

tea, coffee, sugar, ciyarettes and less often frozen chicken
piccee, frozen'. -peas and biscuits) for my houscho%d was around 5200—
250. Petro}, oil and smokes on credit from th@ garaye might be
atound $25-40. Until late in oy fieldwork,meat‘was geuerally
hought‘onﬂcredit in Hotuya end~this often amounted to 310—20 of
minee, chops, bacon and sausages. Groceries for the, fortnight were
to the»vdlue*of $60. Fruit and veyetables, it was soon realized

were cheaper in Mogo at the producegstore, than in either_Batemans

Bay or Horuya. And they were likely to give credit, Apart from

-food, powef for heatimg, cooking, lighting and washing was an

important coSt. "EILEtricity authority bills were paid as
instalments. ,Some families lived w1th the power cut off. Little

money, after. living costs Were deducted, W left for

4

Apurchaee sch?mes. . Bdt a ma30r supp}ement of income amonpst women

o

" was tards. In fact ‘it was possi”le to win up to-$90, abo re dhac one

started with - if one was’' 'lucky and if 1t was pension day . But

. as gambling is a qero sun game gambling was a mode of Te-

distributing and - accumulatlng cash., In intra—commun;ty cardfplaylng

one person 's w1nnings was another person s loss.“ On, the other hand
in extra—community gamblihg activity total commun%ty income can be

increased. Windfalls were hoped for income supplements and

" therefore people bought lottery—tickets, gambled on horses and

played the pokies. That it was not a vain hope was proved vhen a

“

/

“her 'D' and her. 'DD' and 'DDD' shaiing. As wellsthess;zgzxéég;f;r L
‘elder woman's bachcloi/néﬁﬁeajpznd less regularly the de ac,ok :

Al
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ﬁmﬁﬁegular pufiter won over $600 which enabled him to regfster a cary,
‘glve $100 tow%rd the household power bill, buy needed warm clothes
fgr a school—aged cﬁild 'shout' friends a drink, and still have a

littYe ! . ‘ . ’ I
{,g} Ye over! " | : | .

While gamhling at cards was generally alpreoccupation of‘
women some men joined in. - hOWever, most men supplemented theit
welfare income with cash from déving for seafood. The intensity
of interest and enthUSiasm for card games was evident by‘their

'sittings' - often with a 'full house' of 10 players (for"lOO—up‘)
and lasting well” into. the small hours of the night. Apart from,
'lOO—up 'Jackpot' was | ﬁlayed The games had distinctive styles
and skills and someé players: felt their winning chances were’

increased by a preferenee for one game oner another.

"t,q ot v

In the past, seasonal worh had supplemented welfare
income§ however labour shedding technological innovations and the
general economie downturn now limit this possibility. Social
service payments are presently the economieimainstay. Some,of'the
older men grumbled” of the uselessness and laziness of -today's
'younger‘men, but given the high unemployment rate in the area, I'm
not sure their critfhcism was justified, Besides, with sources of
credit in kin and'1f~ers, it~was possihle to maintain a degree of
flexibility that’b’lied the actual economic resources;f However,
lower material expectationslalso'helped. As to the degree of
flexibility I draw comparison with whites on a similar sécio- '»
economic rung, whom I suspect are likely u% eke out an existence in

isolation from neighbours and devoid of thel econdmic buffer mutual

.

kin support gives. g
g

- L

The economic pattern of Mogo follows that of a socio—
economically deoressed community, Credit is important. So is
'borrowing' money; although this is only possible because

Vrindividnals borrow from their relations. In fact,rthete are a
number-of problems associated with the necessity'for meeting;/
demands of kinship. Sharing, however institutionalized, is

. . . .
counter—-balanced by the individual's wish to be /self-centred’.

People revert to sobtdrfuge in order to avoid obligations to kin,

.
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théigby attempting to assert a sense of disgu%ééd individual .
autoﬁomy.. Food staples, or special, luxury fooa% (cake, chocolate)
‘we;e generally hidden in bedrooms. What food was kept in kitchen
. cupboards was more-or—less available to those:of the extended
family who needed or desired 1it. Outrigﬁt refusals to requests:
‘were farely heards It was better to answer with an explanation as
to why it was imposéible toAassiét., Whéther the explanation was
" based on fact or fiction was not impdrtant. The metamessage was
clearly‘understpod by both parties. Pedgle, however much they"
craved aufonomy;‘yould assist kin. But sometimes they were cunning,
with their public. Attempts to balance the demands of oﬁeself’
-against. community ideals produéed psychological tension dealt with
in several ways. But coping-strategies tended to be similar
irrespectivé of personality differences.. In general, the
construction of communiéy ideals are those based on Aboriginal
notions of care of others and obligatxons due to others. It is-
more than the ;daptive strategy common to ‘the culturefof poverty'
argument which might be usgd to'understand behaviour und norms in
Mogo. . "

¢

i

Aboriginality: ‘'black kids'; 'black bastardi;ES'black cint/arse’
etc. Cognitively they mark themselves as-separate from’the white
community by the{r spatial use ‘and affective,knowledge of.ﬁbéo

geography. Théy impose a sense of separateness. - Certain of ‘the

businesses_in Mogo - the pottery, antiques and nursery — are of’
:\ghy, Anterest to Mogo people: they represent consumer

little, 1
goods of little value in the comﬁunity. Indeed these businesses

acknowledge that their principal source of income is from tourists

and passing traffic.

-
ha

The few European inhabitants of Mogo mostly have acreage

properties which removes them from the three main streets where
';Abdfiginai houses and fa¢iiiésrcidstey. Abéttifroﬁﬂolaéf, retired
Europeans, ﬁhe younger Europeaps are mainly refugees from cities,
keeﬁ3CO estéblish,'altérnafive' life styles for ;aising.familfés.«
These peoplé’séém-to enjoy a certain ébcial familiarity, however

limited,.with Mogo Aborigines., Nevertheless, Aborigines in Hogo




o | o .
perceive the locale differently frép the rest of the community. -Of
course they are familiar ‘With the genéggﬁ“geography, but
Percepgions oﬁiareas'ﬁppropriate to Black¥ and Whites differ. Most

]

outdoog informal‘sogial 1nteréction'amongst the Aborigines occurs
in'placés unlikelyﬁté_be frequented by whites: whether local
people or visitors. For example, when 'the boys' hold a drinking
party they go }uﬁ the back' (into the State forest). Or people
holding a;mixed drinking party would.adjg¥x\to,the far side of the
Mogo 'park’,lhasic%}ly a clearing in ther;érub, but,boundéq b; the
dirt roads of the résidential\sectjon of -town.. The bush ié
effectively a male dapain. Meq collect firewood and‘huﬁt wild pigs
there. Womgn who went 'up the “back' would immediatel’y arouse
suspicions of sexual infidelity, jealousy, etc.. Eufébeans'rarely.
visit the principal residential area. There is no reason to. Rose’
(having,gorked as a coﬁmunity health nufse ié Mogo'for about three
years) docﬁmented‘the\separation betweendEurope;ns and Aborigines
“eee As a fulé, the Mogo Aborigines do not mik with the remainder
of ghe White community in Mogo ... but a few of the yougger ones
maintain some contact, mostly through school or work in Mo}uya,-

with whites of their own generation ..." (1976:8).

[
.

Mogo Aborigines make use of the surrounding Pa&docks_—

“ rabbitting and colleg¢ting nushrooms and blackberries in seasgn.
-Some of the Horsés ; community memgers are grazed,'informally,
locally. Areas of.the bush are dumping grouhds for discarded car

- bodies and the mounds of "household rubbish the local council
set&ice fails to Eollect. Indeed, many people lived in improvised
shéiters in the surrounding serub inzthe past before the Housing
Co. (1976) was operational.

»

Social interaction between Mogo Blacks and Whites is not

- likely to be the result.of.shopping together in. the local sto're.‘—»—_”‘ﬁ';v

" With some exgeptions, most of the Aboriginal children tend ’
to play together at the local public school; understandable ”:"
perhaps Sincé there are few white students. Sﬁrprisingly, given tﬁe .
above remarks on separateness, a teenagé boy attgched'to my family

'brought his white girlfriend home. This girl kpew all her

Aboriginal age-mates from time together at the local high school

AN 4
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and obviously felt quite at home in the community.' However, her.

“ability ‘to mix so easily was due ‘to her school friendships and it

was apparent from her remarks that she shared with them a sense of
being an 'outsider’, Although this girl, for the short time she
and her hoyfriend were in Mogo together was accepted into the
1;community,l%mixed' relationships weren't always approved of. One
'Vwoman'was the mother of two children by different white men. lhere
was a c&rtain discomfort about this amongst older people. Needless
to say, parentage made absolutely no différence to the love or care

the children received. 'Gubba's woman' as a term of.derision was
. \ig\
m.}<

As a cultural entity Mogo is discrete as far as Aboriginal

once said to this woman. - o

Conclusion

people are concerned. Individuals 1live and'return:there because it
allows them a way of life which takes account of cultural-
preferences in structuring'family life and socialiéing children in
the ways-of the world. - It seems oo that it provides an
environment where‘people can positively dssert their Aboriginality,
while also bridging in some measure “the differences between their
community and that of the larger Australian context. Mogo
Aborigines distingu1sh themselves from Aborlgines and Aboriginal
life stylestin Wallaga Lake. The latter is the butt of derisive
jokes.j Mogo is considered a better place .to live. To the out31der
the town is less obviously Aboriginal than Wallaga' Lake. But as
the discussion above indicates, boundary devices operate to contain
and 'cl e' Mogo as a specific kind of community. Certainly life
in Mogo orms a matrix of socio-cultural meanings and filters
through yhich to learn about oneself in- relation to the rest of the
world. Outgide it, people often have little skill . ‘to cope with the
white Australian ways of Iivif® Nor do they feel comfortable.

There seems enough psychological d;stress to ensure that those who

leave only do so for a short time. Later chapters deal -

'specifically‘with ‘the details of Aboriginality" developed ‘as-a sense -

i
1

of identity and comprising core values, that 1is,. the typified
behavioural patterns or "... integrated ‘system of knowledge which
constitutes the source of all meaningful behaviour ..." (McKeich

1977:254). A sociological description of the world of Mogo




~O

i q’/
impinges on: discussion f identity since identity itself is"” _ .
e socially constructe \thd dialectic between man and society

- it is socially bestowed and so ially maintained. A man knows
himself, or is known by, the company he- keeps, or the company that
keeps him, He belongs as much to his world view as his world view

belongs to- him ..." (McKeich 1977:261). ‘
, . - A

"
P




74

v

. '~ CHAPTER 3 i
The Beginnings of Ambivalence in Identity; Socialization’

~

"ees Identity is:-a phenomenon that emerges from the dialectic
between individual and socilety ... Theories about identity "are

always embedded in a more general interpretation of reality;
they are “"built imto” the symbolic universe and its theoretical

legitimations, and vary with the character of the latter ..."
(Berger and Luckmann 1972:195).

Several theoretical ideas shape\interpretation of the
4,dialectical pnocess ‘of identity development in Mogo. To begin, 1
would argue that cognitive dissonance is a feature of identity
formation in Mogo. It is'the conditions'of primary socialization
which are responsible. -Namely, the fact of. sxgnificant others
~.being without exception kin relations. Horeovér, the’ matrix of l
_socia]i7ation is overwhelmingly a 'Black', closed communlty

filteriné information of wider Australian: society. These

conditions provide a stable context for the beg1nn1ng of self/other
'-dlfferentiation and the legitimatlén ‘of “an 1dent1ty largely ?,"
'"‘Aborlginal‘ as understood by the participating adult members. In
fact there 1s a suff1c1ently’ob3ectified understandlng of

Aboriglnality for soc1alizing children.

h . i
- . M -

]

‘ In\thé-second‘stagedof identity formatioh&é.cultural-
world=view is construéted;_ Secondaryqsocialization ifvolves the
intefnali;ed understandingo of institutionalized roles but. devoid
of any affective association with the role-teacher. In discussing
thefidentity‘orocess and segmenting it into primary and secondarv
stages I follow Berger and Luckmann (1972). -Thus, what is actually
being‘deScribed‘and constructed is tPe dfalectical exdhange between
knowledge of societv as both ohjectivated meaning and subjective
experience. Talk fof socialization processes are, consequently, an

kégalytic description of how an understandlng of social reallty 1s
achieved by the indiv1dua1 In an effort to achieve such
processual understandlng‘of reality certain reality*maintenance

'strucéﬁfes exist. 1In Mogo violence, gossip, lying and fantasy

function in this capac1ty. The necessity for them is partly sthe

result of the cognitive'dissonance' apparent“during secondary:

R




75
socialization, By_'coggitive-dissonance' I mean modes of
perception, organization and categorization of dimensions of the
environment and their disparate connection to each other. The

concept was first applied in the psychological studies of

o
acculturated Aboriginal communities carried out during the 1960s

and 1970s. Value-orientation tests were similarly used to measure‘
-degrees of acculturation in relation to European onientatidns.
I
However while the term 'cognitive.dissonance' is
appropriated from psychqlogy it refers more aptly in the present
discussion to the'kind ef slippage from primary to secondary --
sociglization Berger and Luckmann (1972) label 'nlternation'

['Individnalism' is an analogous state, i.e. individual% have a

'choice between diserepant realities and identities.] Other
conditions of unsuccessful soc1alization ex1st (assuming the t@o
processes come together to some degree) B& in general terms¥

unsuccessful soeialization means ... asymmetyy between obJeccive

i

and subjective' reality ..." (Berger- and Luckma n 1972:183). fhe

most appropriate model for understanding a successful/unsuccessful
Socialization is a continuum of perpetual interaction and 3

readjustment of the subjective/objectivated interpretétions 5f' .
‘reality, Yet even with successful socialization discrepanc1es
occuf. In most cases  this is likely to be accommodated. But’-
whether this 15 possible depends upon the initial conditions of
primary socialization ‘and how alternate. realities were mediaeed by
significant .others. ' Berger and Luckmann (1972) outline speeific
.structural conditions likely to result in inadeduate soc1alization.
of these, the circumstances of relevarice to socialization 1@ Mogo

are where incongruity between primary and secondary soc1ali%5tion ;

Joceurs,
/

“+.. The unity of -primary socialization is maintained, but in.
secondary socialization, alternative realitles and identities
appear as subjective options. The opcions are, of course, ;@
-limited- by- the- social—structural conte of .the - -individual..

«.» When secondary socialization has been differentj

the point where subjective disidentificat

place” in society.becomes possible, and’ et
-the social structure does not permit. the reali\f

subjectively chosen identity, an dnterestlng deve
OCCUTS ee." (Berger and Luckmann - 1972 191).

¢
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The deVelopmenﬁ is of a fantasy identity which the ind}vidual

s

considers his''real self'.
This, I'maintain, 1s a cognitive description 6f
socialization in Mogo. During primary socialization the closed and
bounded nature of‘thé socializiné environment projects . a positive |
subjective and objective‘sensé of Aboriginality. Somé’of this
coherence- is undermineﬂ during secondary socialization when o
individuals must confront both the @ider Australian evaluation of
their Aboriginality as well as the possibilities of different
social roles (however limited) available to them. In the case:of
some Aborigines in Mogo there has been definite§§§;orts witﬁin the.
quriginal political movements to actualize these possibilities and
an associatéd chosen identity. I refer to younger-adults,who.have‘
taken active pdrt in Land Righté demonstrations and the tént o
embassy in Canberra. Even within the community the government

funded Housing Company has provided similarbscope to tease out {the

possibility of Zptions for*-a gubjectively chosen identity.

