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PREFACE

A research scholarship of the Australian National
University, Canberra, has made possible the preparation
and execution of field work, and the completion of this
dissertation to be submitted for the degree of Doctor of
Philosophy.

Timor is not among the favoured fields of the
'students of Australia; they have at their disposal a
large choice of places and peoples who are, if not
closer than Timor, at least of much easier access.
Except during the tragic years of World War II, Timor
has never been a much heard-of place. About one half
of the literature, moreover, is in Dutch, most of the
remainder being in Portuguese.

Aéiimnqﬁlzgnsufficiently studied societies to our
North are manybagdg even/'ﬁer those whlch have been much
studledygﬁe-problems vet to be solvedLare equally many, /
Timor, and particularly the region known as Belu, has
been chosen for its theoretical interest, namely, its
alleged prescriptive alliance system. The existence of
such a system was probable according to H.J. GRIJZEN, a
'controleur! of the Dutch administration who published
a short monograph in 1904, Professor B.A.G. VROKLAGE,
on the other hand, who conducted an extensive ethnographi
survey of the whole of Belu in 1937 was of the contrary
opinion and denied most contemptuously the existence of
any form of circulating connubium, although the kinship
terminologies which he recorded were not categorically

against it.
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Dr R. NEEDHAM, who supervised my work during the
Diploma and B.Litt. courses at the Institute of Social
Anthropology, Oxford, and who had already been engaged
for some time upon a 'minute and one by one examination
of the societies characterized by a compulsory rule of
marriage' (Lévi-Strauss in Bastide 1962: 40), suggested
to me that I should conduct my research in this
particular part of Timor. The Belu Subdivision had the
further peculiarity of being divided into two sub-
cultures, the first in the north being patrilineal with
virilocal marriage, and the second in the southern plain
matrilineal with uxorilocal marriage. The project took sl
fosm consequently, to study this particular area in the
South in order to see if the men really do circulate by
connubium in a matrilineal society which prescribes
marriage with the mother's brother's daughter, as one is
lead to think is the case with the semi-nomadic Siriono
of eastern Bolivia and the swidden cultivating Mnong Gar
of central Vi®t Nam. Professor J.A. BARNES and Dr J.D.
FREEMAN as Head of Department and as Supervisor,
respectively, agreed that I should go to Indonesian
Timor for a field trip of about 18 months, and accordingly
provided generous material, intellectual and moral
support.

I left for Timor in October 1962 accompanied by my
wife and child, then aged 4, via Dili capital of the
Portuguese Overseas Province of TimO{)with a special visa
of the Indonesian Government to enter Indonesia by this
route. Recommendations and personal interventions by
Professor Sir John CRAWFORD and Dr H. FEITH helped very
much towards the obtaining of this special authorization.
Although actual travel from Canberra to the subdivision

of Belu takes a mere 5 days, it was not until Christmas,
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or until éfter two months, that we could consider ourse
as more or less settled at our base of Betun. The dela
can be attributed to inadequate transport facilities an
of communications generally in this part of Indonesia.
Thus the simplest problems of an administrative kind or
of supply require weeks for their solution or are
altogether insoluble. A somewhat longer time was
necessary in leaving the country to return to Australia
via the same route, when most of my difficulties arose
from a desire to avoid calling at Djakarta. I left Bet
at the end of April and arrived in Canberra in mid-July
1964. However the time I was able to devote to ethnogr
was not even the 16 months between these two dates for
about two months in all had to be spent in lengthy joum
to the Residency capital Kupang, once, and to the Regen:
capital, Atambua, some 4 or 5 times, in attempts to sol
problems of bureaucracy and supply. In these matters I
often received much help from Mr A.A. BERE-TALLO, Chief
Executive of the Subdivision or Regency of Belu (BuEati
Kepala Daerah Swatantra Tingkat IT Belu), from thev
Subdivision Secretary Mr A.N. PATTIWAEL, and most

considerately and faithfully from the North Western

District Officer (Kepala Ket jamatan Tasi Feto Barat)

Mr B.J. MANEK and his family whose generous hospitality
and assistance, both material and moral, was best

appreciateq when we realized the hardship to which they
were themselves subjected. I recall the hospitality anc
assistance given by the two successive District Officers
of Fastern and Central Malaka, Mr E.J. LAKKA and Mr L.S.
TEESERAN who each in turn offered to share their officisa
house in Betun during our stay there. It is difficult t
state how much gratitude is owed to the Reverend Fathers

Sisters and Friars of the Missionary Society of the
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Pivine Word, (S.V.D.) who, slightly suspicious and
“hesitating as to what to expect from us in the beginning
regretted in the end the departure of a family which the
considered as 'a living illustration for their moral and
sanitarian teachings'. Suspicious or not, they always
showed the greatest eagerness to offer any assistance
which was only limited by the poor conditions of existen
equal for all - in that part of eastern Indonesia.

In the beginning of our stay, particularly in towns
such as Kupang and Atambua, the Indonesian language

(Bahasa Indonesia) which both my wife and I had studied

long before - mainly at the Ecole Nationale des Langues
Orientales Vivantes, Paris - was used. Communication
became more difficult at our base of Betun where nearly
all of the people we had to deal with had practically no
knowledge of Indonesian. The local language, Tetun, whi
definitely belongs to the Indonesian family of languages
is not, fortunately, very complex and its pronunciation
does not offer insurmountable difficulties to French
tongues. Its difficulties lie elsewhere and some of the
will be briefly examined in the course of this dissertat
Tuition in the language would have been useful and we
spared no effort to find a coach, but for wvarious
circumstantial reasons we could not find a permanent
teacher, nor later, any kind of permanent assistant. Th
economic conditions prevailing at the moment in Timor
account for a great part of this situation. By employiny
a bilingual native I would take from him time otherwise
devoted to his garden work and, owing to the rate of
exchange, I was unable to offer a salary to compensate
for the absence of a crop. I was not able to offer
payment in kind either, for paper-money was no more to me

than to the people themselves a suitable means of



procuring trade or other goods, such as cloth, yarn, and
kerosene, which can be exchanged for food and services.
The Government for its offices, and the Mission for its
schools, workshops and building sites succeed well enoug
in recruiting, except that in the case of the workshops
and building sites the missionaries have to rely on othe
ethnic groups such as the Dawan or the Buné, the Tetun
people of the south Belu plain keeping away from the
proletarian condition. As for the teaching and public
services, their members are provided, in addition to the
very low salaries, with the compensation of wvarious
material benefits, such as army style shoes, uniforms,
plus the assurance of being given priority when cloth,
yarn or kerosene were made available at low government
price; and further, the not negligible assurance of
obtaining generous leave for most occasions of the
agricultural and ceremonial cycles. In such conditions,
only temporary, occasional informants could be used; the
broadly fall into two categories, those who would not
accept any reward, not even gifts, in order to avoid
being tied in any way, and those whose claims were
exorbitant in relation to the service and information
given. A very few did not belong to either category, an
can be termed familiars or companions; the list of their
names is very short, they were: Fransiscus Bere Feto Mal:
Balthazar Seran Manek Bot, Cornelis Baria Lak Metan,
Kalau Fahik Fouk and Domenicus Nahak. As familiar as thu
became in the end none of them ever was regular, assiduoi
or even interested enough to deserve the title of 'assis-
Nothing approaching the kind of devoted guide-interprete:
assistant, whom some colleagues working in other parts of
the world are able to attach themselves, was ever obtaine

This is the main reason why I did not succeed in combing
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thoroughly a whole village or a series of villages with
censuses, inventories, and genealogies. Information of
this kind which I finally obtained came from different
villages, and, as even a superficial observer would soor
realize, the villages are far from all following the san
pattern.

The absence of an assistant was particularly painft
in the beginning but was felt during the whole of my ste
for several texts which I had recorded from the very
beginning were left untranscribed (let alone translated
and commented upon) until practically the last few weeks
These texts - narratives, epic poems sung in choirs, etc
were mostly recorded, on tape, to assist me in learning
language. They became in fact an attraction and a means
get on easily with the people: the tape-recorder and I
rarely missed an important gathering. It is on such
occasions that old men feel more inclined to speak about
their customs and history, although there is always some
restraint caused by the fear of the one who speaks to
divulge his precious knowledge amd that he may 'die a ba
death' if, being not knowledgeable enough, a contradicto
interrupts and says: wrong!

How to attract people was never a serious problem,
since apart from the tape-recorder, I had a wife and a
child. We soon realized on the contfary that our proble
was how to get rid of unwanted swarms of on-lookers.
Market days, national feasts and anniversaries were alwa
trying in this reépect. These occasions brought into
'town' from the surrounding villages groups of youths an
files of women and children who came quite determined to
repay visits which I had made on some previous occasion
to scrutinize us as closely as I had them. I had been g

at the allocation of financial support enabling me to tal
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my wife with me as a precious auxiliary in the investig
of a 'matriarchal' society. But, although her particip
in my research was quite extensive and herlcontribution
to the results she obtained, quite valuable, she could

unfortunately devote only a small proportion of her tim
actual research, the rest of it being taken up in the

absorbing task of maintaining an acceptable standard of
hygiene in the house. This was particularly'made neces:
by the presence of our daughter. As leaving her behind
been out of question, there was no . alternative but to t:
her along with us, but we soon realized that the advant:
for her as well as for us, were counterbalanced by the :
that she was a constant source of anxiety to my wife wh
had to prevent her from testing the depth of every mud-j
and the taste of every fruit. These childish experimem
would have been less disturbing if the nearest doctor h:
been nearer than two days journey on foot. But, apart

some common diseases of children and the hardly avoidab:
malarial fevers, health was maintained at a reasonable

level, and the child did not suffer too much. She, at

least, recovered well in the few months following our re
to Australia. But taking a young child on such a field
expedition is an experiment we cannot recommend and whic
we shall not attempt again, except if this is to be done
in a country where the health service and communications

are under European corntrol or of a comparable standard.

N.B. Neither this dissertation nor any part of
is intended for publication or non-academic
circulation in its present form.
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entailed a return to eroticism, and tended to a regressi
in the development of vegetation towards spontaneous
generation, profusion and abundance characteristic of th
low sodden soils. This vegetative condition of the earl
world had been the setting of the promiscuous age of
human society. On the contrary, to a matriarchal golden
age corresponded a vegetative evolution leading to a
woman-controlled agriculture on firm grounds, on a
generous Demetric earth which yielded only to ordered
labour.

In the course of historical times - which are in’
Bachofen's conception almost co-extensive to the total
geological and palaeontological times - there had been
variations in the shading of the successive stages of
matriarchy and patriarchy, emd fgnally the latter
triumphed and succeeded in obliterating the former
stages., These shadings were due to changes in the
religious systems, and are largely to be accounted for
by external influences. For instance, in the case of
the Dionysiac period, the phallic cults were'brought
back from Asia by the armies of Alexander the Great.

The assumption which underlies this is obvious. Other
areas had other systems, and their evolution was not
synchronic to that of the Ancient World and at times
there was interference - in both ways alternatively -
between the centre (Athens and Rome) and the ends of

the earth., The further we go, the lower the level of
evolution we meet. Wilhelm Schmidt, Fritz Graebner and
their 'Kulturkreis! school of ethnology, alone, bear the
criticisms for this view, but it is largely imputable to

Bachofen's evolutionistic theory.



Now matriarchy is certainly an ambiguous term in th
use of anyone who does not hold with Bachofen ;¢x ae
sctuad stage of mother-rule bte=hmwe—actually developed,
endured and declined, amd=din which women had political
and military powers in their hands. Numerous authors wh
could not admit this extreme sense of the word but who
would not either get rid of it, have tﬁhpered it down.
Tylor is one of them and Malinowski is another. E.B.
Tylor, in his famous article on method in ethnology,
scarcely used the term which he restricted to meaning
either descent and succession through women, or residence
with wife's maternal kin after marriage, or a combinatior
of both. But, yielding to the mode of the time, eight
. years later, he rewrote the article, first published in
the Journal of the BReseeel Anthropological Institute, for

The Nineteen Century under the title 'The Matriarchal

Family System'. B. Malinowski, back from the Trobriands,
published shorter accounts variously entitled
'Mutterrechtliche Familie, etc.'; Complex and Myth in
Mother-right', 'Forschungen in einer mutterrechtliche
Gemeinschaft'. But, in reverse to Tylor's procedure, he
tended to reduce. the conspicuousness of the term on

reissuing the articles as chapters in 'Sex and Repression

etc.', and in 'The Sexual Life, etc.',

Several contemporary and later authors wondered just
what underlied the term and whether mother-right was the
proper rendering for 'Mutterrecht!, instead of matriarchy
or matriarchate or vice versa. To my sense, they are jus
as equivalent and just as improper when applied to

anything else than what Bachofen meant. Both Tylor and
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Malinowski appear to be simply mistaken.l But it is in
Malinowski that the mistake is more conspicuous when he i
seen to introduce the concept of potestas in his
'matriarchal! society, a potestas vested in the maternal
uncle. It is clear that the proper term, in the case of
the Trobrianders, should be 'avunculo-potestal! and not
otherwise, but a catchword such as ;matriarchal' is hard
to get rid of. Incidentally, whether the term is a Greek
or a Latin compound, or an English or German derivation oi
a Latin root *regs- , or of yet another primitive Latin
root *potse- does not make much difference ultimately in
meaning.

' If it is proposed to retain the term 'matriarchal! tc
qualify the society under examination, it is for reasons
provided by its ideological and actual structure?rgts
mythical and actual historYband in consideration of the
status of women in their role of mothers, sisters, and
wives.

The Tetun-speaking kingdom of Wehali, and its
immediate neighbours of the plain of south middle Timor,
have a strictly matrilineal and uxorilocal social
organization. They are surrounded by a hill people, most
of them also Tetun-speakers, whose organization is

essentially patrilineal and virilocal. The contrast is

~

1

Tylor '1885:459) ".,.among the Arabs to this day, strongl
patriarchal as their society is in most respects, there
survives that most matriarchal idea that one's nearest
relative is not one's father, but one's maternal uncle".

Malinowski (1927:26) "'Matriarchate! - the rule of the
mother - does not in any way entail a stern, terrible
mother-virago". :

2

Partridge 1958:s.v.
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not limited to these features and it does not amount to
just-so table of oppositions between two neighbouring an
antagonistic cultures. On the contrary, a wide politico
religious system underlies and justifies this contrast.

Firstly, the system has been made possible by sever:
extraneous conditions which belong to the physical order
Wehali social system would probably not have developed ii
this way on a coral reef or in a steppe, to take extreme
examples,

Secondly, there are historical reasons for the
system to have been devised and applied with an aim
towards political dominance, but this is a native theory
and, although as such it has no more and no less value
than Bachofen's, it can be maintained that it holds its h
-value as a rationalization of an existing situation.

The existence of the politico-religious system as it
stands, or as it ought to be ideally, and the
entailments of it in most sectors of this culture, belong
to the sociological order. _

/ Thirdly, a complementary study of the genesis and
aetiology of this culture would have to be dbne on a
psychological level. But, at this stage of the study,
only indications can be made of the directions into
which this might be done.

Although each of the three orders corresponds to a
particular aspect of time - permanence of the physical
order, synchrony for the sociological and diachrony for
the psychological conditions - it is evident that they
are all intricately interwoven in reality.

The conditions of the physical order are those of

geography, climate and general environment, as well as
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those of physical anthropology and of the material cultur
of the regions considered.

In this island of the Little Sunda Archipelago, Weha
in the south plain of its middle part, has been kept away
from foreign contacts through the centuries by a cehtral
mountain ridge, on the one hand, and by an inhospitable
sea, on the other. The quality of the soili*%he climate
favoured a relative prosperity and variety in production
in exchange of minimum labour. Land was, and still is,
easily available. ‘

These peoples of middle Timor distinguish themselves
in general by the use of a language, Tetun, which belongs
more closely to the Common Indonesian family than those
of most of their hill neighbours, particularly those of
Fastern Timor where affinities are noticeable‘with
languages of the West Irian peninsula (Vogelkop). Among’
the Tetun-speakers themselves, it is the peoples of the
south plains of Wehali and Suai who are also the most
Siﬁfinctly Indonesian din their physical chafacters in Cow
|respect—ef their hill neighbours, an impression which is
confirmed by an analysis of the data recorded by
Vroklage in 1937 and tabulated by Barge [1942,43-45],

On the one hand, the ecological conditions provide $¢
+stH+e opportunities inside the society of Wehali to |
create a spirit of competition and emulation,,whil%//on
the other hand, they add up with these cultural features
to mean for Wehali a superiority over its hill neighbours,
due to a greater ease in life and a higher degree of
refinement in manners and appearance.

The conditions of the sociological order belong to
several domains. Whether in the mythical history and in

whatever can be safely reconstructed of the actual
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history of the area, or from the recent attempts of the
administration to deal with its organization, diarchy
stands out as the main principle. According to it, ther
is a male and a female power._¥he female power is vested
in Wehali kingship which is dominant over the male vassa
states. In the diarchy, women in Wehali are also domina
over men in their households. In matters of kinship and
marriage, descent and succession, uxorilocality appears
to be both the consequence and the condition of women's
dominance or at least the necessary guarantee for its
upholding.

Strict uxorilocality results in the ideas of
permanence, stability?réontinuity being associated with
femininity and in leaving to women alone the ultimate
authority, although it is by no means a gynaecocratic
authority as had been imagined by Bachofen and ratified
by some of its most daring followers such as, for

instance, M, and M. Vaerting in 'The Dominant Sex!',

3 3 ° ° e ’ .
Pierre Gordon in 'Initiation sexuelle et evolution!,

Robert Graves in !'The Greek Myths!',

Men indeed have some authority in their hands too.
This is partlcularly the case ef the administrative
authorlty,Lhut_s$ is a recent duty imposed upon them
since colonization has reached their country. The
traditional system does not require fxem them to be
anything else than the visible representatives, the
mobile deputies or holders of powers kept under the
custody of women in the form of the houses themselves and
their sacred contents. The rule of uxorilocality was not
consequently detrimental to the traditional lord in the
accomplisEEPnt of his functions, since he had so few of

these,-ﬁa*ko put it in another way, his functions were
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made so insignificant because, as a result of the
uxorilocal rule of residence, he had to live away from hi
'constituency'. The carrying out of the recently imposed
administrative duties results for those who are involved
in them (the lords mainly, but also some civil servants)
in a compromise, temporary neolocality. In the tradition
government, the lords were neither war-leaders nor
judicial officers} commoner officials were vested with
these functions. But even for them, powers of these
kinds which they exerted in the name of their femininely
connotated lords, were only held in the name of their own
mothers and sisters whose houses were the seat of these
functions. Ultimately, it was in the hands of the women
that these powers laid.

Mobility of the men, who really neither belong to
their natal nor to their conjugal houses, results for
them in a loss of stability and of consciousness of
permanence for their enterprises., They are not thg
essential, either in the state or in the house) they are
the transitory element.

The main result of these d1spos1t10ns for the
suzerain kingdom of Wehali is a éﬁgggg;étten of political
power into a passive, sacred power and an active, profane
but insignificant - power, a situation which accounts for
the difficulties encountered in the attempts made from
the beginning of the century to-make regents out of the
local lords.

In a parallel way, the situation in the house which
ies—within—the rangeL&f nuclear family tokmatrlllneage,
results, through uxorilocality, in an elimination of its
male members (brothers and maternal uncles) and their

replacement by male residents (husbands and fathers).
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Two consequences of this will be apparent in the
many aspects of the life of this society. Firstly, the
ephemeral value attached to men in their roles of husban
and fathers ég seen in the difficulties they encounter i
keeping their individual names remembered for more than
couple of generations, andz%he vanity of their brother-
uncle roles in their natal households, once they are
separated from thgm at marriage.

Secondly}?%ﬁéscontinuity of the female line which
suffers no interruption, and the inseparability of women
from their houses.

In part one, the society will be examined in its
external aspects, its environment, and in its dealings
withugi in %ﬁghpast and in the present. The'relative
length of this first part is warranted by the absence of
any comprehensive presentation of its setting in the
literature. _

In the second part, the society will be seen from
an internal point of view, as it were, that is from the
housg)governed as it is by the exigencies of the rule
of uxorilocality. The attitudes of its members and
residents towards one another, in relation to their sex,
to their status of kin or affine, and to the formal
position which they occupy in the house will be seen <ﬁt
@leng the various stages of the building of a house and
in the progress of some of the events sacred and profane
which take place in it. The house will appear, it is
hoped, as a microcosm of the society of the south plains
of Wehali and Suai and of the Great Timor Empire as it
is conceived to have existed.

The diarchy will thus appear not exclusively as a

political principle but as one effect of the great sexual
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dichotomy of persons, things, and concepts in which the
southern Tetun-speakers classify their world, In this m
and female classification, the dominance of womanhood is
affirmed through an inversion of some of the most cléssi
couples of oppositions and enhanced by an overevaluation
of whatever is thus femininely characterized. Death, he
and darkness, all sacred and feminine, are consideréd ih
the logic of the system as superior to, or more powerful
than, life, coolness and light, all profane and masculin
characters. The house itself is the -tight frame where
these associations and oppositions are illustrated
throughout life and death, and maintained in the
succession of the generations.

The plan of the house, which by itself conditions th
segregation of the sexes, navifeshs fhass i
$he oppositions in wret=ztien—be its masculine and femine
compartments. TUnder the pretence of showing respect
towards WOmen, the men really reveal their fear £é;m ther
The . excesses of these attitudes and feelings in turn
reveal an excessive concern foyjand an excessive control
of)sexual matters.

Fear of sex and fear of women will find sufficient
illustrations in numerous aspects of social life. This
attitude of one sex towards the other is the basis of
the ideology of women's dominance. As this fear is
dereistic, indeed it is unwarranted by reality, its
genesis would need a particular study which is not
attempted here, for it would have been necessary to
approach this field with a full awareness of the
developments of ethology, primatology and palaeoanthropo:

for an assessment, specially, of the fundamental nature

of the mother-son bond.
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NOTE ON THE PRONUNCIATION AND
TRANSCRIPTION OF TETUN WORDS

Tetun Language was not written prior to the introdu
of Latin script. The earliest transcription of Tetun wao
is found in Pigafetta's report. (circa 1525) on his trave
through the FEastern Archipelago. He mentions there the
names of-the settlements of the four south coast kingsﬁ'
'oibich lichsana suai et Cabanaza'. The name of the fir
port to be mentioned on Timor, Atapupu, in the Tetun-spe
area, is transcribed ATAFUFFUZ by Diogo Ribeire on the ma
he drew in 1527 and in 1529. : ’

Many factors intervened in the various nibdes of
transcription: place of origin of the informants and
interpreters, standard of pronunciation at ‘the time of r
degree of attention paid by the recorder, but most of al
own nationality, Italian in the case of Pigafetta, Portu
and Dutch for most subsequent travellers, missionaries,
colonial servants.

Oibich Lichsana, ‘ Suai "and Cabanaza

have undergone the following variations:

Ai Bikoe Lixsan, Lixan Soay - Camanace
0i Bikoni Loksan ' Soeway Cumenace
Babico Lioksang Soeai - Camenass:
Wai Wikoe Likosséa, Liquiga : -~ Kamannas:

These names to my ear, are best rendered as

v ‘ Wewiku, Likusaen, Suai, : Kamanasa
although many local and individual variafidhchan,be fouw
For instance Babiku is very often hear& for Wewikﬁ, -
especially in the district which bears that name. Simil:
for Liksa, Soai, Kamnasa, ®=t I tend to adopt the
pronunciation and the transcriptien which prevail in Wehs:
(in the literature sometimes written Behale, Vaihali or

Wai Hale). It is also the spelling which is adopted at
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present by the Administration and the school teachers.
They are inspired in this - quite rightly - by the mode
of spelling of the modern Indonesian language (Bahasa
Indonesia). The former Dutch oe is written u, the
intervocalic voiceless consonants are no longer doubled
as they used to be in : Tettoem, Malakka and Kamanassa,
for instance.

Consonants in Tetun are: 1, m, n, s, t. Several
other consonants are not quite stable; they vary from
one place to another andé@lSo from one individual to
~another sometimes. G

b and w as in Wewiku anv Bebiku

. N
f and v as in vover ., fofer, oar

d and r. The word for 'wild duck' is quite remar]
and is always quoted as an example of the diversity ofk
- pronunciation according to the locality by the people
themselves:

kdare in Wehali

kdade in Suai

krade and krare in Wewiku

‘E is quite plain in most cases as in kahuk, blowpij
but it is only very slightly sounded, almost unnoticeabl

when it precedes an initial consonant, voiced or not.

kdare ) could be dare wild duck

kbadak " " badak short ‘

ktasak " " tasak ripe, cooked

kroman " " roman clear

kmeda " " meda 'kuskus', a small tre
marsupial,

without any change of semantic value, whereas the change
of a final k for an n very often conveys an important
modification of meaning, as in: tasak: ripe, cooked

- tasan: silver ornament,
not the 'crude'
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silver of coins (Netherlands Indies guilders, Mexican pe
and Portuguese escudos) but silver which has been melted
('cooked') and cast into ornaments such as arm-rings, ch

plates, etc.

H—further—heappens=te k, when it is intervocalic, *

% is aspirated. The intensity of this aspiration varie
with the speaker more than with the locality and is
generally ignored in transcription. Laka, shining,

burning, would be best rendered as lahka, kokon, to try,

as kohkon. But neither is it aspirated in niki, flying-
nor in fukun, knuckle. Aspiration also occurs in laku,

the 'musang' civet-cat, but neither in luka or nukak, sm;

pox, nor in bikan, chinaware plate or dish. I jwst
mention this particularity of the intervocalic k, follow:
a posterior vowel, éﬁg—as I am not sure whether it is a
matter of fashion or of dialect, I shall ignore it in
writing as do other users ofLTetun language.

