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human nature (xing ) which are quite incompatible with the
views of Mencius. Perhaps with the exception of Zhao Qi, the
Mengzi was only perceived as an analytical tool for reading the
Lunyu and used as such on a wider basis long after Huang Kan's
times. Some modern scholars even go as far as to accepting the
readings suggested by Zhu Xi ZRE (1130-1200) as representative
for their notion of “pure Confucianism” and criticise Huang Kan for
smuggling external (i.e. non-“Confucianist”) concepts and views
into the interpretation of a “Confucian classic”. Needless to say that
this rather short historical angle creates a sort of conventional
scholarship from which we leamn more about the status, the
perception and the politics of so-called Confucianism during recent
times than about Huang Kan’s sub-commentary. More importantly,
this approach completely neglects the historical and philosophical
context of the Lunyu yishu and reduces the richness and diversity of
Chinese intellectual history — as recorded and transmitted in
Huang Kan’s sub-commentary — to the most unfortunate and
persistent myth of a fairly monolithic tradition dominated by one
reading tradition of the Lunyu.

Han Yu and Li Ao’s Lunyu Biji
Interpretation of the Analects

John Makeham®

Lunyu bijie HsE%f# is atributed to Han Yu 25X
(768-824) and Li Ao ZEEJ (772-841). Although there has long
been speculation as to whether Han and Li actually wrote Lunyu
bijie, today scholarly consensus accepts the traditional attribution.
I also follow this consensus view and will not be rehearsing the
scholarly debates about the authorship question. My aim in this
essay is twofold. First, to identify and to describe briefly the
main tactics deployed by Han Yu and Li Ao in developing their
interpretation of the Analects text, paying particular attention to
their criticisms of the Lunyu jijie B 55 i (Collected
Explanations of the Analects) commentaries. Second, to

reconstruct the central teaching that Han Yu and Li Ao believed

* Professor of Chinese Studies, the Australian National University.
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to lie at the heart of the Analects.

I. Hermeneutic Tactics

Three decades ago, Fu Weixun {# {ft &) distinguished

between five different hermeneutic steps or approaches:'

a. “What exactly did the original thinker or text say?”
b. “What did the original thinker intend or mean to say?
¢. What could the original thinker have said?”

d. What should the original thinker have said?” or “What
should the creative hermeneutician say on behalf of the
original thinker?”
e. “What must the original thinker say now?” or “What
must the creative hermeneutician do now, in order o
carry out the unfinished task of the original thinker?”
One of the distinguishing features of the Lunyi bijie
commentary is that the authors’ interpretative ap-proach is
overwhelmingly in accord with the second of these steps, as they
attempt to convince the reader that the interpretation they provide
represents what Confucius {(and occasionally his disciples and

! Charles W. H. Fu, “Creative Hermeneutics: Taoist Metaphysics and
Heidegger”, Journal of Chinese Philosophy, 3.2 (1976): 115-143.
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other interlocutors) intended to mean to say. Han and Li deployed
a range of tactics in their pursvit of this hermeneutical strategy.
First, they portray a number of passages as master passages (for
example, 2.4, 5.9, 5.13, 11.3, 11.19, 11.20, 17.2/3, 17.19)* by
characterizing those passages as having profound and subtle
import that enable the alert reader to gain insight into the
significance of Confucius’ teachings. These master passages are
also portrayed as tools to gain insight into the Analects as a
whole, including being able to discern the relative achicvements
of Confucius’s disciples.

Second, Han and Li frequently use intratextual
interpretation (examples from the first ten books include: 1.14,
2.2, 5.10, 6.24, 7.15, 8.2, 9.1, 9.4, 9.12). The use of passages
from other parts of the Analects to interpret a given passage
serves to reinforce the idea of overall textual coherence and the
belief that Confucius himself had played a role in editing the text.

Third, they frequently (and gratuitously) amend passages.
Despite the fact that Han and Li evidently believed that
Confucius had played a role in editing the Analects, on 16

"2 T follow the “book” and “verse” divisions used in D.C. Lau, The

Analects, Hong Kong: Chinese University of Hong Kong, 1992. For

Lunyu bijie, 1 have used the edition in Wugiubei zhai Lunyu jicheng

& EH %32 A (Comprehensive Collection of Analects Texts

from the Studio Which Does Not Seek Completeness), compiled by
" Lingfeng g %, Taipei: Yiwen yinshuguan, 1966.
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occasions they altered the wording of the text; on 2 occasions
they rearranged the order of the text, and on 1 occasion they
proposed the removal of 1 portion of text. They were able to
justify doing so by appeal to several alleged circumstances.
These included the jumbling of strips in the transmission of the‘
Analects text (12.15, 15.4); miscopying by scribes (13.20); and
omissions made by redactors (14.37).
Criticizing Lunyu jijie