IInvolvement with Aboriginal educatipnal‘consultativgkgroqps is a
further éxampie of thé opportunity to experiénce altegﬁ;tf§
possibilities. But these are somewhat exceptional exampleg when in
fact discrepancies between primary and secondary socializaéion are

a generalized process.- , .
v

4

- Sociologically Mogo's position is anomalous. Althbugh’
'comAuhities Tike Bodalla have §3gﬁificant numbers of Aborigfnal
inhabitants (1981 DAA Community Affairs Profiles: Bodalla' 105
Aborigirnesg), there éfelfew other\gommunities alohg the south coast
as solidly Aborigffal as Mogo. This is excepting fofmer reséfVe

communities such’ as Wallaga Lake, Wreck Bay, RosebysPark, etc.

‘ .The child growing up in Mégo is surrounded by significanﬁ'
kin. Often four generations of kin are part of the child's social
'hetwogk.~ Moreqvér,rapaft~from'his‘siblingS'he'will'grbw~up>in—the' i
company of cousins (FZCh, etc.) and similar age-mates of both

sexes. In both the Mogo pre-school ahd'primary school his-.social

¢ @
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matrix CO“tinueé to include his kin. Moreover, like himself, his

copipanions have the same sense of Aboriginality wiﬁhﬂassociated

bghaviours and orientations.’ But for the first tihe he is.faced

th adults who.are not significant others, bit who nonetheless

A

have-a certain authority and set about inatructing’the children by
force of institutionalized social roles into Ehgizlperspective and
realities. None of the School teachers in Mogo are Aboriginal.
Some of them, have however, worked with Aboriginal children before.
In addition, there is an Aboriginal teachers aide employed at bpth
the,pre—school and primary school. Deépite\this, trduhle between
the parents of Mogo school children and‘the teacﬁbng authorities -
particularly the headmaster — regdlarly occur. Hearing only one
-side of the case it is difficult to judge where the problems lie.
However, parents are disturbed by the apparent authoritarianism of
the head-teacher,'s dealings with the children. There. is often
discontent with his handling of difficult interpersonal relations,
whether concerning the students or the parents.' 1t would seem that
~most of the difficulties spring from a discrepancy iy philosophies
* about children and their behaviour held by the Mogo community and
the head—tEacher. It would also seem that the attitudes of the

head teacher are more reflective of general institutionaL’attitudes

about children's education.

The éi; betweenlprimary'internaliaation'of.role and
secondary socialization widens for children in high school.
Compulsory education to a certain age means that in high school
children once again have thelr kin-companions. But Aborigines no_
longer formga majority in the sohool or class population. In fact, -

they are.a minority. Friends they are likely to form w1th European’

students tend to be in a 51m11ar category to themselves'— marginal

~and a minority in the wider school environment.' This was confirmed

by a young European girl ‘'who came to live, as the girlfriend of one

of the younger men (aged 17) in Mogo.. 1 asked her how she ‘found

,living in~Mog0»and remarkedrthat-sherseemed—torhaVQ—lotsrof peer~~fiﬂ+~
[

- , .
group friends in the town. She agreed that she had many- friends

but had known most of them from high school and had always knocked

around with them in and out of school. While the girl had a liv1ng v

parent ehe Was'virtually disowned by her and left to fend for:

hereelf. Moving‘ihto co-habitation in Mogo ‘entailed dfopping out -




Of School and QUalifyingrjor the dole./ Becausge~ of her personal
circumstanées this girl Bad a marginal interest and involvement in
her school experience and so naturally drifted into close compan§>
with her Aboriginal class—mates. Not improbably her social
experience of school life *was eq%?lly peripheral giving her a
“further commonality with Aboriginal students.

\

Most Aboriginal students leave school at 15 years.
stay and achieve a certificate at 5th year 1s unusual but a key to .,
,future opportunities in Aboriginal educational schemes. There are
various reasons for.the high proportion who quit, ranging from
.economics to a personal disinclination. Indeed perhaps many of )
.the younger women understand their future with reference to those/‘/A\
'social roles most common amongst their significant others: namely, '
motherhood and the corollary of'adulthood. A, number of children
leave secondary 'school and ahortly after become adults by ads ing
' fthe respon51bilities of such social roles. Durin those year:\ht
high school Aboriginal children are introduced to other life
_experiencesvadd value systems;” Knowlédge of other possibilities
may‘impinge_upon their subjettive sense of identity nurtured during65
primary socialization. If this is so, the individual faces
discrepancy and disparity since the options for alternative
experiences seem very real but require a break in 'thé transition
between primafy aﬁa secondary socialization-and Uhe-develppment of
.self, The knowledge‘that other. experiences of life are possible
and just as real_asﬁtheir own, suggest that the individual might
chose his 9ubjeetive identity and participate in the lifee

I

experiences associated with it. In fact,

v

optional, limited ag it is primarily by the individual”s social-

the process is not

structural context.‘ Some forms of differentiatlon in secondary

soc1alization are extreme. For example, where the - social-structural

A

option for achieving a\chosen, subJective sense of self is limited ,
The process of

v

'people may begin to. fantasize about their identity.

-awareness-of the wider world and its possibilities generally
undervalues the orientations assocxated with Aboriginality and
internalized during primary socialization. So a dual process
occurs.” Awareness of different realities may widen horizons but

simultaneeusly it.undergines some of the equanimity with which thé

- question 'Who am I?' was answered during primary spcialization,

.
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No doubt the older generation of Aboriginalvpeople

Y indicated a difference and separation, sociallv and“
nomically,’between themselves and others. Fiftx years ago

Abo ginal people engaged with wider soclety mostly tbrough

empl yment = as domestic 1ab6ur and as unskilled workers. The -
' diff ren%ps between their life options and those of their employers_
must have seemed acute. .

4
F v Mogo teenagers have ‘the opportunity to erperience e

first~hand Ythe anomdlous oosition between themselv gnd employers.

Uneémploymedt in the area is high, although the local school and
general store provide the few jobs which are-available within the
community. However, security of employment is tenuous, subJect to
‘business prosperity ‘and the good will of the school administration.
“There 1is less than a handful of employed teenagers - all of whom

are girls. The Mogo school employs a pre~school Abori al

teachers' aide and . the local general store gave a few<§zzrs per
‘week employment to two teenagers in after-school and weekend work.
[Since I left Mogo the general store has changed hands and this ¥
avenue for part-time. work has closed. The general -store, has
~amalgamated with the petrol station and is now staffed by
.Europeaﬁs ] Nevertheless, 1 suggest that ambivalence an cognitive

awareness of other life options have touched their lives indluding’

their sense of identity. ‘McKeich<LH977°26O) argues that thijs
awareness is integral ‘to self- identity s an Aborigine, "... The
out—group, by reJecting the primary'subJect, gives rise to a part—
-Aboriginal world view, ‘and is now included in that world v1ew and
serves to reinforce it. The Store of knowledge not only encompaSSes

what part—Aborigines 'know about themselves, it also takes into

account what they ‘know! about non-part-Aboriginal society and ’
culture, What thGY,'RHOV' about outsiders is coloured by their
experiencep with then, or, more-particularly, by their-definitions "
de relbvant situations which they encounter ...’ However, my
rguéEnt eXCEHdS McKeich's somewhat selectivé view of tﬁe
CODSEQUGRCGS of learning how - ‘others regard Aborigines. Ambivalence

Aabout selfhood is one of the significant consequenceS of

+ \r\




unsuccess .l socialization amppest. Aborigines in'Mogo; But the
disparity in cognitive undﬁding of self is mediated by a
communal, public acknowledgement of Aboriginality which serves, in
Mogo, as a behavioural, and by implication cultural, reflerence to
appropriate and normative interactional modes and roles.

The child is tamed as .an uncivilized_being with reference
to this folk model: By it he learns to share openly; to request
from significant others with complete trust in immediate’ '
setisfection; to- defer his own wishes to. the over rching group
' demands etc. Eckermann sums up these normative’ 1nteractions under
-, the notion of communality whereby Aborigines ... place much ‘
greater emphasis on the group, close family and’extended kin_‘
relationships and the individuval's identification and sharing with
" the communlty «so"” (Eckermann 1973:30). Translated into everyday
"experience these values show up as a disregard for exclusIVe use
of” personal property (borrowing between kin is common and covers
-.everything from clothes and cars to food); an ability to
accommodate people and‘actions outside‘the less flexible )
institutionalized role behaviours in European society (parents for.

_ example can rely ‘upon other kin, espec1ally M, to help w1th the

3ra151ng of children, 1t is not a task seen as exclusive), and a

r

.

ﬁiﬁirst priority 1nterest with the concern ofs 1mmed1ate kin *

kfsignifdcant others$). Few of these publicly orientated strateglessﬁgg??
are- w1thout conflict for the indlvidual ‘in the communlfy. While . ’
tlle ethos of public-centred values- reflect-concepts of ‘
inStitutionaleed social roI%s in’ Aboriginal soc1ety, in the realm

of ingnospective or subjective self conflict between personal. and '

public desires are evidentjitogether with ambggéﬂ\y in the C
objectivation of selfhood. By the- latter,-obj&ctivation of -

selfhood, I mean'the realization of oie's SUbﬁective $elfhood in A; ':‘ EX'
external, social clrcuhstances. Individuals oscillate between a. - " '
thorough going egocentrism and identificatlon with community '
~(translated as kin—based) possibiiities. A; its. fglost extreme thei,,
ambiguity resembles a kind of socially exposed SChiZOphrenla. Ohe
_ individual who was: considered extreme by the commun}ty suffered

this- osc1llation. He would leave home for da at a stretch
without providing financially for his wi{e an‘ﬁfhree young sons.

. v
i

4
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During these absences he would be enjoying a gbod Lime - according
to the gos ip which reached us. His return wis always accompanied
by a major;r)w in the household with accusations of unfaithfulness
flung at his very timorous wife. On the other hand, in times~of'
renl stresq he would approach his’ immediate family and’ next—of k1n
‘with effusive protcbtat{ong of how much he loved and cared for
them. I

The general bolnt of,thie cage is the behavioural ext;emes
of\nn'individunl’s interpersohal‘reletions, between egocentrism and
.grouh<identlficdtion, as a -common social phenomena in Mogo.
Furthermotc 1 think there 1s some %ignlficance in the alignment

§
Ideology allows some deyreo of resolution of the asymmetry

WEth group 1ntereqts/1dent1ficatlonv in a social or personal
.l'!s

c .
between %ubJectlve anq pbjective realities with ?c?ard to
porsonhood By the taclt agreement of adults:ﬁn Mogo, chlldrcn are
qoc1ali7gd along pdrtlcular lines, and in partﬁtular coynltlve’and ‘
affectlve tyies. ‘Adultt have a mental template of. 'Aborlglnalltv
by which to achieve th end andﬂdt 'is done witth a degrce oﬁ

féonsisten<y supﬁortivo bf the ﬁgeology throughout Mogo. This is so
despgte the relltlw( dirfcrcncee in 'individual attachment to the
v 1deo}oyy. The tonplnte is a model,~or Ldeology, of idealized
-Abor1g1nal¢behnvlours and valuet. It is partly eontraatlvc,
dc;iv1nf a"®rtain legitimation by life-ways whlch are not .
e Luropenn. According to this” model thc 1deal Aborigi nal imrson is
kin-orientated, generous, concerned wlth his family,’ good humoured
ffectionate ‘with children, dxsdainful of materialism, to name a
few qudlitics., These are in the main people—orientated '
) characteristics. lhey mjpht algo be” said to represent aspects of e
emot1onal surv1val. The soc1el value of ‘an 1deology of ~f; T

Aborlyxnallty resides with its means for rcsolutlon of . Confllctlng

1nterprctations of objectivated and subjectlfled reality. 'In Mogo. : /;

for example, the individual is encouraged to merge .his’ deslres w1th/?

- that "of’ the- flOUp (DYUSLntGd as a-kin gtuup) The social- ’ i

otrUctural contexts -of Mogo daxly life operdte on chis pr1nc1ple.

‘

However, a person mdy experlence an 1nd1v1dually motlvéted response
- not to - share, to retaln exclu51ve use of his pen51on, for °

3

example. Within the existing soc1al context thﬁse‘behaVIOurS are:
N ’ co




not encouraged. Indeed they undermine the socio-economic structure
since for'one thing the economic viability of Mogo isflargely the
consequence of resource—sharing'amongst,ektended kin groups.

Borrowing, paWning and gambling are’threé strategies for economic

resilience in a propertyless group. ﬁ%' ‘ , ’ . ‘//

The ideolopy of Aboriginality mediates the ambiguities of
the stresses (of individwalism versus group—orientation,,and the
discrepancies 1in subjective identity options due to- unsuccessful
socialization) by providing an ideal of how an 'avérage', well

'socializcd Aborigine in Mogo behaves. The ideal is a yardLatick
by which individuals can align their own behaviour and deé;res and
suggests an unproblematic identity. ' '

 What social va]uc is there in an 1deology of
Aboriginality° 'firstly, there is a resolution of cognltlve
dissonance effected by Lhc gloss on actual and’ perceived ‘behaviour .
within Mogo. econdly, it is a means for merginp thevapparent
disparity between primary and secondqu bogia}lzntion and the
entailments of this after gontact with. wider society. In short,
Aborlélnality enables Mogo people to subJectively and objectively
allgn their experience of Aboriginal realities in ways disaiiowed
by wider society. The digallowance I rtfer to includes both
practical aspects of Aboriginal life styles (e.g. hou51ng
arrangements, ‘care 'of childreﬁ resource management, etc. ) ard
"Jaffective spheres,l namely, the valuing of these practical
strateyies as positive: and as Aboriginal. The instituggzns of
European Australia, Cafla Housln& ConmiSSion and educational
éuthorltles, health bodies etc., often denigrate Aborlginal ways

.

and try té impose or refute Aboriglnal perspectlves.
Ry ) N v n.“u A
¢ . : . .

