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more fundamental questions about whether or not NGOs were undermining or
supporting the state (or a particular political party). Debates around what kind of
political strategy was most effective or appropriate were also evident, and in some
cases became central to NGOs’ reputational management strategies.

In the PTs, Hamas and Fatah have divergent visions of a legitimate political

settlement and the most desirable road to peace. Because domestic political actors
fundamentally disagree about the form that any eventual solution to the conflict
should take, NGOs can be criticised by some for working to normalise relations
with Israel by working with Israeli organizations, receiving funding from cer-
tain Western donors or working closely with the PNA (Brown 2003, Youngs and
Michou 2011). At the same time, they can also be criticised by others (particularly
liberal international actors) for adopting a very different stance — refusing to work
with Israeli organizations, or opposing the peace process (Youngs and Michou
2011). As the Peace NGO Forum, an organization that facilitates cooperation
between Palestinian and Israeli NGOs, stated in a recent FRIDE report, in the PTs,
‘everything is politics’ (Youngs and Michou 2011). Unlike the other two contexis
examined here, NGOs in the PTs are expected to ‘assert and advance’ Palestinian
sovereignty (Songco et al. 2006). In this context, peace-building activities were
often interpreted as ‘normalisation’ or an attempt to reinforce the status quo. As
Gawerc (2012, 91) has noted, ‘for Palestinians to maintain legitimacy in their
society, the political needed to be stressed and clear ' The dual expectation that
NGOs should both support the government in providing services and resist the
occupation is a key source of tension (Songco et al. 2006).

In Sri Lanka, tensions existed between on the one hand a more populist/ nation-
alist vision of Sti Lankan politics espoused by nationalist groups (and after 2005,
the ruling SLFP party) and on the other, a more liberal cosmopolitan vision pro-
moted by the architects and supporters of the peace process — Western donors and
the United National Party. Liberal actors conferred legitimacy on NGOs on the
basis of their capacity to support reform of existing systems of governance, while
nationalists deemed NGOs legitimate only insofar as they were able to contribute
to a state-led process of political change and did not undermine cultural norms
(Walton 2012). Although the divisions between these two visions remained dor-
mant through the early years of the ceasefire period (between 2002 to 2005), they
became more intense in the competitive environment that emerged after 2005, and
NGOs’ capacity to influence social and political processes became double-edged:

‘it boosted legitimacy in the eyes of liberal peacebuilders, whilst de-legitimating

them in the eyes of nationalists’ (Walton 2012, 31).

These cases suggest that NGO legitimacy was most challenged during peti-
ods of transition, when new groups were establishing themselves and the boundaries
of legitimate political action shifted. These transitional moments that occurred
between periods of peace and war, or during and after and change in government,
created uncertainties around issues of political authority and influence. This either
led to NGOs being perceived as a greater threat (as in Nepal and the PTs), of
created new configurations of political power, which provided space for critical

groups to generate political capital out of attacking them (as in Sri Lanka).
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other actors to boost their own legitimacy. Rebel groups used NGOs as a means of
boosting their credibility. In Sri Lanka, during the peace process, the LTTE used
engagement with NGOs as a tool for consolidating its own credibility. During the
ceasefire period, the LTTE used its relief wing, the Tamils Rehabilitation Organi-
zation (TRO), as a means of bolstering its humanitarian credentials to the outside
world (Walton 2008). In Nepal, the Unified Communist Party of Nepal (Maoist)
had stridently opposed NGOs but began to adopt a more conciliatory approach
towards the sector as they worked closely with the civil society groups that led
the Democracy Movement (Shah 2008). This collaboration was arguably critical
in restoring the Maoists’ legitimacy internationally (Shah 2008, 47).

Opponents of NGOs in Sri Lanka used critiques as a means of promoting their
own political visions for a more morally informed society or highlighting the threat
posed by international actors to Sri Lankan sovereignty (Walton 2008). In the PTs,
the PA government sought to delegitimise the NGO sector during various critical
moments. As Hammami (2000) has described, these moments followed efforts by
donors to provide significant funds directly to the sector — for example, after the
World Bank established a $15 million NGO fund in 1995, and after the UN pro-
vided $20 million to human rights NGOs in 1999. Palestinian NGOs were also
used by donors as a means of legitimating their own strategies of engagement in
the region. There was a tendency to use the provision of funds to NGOs as a means
of being seen to be ‘doing something’ in Gaza, without engaging with Hamas or
addressing more fundamental political questions (Youngs and Michou 2011, 16).