H is always well sounded, although it has a tendenc:
to disappear when intervocal in rapid speech}as in i(h)a
at, and in o(h)in, this, just past (in space and time).

In a couple of cases ‘its position in the word has

local variations:

Wehali h.o'o, to kill ha'i, fire
Nth Coast oho " " ahi "
Suai h.o'o " 1" ahi "

——

Finally h is the sign of infinitive in most verbs
and in their 1lst and 2nd persons of the plural, Verbs
with initial h are-conjugated very regularly as follows:

Halo, to do, to make, to cause to. sknags

5”5% 1 k.alo plural 1 h.alo

2 m.alo 2 h.alo

3 n.alo 3 r.alo/n.alo
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In #¥e connexion ﬁgpzonsonants, it could be added
that there is no trace in Tetun of a final glottal stop
of the Malay hamzah kind,l On the other hand a velar
click is found, but its use is strictly confined to the
female sex, and\iﬁsq~to expreng¥r3§3simple disagreemen
to a denial or refusal which admits no discussion.

As for vowels, a, u and i have much the same value
as they have in Indonesian, as well as o and e. But th
is another o, or betterlg,\dﬁch is low and back sounde
as in toko, which means gecko or in teko, to cough, and
is consequently very onomatopeic. The sound _:_) is
scarcely met.

Egbesides &f its normal é value of the French ébgg
as in Tetun 2232’ woman, also has that of the French é ‘
mére as in Tetun fEE’ wife., As the second e is less
frequent than the first I shall only indicate the secon
by a diacritic sign (1l'accent grave) as shown in the
example just quoted.

The length of vowels is variable and it seems
generally to correspond to the accentuation as well. M
of the time the stress is on the penultsem, and as such
needs no particular sign. When the long vowel is an o
is better written ou than § or o:, provided the u is no-
(gg;_EEZEngZEE}disg?inct sounding; for example: fou or
foun, new, has a diphthong which is very similar to tha-
found in the Malagasy vao, which has the same meaning.
other cases the long vowel will be simply followed by a
colon. Very often two vowels follow one another withou:
combination. When an e followed by an o the Dutch used
to write a capital E to avoid any confusion with their [

rendition of the sound u, as in OE, rattan and in boEk,

1
A hamzah however occurs in the language of the neighbot
Bunak or Buna' of Lamaknen, Maukatar, etc.
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with this language later than did the Portuguese, not
knowing that such an m should be sounded n. The case of
Tetun is not isolated, the same happened to the name of
the island of Ceram, for Seran.

The final m is now so much adopted, that I heard
educated people say: 'We ourselves say Tetun, but in
Indonesian it is said Tetum.,'

As for the quotation of Tetun words and their
translation in the text it will be done as a rule in the
following way. Tetun words and phrases will be underlir
and their literal translations will immediately follow
between commas. Any additional word or part of word whi
do not correspond to a word actually present in the
original quotation will be brackeqﬂed. For instance:
ai kanoik, literally piece (of) think(ing). If the
literal meaning is not explicit enough or too cacologous
a paraphrase will be given after the literal translatior

In order to bring out clearly the semantic element
of composite words,such as kanoik above, a hyphen will t
used)as in kan-oik, but as the radical is not properly g
but oi, face, which may also take the form oin, facing,
front of, a point will be used to separate the core of t
radical from its inflexional suffix, thus oi.k . Simila
a point will be used to separate the variable from the
invariable elements in the derivational prefix kan-, thu
k.an . This results in cumbersome writing but the advan
is that it shows immediately the basic meaning of the wo
k.an-oi.k which appears at once to be derived from h.an-
to think, itself an elaboration from oi, face. TIncident
hanoin only represents half of the meaning of to think,
second half is sometimes expressed and always implied:

h.a(n)-neo.n from neo, heart.




PART ONE

THE LAND AND THE PEOPLE



CHAPTER ONE

GEOGRAPHICAL POSITION

Section I. The South Plain of Belu

The people known in the literature as 'Belu or
'Belunese' occupy in the narrow middle of the island of
Timof a strip of territory of some 20 to 60 kilometres
wide from the internatioqal border with Portugal to an
administrative boundary #6 the west.

Timor is itself the largest in the outer, southern
row of the islands which together with the inner northern
row compose the Lesser Sunda Islands, 'Nusa Tenggara',
the South East Islands.

Whereas the inner row, geologically has a simple,
recent, vilcanic structure, the outer row has an
extremély varied structure which shows a great complexity
and no trace of vulcanism - at leasgffh the quaternary.
Timor is made up of sedimentary rocks of Permian to
Triassic age. From these times on, coral reefs and
'crinoidal and frusulina 1imestohes' (Brouwer 1925:54)
were formed. In the pre-Miocene, alpine folding and
thrusting movements took place, then in late Tertiary aﬁd
in Quaternary times more movements resulted in a general
upheaval of alpine ridges, covered with coral fringes, up

_to more than 800 metres in places,l

1

Brouwer, even after the Lesser Sunda Expedition of 1937,
is never definite about the relative ages and the order
of emergence of the various mountain complexes of Timor.
It may be that it was not his interest, even though it is
very much that of the Timorese.
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+f it is important for geologists to keep aware of
the fact that the ranges of the south coast are simpler
in their structure than the chaotic alpine overthrust
sheets of the morth, it is more important for a student
of the present users of the soil to make clear another
distinction, that between the mountain and the plain.
The mountains on such a rugged islan@/ cover most of the
country. Only a few alluvial plains are extant. In
middle Timor the southern coastal plain oeccupies less
than 1/6th of the whole regency territory but is
inhabited by about 40 per cent of the Belu people. The
contrast between these tﬁo rough divisiens is striking.
Apart from the immediately perceivable landscape
differences, it is also clearly apparent‘that the whole
of the mountainous region surrounding the southern
c%%tal plain to the west and to the north has very
impoverished soils. It has become gradually deforested
during the past four or five centuries by an increasing
population who continued practising swidden agriculture
even after the cycle of cultivation became so short as
to prevent adequate regeneration of the vegetation. In
present times, swidden cultivation has practically come
to an end for the simple reason that the only forest left
is either on very steep slopes and in narrow valleys or
in a few hundred hectares ofifggggﬁngﬁ;gggzgga\reserveso
The resulting situation is that the poor soil)which is
left exposed and loose by the absence of permanent
vegetation, is washed away by the violent rains of the
short west monsoon. Gardens are left with more patches
of sharp coral outcrops than of earth. The rivers have
wide, meandering beds loaded with sand, conglomerates of
clay and pebbles, and loam, The rivers undermine the

banks at the height of the rainy season and become



immediately dry in the dry months of the year from March
to the end of November. At this time they hardly provide
enough pools in their curves for the long baths of the
water-buffaloes, whereas in flood time the rivers carry
carry away dozens of drowned animals. But, more
importantly, the floods carry as well, fine earth laden
with vegetable materials which, over the centuries, have
completed the filling up of the estuaries of the rivers
Benenai and Tafara. The rivers have built in their lower
courses large, low-level, very flat, fertile plains. The
Tafara alluvial plain, the district of Suai, is in
Portuguese territory and is contiguous to the border.

The Benenai River, the longest in the whole of Timeor,
drains the south-east slopes of an important group of
mountains, the Mutis-Molo complex, in the centre of
Indonesian Timor. It is responsible for the formation of
a ten to fifteen kilometre wide and fdrty kilometre long
plain in which are found)from north-east to south-west
between the rocky foothils and the salty swamps of the
coast, the districts or ‘kingdoms' of Lakekun, Wehali,
Haitimuk and Wewiku. Wehali, in the middle, is enclosed
between the actual course and estuary of the river and
its ancient estuary called Maubesi-Weto. This sound has
many intricats} arms. They areaiikgfzszijfgzgzggjas
most of the area is a mangrove swamp where the raised
roots allow one to walk above the deep fetid mud but are
equipped with very efficient caltrops of oysteré and
‘mussels. Maubesi is about the only place where the
natives dare to go fishing in sea water. The coast is
too dangerous because of both the high breakers and the
sea genii., Even in Maubesi only’a few young men who

have been at school or who are more or less associated

with the local Chinese traders venture in dug-outs on



these quiet waters. All fishing is done in shallow
waters from the banks of rivers and the edges of
estuaries. ‘ |

Because of its sweeping movement from Maubesi to
its present course and mouth of Mota Dikin, literally
river end, the river is called Mota Benenai or, less
commonly, Mota Benain. It derives from the word benar,
literally to sweep, according to a reliable informanta;
These changes of bed are still going on. One village,
Loosina, situated on the true left bank of the west bend
of the last meander before the river reaches the sea has
had to move a number of times in its history. When the
river came so close that it had already washed away down
one half of the village and was about to sweep away the
sacred Ficus around which the village is built, the
people used to take a shoot of the Ficus, plant it some
five hundred metres further inland and build a new village
around it. This process was stopped four or five years
ago when a Dutch engineer showed the people howvto cut a
new bed straight to the sea, Further upstream, similar
but uncontrolled attempts have caused more damage than
good to the coconut groves and gardens (amd¢ during the May
1963 floods in particular) when the river spread along
several possible channels altogether different from that
intended by the voluntary work-force and from that which
the Nai Dato Makdean, literally Lord headman speaker, a

noble chief whose village is riverain, had shown Mota

Benenai by an appropriate ritual.

1 .
An etymology which seems obvious: Bei-Nai, literally
grandfather-lord, i.e. crocodile, is generally rejected
by learned natives, ‘
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The floods are quite an important feature of the
seasonal cycle of the plain. .Firstly, without overflowing
for more than about two weeks in. the year, the current anc
the depth of the river are often enough to prevent. any
vehicular communication for eight months out of twelve..
The result is that Wewiku and Haitimuk, although closely
linked culturally, historically and - one could say -
¢onstitutionally, to Wehali, have developed an individuali
which is not without interest in reference to Wehali.,
Secondly, as they have done in the past, floods bring
layer after layer of loam to the plain, constantly raising
its level. This geological process is perceptible in a
lifetime. In 1939, a large area received an average of up
to at least one metre of material. In some villages
downstream, several houses which were built on particular]
high stllts, Qi%ggélt is said that horses could be penned
underneath the house, outlasted the flood but their floors
are now at ground level, Floods have an immediately
catastrophic effect, as I witnessed in May 1963, for they
cover all vegetation with a ten centimetre thick layer of
loam and Sanq)killing the crop and the grass, butiln the
long run the sand disappears’ by gravity}leaving the.rich
loam on top. .Areas covered with such loa%/ form a fair
proportion of the whole surface in Wehali and Wewiku, and

o a second crop of maize, and even a third one at
the height of the dry season, awnd mostly on low lying
land in the bends of the rivers. The sea off the south
coast of Timor is exceedingly rough. There see@{ to be
great depths/quite close to the coast aq)at this pbing
the edge of the Sahul continental shelf is only half-way
between the North coast of Australia and the outer axis
of geanticlines composed of the islands of Sumba, Savu,
Rote, Timor, Leti, Sermata, etc. This certainly accounts



for a part of the inhospitable aspect of the sea but ther
are other factors which become obvious when one compares
both coasts of Timor, The sea north of Timor is comparat:
too shallow to maintain a ground swell of importance. amnd
Hﬁereas the winds from Australia to Timor's south coast a:
completely unimpeded, the north coast is well protected b
the northern arc of islands: Sumbawa, Flores, Alor and the
minor.islands, On this coast navigation only offers
difficulties in January and February, éﬁ¥ithe conditions
can never really be termed dangerous. On the contrary
Timor's south coast is quite hazardous to navigation.
Until. the 1920s, however, some traffic was still existant
on the south coast. It mostly involved Chinese junks
carrying the freight of Kupang traders, rather than the
Bugis, They directly imported into Kupang live cattle,
» hides and horns, mongo bean, copra and of course, the

traditienal products of South Belu: 1lili no ai, litf\wax

and (sandal)wood. This trade declined and eventually came
to an end partly because strict regulations stopped the
' depletion of the country's wealth of sandal wood (Ormeling
1957:41-2), (i , around 1925, the roac
to Atambua was completed and became passable to vehicles,
Sea trade was later revived when the K.P.M., the Royal
Packet Company, agreed to call at Mota Dikin after
representationsvﬁé;%?ﬁade by the colonial administration
that,if a means of transportation were made availablg)easl
crop cultivation would develop. World War II put an end
to this enterprise after a mere 3 or 4 years., The Dutch
cgggg ships)just as the junks of earlier times, were

to monsoon regulations which make the Timor sea
navigable only from the end of December to mid-February,
i.e, some 6 to 8 months after the harvest of mongo béans9

3
Aandtﬂoreover at—a time whkich unfortunately is characterize
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by food shortage in the south plain. All the rest of the
year the coast from Suai to the mouth of Tamutu River is
heavily beaten by high breakers, the roar of which can be

heard far inland when the wind falls,

Section II. Climatic Conditions-

The contrast between the south plain and the
surrounding hill country which has already been pointed
out is not limited to the nature of the soil and its
relief. The distance from the equator - Wehali is half
way between the 9th and tﬁe 10th parallels of Latitude
south - and its proximity to the Australian continent,
some 300 miles from coasf-to coast, give Timor a climate
whicﬁ§§;sinotkthe monotony of equatorial regionso Thg
monsoon regime is of course quite noticeable. The west
monsoon brings the first rains in late November., The peal
of rainfall reacﬁes the north coast in January and there
is a lag of about one moﬁth before it reaches the south
coastf as seen inLdiagram on page 90l The total amount .
of rain here is also much less at that time but this dees
does - owflick woith . )
l?Ot divexge—ifomLyhat has been said of the floods)s1nce
their waters originate from the northern half of the
island. |

These heavy rains, udan tinan, literally rain year,
are the téé@??ark of the year, the regularly returning

1

This diagram is made from the daily records of rainfall
taken by the district agricultural office firstiy
established at Laran and since 1960 or 61 at Betun.
These two places are less than 1 km. apart.
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feature which serves for the computing of
yearsal

When the amount of rainfall steadily decreases to
almost nil in June in the North, Wehali and the south
plain, generally speaking, receive an impoertant amount
of rain; from the south-east winds, A few days to a

couple of weeks after the turn of the wind in April,

there [begins)a period of raing apparently caused by the
encounter of the new cold winds from the Australian
continent and the masses of warm air left over the
islands from the north-east monsoon. This causes a
continuous‘precipitation for a couple of weeks on Timor's
southern seashores. Middle Timor's southern coast

mostly profits from it and only for a distance of some

5 to 10 km. inland; ez in other words, this rain is
pushed by the weak wind of the commencing dry season only
where the relief does not offer resistance, i.e, over the
plains like Wehali and Wewiku, that—ef the otherwise
sterile estuary of Noil Mina, and the plain of Suai in
Portuguese territory)which is equivalent to Wehali as—%e- i
fertility.,

The fact that this diminutive rainy season results
from an encounter seems to have been understood by the
populationjwho call the first three days of sheet raining
soruk bot, literally encounter great, and the following

seven days of continuous drizzle soru(k) kiik, literally

encounter small., The term udan lor is also used in

contrast to udan tinan to describe this rain which comes

from the far horizons (lor) of the sea.

1

'Year' is not quite the proper translation for tinan,
but rather 'main wet season' since people would count
two years from January 1963 to July 1964 for instance,
instead of one and a half years,
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Seot W R P
It istgimgéa_nsadigés to say how important a second

wet spell can be on a semi-arid island. It allows a
second crop of maize to be sown immediately after the
tinan harvest, as well as, somewhat lateqjat a time
determined in part by the position.of the Pleiades, for =

very important crop of mongo beans., Its results, howevezx

~are rather aleatory. Should the second rain, udan lof,

fail to come or be either too early or too late, or else
too abundant, the crop of mongo beans is insignificant.
Together with tobacco, it is the main source of cash for
the people. The case of the third crop of maize is
different since the corn is sown only on the low banks of
the river and close-by gardens; the only plots of ground
which keep some moistness in the middle of the drought.
Although the rains of April really stop at the first
foothills which border the plain - as can be clearly seen
from any high point of the pass which leads to Wehali
from the North - the northern part of Belu réceives a
very small amount of rain which sets in again in July to
slightly quench the drought. This time of the year is
normally used by the mountain people to plant cuttings of
cassava, It seems only to have occurred recently to this

part of the population that this small rainfall is also

~just what is necessary to obtain a small crop of mongo

beans. Ormeling (1957:108) mentions that the development
of the cultivation of this leguminous crop in the adjoini
southern regions of the Amanatun and Amanuban kingdoms in
South Middle Timor regency/ is recent, although they have
received simiterdy at least a certain amount of udan lor,
the- April rains, for as long a time as Wehali and Wewiku
have.

Together with the alternation&%f rain and drought an

ti=t of the winds, there is a very perceptible alternatio
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of heat and relative cold. I have unfortunately no measu:
data on thquas I have on rainfall/since the agricultura:
service had no thermometer and mine had been broken duriny
travel. The hottest déys and nights occur around October
and November just before the first rains. It is then thar
it is felt that wind brings more heat than freshness.. Ev«

natives avoid walking in the scorching dust from 11 a.m. f

2 or 3 p.m., during this period. But when they say: 'rai
manas', earth warm, they do not refer to the experience

afforded by the direct contact of the skin of their soles

with the overheated ground but rather to a 'world of heat'

in which they are included. Comparable examples of this
use of the word and concept of rai, earth, abound. One

‘hears commonly: rai udan when it rains, rai nalaha during

food shortage, literally: earth hungry. Much would be los
by simply - though correctly - translating the phrase by
'it is raining' in the first example, and in the second,
bt in French, by a not impossible: 'il fait faim'.,

In June and July, although the temperature never

decreases enough to allow one to wear more than one layer

of cotton cloth on one's back during the day, it becomes

very chilly at night. It is very commén during the slight
longer nights of the winter to see men and boys who cannot
find sleep on their windy verandahs, gathering outside the
neighbouring houseg around a fire of coconﬁt shells, cocon
leaf stalks, and Eggﬁé;%s of the village fence to tell tal
look at the stars - the height of the Pleiades just before
dawn begins to have an agricultural importance at that tim

or simply to chew betel leaf and areca nut. Womep)who enj
full rights of occupancy of the house, resist flonger |the col

and |they canialsq[revive the fire at any time. T waeve

very often happens that they go out as well and sit around

another fire in small groups where they teach the younger
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generation how to spin a thin and regular yarn, or, if
they are out of earshot of men, they may indulge, while
spinning, in telling a few scabrous tales. These stories

and the moralising ones are called ai kanoik hiri ha'i

klo:n, literally piece (of) think(ing) (while) spin(ning)
(around the) fire place.

The cold wind of winter is brought to Wehali, according
to the ancients, by the flutter of the broken wing of a
heavenly cock.. Manuk, the cock, is represented in the sky
by. three stars. Sirius in the middle is the body of the
cock, Procyon is the tip of its wounded wing and Canopus
that of its sound one. The apparent distance from Sirius
to Procyon is shorter than that from Sirius to Canopus and
these three are the most conspicuous stars above the
brightening horizon. Their return in the pre-dawn sky
coincides with the chilly south-easterly wind. The cold
season is otherwise characterised by #ks late commencement
of work)since mén and boys have a tendency to recover their
lost sleep in the garden huts where they enjoy the comfort

of the rising sun.

Section ITI. Communications

As Father Mathijsen, s.j., established at Lahurus in
the northern mountains, experienced himself as late as 1904,
Wehali and its few surrounding vassal stateq/’were a closed
country which was highly reluctant to admit visitors and
very anxious to see them on their way back & whence they
came., ‘

This isolationism'is very largely geographically, but
also historically/ and culturall¥bconditioned. The south
plain of Belu Regencx,’is bordered by a sea which is not
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favorable to contacts with the outer world. The coast was
rarely visited by travellers and colonists, unlike the
coast of the strait of Ombai which was visited by traders
at all times and intefmittently settled by Portuguese,
Dutch and Asian adventurers for centuries (cf. Boxer 1948:
Eassim). Wehali was off the maritime routes and left out
of the trunk road which later linked the ports which had
developed on the north coast. Military posts, factories,
missions and administrative offices established themselves
at or close to existing native settlements. These places,
originally of varying importancg)gained a new kind of
prestige due to contacts with the Westerners and their
train.

Communication by land was not per se of any great
difficulty. Distances are not greatf”%ater can always be
easily found by travellers. But the fugged nature of the
mountéinous part of the island made it a game for the
people to discourage foreign infiltration into the plains
of Wehali. 1In 1904, the Reverend Father Mathijsen had
reached Wehali in two days from Lahurus only becéuse he
was a member of a party composed of the 'Controleur’, the
'Posthouder', a European sergeant and his thirty armed
militia men ('Politiedienaren'). Half-way a guide defecte
pretending he had forgotten where Wehali was. Memory came
back to him when he was tied up and held on leash by the
sergeant. (Mathijsen 1904:29-30). Even now two points on
the road to the south are still unsafe, particularly after
dark. Only the truck drivers who are licensed to carry
fire-arms dare to pass these points at night. Stones and
sticks are frequently hurled at passing vehicles and lone
riders. Before the warf?ﬁlssionaries)a&eﬂe with their
conspicuous soutanes and beards, dared to ride unaccompani

by these points. The closest of them is merely 10 km., sou



L T

15

of Atambua, the administrative capital of Belu Subdivisior
or Regency and diocesan centre of Indonesian Timor, These
Dawan-speaking people were displaced by Wehali fulers a1
#&n undatable past from the highlands of Tafuli, north. of
WewikQ)to their present place of Halikelen)in order to
control the main way of access to Wehali. Mandeu people
were assigned to the same duty and still conform to it.
The traditional village of Halikelen on a hill top which
commands the road/’has keen only recently - mid 1963 - ko
dismantled an$k¥orce x%o resettle in a more controllable
double string of huts on either side of the trunk road.

A post of mobile police was also placed on the roadside
at this point. These measures were a moderate success.

52 The present road to Wehali, which represents a mean
between several pre-existing horse-~tracks, steadily climbs
in its southern half to the top of a mountain ridge of
from 200 to 400 m. high which constitute the last natural
defence of the plain. A pass which opens on to the wide
plain and sea/ is guarded by the double village of
Sulit-Anametan. Its inhabitants do not any longer carry
out their duty as eagerly askthose of Halikelen and Mandeu
It is possible to enter the plain by countless other
horse-tracks or footpaths but most éiukot psesenx—ﬂnﬁﬁ1ﬂap:

tnterest as axes of penetration either because they link
conGeGuam el /

places of no i or because they are notably less
practicable.
If one overlooks the obstacle of Mota Benenai - the

dry months are also those which follow harvesting, when
a road is most needed j%?%;g;y worth-while road is—thet—
which the Japanese opengd during their occupation of Timor
It had been completed éfter two years of effort at high
cost of lives to the local population as a result of hard
treatment and malnutrition. A woode#y bridge was made on

Benenai River between Biuduk and Boni. It did not withsta
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the first flood which reached it. But apart from that
difficult point, the road. was quite good and what is left
of it still enables daring teams in four-wheel drive light
vehicles to link by a éhort cut Besikama, the main centre
of Wewiku, to Niki-Niki wvia Putain in the(land of Amanatun.
The aimlﬂiif}or the Japanegg]to liﬁﬁdgggggiytﬁt;gﬁghxﬁrough
Wehali to Suai and the rest of the South coast which faces

Australia. The road reduced|quite considerablyithe distance |

by avoiding the detour via Kefamenanu and Halilulik. It

has since been abandoned, and this quite deliberately.
Apart from the bitterLﬁgggﬁgzéﬁee attached to it, the
people of Amanatun did not like the idea—eof—suaech-a road
because it would bring disturbancestuchvas more Chinese
shops and Rotinese and Savunese settlers in the villages
along the road, more civil servants and polibe as welly
&lnglementstuch feared by a very shy population and a
nobility which is very anxious to retain its hold on the
former Peoyle .

A second reason is that Dawan-speaking Amanatun,
fhough owing formal allegiance to Wehali, has always had
rather bloody border disputes with the Tetun-speaking
districts of Wewiku and Rabasa. The prospect of having
%hemL}n constant transit through their territory was
unthinkable. A Moreover, from the south Belu side) the
necessity for such a road(gf:¥not make itself immediately
felt to the local inhabitants and authorities - due to the

ound
slow post-war restarting of business —Lit was more easily

left to fall into neglect, an irreparable mistake in such
a climate.

From the standpo%ft of Atambua, which is a town of
some importance andlpontrols administratively and
commercially the south of Belu, it is quite vital that
transit to and from the south be not diverted on a shorter

land route direct to Kupang.
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On the 1lst of May 1964 a meeting was held in Betun,
the administrative centre of Wehali)by the Catholic Party
representatives in conjunction with the local branch of
the 'Front Nasional', to promote the idea of dividing
Belu regency into two in order to establish in the
southern plain an entirely new regency. The project put
forward - and it is the last fact which I can record in
this connection since the meeting took place on the day
that I left the field - entailed the reconstruction of the
Japanese road to Kupang.

There are many contradicting trends in this and the
reactionarYLpave prevailed so far. Sometimes the
initiative comes from Wehali and is barred from Atambua,
and%9ther times, as the following example shows, Atambua)
or rather the central government, makes a move which is
met with inertia and even sheer. backwardness on the part
of the south plain people and %heir leaders., The Dutch
managed to establish a telephone line to South Belu
(Besikama), from the road junction of Halilulik, only a
few years after they first made their authority felt there,
i.e. 1910. This telephone was kept in working order all
through the war until 1953 when the local authorities of
the South plain discontinued their share of maintenance
and let it break down. The line was then progressively
taken to bits, in various lengths, for domestic and other:
uses by the populatidn. It had to be entirely reconstructed
by a central government agency in laté‘l963. Questionned
on the reasons why such an important 1link could have been
allowed to vanish, so to say, the answer was commonly
given by officials in Betun that a direct telephone 1link
with the Regency capital was too much ef a source of trouble =
%gz%ﬁéuﬁg%iy reconstructed line soon started giving a®

ample evidence.
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Other examples could be cited, particularly
concerning the road to Atambua which has almost submitted
to the same fate as the old telephone; but this will have
been sufficient to show that if natural conditions are
much to blame for the isolation in which Wehali and the
South plain as a whole has been kept until today, the
character of its people and even - or perhaps principally
of those holding locally prominent positions bear a great
deal of responsibility.