-

e T At least one anthropolopist Ceorge De Vos (1975 165 82),
b argueb that it is the cmotlonal valulng of social activ1ty etc.,
,t"'which has. precedence over. cognlt{ve proceéses in, gu1d1ny human
" ‘behaviour where dissonance is hn issue. He wrltes “of Cognltiv& .
f disgonance as g, Qhe ten51on produced by 1nconsistency in '
perception [producing] a need for reaolutlon by altering what one

sees Or believe& Lnto a more consistent pattern .. (De Vos
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1975:168). This is what produces the ideology of Aboriginality
which is characterized by a 'false consciousness’ of particular
social situations, while simultaneously evaluating positively
Aboriginal values and 'philosophy'. He ergues within a Freudiad,

psychoanalytic framework that "... it is not dissonance in

¢

cognitive patterns per se which necessitates resolution or
coosistencyzin human psychological structures; 'dissonance is a
concern when there is affective arousal .,..™ (De Vos 1975:169).
The relevance of De Vos' discussion is not mitigated by the issue
it addresses - how igcest avoldance arises during primary
socialization. There is a consistency in De Vos' dehial of first
order causation to cognitive dissonance and his elaborated Freudian
-discussian. However, I disagree that the matter of dissonance-
-needs to be seen as an either/or causation. Nor is there a
necessity for conSidering cognitive and affective dissonance as
mutually exclusive. Briggs (1982:109-133) develops an intg estinék,
exegesis of vglde sgoializationzamdngst the Inuit which drews on
some of De Vos' ‘ideas whilst synthésiziné the cognitive—affeetive
processes. She writes of the sense of danger implieit in valees
”engendering Inuit social\continuity since contradictory values,
e.g. killing~ nurturance,_are both held in esteem by the communlty.
Faced with the questlon of how children learn to juggle
contradictory values during socialfzation, she~suggests eognitive
‘ _&echaniams for resolution. §nuit are aware ‘of the‘blurr;‘ ,
.demarcation between the polar values of esteem1ng—devalu1ng. Thls
psychologlcally tenuous position ":.. results in values being
" defended with compeqsatory intensity. The sense 5} danger, then,
signals that the cognitive devices like compartmental;zatlon and -~
" rationallzation ‘that socleties use,for coping with potentlally
conflictful situatlons are not- completn solutions; but far more

important it is itself a mechanlsm for coplng “with those
z

conflicts «..” (Briggs 1?82’122)ﬁ7.

, wtl
r I

Froﬁ’the ethnography of Inu1t socialization Brlggs L !
1llustretts what the contrary ValULS are and how these are embedded
.in- Inuitosoc1al structure. Moch of what she deseribes‘ls ,
paralleled 4n—ﬁogo-— ;ne hcavy emphasiSjon’interpersonal gémes es,g

learning system; the immediate gratification®of children's
g : ey b . : ot -ChLidren
. :
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demands; sensitizing of children to particdlar kinds of
sanctioning (e.g. shaming/ridicule, etc.). Perhaps one of the most
interestinp and relevant points drawn from her discussion is the
'iaSUC of both social and personal levels of dissonance. "...ﬁData
are particularly needed on the presence, the management, and the

social and psychological effects of contradictory values and -

emotions, hoth within societies and within individual members of

those societies ..." (Briggs 1982 122).

Likewise,ythe data on Mogo might be seen in this

perspedtive, Not only is there-a problem of self/other

- differentiation at a;sociological and individual level, but the
amou§t of cognitive dissonance entailed can be considered on two
levels. Firstly, there are the difficulties of Eging_Aboriginal‘
vis—a~vis‘Australian soclety. Most of what this involves refers

‘to the disjunction between primary and secondary socialization and
is one of the principal interests-.of this chapter. Secondly,
living within the context of a discrete Aboriginal community,
influences the experience of both conditions. The social—
structural character of Mogo and 1ts position in the district
interferes with the prerequisdtes for successful sodialization.
Resultiny dissonance is, nevertheless, neutralized by a gloss
(ideology) which people effcct in moments of’ cOClal ambibuity.
They do this. by referring the interpretation of events to the
public sphcre; In this arena, true knowledge is public and
discrepant social actions are obscured through g0551p1ng and its

1nherent affirmation of - normative behav10ur.' This process is dealt

with in detail in Chapter 4 _especially-in regard to an %Puﬂterous

*widower and how he managed the ensuing scandal at hlS behav1our.
‘The point is however, that true knowledge is public, not prlvatc,
and» that certain princ1ples of common sepse and order arg confirmed
and“reiterated in this domaln. Prlmarily this is the function of
deology and its reality maintaining&trdctures. LObJectively these
structures mystify the actual- naturc of’ 2Fviating clrcumstances.
Jhus, when normative behaviour is, transgrcsscd 1deqiogy, through
\ o

public gossip, reaffirms _and upholds the 1ded&

Y
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Veracity of knowledge in Mogo.1s not a simple matter of
distinguishing between fact/fiction by positivistic evidence. The
distinction is insignificant when the only Jegitimate context of
information is public. A strict dichotomy between‘fact/fiction for
knowledge of social experience is not particularly useful in
Abofiginal éommunities. Their informational styles differ from
those of Europeans and are embedded in sociélity. How social
experiences are interpreted is a matter’of consensus.
Consequently, fantasy can play an important part in the maintenance
of reality. I was unwittingly involved in a situation where
fantasy became public if. not 'factual' knowledge. An older man
became particularly amorous in his regard far me. Most of the
feeling he nad for me was kept separatce from the actual character
of qur soclal interactions, but meanwhile he was' telling several
community members of how I loved only him and we planned to marry.
Naturally, the latter would happen once 1 lefg Mogo. It was
of course a 'fantasy'a An orthodox intenpretation of his g&gg@%l
thinking would doubtless stress thé resolution through fantagy of
certain life problems - for cxample, loneliness, repressed
seXuality. Lertainly these- were 1ndeed elements - of this man's’
circumstances. Moreover, in Nogo fanta51es are often activated
when people’ feel helpless and poweérless to change undesirable,-
‘personal eircumstances. Sometimes, a fantasy about leav1ng Mogo
and esEablishing a househéld totally removed from kinship demands
_and the frustrations of close aSsociation alleviates interpersonal

stress.f ln a sense, such spoken fantasxes allow people to exercise
a vicarious sense of control and “#ndependence. But fantasy of the_'
kind the old man was telling about his 'relationship' with me
differed from this. To understand the‘difference between -the
fanta31es it is essentlal to appreciate how gossip operates in
Mogo. F1rstly, ‘it ‘is a control on social behav1our by modifylng
people [ actions through pﬁblic ridicule, shame and public
Aprohlbltloﬂ. Secondly, -and’ more, importantly, goSsip acts as, a kind
-.of public 1nformat10n -system. - (Ref. to literature on ossip see
Haviland, J. 1977; - Liehhardt, P.A 1975; Haviland, J. 1977;
Lientardt, é.A; 1975; Gilsenan,l976, Allied to gossip are naming

_szstemSi— sce:Breen 1982; Cilmore 1982. Lyin -~ see Sweetser 1981

(manuseript).)’ Public.knowledge is .generally considered'ftrue'

Es
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“knowledge. What the individual‘knows is jof little relevance when
kept to him/nerself. FWith0ut public consent and appropriation
information netained by individuals may aslwell be 'fantagy' or
fiction since it has‘no social connectedness. Hence 'private’
opinionsfare largely irrelevant for the 'truthful' evaluation of
evidence. wnat the nnsuécessful_suitor tried to do by‘telling
aignificant community members'(generally oider people of the
immediate family I lived with) of 'our' plans was to introduc& the
affair into the public arena. In doing so, the fantasy could
become 'fact’ since all community information of indﬁ%&dual
behaviour and thought is 1eg1timated here. What legitimates its
tr ;Afulness 1s the effect it has on other people's behaviour.
Putting information into the public Arena has the direct
consequence of affecting interpersonal responses. With thé stories

" of 'my affair with him,, he intended that people would act toward me

'ag if it were true' Qhether or not people act overtly as lovers

is irrelevant given that 'decep' feelings are kept concealed.
Perhaps there is also an element of signification-reversal, i'.e.
the most iIntense feelings'are-publicly’paradcd as_the most casuall
There 1is a nexus between fantasy and 50551p. They may be

con51dered different Sides of the one coin and concern

Jpublic/private knowledge on one 51de and issues of fact/fiction on

" the other. 'Private knowledgez is a relative term ‘and 1is best
understood by Eadesg (1982) notion of access to-information as a
corollory of chiallty and the questioner s entitlement as kin.

" In Aboriginal society (Eades wrltes, 1982 69) "ees Knowledge is. not
"a free and easily—acquired good. Knowledge is aCQuired or pdssed
-on as a part, of social interaction and is subJect to strong
controls in many instancesds .., Much information 51mply is not
available to a non-participant after the event ...", Private'

", knowledge is never understood. as a canonical case in the Aboriginal

community. but refers to a System of, information disseminatlon based

-

—on- differential access. - Even public knowledge may ‘be somewhat -

_restricted.. I recall two instances where public knowledge of ‘a ©

"local identity was.kept from me until after I had personally

’

encountered the ind1v1dnal, There was no-thought of preparing me

wﬁth foreknowledge. Perhaps it\was‘ﬁithheldeartly from belief

- ‘ . .
- « -~
\ . ‘ . (AR
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that until 1 was actually involved the information was
superfluous. In any case, I think the principles «of
'access/withholding of social knowledge differ from those in our
society where information assumes a social. premiser of knowledge

informing and thus helping people (see Sweetger 1981} unpublished

manuscript). ) _ 2//’
. ) ’

t
5

. Whether information is true or false is largely a matter
‘ of ’'its relationship t6 theé public domain of the social world. What
vae tried to indicate is that shared'information‘: gossip — 1is
hhrdly a matter of whether true or false, primarily becausevonce
knowledge is communally shared however dlfferentlally, people act
’ '...'as/lg .'s The obvious corollary of this 1s the behavioural: )
‘egnéfoi’kossip has. Desplte some flexibility 1Q®pormative
behavidural'styles in Mogg, gossip 1s a particularly effective
modifier, especially of gender relations. Moreover, male,female
‘ interactions are the most common sources of public 1nformation and
Jin fact*concern the whole comnﬁnity since its soclal viability
depends to some extent on stable family arrangements. Needless to
* say. this isn t easily achiev&d especially as a good deal of. pre*
‘and extra—marital sex is confined to the community. Thls is
sociallydproblematic in Mogo.as\few men or women are’ unattached,
whether temporarily'or permanently. Confliht over women and over

_ men is comm0n$ Indeed suspicions can‘be aroused merely by talking

together at the club particularly if one of the persons is

¢

single -M % "

’

‘ . Earlier I suggested,that events and emotions people - .
considered 1mportant were demonstratively under stated 1n publin
Iife. I° might add that distinguishing between public/private life

is rather arbitrary given that Mogo people almost exclusively

¥ conceived and cxpress their life suyle An terms- of. the publiclf

orientated social wor:ld. There 1s” an apparent ca5ua1ness to- how

. important affective events are- handled'— news- of - death ( eoe Well
she's 6 ft under and we! re k3] fc on. top,bso let's dress and go toif
the Club '), personal mlsfortune ("o That s llfe' It! s not -
worth worrying about oee ), farewelling Significant others -

(T ee See ya later ...' as they glanee away from card-playing)-




‘Although such casualness is not to deny that on occaslons full—--
bodied emotions are publically exposed in passionate outbursts;

: | !
enjoyment of jokes; and panic when accidents happen.

.
-
P3-]

- Briggs develops an argument from such signification—
fzreversals amongst the Inuit. .An extreme example of Inuit
rationalization of. %%Fosing valyes = aggression/nurturance - 1is in:
: the connection between injury and nurturance. It 1is a lesson
‘something like the rationallzation 'T only hurt you heeause I 1ove
you'. Briggs writes of this (1982: 117), "eas A third
rationalliation that is related "though ‘somewhat differently, to
the association betweem”injury and nurturance is tha"&istreetlng
someone one loves, as in the case of signaag-behaviour, tests one's
own psychic strgngth, one's ability to endure pain - because of
:course one feels pain when one hurts someone one loves 'It s hard'

todo'. .The” commoh theme underlying all these ... rationalizations

is éhat behav1our'appropridte o the aggressive value 1s seen as-: an

expression of the,opposite value,_nurturant affection (..".

v
ry
+

"I quote Briggs to illustrate the p01nt of affective value
,reversals. Nothing as extreme as the ‘Inuit case |is- found in Mogo.
However, there is some sense of preparing children by the same
pSinciple for 1ife s v1c1ssitudes. When I had wanted “to pick up a -
small crying baby I yas admonlshed by the magher not’ to do so as it
merely spoilt her.‘ Instead. the baby had to learn that needs to’
‘some .exXtent must be met internally, and it was. from love for her
child that. she discouraped others from holding her. The same
'lesson is also evident: in later childhood. From the verandah of .
RS my house I observed chlldren (aged: 4 -6 years of mixed sex) playlng.
“One ‘of the girls (aged 5 years) was playing tug of war w1th a ver%
energetic young adult dog.  The. dog eventually ove;whel&ed her.and§ﬁ}
stood over her prostrate body playfully nlpping her neck. The ° @ .
adults on the verandah of her house sat unpernurbed. Although it
~was obvious the ,child: was dlstressed no—oné took any notlce,vexcept
for an age*mate who~rushed up. and shoo—ed the\dog -away. For a few
mlnutes the girl lay sobblng.‘ fhe age—mate offered no help but -
merely stood and watched her, then turned and rejoined his play-
At

R

mates. After a few minutes the girl got up. and did the same..

no, stage were adults involved nor their help: sought. ~

v

*
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Watching the scene it seemed that while social identity in

In’this:sphere Briggs' material is

nality in Mogo is ‘characterized, simultaneously
‘ While people

L3

Withlm%;*Hence a quiet sympathy is extended to people in

iyress, but never directly in face—to—face ‘encounters. Sympathy |
A ’ :
3 14

txtended over circumstances but not in relation to’ internal

sychological) states. In .the emotional sphere people are taught

to be individually;orientated and self-sufficient. DiSflays of

phy81cal affection are restricted betWeen adults (except in
private') but.very open between adults and childfen and in the
rough nftumble sexual . ’horse-play of certain categories ‘of '
.opposite sexes.” Mother/son—in—law relatlonships seemed to'be one
such aEproved category; although age—difference also tended te
influence the 51tuatfhn as women often bear children early (late
‘teenage years) and this can merge the age distinction lessenlng

their category differences._ :

. i . 4’/

establish themselves. A small nu ber of families in Mogo are o
"homeless That is to say, -they habitually move house and ogten
the,famlly is split up.thh older. children kept in the care. of .

grandparents or mother s brother' s'family &o ngo.-‘Other parts of

the family may go 1nterstate or to Sydney on 1ndef1n1te,$tays. .