Conclusions

This chapter has highlighted a number of important and unusual features associated
with NGO legitimation processes in conflict-affected and transitional contexis.
First, in these contexts, the credibility of NGO sectors has been damaged by a
growth in foreign funding and NGOs’ increasingly close links to international
funders. In each of the three cases examined here, these links have increased inter-
nal competition amongst NGOs, and driven a process of professionalization and
depoliticisation. Although this trend can also be observed in peaceful contexts,
what is unusual about the contexts examined here is the way in which growing
concerns about NGOs’ motivations and political objectives have become closely
bound up with broader concerns about international efforts to build peace. In
the conflict-affected environments analysed here, a growth in NGO funding has
fuelled accusations that NGOs are being used by foreign donors to pursue their

NGOs became closely associated with wider international support for a peace
process or a wider peace-building strategy was damaging in all of these three

liberal peace-building interventions themselves.

building interventions in these contexts involved transgression of pol
institutional and territorial boundaries. These interventions also blurre

political agendas or that they are posing a threat to state sovereignty. The fact that =

contexts. This damage was related to the questionable efficacy and legitimacy of

Second, NGOs® growing involvement in liberal peace-building and Stat:i""
iticaly
d ﬂléf
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Notes

L. B : .
' '.? ¥ comparison, the figure for Sri Lanka during the same period was only 3 per cent

h :
gt;ud;nzlf"?l 2037), whereas the figure for the PTs was 14 per cent in 2009. One recent
pal estimates that international aid constitutes over a quarter of the annual

=)
., state budget (Miklian et al. 2011).

%ﬁ‘eggéeflel:;f ‘(ll'cblayne Heaton Shresthra for these points.

B bicing pursuedlber?l peace-building’ to refer to the dominant approach to peace-

e y inter-governmental, multi-lateral and bi-lateral donors since the
ar. The model that emerged in the 1990s combined a more aggressive
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pursuit of long-standing international policy goals of economic and political liberalisa-
tion, with a commitment to reaching an internationally backed peace settlement and by
managing local level conflicts through a range of measures designed to improve the

security of local populations.
_ The term ‘counter-political” is taken from Jonathan Spencer (2007) and is used to refer

to ‘the performative construction of a realm the logic of which is meant to contrast with
that which guides politics’ (Heaton Shrestha and Adikari 2010, 299).
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The salvation of religion?

Public charity and new religions
of the early Chinese Republic

Thomas DuBois

Introduction

Founded in 1921, Daoyuan combined a growing interest in spiritualism with the
emerging civic Confucianism of the postimperial era. In response to the lack of
effective government services, Daoyuan formed the World Red Swastika chari-
table society the following year. The World Red Swastika Society enjoyed the
political support of many well-connected individuals, and soon began organizing
relief activities on a large scale, but would soon come to conflict with the newly
founded Nanjing government. At the same time, elements within the group were
moving increasingly close to Japan, forming an ideological alliance with a new
Japanese religion called the Teaching of the Great Source, and eventually a break-
away organization under the Japanese client state of Manchukuo. Like Nanjing,
the government of Manchukuo remained wary of offering institutional support,
~ and began laying the foundation for its own charitable sector under direct state
~ control. Rather than new sociological phenomena, this chapter views organiza-
 tions such as the Daoyuan-Red Swastika Society as a response to a particular set
- of political and social conditions.
* 102000, the venerable scholar of Chinese sectarian religion, Li Shiyu Z={t ¥,
* published a review of Lu Yao’s %% Secret and Folk Religion in Shandong (Shan-
dong minjian mimi jiaomen FEFHFBEEL). The review was generally positive,
ipressing praise for Lu Yao’s decades of pathbreaking fieldwork on the reli-
origins of the Boxer (yihetuan 3%l ) movement. But Li did disagree with
olleague on one important point: Why was the World Red Swastika Society
ie hong wanzi hui ttt FALTH€), a religious charity that was founded and
prospered in early twentieth century Shandong, not included in the book? The
€T Was simply that Lu did not consider the group to have been a religion.!
mild dispute over terminology is not the first of its type, and hints at deeper
1S surrounding the transformation of religion during the early years of
iese Republic (1912-1949). Li Shiyu suggests the new lay movements
twentieth century, such as the Red Swastika Society, were a continu-
f the older tradition of banned religious teachings known collectively
W!lite Lotus. Many of the movement’s early critics went a step further,
erizing the Red Swastika Society (as well as such contemporaries as the
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Goodness and Unity Society, tongshanshe [83%4t, and the Enlightened Good-
ness Society, wushanshe fE3%3t) as neither religion nor charity, but as a part of
a longer tradition of religious—inspired underground organizations known broadly
as “secret societies” (mimi jieshe M EE).