How has a population of Wehali and its immediate
neighbours, which had an historically paramount position
in the hierarchy of the distric{:sof Timo?)come to kégi S¢
isolated? How this isolation eame—te——Treate the important
lag in modern development whieh—és(igggj;3;} is probably
more easily answéred when one has considered é;'what
relative advantageous positions the people of the north
coast and mountains were being placed with the multiplicat
and intensification'of contacts imwvedsed with the malae,
literally the foreigners. But 2§Sis not all.~¥£e characte
of the rulers and of the people of the south is also very
casual, indifferent?rdhambitiogi_in contrast to that of
their northern neighbours, Zmd *his ﬁgﬁggh%e the consequer
of an islang—Wide political system which appears to have
been deliberately adopted and devised to build a Great Tin
Empire. The ideological basis b;:;§£¥tét %ﬁg primary
authority is that of the mother over the child, awd—it—is
gn this basis #&ket the political and religious centre of
the Empire, Wehali, has retained for itself the passive,

negative and even almost occult role, that of the mother.
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CHAPTER TWO

ADMINISTRATIVE AND POLITICAL STRUCTURES

Section I. The Belu Regency

Nusa Tenggara Timur, the eastern lesser Sunda islands

are composed of roughly the former Timor en onderhoorighed

o¥R
Timor and dependencies, and 8 now known as a Daerah tingk

zone (of) level one. A Governor resides in its capital
Kupang, the port of the south-west tip of the island. The

whole of the Daerah is further divided into Daerah Tingkat

literally zone(s of) level two, which correspond to the
Javanese kabupaten, regency, and at the same time to the

former Dutch onderafdeeling, subdivision. At the head of

each Dati II, as Daerah Tingkat II, is preferably abbrevia

in common use, is a Bupati kepala daerah tingkat II, liter

Regent chief (of) zone (of) level II. There are four Dati
on the western half of Timor which belongs to the Republic

of Indonesia. These are from west to east Kupang, Timor

Tengah Seiatan (Timor middle south) Timor Tengah Utara,

(Timor middle north) and Belu, right across the middle, at
the narrowest of the island, and contiguous to the Portugu
Indonesian border. -

The developﬁént of thesebadministrative structures an
the succession of the different intermediate stages at the
Dati I level have had little bearing on the development of
Wehali and neighbouring districts. But the numerous
divisions, redivisions and redistributions of Belu eastern
and western borders and of its constituent districts are

worth looking at in some detail.
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It was as late as 1862 that the Dutch sent a
permanent administrative officer, a 'Gezaghebber', to
Belu. Gezaghebber Rogge established himself at Atapupu
where the Jesuits had simultaneously opened a mission
post headed by Father Kraayvanger. Until then the
precise status of that region of Timor was not quite
clear. The Dutch had merely sent patrols in these parts
mainly to collect promises from native chiefs not to let
the Portuguese have the same advantages as themselves
regarding sandal‘wood and similar trades. Sometimes
contacts were only kept with these populations through
the agency of Chinese traders in sandal wood and wax
during their collecting expedition from their establishments
of Kupang to the interior. /D.B. 1852: 204/

From the 1860s onward, the Dutch administration took
a firm hold on Belu. The nétive chiefs had been left
entirely autonomous and they assumed that the Dutch this
time had no more 422:1 on political and judicial
administration of the interior than the Portuguese had
had during their successive attempts at settling the area.
But in 1865, when Rogge proposed to them closer terms of
co-operation, various armed movements arose. Exactly what
were the reasons for these small-scale risings is now, in
the absence of records; difficult to ascertain. They are
now said to have been mov?ments of resistange against
foreign oppressiongwhinhk?; quite true in broad terms, but +hﬂ
most probably originated from another aspect of the
introduction -~ however mild in those days - of foreign
administration. The Dutch, as in most of their possessions
of Eastern Indonesia, proposed to the native lords
contracts of a kind known as 'Korte Verklaring', They were
'short declarations' of allegiance to the government of the

Netherlands in the Indies, as opposed to the 'long
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declarations', taken by rulers of the Principalities of
Java for instancgjwhich enumerated the respective
attributions of power of the government on the one hand
and of the self-governing land on the other. In the

short declarationqjor at least in the tentative drafts

of them, allegiance was required from the ruler concerned
together with the surrendering of all powers of treating
with foreign and native nations; this meant the Portuguese

ruied(iEEEEEEEzégfof Oe Kusi

and [the 'Zwarte Portugezen'l
and Noi Mu;ik The Government did not actually interfere
in the internal affairs of the districts except for
matters of peace keeping and criminal law, but all this
made it necessary for the native lords to define,or get
defineq)their own powers and to decide on a hierarchy
among themselves, The political system in Belu was far
from being well understood at the time2 and it has now
undergone changes which lessen our chances of obtaining

a clear picture of it. But it—=is—obxieusty in these
attempts at determining the relative positions of
precedence among the various lords of the region
immediately neighbouring the seat of Dutch administration)
and eventually who was to be recognized as 'Radja Belu' -

obvigus
the overlords of Belu - &=t one maykflnd

the cause of
the various minor upr1s1ngs which took place between 1884
and 1916. Little, however, is remembered amghg the PQ“UA
populatien of the ins and outs of the sometimes bloody

incidents apart from the names of the leaders on the

1

'Zwarte Portugezen', Dutch for Black Portuguese, refers
to the half-cast descendants of the early Portuguese
settlers. The term is in Dutch rather depreciative and
is unknown to the Portuguese who make no discrimination
on the basis of skin colour.
2

Cf. Bere-Tallo 1957, b:passim.
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street plates of Atambua: Abekun Natun, Moruk Pah Sunan,
Asa Natun, Nai Kau Besin, etc, and that of a Dutch
Lieutenant, H. Glabeeck van der Does on his grave at
Atapupu.

The districts which constituted Belul'in the second
half of the last century were those recognizing themselves
as depending politically and ritually ££X%-Wehali and who
owed an irregularly paid annual tax and ritual hommage to
ifs lord. Formerly this obligation had been extended to
all kingdoms and states of Timor including those on the
west, grouped under Sonbai, and on the east of the island.
But the eastern half had come under the)exclusive influence
of the Portuguese government and-Sonbai was breaking down
into a great and a small Sonbai, the great one splitting
again into four of its former constituents Zarijzen 1895:
62}7o Belu districts were thus more restricted to their
present limits, except that it included a few more lands
in the west than it does now. These were)from the border
with Oe Kusi and eastward on the north coasg)the Dawan-
speaking districts of Beboki, Harneno andjinland to the
south of this, Insana and Nenometan. The first two,
Beboki and Harneno, together with, still following the
coést, Lidak, Djenilu, Silawan and thgnligliﬂgfgﬂg—gagifggq
districts of Umaklaran, Manuleten, Bauho and Lasiolat
constituted in the eyes of Dutch travellers and early
colonial officers a larger unit named Fialaran (from
fehan, plain, and laran, in) /fcf. Francis 1838: 359 where
it is misspelt Tiaiarang75 A semi-anonymous reporter,
D.B., wrote in 1852: 'Wewiku~Wehali is also suzerain of

the regency of Fialaran which is situated on the north

1
Cf., sketch map on border disputes.
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coast of the island and which is under Netherlands
authority. Wehali itself however abstains from any
relations with the Government in defiance of promises

it made and although it has always recagnized Dutch
‘authority and rights on Fialaran'[ﬁ.,B° 1852:‘21&7.
‘While leaving D.B. to regret this state of affairs

" caused by the neglect of previous governors of Timor who
did nothing to enforce the treaties signed by all the
Belu princes or their envoys in 1752, 1757 and 1773...
1523947, the successive Dutch Commissioners)who had wvery
- little means of action, do not appear to have muek
visited the south coastal regiongign the course of the:
first 35 years of their administration,l nor did the
haughty rulers of Wehali ever initiate a move to have
their actual suzerainty taken into proper consideration.
Consequently the Government concerned itself mostly with
Fialaran and the Buna' states at the end of the kind of
'peninsula', formed by the border.vgiﬂse states whish
were at the same time most involved in the border
disputes between the Dutch and the Portuguese.

In trying to understand now what the original
indigenous system was we can put outselves in the pesition
of the Dutch colonial officers of the turn of the century.
A glance at appendices A and B, where the development of
border and administrative questions is shown in
chronological order, will give evidence of the intricacies

with which the colonial officers had to cope.

1 g ‘
Atapupu garrison, a detachment from the Kupang company,
had increased from 56 in 1858 to 61 in 1865 Zzondervan
1888: 727 of the Company of Kupang. In 1882 two officers
and 50 men were returned to Timor to be divided among the
garrisons of Kupang, Atapupu and Larantuka (Eastern Flores)
/ibid.:114/.
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Pressed by the problems of their‘Fﬁgﬂamtaticn,at and
around the harbour of Atapupu, they proceeded to contact .
the regions at closer range first. This had not been the
procedure of a Paravicini, a century and a half earlier,
who in 1757 had contracted some sort of alliance with the
rulers of 'Waiwiko en Bahele! /Roo 1904: 202/, but
presumably Wewiku and Wehali were more heard of then and
it was felt that palitical and trade treaties had to be
lﬁﬁﬁ%@d with a 'keizer' or a 'liurai' rather than with a
'loro’ Acf. infra and pp.26-27, for the meaning of
these title§7.

All present day Timorese from Kupang to Dili still
acknowledge the old preeminence of Wehali over all other
Timor native states; all also make a reservation, Some
would say that they were in fact equal to Wehali but that
Wehali has some sort of power which others had not
themselves, otherswould r%iggﬁiée absolute supremacy to
Wehali in a remote past but none today.

There is still in Wehali the central authority over

the once'Great Timor Empire. Known to the Dutch as
‘keizer', emperor, he is known to the people as Nai bot,

literally great lord or else as maromak oan, literally

oan child (of) maromak (that) which (is) luminous, i.e. the
child of god. He is a divine king who is not required to
rule, An adage defines -~ without sarcasm - his main

occupation: maha toba mahemu toba, literally (the ene)

who eats reclining (and) who drinks reclining, a
feminine characteristic as women are pfoVided with food
by men. He is sometimes referred to as Nai kukun,
literally lord dark, or occult, in contrast to his second,
the Liurai who is the Nai roman, literally lord clear,
visible. Liurai means above or superior to (lig) the

earth (rai). The Liurai as the second is only so in the
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sense of second of a pair. Nai bot exerts no material
power and has no say in public. affairs. He is mainly
concerned with agricultural rites, and with the regularity
of the alternation of rain and drought.. He has
practically no other duty.. He only has to expect the
tribute to come to him, that is to Wehali of which he is
the living symbol, from all Timor vassals,

The task of gathering the tribute/or rather of
mustering at times the debitor vassals, is that of the

Liurai, who can be referred to also as mak la'o lia,

literally (the one) who goes (and pronounces) words - a
masculine characteristic., He gives orders of his own
right and he does not have to ask for instructions frogiuoT
and to report to Nai bot, ﬁe&iigzgggzzgiin matters of
Government (ukun rai, literally to rule earth). There
are three Liurai, the most important is Liurai Malaka,

who reigns as it were over middle Timor, essentially the
Tetun-speakers, but also over some other Dawan-speaking
states sucﬁwis\Manlea, Insana, etc. and eve#;in the past,
it is said, pver Oe Kusi, the Portuguese enclave. Due to
the presence of the international bordeg/’east of Belu
Regency, it is difficult to ascertain how far the
government of Liurai Malaka extended into Portuguese
territory. £i;$32;2gﬂftzciaﬁﬁh.coast almest—in—+tts Whole,
i,e,L3£§i1 and including Viqueque, but excluding Lautem,
the tip of the Island. Inlanq)most districts from Balibo
and Bobonaro to Manatuto were under Liurai Malaka's

influence. But on the North coast of the Portuguese
in

territory, 1tt?as—¢he—ease only £exr a little zone around

Dili, at least for a time.
- West of the Tetun-speaking area toward Kupang are

the Dawan~speakers. These are grouped under their own
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Liurai, Liurai,Sonbai,l considered as a 'younger brother!
of Liurai Malaka. In the eastern part of the island,
various linguistic groups =-.may be up to twenty - are
‘known to Wehali as Rai Lor, literally land horizon, but
better as Likusaen (Liguiga in contemporary Portuguese
spelling), the enemy brother of Wehali.

The 1link between these three main regions each under
one Liurai was certainly tenuous, and only one Liurai
Malaka is remembered to have made a tour of the vassals
to collect the tribute to Wehali., But as it was, this.
link extended also overseas to the closer islands of Roti
‘and Sabu and the eastern Larantuka peninsula of Flores.
People of these places agree even today that they are
linked to those of South Belu particularly by some sort
of blood brotherhood., Trifling incidents and coincidences
given as evidence in this connexion abound to enforce the
effects of these alleged oaths.,

Inside the formerly extended Malaka, there is a
distinction between foho and fehan, i.e. the hills and the
plain. The plain is the place of residence of Nai bot,
particularly Wehali which is immediately surrounded or
protected by a number of districts headed by their Nai,
lords, where Wehali marriage customs are followed.and TELSL
constitute the core of Malaka. This core is further
surroﬁnded by other districts, which are still closely
under the authority of Liurai Malaka. They do not follow
the marriage customs of Wehali, but those of the hills,

In these first two areas which comprise both hill and

plain districts, four of the Nai who are at their heads,

1

According to the present Radja Kupang this name actually
originates from a Sulawesi language where it has simply
the meaning of King, Radja.
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have a special status and their corresponding title is
Nai Loro, loro meaning sun or day, day light. They rank
higher among the Nai for historical reasons mainly.

They also are the immediate protectors or ‘'gate keepers'
of Wehali.*x%o are on the west, Wewiku and Haitimuk; one
on the east, Lakekun; and the fourth, on the north, is
Dirma where the marriage customs are those of the hills.,

Thirdly, the rest of the states in Belu Regency, or
Dati II, have progressively come to consider themselves
as independent politically and ritually from Liurai Malaka
and loosely associated under the name of Fialaran. The
most important Nai in Fialaran is Loro Bauho who assumed .
(illegally in the eyes of Wehali people) at one stage the
title of Astanara (both as and tadara have roughly the
same meaning of above, superior). Loro Bauho is the fifth
Loro and his traditional role especially in connexion with
Wehal%/ is not clear. It seems that he was the Lord of
the first occupants of the soil before the foundation of
Wehali, the title being given to him by Wehali in order to
integrate him and his people into the total system.

So Malaka is a loose term referring to the formerly
extended zone of hegemony of the first ranking of the
three Liurai who ruled over Timor. Progressively this
zone has decreased so as to be restricted to the actual
plain states plus a few marginal hill states.

The situation in the traditional political system is
further complicated by the fact that a Liurai did not have
to act himself., His duties were carried out by the head
of the Lawalu noble lineage. On the other hand, as Liurai
Malaka had for several reasons practically disappeared at
the beginning of the century, the office of Nai bot had to
become more and more involved in worldly affairs. But

being Nai kukun, the lord of the dark, he had deputed a
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;oble)matri%laneally related to his house, Nai Tahu Taek
/cf. Appendix B, p.126_/, as his acting head of state.
This position is still held at present by Tahu Taek's
sister's son who is recognized by. the Government = at.
thé Regency level - as 'Radja Wehali'. This office is
.therefore tainted by the Nai bot character: feminity/<“~¢
passivity//whica)in”the eyes of the people makes it .
inadequate for ruling the country. The picture is thus
considerably blurred and the system, loaded as it is
‘with its burden of traditional symbolism, does not offer
many possibilities of adjustment to administrative
standards. This is to say that although ideological,
the system did woerk and still does to a certain extent,
but mostly for ritual purposes. Where administrative
functions are assumed by any one of the noble dignitaries,
a certain unformulated dissatisfaction manifests itself
£¥gﬁ the part of the people as well as fsegmthat of the
appointee and of the administration. The result of it is
seen in the considerable lag of the south plain in social
and material development and in the absence there of a '
valid leader emerged from the local nobility, whereas
most other Regencies of west Timor - Amanuban particularly -
have most successfully met the challenge of adaptation to
modern administration. )

Theoretically, however, the state was organized from
the top down to the components of the villages on a
diarchic pattern. On the one side feminine power, which
is mystic and passive, on the other, masculine power which
is active and deals with material matters.

In the neighbouring states of Wehali, such as Wewiku,
Rabasa, and Lakekun, one always finds noble houses arranged
on this pattern. The matrilineage of the Nai stems from

a principal masculine house which is flanked by a second
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house of feminine character., The latter justifies the
existence and authenticates the power of the former. Now
around a Nai's house in his capital village, there are a
number of noble ritual officers whose.functions are #h&%%#oml
of herald, of diviner, of receptionist and so on.. These
offices as it were are also duplicated into one feminine
and one masculine house which stand one toward the other
in the same position as the Nai's houses. It is through
these ritual officers that the Nai. operates iﬁc?—government°
Then in each village - still theoretically - are a
couple of houses. (one feminine and one masculine) or ..
matrilineages of commoners. who constitute the retainers,
the people of the éorresponding noble officer. These
extended matrilineages are known as fukun, a word which
is also applied ;nnéietéﬁgséb%fftgﬁk to Eﬁé%g%tual
inhabitants of these houses ard who aze amongst the
matrlllneage those qualified for designation as the head

of the fukun, Referring to such a head, fukun is again

used but as a title, he word fukun h;E\Fhrther,in common

speech the meaning of knot, nodule of wood, particularly
knots of bamboo and rattan, and tdst of knuckle, joint.
As for Wehali proper, the situation is somewhat
different but not basically so. The main charaeteristic
onf Wehallkbeaag a rai feto, literally land (of) women, = Omd
there are no noble matrilineages of masculine character
for internal affairs: Liurai and Lawalu lineages)whose
sphere of action is essentially outside Wehal% are thus
excluded. That Liurai and Lawalu noble lineages have
their main settlements in villages other than Laran, Wehali's
capital village, points to the same principle; Wehali is
female business., In Laran, Liurai and Lawalu are only

represented by their stem houses of feminine character.
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TRADITIONAL POLITICAL STRUCTURES

'feminine'’
Liurai O office

'masculine’
office

Fukun @ Fukun

I. Thecoretical model of diarchic
MA LA KA Government
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Relationships between N a i, noble officers, and f u kun :

II. In Malaka states III. In Wehali proper
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Now for the commoners in Wehali the situation is
virtually the same as that obtaining in neighbouring plain
states. Fukun are distributed among villages and both
their main feminine and masculine houses are represented
in each village where they have segmented.

Consequently, if, for purposes of administration, one
assigns positive duties to the Nai of Wehali, one has to
make them work against the grain of their essential
function. This is in broad terms what has happened to
them since the introduction of foreign notions on

government. /Cf. Appendix B/

Section ITI. The Nai and the Temukun

It is the Nai and the Temukun which show the greatest
continuity in what can be seen of historical development.
Nai or lord, is normally translated as Radja and through
the latter as king. This is how Pigafetta understood the
word, certainly through the intermediary of Malay, when in
1522 he was told of the four great kings of the south
coast.

He curiously called the north coast chiefs with whom
he had to deal, village chiefs. They were the present day

temukun. The name is an old Malay title, tomenggong, and

has a much higher value in the classic literature, that of
army commander in chief. The term is obviously imported
and might have been employed from the necessity, not
hitherto felt, for the people to put a buffer between
themselves and the foreigners (Chinese and Malay traders,
Portuguese, et alo) and for the latter to hold someone

responsible for the people’s activities.
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Succession to the position of temukun does not follow

a uniform pattern. Sometimes a temukun is his mother's
brotheiésuccessor, sometimes his father's. Most of the

time he has been designated to the office by the nai who
may do so on the recommendation of some sort'of council
of elders, or else he is simply designated by his
predecessorg‘ All this points to the probability, as
envisaged, that the office of temukun, as well as the
term, is not completely indigenous. His utility is
obvious to the administration which began paying him
sometime after World War ITI on the basis of the number of
inhabitants in his village. In principle, there is one
temukun for each village; in fact there is one temukun
for a mean of 400 inhabitants. However, a village
complex of the south plain/’called Kletek~Suai has
1,500 dinhabitants and is divided among three temukun
only. On the other hand some villages of small population
happen to be grouped. together under one temukun.

Not many duties are imposed on the temukun by the
Governmenﬁjapart from that of keeping within easy reach

of the ketjamatan.2 His clearer function is that of

judicial official. He settles minor disputes within clani/
when the clan elders of fukun cannot settle it themselves,
and disputes between the clans which constitute a village.
He may impose fines in kind for breaches of custom, but

most of the time such cases are not brought to him (but to

1

In some independ%nt minded villages, particularly
uninfluential young men are put in the office so as to @msuxe
medee trouble-free temukun.

2 .
It is not that the nai is by-passed by the temukun but,
because of the more traditional nature of his position,
the nai is in closer relation with the elders and the
ritual functionaries.
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a clan elder or to the Eéi) since he has himself little or
no role in ritual affairs. He is employed by the
Government to collect taxes, to distribute retiring
pensions. He helps co-villagers to lodge complaints with
the Police, he is expected to assist in arrests and to
keep the authorities informed of what is going on in his
village. He shares with the school-teacher and the
catechist the role of official interpreter to visitors to
the village, but it is he principally who is expected to
welcome visitors by providing them with refreshments and
entertaining them at his house. Usually this is a uma

malae (Tetun), or rumah malaju (Malay) house of foreign

design, a square hut which is not on stilts but has its
walls resting on the ground, and is furnished with a

table and chairs. It is sometimes called uma kantor,

office.
About 1960, a general change of temukun took place.
In the twin village of Kletek-Suai and in some of the |

seaside villages at least, temukun were m.a.-koa.n,

history and custom experts, those entitled to settle
matters, koa lia, to cut words. These makoan were largely
illiterate, aﬁd ignorant of Malay and Bahasa Indonesia.
~In spite of their great influence in village affairs, they
were replaced by younger men who could fulfil the minimum
conditions laid down by the Government: ability to read,
write and speak Indonesian. The main duty of temukun,
however, is to gather volunteers for the frequent appeals

for free work made by the ketjamatan, the Regency, the

Police or the Army to maintain the road, repair the kantor

polisi, the kantor ketjamatan or build new houses in the
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head-town of Betun, etc.l The major part of his revenue,
in these times of inflation, comes not from his salary
but from his own ordinary agricultural work, plus smallv
gifts in kind. Since 1961, the year of the last censué,
an attempt has been made to keep the population count up
to date. The temukun have been instructed to report
births and deaths among his fellow villagers, but I have
observed that although the district office is sometimes
informed of deaths, this is never done for births, and
anyway there is neither a registry office, nor a

registry officer at ketjamatan level, in the southern

plain of Belu.

Whatever the burden of his office, the temukun in
most villages/ has a deputy. The foreign origin of this
secondary charge is also reflected in the titles used:
kabu, from the Portuguese cabo, corporal; or wakil,
Indonesian for deputy, representative. Moreover it is
only a temporary title and job; it generally consists
in running to Betun for letters or to the gardens to call
someone who is wanted by the temukun, or else in shouting
public announcements at night when everybody is at home
and not yet asleep.

Directly above the temﬁkun is the nai. The office of
nai has not been created by the Administration but has
been very early recognized by it. It was naturally with

the nai that early foreigners entered into contracts for

1

The houses built ag the plans of the administration, to
make artificial villages as head-towns of districts, do
not usually last more than a few years. Eighteen to
twenty-four months would be the average lifespan of such
square houses which the Government hopes to see replacing
the traditional houses on stilts for the sake of hygiene.
Some houses of the traditional type are known to have been
in existence without even changing the sago leaf roofs for
more than 45 years.
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the sandal wood trade and later for the 'korte
verklaringen' (short declarations)o

Although the 1958 law, No. 69 is in fact devised to
put an end to the swapradja system,l i.e. the autonomous
zones with a so-called feudal type of government, and
replace it by a democratic administration,2 it leaves a
great deal of lat’}tude as to how this local administration
is carried out. There is indeed good reason for keeping
the nai in office for there is an immense lack of local
trained administrative personnel. In the eyes of some of
the East Indonesian peoples, individuals from other
islands are not sufficiently cleared of ethnic and
religious particularism to be acceptable as civil servantsg
If they retained their positions, the nai were referred to

in official documents as alat perlengkapan pemerintah,

literally instrument complement administration, but

another term has been found ‘$ince, namely kor‘dinator.Ll The

1

Cf. Appendix B, p.133 n.l.

2

The autonomous rule of swapradja type was also seen as a
dangerous remnant of the abolished federalism, and as a
threat to the unitary principles laid out by the 1928
Youth Congress and summed up in the national anthem as

'One Archipelago, one Nation, one Language'.