' This degree of* mobility amongst'the présent generation in Mpgo.is

" .
unusual although long—term stab111ty in Employment or hous1ng, even
sometimes in relati nships, is- never taken for granted Indeed for
‘most people their homes ‘in Mogo represent their first long-term

S residence.u Consequently, ltyiS the domaln of Jinterpersonal.

aSSoc1ation where stabilicy has .always been established. ‘This also

explains hy .so few’ men and womer are unattached and why parenthood

is important to their sense of self.
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The ideologgkof Aboriginality operates in interpersonal
interaction. Sense and order in the world 1is ‘the outcome of ‘
reference to ideology in the reality maintaining structures of

/ffantasy, gossip, and knowledge control by~fact/fiction. Reality
maintaining structures provide the gloss onlexperientiﬁl
dissonance. It allows Aborigines to live in a social world where

, they can value their Aboriginality and the. specific features of it.
Wwider Australia is skept%cal of the Aborigina}ity ‘of 'mixed- ¢
blogds', but Mogo Aborigines affirm their cultural integrity by
virtue of common world-view and socialization practises. For
example, the’ relationship between parent and child withhn the
family in wider Australia rests largely on their relative
structural positions and the confiningvof kinship to the nuclear
family,' In' Mogo personak respect for another is' a subjective:
concernfand the authority socially invested in individuals.is
generally a conoonitant~o¥ kinship category and ag_. An older ‘man

told me that his son could say.. aﬁything to the son s first cou51n

-

_' (WZS) beca@seﬂhe was older. Moreover, the tWOiCOUSIHS spent a good
,ydeal of time together and Were1equally treated by the father- as
*song? .. " S0 fictive kinship also influences thenetiquette of
'interperspnal relations. It is rare for authorlty and role to
- automatically coalesce in Mogo. This caused the local‘headmaster
quite a few difficulties in dealing with the students since he had
- no kin relation with them as the primary conteﬁt of interaction..
In a small way it indicates the, structural contradiction Mogo -
Aborigines experience of themselves in the wider world and a
further example of the gd¥ bebween , primary and seéondary ;
sgcialization. Another intenesting clue to the interpretative, R
;: structure Aborlgines ip Mopo 1mposenon experience is” their e
" explanation for. why childreh are’disgruntled about school §1nce o
understanding of, the world is directly mediated by others (kin)

children s reluctance for school is thought by adults to be due to'd'

sl

people (Europeans) mistreating them in some way. Chlldrep S

themselves Tarely grumbled about their teachers.» It was more a

case of parents. 1ntevpneting adversely the headmaster s behaviour.'

After all this person was not - Aboriginal nor @’ kinsman, and the

N A
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children were as likely to behave with him as they did with other
Europeans = by not swearing or fighting in front of him and
generally maintaining a low social profile.

3
1

Behaviour in front of Europeans tendsipto be modified to" .
accord with thei} knowledge of- how Europeans structure the world

“and value Aborigines'within it. * Swearing and fighting are often

.

taken as markers of the frontiers of these discrepanz worlds.

Aboriginals see these aspects as integral to their world, but

disdained by Whites and often used by Whites,to?characterize
© Aborigines. In the close presence of Europeans, Aborigines are
often” shy and'quiet-in their behavioural presentation and adopt
different -tones and speech idioms. ‘Specific behayiours denoted 4ds
inappropriate in front of Europeans are ; publically swearing,
cashing pension cheques 'at the pug drinking in town and walking
the streets druhk. Most of thesélare,best understood in’ their
significance by refe nce to entrencheda@uropean stereotypes of
_Aboriginal social: behaviour., So, reluctance to go to school, as.’
the parents reasoned it, must have been SOmething to'do with the. "
school prinéipal and his personality rather than with the
-children. T e .
‘ ‘ “ ' %

Explanations of how the enVironment is organized, operates

\

Y

and -is categorized are person—centred. Certainlybthis is the
matrix of lifeé ‘in Mogoﬁﬁ It 1s not always clear to Mogo ‘people that-
obher principles operate as finst order prﬂhciples. Children learn b
somé of the manoeuvres for coping with the cognitive dissopgnce of
‘*being Aboriginal in, wider A tralia through the fantasy games ‘
’ adults engage children ing Inuit play games with a strong empha51s E .
“on the’ emotionally charged context of. the ekperience, according to .
Briggs. The stability df the 52525 og«these ganes perpetuates Inuit
¢interpersonal styles.»<At the same time the games “... prov1de a.
way of expreSSing and managing profoundly felt value conflicts, )
they are cathartic for both adults and children ...erhe games,~as "f"
dramas, create for children the plots of everyday life by selecting ‘
stlmuli that are to be attended to and interpreting "them in v
- cultural terms ... (Briggs 1982 .118+119). Although‘the content of

" the games differ in Mogo from the Inuit cases, there lS,
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nevertheless, a structural similarity in their generalized pJ{pose.
A ritualized play acting .about aggression between adult and child .
is common. Cenerally their actdgl roles’ are reversed,‘with the '
child 'apparently' capable of over—powering and aggressively
threatening the”adult. Often the games aré played as 52123 not as
fam‘liar perSOnalities. In other words, the adult threaténs the
child not with physical violence but the possibility of danger and
terror in the form of police, of the local 'bogey-man' (mooky—man)
‘Always children are encouraged to c0nquer their .fear and-assert

e themselves during these games., Moreover, children also. are
encouraged to dgbunk the charisma associated w1th authority
figures‘ at least at ome. - Kin eqcourage very young children to
defy their parents t everyone 's’ amusement ., Swearing in very young’
children is also am sing to adults and it is’not uncommon for a
child s- first words*{o be a profanity.' Within the confines of
Mogo's community life none of these behaviours dre problematic,
although by certain. ages (3 years perhaps) children are encouraged

o

toﬁ?e more discriminating in theit use of language»'
&

Difficulties arise when children’ are school~age not . “‘
because of the possibility of inappropriate language in the school-
rooms children are taught very early on how to behave with
'Europeans. But difficulties stem from the school not perpetuating
the kinds of soc1alization experiences and ,values common in their
‘families anﬁ in’ the Mogo - community Schools are highly structured -
institutions ‘and largely authoritarian'based They do not operate
by any of the principle§ associated WEth kinship. In ~fact), kinshinA
in 'wider society is confined to very restricted sets of - ' .
relationships and is not generalized ds" in Mogo. ‘Children are
therefore faced with learning new sets of :ules +by which the. school
and w1der European wOrld is ordered ahd made sense of. Eor many

2

‘of them the lack of continuity With their ‘home env1ronment is -

'
R}

unsettling. BTN

4. - '
. v
.,‘ A ‘.

‘ Even Wlthln MOgo there may be situations ‘where'

. soCialization practices and raditions continue in inappropriate
4ildren in my housedold was. retarded.

Y
- . ‘

circumstances. One of the

:“;Y&:, .




between intense interpersonal activity and sitting passively in
front of T.V. Children are assumed to be able to’ amuse theméelves,
- only this child was an exception and often. seemed cranky from )
frggtration "and boredom, but because of the assumption of
children{s iqateaself—sufficiency her parents continue to treat
her much as.the other children —'with minor modification. - The real
tragedy of .the situation was the aftermath of the mother and
child's return from six weeks at a épastic centre  in Sydney. ;Armed
with specially designed toys to encourage the, development of motor:-
Skills and an aceompanying booﬁlet of speech exerc1ses to encourage '
language acquisition, the mother set’ about Anstructing the rest of »
the household in their dealings w1th “the child. Her resolution to
~follow the pﬁ‘tern of play.and talk begun-at the spadlic cenEre
soon flagged in front of the disapproving relatives. Some of “the /
baby's exercisesihere difficult and she got annoyed w1th(herself.
The surrounding kin were appalled by the mother s attempts to
persevere and ridiCuled her continuing. Having read the "<
insttuction booklet and watched the proceedings the gap between the‘f
medical conception of possible achievement and the lived conditions
dT inter- familial relations in Mogo was . enormous. It~ would more
thanylikely ‘end the child's tentative progresse ‘Since one of the
_ first principles ‘of. care «of ery young childrén is not-"to allow
';their crying it was impos“. for the mbther to proceed very far.
| There is, however, some a ‘ence 1n this practice. vForv
"instance, very young children are«always attended to 1f crying, N
findeed so. are children “up CO:the age of .about. 6~7 years.' Byt apart ., .
from pacifying babies, young children are immediately attendedﬁtc).?
‘and then ignored (told to get ‘homé® with ya crying stop that
_,bawlhng ) if no- phy51cal inJuries are present., People don't enloy
'*children crying. *In a baby this is less ea31ly prevented but with L
other children adults aré often less tolerant. : Vy - " [

\ - .
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, The ambivalence of. many child—rearing praotices in Mogo
,are clear in the following Joké which was _popular throughOUt Mogo

amongst - the women.v At the timenof the Chamberlain trial a standard

- .2
Joke in Mogo was to taunt mothers who appeared neglectful of their

"
s s
M N .
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* children by calling them 'Mrs Chamberlain'. An equally witty
extension of the joke was to. threaten 'I'1l cut that kid s th‘o"
and feed her to the dogsv'. The emotively charged” arfj} 3 /
kind of statement resembles Briggs ‘comments on Inuit taunts, o
although this was very much a contextually-bOund comment and lost

v favour after the public reporting of the trial ended. Children's

- wants are synonomous,-as Hamilton documents (1981), with needs.g

There 1is a distinct period of indulgence since the child \is 'only a

baby. AR}

Y3 L . o ‘ b
o :

Wy School is not the only experience where the.b

'

learnt in Mogo af@ discounted. -With child care a simﬂlac;n

discrepancy arises between the local hospital's_ notion of what is .
good for children and what ‘the Mogo community considers beneflcial.
Generally, relations between hospital staff .ané -Mogo parents hre

amicable but occasionally dif fetences in outlook and notions of

health caused unpleasant antagonisé&c lationShips.
§ .

' s 4' . w . - t

5 The point of these illustrations is to stress the
discrepant notions between the frameworks of chlld rearing %n Mogo
and in w1der oustraria. However, the effect of the discrepanc1es'

are less lihely in primary socialization, but are experlentially

¥

SLgnificant in secondary socialization.

oo

- . .o B
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- "Soc1alization is the practise of teaohing ind1v1duals to

f
becomeﬂfunctioniﬂg members of society.] In Mogo. spec1f1c behav1ours,

are highlighted and con51dered Aboriginal. 'Similar behav1ours may:

be: common i w1der society teo. However, within the context of
5 }'H‘

Mo%o s cultural dlscreteness these behaviours - kinship, genaer

4

style%; language patterns, sense of self 1 reflect more’
They form ~

® -

generalized notions of social action ‘and selfhood.
. spec1f1c features of the cultural system by, which structure is
given to existencé. It is - the particular'combination of valued~
behav1outal patterns which together represent "the -social. reality'
8f people in Mogo. Aboriginahﬁty 1s 1arge1y a coneeptual term for

L; what people understand as~the1r social reality,vbut addig%onallyl
However, even, im

'it refto their collective sense of 1dent1ty
'nf a.commu y as culturally coherent as Mogo, identity as an'
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Aborigine is problematic. éne of the reasons for this is the
bréak.in continuity between the primary and'sécopdary stages -of
socialization (this was outlined in detail elsewhepelin this
chapter). Another is the contradiction that a closed cultural
system based upon generalized kinship should have‘neg;tive, not
positive effects, and this is evident fn the Sg}f/opher dilemmas
people facé in Mogo. | -

+
‘.

Aboriginal iaentity is, complex and mglgidimensionalg and
during socialization the internalizafion of the cultural system is
achieved on different cognitive levels. Disjunction and disparity
in selfhood is mitigated by reify;ng the idéology of Aboriginaiity;
It 1is mainly the iqgongruity:between European/Aboriginal constructs
of 'reality' which requires the over-—arching support of ideology’
0or a subjective dimension of Aboriginality as both positive and
r¢cal. One of the central pivots of the experientiai understanding
of selfhood in Mogo is by gender interactions and concomitant
institutionalized roles - parenting, etc. It is a social medium
for individual self-worth and it forms part of the content of

Chapter 4. Sexuality also has a social-structural contribution to
Aboriginal identity in Mogo. .At times it remains the interface =

in a very colonial way - of race relations. Women in the community

. who have children fathered by Europeans are. rare and it is

generally frowned upon. Sexuality -and gender rolés,‘like kinship,

have a normative structure which is deeply entrenchéd in how Mogo
Aborigines understand themselves. But it is less the arena ‘of
Aborigindl ideology I.suspect, for most of the behavioural norms
sexuality expresses were imbibed during primary socialization and
less directly threatened in the secondary stage. The leérning of"
sexuélity is basic to-.understanding who you are as a male or female
person and is generélly'entrenched by the time children begin to
experiencé the systematic influence of European institutions1

r
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CHAPTER 4
Self/Other Dilemmas: Aboriginality in the Context of Sexuality;

Gender Relations; Kinship

In this chapter I probose'to argue that a tension exists
between community values about selfhood and the individual's
subjective expectations. Three modéls for analysis are adopted to
explicate this tension. 1 refér to Jackson's (1983) argument on
the didactic value gained from ethnographic attention to bodily
praxis; Haviland’s (1977) discussion of the socilal implications
of 'talk‘ (gossip), and Myer's (1979) articulation of the private
and public aspects of selfhood amongst the Pintupi Aborigines of
4Cen£ral‘Australia._ Together these three models provide a framework
for unravelling a number of opposing strands involved in i
Aboriginalit; in Mogo. I will not discuss details of the mddels
in the first instance, but will instead introduce facets of each

in order to illuminate given aspects of Mogo ethnography.

In the secondary phase of socialization individualé have
learnt and experienced the discrepancy between how Aboriginal
identity is valued in Mogo and in the surrounding society. At' ‘the’
same time, their awareness of the tensions inherent in
Aboriginality haYe increased. Basically, the tension cePtres on
the opposition between public and private social space, public and

private knowledge and between normative:'and individualistic
behaviour.

i

The chapter begins by elucidating the expressive aspects
of malenes; and femaleness as an issue of normative behaviour.
Within this ethnogréphic context, there are a number of
conventionalized expettations ébdut sexuality and gender.
7_Mqreovér.iinterpersonal relations pfovide a‘primary/context where

talking (gossiping) is glossed as public knowledge and carries the,
force to affirm social rules by asserting their primacy over
private knowledge and individualism. Behaviour and the

interpretation of it belongs to the public domain.
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The body 1s an equally expressive'diﬁehsioe of selfhoed,
but its social value in Mogo is related to bodily attributes,
notably sexﬁality and fertility. However, 1 suggest‘that Mogo
people also use their bodies to mediate the tension of selfhood
inherent in Aboriginality. For instance, they use their body to
establish physically an egocentric, non-public space ~ Byfeating
and drinking and thus storing valued consumables within thetbody.

They also appropriate body metaphors to expfésé conditions of

- privacy, introspection and interiority. The opposition between

private and qulic mores occasionally erupts in disjunctlﬁe
behaviour. One context where this is often clear is interaction -

with the oppogite sex in ways considered by tﬁe'community at large

as inappropriate. Talking, dancing and laughing with someone other

.than your spouse is one example of 1nappropriate interaction.

Naturally, sexual infidelity is.- likewise considered aberrant -~

although it is in fact frequent.

Alternatively, there are behavioural patterns of ., -

_ male/female interaction which are generally understood as signs of

a particular kind of relationship. Buying a woman drinké is a sign
of a certain intimacy whereby a mar, through the supply/gf alcohol,
is entitled to'appropriate the woman's time and- companionship.