In a recent article, sociologist David palmer continued this same line of ques-

tioning, asking whethet the wave of early twentieth century religious movements
lution, or whether these move-

represented a continuation of a longer historical evo
new sociological category.’

ments were sufficiently unique as t0 necessitate a
y favor the former. The inability of previous scholars to

As a historian, 1 strongl
Red Swastika Society (RSS)as a religion, charity, secret

definitively identify the
society, Or otherwise, does suggest that the categories themselves are not up to

the task, but I would argue that referring to them by a new name does not neces-
sarily add much to our understanding. Even if we do take sociological categories
{0 heart, it is difficult to separate the groups themselves from very specific sets

of historical circumstances under which they arose and evolved. This chapter

will outline the most important of these changes: the new wave of lay spiritual-

ism, the revival of postimperial Confucianism in 2 civic idiom, the rising tide of
militarism, and the shifting interpenetration of the state and public sphere. Other
influences came from the outside. Foreign missionaries inspired Chinese chari-
ties to expand and deepen their activities, while the growing influence of Japan

in Manchuria added a sense of urgency, and eventually a rival model of state
d opportunities of these years Were in many ways

sponsorship. The stresses an
prophetic: much of what would come to characterize Chinese religious charities

during the later twentieth century was forged in the very particular historical cit-
cumstances of the 1930s and 1940s.

New religions in a new era

Although the early Republic is often characterized as a time of secularist icono=

clasm, captured in th
same years also saw a burst of religious enthusias

numerous Christian revivals, and an explosion 0
called “spiritualism” (lingxue
most immediate change after 1911 was political: in its provisional code, the new
Republic promised freedoms of religion and association. This stance reversed (@
least on paper) a policy dating back to the beginning of the Ming dynasty (1368-
1644) of criminalizing and persecuting the collection of lay religious teachings
officially characterized as White Lotus teachings (bailian jiao {213 #40), or Mot
simply, as heresy (xigjiao AH)-* Despite their illegality, these teachings Were
deeply entrenched at all levels of Chinese society, and their number had pro ifer
ated over the course of the nineteenth century.’ Of course,
not erase centuries of hostility overnight. Soon after seizing power in 1912, Yua
Shikai ity initiated the military suppression of a variety of “old style” el
gious teachings (such as the Way of Yellow Heaven, huangtian dao TR
the Golden Elixir Teaching, jindan jiao 413, among others) in the Noxtheast

m: the reformation of Buddhismi,

e anti-religious themes of the May Fourth Movement, these
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Muhammad), as well as a host of lesser deities. This “fve-in-one” theology would
form the basis of Daoyuan religious life, and its multitude of deities would allow
numerous voices to eXpress themselves directly to believers.
By the early 1920s, the loose association of spirit-writing adherents in Bin had
coalesced into a distinct teaching. In 1921, a group of 48 disciples, led by 68-year-
old Jiangsu native Du Bingyin (L), relocated to permanent premises in
the provincial capital of Ji'nan, where on February 9 they established the first
Daoyuan.'* Soon after its founding, the new Daoyuan began receiving writings of
a more substantial nature: installments of a scripture. Over the next three months,
the Great Progenitor, now known by his mote complete title of the Original Sin-
gular Three Primordial Progenitor of the Dark and Mysterious Palace (Qingxuan
gong yixuan zhenzong sanyuan shiji taiyi laozu %EE""?ﬁ%Eﬁﬁé‘%ﬂj{L
%3, or simply the Singular Progenitor, Taiyi laozu + 7,3, for short) revealed
a text known as the Scripture of the Polar Singularity (Taiyi beiji zhenjing K
R EAR). The text itself is of rather esoteric interest. Most of its 12 short sections
(juan %) are taken up in matters of metaphysical speculation, such as the forma-
tion of the universe from primordial qi (written with the characteristic character
%), the division of time, the creation of the taiji AN, and Former and Latter
Heaven. Each section follows roughly the same pattern, contrasting how impot-