3

Around 1956-57 movements of violence (Destar Merah, i.e.
red turbans) arose in Kupang among the students, teachers
and minor public servants to obtain the removal of all
teachers, policemen and public servants who were Javanese
and/or Moslem. In Dati II Belu, the number of officials

of Roti origin has been drastically reduced since 1958-60.
They were very frequently employed up to the higher ranks
zf the Dutch administration because they were Protestants.
Another example of the terminological, more than structural,
changes is offered by the proposed renaming as Desa - a
Javanese word and concept - of the territory of a nai which
is so far simply known as nai since there is not in Tetun a
derivation of the type found in Malay: radja, king;
ke-radja-an, kingdom.
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Administration, particularly at the Dati.IT level is well.

aware of the indispensability of the nai. It is

aboldiow
aware that a de factolébe&ishment of the nai could not be
effected - it is enough that the |abelishment be eranted— Shtaled

W
b% the text of the law - without bringing about disorder

and dissolution. It wvalues Eg_fzg&j?ﬂgﬂagz\that b sbitd

|
happens—+that the creation of new nai igt%elt to be a
necessity, overtly - it is true - in order to dismantle
larger powerful 'kingdoms', or for other reasons. This

was the case in January 1964 with Loro Dirma. The
difficult succession to the title of Loro at the death of
its former holder was the occasion for the Regent head of
zone to break up the large territory of Dirma into five
separate nai (Dirma, Teun, Wemeda, Uarau and Numponi),
leaving ceremonial precedence and ritual hegemony only to
the lord of a Dirma reduced to a couple of villages.
Although the Government intervenes in the accession
and the succession of the lords, as can be seen in the
case of the ’keizer',l‘they are still essentially
traditional leaders chosen from amongst the noble class.
As auxiliaries of the Government they are required to have

a permanent residence, a uma kantor which should be

fairly central in their district. There they administer
justice at one level higher than that of the temukun.
Principally they settle disputes between villages which.
are bound to arise, for instance, when crops ripen and
pigs and cattle break through fences and cause damage to
the gardens, disputes within the villages, which the
temukun has been unable to settle or cases in which the

latter is himself one of the parties to the action. A nai

1
Cf. Appendix B, p.126 seqq.
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has very often to settle himsedf affairs connected with
the breaking of engagements, divorce and the fate of

children called mata musan, literally eye pupil.l Since

the loosely delimited exogamic units tend to be fairly
large such affairs sometimes involve whole villages and
thus exceed a temukun's jurisdiction. It is mostly because
of the pressure against divorce which is exerted by the.
Church that it is positively forbidden to a temukun to
pronounce a divorce, even when only 'houses' are

involved. Nai themselves are reluctant to do so.

Althoqﬁh I have been assured that divorce had been made
illegal in Belu, I have not been able to make out by which
authority it had been and what were the legal sanctions.
When he comes to divorce a couple, a temukun generally
succeeds in avoiding too much publicity being given to

his verdict, but a nai, whose deeds are more widely
publicised, does not go to Church for a few weeks'to

avoid hearing invectives from the pulpit. However in the
plain of Malaka divorce is an extremely rare occurrence.

A nai is always flanked by a deputy and at least a
couple of opas, tﬁgggksalaries are paid by the nai wi-gelf
euwn, both nai and deputy employ one clerk each. The role
of wakil, deputy, is far from being well defined; he is

sometimes considered as a temukun besar, great temukun,

but'he has virtually no power, either traditional or
administrativey ﬁe collects reports, complaints, etc., from

the temukun and presents them to the nai. The opas, from

Dutch oppasser, guard, attendant, or more accurately, in
howe

this case, ’batman')&ae mainly to accompany a nai on trips

either mounted or on foot, or simply to keep the nai's

provision of betel and areca or te hold the bottle of local

1
Cf. chapter on the household. Appendix B, p.l1l33 seqq.
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brandy when he entertains guests or celebrates the.
settlement of a dispute with the parties concerned. It
may be tedious and probably’will seem an exaggeration
to mention this, but an opas has éﬁ%ﬁﬁ?ﬂ@ﬁ;ayiy one or
several deputies himsel?}who may replace him for up to
100 per cent of his time of service. There is at least
one such extreme case of an opas who picks up, in turn,
younger male relative§)of his owny’ and his wife's house)
to attend the nai's orders.

Until mid-1962, Liurai Louis S. Teeseran, as 'Radja
Malaka', or more officially, Head of Common Custom Area
( K.W.K.H.), was the overlord of 15 recognized nai and,
through the latter, of 200 temukun and a population of
81,000. He had then a staff of 5 men, one clerk and
four opas. They received an irregularly paid salary.
This pé%gﬁinel, however, was increased from 1961 for
census-taking purposes, as—ms&irgg the 'Kantorsi?irnished.
The Radja Malaka's function was mostly judicial)ead with
reference to cases not settled at nai level. All of
these casegfiizgévconcerned with customary law,; criminal
matters were dealt with by the National Police and
forwarded to the Public Prosecutor's branch office of
Atambua. Radja Malaka was a member of the provisional
government committee with his two peers Radja Tasi Teto
and Radja Lamaknen, plus four elected members, sitting at
intervals at Atambua. »At\BetuéT?gfe branches of only a
few services, whieh dependéaﬁfbr'organization, salaries,
etc., on their respective ministries of the central
government: health, veterinarian, agriculture, forestry. .
Under the present system of swatantra (self-administration)
this distinction between Central Government and Regency

employees does not exist any more;, all are Central

Government employees.
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Section ITT. The Tjamat

When in August-September 1962, the organization of
self-administration reached the south plain, Malaka was

divided into two ketjamatan, districts, each of these

headed by a tjamat.l This officer is endowed with more

powers from the central authority on which, at the same

time, he depends more closely. The office of tjamat also
groups around itself the four services already mentiomned
plus those of public works, primary education, and

Perikanan Darat, inland fisheries. The latter three were

not yet represented in 1964 in the offices of the three
Malaka districts for various reasons.

The tjamat has a much larger staff than had Liurai.
The latter's personnel have been re-qmployed on minor

uwSuate
orderly duties with the ketjamatan,Lmost other clerks

have been recruited emewg school teachers in order to ¢
conform as close}y as possible to the pattern imposed by
the central administration. The personnel include a head
clerk, an archivist, a treasurer, a number of clerks and

typists, and a section of pagarpradja, formerly pagarbaja,

or civil guards. The latter are provided with uniforms,
conspicuous badges, ‘and hard rubber truncheons. The team
of five civil guards patrols the district, maintains
order, makes arrests, and investigates cases. Their head,
as an auxiliary of the Public Prosecutor)hands the brief
over to the tjamat for transmission to a higher level at
Atambua or to be settled at district level. The function
of these guards is very much the same as that of the
National Police, but also complementary to it. It is also

—————————_

1
Cf. Appendix B, p.l13%seqq.
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the duty of the Police to maintain order and to prepare
cases and forward them to the Public Prosecutor but the
Police force being recruited from other islands, mostly
from Roti and Savu, does not normally receive many complaints
or information likely to lead to an inquiry. Moreover any
action taken by the police is resented. 1In contrast, the
civil guardg)being native to the districﬁjare much closer
to the people. With the civil guards the plaintiffs feel
more confidence, but they must also be prepared to be
met with less impartialily than with the National Police.
The Police force, furthermore, can be legally requisitioned
by the Public Prosecutor, whose representative in the
district is the head of the civil guards, bnt—th&teghis
never happens in Malaka ;gfgggiééneé—by—Hm?ﬁ%ﬁﬁrtﬁat the
Police béig% comparatively well organized, armed and more
directly commanded from the central (Djakarta) government,&wd
they have a markedly dominant status over the local civil
administration which)in the eyes of the Policemeq}is made
up of 1little more than ‘'villagers'.

From 1962 to 1964, when a non-noble administrative

officer - a former school teacher - was made Tjamat Malaka

Timur, the Liurai, L.S. Teeseran as hereditary, i.e. feudal
ruler, was left aside)as it were. He retained his
traditional title of Liurai, which is inseparable, and his
swapradja title of Head of Common Custom Area (K.W.K.H.)
and salary as well, but he was no longer in charge of the
administrative affairs of the district. He was, however,
still supposed to give his advice, but only when requested,
that is mostly in complex Qisputes over land rights, the
breaking of an engagement, non-payment of debts, etc. His
presence at the hearing of such disputes was useful not
because of his particular ability as a judge, but because

tegether with him there [usually cggégffew eldefg\who were
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acquainted with traditional ways. In contrast, when people
brought such cases to a commoner tjamat, in his early
thirties, who had spent many years in a teacher's school
and in a Faculty of Law and Administration in Java, far
removed from village life, they felt that they were
misunderstood if not held in some degree of contempt.

From this point of view, the restoration of the Liurai
as tjamat in February 1964 constituted if not a major
progress at least a slight improvement. I was able to
determine that of the—fteow—ef cases which poured in the
office of the Liurai in the few weeks following his return
as head of the district, the great majority were case#ﬁhich
had been withheld #mr—en unsettled s+ete during the whole
interim period.

The diagrams on page 42 illustrate these developments.
Diagram number 4 is an hypothesis formed by some informants,
who all know however, that the Liurai who has et receivegia
primary education, would be a poor Bupati (Regent). They
also know that Nai Wehali who is now more than 60 years old
would not apply for a position of tjamat. There are,
moreover, virtually no individuals likely to fill either of

these posts without great controversy.

.Section IV, Demographic Aspect

The 1930 Census gave several totals for population of

Belu: .
1. Natives in the subdivision Belu 93,142

2. 'Belunese race' oL, 435
3. Total population of the subdivision 94,586

How the total for the ‘Belunese race' was obtained is

not explained. It is likely however that it is the number

of people who answered 'yes' to the question: Are you a Belu?
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asked by the enumerators. The difference between 1. and 3.
is made of Europeans (71), Chinese (893) and other Foreign
Asiatics (hSO). There are no published data from the 1930
Census concerning the minor sections of the subdivision
Belu but it will be remembered that at the time these were
not permanently defined and were being constantly redefined.
The preliminary report of the 1961 Census published by
the Indonesian Central Bureau'of Statistics (June 1962)
only gives figures for males, females, and the total
population, down to the Daerah (subdivision) level. The
total for Belu in 1961 is there given as 130,350, which
represents an increase of some 30 per cent over the 31 years
which separate the two censuses. This increase can be
assumed to have been of the same order in the thirty years
preceding the 1930 Census as it has been since 1930. The
main cause for this increase is, according to the medical
officer of Atambua and according to the people themselves,
the introduction in 1908 of small-pox vaccinétion. Prior
to that recurrent epidemics devastated whole villageslégézi
vision is still a{ixgyﬁ the memories of some of the OldQ£)
‘peoplerof the victims stripping offall clothing,WkDSQéontact
éf==piesgdy Decame unbearable and wrapping themselves in fresh

banana leaves. The dead were hastily buried, most of the
time without proper funerals. Forsaking of ritual
obligations toward the deaéxﬁggi?ﬁztzause of further
ravages from the disease.

One cah only guess at the relative increase of the
different sections of the population. In 1961 only two

categories were distinguished: W.N.I. (warga negara

lndonesia) Indonesian citizens and W.N.A. (warga negara

asing) foreigners. Among the latter the Chinese can be
expected to have steadily increased over the 30 years, but

about a hundred of them left for Kupang and for continental



Ly

China when in 1960 the Government made retail trade
illegal to foreigners outside the subdivision head towns
and closed the Chinese schools. The category of Indonesian
citizens, other than Timorese, has wvariations which follow
the fluctuating policy of increasing or decreasing the
police force, the Army and the number of other civil
servants. The category of Europeans does not vary in the
normal demographic ways. They are the members of the Divine
Word missionary society (S.V.D.). Their number, however,
is still important and so far not decreasing. They were
50 in 1963 in Belu only (36 priests and friars, 14 sisters),
some of had been granted Indonesian citizenship. It is
obviously not in demographic terms that the importance of
this small religious community is best appreciated.

The 1961 Census data which were made available to me
in Betun, head town of Malaka - an administrative unit of
its bwn in 1961 - are the summary lists of villages or
rather of census circle§)roughly corresponding to the
jurisdiction of a temukunol These lists show only 17
columns which have been chosen out of a number of about

30 possibles:

Number of special households

Number of members of same

Number of common households

Number of members of same, divided into

- A) Indonesian citizens
- a) 17 years old and more
- b) under 17 years old

- 1. married
- 2, unmarried

- B) Foreigners

- Number of rooms available for habitation

1 .
Where there is no correspondence it is because either large
villages have been subdivided into several circles or small
villages have been put together to form a single circle,
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" - Horses - Goats or sheep
- Cattle - Pigs
- Water-buffaloes - Fowl or ducks

A sheet giving this array of information existed for all
districts (Eéi) of the South plain at Betun. A bundle of
other lists per household, was available for such districts
as Mandeu, Kusa, which I had no opportunity to investigate
at close range, but nothing was left for the plain districts
of Wehali, Lakekun, Wewiku, etc. I attempted to trace these
files along the chain of successive lenders and borrowers,
but I was unsuccessful. A third category of records, the
individual cards, the basic material of the censuthad

been forwarded to the Central Bureau of Statistics, but as
they were stamped ‘'Secret' they would not have been
communicated to me while I was undertaking research among

the people concerned.
Densities

The density of the population of Indonesia is 51
inhabitants/km 2 (130 inh./sqm.) with a maximum of 477
inh./km 2 (1210 inh./sqm.) in Java-Madura and a minimum of
7.6 inh./km 2 (19.5 inh./sqm.) in Kalimantan. Nusa tenggara
Timur, the eastern archipelago, stands notably under the
mean with 41 inh./km 2 (105 inh./sqm.) and this is also
roughly the average density of the Island of Timor as a
whole. As for the south plain its population has a
density of more than double that of the island with 105
inh./km 2 (262.5 inh./sqme)u By further detailing the
south plain of Belu, one has for Wehali proper (which includes
the ramified sound and the salt-water swamps of Maubesi, and
the south eastern slopes of the mountain ridge which isolate
Wehali, both uninhabited), 95.6 inh./km 2 (229 inh./sqm.).
The less populated, Lakekun, has a density of 56.7 inh./km”2
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(14197 inh./sqmg) and the most populated is the lower right
bank of the river Benenai with the interwoven people of
Wewiku, Rabasa, Uma Lor, etc. of a density of 117 inh./km 2
(297.5 inh./sqm.).

The living conditions in the contiguous hill country
of Dirma entail a contrasting spread of the population
which shows there a density of only 47 inh./km 2 (117.5
inh./sqm. ).

Out of the 80,000 inhabitants of the 15 districts
(Eil) of Malaka, only 141 persons are recorded in the
Census as ‘married under the age of 17'. The data does
not indicate if both husband and wife are below 17 (although
the odd figure of 141 would exclude this possibility) or if
it concerns only one of the pair and in that case husband
or wife. One census circle, in the Kletek-Suai twin village,
shows in this column the number of 64 which is definitely
excessive for a population of 427. I have found myself in
this section of the village at very most 6 women who may
have been married and under 17 years of age in 1961,

There is consequently nothing peculiar about the
marriage of adolescents in Malaka. Nothing for instance
like a monopolizing of young women by middl%éged or elderly
men, neither is there any question of child marriage. T
have(§§EESEHEWH”?B?’ZEF?EIH’ZEZone case of a girl who was
just about 15 at marriage. Hef husband may have been 18
or 19, but not more.

' A tendency, however, which is not shown in the census
would be, on the contrary, that of late marriage. Due to the
events of World War II, it is often possible to assign an
approximate age to young people, The following picture is

obtained from about 30 cases.
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Age of Men at Marriage

Less than 20 5%
20 to 22 20%
22 to 24 25%
2Lk to 26 30%
26 to 27 : 20%

In almost all marriages noted, the difference of age
between spouses was from nil to three years at most. When -
a difference was noticeable at all the husband was(?I;;iE>
or seemed to beLthe older of the two.

Age at marriage is said to have been still L&%erskmﬂlj

- : . . Jresn
praor . to the intensification o Acontacts i.e., about the

beginning of the century; a fact accounting for lower
fecundity. Men often waited until they were over 30 before
marrying. The main concern of men then was more to care
for the welfare of their natal house, of their mothers and
sisters, than to seek a companion for themselves. When
they did the purpose was to found a family, procreate
children and raise them properly ‘'by way of interspacing
lbirths’o The reasons behind giving this image of the ‘good
old days' are complex. They mainly arise from a more
successfully repressed sexuality in the past than in
present times when marriage at younger age, although
perfectly admitted, is regretted and sensed as a result of
loosening of sex control paired with increase of the feeling
of shame. The young people, it is often said, think
primarily of cohabitation and not enough of their duty as
men; in a first phase the augmentation of the wealth and
welfare of their natal house, and in a later phase, the
augmentation of their conjugal house's wealth in people and
in food supply.

As for the relative age of the population components

the data that the population of the under

17 years of age class &8 44 per cent of the total for Wehali



L8

and 43 per cent for Dirma. The difference is too small
to be significant.

The Census abstracts available at Betun give (allowing
for a 5 per cent errorl}gggﬁﬁggusheer enumeration of the
population of the villages and of the districts, little
information of particular interest fdr our present
purposes.

The columns !Number of special households' and ‘Number
of inhabitants of same' was intended to show the existence
of institutions such as barracks, offices, boarding
schools and orphanages, but some enumerators reckoned the
school shelters, the office and the store of the village
co-operatives, the Sﬁiﬁizﬁgi of which éﬁfgo—iimé%edo Some
others have reckoned the sacred houses, b&t Here a new
difficulty arises inasmuch as the Wehali sacred houses are
uninhabited whereas the immigrant peoples of Suai or
Kamanasa)for instance, who originate from the plain of Suai
in Portuguese Timor and who brought their sacred and
profane house styles to Wehali in 1916, always assign an
elderly couple to the duty of keeping the fire alight in
them.

The last 6 columns concerned with animal husbandry do
not déserve much consideration. For a people who invest
in cattle and water-buffaloes it is very hard to fell the
truth about their wealth in stock, a universal peasant
reaction. As for the column 'Fowl and ducks' it is simply
false, very few people even bother to count their numbers.
Ducks, moreover, are practically unknown in the plain
where the rare ponds are permanently occupied by water-
buffaloes.

One indication is useful, that of the column ‘Goats:®
(there are no Sheep). If some villages show one or two

goats against one to two dozens in most villages, it is
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not that the people have attempted to escape from a tax

on stock, but that they are one of the villages which have
developed a strong repulsion against goat meat which is in
process of spreading in a number of other villages.

On the other hand there is a definite value in the
columns ‘'Number of houses', ‘total population', and
‘number of inhabited rooms', when these are compared, and
this especially when comparison is made again between the
plain and the hill people. The two representative areas
chosen for comparison are Wehali and Dirma. Dirma still
belongs to Malaka politically, but follows the so-called
mountain custom. The basic contrast between the two will
be examined later, but it will be felt already in this.

It is in the number of inhabitants per room and the
number of rooms per house that the interesting difference
is revealed, although the number of inhabitants per house
is roughly the same for both regions: Wehali 4.4 and
Dirma 4.5.

It is a fact of plain observation moreover that both
the plain people and those of the mountains have their
houses built on the same basic plan. Both Wehali and
Dirma have their houses divided into two parts: the
inside and the front platform or verandah. Now for the
plain the figure is slightly higher than it should be:
2,25 ==d I suggest that this is mostly due to the number
of boarding schools, barracks, offices and Chinese shops
of Betun. But it is considerably lower for Dirma with
1.5 rooms per house being inhabited. The pattern of
inhabitation in Wehali is that sexes are strictly

~segregated in the houses and the figure is consequently
of.2925 inhabitants per room and 2.25 x 2 rooms equals
4.5 inhabitants per house. As for Dirma the figuresof

1.5 rooms per house and 2.5 inhabitants per room, tell us
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that in fact only one of the two rooms is used in three-
quarters of the cases. If in Dirma 2.5 persons inhabit
1.5 rooms in a house which has actually 2 rooms and if
there are 4.5 inhabitants to a house, it follows that
1.125 or 25 per cent of the people sleep outside. This
very important fact finds its significénce in connexion
with the matter of matrilocality versus patrilocality,
the basic distinction between Wehali and its hill

neighbours.

Population Numbers

The population of the respective nai-kingdoms of

Malaka is distributed as follows:

CENTRAL MALAKA Wehali 11,300
Fatu Aruin 5,000

Manlea 5,220

Bani-Bani 3,680

Total 25,200

WEST MALAKA Wewiku 13,450
Uma Lor 5, 000

Dato Makdean 3, 000

Rabasa Hain 8,150

Haitimuk 1,180

Total 30,780

EAST MALAKA Dirma 6,400
Lakekun 2,110

Litamali 1,730

Alas 3,600

Kusa 5,470

Mandeu 4,900

Total 24,210

Total MALAKA 80,190

In Wehali itself it will be convenient to distinguish
three geographic regions om—the—ene—hand and essential to

divide the population in two major groups-.
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Geographically, Wehali has 80 per cent of its soil
under 50 metres above sea level and 20 per cent of its
territory includes the south west slopes of the low
mountain ridge which isolates the plain. A few villages
are settled there in the secondary forest which still
covers parts of the hills. The mode of l1life of their
population shows a few differences with those of the plain
but their customs, especially with regard to marriage and
residencgjfollow that of Wehali proper. These villages
are Lolobot (400), Kateri (480), Basadebu (260), Biuduk
(700) and Uma Sukaer (400), and their population totals
for this category 2,240.

Then in a strip of plain =»f 2 to 4 km, wide along
the edge of foothills, a core of villages constitutes
Wehali Fohohun, foho hun, Lit. mountain trunk, i.e. leaning

against the body of the hills.

These are: Bakateu 650
Umakatahan 600

Laran Loo

Manumuti Benai 550

Tabene 540

2,790

Finally, a large agglomeration of villages grouped under
the cdmmon name of Aintasi, 1lit. foot sea, are on the
lower left bank of the River Benenai, in the soft loam of
the low coastal area. This population of 3,330 is

distributed as follows:

Kletek Léeo
Nataraen

Uma Fatik 450
Nataraen

Tasi 380
Manumuti Brubit 540
Tetibani L80
Naekasak 385
Wedare 195
Fahiluka 240

Loosina 200
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This brings to 8,360 the population of Wehali proper.
The rest of its 11,300 inhabitants are the immigrants of
the first two decades of the century when the Dutch and
the Portuguese were coming to a painstaking settlement
over their border. They came from several parts of the
border area on the Portuguese side, but if they came on
the occasion of the exchange of territory it was not
always directly for this reason.

The people of Maukatar, when this area was exchanged
against Noimuti, were givén by the Dutch the opportunity
‘to leave Maukatar and to resettle in Dutch territory. An
important part of the population, mainly the Buna*{)left
for Lamaknen in the eastern part of what looks like a
peninsula on the map. No land being available for them
and the hostilities of Tahakae-Dirun not being over, they
trekked southward until they reached Wehali and settled
some at Tubaki (Labarai) where the Dutch had a post and
the Mission a small station, some close to the villages of
Manumuti Benai, of Nataraen Uma Fatik, and a few others
went as far as Besikama on the true right bank of the
Benenai River. These people remember favourably the way
the Dutch offered help and assistance in their transfer.
A&fﬁ@rigae Tetun speakers of Maukatar, Okes, Fohorua and
Matai ,—they followed the same movement but?gf%ng the
south coast together with the people from Suai, Kamanasa,
Bolan and Raimea. The latter may have had troubleg with
the African troops of the Portuguese, and they were
apparently the last to leave after a long resistance to
some sort of a siege. Being recognized as good fighters,
it is said that they have been deliberately resettled by
Wehali Lords at the westernmost limit of Malaka at the
present village of WanibeSak right on the bord#r of the

south Qf Nenometan, a troublesome lot of Amanatun. Their

lMaukatar is an agglomerate of both Buna! and Tetun

speaking minor units each of which is under one nai.
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famous ability at spear throwing and in the use‘of slings
is still today put to occasional use against Amanatun
raiders.

The reason for leaving,given by the Suai people, is
obscure and seems to have been merely panic. They maintain
that at that time the Portuguese decided to build a prison
at the post of Suai (Debus) and that they brought for this
construction two enormous cast iron pillars. It was
thought at once that as the erection of these pillars
necessitated two heads for their foundation holes, it was
safer to leave before any sacrifice took place. This sort
of belief is still in existence at present in all layers
of the society, peasants as well as some of the higher
ranking officials. In May 1963 when Australian engineers,
under the Colombo Plan, disembarked at Kupang and unloaded
building material and engines for the reconstruction of
Timor trunk road, the rumour spread at once throughout the
country, and caused panic as far as Wehali, that the
Government had simultaneously released 2 to 5,000 convicts
to hunt heads needed in great numbers inhiew of the number
and large size of the bridge piles which were to be erected.
The belief is deeply rooted and widespread over the
Eastern Sunda Archipelago,as evidenced by the deep reactions
of anxiety to the news by some of the policewen and civil
servants whom I knew and who were native of mnearby islands.

Questioned later on the reality of the prison
building story at Suai, the Portuguese Head of Public Works
at Dili, emphatically denied that such a thing as a prison
had ever been built at Suai...

The newcomers are commonly called:ema malalk, people

who fled (m.a.-lai.k from h.a.-lai: to run, to escape, to

flee) and this term is resented since they insist on the

fact that they did not really run away but merely returned
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to the lap of Wehali, the mother, as would a child do witl
his mother when in diff’icultyel They distinguish themselx
from one another and from Wehali people in many respects,
some of them trifling subtleties, and call themselves
usually by the name of their village of origin, ami ema St
we people (of) Suai, etc., As for the Buna' people the
differences are important, particularly the language whicl
is altogether different from Tetun.

The most noticeable of the newcomers are the Suai
people settled at Kletek (1,020), those of Kamanasa in
Fohohun (635), and those of Bolan in Aintasi (450) and of
Matai close to Tabene (160). The Buna' who have settled &
Labarai, Nataraen ..Uma Fatik and Manumuti Benai number abc
75, 200 and 150 respectively. The newcomers thus total
2,715, Some 250 inhabitants)whikﬁ constitute the differer
between the total population of Wehali and the above sum c
newcomers, are the few families who are more of less
permanently settled in their garden huts for various reasc
some of these being never acknowledged. The Chinese trade
and the foreigners (non Indonesians and non Timorese
Indonesians) who live at Betun have already been enumerate
as part of the three neighbouring villages Bakateu,

Umakatahan, and Laran.