Luxury foods —~ sweets, ice-creams‘and confectionary - are similarly

associated.' The preparatioh'of food for the main meal of the day -

the evening meal - ritually expresses male and female rolFs, as

well as publically proclaiming a specific relationship. One of the

“women in my household was very independent and assertive/ﬁlthin the

community as a whole. She had a talent for building and knew

better than her husband how to repair a car or construct additional

comforts to their makeshift house. Nevertheless, she always fell

in with the expected norms of a wife and cooked the family's meal

" while her husband sat in the lounge absorbed in teleVvision. This—

. kind of ambiguity. in normative/actual gender-roles parallels the

example cited later in this chapter of the widower and his lover. -t

“Both cases illustrate how ideology makes possible the

interpretation of exceptions to generalized behavioural patterns..
So with the position of men and women in households, while the

ideology assigns power and authority to a male; in practise women

&

&
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tend to dominate by presence and organization. Yet despite people
seeing and living with women as the effective heads of households,
normative attitudes prevail. The woman who was competenﬁ as
mechanic and builder subscribed to the ideology by stressiné her
female role in cooking for .and waiting upon her husband. Behind

her back people sometimes criticized her by saying she 'wore the

‘afpanp§ in the family’'.

" .-Such male/female role play was part of a general pattern.
Surpfisingly, mén ‘were often goodééooks. Probably in the case of
older men, this ‘was ‘partly ﬁhe outcome of their independent life,
moving about rural New South Wales and Victoria in search of work.
Younger men who are,bachelérs are just as likely to be capable of
cooking for themselves. They would not necessarily have this task
performed by a kinswoman in their household. But a man cooking for
a woman is an exéeption to normative gender practice. It is,
however, the context of courtship which allows for the exception
without . subverting conventional roles. MOreover;’the exception is
alsé‘part of a context éhere food is used to establish a specific -
roméntic ~ relationship and in the processlthe usual role of woman
feeding man is reversed. However, men with 'a womaﬁ? never cooked.
When the bachelor in our household took to prepa}ing the evening
meal most people explained it as evidence of his romantic interest
in me. Certainly, on the eve of one of my departures from Mogo he
'bougﬁt two lobsters from our neighbours and made a wonderful meal
of lobster salad followed by apple pie and cream. It was a gesture

specifically directed toward me. Later at the local Club he

insisted upon paying for all the drinks.

What I am indicating by these examples is that certain
practices in themselves are expressive of gender norms. . These
.seem to be highly articulated during.socialization so thb@‘children

~are very -much-aware of their gender identity both intits,s%gual and --

social aspects.
;
Such a 'model' of gender development, in practise,.is
neither straightforwara nor simple. Appropriate behavioural

patterns and gender styles are community determined, but there 1is
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an additional pressure to subscribe to them because one}s
neighbours and friends are also kin. In the ethos of Aboriginality
in Mogo one's selfhood is public, social and highly integrated by
partiqglarly vélued'social roles. ‘'Hence the éocial importance
’ atfach?d to parenting - the avenue for gcqﬁisition of édult status
and social méturity. But despite the.accent upon a public persona,
people alsp experience an introspeétive‘selfﬁoo@., The effect of
trying to'balancg'the two strands in personality development often

produces a great deal of psycﬁolpgical tension. In Mogo pacifying

drdgs are cbmmonly used. Frequently women are descrii:d as

suffering from 'nervés' and their treatment ranges fr
tranquillizers to daily_doges of headache pilis.’ Men deal with
their depression différently;‘preferring’to drink wine or ﬁort.
Drinking for recreation is more likely tg involve beer.

g .

The learning‘of sexual identity‘and concomitant social
roles bégins in childhood and in an all-Aboriginal social
environment. Children:aré highly valued and loved in Mogo. ?
Teaching them abdut»tﬁeir Aboriginal idgntity, ‘rearing them up"
(the physical aspects of nuturance) and mediating for them the '

demands ‘upon socialized beings, is considered a serious

undertaking. One of the most important reponsibilities is

instruction in gender identity.and norms.

Children are taught specific rules of appropriate ‘gender
behaviour‘from\adults. A mother was cutting the very long hair of
'her eldest daughter (about 12 years). While the girl was acquiring
a short hairstyle,’her mother was shaping it to encourage‘the cu}l
and so effect a style more obviously feminine than.masculine., A '
younger female sibling was watching the Proceedinés and asked why
her mother didn't cut the hair very short. ' Quite firmly, the
mother repliediﬁhét girls don't have that kind of hairstyle - only
boys. " Indeed, jusf as with clothes, so with hair; there were
styles distinctive of men and of women and these were not

interchangeablé.

; On another occasion an Il year old boy came into dinner
crying. A younger playmate had been fighting with him. Until the
adult; realized the boy had not fought back, their sympathies were
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aroused, Once they were in full possession of the facts, however,
both . men and women reacted similarly in their condemnation. They
taunted the boy declaring that he ought to be put into a dress and .
sent to school'. He was berated -as 'weak' and exhorted to stand up
for himSelf Furthermore, they chided 'if he was tpo scared to
fight then:th t was his problem and not to come home. sooking ',
Adult ridiculf’was heightened since the boy's adversary was not
only younger but smaller than he was. Meanwhile, the child
whimpered quietly under this deluge of -scorn and shame. Although
the adults' behaviour seems harsh, what they endeavoured to make
plain to the'hoy was firstly, that'he must learn to stand up. for
himself, to make his own p051tion in the soc1al world, and
secondly, that a certain male’ re9ponse is appropriate to males.
llence the poignant chauyinism of suggesting he wear girl's clothes.
| A child also incorporates«his society s concepts of gender
by léarning how to. cla551fy people. Sibling terms of address are
encouraged amongst chlldren. For example, girls are often called
'sissy'; 'daughter';, and are especially likeky to use Such a kin
term when talking, to their siblings. Rather than use their
personal name in moments of distress, girls emfourage the younger
sibling to 'come to 31ssy - denoting the implicit care-giving role
amongst kin. Additlonally one always seeks kld first in times of
'trouble. Certainly, adults often refer to each other by kin names
in life-crises. During the bereavement immediately following
deaths in the community it was not uncommon to hear adults calling

'sis' or 'my brother'., Bpys are sometimes

each other 'cous[in]'
called 'buddy' as a kind of nickname but generallyla boy-child is

addressed as 'my son' or 'son' as a kin term, althot h ‘not
my ‘\1

necessarily signifying the consanguineal ties of fat er-son. - Kin
terms, of course, stress familiarity. 1In certain'con'exts they
might also form part of the strategy for making“claims’onhpeople's77
'Hresources, erg. 'Helprme;my hrotherAr..:l need $10'. There are a
number of adult women who are known by the kin term 'Aunty -
Daughter'. This is used instead of awhersonal name. Moreover, the
everyday use of kin terms is common and children are corrected on

_the mistakes they make; say by assuming an older cousin to be'an

uncle.
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| Gender rules are often tqﬁgbt through public discussion
'(gdssip).- Cohsequently adults rarely monitor or censure either
- their speech or topics of conversation in front of children.
Haviland (1977:170) suggests a didactic purpose to the gossip men
and womeanarticipate in.

+o+ Gossip is a powerful instrument for manipulating cultural
rules. Gossip is a primary metacultural tool, an activity
‘through with people examine-and discuss the rules they espouse,
Through gossip people not only interpret the behaviour of .
others, but also discover other people's interpretations; they
can thus.learn cultural rules at a distance. Through dialogue,
gossip allows rules to change; it redefines the conditions of
application for rules. Finally,.gossip exploits)the
“interpretive potential of rules to advance particular:
(personal, factional) ends. One talks, in gossip, as if the
rule of culture were absolute,.whereas cultural rules actually
legitimize disparate and often contradictory modes of

~action ..." : o

. A great deal of time in Mogo is spent in g0551p. In

Chapter 3 T tried to give some impre331on of the function and
importance of this.‘ Not only does gossip effectively structure
social interaction, but linked with fantasy it can induce states
of knowledge where‘people act 'as if it were true'., In a slightly“\\\
~different way.gossip (public knowledge) has implications for
normativé behaviour. ngual jealousy is a frequent cause of
marital disputes. Thereﬁére 'traditions' of appropriate gender
interactions which are often quoted in_support of a current
discussion of people's.behaviour. One of these 'traditions'
centres on sexual jealousy and how it is aroused. One of the men
in my household explaiﬁed, for example, that as a bachelor he had
often incurred the w;ath and jealousy of other men by talking tb -
‘their wives and buying them drinks at the Club. As has been
hentioned, buying food and drink for women is generally understood
to entitle a male to certain proprietorial rights over a woman or
at least entitling a male to claim the time and cémpany of the
“woman exclusively. A further illustration of the constraints hpbﬁ';“ '
'male/female interaction occurred one evening when a group of us
went to the local club. Mainly the group comprised couples and
between dancing to the band there was a great deal of laughing and

joking. All seemed very pleasant and one of the young women
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~engaged a young man in sekual horse-play. Both of them were

'married' and parents. The man was often a willing partner to

these antics, but on this occasion was somewhat recalcitrant.
However, they danced together. So.far nothing seemed amiss; euen
I - as-a singlevwoman - had danced with him, but everything was
certainly not all right according. to one of our group, namely, the
young man's older, male first cousin. The 1atter took him aside
N and upbralded him for neglecting his wife by not giving her his
undivided attention. Meanwhile, the older man was solicitous of
his younger cousin's wife:*?alking;ro her and trying to encourage
both of them to participate in the evening as a couple. The
younger man was affronted by his cousin's 'interference' and left
to walk the 7 kilometres home. However,: .the older cousin's ' &
behaviour was more publicly correct, since his- age and close
kinship entitled him to speak openly and assert the normative
principles of spouse behaviour: 'Horsing around‘ with other men or
women, part1cularly with other people's spouses is asklng for '
trouble,in lfogo. Horse-play is permitted, but usually only between
certain kinif mainly mothers—in-law and sons—-in-law, This .is
frequently explicitiy sexual and inuolves grabbing for genitals,
wrestling and much sexual joking about potency, availability etc.
The same behaviour between age-mates who are not married to each
other is very much disapproved of. Moreover, the same sexual
horse-~play is often a behavioural style husbands used to show
affection; and a dash of machismovadds to the sexual titillationw’
Such joking around was one of the few publlcly sanctioned ways to
express emotlonal and sexual feeling for the opp051te sex. Despite

some very overt signs and verbal references to sexuality, actual

sex was covert and clandestine.

Once the young man left the club his 'wife' was upsef and
explained to me that the older cousin's advice represented che
community’ s view about how spouses should behave. A married man o
or woman it was suggested, should lavish the whole of his or her
time and interest on the other. However, this woman -found thar
such behaviour only exacerbated strife between herself and her
spouSe; thus leading to more arguments and more~problems.

Therefore they had decided each should be free to go their own way

N,
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and basically they did so. The woman{and their child lived 1n‘her
natal household. The husband generally lived thé{e too; but often
slept on the lounge-room couch or in a different room than his
wife. During my stay in tne same household, he also returned \
briefly to his mother's house (also in Mbgo), and moved a
neighbouring caravan into his wife's yard.' They now have a double

bed rather than a single and he frequently sieeps with his wife.

The flexibllity of their arrangement is not common, except
penhaps in old age yhen spouses tend to adopt more 'laissez faire'’
attitudes. Howevér, I suspect that the decline of sexual interest
and‘attractiveness and the increase in general ill;health with age,
contribntes to such open. arrangements. But there are also a number

of activities in the regime of daily living which men and women

-consider as separate spheres. I refer more to leisure activities -

darts, drinking, football, 'clubbing' ~ than social roles involving
tasks such as the care of children and home. Certainly it is lese

usual for men to undertake housework and cooking, but not uncommon

. for them to spend time with their, children or grandchildren in care
and child minding. B

Another 'tradition' of normative gender interaction
energed in discussion (gossip) of the aforementioned evening at the
club. The father of the older ceusin'eonfirmed the correctness of
his son in reminding the apparently wayward younger man of his
husbandly responsibilities. In fact, in the father's view it was
the hlgh—splrited woman who was at fault. Part of the reason why‘
the woman was -blamed stems from her own kicking over of the traces
of normative gender behaviour and interaction. She rarely visits
the local clubs and hotels in the company of her husband. It is
a common community belief that she is lascivious and neglectful of
her children. Neither of these accusatl ns seemed to me to be

entirely fair, but she certalnly did occa 1onally flout basic
d the belief that

precepts — a mother's care of her children
women are less sexually.interested and incliged than men. The
normative view of women links them to a p&?sive sexuality designed

to serve their husband's interests and the}female role is -~

~
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given in discussion of tﬁe adulfefous woman in'Chapger 3. Most
people ' thought the widower foolish to get cayghf red-handed with
the woman. 'Did he expect to kéep’hér;ﬁ The woman had a
reputation for roaming in,search of sexual;partners and prior to'
arriving in Mogo had already, so it was alleged, spent some time
at another settlement on the coast"ydunging' (i.e. having sexual
intercourse) with her former husband. The principal wrong done to
“her husband by the widower,.écoording to'a'consensus of opinion,
was sleeping with her whon she had borne 11 thildren to the husband
out of wedlock. The imolications of this are that families, the
bond between parents and children and the ¢ tablishing of familial
units which are supportive and basic to'idgzvidual‘selffesteeﬁ, ;re
‘central factors.in rendering the world meaningful. Whilst a lot
of Joklng about the event concerned the widower's sexuallty, lust,
size of genitals, etc. people were condemnatory about the woman's ‘
sexuality.. It 1s generally acceded that after a hysterectomy
(thch is commonly performed when women (irrespective of age) in
Mogo~decide their faﬁily size is sufficient) feminine sexuality and
desire decline. Women who show an acknowledged interest in sex =
whether before or after a hysterectomy - are thought aberran% and
exceptional. It also increases their susceptibility to “attract
gossip and jealousy. The high—spirited woman at the centre of. the
dispute in the club shouldered, it seemad to me, an unfair share
of blame and antagonism for this very reason. Admittedly in her
case'it .was public knowledge that she had an 'eye for the menf, but
- her alleged promiscuity. was more llkely hearsay. However, the
widower's lover was definitely promiscuous. Therefore people- told
the wronged husband that his wife was as much to blame as the
widower. Afterall, 'what can a-ﬁan do if a 'moot’ (vaginé) is
flung in your face?'. Moreover, wasn't the woman a scandal since
"the operation} (h?stérectomy) women stop 'locking for it'?

after

7ifioo‘folioQTHéviiéhd>iﬁ seeiog goséiolas é"dédidd"far
discussion‘of cultural rules and the interpretétion of these
) behaviourally, then seﬁuality-ié'certainly shaped and directed in
Mogo in the same way. While couples are rarely seen to embrace
| publically, hold hands, kiss, or display sexual or emotlonal o

gestures to partners, there was a good deal of'public talk about
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.the bedroom details of marriages. Indeed these are publlc
‘discussions to the extent that they are never qudlified in front of
children.. . Only once was it ever said that women were actively. '
ihterested;in sex and this was said by a women who had married into
tha commuhity. Her views may, thds, have been idiosyncratic.
Often othérs commented that she was a 'funny girl' because her
wanrs andfdesires‘didn't always coinqide with their (and hence the
community's®) attitudes and behaviours. .The comment concerned her
sister-in-law and how aggressive she wasy always picking quarrels
with the rest of the family. More than likely such antagonism
sprang” from sexual frustration according to the in-marrying woman.
n

It is clear that rhe most significant learning of
normative gender behaviour takes place in the family and under the
. tuit1on of significant others, i.e. mothers, grandmothers, o
siblings, fathers and uncles etc. What is observed of childreh's
" sexual-gocial development_in Mogo ‘shows the beginnings of thg adult

ambivalence in attitude toward male/female sexuality.