tant concepts are generally un
(zhen quan %)
Vet even if its specific content was likely t
most believers, the revelation of the Scripture of the Polar Singularity marked
the transformation of Daoyuan from a collection of like
concrete religious movement. With a permanent center and its revealed scripture,
the newly formed Daoyuan began 0 spread through north China. Late in 1921t
registered with the Beiyang government, and within just over a year, well-traveled
leaders from the “mother” Daoyuan (mutan F448) in Ji'nan had founded three new
branches in Tianjin, Beijing, and J ining. As its base expanded to include members
of the commercial classes (merchants would eventually comprise 63 percent of
the Ji’nan Daoyuan), the growing core of members had no trouble coming U
with funds for ambitious mission activity locally, as well as to more distant citie
to the south. Daoyuan continued to multiply throughout the 1920s, and by (he
end of the decade appeared in nearly every province in China. The moyemes
remained centered in the North: Ji’nan would remain its spiritual heart, joine
by an administrative center (zong yuan #8F) in Beijing. Through the decade
the largest number of Daoyuan were in Shandong and the immediately adjace
provinces of Zhili, Jiangsu, and Anhui.”
The quickly growing network was only loosely structured. Individual Dae u
were largely autonomous, and ritual life largely a matter of personal preference A
basic ritual calendar was based on the Five Religions, combining the major 0%
sions of the three religions with the observance of Christmas, as well as an ufs
holiday to represent Islam.'¢ The inside of a typical Daoyuan housed a varict
deities, each signified by a decorous spirit tablet in place of a statue. A SPE
effort was made to establish visual and ritual parity among the founders of t1E8

derstood (yanyi zhi & 1 §) with their true meaning |
o have been of limited interest {0

_minded devotees intoa
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(zhe bao ) illustrates the breadth of beliefs and ideas that found their way
into the group’s intellectual cauldron. Beginning with the cover, which combined
titles in Chinese, English, and Arabic, each issue began with a standard statement
declaring the publication open to any discussion of religion, philosophy, spiritual-
ism (ling xue B5), morality, charity, or items of a similar nature. Articles cover
a wide variety of topics: the nature of forgiveness in the Christian New Testa-
ment, a comparison of Confucian, Daoist, and Buddhist approaches to meditation,
and pronunciation guides for reciting Buddhist sutras, as well as expositions on
metaphysics, Confucian morality lectures, Buddhist sermons, and biographies of
famous monks. Although there are occasionally items of specific Daoyuan interest,
such as excerpts of spirit written texts, the thrust of Philosophy is less synthesis
than breadth. As viewed in its own publications, Daoyuan was not a single intel-
lectual agenda, as much as an umbrella for a wide variety of ideas and individuals.
Thus, although we may classify Daoyuan as @ “pew religion,” it was not
especially innovative. Most of its ideas and practices Were already prevalent
throughout China. Its formulation of Five Religions under the Singular Progeni-
tor was just one of many variations on the basic «{hree-in-one” or “five-in-one”
formulation that sectarian teachings and popular theology more generally had
already embraced for centuries. Spirit writing, the practice that lay at the for-
mation of the group, was commonplace in popular practice, and also featured
prominently in many of its contemporaries.” And even though publications like
Philosophy provided an arena for members to explore an eclectic mix of ideas,
they never aspired to present anything like a coherent doctrine. It would not be
too much of an exaggeration that during these earliest years, movements such as

Daoyuan were primarily a reflection of opportunity. The deregulation of religion

provided a legally and socially acceptable forum for new movements t0 expand,
even as aspects of their theology and identity remained somewhat inchoate.