1

It is interesting that the same Original Indonesian root
*lai, to flee and the act itself are, according to a
tradition, at the origin of the word melayu, Malay, for th
people who founded the trading states of the Malacca
straits. This explanation 1s disputed by Ferrand /1918 X
419 n. and 1918, XXIT:117- _/ where he shows it to be sheer
popular etymology. It is found in the Commentaries of the
Great Afonso Dalboquerque /Hakluyt Society, no.62, III:76/
'...in the language of Jaoa, when a man of PalimbZo flees
away they call him a Malayo .»" And again in the Suma
Oriental of Tomé Pires LHakluyt Society, mno. 897 in much th
same terms.
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CHAPTER THREE

HISTORY

Section I. Contacts

Malaka and its politico-religious dentre of Wehali do
not offer much positive material for historians and there
are wide prospects for conjecture.

The history of contacts with Westerners, however,
offers some dates for reference and in this respect it has
more than an extraneous value when the dates can bracket
events mentioned in the oral traditions of the people.
Further, without some of the dates, most of the traditional
accounts which are overloaded with mythical heroes and
deeds could be simply dismissed.

Mention of the Timor south coast 'kingdoms' is first
found in the narrative of the voyage of Pigafetta who set
foot at Atapupu on 26th January 1522 with what was left of
Magellénvs f‘leetol The Spanish were not the first foreign
to visit Timor. Pigafetta met there a junk from Luzon whi
was loading sandal wood, and the Portuguese had already ma
several trips to Timor in the decade which followed the fa
of Malacca to the Portuguese led by Afonso Dalboquerque
(1511). No record actually mentions as accurately as
Pigafetta did the landing points of the Portuguese of that
time in Timor, but Tom€ Pires let it be known that they
had trade relations with the spice islands in the Banda
sea and the sandal wood islands of Timor and Sumba. Obvio:

the Portuguese followed trade routes which were already kn

1
Cf. p.67.
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to the Malay and other Asian sea-farers. Groeneveldt
traced only one prior reference to Timor in a Chinese
text of 1436 A.D. /Groeneveldt 1880, 1960 reprint:116/,
but there is little doubt that the Chinese may have been
attracted by sandal wood and wax much earlier than that,
possibly in the thirteenth century during the reign of
Kublai Khan.

In the sixteenth and seventeenth centuries, the
Portuguese knew both progress and regress in their
enterprises in the Eastern Archipelago. But even after
their loss of Malacca in 1641 to the Dutch, they maintaine
a firm position in the Sandal wood Islands which the Dutct
had not successfully penetrated.

Although the Dutch,who had settled at Kupang in 1613
and built a fort there, had @egéiéaed repeated contracts
with the 'Belo' provinces of the south coast in 1668,
1742, 1749 and 1756, and had even sent a loo-man troop
against 'Belo' in 1753, there is evidence that the
Portuguese were still very influential and even at times
regained full domination in the affairs of Wehali, Wewiku,
Dirma, etc. until the late eighteenth century, particularl
at the decline of the East India Company (V.OQC. Vereenigd
Oostindische Compagnie). In a war-medecine house of Uma
Lor, one of the four Nai who are under Loro Wewiku,/are
kept @umber of Portuguesi“]{:tteﬁ_frra wooden trunk.

d

They are difficult to rea Lbecause they were written by

scriveners who were more eager to display their mastery of
calligraphy than to be readable and mainly because the
paper has been worm-eaten particularly where it had been
inked. Among the partly readable letters there is one
dated 1780, signed Fereira Cortez and countersigned with
crosses by the kings (Portuguese: Bgig) of 'Babico, Veale,

"
Aillalla, Naetimo' and -+ - refeﬁﬁto the nomination of a
Y
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certain Seran Dato as chief of a village only mentioned as
Leo Idajwhich literally means: 'one village' ! There is ..
also a certificate stating that the Queen of Portugal give
'Rei Veale' (King of Wehali) the title of Colonel. It is
dated 1778 and is beautifully signed. Unfortunately the
letter does not give the name of the Rei Veale nor any
indication as to either his natal village or house, or his
native title, Liurai or Nai Bot. Farlier letters are alsc
to be found in a village of the centre of Wehali, Lafoun.
They refer to contracts of sandal wood and wax. Some
others seem to be safe-conducts, receipts, etc. Dateﬁ/’ir
this lot of papers range from 1737 and 1744 and some are
signed by Vincente de Moura, by Diegos de Mendonga, and
by Capuccino Don Thomas de Prates. Among the native names
only one mame was readable :'Joao Loe de Seram, vizir de
Amanubao' fﬁé& which Loe and Seran only are Tetun elements
This letter mentions the name of Noimuti, the territory
between Amanuban and the Belu districts which remained
Portuguese until 1916. How these are found in Wehali and
why the Dutch penetrations of these times have left no
trace is impossible to say.

The Paravicini Commission Report Zfeuppe 1877-78:
h2§7 tabled at the High Government of Batavia in 1757
mentions 'the great prince of Belo and sovereign king of
Wywiku, Bahale, etc. who judging by his name Hiacinto
Correa, must be of Roman conviction'. The memories of
Wehali have not retained the name nor the deeds of this
particular king. But it is still remembered that three
kings of Malaka: Bere Nadu Wehali (obviously a corruption
of Bernardo, Bere is still a quite common name there but
Nadu is not), Klau Seran of Rabasa and Don Famili (from
Filomeno according to some informants) of Suai had been

sent 'abroad' to school. It is also said that
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they had difficulties in regaining their position. They
had on their return to fight their respective delegates,
Nahak Atik Kalia of Tabene and Kalau Bria Nénoet of Rabasa,
and execute them by tying them up at the gate of a corral
and then releasing buffaloes which trampled over them.

The story of the impostors is thus almost better known the
that of the legitimate rulers. These two rulers are said
Subsequently to have successfully repelled the Portuguese
who tried to disembark at Pennefui, about ten miles east
of Kupang. Wehali lost one warrior in the battle, Bere.
Neke who was shot in the eye. The battle of Pennefui is
reported in various Dutch sources, particularly in a
letter dated 31 December 1749 from the chief of the
factory of Kupang to Batavia: 'On the 9th November of this
year the Black Portuguese who came to storm Kupang with a
troop of 40,000 men were compietely beaten by our troops
at Penefoij which is situated’in the vicinity of the above
mentio%g%d place'. Request is made in the same letter to
make a new establishment in the Belu country where it had
been abandonfied because it had been found unprofitable
Aﬁoo 1904:19§7. The connexion in the same letter of the
two matters may be an indication that the Belu kings had
something to do with the Pennefui affair. There would thu
be some truth, but not much though, in the native account
recorded on 22 April 1963. One cannot be too surprised on
the one hand that the Dutch of the mid-eighteenth century
grossly included several tribes under the name 'Zwarte
Portugezen' (cf. p.21 fn:l.) and on the other hand that th
pPresent native historians confuse the Dutch and the
Portuguese of the past history since the Tetun of today

refer to the Dutch as Malae metan, lit. foreigners black

and to the Portuguese as Malae mutin, 1lit. foreigners whit

while the Dawan speakers do exactly the contrary by
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applying the name of Kase mutin to the Dutch and of Kase

metan to the. Portuguese (Eggg: foreigner among other
meanings ) . Pennefui, moreover, is in.a Dawan speaking
area.

A much more famous head of Malaka, Liurai Don Pedro,
is also said to have been sent abroad by the Portuguese tc
receive an education. His name has been kept in the..
memories in association with the sobriquets of Don Beur
and Don Tolek (EEEE‘ trickster; tolek: a bell or a jingle,
i.e.  one who makes oneself heard of but who is devoid of
content;ﬁ also meaning: immodest). He left Wehali with
some sécred objects which were deposited in Uma Maromak,
lif. house (of the) luminous, the principal sacred house
of Wehali.

'Malae na'ak Don Pedro. Timur naak Dasi Kehi
Foreigners say Don Pedro. Timor say Dasi Kehi

Berek., Timur naak la'o too Dili naha lakon.
Berek. Timor say go till Dili objects vanish.
Malae naak to'o Dili naha hali na rahun
Foreigners say till Dili objects fire eats powder
no besa no osa mean. Kfaululik Talobo lian
and cannon and money red. Kfaululik Talobo word

mak nefe. !

which this.

The foreigners call him Don Pedro, the Timorese
call him Dasi (a title for high birth nobles)
Kehi Berek. The Timorese say he went to Dili
where the sacred objects disappeared. The
foreigners say that once the goods were at Dili
a fire destroyed the gunpowder, the cannons and
the gold money. This is the story as known to
Kfaululik Talobo. (A Suai village section.)
/Bei Suai, march 196_1_3_7n :

Liurai Don Pedro is held responsible for the loss of these
valuables. Another informent, Nai Uma Klaran, ruler of a

few villages east of Atambua, gave the more complete name

of Don Manuel Pedro Irimida. This Liurai, on his return
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after being educated overseas, decided to move Wehali to
Knain Gurita - a small bay west of Atapupu - in order to

promote and to control the trade of 1lili no ai, lit. wax

and (sandal) wood. He made a tour of all states excludin,
those of Sonbai and of Likusaen to organize the trade and
on his return he died at Lahurus. The Portuguese garriso:
fired a 60 gun salute into the ground and 60 into the ai
over his grave. There is no indication in this version.
/June 1963/ that this Don Pedro took away any of the sacr
objects of Wehali and squandered theml’but by dying far away
from Laran, Wehali's capital village, he brought about th
same result as the Don Pedro of the southern informants:
the collapse of at least one of Wehali's attempts to achi
commercial and political hegemony, to match its ideologic:
and ritual dominance. The Southerners back in Wehali and
Suai of course dismiss the northern story on the grounds
that following the matrilineal principles which hold #thexs
a house or a lineage does not die out with a man's death.
Other items found in the profane and sacred houses o1
Malaka are of little value for tracing and dating the
history of the people. One finds necklaces of brown-red
opaque glass beads (Tetun: mortEn) which are still worn by
the people on ceremonial occasions and not buried with the
dead. Little is known of these except that they cannot
possibly have been made locally and fhat they probably can
from more western parts of the archipelago. It would be

useful to be able to answer the question of whether the

1

It is said on the contrary in this version that Don Pedrc
brought back,on his return from abroad, a jar full of
golden staff hilts to be distributed to the vassals_ who
would become his followers. He would have disembarked anc
begun the distribution at Oe Kusi, variously transcribed
as Ocussi, Oikoesi, 0i Cusse. Literally oe means rattan (i
and kusi, jar.
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main bulk of the beads were brought to the people or if

the people brought the beads with. them in their migrations.
As this is impossible to decide, whatever means are used

to determine the actual age and origin of the beads will
not be of much help towards answering the question. From
Rouffaer /1899/ to Lamb /1965/ including Nieuwenhuis /19047
and van der Hoop 419337, however, there has been much
progress in our knowledge of the manufacture and trade of
glass beads. It is now argued that they are of Malaysian
manufacture from imported Middle Eastern scrap glaés
material Lfamb 1965: p.3é7. The evidence put forward by
Snouck Hurgronje /quoted by Nieuwenhuis 1904: 136/ that he
had met, in the Lampong district of South Sumatra, Arabs
who bought old beads there and sold them with a substantial
profit in Timor, only shows that these had then a greater
value in Timor than in Sumatra. The only trading of bead
necklaces that I have seen going on in Wehali and Suai

was done between the local people themselves and was a

rare occurence. None were purchased from nor sold to
outsiders.

All other objects are more recent and often less
exorbitantly valued than the beads. Silver and gold coins
are all recent: Netherland Indies florins, Mexican pesos
(legally used in Portuguese Timor at the beginning of the
century), Kwantung province 20 cent coins, and gold sovereigns
not older than George V. Older coins have either not been
shown to me or it is more likely that they have already been
turned into ornaments of wvarious kinds.

One house,'Uma Liurai of Kamanasa, preserves a statue
which is said to be that of St Franciscus-Xaverius and
which may be of the eighteenth century. Another house
preserves a red stocking and a broad-rimmed felt hat said

to have been left by the Portuguese who came first to open
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the trade of sandal wood with the.south coast. Cannons,
boat guns, flint-lock guﬁs, locks, padlocks and keys, . bronze
bits and stirrups of various sizes and conditions which I
have not been able to date precisely could be from the
seventeenth to the early nineteenth centuries and of either
Portuguese or Dutch origin, are found in many sacred houses.
At one place on the swampy coast between Rabasa and Lo'ofoun
six bronze cannons lie on the beach under a dilapidated
shed,’ghe place is called kwarut)which reminds one of the
Portuguese guarita, meaning sentry-box. The people hold
every single item of these articles in high value and
particularly so the large size guns to which offerings of
the first fruit of maize are often made. This is the case
for two such guns at knua raik, lit. place low, the former
but now abandoned residence of the Liurai close to Laran.

The guns are known as kilat inan, 1lit. gun mother; kilat

oan, gun child, or simply kilat being the ordinary muzzle
loaded shotguns. g

Next in mystical value to the guns and beads come the
sabres. At least a couple of old blades are preserved in
practically every house no naran, lit. with a name. They
are usually all fitted with a wooden hilt and a sheath°
Some are surprisingly short when compared w1th the length
of the curved sheaths which contain them, Frobably because
they have been manufactured from the little amount of iron
available to the people at the beginning of barter trade,
but also certainly because the original blade obtained
from the foreigner as a token or at war has been cut in
two, the value of a weapon residing more in its mystical
power than in its actual technical characteristics. Only
a very few bear legible distinctive marks such as VOCA
1771, or VOCE l7&hol The sabres used in ceremonies or

1
Vereenigde Oostindische Compagnie, United Fast-Indies
Company. The meaning of A and E is not known to me.
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for parade now-a-days are all fitted with a buffalo
horn hilt in the shape. of a cock's head. The older ones,

(surik samara, lit. sabre panache) which are almost never

taken out of the house_,are all fitted with a much more
ancient type of hilt with a wvery narrow grip and a
trapezoidal pommel trimmed._with bleached and red-dyed
goat hair. At the lower. part of the pommel next to the
grip is an unmistakable. penis motif.. An extreme sex
consciousness prevails among both sexes and all age
groups in the south plain, and my informnants were very
reluctant to describe this decorative detail of the
ancient hilts for what it is. The change from one hilt
style to another might be described as showing that
present day prudery has not always been so prevalent; in
other words that the standard of decency has undergone a
change: formerly the exhibition of a manifest sexual
symbol was possible, but at a later time it became
impossible and had to be replaced, at least on those blade
which were exhibited and used. It is now neither possible
to give a date for this nor to discover how the historical
events took place, but the coexistence of these ancient
"immodest' hilts and the more recent 'decent' hilts both
fitted to sabre blades of the same period (V.0.C.) clearly
indicates that a change in hilt style has occurred since
the time of importation of the blades. It is not inconcei
that such a change was made necessary by an increase in se
consciousness, itself a consequence of the progressive
elaboration of the relative condition of men and women met
at present in this society where women are dominant,
primarily in the mystical order, and where sex is seen as
dangerous matter. That sabres are typical symbols of male
sexuaiﬁiixribﬂ%evneeds no demonstration, particularly when

their hilts of ancient style bear a direct phallic
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representation. But the adoption of . a cock head as.a new
style of hilt, notwithstanding a loss of manifestness,
shows a remarkable survival of the male sexual symbolic
function attached to sabres.,

In this general atmosphere of fear of sex and women,
characteristic of south plain culture, the cock fulfills
its symbolic function in a particularly unobtrusive way.
He has no apparent genitals, and although it is understoo
that copulation occurs when the hens are t?oAAem, no
relation is made between this and the fecundation of eggs
Fecundation is believed to be the sole responsibility of
the hen and to occur when eggs are moved and turned in
the nest with the beak to make them hatch. The eggs whicl
do not hatch are those which the hen has omitted to turmw.

It is particularly striking that this matrilineal
society has chosen from among animals which display
markedly male behaviour one which has no visible sexual
organs and no alleéed role in procreation as symbolic of
such typically male objects as sabres.l The same cock
head motif described for the new style of hilts is also
found on the end of a dozen sticks which protrude above
the lor (male) platform of most houses, and serve to keep
the eaves raised in a sort of visor above the steps leadir
to the platform,2 and also in the—plaee of the scrolls of
locally made violins and at the top ends of the bows. Thi
enumeration nearly exhausts the list of sculpted objects
which can be found in the south plain of Belu. It means

also that this motif is the only one used in sculpture.

1

Cf. the famous controversy between B. Malinowski and
E. Jones on the question of the sexual ignorance of savage
2

Cf. chapter on the house.
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Section ITI. Mythic History: Likusaen

A typical example of what could simply be seen as
a historically unreliable myth is the story of the war
of Likusaen. This is a lia tur, lit. word sit(ting),
as opposed to lia ri:k, word stand(ing), a =hymed rhynung
address made at ceremonies and to lia nain, word (about)
noble(s), which are told at night in secrecy and often
also include long sections of ;%§;gé epic poems.

The war of Likusaen is told in several slightly
varying versions all over Malaka. As I cannot relate
them éewajg;Lthe full details of this rather intricate
story, the present outline will be an amalgamation of
the variants.

The nai of Wehali and the nai of Rai Lor (broadly
the eastern half of Timor) met at Maubesi-Weto sound
where they were casting their nets. They were brothers,
i.e. real brothers of the same father and mother,

Nahak Fahik Fumemi was their father and Balo Diak Rai
Nain their mother, who were themselves both begotten
from the same original couple Klilit Hain (M) and Karau
Besi Hain (F) who had emerged from the swampy sound of
Maubesi Weto, according to one of the versions. In
these lores after the usual competition over their
respective powers at net-casting and boar-hunting - the
outcome of which was indecisive - they exchanged
invitations to visit one another's palaces. Rai Lor
Nain, had previously gained the name of Likusaen Nain

(1it. python king, by picking up the dead body of his
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mother.and_father's sister's husbandl who was a python
emerged from Maubesi. Weto) and was to come to Wehali Lara:
first. There he was entertained by his brother Suri Tuan
Wehali. The prime duty of hospitality was to offer one's
own wife to one's guest. But Suri Tuan deceived his
brother by not presenting him with his wife Dasi Teli Baul
Feto Kmesak (feto n, sister/woman, kmesak, only), i.e.
their common sister, but with Abu Rekot instead, a retain:
a feto ra.2 Presages and various signs made Likusaen Nair
realize the treachery of his brother. Offended, he left
and went to organize a party from his own vassals and a
long war ensued, all the events of which are reported in
rhymes; most of them esoteric, but even so still in great
favour among bards and courting youths. Suri Tuan was
eventually killed and beheaded, but his head, accompanied

by a couple of war heroes, carried on the war and by a

major stratagem brought the house of Likusaen to near

1

The story is far from being known by everybody but
everyone in the plain will repeat the mythic gesture when
finding a dead python across one's way, and throw it in
the branches of the nearest tree or bush. The people are
not keen on hunting python snakes, but they have little
hesitation in killing one which crosses their path and wil
attempt to flay it with the intention of selling the skin.
They will never eat the flesh of a python or other snakes.
I have been told of some who resisted hard beatings by the
Japanese troops who tried for fun to force them to eat
snake flesh. Most of my informants however refused to
admit that custom forbids the consumption of this and a
few other kinds of food (crocodile, 'musang' civet-cat,
etc.) which have some role in the mythology. Between the
consumption of one of these and a resulting illness or
death they could only recognize the existence of a physica
causation. The more educated among them called it ‘allerg
2

Possibly from feto rae, i.e. a woman from the back of the
house: rae; the privilege of a noble woman being of sitti
in the 1or, front half of the house (cf. infra chapter on
the house
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extinction. The remainder of Likusaen, one girl, left
their territory, situated in a plain immediately north
of Maubesi Weto, for some place in the north.east which
no one in Wehali dares to visit for fear of reprisals.
Since that time there are no relations between Wehali and
Likusaen. But it is the sincere hope of some officials
of the Belu Regency at Atambua to have the dispute
settled as soon as the reunification of Timor is achieved.
One of the reasons for relating this myth, if only
briefly, is that Likusaen is mentioned by Pigafetta in
1522 as being one of the four kingdoms of the south
coast of Timor.,

On the other side of the island are four brothers,
who are the kings Z—tallan 1li re _7 of that island.
Where we were there were cities /It.: ville 7 and
some of their chiefs tho; prlnclpalle-7T The names
of the four settlements LIt.: habitatide 77of the
kings are as follows: Oibich, Lichsana, Suai and
Cabanaza. Oibich is the largest...

/Blair and Robertson 1906, vol.34:1217.

In addition, Pigafetta drew a sketch map which leaves no
doubt as to where Likusaen was in his déyﬁo Nowadays
Likusaen is a small seaside town of the north coast in
Portuguese territory about 30 km. west from Dili. It has
~been there ever since the earliest reports of the V.0.C.
De Roo wvan Alderveréldt, who went through many V.0.C.
documents kept in Batavia (in 1904), gives one reference
to Lixan dated 2 October 1759 and this in direct connexion
to Maubara, i.e. on the north coast. Le Roux LE929: 234
fn. 27 has been much puzzled by the discrepancy between
Pigafetta's and the present, but long standing, location
of Likusaen, and he made aAggiihdg%eﬁggﬁgequatlon to
account for it. In his view, Lichsana = Insana = Fatu

Aruin seat of the Liurai. -
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The colonel, head of the district of Insana and
‘his family originate from Fatu Aruin where the
chief (Liurai) of the fourth tribe had settled.
In the old acts of the V.0.C. the names Lixan,
.Lixsan, Loksa and. Lioksang recur sometimes in
connexion with Insana; normally this .is situated
on the north coast of Portuguese Timor between
Dili and Maubara. Here indeed is found Liquiga,
now the capital of the 2nd district (conselha).
Cf. Rouffaer, TNAG 1910: map XVIIT.

/Le Roux: ibid./

t

More recently Middelkoop 11960:297 took the same view
without supporting it by any new facts. But besides the
fact that there is no common point in this matter between
Insana and Liurai Malaka on the one side and Likusaen on
the other, it seems now clear on the evidence of the war
of Likusaen story, that Pigafetta had been accurately
informed on the location of Likusaen, on the south coast,
and it is possible thus to' date this war and the exodus
of Likﬁsaen to not earlier than 1522 and not later than
1759. The latter date could certainly be lowered by
further research in archives, particularly in Portuguese
archives which I have had no opportunity to consult. The
fact that the people of Wehali and Malaka generally
consider these events to have taken place so early in
their history, at the third generation from the emergence
out of Maubesi Weto,l should not surprise us once it is
known that the particular informant who gaVe me this
genealogy, a man of between 70 and 80 years of age, placed
himself at the seventh generation since the emergence.

The consequence of this is, awmd it would be unreasona
to expect the contrary, that the time depth conscieusness
of the people must be seen as quite unrealistic; but on th

other hand their historical accounts may be accounts of

land/or from the disembarkment at Marlilu Haholek, cf.infr
p.78. :
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real events and some of them can be trusted provided ther:
are some precise data. to serve as milestones; unfortunate!
there are too few of these.

A short visit in June 1964 to Liquig¢a on a market daj
where many old men were present was. disappointing: none of
them could understand. Tetun, the language of that section
of the coast region being Tukudede. The mediation of the
Portuguese Administrator as.voluntary interpreter did not
help in loosening.the old men's tongues. The mention of
the names of Suri Tuan Wehali and of his two leading
warriors Teti Bauk Laknaban and Bere Bauk Laknaban did
not stir their blood as Wehali informants had told me it
would not fail to do. The Liurai Likusaen was in the
interior at that moment and anyhow he might not have been
very helpful on matters of ancient history since in the

Portuguese province the Liurai, nai and other ‘Reis' are

chosen more for their administrative ability and
reliability than for their nobility.

Pigafetta's enumeration of the four settlements of
the four king brothers raises two other problems, that of
Kamanasa and that of Wehali. Le Roux LI929:35, fn.l7 on
the evidence of Pigafetta's chart of Laut Chidol‘(Malay:
laut, sea, kidul, south), where Cabanaza is plotted on the
southern tip of the island, identifies Cabanaza as
Bakanasi which is near Kupang and is - or was - the
residence of the emperor (Dutch: Keizer) of Little Sonbai.
But it should be noted firstly, that Pigafetta had not
seen the south coast of ?&igr and may not have drawn the
map himself, and secondlyLin his enumeration of the four
kings' settlements he quotes Cabanaza in the fourth and
easternmost position which is the one Kamanasa still
retains to the present day on the south coast a couple of

miles north east from Suai between the mouths of the river
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Tafara and Karau Ulun. H—is—a—faet—that khere is no
mention in the tradition of Kamanasa ever having been settled
west of Wehali and even less evidence that it had ever been
as far as Kupang. There has been . indeed an important
migration of Kamanasa people toward Wehali, but only in the
recent past, in 1911-16 at the time of the settlement of the
border dispute.
v As for the omission of Wehali from Pigafetta's list,
I have only tentative arguments to put forward to account
for it. The first may be that it had not come into
existence yet. Indeed the only evidence, that Wehali is
the most ancient kingdom, is given by the myths and the
beliefs attached to them. The dogmas of its pr%éxistenée
to, and prqgmlnence over, the others might well: have been
set up as a necessary condition in the building up of its
politico-religious dominance., Although the creation ayth,
or its various versions concerned with the origin of the
population and of its lords, appear to have some historical
value, they cannot be égﬁgrior undebatable evidence that
Wehali already existed at the time of Pigafetta's enquiries.,

The alternative explanations of this omission, however,
allowg a less radical consideration of negative -possibilities.
According to the native histdrians, Wehali is the first and
foremost of all © Timor states, but it is still said
paradoxically by the same persons that 'Wehalil in fact daes
not exist'! And there is some ground for this as it is possible
to see in Wehali more an ideal than an effectively political
state. Wehali belongs to a different sphere, a mystical and
occult one. A northerner on being asked by Pigafe'ta 'who
were the "kings'?' might well have consciously omitted

Wehali where there was - and still is - a Maromak
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oan, lit. a child of God, confined to ha toba hemu. toba,

lit. eat reclining drink reclining, and a Liurai devoted
to controlling and emulating the nai of the various other
vassal states of the island into paying due homage to
Wehali .