The sexuality of male children is generally displayed and .
"sign-posted by adults, especially by women. But thls‘openness
contrasts with the emphasis given_to‘the sexuality of female
children both in the awareness of themselves and amongst the
community. Older women - aunts, cousins, mothers etc. = of young
boys (between 0-5 years) often draw attention to the boY's
genitals. There is talk of 'cocks', of castration (1n horse-play)
and on occasions the penis 1s gently flicked or stroked by the
; child's sexuality.

woman as she makes lewd jokes about th

Sometimes in horse-play between oldér boys and women, a woman will

make a grab at his gehitals while\ she also lifts her skirts saying,
'it's always good to befopen', (' xually ready, willing

and receDtiv??f,”

1 Alterhatively, I never observed the stroking or touéhing
of female genitals, although verbal attention might be drawn to the
‘genitals when a girl's mother’refer to haf as 'big split' or 'moot-
showa'. The unconsclous posture of young girls in sitting with
legs astride occasions much laughter, ~ When a two year old girl

.
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minus pants did this, people laughed as her Aunt said she . showed

L
no respect for her cunt',

. . The same sexually inspired horse~play continues in
\ "~ adulthood for boys, but not for-girls. Girls are only likely .to’
'take liberties' with a spouse\or with others in later life when
aFtive éexuality is no'longer possible or desired.

One Saturday afternoon a girl of four years ran lnto the
house cryingglfollowed closely by her father. She had ‘been f0und
“in the back*shed playing 'dirty games (unspecified) and was
‘smacked as a consequence.’ Both. parents’ condemned such hehaviour.
The same child faced similar disapproval when walking naked‘about
the house. Although it Qas‘amongst the fémily,'her father

admonished her being 'naked. in public’'.

y .
4
'

It may, in fact, be misleading to. label the genital-

centred activities bétween‘adult women and younger male children {

‘as overtly sexual. [Undeniably there is a link between their
behaviour and some‘of the Freudian notions of castration and
~Oepida1 eonflict, Mothers may speak,. for instanée, of 'cutting ya
diddle' etc. Masturbation was hardly approved of. Two young boys
were 'flogged' for doing so, and received public approbatiot
through-'talk'.] But young boys are encouraged, or at least madé
more - aware of a‘phallo—éentric outlook in childhood and this
continues in adult life. It is not undsual to Find adult men
fondling pheiF'génitals or just standing with their hands in, their
paﬁts during public conversation. The same behaviour in young.boys
occurs during times of distress, embarrassment or discomfort.
Women's sexuality, or bodily awareness, seems less explicit and
vcertainly less publically ctioned in its portréyal. Disparate
notions of male and female fidelity are underplnned by unequal
sexuality. “While there ma “be Jokes about feminlne sexualltv -
'what has she got the other girls in Mogo haven't?' -~ the

~ references are oblique. By gontrast, jokes about male genitai
size, interest aroused by them etc., is -common. So too is it
common 'to find éexual innuendo between mother and son, and brotber

| and sister.» But enacted sex-play, as I mentioned earlier, is not

t
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displayed between these sets nor encouraged where young children

are involved.

From gossip and observation it seems that women were
equally likely to initiate affairs. Certainly both sexes. were
intensely jealous and accused each other of inf@delity and ‘'making
eyes' etc. It was not unlikely that many accusations were true.
But couples were heldltogether by'a complementary force - namely
their children. 1In my own household, whenever the baby of the
young couple was hospitalized marital relations deteriorated. If
the‘baby was home so too was the husband and he was less 1ikely to
spend part of the day roaming. Another woman said her young son
‘kept the peace between hef'and her spouse. And in a more extreme
case, a woman had very strained relations with her husband, due
. apparently to sexual disinterest,.but she vowed that she would
never leave him as the father: of he; children. Indeed, if he
atﬁempted‘to leave her she said she wguld do him a physical injury.
Parenting is a valued activity which brings meaning and purpose to
people's lives. Building a household unit is likewise treasured
since it.represenﬁs the context of personal development and
fulfilment. This is equally so for men and women although women'g
identification with the family is more visible and therefore often

assumed to carry greater éignificance than for men.
Most marital relationships in the cotimunity follow a cycle

of smooth, happy interactions followed by violeﬁce, upheaval and

temporary separations. One person said this oscillation between

extremes made for better marriages and making up after a separation
was like another honeymoon. Spates of domestic violence between
men and women are common enough not to bother peoﬁle particularly,

"unless they are especially brutal. Even so, domestic violence has
\ . ) L

a long history in hany Aboniginal families and learning to cope
"witﬁ.§h§siéal'iﬁjﬁriéé éﬁdwpéiﬁdseehs Véry nuch part of growing up.
. Fighting between children and between adults is mostly learning to

stand-up for oneself. In the last analysis, it seems to me, most

people realize that ne&sinly must they acéept what fate deals to
™R to deal ﬁith'psychic anguish alone. A

them, but they must, lea
corollary of such existential knowledge is the investment in the
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family structure of values and concerns which mitigate life s harsh
realities. So whidst adults never -express emotional gestures
amongst ,themselves in publie, they kiss and cuddle, children openly..
Indeed, one couple used their child as a 'medium’ through which to
speak tenderly to each other of. their feelings. For example, each
said to the child 'Do you realize what a difference your
mother/father has made to my life?', ot 'Before I met your mother I

was always out_drinking‘, 'Look at the wonderful meals your mother

makes and how well she looks after me!', and so on.

- There 1s a degree of real cneslty in some of the bashings:
husbands give their wives. That many women remain with the man is
not explainable merely in terms of the former's impoverished
circumstances.. Several women said they could not leave the_father
of their children, although some admitted that one reason white men
were preferable to_black men nas thatﬁthe former were less cruel

and less violent.

Thus children not only represent sexuality and fertility,
but create structure and bonds in relationships between men and
women. Along with marriage (whether de facto or legal) parenting
gives access to tne adult social norld and its meanings. What are
some of these mean1ngs7 Above I have described some generalized
aspects of sexuality and normative behaviour between men and women
in Mogo. What it means to be an Aboriginal man or woman is as much
determined byeideas about Aboriginaiity as it is by normative views
of sexuality and appropriate gender signiflcatlons. Indeed, I will

argue that the most influential source of 1dent1ty signification

- in Mogo is Aboriginality.

Michael Jackson (1983) - recently published an article

criticizing intellectualistic theories of bodily experlence whereby

7 somatic experlences are interpreted in symbolist frameworks and as’

.secondary to verbal praxis. He argues against such trends,
’

maintaining that endless questioning, upon which linguistic and

cognitive models of meaning are predicated, .only increases the
" ... phenomenological problem'ét how I could know of the experience

A
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3

of the other ..." (Jackson 1983:346). Indeed such techniques, 1f
“persued to the exclusion of other perspectives, merely lead to
disembodied and decontextualized interpretaﬁions. On the other
hand, "... to recognize the embodiedness of our Being~in-the-World
is to discover a common ground where self and other are one ,.."

(Jackson 1983:340).

The context of Jackson's argument is his re—interpretation
of particular body movements and their associated ideas d;ring the
initiation rituals of the Kurauko of Sierra -Leone. However the
kinds of theoretical principles informing his idéerpretation are
of interest here. Speaking in the context of Kurauko initiation
Jackson suggests that "... what’is done with the body is the ground
of what is thought and said. From an éxistent&alist point, of view
we could say that the bodily practices mediate a personal
realization of social values, an immediate group of general
precepts as sensible truths. Such a view is consistent with the
tendency to effgct understanding through bodilthechniqueé, to
proceed through bodily awareness to verbal skills and ethical

3

views ... (Jackson 1983:337).

The cxistential interpretation of bodily praxis is a

useful perspective for understanding how tensiofis inherent in the

normative ideas about Aboriginality are mediated in Mogo. The

marking of sexual identity with differentiated social roles is
simple, apparent and unprobIematic.in the context of bodily
practices. The emphasis upony concrete, bodily experiences is
consistent with the cogniﬁive techniques of socialization common

in Mogo but also documented imGther Aboriginal communities (see

Hamilton 1981; Barwick 1966). Aboriginal children acquire

knowledge by practical observation, imitation of adult behaviour

'~ and interpersonal relations. The focus of this cognitive

orientation in learning about the world particularly %mphasfzes a
concrete perspective on identity development through sociality (see
_ Bernstein 1970; Douglas 1975). "... Attitudes toward institutions
/ relevant within the family and those within the wider society are

communicated via personal experiences and through accounts given

by other family membprs ..." (McKeich }977:255-256). It is the

-~
3

o e
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contributioo of significant others who ﬁediate reality to
‘Aboriginal children. This 15" not, of course, a socialization
process confined to Aborigines, but the intensity of interpersonal
_involvement especially as it is constructed through kinship, makes
the Aboriginal case especially noteworthy. This emerges well from"
the following remarks made by Lickiss, who, addressing classical
Freudian theory of personality development, states that "... The
intimate personal world that is known to them (Aborigines) as )
toddlers - ond ihternalized - is notoappa;ently a vivid triangular
situation but a larger group of ddults and others involved in their
needs. In particular, the paternal role is frequently‘of'little
significance, and in the case of children of teenage or absent
mothers the grandmother's role may be of more significance-than

that of the biological mother ..."” (1971:224),

In previous chapters I argued the existence of an.ideoclogy
of Aboriginality. By this I meant a shared, consensual
understanding of the noroative structure of the social world and
how individuals in it are likely to behave. it is an understanding
constituted by presuppositions about what being Aboriginal means
and how this differs from what Europeans appear to be. This
ideology provides a model of the social world to which people in
Mogo turn, particularly during moments of cognitive dissonance, as
they interact with wider Australian society. In short, it is the
framework of understanding and interpretation of social behaviour.
As a set of ordering symbols, the ideology functions as
b interpersonal mechanisms for the pérception, understanding,

judgement and manipulation of the world ..." (Geertz 1973:216).

These symbols refer to abstract meanings of concrete
social action, but as people apply the ideology there is generally
little deference to 31tuat10n-spec1f1c contexts. When the widower
was caught by the wronged husband, the former explained his
behaviour in terms of hospitality to a kinswoman. If people

) suspected“thet”this;story‘was,not the whole truth they rarely =

Indeed, they preferred to believe that hospitality

voiced doubt.
was the central motive of the widower's action. This reinforced

the principle of normative social relations between an older man

»
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- and younger married woman of related kin. In some situations it is
unlikely that,ideo¥ogy could gloss misdeeds as normative. The
widower, because he was caught red-handed faced this danger.
However his credibility was saved by his reputation as basically

'harmless; poor old cunt'. While he had a nick-name, 'ynunger'

,(1‘3' fucker), it was a source of jokes that he actually did

'ynung' (fuck).

During my stay in Mogo I never witnessed circumstances
where jideology failed to resolve discrepant actions. The closest
poséibility concerned a young maﬁ who was perpetually drunk and who
having left his wife and children roamed aimlessly in Mogo. His
parents lived in Mogo but generally refused to have him in the
house citing his behaviour as evidence of a 'no-hoper'. The day
his mother died he was drunkvahd people feared telling him because
of the scene he might make and thus precipitate general

embarrassment ('a shame job').

What the éommunity attitude implied was that while
ideology allows a certaln flexibility outside normative behaviour
(énd this was mentioned in Chapter 1 in the discussion of
individual and group centredness) beyond a certain point there is
no vindication. The hypothetical circumétances where an individual
had to leave Mogo because of serious social transgressions can be

‘imagined although I never witnessed them. Probably such
Eircumstances ;ould resemble thg case of the young man; flouting
the behavioural norms of close kinship (parents; wife and children)
and constant antisocial actions (drinking continually and being

abusive). Serious violence between siblings also represents a

, 1
lapse from normative relations difficult to ignore.

In another case, an elder brother accused his sister of
'poor' behaviour and being *lazy. ' She retorted by forcefully noting

the care she showered on her family; notably, making them good

_meals and keeping the children well-dressed.. The reference to. food

is significant. Children are never denied this. Occasionally

adults are denied but food is sufficiently valued that enquiries
o?e of

[

\

about hunger are often the first greeting on entry to the h
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kinsfolk. Moreover, a mother's role is the caf;/éf her children
and'ghg only basis for criticism would be neglect of this
. resgdnsibility éspeciélly ignoring physical needs. By quoting the
list of‘caring actions between mother and children, the woman
'defended herself by referring to the normative principles ofv
parent-child responsibilities and correspondingly negated the
accusations. ‘

In bath situations the normative idiom of Aboriginal
interpersonal relations, together with a convehtionalized view of
Aboriginal values, were presented: The same characterization of
the principles governing social understanding is clearly
articulated by Myers writing of Pintupi ethnopsychology,

"««. Pintupi concepts-of the emotions should be seen as an
ideology, as models of and models for how one should feel and
bghave. fhey constitute a motral and cultural system that
articulates and informs a particular view of social life and the
self for the Pintupi, an official représentgzion of whaﬂ is going'
on ess” (Myefgl979:345). Myers combines this perspective with
another on the function of Pintupi concepts of the emotions,

".+.. These concepts as a means of self-objectification, allow for

the comparison of one's self to thqﬁextrinsic norms of society ...

(Myers 1979:345).

‘In the previous examples of the widower and the negligent.
parent, both the man and the woman appealed to their kinsfolk to
acknowledge that their 'wrong' behaviour ‘could be favourably

measured against the extrinsic norms of society and that they were

therefore blameless. .

Myers makes the additional and related point that Pintupi

people deny introspection as significant in the understanding of

others. A notion of 'privateness' is consequently of marginal

value in social hnderstanding. This is alsoc true of Mogo. True
knowlédgeuis always.puBlic,knowlédgeJ,HNeither,introspection nor.-
privateness, both of which might encourage a suppositious reasoning
about social action, have emphasis in Mogo. Rather it is public

knowledge — shared symbols of social order - which give meaning and

interpretation to action. Again, Myers' ggunciation of the Pintupi
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is directly relevant, "... Emphasizing group ends, shared identity,
and co-operation rather than individual ends and conflict, it leads
individuals to experience the ideal as real. It also tells them
how they should éxpﬁrience such occasions, ;hat moral value to give
(them) ..." (Myer_s_ 1979:354-355). Although Aboriginality in Mogo .

is an 1deali;ed system of values, action and perspectives, it aoes

function as real within the confines of the community. This partly
explains why people are often prepared to accept ideological
explanations over those grodnded on factual evidence., Irrespective
of the fact that the husband Eﬂg'his.wife in bed with the widower,
many people in Mogo thought the proffered ﬁospitality explained her
legitimate presence in the widower's house. Obviously, people
sufficiently experience the 'ideals' to convince themselves that
apparenF exceptions are just that: apparent only.