The fourth and most regularly employed tactic was to
challenge the interpretation of the Lumyu jijie & a5 fF
(Collected Explanations of the Analects) commentaries. Lunyu
jijie is important because it is the representative writing of the
so-called “old commentary” tradition of the Analects, preserving
a selection of some of the earliest commentaries ever written for
the Analects, including substantial selections attributed to two of
the earliest commentators, Kong Anguo FL.%E] (d. ¢. 100 B.C.)
and Bao Xian & (d. 68).° Although Zheng Xuan was

* The eight commentaries from which the editors made their selections
are as follows: Kong Anguo’s xunjie #|#% (glosses and explanations)
commentary, Bao Xian’s zhangju % 4] (section and sentence)
commentary, Mr Zhou’s B K, (first century) zhangju commentary,
Ma Rong’s % & (79-166) xunshuo 3| #  (glosses and
interpretations) commentary, Zheng Xuan’s #f% (127-200) zhu %
(annotation) commentary, Chen Qun’s &% (d. 236) yishuo #3R
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arguably the single most influential commentator between the
Han and the Tang,' until the appearance of Zhu Xi’s Lunyu jizhu
s B25% (Collected Annotations of the Analects), Lunyu jijie
was the single most influential Analects commentary.

The frequency with which this critical tactic is deployed
warrants our regarding Lunyu bijie as a sclective subcommentary
on Lunyu jijie.”  Significantly, however, Han Yu and Li Ao
consistently sought to criticise and undermine the Lunyu jijie
interpretations. By bypassing the authority of the Han
commentaries, Han Yu and Li Ao hoped to be able to persuade
their readers that they (Han and Li) were able to recover the
original meaning of Confucius’ teachings. In doing so, they
anticipated a number of developments that came to full fruition
in the Song. For example, Steven Van Zoeren has described the

Song as marking a turning point in the tradition of classical

(interpretation of the meaning) commentary, Wang Sus E
(195-256) yishuo commentary, and Zhousheng Lie’s B & A
(195-256) yishuo commentary.

4 Given that Zheng Xuan “borrowed” significantly from earlier
commentators, especially Kong and Bao, even though he never
acknowledged these sources, then this claim may seem unfounded. If,
however, it is accepted that the commentaries which Zheng Xuan
modified and appropriated as his own were traditionally attributed to
Zheng Xuan, then the claim is still defensible.

5 Only a selection of zhang from any one pian are selected for
inclusion in Lunyu bijie.
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studies, characterized “on the one hand by the criticizing and
loosening of traditional and institutional authority over
interpretation and on the other hand by a renewed and deepened
engagement with the classics.”® Susan Cherniack argues that
sustained attacks on the integrity and credibility of the central
government’s official texts led to a situation in which textual
authority was transferred from a tradition-based model to one in
which individual readers were now able to “assert their own
rights to determine authorial intent in the classics, independent of
tradition.”

The following examples are typical of Han’s and Li’s
criticisms of the Lunyu jijie commentaries.
3.12

TR EFER wRE - 08 FARS B
B RFEH - BRLE

#e R Ex oARERLE BRKELE - 3
BB o KA ATHERALL - HFX

§ Steven Van Zocren, Poetry and Personality: Reading, Exegesis and
Hermeneutics in Traditional China, Stanford: Stanford University
Press, 1991, 151.

7 Susan Cherniack, “Book Culture and Textual Transmission in Sung
China,” Harvard Journal of Asiatic Studies, 54.1(1994): 24, 27. See
also her discussion of the problem of textual authority created by the
repeated need to revise mistakes in the Directorate editions of the
classics, 57 ff.
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EZIEFRAR -BERAEMARERELBL B E
WRAR - T EHEREARLEE -
Han Yu: The meaning here is connected with the
previous passage (3.10), “From the moment of the
opening libation onwards I have no desire to observe the
di sacrifice.” This is because Duke Xi of Lu had thrown
the generational order (zhao mu) system into disarray.
“Sacrifice as if the spirits are present.” (3.10) [The mu
generation] cannot take precedence [over the zhao
generation] and thereby throw [the zhgo mu system] into
disarray. Hence this passage says “I do not participate in
the sacrifice.” Confucius is exclaiming that the sitnation
whereby the one whose [spirit tablet] was not placed in
its proper position was unable to be rectified. Hence in
saying that “it is just as if the sacrifice had not taken
place,” he is saying that Lu bad contravened the [proper
conduct of the] sacrifice. It was the same as if no
sacrifice had taken place at all.