It may also be that Pigafetta's informant meant to

‘mention only the states actually bordering the sea which

was the case for the four king brothers he mentioned but

may not have been the case at that time of Wehali. A

little known characteristic, even among most learned
informants of the present time, is that Laran and some of
its neighbouring villages used to move to and fro between
the regions of Fohohun (against the foothills) and of
Aintasi (on the seaside) about every 60 to 80 years. Wher
coconut and palm trees (Borassus, Areca and'Corypha) were
showing signs of exhaustion new plantations of these
essentialsl were started at the alternative place and in
the next ten years while the plantations grew to maturatic
the people prepared for a complete removal of their
villages to the new places. At the time of the entry of
the Dutch troops in the south plain, in 1908, there was

some discussion already going on about the next removal

" which would have been made from the present Laran Fohohun

to the old, now theoretically uninhabited, Laran Aintasi.
The new situation created by the introduction of the Dutcl
administration diverted their minds toward new concerns,
and the project of removal was scrapped and fell into

oblivion.

1

Actually only coconut and areca palm trees can be planted
Borassus and Corypha ('lontar' and sago) may not be plante
but are natural enough to the envirorment to regenerate
easily in such a time span. The present increase of
population leads to a shortage of both palms.
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There are in Pigafatta's account several other
references to the people of middle Timor which-appear
only remotely relevant to this subject but which never-
theless deserve careful attention. For instance,
Pigafetta wrote that .the people he met wore nothing and
had short hair. This is in complete contrast to what
currently prevails among the Tetun-speakers and the Dawan.
people with whom I am acquainted. Firstly, in both groups
men as well as women wore very long hair until recently.
The . mode of tying up the bun and of fastening it with
long and narrow fork-combs was the only sex differentiatic
in hair style. Men's combs were shorter and they wore
their buns at the back of the head, not on the top or on
the side of the head as women of the south plain do.

Secondly, Pigafetta's statement that men and women
went naked is surprising, not so much because it implies
the absence of weaving, but because since this observatior
was made, the middle Timorese have won a well deserved
fame for their ikat-dyed cloth production. This achieveme
is particularly remarkable as they could have either
persisted in their early sixteenth century condition until
almost today as the Alorese have, or be content with
importing foreign cloth which Chinese, Portuguese and othe
traders offered in exchange of their valuable native
produéts, as did numerous other islanders of the Indonesian
archipelago. On the contrary, throughout the Tetun and
Dawan-speaking areas one finds the women devoted to
skilful and elaborate weaving in cotton yarn which is

locally grown, home spun and dyed with ikat process.

1

A technique which has been extremely well studied by
B#thler 1943 and 1951, among others. Ikat, a Malay word
1B futus in Tetun, and both mean ligature.
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The reputation of middle Timor cloth has extended to
neighbouring islands and large men's cloths of 2.50 x 1.5
metres have been exported to West Irian by unknown trade
routes, where they draw exceedingly high prices and are
even cut up into hand-size pieces and used as money for
the payment of bride wealth.l This occurs at least in
Mejbrat territory around lake Ajamaru Zfbuwer 1957:3027.

- The highly valued 'kain Timor' (Timor cloth) used for

these transactions originates from the Tetun hill regions
of Kusa, Manlea, Dirma and Mandeu, judging from the
patterns and the colours.

If it were not for this report of Pigefatta, who is
on the whole highly reliable, there would be little
possibility of assigning a definite time depth to the
art of weaving in middle Timor.

‘Must the conclusion be drawn from this', asks
Le Roux ZI928:3§7 "that the art of weaving had not yet
been introduced in Timor at that time?‘ In other words
is it necessary, on this evidence, to limit the age of

such an elaborate industry, occupying an estimate of as

1

Several such pieces of cloth are kept in the Rijksmuseum
voor Volkenkunde, Leyden, Netherlands.

2

Groeneveldt quotes a Chinese report dated as late as 161¢
(book IV of 'Researches in the Eastern and Western Ocean',
which states that 'men and women cut their hair and wear
short dresses. When they sleep at night they do not coves
themselves'® LGroeneveldt 1880, 1960 reprint;ll§7. But an
identical statement is found in a 1434 ‘'General Account of
Peregrinations at Sea' also quoted by Groeneveldt Libidi7.
So that it can be wondered whether the 1618 quotation is
not simply a copy of the 1434 document, the Chinese often
having more consideration for literary sources than for
empirically acquired notions. The observation of Pigafett
has the additional advantage of being localized to the
region of Atapupu and Batugade whereas the Chinese
geographers gave no such precision.
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much as 40 per cent of the time of contemporary women, .to
less than 400 yearé? This limitation may not be necessarsy
for the whole area. There is not the slightest indicatior
in language, traditions, and usage in the south plain that
weaving is an introduced fechnique. None of the materials
tools or their names give any definite indication in this
sense. References to the loom (atis), the sword (surik),
the geared twin rollers used to separate cotton seeds fron
the fibres (fatuledu), the spindle (kida), etc. abound in
myths and poems. By comparison in this respect there is
no doubt as to the relatively recent importation of the

horse, which is called kabau malae, foreign buffalo, and

never mentioned in any of the myths or tales I have heard.

The same applies to maize, batar malae, i.e. foreign

cereal, although agricultural rituals concerned with
maize aré many and fairly elaborate.

On the contrary, the well attested absence of clothes
woven or otherwise, in the hill region is consistent with
the theory of the politico-religious dominance of Wehali
over the hills and the rest of the island. On the basis
of the above indications, hypotheses may be proposed that
firstly, the culture which existed circa 1500 (i 100) was
dominant over the hill tribes which Pigafetta met on the
north coast. These tribesmen wore no clothing, but it is
very unlikely that this was the case on the south coast.
Knowledge of weaving has little chance of being as recent
an innovation as the acquisition of horses and maize.

Secondly the contemporary culture of the south plain still

1 .
Both horse and maize are notably absent from the lists of
animals and vegetable products which Pigafetta had noted
while dealings for revictualling were going on. LLe Roux

1928:31, 38-9/.
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retains a certain dominance over the hills, e.g. particul:
in the mystical sphere and presumabhly chronologically too

In Wehali of today, which is claimed as the centre o:
what was once the Great Timor Empire, men and women wear
plain white and black cloth respectively and it is the hi:
people who possess the best ikat cloths and wear them day
and night.

The tenuous relation between these two different
situations is provided by the tradition which also accouni
for the difference between the rules of descent and marric
in the south plain and in the hill country. The following
is the postulated explanation. The south plain people whe
superiority resided in their material culture, the
superiority of their warriors and mostly in the magical
potency of the sacred possessions of Uma Rai Lalian (the
house of earth and heaven) in Laran, appear to have lost
this effective superiority as a consequence of the
fratricidal war between the lord of Wehali and Likusaen.
An original means was devised to retain the alleglance of
Wehali's vassals, who&e—p&gtLaularlty—yesf&e&*inLa
contrivance to achieve domination by distribution rather
than by accumulation, e.g. by depriving the central
authority in favour of the subject minor states. rather
than by appropriating the wealth of the latter for the
benefit of the central authority. Among the items given
to the hill vassal states ﬁas the art of weaving. ~Wehali,
and its immediate neighbours of the plain (Wewiku, Haitimu
Lakekun, Suai, Kamanasa, etco) retained only the undecorat
cloth, white for men, black for women. But most
remarkable of all, Wehali also surrendered the right of

nd of the father over his children,jas

men over women, a
pledges(?égg;;zggjgnly the rights of the mother over her

children and to a certain. extent, that of woman over man.




In other words, the south plain society has given away
father-right, a superior right in terms of political
efficiency and profane activitieg)to subordinate states
and kept for itself mother-right, an inferior right

from this point of view, but a definitely superior right
in terms of antecedence of the mother over the child and
of primacy achieved through renunciation of the mother
toward her child.

Indeed much truth can be attributed to the
allegations of native historians that if patriliny is at
pPresent relegated to the hill states and matriliny with
strict uxorilocality to Wehali society, it is the result
of the distribution of various items (political, jural
and material), considered all equally as apportionable,
which took place after the highly disruptive war with
Likusaen chang%ég the old order to a considerably extent.
Supporting this standpoint is Pigafetta's evidence that
the north coast people had no cloth before the Likusaen
war and the indication in the story of this war that
beforé it occurred the rules of marriage were neither of
the two kinds found today. The contrast between the old
order and the new one is exaggerated by thetggﬁiéiézh
picture of Wehali Nain and Rai Lor Nain (the lord of
Likusaen) marrying and sharing sexual rights over their
common sister, a feature which there is no need to accept
at face value. Yet it is a recurrent theme in discussions
about custom between native experts that, before a
conference of the 'mine countries®' at Mantaran Lasiwi
(from rai siwi, lands nine) which is said to have been
held after the great war of Likusaen to set up the new
order, a state of ghingé prevailed which is referred to

as toos la no kladik uma la nokkotan; i.e. the gardens had

no boundaries, the houses had no partition. This is



particularly meaningful in the light of later
discussion$ where the role of kotan partitions in -the

house will be shown to be directly related . to the
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regulation of relations. in the domestic society between

the sexes in general and between kin and affines in

particular.

Section IIT. Myth: Wehali

The southern Tetun of Wehali and the plain of
Malaka distinguish (as shown in p.65,) several forms
of oral traditioné)among them the lia nain, the

histories of the lords. They are mainly contrasted to

another form of stories, the ai k.an-oi.k 1lit. piecev

(of) thinking which is slightly moralizing, rather
pleasant and, in contrast to lia nain, is not intended
to carry conviction.

The following story has more of'ﬂ/myth than of

history, but from a historical point of view, it

contains a few hints on the origin of Wehali population.
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The Origin of Wehali¥*

'"The Tetun country was beginning to dry up and was
still dark. One great ancestor named Bui Kiak' and
her brother Mau Kiak, Mau-the-only-man, arrived there
with two women retainers? 3 called Seu Harek and Bui
Harek. They had with them a staff-of-rattan-ten-
knot-and-one-hundred-span-long and a black dog Asu
Suli. They arrived from the great land suspended by
the hands from the branches of a floating Ficus named
Hali Berlele. The sea and the breakersb pushed them.
They saw a small fire glowing on a hill named Marlilu
Haholek.© Thereupon Mau Kiak tacked the floating
Ficus and aimed it at this small hill where a fire

was glowing. On reaching the shore of the hill Mau
Kiak carried up in his arms Bui Kiak and the
retainers. Then Mau Kiak put the Ficus upright so
that it could take root in theé soil. When they
reached Marlilu Haholek, they realized that the light
and the glow were not_from a fire but from the eyes of
a "musang" civet cat.? Thereafter Mau Kiak built a
small house the ridge of which he did not close. This kh
was named Uma Rai Lalian, the House of Earth and
Heaven. He put Bui Kiak therein, and entrusted the
two retainers with looking after her day and night.
Bui Kiak was confined to the house but she had no
husband. One night she heard a flute being rapped,

by an act of God (1lit. the Luminous) where there was
no ridge-piece. Then Bui Kiak said:/ "Who is this?"

*The text of this myth copied by an anonymous school-boy
is kept in a threepenny copy-book by Bei Suai (Nahak Usi
Bere being his full name) of Mane Kwaik, Suai. It was
dictated by his maternal uncle Leki Usi Bere who died
shortly after the war. Leki Usi Bere,unlike his successor
who merely repeats myths he has been taught, was able, it
is said, to give full explanations concerning events and
persons related in the myths and had such an accurate
knowledge of the customs, of the ritual prohibitions and
of the avoidance relationships between individuals and
groups that he was able to prevent, or at least to find ougl
the 'causes' of, all deaths, diseases and mishaps which are
the effects of ritual 'errors'. Younger generations who
eg'ﬁngggxg this knowledge resort to omen interpretatio%;/
and to several modes of divination.

The text with word for word translation is given in
Appendix C. Numbers in this translation and in the text
refer to notes which directly follow this translation.
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The thing replied: "I", Then Bui Kiak said: "If it
is you then lower your right foot down to me.” The
thing let its right foot come down to her and she
licked it. The same thing happegﬁéd every night

until Bui Kiak became pregnant. When her child was
about to be born she ordered her two retainers to g0
and fetch water and fire wood, They left and as time

went on Bui Kiak gave birth to a child and (being
unassisted) the umbilical cord was pulled and it
snapped. She shut the child, a girl named Hoar Nai
Daholek,8 up in a chest.9 After doing so, she left
it and went into the aforesaid Hali Berlele which
closed itself back on her, showing no trace of a gap.
Shortly afterwards Bui Harek and Seu Harek came back
bringing water and fire-wood, but Bui Kiak was no
longer there. Their hearts aching, they went on
crying and said: "If you intended to dieD you should
have waited for us (to accompany you)a” They cried
day and night when suddenly they heard a noise from
the chest. They thought: "We should open it and see
if by any chance our Lady _has not left her child-with-
a-torn-off-umbilical-cord’ behind before leaving.”
Thereupon the two retainers opened the chest and saw
the child Hoar Nai Daholek with-its-torn-off-umbilical
cord.,

Earlier Bui Kiak's brother, Mau Kiak Mau-the-only
man, had installed his sister in Uma Rai Lalian and
instructed Bui Harek and Seu Harek in these words:
"You both look after your Lady because I still have tc
go with the staff-of-ten-knot-and-one hundred-span-
long and the black dog Asu Suli u8 and down Lto measuzx
the land on the opposite shore. "l He left Wehali
and walked along the sea shore. At nightll he slept
at a place which he named Mota Ain, etc.,..,.,1?

Early the next morning as he went further, the bl
dog Asu Suli caught a cat at a Ficus which Mau Kiak na
Hali Busa....l3 Then he came back following the
mountains. At night he slept at a place which he call
Maholok. Early next morning the black dog Asu Suli ba
at a "musang" civet cat by a Ficus which he named
Halilaku. Since then that country is called Halilaku
Maholok,lh etc. . 15

Finally he went back to Wesei Wehali, but Bui Kia

was no longer there. He asked Bui Harek and Seu Harek
"Where is your Lady?" They replied: "She has passed
away, we have not seen her (any more)". One day the

black dog Asu Suli barked at the Ficus Haliberlele and
retrieved Bui Kiak from inside the trunk of the tree.
Mau Kiak took her out and installed her again in Uma
Rai Lalian.'
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The Arrival from the Land of Malaka

'"The Lord of Malaka came to Wehali together with his

subjects. His name was Taek Rai Malaka, his mother
was Baba Liu and her child was Bae Liu,16 Two women
retainers, as above, were to look after them. Their

names were Bria Nahak and Bria Berek.l7 They came
from Malaka following the path of the sun. One night
they went on till Fatumea Talama.l8 Turning back
they saw a small fire on Marlilu Haholek. Thereupon
they thought: "Hey, earth of mother, earth of father,l
we have gone too far." Then they came back and heade
toward the light of the fire at Marlilu Haholek. Onc
they had arrived there they gathered with the masters
of Uma Rai Lalian. One morning when Taek Rai Malaka
was on his way to cast his net, Hoar Nai Daholek's
mother Bui Kiak suddenly appeared to him. Taek Rai
Malaka said: "Hey Wife's motherl what do you come
for?" Bui Kiak replied: "I come to tell you that whes
T died?® T left a child-with-a-torn-off-umbilical-
cord at Uma Rai Lalian. Did you see her?"?l Tgagek Ra-

- Malaka said: "I did not see her." Then Bui Kiak told
hini on leaving: "Farly tomorrow morning you give orde:
to Bria Nahak and Bria Berek to go to Uma Rai Lalian
so that they may ask Bui Harek and Seu Harek." Taek
Rai Malaka gave his retainers the order to go to Uma
Rai Llalian. When they reached their destination, Bui
Harek and Seu Harek greeted them:

"Hey! elder sisters, Bria Nahak, Bria Berek

What for do you reach us so early in the morning
What for do you drop on us so early in the morni
What affair are you going to submit to us?"

Bria Nahak and Bria Berek replied: "E'‘e, if we had not
come we would have run into trouble, but as we come we
are again in trouble. We have been sent here by the
Lord Taek Rai Malaka who said his wife's mother Bui
Kiak on her death has left her child-with-a-torn-off-
umbilical-cord at Uma Rai Lalian." Thereupon Bui Hare
and Seu Harek replied: "'Here she is, if we do not tell
the truth we will get into trouble, but if we tell the
truth we will also get into trouble. So you both go
to our Lord and tell him to come early tomorrow mornin
and to leave his dogs?2 behind. If he complies with
this condition he may obtain her, if not?' he will no
obtain her." Bria Nahak and Bria Berek came back at
once and informed Taek Rai Malaka of what they had
learned. The day after at daybreak he went and got
married to Hoar Nai Daholek. They had been married fo
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some time already when Taek Rai Malaka went back to
his ceurt of Malaka.?3 He went back there to marry
another woman of his courbtof Malaka. He had been
away for some time already when Hoar Nai Daholek said
"Hai, the Lord Taek Rai Malaka has been away for a
long time already and is not yet back." She had
already heard rumours that her husband had been back
to his <€ovurt to marry anew. Consequently one morning
she ordered Bui Harek and Seu Harek to go there and
see. On their return they told Hoar Nai Daholek:
"Lady, we met really many people at the covrk of
Malaka, we have heard that our Lord is about to marry
another woman from the <eourt of Malaka." On hearing
these words Hoar Nai Baholek implored from heaven to
be sent ten carriers? to take her to the wourt of
Malaka. On her arrival there the slaves of that
country fled away in all directions on seeing her.
She called them back saying: "Do not flee away like
this, I have come here to recall your Lord Taek Rai
Malaka." Upon which she summo?ied her Baba Liu and
her Bae Liu to tell them: "If am not the authentic
lady of the <ourf of Nai Daholek no proof will reach
you in the next few days. But if it is true that I
am the authentic Lady of the cawrk of Nai Daholek
one fluttering and flittering? leaf will send its
perfume down to the Coovt of Malaka.25 1In the next
days you will see a prodigy.” On these words Hoar
Nai Daholek summoqﬁed her husband Taek Rai Malaka
and lifted him by her own powers. Then she called
her Baba Liu and her Bae Liu and told them: “Baba
Liu, Bae Liu, when I shall lather my hair tomorrow
morning, the foam of my hair will flow all the way
down to Uma Liurai Malaka.," Then Baba Liu and Bae
Liu attempted to stop the flow with pot lids. It
was all gold and silver. Then the ten carriers

took them off and came back to Uma Rai Lalian. One
morning Hoar Nai Daholek shampooed her hair and the
foam gushed from her head down and went up into

Uma Liurai Malaka., They contained it with one pot
lid: it was all gold and silver. The two married
again and gave birth?% to seven children, six boys
and one girl. The names of their children are

Leki Mataus, Ura Mataus, Saku Mataus, Neno Mataus,
Bara Mataus, Neti Mataus, Hoar Mataus or Hoar-who-
Protects. The two retainers Bui Harek and Seu Harek
were called "the-old-women-gardian-of-the-land” of
Basa Debu and Tane Besi, Biti Rai and Taroman, Sona
Fahi and A Tebes.?7
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Leki Mataus went to settle in the land of
Likusaen, it is he who is also called Rai Lor Nain;Z28
Ura Mataus followed him.,

Saku Mataus went to Sonbai. Neno Mataus followe
him also to the land of Sonbai.<?R9

Bara Mataus maintained the land of Wehali.BO

Neti Mataus and Hoar Mataus,31 who is also calle«
Hoar, the-lady-who-protects, settled at Uma Rai Laliaj
in order to look after Wesei and Wehali.3

Notes on Text and Translation

(Numbers refer to places both in the above translation anc
in the text which constitutes Appendix Ca)

Bui is a girlfs personal name and a common but polite
term of address to women of any age, rank and status. In
West Central France up to a couple of generations ago wome
were commonly addressed as 'Marie’ when one did not know
their actual first. name.

2feto ra, cf. p.66 n.2.

nain followed by a number is a numerator for human beings
There are only a few other of these terms such as kain fozr

house, tiru (from Portuguese) for gun-shots, daun for
necklaces, etc.

Hence the name Wehali for the country. -lele in Berlele
has the meaning of floating away, adrift. Ber- is said
to be from Bere one of the commonest of men's names. An
unidentified bird which is often taken as a symbol of
Wehali is Bereliku, or Berliku where Bere is plausibly als
a personal name.

Bere is often met in litanies to the ancestors as prefix
to ama, father and bei, grandfather. It has not here the
value of a personal name and it is difficult to decide if

it has an honorary or a purely prosodic function. \Et is
sometimes heard«fﬁrthermore)with the sense of perhaps,

maybe,

-liku is used to describe the peculiar behaviour of the
bird, and means to flutter around or about and may be
compared to the root in Liku-saen, a python snake (which
coils itself up) and Liku-rai, a dance in undulating spira
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5Tasi no meti, Lakan no der, etc. These words are near
synonyms, at least with reference to this story. Poetic
art in Tetun requires words and phrases to be duplicated
where#ver possible and verses to be repeated with only
the change of one word into one of its very close synonym
This is a simple but very effective means of creating %&‘

6Marlilu Haholek, a mythical sacred place on a hill top
close to the villages of Kateri and Basadebu. It is no
longer visible but it can be met by chance (ksotir
possibly from Portuguese: sorte chance, lot, luck). Mar-
is from maran, dry, -1lilu is the disguised form of lulik.
They say that until a recent past the word even in this
disguised form was not to be pronounced casually. At the
beginning according to various narrators, this island was
very small 1ndeed)be1ng described metaphorically as na'an
matan, bua klaras, fish eye, areca nut middle-slice.

7Hase commonly translated as: to greet, actually means: t
speak from the inside of the house to someone outside,
often in order to invite, greet or welcome.

8Hoar Nai Daholek. The name is rich in contents. Hoar i:
one of the commonnest girls' personal names and is said t«
have no particular meaning in itself. Yet it is met in

the phrase: ai- ~hoar from ai, wood, and hoar, which means:
rubbish, discarded household effectse Although it is not
im the habitg of the people there to shut up rubbish in
containers, ‘the child Hoar of the sbtory is obviously
rejected, discarded as an unwanted cause of shame for

Bui Kiak her mother.

Nai is the usual word for noble, lord, master, but here,
particularly in the further uses of the phrase Nai Daholel
(cf. page, 81. ), it is doubtful whether this is the rea.
meaning of it. I suggested, without awakening any
significant reaction, to Tetun historians that it could be
a word similar to the suffix hain, as in Rabasa Hain, a
'kingdom' of Wewiku, or in Karau Besi Hain, Klilit Hain,
the ancestors emerged from the swampy Maubesi Weto in
another version of the creation Acfo o 65/ where hain
has no particular meaning either but appears to be a
suffix for names of primordial ancestors. The nai of
Rabasa for his part is the one who convenes the ritual
functionaries in case Uma Rai Lalian, at Laran, Wehali,
has to be repaired, rebuilt, or transferred - from Fohohur
to Aintasi or vice versa (cf.p. 71.). On such occasions
he would sit at the head of the mat, Biti Rai, a position
primordially held by a sort of giant, Bei Belera, who had
spread out his penis in lieu of a mat.
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Daholek is the same as Haholek and is sometimes further

disguised as Daholes. H.a-hole.k is a verb which means:
to pronounce a prayer with both arms raised above the
head. It also means: to go on a wild wax collecting

party together with the performance of the corresponding
rituals and the singing of appropriate chants to the bees.
The bees again are then addressed as Bui. These
associations are underlied by a complex symbolism which
should not be overlooked, although on a more obvious
level, it must be realized that wax, as sandal wood, has
been very early a valuable monopolized source of income
for the nobles of Wehali where wild bees were, and still
are, very abundant. From early times traders were
attracted to Timor by these two commodities.

9Ai-balun, from ai-, wood and -b.alu.n, half (cf. f.alu,
to fold in two). All boxes and trunks are called that
name but it is specifically a word for coffins which are
still made of a split log, the two halves being hollowed
and adjusted to make one bottom and one 1lid approximately

equal. The fact that it is a proper coffin which is
meant here will be confirmed later.
10

Tasi mane, cf. p.124 n.l.

llBai kalan, cf. p.1l2.

lZThere follows the enumeration of several other places
from south west to north east along a stretch of the coast

of  Suai of about 60 to 80 km. from Maubesi bay.

13. . .
3bome toponyms have a clear meaning as explained here,
most others cannot be explained.

14

Halilaku Maholok, is a place in Maukatar. It is a
predominantly Buna® speaking district in the hinterland
north of Suai (Portuguese territory). The proper
pronunciation is Mau gatal in Buna' and it means 'grand-
children of Mau', possibly in connection again to the
pPresent story.