The marginal value of introspection is crucial in the

success oflMogo ideology, but its marginal acknowledgement has a

j\FOSt. Since actions are interpreted through public ideology,

subjective experiences are largely formless and contextless.
Indeed subjective thoughts- are likely to be synonymous with the
private and individual. As these‘perspectives run counter to group
ends, shared identity and reciprocity, their social existence 1is
largely denied. But in:'Mogo it was clear that individuals did
experience this dimension of their identity, however mystified to

I am referring here to the intensity of
What such

themselves and society.
group centredness and constant kinship obligations.

denial fostered was a context of social inte:action where

self/other differentiation was blurred. The following situation

illustrates the difficulties of always acquiescing to an identity

whose basic values are centred in kinship.
One of the younger women of my household borrowed her

sister's car to go south to the administration centre of the region

and hence to the social security head office. The money she was

_.collecting was-ostensibly-for -her abortion-in-Sydney later in-the
At the time she and her family (four children and husband)

The wet weather had forced them out of

week,
were living in our house.-
the leaky caravan in the backyard. Instead-of returning with the

’
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money, the majority of it was spent on new clothes for the kids and
a wedding ring for the mother. My household head was furious that
the available money was not spent-on legitimate needs and that she
was given no refmeration for household expenses - food,
electricity, gas, etc. But while washing the dishes the household
head voiced her desire to leave Mogo and move into Moruya; right
away from the demands of supporting others. This reaction is
typical. People fantasize about escape which is never effected.
It was mostly milk and bread which the 'guest' family continually
used; both of which were ?taple items of diet' and in constant
demand. Moreover atvthe-tiﬁé, two of the regularly contributing
members of the household were in Sydney and the ioss of their
income made the prospect of meeting the electricity bill
formidable. This kind of situation is a very real worry but it is
also a situation where kinship obligations cannot be neglected or

refuse@.

Outrlght conflict over these matters is very rare.
Alternative strategies favour the couching of resentment in the éjB
guise of a joke. The household head mentioned quite openly her g
disgruntled feelings, but only in jocular fashion and was the first
to laugh. The guilty party responded in kind even to the “extent
of making a related joke at their own expense. In this way
feelings were aired and relieved, but potential conflict was
controlled. Fufther, the ideal of kin obligations was seen tovbe

realized and operative. However, straight-out conflict over

similar issues may erupt‘occasionally and this gind of strategy
tends to be explained in terms of people being pushed beyond their
limits. The situation which springs to mind involved a younger
woman whose relations with her spouse were known to be tempestuous.
The husband héd recently taken off (as he was want to’ do) and it
was rumoured that he was in company with another woman. His
estranged wife verbally abused the man in his absence telling their -
children in particular that she was not like him (i.e. uncaring).

- The -ensuing argument. between-the woman -and her cousin. (MZD) ... .

concernéd who of them was responsibly contributing to the household

and care of aged relatives. However, behind the argument was a

deeper conflict: without a husband the woman's existential and
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social identity was shaken. Other onlookers recognized the
implicitness of her real concern and voiced it afterwards. In a
sense, going 'into the herors' was an understandable response to
the possibility of a socially ambiguous position. It 1is the |
conceptf of gender relations and social identity which Qere at risk
in this individual's position. It was not that she and her husband
hadn't separated»before. This, however, was one' of the few

occasions when another woman had been involved.

The gloss on self/other distinctions was introduced' in
Chapters 1-3. The reappearance of the issue here 1s to illustrate
how people in Mogo resolve the expressive disabilities consequent
upon denial of individual, introspective selfhood. Here I am
referring to the mediation of the tension between kin obligations
and private wants by the symbolic appropriation, in langihage, of
quily spaces. This mediation process is predicated upon bodily
metaphors and demonstrates some of the principles in Jackson's
argument for dispensing with dichotomies befween mind and body, or
between symbol and bodily praxis. Indeed, one can argue that. the

dimensions of physical existence, as much as éymbolism, shape

identity in Mogo.

The dimensions of social existence in Mogo warrant an
analysis which links thought to language and activity. What I
argue (through my ethnography) 1s that the artiqulation of se;f by

reference to Aboriginality is elicited by looking at bodily praxis,

'public knowledge and normative concepts of identity. However, the

crucial issue is how these three orders of existence are mobilized/

consolidated. I suggest that the articulation of these orders is

achieved:dialectically and that the process of maintaining ideology

involves implicit denial of any personal perspective in the

individual's sense of-self. This makes self/other differentiation

problematic.

The restructuring of actual behaviour to conform with .

conventionalized modes is often achieved through talking. For

~example, a younger man who recently took on a good deal of physical

work in his job fainted unexpectedly. Quite naturally, his wife
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was frightened by the attack and very concerhed Once he began to
recover he calmly reassured his worried family and suggested that
drugs may have contributed to the weakness. While his own
explanation for his attack seemed to me very reasonable, it Qas

- completely qisregarded by the other family witnesses all of whom
adamantly believed too much hard work had been the cause. |
Hallucinogenic drugs are not popularly approved of. Moreover, this
individual had sometime earlier become a Christian, baptized by the
Aboriginal Evangelical pastor from Eden.. Perhaps too much hard
work had been the cause but the discussion left me with the |
impression that the man's family were reconstruct;ng the events and
- simultaneously reinterpreting them in-line with a normative view

of both the man and his behaviour., This is one example of the

power of talking in Mogo.
” .

In an analogous way, speech metaphors are used to express
a private diWension of selfhood.. This argument is the main gist

of this second half of the chapter.

I

I will contend that a distinctive Aboriginal identity is
perpetuated by specific modes of social interaction; i.e. that the

pervasion of kinship and in§titutionalized sharing as a

concomitant of kin obligations shapes personal identity. Such

obligations create ambiguity and ambivalence for members of the

community as they try to differentiate the self from others.

"The tension between kinship ethics and the private self

are mediéted, in speech and behaviour, by the body. With no place

in daily life allowing for privacy, interiority and
éonfidentiality, it is only through the body that an individual has
an opportunity to experience himself introspectively and :separately

from his social roles. This is not easily or fully realized. In

Mogo there is a difficulty with personal selfhood, of describing

introspective experiences. The expression “it makes you feel

“really sorry' is recognition of the vicissitudes of- hunan life-

experience. But when empathy is voiced it is always to a third

peréon, not those immediately. involved. Because there is no

explicitly private domain, people need ways’and means of
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maintaining psychological distance from ome another. One way 1§
to present a kind of studied indifference to the’brqblems of
others, and this certainly discourages, both ideologically and

behaviourally, people uﬁburdening their problems.

. What I‘suggest héppens in Mogo is that the ideology of
kinship glosses the private self by giving primary ecope in social
interaction to identity as combined social role and soclal

" identity. Yet at the level of speech metaphor and idiom, the
people of Mogo suggest that a private, introspective self exists,
even if it is not acknowledged ideologically. Moreover, I think
there is evidence to suggest that personhood is at times best

’ represented by behavioural mode, perhaps partly because there are
no imputations or guessing at intention or motivation. For
example, individuals often,exonerate themselves in contexts of
aberrant behaviour by po1nt1ny ‘out legitimate interpretations that
can only be reflections of an tdeal Aboriginal selfhood. By citing
such modes of behavioural style associated with Abor1g1nal1ty,
propose to demonstrate the problematical nature of personhood.

This in turn leads to. a discussion of ceftain symbollc dlmen51ons

of selfhood which are mystifled in the process of 1dent1ty

acquisition.

Because the idiom of kinship is central to constitutive

identity, the private self, or ego, is subverted by the social

self. In a bounded community of kin relations the ideology of

identity emphasizes the encompassing nature ‘of kin and

gratification of their requests. AExpre551ng self-centred desires

is consequently problematic. However, there are ways of resolving

Qutright refusals are impossible, since

the apparent opposition.
It would

these would deny the ideology of legitimate Kin claims.
also present a notion of an un—Aborlglnal person. As Eckermann
from her work with Aborlglnes in southeast Queensland writes,

(1977:300) the child "... is taught that Aborlglnes hgve a better

" sense of humour "than Europeans,
readier to ghare, and are more interested in people .,.",

-are -more trustworfthy,. kinder-and .- ...

warmer, Te .
However, prevarication and vacillation, and by the’use of projected

“x

4,
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Elﬁﬁﬂiﬁﬂ’ people can both acknowledge the ideology of Aborigi 1
interpersonal relations and achieye individual wants. Let mgpa

~ 1llustrate ho§ these mechanisms work.

An individual may wish to gofinto'tonn and therefore asks
to borrow a car. He/she must preoent a reason which leaves no
doubt in the mind of the car owner that he can 'refuse' to help.

So instead of a requesting style such as 'I need the car to go to
tOWn', the better form is to suggest ga pressing reason, e.g. 'l
want to see 'x' in hospital; or I've got to get these social for
in = can 1 take your car?’'. If‘the car owner does not want to
oblige, then it is a matter of presenting cix umo;iﬁgzgl reasons
which remove him as a causative agent capable§6f~ etermining the
outcome of the requggﬁi 'The car is out of petrol/regisfrgkign/th
muffler is off/tyres are bald' are examples of these responses.

Or, less ingeniously, one may say, 'I don't have the keys; I can't
find the keys, etc.'. In short—_"tﬁ“~ owner prevarlcates. Another
example of the same technique is when children are sent to other
houses to borrow food stuffs; a cup ofrsugaﬁ, some potatoes, '
bread, tea or whatever. The householder generally repiiés 'Sorry
babe ('babe' being a special term of address denoting weil—disposed
feeling) we've only got enough for ourselves'. This is a standard

reply - irrgspecti?e of what the pantry holds.

Vacillation is used in difficult moments of social

when a request requires an involvement orl

tension. This might be

responsibility beyond what the person asked can, or wants, to

. supply. Finally, altruism may also be used srrateglcally. In

moments of interpersonal crises individuals in the wrong will

project a highly selective, cultyrally idealized image of )
themselves;' one structured by the qualities of a 'good' Aborigine.
In this instance they are adhering to the principle of identity as

determined by social action. But despité such techniques for

manipulating the dominance of kinship norms, the central problem of

demarcating a public from a private self remains. The ideology of

never refusing kin is the inverse of never acknowledging ohe's own
needs as paramount. This arises evén with simple matpers.of food

or property.f Examples from my ethnography will 1llustrafe these

-points more clearly.
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To begin with in daily life problems of specifying
objects as personal is a lower order example of the central issue,
namely, the matter of developing and displaying a“personal self in
a commufiity where meaningful identity is‘part of kin-based
sociability. I've already méntioned now important kinship 1is for
meaningful social interaction and discourse in the community, and
how Bocial identity is an artefact of kin relations. The
behavioural ideology of selfhood in Mogo can be understood
phenomenologically as reference to a non—problematic, obJectifiable
social self. How, then, do people mediate the tension of ignoring
introspective experiences7 And how are private domains of self and

experience actualiied?

. Compared with middle-class white Australians, Aboriginal
-communities place little stress on concepts of private property or
notions of exclusivity. With one's resources at the beck and call
of all one's kin, Aboriginal people seek to‘deflect some of the,
obligatory kin reciprocity by keeping a low profile. Hence, |
windfalls at the TAB, ‘pokies' (i.e. poker machines for legal
gambling in public clubs) etc. will be disguised, generally by
adopting any one of the three: technlques mentioned earlier, ln

‘Mogo this was difficult to achieve, as gossip was'rlfe as a

constant. monitor and héerald of people's behaviour and material

conditions. ' : L
N \ -

quever, many people still wished to malntain exclusive

control over speciflc resources - e.g. food, money, tape

recordings, cigarettes and cars. In fact, amongst their immediate

families, people expressed guarded resentment at the 1nconven1ence
and thoughtlessness of the demands made by the ublquitous 'them'.

But on the few occasions when resentment was communicated, 1t was

generally a metamessage. Thus, people voiced resentment by maklng

pointed JDkES, or by being outspoken and direct 1n the context of

joking.
was rare.
questioning of motivation were unlikely.

"For example, outright accusations of poor "behaviour or

By contrast, direct verbal confrontation of "a serious-kind
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Maintaining a certain control of access to household
resources was further complicated by the lack of category
distinctions between private and public space within the home.
There was, for example, no room in the house associated with_an
indiv1dual's privacy. 'People found it quite reasonable that others
should enter their room whilst. they slept, turn on lights, search
cupboards ‘for objects, even bombard the sleeper with questions!
'Ransacking was often thought inconvenient, but not anti-social.
Nevertheless, people made efforts to prevent others from findlng '
and using theirn valued goods. Cigarettes and tapes, especially,

were h1dden under madresses.

Staple foodstuffs - milk bread, sugar and coffee - were

N

ivg@nerally kept in a less obviously public place inm bedrooms. A !
coneealed store was merelv one removed fromvan expected location.
with.the case;of food, . this meant .taking foodvaway from the
kitchen, Although I've already méntioned the lack of association
between sleeping and privacy,*there_was a telative'sense of
seclusion in the bedroom. The holdings of a'kitchen, by contrast,

could openly be 'borrowed’,"used, edten, etc. by other than

PP

householders.}

As _well aS'having a minimal notion Of"ptivate property,
people in Mogo 1acked a sense of social identity involving privacy.

This held for both notions of space and cognltlon. Hence adults

and chlldren, despite the. fac1lit1es to do otherwise, often slept

in the one bed. One woman, living at that time 'in a three bedroom

house with only her two young daughters and teenage brother,
'generally slept on a 3/4 mattress with the children in the

She explained that as a child this had, been a standard

lounge; a
Although she had a

practice with her own parents and siblings.
double bed ‘in another Toom and beds for the chlldren their

behaviour perpetuated her owd socialization pattern. Simllarly,

an old man who spent a lot of time algne in" an empty house was

'wondered at by others who could only say of his behaviour that he

must - be ’especially lonely . Social separateness as a desirable

possibility was almost unacknowledged, except when communal

suspicion was provoked by. individuals being alone and ‘acting

»,eccentrically.
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Yet in spite of the ideology of Aboriginal seifhood
people did experience an introspective and subjective dimension.
In response to this fantasies often seemed to be a response to a
percelved lack of control and opportunity to express. a reflexive
’lself. For example, when individuals felft especially harassed by

constant demands to borrow objects [demj;gs which could not be
rEfUSEd], they would announce their intention to leave the town or
move house within the community, The formes strategy was usually’
adopted in the’more drastic circumstances., While all plans were
adémant~statements of intention to get’ away frow incessant requests
and demands, they were nonetheless faﬂﬁ?SIGS and impossible to
achieve. This impossibility was largely due to the impoverished
circumstances - lack of money; lack of individual resources to
furnish a house - and a gfeat deal of hesitation about living
4outside of their own community. After all,j;s pany people said of
those who tried living away from Mogo, "... Whites won't put up

with Blacks fighting énd‘drinkiné and? swearing ...".

fhere-was unwritten license for individuals of the
extended kin géoup‘to eat whatever they. fancied from the fridge,,
cupboard, etc. tWhenevef they chose they could also take aé much as
they liked. Complete indﬁl?enée was permissable and the usual
pattern of consumption in most households.followed a 'feast or

famine' cycle. However, one should dlstingu1sh a scale of license

to éppropriate without formal consent the food of other households.

This scale is a recognition of the proportional claims of kinship

B . .
as it fans out from the locus of immediate kin, to extended family,

and to interf-familial relations through marriage. with food and

the bod& Became'a'context for selffindulgence:"but it was a.