In order to be able to show what the original thinker had intended,

Han Yu has first to show that the interpretation advanced by the

mistaken, The Lunyu jijie commentary interprets Confucius to be
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saying that unless he personally participates in a particular
sacrifice, instead of sending someone to take his place, it will
lack the necessary reverence and so fail to be a genuine sacrifice.
By drawing a tenuous intratextual connection with 3.10, however,
Han Yu maintains that it is not Confucius’ participation that is at
issue but the continued misconduct of the di sacrifice in the state
of Lu ever since the time of Duke Xi, when the proper
sequence of the zhao and mu generations had been reversed in
the ancestral temple. Han Yu is referring to an incident recorded
in Zuozhuan, Duke Wen, year 2, according to which Duke Xi, the
younger brother of the illegitimate Duke Min [, not only
acceded to the throne ahead of his elder brother but whose spirit
tablet was also placed before that of his elder brother.

Curiously, even though Han Yu was attempting to
undermine the authority of the Lunyu jijie commentary by
proving Bao Xian’s interpretation to be historically incorrect, it is
evident that Han’s own commentary is most immediately based
on the Lunyu jijie commentary to Analects 3.10 (attributed to
Kong Anguo). This, of course, is not acknowledged in the Lunyu
bijie commentary.

4.26

F#e FEH WAL AR Hmi a8
Wk B
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HE BAAREE kb o SUEAET o BEHR
EEAB T

g ARB=FrE L  MABARAERE - €5
#EIERLE -

Han Yu: “When summoned by one’s lord one should not
wait for the horses to be harnessed.”® This is to act

promptly. How could acting promptly mean humiliation?

I maintain that here “shuo #{” means frequently.”

Li Ao: Being frequently and repeatedly disrespectful will
certainly lead to humiliation. If friends are frequently
disrespectful [of one another] then they will grow
increasingly distant. In saying that shu ¥ means
“promptly” Bao Xian misunderstood the meaning.
Han Yu and Li Ao challenge the Lunyu jijie interpretation by
appealing to a different reading of the term % By reading the
term to mean “frequently,” the import of the Analects text is then
understood to be that being over solicitous or importunate to
one’s lord will lead to humiliation. Presumably Bao understood
the passage to mean that if one was hasty in serving one’s lord
this would lead to humiliation. Either reading is possible, thus

underscoring that Han Yu’s (and Li Ao’s) real purpose was to

8 Mencius, 2B.2.
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undermine the authority of the Lunyu jijie commentary.

5.6

TR - # B2 RS - FR e (L
Mo 5F A9k ML Sz RpEiEd A5
R B BREERL ) °

B REERENE AT o FRAE B4
nl-:j'a ] ;EUH%% o
FECIATAREL  RRMAR R - SFEEL - I
TEER - EMUR L F L P RBEBESEZE -
EEREN T4 o MR o

Han Yu: He was as yet unable to secure the trust of the
people of the day and so was not yet able to serve in
office. The text says Confucius was pleased because he
thought it was good that Qidiao Kai was able to take his

own measure and know when the times had changed.

Li Ao: Kong Anguo said that he was still unable to
apply himself fully and this was why he was not up to
the task of serving in office. This is not the meaning of
the text. Zheng Xuan said that Qidiao Kai’s mind was
profoundly fixed on the way and this was why he did not

4] " P
Lunyu bijie does not reproduce the comments by Kong and Zheng.
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take up office. Zheng maintajned that that was the
meaning of the passage. Yes this is contrary to the notion
that “the Master is good a guiding others step by step.”"’
What the passage actually says is that Confucius was
pleased because he thought it was good that Qidiao Kai
was able to take his own measure and know when the
times had changed. This grasps the meaning.
In this passage, the Lunyu jijie commentary provides two
different interpretations, without recommending one over the
other, leaving it for the individual reader to choose between the
two. Li Ao, following Han Yu, rejects both interpretations.
Although there is nothing to recommend Han Yu’s and Li Ao’s
interpretation over the other two interpretations, once again it
will be noted that Han Yu’s and Li Ao’s real purpose lies less in
championing a particular interpretation than in challenging the
authority of the Luryu jijie commentary.
2.12/13
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Han Yu: The first passage, “A gentleman should not be
used as a vessel” and the following passage, “Zigong
asked about being a gentleman,” are part of the meaning
of a single section. Kong Anguo missed its import,
saying instead that Confucius was criticizing small men.

This is contrary to the meaning.