15

“A few other place names follow this on an arc of some
100 km. in the hill country southward to Wehali.

l6Baba Liu, Bae Liu, Liu usually means above, superior,
but here 'just their names.' Baba and Bae are not

proper names but in fact kinship terms deriving from their
future relation to Hoar Nai Daholek (Baban is HM-wife
speaking and WM-husband speaking, and Baen is HZ/BW-wife
speaking)o So also lLiu since they are at the origin of
the Liurai lineage. ‘
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"Bria Nahak and Bria Berek are two women homologous to
Bui Harek and Seu Harek. Bria or Baria is a boy'!s name

in Wehali, and a giri's name in Suai. Wehali informantsa
do not disagree about these names in Suai fashion for the
two women retainers ot Taek Rai Malaka.

l8Fatumea Talama (Batu.Mvrah.on the maps) is a promontory
ffalling into the sea in the Amanatun frerritory south of
the latter's capital village of Noenkolo, i.e. some 40 km
south of Maubesi bay following the south coast. Fatu mea
lit. rock red, which is an accurate description of it and
Talama is a disguised form of Tunu Ama from tunu: to grill
or to bake on an open fire and ama: father. Fatumea is ng
the place where the party from Malaka ran out of food but
where they intended at first to settle. 1In order to start
their settlement the father, sometimes called Malae kiak,
i.e. the poor or orphan foreigner, offered himself in
sacrifice. Various parts of his body provided
corresponding seeds and fruits. His hair became sorghum
(batar ainaruk), his teeth became maize (bafar malae), his
body hairs became millet (tora), his small intestine becam
rice (hare), his large intestine became mnngo beans (fore)
etc. o
L9Ina rain ama rain is not found elsewhere. The translati
. of land of mother, land of father does not satisfy wholly.
Nostalgia from Taek Rai Malaka can hardly be expected to b
expressed in such a myth and at this point. An interpreta
which was not refuted by informants but which was not met
with any particular enthusiasm from their part either is
that ina rain ama rain refer to Bui and Mau: mother of ear
and father of earth, la'o liu tan, have already walked ahe
of' us, they have arrived there before us.

2OIt is obviously as a kind of ghost that Bui Kiak appears
to her daughter's future husband. This only apparently
conflicts with the first part of the story where Mau Kiak
is said to have recovered Bui Kiak from inside the Ficus
and restored her to Uma Rai Lalian. All that it means is
that it is her soul which he recovered and restored, settin
the pattern of later Wehali houses where ancestors SOJlb
are the main inbabitants, i.e. where the live inhabitants
are only second in importance.

Albde is the Suai form of lale for 'no!'. If in Indonesian
Timor lae seems to be an exceptlon, the reverse is true in
Portuguese territory where Tetun speakers are more numerou
than those west of the international border. Lae-Tetun
speakers would say la no, there is not, or there is none;
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Lale-Tetun speakersv(of the plain of Malaka mostlj) say:
no hai, or more emphatically, la no hai. .

Asu etu. Etu when foliéwed by hare, rice of batar,
corn (maize or millet) means cooked rice, corn, etc.

When it is preceded by asu, dog or fahi, pig or by any

other animal name, it indicates that the animals belong
to a noble.

That the dogs should not be taken along by the suitor
explains itself once it is known that some powers are
attributed to dogs to detect spirits or witches who
assume the form of a familiar woman. Their barking is
usually sufficient to cause the evil spirit to flee away.
The. peculiar nature of Hoar Nai Daholek is sufficiently
indicated by the injunction which is made here.

23§sadan is only very approximately translated by courk..
In Wehali a ksadan is actually an empty space in the
middle of the village toward the centre of which most
houses face. Very often a Ficus grows in the middle of
it, and here and there are some graves,usually noticeable
by the collapsing of the earth filling or by a stone just
placed at its head. In the hill country a ksadan is a
more elaborate structure taking the shape of an earth
mound, sometimes reinforced with stone walls,and where

the flat top of it is fitted with some stones 1in a circle
representing the seats of a noble and of his vassals.
This notable difference partly finds its explanation in
the fact that in the plain stones are very rare.

2uRedimalae is a strange word made of redi for which no
explanation could be given to me and malae, foreign.

The translation given in Indonesian was djambatan, bridge.
The common word for bridge in Tetun is aiklaleten, from
ai, wood and -k.la-lete.n, where the root lete means above
Ai klaleten is the term used for go-between in a marriage

affair. Why the ten redi, whatever they are, have to be
malae, foreign, is impossible to say.

25Tahan morin, the fragrant leaf, by this is meant Hoar
Nai Daholek herself. While staying at her place her
superior mystical power will irradiate and manifest
itself as far as Malaka. In several other myths, the
true noble is similarly identified by his or her sweet
smell from amongst imposters. Smells, sweet and bad,
also have broad implications in everyday life.

That these superior powers are those associated with
death is again strongly suggested here and in a few lines
above, viz. when the arrival of Hoar among the people of
Rai Malaka causes such a fright that they scatter in all
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directions. Her appearance was that of a disentombed
corpse. Sometimes she is referred to as Hoar Tais At,
1lit. Hoar cloth bad, Hoar in rags. By way of an
explanation given for this name, the question was asked
in answer: 'Who would have woven clothes for her?" It is
true that she had no mother any longer, but the two

women retainers were there for that. It seems more
consistent with other details as well as with the spirit
of the story that the rags worn by Hoar are actually
those into which the cloths of corpses are turned after

a certain time in the tomb. Until World War II a mask
was worn in Likurai type dances by a man who covered

his whole body and limbs with women's clothes in rags.

He was meant to represent a dead woman. These dances
were apparently rare and informants particularly
remembered one which had taken place before the war at
Tubaki when neighbouring hill people from Dirma visited
the plain for some celebration. One man had donned the
accoutrement and mask with the result that the festivities
stopped becausecgﬁnﬁhe sudden disappearance of spectators.
These masks, tﬁe&e—we*e two or three [of T left in
Wehali din 1964, are given woman's names preceded by the
term’for grandparent or ancestor, e.g. Bei Koloénpgngtuk,
Bei Seuk. It is said that masks could not be [geulpted at
any time, but only when there was a corpf€ being watched by
in the villages, otherwise the mask would have lacked the
peculiar - frightening. - aspect of death.

26Tehola, to give birth, to bring forth, is composed of
the verb hola which acts more or less as an auxiliary
with not much sense in jtself, but mostly of te which
means excrement, te bot, te lotuk, large and small intesti
te susu, duodenum; matan ten eye excretions; loro ten,
Venus, the star which is left behind by the sun. One
commonly hears people specify by means of the suffix ten
if they mean their own physical parent or child rather tha
their classificatory ones: ina ten, own mother, ua ten,
own child, etc. ' :

27These pairs of names refer to places which actually
exist in the neighbourhood of the village of Kateri,
whereas Marlilu Haholek itself is not 'visible in ordinary
circumstances'. Cf. né6. :

28In this version the parenthood of Rai Lor nain, Lord of
Likusaen is notably different from that given in p.65
with the excéption that in both he is situated at the
third generation from the beginning.
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29Sonbai, cf. fn.1 p.26.
30 . . ‘i . .

Bara, 1lit. to keep in good condition, to maintain and
support.

31Hoar Mataus is the only daughter and the younger child
of the seven. It is on her that the most sacred function
is vested. Typically she stays at the central place of
Wehali when the elders leave,as will be theoretically the
case in the following generations of the Nai Bot, of
eévery younger daughter of the mythology, and actually of
every younger daughter of present day Wehali and Suai
families,

32One is readily reminded in this connection of the
mirror image given by the myth of Atlantis in Plato's
Critias (113—114), in which Poseidon, after taking
possession of it, divided 'the island of Atlantis into te:
portions, he gave to the first born of the eldest pair hi
mother's dwelling and the surrounding allotment, which wa
the largest and the best, and made him king over the rest
the others he made princes, and gave them rule over many
men and a large territory' /Jowett 1892, IIT:535/.

Many more comments than the preceding foot-notes cou!
be made - a number of them ending with a question mark.
Particularly worthy of comment would be such matters as tl
primordial night and the coming of light, the emergence ofi
the island and its enlargement from the size of a fish-eye
the queer position of the travellers suspended by .their
hands and the fact that the Ficus was floating upside dowr
with its roots up in the air, the light from the eye of
the 'musang' civet cat and the acquisition of the first fi
Many variants are offered on all of these by poems, songs
and other forms of literature.

Two main pointé have to be examined in relation to
this myth and most of its variants. The first is its valu
from a historical point of view and the second is its
interest és an ideological support for the existence of th

particular social system of Wehali.
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1l. Historical value

One of the most remarkable features of this mythg
which c¢ould be called an ofiical version, is that it
shows the island emerging from the séa and being populated
from outside. Both facts are highly probable., The main
theme is that one class of the present lords descend from
the first occupiers of the soil and that another descends from
a second more recent wave of imaigrants, The arrivai of
Bui and her brother iau corresponds to the beginning of the
island and this original couple is said to have cone from
a rai bot, a great land, or mainland which is left
unspecified.l

gt the second generation -~ of the myth-~ Nal dalaka,
his kin, his retainers, snd his people arrive on Timor from
Malacca, and they achieve this by following the sun, i.e.
from east to west and indeed they disembark for the first time

at Fatumea and looking behind they ses the fire on the

. hill of Marlilu. Previous ethnographers, Grijzen and

Vroklage, have recorded traditions of the route followed
which enuaerate a number of islands of the eastern
archipelago including Kai islands, immédiately south of the
western peninsula of West Irian; thus supporting the view
that while travelling eastward from i{alacca on their way to
Timor (from lalay timur, east), in the last part of their

travels they actually followed

lThe closest mainland to theé south coast of Timor is
Australia ... but as rai bot is nowadays used to efer to
Java it seems clear that any speculation on this basis
would be hampered by the variability of what is meant by
bot, great, at any particular tiame of the history.
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the sun. Can Taek Rai Malaka and his party be credited
for having given the name Timor to the island? Grijzen
LT9OM:127 was of this opinzbh,on the grounds that it was
in the Belu Subdivision, or Regency, that the name Timor
was best known with the meaning of ‘the whole island'; a
fact which was no longer noticeable by me after six
decades of improved communications and increased awareness
of the peoples of Timor of their belonging to one island
which is represented under this name on school atlases.
It is also most likely that the name has rather been
given by traders from Malacca as early as in the couple
of centuries which preceded its conquest by the Portuguese
Although I have not been told by any historian of
Malaka (Timor) of the successive stops of the immigrants,
they were all quite definite that it was from 'far in the
west' whence these had come. It must be noted at this
point that both Grijzen Libid;7 and Vroklage 41952,1I2148g
1527 recorded the lists of island names from north coast
and hill informants, not from the south plain of Malaka.
This may be explained as due to either the latter having
forgotten the names or the former having added the names
as they heard them mentionfed by traders. The immigrating
party of Taek Rai Malaka is said in the version of Grijzen

L§d° a:l§7 to have been composed of four tribes: hutun rai

hat, 1it. people land four, for which no support is found
in what survives to date of the traditions in Malaka
(Timor).

‘Malaka tuan, the old Malaka, is the famous trade port

of the south west coast of the Malay peninsula, and Malaka
foun, the mnew Malaka, is our south plain of middle Timor.
What are then the supporting evidence for the veracity of
the Malay origin theory? In alil they are only strong

probabilities.
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The earliest known navigator who went to the easterr
archipelago, Francisco Rodrigues Lﬁakluyt Society, no.82;
himself left Malacca in November 1511 for the Banda. sea,
using the monsoon, as had been done regularly by Malay
traders before him. Tome’ Pires who collected a wealth of

information in his Suma Oriental Zibid;7 from people 1like

- Francisco Rodrigues, says:

They leave Malacca in the monsoon and on their
way to Banda; they say that on this route there
are reefs between the lands of Bima ZSumbaw37

and Solor and that the junks are lost unless they
go through the channel and there is a risk for
about half a league, and that it is good to enter
by day. /I d.:204/

This implies that even as late as the sixteenth century,
the safest route was that leading to Banda first in the

west monsoon and from there southward along the string of
the south east islands (Manuk, Serua, Nila, Teun, Damar,

‘Leti) using the reversed monsoon winds to reach Timor alo

its southern coastline.
The examination of the physical types of middle Timo

has been carried out by Vroklage on more than one thousan

 individuals 1in Belu during his field trip of 1937. The

results published by Barge /ANM 1942 and 1943-437.
Vroklage had intelligently taken measurements in threé
regions of middke Timor. One of them was Wehali of which
he at once recognized the individuality. The two others
were Lasiolat, the main political centre (with Bauho) of
Fialaran, just north of Mount Lakan, and Naitimu, also a
hill state situated about half way between the two coasts
The general impression, already obtained by first
glance observation, is that the hill people are tougher,
rougher and coarser than the south coast Wehali and Wewik
people who are credited all over the island for their
fineness of type as well as their refinement, their
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elegance of manners and sp%%bha A very extensive and
accurate analysis of Vroklage's material, made by Barge,
did not allow the latter to make definite conclusions as
to the probable composition of the 'Belu' people /1942
35§7. But the evident reason for this moderation is that
investigations of Vroklage's standard on the physical
anthropology of the other south east Asian peoples are
greatly lacking. If no conclusion can be ventured on the
basis of absolute figures, one can attempt at least a
_.comparison in relative terms of these three groups Lgf.
table on page 927 by compiling and collating about thirty
of Barge's detailed tables.

Here the somatological individuality of Wehali
people appears clearly in opposition to both Naitimu and
Lasiolat, the latter showing the most striking difference
to the first. Both, on either end of the scale, present
very harmonious and homogeneous features. Wehali has the
most round-headed, small in stature, light-pigmented,
straight-haired and glabrous population whereas in
contrast Lasiolat has the most of long and
narrow-headed, tall in stature, dark eyed and dark frizzy
haired and hairy people. In contrast to the latter, and
to Naitimu, selected by Vroklage as relatively pure
samples, Wehali stands as conforming most to the Proto-
Malayan stock, i.e. in broad terms the earliest layer of
Southern Mongolians in the Indonesian Archipelago. As
such Wehali, and generally the coastal Malaka people, whe
are the only representatives of this physical type in the
eastern islands of the archipelago where the people are
predominantly Melanesoid, would have one more reason for
.considering themselves as immigrants from the western and

north-western population stocks.,
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In his survey of the 'Peoples and Languages of Timor
A. Capell LT94M, I-II£7 finds it essential to distinguish
between Indonesian (western Timor and Tetun) languages an
non-Indonesian languages including most of those in
eastern Timor and Buna' which ‘belong to that group whic
is vaguely called "Papuan"’ Laapell 1944, 131927, and he
points out that in the Timorese Indonesian languages such
as Tetun 'the Indonesian element...is comparatively small
and these languages belong to the '"eastern'' section of th
Indonesian groups which is practically Melanesian in
structure' /Id. . 11947, Although it is true, as Capell
shows, that there are broad differences between Malay, as
we know it now and even as found in its classical form,
and Tetun, it seems that Capell has been influenced in
his judgement on the language by accounts that consider
somatologically the Timorese as a whole,and mostly from
the north coast, i.e. the 'hill’ people. He quotes there
/Id. .:195/ Bijlmer as saying that:
"*if one wanted to distinguish in the Dutch Fast
Indies only Malay and Papuans, or Indonesians and
Melanesians, one would have to place the boundary
between these two races undoubtedly between Sumba
and Timor and the latter would then fall on the
Melanesian side. The appearance of the Belunese
-+..is indisputably affected by their narrow-
headedness, etc;7“ and further that 'in Timor
and Flores, one feels that one is absolutely no
longer among Malays', LBijlmer l929:9i7
which is true again with the exception, as Vroklage's
material prove, of the Malaka plain people. If on the
contrary one considers the Tetun language in itself
without linking it in imagination with those of its
speakers who are frizzy-haired, dark-skinned and
dolichocephalic, it does not appear so melanesoid. This
view, however, would not affect the drawing of a broad

demarcation line between Indonesian and Melanesian
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linguistic areas by which Sumba and Timor are separated,
Timor falling in the Melanesian area /Capell 1944 ,ITI: 2_/
A7 ipaded “m%ﬁt is with an important eastern lexical func
- and a mere comparison of Tetun with a Wetar word list
/J.P.B. de Josselin de Jong 1947: 111-41/ shows the high
'percentage of words the two languages have, 1n common -
Tetun is still an Indonesian language. Ibeetter known

it could have undoubtedly been added by Otto Dahl in his
1951 work besidégiMaanjan and the range of such languages
as Tagalog, 0ld Javanese, Batak etc., which he used for
comparison with Malagasy. Dahl showed that among these
languages, one of them, Maanjan, spoken by a Bornean
people west of the Barito River, is that which has the
closest affinities with and followed the most similar

line of development to Malagasy, the language of Madagasca
On these grounds, Dahl propounded that at least the first
of the Indonesian migrations to Madagascar, around the
fourth century A.D., came from some place in Borneo,
instead of from Sumatra as it had been hitherto supported
(mainly by G. Ferrand 1909:318 and several articles). His
linguistic evidence is backed up by some valuable historic
hints suggested by accounts of early Arab geographers. Bu
I would rather maintain that Maanjan is just one of the
most suitable languages/!amﬁﬂg4xbefe for the building of
such a theory, and being so suitable, its choice narrows
the historical 1mp11&at10ns to a too eFeclal Bornean
origin of the Malagasv and 1t—The—tﬁdLOf the numerous
peoples who show so striking linguistic and cultural
affinities between one another. It would be more
e&onomloal in this chapter of hypotheses to assume that

at an early datedg‘jthe first centuries of our era an
Original Indonesian (Dempwolff“s ”Urindonesische“) speakin,

people keen on seafaring and discoveries dispersed from a
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centre which it is not really incumbent on me to determine
but which may be suggested to be Malacca. Some of these
settled at Madagascar (from its west coast, cf.Dahl 1951:
365), and however small their numbers were they imposed

i i sim&%%gi%eus?
their language on an earlier or Bantu
majority in this large island. Some others arrived on
the south coast of Timor and similarly imposed their
language and their politico-religious syétem on a section
of the Melanesoid substratum.

It is not really necessary nowadays to show the
Indonesian origin of a large share of the Malagasy
population, that of the central highlands or plateau of
Imerina. But the paralleling of these with Malacca has
not received attention although Luis Mariano, a Portuguese
priest travelling in Madagascar in 1613-14 had written:

‘Some of the first inhabitants of the island of

Saint-Laurence 4Madagascar7 have come from Malacca

and the others from the land of Kaffirs' LGrandldler

1904:§/ and further Father Mariano is quoted as
saying ‘'at a short distance from the Lﬁest7 coast,

as well as in the whole of the island's interior

and the rest of the coasts only the buki /=Madagascar

in Swahlllf language is spoken, it is peculiar to

the indigenous and is completely different from the

Kaffir language, but it is very similar to Malay,

which proves almost surely that the first 1nhab1tants
came from the ports of Malacca “’Ido , 321 = 2/

The accounts of this particular traveller are generally
considered as reliable. I point out from the above quotat
the plural he uses for ports. Mariano may unfortunately h
just made an error, or it can be pointed out that his
reference to Malacca is fairly late, one century after
Dalboquerque, Pires, Barbosa, but if credited as a fact it
fits the conclusions of Ferrand's 'Malaka, 1le MalZvyu et
Malayur' /1918,IT:111-5; 120-5/ and those of H. Kern which
Ferrand quotes Zfbigje It shows that Malacca was in fact
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more than one port. It was a state or a combination of
states bearing the name Malaka/Malacca and covering a
large portion of the South East Asian mainland and

| discovering many places of the Archipelago. This is not
too venturesome a speculation, but what is more so is

the equation which I would propose to establish between
Malaka, the peninsula, Malagasy ne Madqascarl and Malaka
of Middle Timor.

There is more than one cultural item which points to
greater similarities between the above three than between
others in South East Asia. Two prominent items, among
vmany others which would have to be listed and examined in
detail to prove the point, are the loose xylophone dp
thighs /cf. Sachs 1938:62, 75/, and the 'mad-weave' basket
making Afémster 1926328;7 also called 'three directional'’
or ‘hexagonal’ weaving.

Restricted to the coming from Malaka (the peninsula)
of the broader section of the present population of Malaka
(Timor), the hypothesis is probably more acceptable for
the time being, and what is more important, it is not a
matter for doubt for Wehali people. In their sacred
houses of Uma Rai Lalian, were preserved in the past
several sacred objects which Taek Rai Malaka's party were
said to have taken with them to Timor.

These, according to my informants, consisted of seven
ivory caskets which contained gold and silver arm-rings,
breast-plates and finger-rings, gold horse head fittings,
stirrups and spurs, gold plates, fighting cock gold spurs

and gold grindstones. One of the caskets contained earth

1
A recent attempt of elucidation of the name éDesehamps
1961:59, 63~£7]does not really support nor contradict this
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brought along from Malacca. In addition, several regalia
such as a golden umbrella, a golden staff, a golden hat, a
small gun, the spear of Maromak, a drum and a gong were
also kept in the house. These were stolen in 1911'7.l I
visited and inventoried this Uma Rai Lalian, also called
Uma Maromak, at the capital village of Laran in Wehali
Apart from guns, gongs, drums and a spear, nothing much
remarkable was left except for an umbrella of European
manufacture, and a wooden box showing traces of inlay and

containing some dirt and dust from old cotton cloth.2

1

The seven burglars, I was told, were arrested and
released after a while, but all of them died unexplicable
deaths within a few years. A Public Prosecutor's office
clerk of Atambua could not find the file any more, and

concluded that it might have beepn forwarded to Kupang.
No prosecution was actualIYLgﬁgggéd_in%o for want of

evidence; the preliminary enquiry was apparently never
completed. :

2 Sram o :
Mr, A.A. Bere-Tallo,told of my finds and of my disappoint
claimed that all these were fakes and that the eartih from
Malacca which he had seen when Vroklage visited the sacred
house was in fact gold dust in such quantity that the ivox
container could not be lifted by a single man. On my requ
Father J. Buijs, Rector of St.Franciscus Xaverius Mission
House, Teteringen, Holland, went through Vroklage's field
notes and on 18 March 1965 he communicated to me a list of
what the ethnographer, assisted by Mr, A.A. Bere-Tallo, ha
recorded there: 'Laleo laro mean (europese? paraplu? goud
OE mean (staf gouden), taka oeloe mean (deksel hoofd goude
gelang dan tjintjin mas /Malay/ (armband en ring gouden),
meriam ket jil /Malay/ (kleine kangnne?), tombok /Malay/

maromak (lans van maromak), baba to Wehali {kleine trommel
tala wehali (gong van Wehali)', which means: umbrella with

gold embroidery, golden staff, golden hat, golden arm and
finger rings, small guns, God's spear, Wehali's drum, Weha

.gong. It seems from the number of question marks in the

Dutch Father's notes, that he had not always been convince
that the objects actually corresponded to what could be
expected from the names given for them,
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A last piece of evidence - but still of a relative
value - has only recently disappeared. It consisted of a
thick grove of bucket-bamboo which covered, at a few
hundred yards from the original village of Betun, the left
(North-East) bank of Mota Maromak, the river which starts
under Uma Rai Lalian (Uma Maromak) at Laran and ends in
Maubesi Weto sound. Au betun is the name of bucket-bamboc
a large sectioned bamboo. (The grove wa§ﬂ¥ccording to
common belie€g made of the planted components of the raft
which Taek Rai Malaka had used. In 1946-47, Father W.
Wortelboer undertook the building of his new church closerx
to Laran and Betun than the pre-war church destroyed by
bombin%ﬁ at Tubaki. He selected a place close to the grov
for the church and gradually expanded at the expense of th

~bamboo for the building of schools, boarding houses,
workshops, etc. Severai ominous events (a Friar's allegéd

sudden madness, some school children's diarrhoea, etc.!)

did not stop the clearing of the bamboo grovea This was
the only place where such species of bamboo occﬁ%ed in the

plain which |is|\ to the people)4he undoubtable evidence that

they had to be planted to come to existence here. It may
well mean in fact that this bamboo, being so restricted)

was not actually native to the south plain.

2. Ideological Value

It is strange to find in Tomé Pires's account a
reference to matriliny. The ‘'Celates‘, i.e., the people v
of the sélat, Malay for straits, who had a@@ompanieg thg;;
fugitive Palembang prince Paramj%ura (/Perﬁiéwara/Permaisu
in his flight and had helped him settle in the plain of
Bretao (/Bintdn/Bjetao) asked for some 'gift of honour' in
'reward, '

on which petition the said Paramjgura made them
mandarins - which means nobles - both them and
their sons and wives for ever. Hence it is that
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all the mandarins of Malacca are descended
from these, and the kings are descended through
the female side, according to what is said in
the country.l /Pires l9hh,II:2327

Su t
But this particularity cannot séisﬁ the indigenous
theory of Wehali and of the south plain of Malaka on the

origin and the raison d'étre of the matrilineal system

of descent, as the system is not so uncommon in the total
culture area.

Three times in the first three generations the pattern
of descent system and of political organisation is set for
the future generations to follow. Bui and Mau, the
original sibling couple, constitute the cell of a house.
Significantly, the brother, Mau, moves out of the house to
let his sister's husband in and to attend his own affairs
for the benefit of the natal house, and he retains
responsibility toward his sisver and her offspring. The
sister, on the other hand, stays in the house where she
receives her husband{whoever he might be), begets a child
and is looked after by her brother whom she is morally
answerable to.

At the second generation, things happen in a more
earthly way. A husband from outside marries the daughter
of the house, Hoar, by coming to her place and staying
there - at least before and after his escapade and failure
to marry within his own Peety. In this incident, Taek Rai
Malaka as husband submits to his wife whose superiority is
expressed in several supernatural ways.