Confucian revival and the turn to charity

While the founding of the Republic had opened the door for religious expression;
it also prompted a radical reassessment of Confucianism. Over the previous cens
turies, particularly with the legal reforms of the early Ming dynasty, the ideas and
institutions of Confucianism had become inextricably intertwined with the legiti
macy of the imperial state.s The tie between the two was such that as the Qo
fell into decline, it became possible to imagine that this central pillar of C
culture might be pulled down along with it. However, once the shock of politl
change had subsided, many intellectuals of the early Republic came t0 s€€ hing
quite differently: the fall of the moribund imperial system had not condemnis
Confucius’ teachings, it had liberated them. Seeing new opportunities on the ho!
zon, a spectrum of clites bridging the old and new regimes now sought to
Confucianism for a new age. Most of the new religious movements of the P
would revolve in some way 0t another around the restoration or preservd ion

Confucian morality.”

‘r
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every corner of political discourse.”” As the Republic opened up new avenues for
private initiative, the emphasis shifted toward the need for citizens to take action

to alleviate ignorance and suffering within society. The result would be a vast

expansion of social reform movements, moral societies, and private charities.
Charities were nothing new in China. Providing charitable relief had long been
an expression of Confucian benevolence, and increasingly since the late Ming
dynasty, local officials, gentry, and merchants had taken it upon themselves to
support “Halls of Benevolence” (shantang $#4) to care for orphans and widows,
distribute food, and provide decent burials for the indigent dead. As Fuma Susumu
has discussed in detail, such initiatives bridged any notional gap between public
and private: they supplemented the official relief structure, and often worked with
government support, even as their activities and finances were closely monitored.
The charitable realm began to expand during the late nineteenth century, as the
rapid deterioration of public security following the Taiping Rebellion left the pop-
ulation increasingly vulnerable to a variety of crises. Even then, charity remained
often a piecemeal effort. Concerned clites might band together to provide emer-
gency relief during a local disaster, but such arrangements Were often temporary.
Even the more established shantang tended to operate individually, serving local

needs, and often relying on the largesse of a single patron.’' It was only during the -
1870s that the charitable realm began a more substantive consolidation. The con- =

struction of telegraph lines out of Shanghai facilitated communication between
gcattered shantang, allowing them to coordinate relief activities. All along the
coast, and increasingly in the interior, Christian missionaries established schools.

hospitals, and orphanages, inspiring local shantang to conduct their own Opera-
tions on a more ambitious scale. Often it was a moment of immediate crisis that

transformed good intentions into actual institutions: when bubonic plague struck
the city of Guangzhou in 1894, “private charities mushroomed all over the city.™
But beyond the sad litany of disasters — floods, droughts, famine and female
infanticide — it was the Sino-Japanese and Russo-Japanese Wars, each foughtat
great price t0 Chinese civilians, that prompted the formation of the first larges
scale charities, such as the Red Cross of China, founded in 1904 % |
Even more than the new religious movements, private charities were poised 0
expand during the Republican period. If anything, war and disaster increased il
severity, just as the Great War in Europe began diverting vital foreign funds i
personnel away from the mission institutions. As was the case with religion, i€
charitable sphere benefitted from a period of initial deregulation (even though
regulations would be imposed Jater), and in the burgeoning world of printm
and public opinion, charitable initiatives were more visible and their social ¢l
greater than ever before.?* I would argue that the growth of the charitable sphe
outpaced even that of religion, and moreover changed the direction that thes
religions themselves would take. Although many of the traditional sectarian ¢
gions had devoted resources for public acts of benevolence, the new era @
charity from sideline to central focus. Recent work by Komukai Sakurako
AT shows the Tongshanshe undergoing precisely this transition, chang
what she refers to as a “religious-style charitable society” (5% o #H4)
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ar flood devastated twelve counties along the banks