Consequently, if a greater proportion-of

vgrogv
socially approved one.
a pension was spent on alcohol, people rarely disputed the

individual's right to do S0, By contrast, if the same amount had

."been spent on material goods, the indlvidual would have courted

. public notice and attendant demands. I"never nOC1ced Soc1a1

p;éhibiﬁibhévahwfdoa/’gfbg"iﬁtékés} One individual'ln my
household had a habit of cooking lots-of grilled meat, oscensibly
| This was,

for others, but later throwing it to the dogs.
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naturally, considered quirky. But what annoyed people was not how

much they -ate, but what they wasted by not eating. Soie foods,
such as seafood (lobster, abalone, oysters, etc. ) sweet items and
cake, had the Status of luxury items and these might be hidden in
'bedrooms amongst clothes at the back of wardroées. But they might
also serve as media of transaction for wooing, or socially
indebting a person to thHe flver. Likewise, buying females drinks
land food at the pubs .established certain rights to their company;

a marking of particular social (and sexual) relatlons.

“In short, with food as a pretext, the booy served as a
legitimate agency of ego—centrism and a context over which
individuals had some degree of choice, control and expression
otherwise absenc»in their publically oriented lives. The ultimate

result was often obesity. I do nat wish to claim that all problems

of overweight were due to indulgence, since genetic propensities,
diabetes and general ignorance of balancéd nutrition contributed

aé well. .Obesity,'like\its inverse - jogging - eouldrshow'

deliberate choice in the way people used their body. . An
iylnteresting illustration of this point occurred in diSCuss1on about
jogs through the local park. A woman, trying to in;erest her
pubescent daughter in jogging, and citing me as au/example, met the
reply, 'yes, but that's what gubbas' (whites) do.,/Blacks don't!"',

The one person I knew who did begin a diet was also

somebody who enjoyed a good deal of solltude. "His behaviour thus

seemed exceptional. Nevertheless, in discussion about food and

diets his stress on aspects of diet related to his regulatlon of

food intake. Perhaps this was an anomalous inversion of self-

indulgence. The valued qualities of’the body for these Aborigines

- reside with its sexual potential.and potency, and consequent access

to adulthood and significance‘soelally. These physical attributes

were socially valued inherent aepects of normative identity,.
Physical good looks were of less consequence.

*

As I have already suggested, Aboriginality in Mogo has an

ideology of personhood which is unproblematic and socially-

That people feel out of kilter with this was evident

grounded. N
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.when they privately voiced inner resentments and suspicions of
.others; speculated on the personal motivation of otﬁers; and
expressed a subjective aSsessment of their own personal life’
conditions. ~Only by way of bodily metaphors could the subjective
dimension of personhood be introduced in the public realm. Let me

N,

illustrate this with ethnographic examples. N
Speech ididms in the community are peppered with metaphors

of the body. A particularly pronounced illustration of how’

language transformed the body as a symbolic medium is Eo'be‘found

in notions of exteriority and interiority. To maintain private

knowledge or ute of objects, oneﬁ'jams it up ya arse'. A similar
connotation belongs to the phrase 'cling to &t’ﬁ To talk frankly
with someone, ?sually in the cdntext of beratiﬁg them, is to 'gef
up him/her'.and threats of violence might bg;preceded by

exclamations of 'smell the blood'. _The bod§ is also a reference

for states of being. Keen ahnoyancéIIE\Said to.bé"when a -
person/object 'gives you the pox' or Ygivéé you a cunt-ache'.,’ To
be sexually>interested is to 'go smellingu. The body also dedotés“*'
conditioﬁs; being hung over is to have a 'big head'; the

inebriated are 'wounded'. Naturally, parts of the body figure in
sexual reference. A threat or attitude of annoyanceﬁtoward young
boys is expressed as 'kick him in the cock'. -Genefally-this is" a’
joking referencelaccompaniéd by elaborate sexual horseplay between
the sexes (predominantly between adult and child). A mischievious
child of either sex is labelled as a 'monkey cunt'. Although there

are few gender-specific sexual words for men - women (mostly young

girls, but also adult women) can be addressed as 'big split'.

. . \_/

i

Besides these 1diosyncratic metaphors, the speech of the
community hés a number of specifically Aboriginal Qords. A good
deal’of these refer to. body associ?tions, ise. head lice; sexual
intercourse; genitals. Also, an expression of‘companappqu;ionb
applied to friends, cd-résidé@ts,'eQéq'onééelf, is 'black cunt' or,
'black arse'. Cunt is used widely?and in varying contexts, and it
not exclusively a sexual term (see"cunt‘ in context of swearing
in Gilbert 1977:141-148). Swearing by reference to quy metaphors

igs not especially ihsulting.\ One of the most powerful insults I
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heard was . when a female was referred to as a 'gubbar's woman' P
'Black arse/cunt' carries more of a sense of group affirmation than
" deprecation. The combinacion of body 1diom and colour 1is
interesting in the light of ‘issues of self—ascriptlon. That people
are 'black! 4s a racial category isn t always-self-evident amongst’
v southern Aborigines. It is a matter of the1r own definition and
descrlption as much as a consideration of the sociologlcal contéxt
of Aboriginality. As one’ person expressed -1t "'.... you can always
tell a Kourl by the way they walk, talk and QEEEE Not by skin
color ...'. The same 1dea was expressed when we once rang the
wrong phone- number in Sydney. The person who answered indicated
our mistake, although the caller reckoned that it sounded very like
a 'kouri', ' ’ ,
@

The question of subjective unuerstanding of identity for
southern ﬂborlgines bears more’ consideration than it has recelved.
But in the final analysis a soc1ali7ed .contributing member in Mogo
is not one. who has resolved problems of societal anomie, but rather

’ has achleved an existential sense of self against the essentially

public uimensions of Aboriginality.

Aboriginality comprises specific Cultural traits in Hogo.
It refers to partieular kinship ethics and normative' behavioural
ideals. In everyday experiences such ppinc1ples are evident in the
way people talk about each other and events, treat their neighbours
(kinsfo}k) and express themselves as men or women. Aboriginality
is basiecally an ideology reinforcing cultural ideals by glossing
the ambiguities and contradictions common in dailly, community
The most p:pfound contradictions concern Aboriginal

living.,
identity. Not only does the socialization process leave people
ambivalent about their self-worth, but a closed community of
»kinfolk mystifies self/other differentiation. While people may
experience subJectively events in their life public expr8551on of
it "is hardly possible iecause of group orientatlons. As a

consequence of this, asocial behaviour is one alternative;
Both are observable in

another

4s symbolic mediation of opposing demands.
f, " .

Mogo.
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for self/other distinctions in Mogo suggesting that in both

In short, the discussion raised the contexts and problems

expressive and practical domains these are oppositions (private/

v

public; knowledge/ignorance, malc/female, and so on) requiring
mediation. But to begin with discrepant behaviours were baffling.
By reference to the analytic models of Jackson, Haviland and Myers,
" aome ordering of the intricacies of these ambiguitles in Mogo' 's

Ysocial reality is possible.

(
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CHAPTER 5

Conclusion

. The central,concern of this thesis has been Aboriginal

identity in settled Australia; in particular, the concept of
Aboriginality as it exists in one specific community and how the

e A et . BPRl B eS FAN DL, P i A i B+ < i -

community experiences it as a determinant of socialization.
- . -

From the revidw of the literature in éhapter 1 it was
shown that Aboriginality must be comsidered from two perspectivcg;'
A firstly, as it refers to the actors' perceptions of their social
) réality, and secondry, as it encapsylates the community's wbrld

view or cultural system.

Until quite recently, the .concept of Aboriginality as a
cultural principle was dismissed because of the overwhelming
emphasis on scciologicaL_perspectives. This was the focus of
research, due largely to disbelief in a distIthive: discrete
Aboriginal identity survivingc<amongst what were considered
'acculturated'’ people. Sociological data on income levels, housing
problems and unemployment figures, however, obscured the -
éignificance of a continuing cultural dimension. Moreaber, the
concept of Aboriginality had to gain acceptance by European
researchers, administrators and the peneral public.‘ Aboriginal
people themselves ﬁgye responsible in parc for this acceptance by
drawing attention to Aboriginallty as an issue of identity. 1In
itself this attention was a challenge to orthodox models based upon

.a priori assumptions about cultural distinctiveness as exclusively

the domains of ritual, language or social organization.

Exploring Aboriginal identlty in settled Australla has
prlncipally involved acceptance of the actor's concepc of
Aboriginality.' This entalls con51der1ng what the community
understands about the meaning of Aboriginality in their daily

experience and how such knowledge affects their perception of,

themselves and of the non-Aboriginal world. The models of
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Aboriginal identity based on this kind of emphasis begin with
significations in the actor's cultural system, rather than imposing.

.an observer's definitlon of Aboriginality.

. People in Mogo do explicitly éénceive of themselves as
Aborigines; it is the basis on which all other perceptions are
made. Whether or not what it means to be Aboriginal 1s dissimilar
and contrastive from what it means to be working class or an
impoverished minority group, the stfength of the people's belief
in their difference as Aboriginal peéople is the crucigl
distinctiQp. |

Chapter 3 of the thesds described the divergencies
disruptive of a smooth transition from primary to secdndary
socialization. As expected, observed behaviour in the communiﬁy
confirmed that people do indeed act other than normatively, but in
both cases ideology maintains the realness of Aboriginal existence
as idealized by the community. '

As an ideology Abofiginality functions on two levels; /the
experiential and cognitive, 1In the everyday world Aboriginality
as an ideolbgy maps patterns of normative behaviour as kin-based
and group-orientated, together with details of role (what makes ‘a
'good Aboriginal' mother; or how a 'good Aboriginal' child behaves
towards his siblings). It counsels that true knowledge is public
and objectifiable and what people know is contextually bound by the
circumstances of social interaction and public discourse.
Concomitantly there is denial of subjegtive, secret knowledge as

unlikely to be of either substance or consequence. .

Aboriginal personhood, according to the ideology, is also

public. Iﬁ is neither introspectively nor subjectively orientated;

people are, in fact, discouraged from exhibiting this}kind ofAsglff

ékpfeséion.' Children afe'tahght that selfhood is existential; but

as ‘a lived-experience it acquires meaning and significance from the

presence of kinsfolk. Moreover, the ideology is sufficiently’

integrated in all three~domains to establish the reality of
‘Aboriginality as 'true' of their daily lives. Hence, denying
o

+
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subjective thinking in public knowledge ensures that interpretation
of behaviour aligns with normative models.. In fact, of course,

. Slippages between ideology and actual, experience occur commonly
enough. To the outsider, discrepancies are obvious. Within the
community, by contrast, people apparently ignore the lack of
consistency and interpret events and circumstances by reference to

ideology rather than evidence.

Aboriginality 1is thus an ideology of both behaviour and

cognition, and these are sufficieritly interconnected to present an

' infegrated conceptual and experiential understanding of existence.
While the pattern of everyday interaction in the social worl& is
thought to reflect a normative structure, in fact, this is assumed
only because it is effected by the reality-maintaining structures
of ideology. Of course, sufficient conformity exists to give order
and structure to everyday life, and for people to ignore

discrepancies as aberrant exceptions and,,,as Chapter 1 pointed out,

4? e

belief that Aborigines always behave in certain specified ways

means”that lapses can be covered.A

Apart from a model for daily living, the ideology asserts
the value of nboriginal selfhood. The importance of this is clear
when people - through schooling, employment or hospitalization -
are forced to have extensive interaction with European society,
On the yﬁble, they are aware that Aborigines collectively are not
particularly well~thought of, although as individuals Luropeans may
After a childhood in a community where each child is

a/; pt them.

| valued and taught to be broudly Ahoriginal, initially this can be
\ . '

distressing.

\

! -f,sgf,v} . ‘ﬁ? W&%

P

» Primarily, Aboriginality is about identity. Ideologically,
this provides ‘a cognitive mode for resolving several dilemmas of

identity deve10pment which are concomitants of living in a closed,

Vkin—based Aboriginal community. Chapters 3 and 4 of the thesis

describe these difficulties in detail but they may be summarized

as: ambiguity in the valuing of self which is'especially prominent

during socialization; self/other differentiation is made difficult

‘because of the nature of the community as kin-based and entailing

-
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particular responsibilities; and finally, the marking of selfhood
as pre-eminenp;y publically orientated and motivated by group .
interests at 'the expense of a subjective, egocentric'éimensi n.
While people do experience their life with others subjectively, it
is a problem of learning how to deal with subjective, individualist
and possibly negative ‘desires without resorting to asocial
behaviour. For example, people have to resolve how to keep
exclusive use of certain possessions without ,denying the right of
kin to request them and without behaving iq& ays that “ignore, or
refute, the responsibility of kin obligations.

All theée issues may be subsumed under a more general
debate touched on in the literature, namely Aboriginal identity as
a cultural phenomenon in settled Australia. Bell (1964) and
Eckermann (1973) referred to it, aithough neither expiored the

issue in any depth. In the thesis this argument is taken up.

Daily life and the kinds of conflicts in identity development and

selfhood confirm the prevalence of individualism, but since such
bepaviour does ot square with normative behaviour and motivation
promoted by the ideoclogy, peoplé&do not make sense of it as
meaningful action. This is the important point missed in ‘the
literatﬁre; meaning is only given to behaviour through group

orientated norms which assimilate individual behaviour.

7 Eékermann's results from the Kluckhohn and Strodtbeck test,
"'for "... within-culture regularities and between-culture
differences in value-orientétion areas ...' (Eckermann 1973:32)
strgssed initiative andﬁindeﬁ%%denée'at the expense of
collectivity, group identification and group co—opera&ion. The

. : , ) : ’
‘former qualities are not mnecesgarily exclusive to European society

as_ she argues. Mbrebver, it is the shared meanings by which people
understand each other»and act towards each’ other in the Aborlglnal
community which is important. Indeed, given the contextsréf

" peaning - public, ébéiallv>éontextﬁél and discussive - shared
.communit?vmeanings are likely to carry more weight than individua{

- perceptions.
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In essence, the thesis has attempted to show that to

describe Aboriginality and Aboriginal communities. in settled
Australia the meanings peoplé attach to their social world.afe of
first order importance. In fact ﬁeople'g perceptions of‘experience
and their common-sense understandings, indicate an integrated .
system of cultural significations by which Abo;iginality is imposed
on the phenomenological world. This operates as an ideology and

it is through‘this that people articulate the ways in which they
differ from wider society and the quality gf their cultural
distinctiveness. Ideology, furthermore, encourages a-positive

' sense 6f identity when the conditions of socialization and

commuhity context of living have adssociated problems of some

mégnitude.

The iﬁportance of eliciting Aboriginal models of, their
cultural world rather than relying wholly upon those constrqcted
through the outside observer's questionaires, interviews and
statistics, is summed up by Langton (1981:16) as a long overdue
need for re-evaluation of the direction of most research, “... In
whatever discipline, researchers have worked — history, sociology,
anthropology, psychiatry - most have failed to perceive the
insiders' view - how Black people themselves perceive and
understand thei; conditions ...". The thesis undoubtedly entails
issues deserving of further research, especially on identity, and
if this is so meets the' challenge to find out whét Aborigines in

settled Australia believe and perceive.
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