At the third generation, when a complete hold on the

whole land was gained, pairs of brothers went east and

1
The last sentence: 'domde ficarom asy a todos os mamdaris
de malaca vem destes E os Rex das partes de suas fMais sego©

na terra se afirma', (My italics.)
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west, while three siblings stayed in Wehali. One brother
was a guardian, Bara Mataus, and the last couple of
siblings, Neti Mataus (a man) and Hoar Mataus (a woman)

occupied Uma Rai Lalian. The lot of Neti Mataus was to

become Liurai and that of Hoar to become Maromak Oan.
Theoretically, complete hold of Timor was achieved then,
but the evidence, or rather the lack of evidence, that
Wehali ever had been a centralised state which succeeded
in effectively controlling the island, shows that this
familial afrangement is more an.@(@%ﬁg&w@nfconstruction,
an ideological foundation for a political system which
was not in fact so much concerned with actual government
as with rityal dominance over the island. |
Even the more skil:ful among the informants are at
pains to trace the genealogy of any of the two principal
positions (Liurai and Nai Bot) back to the grand children
of Bui without gross telescoping. There are two main
reasons for this. The first is that Hoar Mataus, who
every day successively passed through infancy in the
morning, womanhood at midday, and old age in the evening,
did not marry and that Neti Mataug}as a result of a
broken engagement and of an affront made to a princess of
the sea, had to flee from the country. Wehali had
consequently to have these positions filled by replacement
of lesser origin.

wadh ' :
The second reason,is that the South Plain people

this is a direct consequence of the emphasis put on the
'house' as a building and as an institution,
genealogy-minded. The northern region peoples keep an

accurate count of the generations - at least five for the

commoners - of average span compatible with datable
historical events. In Wehali a count of five generations
$Codns

back #ewehes easily to mythical heroes, and only two or
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three more are needed to reach the times when earth and
heaven were close enough to one another to allow intercou:
to take place between heavenly and earthly beings. Among
the hill people, particularly the Buna', lists of the nobl
ancestors reach several dozens of names assumed to be in
a single line of descent, and these lists are recited in
public on every important occasion, such as the installati
of a new nai, the rebuilding of a noble house, "etc. In
Wehali nothing makes this necessary. By resorting to

several means (adoption, borrowing, 'mata musan' exchange

of children, etc.), there are always women in a house,
consequently there are always men, their sons or brothers,
to be com@itted to an official or ritual position. Legiti
is not primarily ard exclusively reckoned here in terms of
blood purity, but rather of de facto occupancy of the nobl
house concerned. It is most probably since the arrival of
the Dutch and the extension of their indirect administrati.
to the south plain in thé first decade of this century tha
the people have developed a reluétant interest in tracing
lines of descent. This again has been a result of the eff
made by the Dutch in their attempt to push a 'legitimate
ruler' up for the south plain and later for the whole Belu
subdivision/regency. I would not maintain that in a
matrilineal society i genealogies are inconsiderable, bui
in the south plain of Malaka they are much less relevant
than is the case among the patrilineal hili-people,
Paralleling the two is instructive. Large éssemblies are
necessary in the hills to solve a difficult succession.
Makoan, or historians, of each rival house have to give the
fullest possible account of the foundation of their claim,

usually as far back as na'an matan bua klaras, i.e. the

very beginning of the land, when its size was that of 'a
fish eye, a slice of areca nut'. In the south plain, I
have not witnessed the installation of a new noble, of a

nai?iﬁone have died during my stay, but I did witness that
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of a fukun, or lineage head, of some ritual importance,
and this was described as the standard procedure for all

nai as well, up to the Nai bot or Maromak oan. In that

case, the ritual officers of Laran and the nai of the
whole of Malaka would gather and a diviner would be
invited to carry out his performance and choose a success
among a wide fange of candidates from the defunct or
retired nai's brothers, sister's sons, mother's sister's
sons, mother's sister's daughter's sons, and any man of
any house of similar status (Teminine’or‘masculine’
according to the position to be filled) or else from an
altogether different nai lineage, even from a different
place. Nobles from Insana, a Dawan-speaking district,
have been known in the past to have been designated in
this way as Nai bot. The present Nai bot himself
originates from Haitimuk, a small Egi—kihgdom, west of
the River Benenaia Haitimuk, the nai of which is a Loro,
one of the four Loro of Malaka, has precisely the duty
of providing Wehali with scions, fini Wehali, 1it. seed(s
for) Wehali.

Ea’Fhe distr%gution of Wehali's children over the

newly emerged regions of Timor at the third mythical

generation could be considered as the setting of the

pattern of political dominance over the subdued states.l

1 -

These were most likely pr%gxistant in some form or
another. The expression used in comments over this
process is sia ba rodi kaer rai, lit. they go act (with
intention) hold earth. To hold, to get hold or to grasp
earth meant also, in the minds of the informants, to hold
people together, since even in these myths dealing with
migration and the establishment of migrants as rulers,
the earth is not said to be unpopulated. There is always
the assumption that people go together with earth, only
these autochtones are fuik, savage, wild, i.e. they have
no nai, at least no nai of the standard of the immigrants.
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On the other hand, in the events of the first two generat
the main rules of marriage and inheritance are. indicated
and also an idea is given of the high status. of the lady
the house, of her authoritarian attitude and of the power
- of a mystical nature - which she enjoys. Bui,Hoar Nai
Daholek and Hoar Makbalin are women who are not controlle
by men and who have a very important right, that of stayi
in their own house, a right which goes together with that
of retaining the ultimate control over wealth and propert

The sending away of the first two pairs of Mataus
brothers and the fact that it was the sister who stayed a
kept the sacred house while Neti became Liurai of the
median area of Timor and Bara was entrusted to 'maintaini
Wehali, shbws a separation of %e powers along the line o
the distinction of the sexes which entails a much wider
division than one between male and female elements of the
population. It follows therefore that it is the three
Liurai, East, West and Malaka for Middle Timor, who take
with them the 'right of men' while Wehali and the south
plain of Malaka keep the 'right of women'.

The distribution and division of roles is summed up

in an adage which says mola isin e mela knuan, 1lit. you ts

contents, you leave sheathing. Isin, contents, has normal
the meanings of body, flesh, substance, but here that of
blade of the sabre; knuan has the meaning here of sheath,
scabbard, and otherwise also that of séat of Wehali
“government”ol The adage suggests a very concrete
representation of the male and female role%)that by taking
away the isin, the sons of Hoar Nai Daholek and brothers c

Hoar Makbalin take the substance from Wehali, as well as

1
A near synonym of ksadan.
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all that counts for a man, powers, rights, the ability tc
lead some sort of indepenqght4or”autonomous life in
governing the household, the village, the state, in marry
women whom they attract to their house in order to obtair
children from them, in gathering wealth and social |
consideration by whatever means and transmitting these wi
‘their names to the children they have begotten and raised
In other words it is a matter of being able to act over t
environment and to obtain the benefits of this action, ==
action of a transcendant, but not necessarily superior,
character.

On the other hand, Wehali is left with knuan, the
sheath, the envelope which by definition is empty, but
although sheath and blade are clearly just complementary,
the sheath is here viewed, due to a wealth of syﬁbolic
associations, as original or at least prior to, and
preeminent in respect of, the contents. To it is attache
the character of incommutability principally regarding th
marriage residential rules. By a fiction made into a sys
it is regarded that the immanent character of Wehali, and
women and sheathing, entails a superiority of some kind o
the alternate isin.

It would be vain to attempt to determine more precis
which stage of the history of Wehali is represented by tI
third generation of Wehali lords. It is likely that Weha:
policy of distribution has had a long extension in time.
To determine in which order the wvarious rights and regali:
were distributed would also necessitate a lengthy and not
very rewarding analysis of many obscure‘myths and poems,

It is not only regalia in the form of precious or

sacred objects, wristlets, anklets, sSpears, sabres which
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1
were given away to male vassals as tokens of their bond
of vassalage to Wehali and of their authentic Wehali orig:
Witk ¢ §¢, ) '
Lpase of’ their claim over the lands where they were sent t«
rule, but also various activities and rights to practise
them are similarly considered as masculine concerns. They

are included in the broad category of makerek no bedaen.

Bedaen has the general meaning of craftman, craftmanship,
the immediate cause which brings about some effect. The
meaning of makerek is considerably wider and less easily
definable. The stem kere is scarcely used in this form
and it is not a word which can easily be explained or
incorporated in examples by the informants. I overheard
it once when youths were sitting around a heap of paddy
ears,singing monotonously>while threshing rhythmically.
One of them shouted ‘Kere!' to enliven and accelerate the
beat and to invite someone to improvise some verses or
vocalize on the theme in some more original way. M.a-kere
is the quality of the songs of the hill country. There
the allusions made toward the female members of the choir
are more precise, the vocalizing is less rigorously
pPrescribed by the traditional theme, man and woman in the
hills seem to emulate in chromatic pProwess. Their tunes
are also more adapted to this whereas the songs in the
plaig)whioh on the contrary are more rigorously set by
tradition, only lend themselves to limited wvocal
achievements: unison, canon and deepness of voice only.

Makereg is also the attribute of artefacts which are

1
Some of the objects kept for Wehali in Uma Rai Lalian at
Laran do not quite fit into the category of female objects
e.g. the spear of Maromak and the umbrella, but the guns
. ) . J
despite their small size, are really cannons, and are.
called in Tetun kilat inan, 1lit. gun mother.
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decorated, embellished with any sort of intricate and
skil7ful work such as woodcarving of the side posts,

lintels and pannels of doors, house posts, carved and

engraved horn and coconut spoons, statues etc, To draw,
hence to write, is h.a-kere.k. Makerek again refers to

ex he S Raw
the agility to égzm—éewn public opinion bflgrt of é;ﬁbeﬁ,

tha%—eﬁ\getﬁing involved in the irntricacies of an
argument and winsimg it by shrewdness and unctuousness,
not excluding however straight proficiency.

Thus defined the category of makerek no bedaen

includes most of man's activities, and as such it has beer
given away by Wehali together with the 'rights of man' to
its princes who went to rule over the vassal states.
Wehali, according to the native philosophy of historx)kept
nothing but the ‘rights of woman' and whatever falls
clearly in the feminine realm under the local sexual
disFibubusw L
+epartition of tasks,

In conformity with the general principle of allotment
of rights, male occupations such as blacksmithery are the
privilege of the male region, the hills, whereas pottery,
a female oacupation)is exclusively found in the female-
connotated plains region. Indeed while there is even at

present time practically no blacksmith (bedaen besi ) and

no iron work done in the plain, the art of pottery is -enity
practisegz?n the plain. These specializations, which are
in no way w&fﬁagfedlby local circumstances, give rise to
an exchange of the products of the two industries. Baked
clay pots and vases are offered on the various markets of
the plain to hill people (Tetun speakers as well as the
nearby Dawan-speakers) in exchange for knives, bush-knives
and weeding-blades whose skill and right of manufacturing

the plain people have surrendered.



108

There are two corrections to be made to this picture
of the application ogtéivision of labour in terms of tha
sexual connotation of the various activities concerned.

The first is that one house in Wehali (in the hamlet
of Loolatar near Tabene) can work e iron)as well as
another house in Kamanasa (which is now situated in Wehali
but was formerly in the plain of Suai). Both these houses
are known as Uma Bedaen, house of craftsmen. They are
sacred houses, not lineage houses or fukun (clan) houses, .
and they belong to the category of the war medecine houses

(uma kakaluk)al At the essmost, about a dozen men in each

house have the capacity to beat hot iron‘ge shape, but the:
have a very limited skil;)as this capacity is more ritual
than technical. A few tools are kept in the house, an
anvil, flexible hafted hammers, double cylinder bellows,
but the more important function of this confraternity
house is one whichn it has in common with the war medﬁcine

houses, and it becomes manifest at the annual ceremonies

i

These are found in almost all villages and have local
branches affiliated to one another by their names, their
common war spelis or war calls and war medical formulae.
Men belong to either one or several of these houses to
form war confraternities. Succession to the ritual
functions involved in the service of these houses is from
MB to ZS, except when, in the absence of any candidate, a
substitute has to be designated by oracle. Membership of
one or another confraternity is seen as optional. It is
normal, however, for a youth who has been working his own
patch of garden for the first time to enter the kakaluk
of his mnatal local group at the time of his first harvest
and (To @1s9® become a member of the kakaluk which prevails
in his conjugal local group when the newly married man
reaps the first harvest of the garden which he has been
allotted by his in-laws. In addition one can belong to
one or two other uma kakaluk from personal choice or in
compliance with an injunction of one’s ancestors received
through dreaming.
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of the first fruits of maize. The prophylactic rituals tl
carried out in Uma Bedaen and in Uma Kakaluk have an iden-
basic pattern. Men bring there a stipulated number of yor1
maize cobs which the;mgﬁ%{cmnuumuql 3 i to 'coo!
down' the dangerous potency of the fresh maize before any
one can bring any product of the season from the gardens
into their respective houses. The'first maize also revive
or reawakens the powers of the medécines and through
anointment of these, of the maize and oftﬁ specially kept
water (we‘fohon, the top of the waterl)each member regains
immunity against all the dangers he might face during the
coming year (falls from horses and trees, thunderstrokes,
etco)a

In the plain, therefore, blacksmithery is more a
ceremonial than a technical activitygattached to a certair
type of sacred house (I have waited in vain for several
months to see the double cylinder and piston bellows used
but this was impossible because of bad omens). On the
other hand the beating of iron in the hill region takes
place whenever necessary or for profit by anyone who is
able to wield a hémmer properly. As far as I know it does
not involve any particular ritual performance in this
setting. The impression that blacksmithery is undertaken
as a predominantly ritual activity in the feminine region
of the plain is reinforced by the fact that the two Uma
Bedaen are said to belong to the Lawalu clan. Brief
mention concerning this noble house of masculine
functioqﬁhries attached to the service of Liurai has
already been made. Although the internal organization of
this very fragmented clan, the links between whose branche
are extremely difficult to establish, is not different fro
that of the other fukun of the plain, i.e., composed of

matrilineal lineages, Lawalu are considered as noble
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functionaries associated to the male element (Liurai) of
the diarchy. This provides a justification for the
existence of blacksmithesries under their name in the plai:
where this and other aspects of male craftmanship are
formally prohibited. ‘

The second reservation in relation to the sexual
dichotomy outlined earlier as regards the‘plain and hills
areas concerns pottery, a feminine occupation which is
hﬂ&kﬁ‘ﬁ?gg;g;ga)invthe plain, but not in any village of
Wehali proper. One fukun only of the village of
Kamanasa and the village of Lakulo)which is divided among
three separate settlements on the right bank of the River
Benenai (a total of 400 to 500 people at most), are
qualified to work the clay (halo rai, to make or
manipulate earth). It is noteworthy, but not really
surprising}that Wehali has not a single pot-making
community. Although done bv women exclusively, pottery
is a craft and even an art, consequently it belongs to

the category of makerek no_bedaen, and as such it had to

be surrendered by Wehali to one or e r of the peripher
states, but within the rai feto (land woman) zone and not
as far as the male vassal states of the hills (rai mane ) .
The art of weavingl‘>like potwmaking)is constrained
by a distinction which renders the category of feminine
occupation not as clear-cut as would seem at first. Just
as pottery is a feminine craft (Eedaen), so also weaving
is a feminine art (EEEE£§5)° A distinction has to be made
to understand the apparent greater development of weaving
in the hills than in the plain when it is likely, starting

with Pigafetta's observations, that weaving and mostly

1
Cf. supra on Pigafetta's evidence, p.72.
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ikat-dyeing was elaborated in the south plain of Belu and
transmitted to the hill countries where no clothes were
ever worn by the people. Thus it is only the makerek
aspect of the total phenomenon of weaving which has

been pledged to the male vassal states of Wehali. The

i 5 oo s

resulting situation is that among the hill people men

and women wear handsomeE ikat-dyed material displaying
harmonious and extremely tasteful arrangements of patterns
and colours for every day use)while in the plain, men and
women have only natural cotton white and plain indigo
black cloth for every day wear. Wehali and Suai people
however do weave and wear ikat-dyed material, but to be
worn only on exceptional festive occasions. Although thexy
can make these themselves it is manifest that they do not

master the art of vegetable dyeing as well as their hill

neighbours. They @Imost exclusively[use]chemical dyes or
ready dyed trade Varn)with,the result that due to the
crude and harsh colours of aniline their cloths have
neither the authentic aspect nor the durability of those
made in Kusa, Di;ma and Mandeu for instance.

Pieces of white cotton cloth were often preserved in
some sacred houses which I had the opportunity to visit.

These were revered as relics of former Liurai or other

noblemen. To my surprise at the unimpressive appearance
of these relics, the informants would commonly explain:
'we have given everything away, only white cloth is left'.
They did not mean by this, however, that the relics had
been shared, but that even their honourable noble ancestors

bﬁgﬁb3gg%;¥$%§§:§bg%%%&§;§é~%et as the rest of the peopl%,
despite their high rank and did not themselves wear
anything else than white «loth.

In the light of the evidence given so far, there

already appears to be some support for the native theory
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that it was a matter of policy for Wehali to divide its
attributes and privileges between itself and its vassals
according to the male-female connotations characterizing
such attributes.

For reasons which remain to be clarified, the model
relationships on which Wehali's supremacy has been based
are the mother-son and brother-sister relationships. In
both basic relationships it is the man who is dependant
on the former and relies on the woman as the focus and
ultimate source of power, but as this arrangement serves
as a constitutional principle for the establishment of a
Great Timor empire under the hegemony of Wehali, the
female emphasis in the ideal balance of powers is on
Wehali and its immediate neighbours (Wewiku, Suai, etc. ).
Consequently the region of our interest, the seat of
centrai authority, bears the mark of immanence, fixity,
inertia in the physical world, and correlatively is
attributed with great powers in the mystical world which
is assumed to be the weird field of action of woman.

The three women of the first three generations in
the ‘official'® Wehali mythl show, apart from qualities -
which are generalily displayed by mythical heroes,
remarkable features. Two die and typify Wehali though
dead, while the third by her daily action of the human
drama indicates the way of the mortals. But it is in
Bui Kiak and Hoar Nai Daholek mostly that Wehali finds
its prototypes. As spouses and mothers both are dead
or participate of death, while Hoar Makbalin (Mataus)f

the third woman)seems to be in an altogether different

1

Cf. supra pp.78-82,
2
Cf. supra p.101,
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category, being neither dead nor a spouse nor mother. Ii
Bui Kiak and her daughter Hoar, the association of woman.
hood to death is well established. On the basis of this
association, which is not special to Wehali but which
received here a more immediate application than in, say
Pythagorean or Orphic speculations, Wehali is constitutec
as a politico-religious centre of the Timorese cosmos.
Just as the mother has ascendancy over the son, the siste
over the brother, the container over the contents,l and
death over life, so also Wehali, governed by the maternal
principle, prevails over its vassal states whichﬁfor thei

part,are governed by the paternal principle.
2

1
Symbolized as the sheath and the sabre (knuan no isin).
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APPENDIX A

The material gathered in this appendix, and in the
following one concerning the administrative organization
and its frequent changes, comes from various Dutch
publications, mostly from periodicals such as 'De Indisc
Gids', 'Tijdschrift van het Nederlandsche Aardri jkskundi
Genootschap', 'Koloniaal Verslag', !Tijdschrift voor
Indische Taal-, Land- en Volkenkunde', etc. by authors
such as Zondervan, Hogendorp, van Dijk, de Roo van
Alderwerelt, Grijzen, Bruynis and others (cfa Bibliograp.
An important source would have been the 'Memories van
overgave' or general accounts made by the Dutch
commissioners on passing over to their successors, thus
every two to three years. Duplicates of a very few of t]
can be consulted at Kupang, the majority of these report:
are considered as lost. An important part of the materi:
used has been obtained from an unpublished *Monografie
Belu' made in 1957 by the present Regent (Bupati) of the
Belu 2nd level zone, A.A. Bere-Tallo, and from his addre
to a Congress of Studehts of the Eastern Lesser Sunda
Islands held at Kupang on 15th July 1957.

Mr. Bere-Tallo has a keen interest in the history
and the customs of this region. When aged 17 and +hen a
brilliant student at the Diocésan Seminary, he had been
attached as interpreter to Father Vroklage during his
field-trip in Belu in 1937. The burden of his present
high position of Bupati prevented him from following more
closely the progress of my investigations.

Finally, some material has been found in the archive
of the Diocese of Atambua which have been made available
to me by Father A. van Lieshout. Even there, pre-World
War IT documents are rare due to the events of the

Japanese occupation.



116

Chronology of the Border Disputes

In the first half of the nineteenth century the
situation was as follows:

The Portuguese}or at least their descendantg,still
occupied the territory of Oekusi-Ambeno where their
first settlement of Lifau had long been abandoned (1769)
for Dili,the present provincial capital. The case was
the same for the small territory of Noimuti held by a
group of early followers of the Portuguese enterprises
in the Timor-Solor islands. 1In the eastern half of the
island most territories had practically submitted to
the Portuguese influence and had become catholics,
although many had formerly put themselves under the
protection of the East India Company (VQOOCQ) between
1756 and 1760.% |

In 1811, at or shortly after the fall of Java into
the hands of Raffles, the Portuguese took advantage of
the Dutch to occupy Atapupu. When Timor was returned to
the Dutch by the British in 1818, the Portuguese made no
sign of withdrawing from the fort of Atapupu. The
Resident of Kupang, Hazaart, embarked himself for Atapupu
with 30 men, found there a 'half-naked garrison' headed
by a native who called himself 'Captain', removed the

Portuguese flag, put the Dutch flag in its place and

.2, ——
ordered the 'Captain' to be ééb%%efed 25<§§E§>strokesxu4k(

1

To the extent that in 1759 a garrison had been establishe
at Lixan (i.e. Likusaen) a mere 30 km. west of Dili, and a
fort built at Maubara, a few kilometres west of Lixan.
Owing to the cost of maintenance - a Balinese ensign and
12 men - the declining Dutch Company withdrew the troops
and destroyed the fort in 1762. /Roo 190k: 208/
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In 1848, Steyn Parvé was commissioned in Timor to
negotiate the purchase from the Portuguese of all their
rights on Timor and dependencies. The attempt was
unsuccessful. »

In 1851, Goldman was sent to Timor to negotiate
the preliminaries of a border arrangement.

In 1854, a treatyywas signed which fixed the border
and made minor adjustments by exchange of territories,
but the Dutch denounced the treaty because it did not
stipulate a reciprocal recognition of freedom of
religion in the territories which the Portuguese would
eventually acquire in the transaction.

In 1859 a new treaty was proposed and signed,
after the report of a mixed commission, by which the Dutct
paid a 200,000 guilder indemnity for the Portuguese to
renounce all pretensions gﬁ external islands, except
Atauro, an islet which shelters Dili roadstead. Moreover
a crude division of the island was agreed upon. It
consisted of an imaginary line which ran from 9O of south
latitude on the north coast and divided Djenilu and Kowa, t
9040’ on the south coast and there divided Lakekun from
Suai. ‘Between these two points the separatien line
éﬁ%ﬁ%ﬁgﬁthe two_neighbouring Dutch and Portuguese
territories was very contorted’. Lfondervan 1888: 3§7

lefh

And indeed it still LV two Portuguese enclaves in
Dutch territory: Oe Kusi and Noi Muti, and one Dutch
enclave in the Portuguese territory: Maukatar., But even
so the situation became éﬁiﬁi enough for the—admindistratiy
stage—to—take—place. an ocdwivigiekion Ao ke o wp

In 1895, Grijzen, a 'Gezaghebber' of the last years
of the nineteenth century, reported that the situation
was not satisfactory’particularly as regards the isolated

enclaves of Noi Muti on the one hand and Maukatar on the
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Sltesscod
other, HeLpui_ﬁnnwafd the fact that if the Netherlands

wanted to include Oekusi)which is a particularly barren
piece of landl)fhe Government would have to give up in
exchange the port of Atapupu and lose control over the
exports of Belu. Grijzen suggested the abandonment of
the Buna'® states( Lamaknen, Lamaksanulu, Makir and
Maukatar)instead.

In 1898 both sides formed a mixed commission to
survey the border for the first timg)ggi;gew oét?xchanging
Maukatar for Noi Muti and Tahakae.

In 1904 an agreement was reached in the Hague on the
principle of the exchange. It was promulgated in the
'Indische Staatsblad'|in 1906(only). ane Jhis time the
treaty guaranteed that freedom of religion would be
respected by the contracting parties in the territories
which they would consequently acquire.

In 1911-12 incidents, no record of which is available
‘took place. They are said to have been caused by the lack
of a proper map and of proper border stones with the
consequence that border patrols stepped intoc one another's
territory when pursuing cattle thieves, women-capturing
and head-hunting parties.

It is at that time that the effective exchange seems
to have taken place.égg)resulted in a considerable
movemenrt—of flight from IMaukatar)which.was becoming
Portuguese)and from Suai and Kamanasa which had no change
to fear. The movement t%ggééﬁ the border was obviously
tien interfered with by Dutch and Portuguese patrols.

1

It had already been offered to and declined by the
Dutch Company in 1770 after Governor de Menezes had fled
from its capital of Lifau,set ablaze by the feuding de
Hornay and da Costa families. /Boxer 1947:16/
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Most fights occurred at Lakmaras, the corridor between
Lamaknen and Maukatar - these three districts being Buna‘
states. Tahakae became Dutch at the same time and its
ruling family)together with about a thousand people>left
immediately because of fear of reprisak/from an old feud
with Lamaknen. Lamaknen then set foot immediately in
Tahakae which at once became Buna' territory under the
name of Dirun. The Buna' overlordl now says it was
given to them?ﬁéfreward for their gallant behaviour in

fighting the Portuguese. The truth is & oxe and far

iggsg%implqu

It should be noted at this stage that the Tahakae
lord and people, most of the Buna' and non-Buna' (i.e,
Tetun) people of Maukatar, a great majority of Suai and
Kamanasa people (with all their belongings sacred and
profane) left the disputed areas and gathered in Wehali
whom they asked for refuge and asylum. "There was no
further we could go’ they say,

In 1913, in accordance with Art.l14 of the 1904

ASQ ke

agreement, the was brought to the Permanent
g g
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