The next year, when a simil
of the Grand Canal in southern Zhili, it was the newly formed RSS of Tianjin
that responded, sending teams out to assess damage, and raising 120,000 yuan to

provide material assistance for 50,000 of those affected.*
From these beginnings, the Red Swastika Society quickly developed a sophisti-
cated relief infrastructure, and was S00n 0rganizing reliefactivities ona monumental
scale. Certainly there was more than enough work to be done: incessant war and

natural calamity throughout China left cities and countryside alike to care for their

own destitute as well as waves of refugees.* The work of the RSS during the 1920s
decades. Only two years

quickly dwarfed the piecemeal charitable efforts of earlier
after its founding, the RSS coordinated a response to flooding in Zhili, Hunan,
Hubei, Fujian, and Jiangxi provinces that raised over 100,000 yuan to provide
blankets, food, and medicine for over 120,000 people. Victims of war were treated
on a similar scale. In 1924 alone, RSS branches in Jiangnan provided relief to
18,500 war refugees, a number that would grow to nearly 116,000 after the initia-
tion of the Northern Expedition in 1925. By the mid-1930s, the largest coordinated
relief efforts would reach well over a million people.
The relief efforts of the RSS grew not only larger, but also more specialized.
In addition to raising money for food and clothing, the RSS also began orga-
nizing dedicated teams of volunteers who could provide specialized assistance
to disaster victims. As widespread warfare engulfed much of China during the
mid-1920s, the RSS established triage hospitals for sick and wounded soldiers,

shelters for women and children, &
the unprepared cities. In Beijing al
million free meals each. One of the most characteristic RSS activities was to 0rga=
nize teams of volunteers t0 bury the thousands of
rot on the battlefield or in the deserted homes of

Appendix 5: Major RSS relief efforts, 192 1-1931.) i
Along with these large-scale coordinated efforts, individual RSS branches cons

tinued to work locally. The Harbin branch, founded in August of 1922, began
running a local network of soup kitchens in 1928. By the mid-1930s, this effort
had expanded to include over a hundred volunteers, who served free meals {0

famine stricken villages. (See

Tuble 5.1 Number of meals served at RSS
soup kitchens in Beijing

East Gate

1928 177,564 160,475
1929 320,110 319,640
1930 274,151 216,169
1931 167,584 204,741
1932 105,120 140,121
1933 118,039 171,623

Source: Shijie hong wanzi hui 1932, 35-36; 1935, 42.

West Gate
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’ ' high profile organizati
tions suc

: - ing an e
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The unique difficulties that relief organizations would face in a militarized envi-
ronment had also shaped their outlook and tactics, most notably their guarantee
of neutrality. In China, the Red Cross had already displayed this stance in con-

flicts such as the 1911 Revolution, and the Red Swastika Society followed suit

in providing relief to victims of the domestic wars of the 1920s. Like the Red

nnouncing their neutrality to all belligerents, entering

Cross, they responded by 2
the ruins of battle bearing their symbol on flags and tunics, and promising aid to

any wounded soldier who approached them unarmed.
As Duara and others have noted, the practical issue of providing relief to both
sides of a military conflict reflected an ethical stance of placing human need above

politics, including national loyalties. Soon after its founding, the RSS began lim-

ited operations outside of China, and despite the growing wave of anti-Japanese

sentiment during the 1920s, their first destination was Japan. Again, the impetus

was provided by external events, the Kantd Earthquake that decimated Tokyo
three representatives:

region in 1923. In response to this disaster, the RSS sent
(Hou) Sushuang {5: 2 3¢, (Feng) Huahe &3 F, and (Yang) Yuancheng a3,
to Japan to deliver 2,000 shi of rice, and a message of goodwill.** But this was
not their only mission. Before leaving China, Sushuang had met in Nanjing with
the Japanese consul to Ningbo, Hayashide Kenjird kB VR B, who gave hima
book about a new Japanese religion named Omotokyd K A%, the Teaching of the
Great Source. After Huahe and Yuancheng had already returned to China via the
port city of Kobe (where they converted a handful of influential Chinese, includ-
ing the vice consul and the head of the Chinese Chamber of Commerce), Sushuang
stayed on to meet with Deguchi Onisaburd - 7 4= =, Omotokyd’s charis-
matic leader.®’ The two immediately perceived si

ings, and with Deguchi’s blessing, Daoyuan opened its first

their respective teach
foreign branch in Kobe in 1924. Both sides were willing to learn from each other;

two years after this meeting, Deguchi went on to found the Universal Love and.

Brotherhood Association (jinrui aizenkai NS5 4Y), a charitable organization
very similar to the RSS. Yuancheng would retain close ties with Deguchi, and
returned to Japan after the smaller Kansai earthquake of 1927.% ;
Observers such as Uchida Ryohei A H B3, an advocate of Japanese conti
and active member of Omotokyd, would later portray (
events as the beginning of a clear trajectory that propelled RSS and other
cally minded Chinese to Japan, but we should not overestimate the importan

this internationalist sentiment, nor underestimate the patriotism of RSS’s Chinesé

members. The mission to Japan had indeed laid the foundation for a cosmopo
a, and Chinese in

alliance that included both influential Japanese in Chin L.
and certainly enhanced the identity of the RSS as an international organizations

the model of the Red Cross.
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shot article briefly mentioned that the Changchun branch had begun operation
of a soup kitchen, but stated the reason simply as expectation of a cold winter.%
The seizure of Manchuria and formation of the Japanese-sponsored state of
Manchukuo cut the local Daoyuan-RSS off from the national organization, but
even before these events, the network of branches in the northeast had already
been developing into something of an independent entity. The teaching had first
moved north during the early 1920s, and initially required a period of nurturing:
even large branches like Jilin had to occasionally send leaders to study at the
Mother Daoyuan in Ji’nan.”’ Yet by the end of the decade, a time when Daoyuan
expansion in the rest of China had begun to wane, a burst of new enctgy invigo-
rated the northeast.® With the Shenyang Daoyuan at the center, new Manchurian
branches were opened, ties between existing Daoyuan were rejuvenated, and
groups of RSS branches banded together to mount regional relief efforts. In one
unique expression of unity, a text called the Essence of the True Scripture of the
Polar Singularity (taiyi beiji zhenjing jingsui o 7,6 B4R 48 58) rotated among
Daoyuan in Manchuria. Daoyuan in Beijing and Tianjin had each begun preach-
ing introductory sections of this scripture in 1929, after which the movement
moved north, with Daoyuan in Shenyang, Yingkou, Binjiang, Changchun, Dalian,
and Andong each expounding one section. Over the next 33 days, the network of
Manchurian Daoyuan had preached the entire scripture.”

This core of Manchurian Daoyuan had already begun gravitating toward Japan
through their relationship with Omotokyd. In 1929, a flurry of spirit writings
in Beijing and Shenyang laid the plans for a Daoyuan mission to Japan. This
“Eastern Sea Mission” (dongying budao tuan A M) was to become very
much a Manchurian project: 14 of its 18 members came from the Northeast, seven
from Shenyang alone.” Once in Japan, the mission visited Kobe, Kameoka, and
Osaka before reaching Kyoto, where they again met with Deguchi. This meet=

ing named Deguchi as the head of the small but expanding network of Japanese
Daoyuan, in return for which he agreed to visit China that August. Daoyuan del-

egates also promised to send a second mission to the Great Religions Exposition
(Dai shitkyé hakurankai 2218 % ), to be held in Kyoto in February of the
following year.®! This Second Eastern Sea Mission, like the first, consisted pri-
marily of delegates from Manchuria. (In this case, seven of the nine delegates
came from Andong, one from Dalian, and another from Beijing.) It was only after
this trip that the two teachings formally merged, thus giving nearly 500 branches
of Omotoky®d in Japan a new dual identity as Daoyuan.® !
Although we cannot know how typical such sentiment might have been within
Manchurian Daoyuan before 1932, it is obvious why those interested in the Man-
chukuo project would wish to exaggerate the ties between RSS and Japan, and the
enthusiasm within RSS for an internationalism that might resemble Japanese n
Asianism. Perhaps the best example of this sort of wishful thinking i Uchi
1931 The World Red Swastika Society and the Manchuria-Mongolia Independen 3
Movement. Published soon after the commencement of hostilities, but before e
actual founding of Manchukuo, this short book aimed to convince Japanese
ers of their natural allies in the contested territory. Only after spending 80 p
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