Li Ao: Zigong was in one of the top echelons of
Confucius’ disciples, the so-called four divisions (si ke
™ #1). It goes without saying that he was gifted all round
and should not be used as a vessel. Hence, upon hearing
these words of Confucius, he proceeded to make an
enquiry. Confucius replied, “Simply carry out what you
have said you will do and later you will come to
understand that not being used as a vessel depends on
oneself. It is clear that Confucius was not talking about
small men.

The primary motive in interpreting this as a single zhang, instead

of two (2.12 and 2.13), is that it furnishes Han Yu and Li Ao with

the grounds to criticize the Lunyu Jijie commentary (in this case
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the interpretation attributed to Kong Anguo). The tactic relies on
being able to bring in the figure of Zigong, represented in the

four divisons (si ke) described in Analects 11.3.

3.10

FTER -FO BRARTRE L L2 A T -
AFRAHTEXNEFT - (Fo  BERAL B
REEMmEREAT 2BRAL  BETHELT - W T
wak o)l
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T % -

Han Yw: The word zhou & (daytime) is a mistake for
hua % (to decorate with pictures). Zai Yu was one of
the ten wise disciples listed in the four categories of
excellence. How could one such as he be rebuked for

being in bed in the daytime? Even if occasionally he

11

This passage in brackets is not reproduced in Lunyu bijie.
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rested this would not warrant a sharp rebuke.
Furthermore, the phrase yu Yu #F (as for Yu) is
clearly referring to Zai Yu. Where the latter half of the
text says “shi wu 48" (in the beginning I) and “jin wu

4-&" (now I), this is Confucius referring to himself.

Li Ao: The former ru also misunderstood the meaning of
“as for Yu” and “what is there to rebuke?” as well as the
phrase in the second half of the text, “it was on account
of Yu that I have changed in this respect.” Even if
Confucius believed that Zai Yu had been taking his
leisure in bed during the daytime, what would this matter,
given Zai Yu’s talents? The second half of the text talks
about Zai Yu’s words and deeds. Even if he had been in
bed this would not amount to any great fault. It would
also be acceptable to change the text so that it read “not

in the daytime.”

The commentaries in Lunyu jfijie (not cited by Han and Li) portray
Zat Yu as lazy and also imply that he is hyprocritical. Because Zai
Yu was the leading disciple in the “speech” category (11.3), Han Yu
and Li Ao develop an unashamedly apologist interpretation so to
avoid Zai Yu’s being seen to be criticised. The suggestion that zhou
£ is a mistake for hua ¥ already had a considerable history and
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was not initiated by Han and Li. Indeed, both Han and Li are
somewhat equivocal as to whether the amendment needs to be
adopted at all, and they each appear willing to accept cither reading
as long as Zai Yu’s integrity is not brought into question.

1.14
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Han Yu: “ To rectify himself” refers to asking about the
way, not to asking about affairs. The first sentence refers
to affairs; the second sentence refers to the way. Kong
Anguo did not distinguish between them and so mixed
the comment about affairs together with the comment

about the way, drawing no distinction.

Li Ao: All human and political affairs are referred to as
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“marked events.” As for the way, this concerns the moral
behaviour of the sages and worthies. The way is not
some learning concerned merely with recording and
reciting words and phrases. Confucius said: “There was
Yan Hui; he was fond of learning. He did not transfer his
anger nor did he make the same mistake twice.” (6.3)
This is called being fond of learning. Kong Anguo said,
“[To rectify himself refers] to asking about the
appropriateness or otherwise of particular affairs.”
Although grasping the facile and inconsequential, he lost
sight of that which is of great import.

In this example, Kong Anguo is taken to task for failing to
identity the true import of the passage and for dwelling on
matters of peripheral concern. The interpretation proposed by
Han Yu and Li Ao has no more prima facie claim to being correct
than does Kong Anguo’s interpretation. Rather, the force of
argument relies on appeal to what Confucius really meant and
that this meaning had somehow been unambiguously disclosed to
Han and Li. The relevance of Li Ao’s intratextual reference to
Yan Hui, as featured in Analects 6.3, is not immediately evident.
As we will see in the following section, however, Yan Hui is
central to the principal interpretative theme developed in the
Lunyu bijie commentary. Thus the reference here to Yan Hui is
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really appealing to the image of Yan that Han and Li construct in
a piecemeal fashion over several other key cormmentaries.

I1. Confucius’ Central Teaching

Three grades theory of human nature

Han Yu and Li Ao’s views on human nature constitute a key
theme in many of the Lunyu bijie commentaries. The significance
of this topic needs to be understood against the backdrop of a
Jong history of discussions of the topic of human nature. Of
particular relevance is the notion, developed since at least as
early as Han times, that there are three grades of human nature.
Jia Yi EiE (201-169), for example, had used the tripartite
grading of “upper,” “middle,” and “lower” (shang, zhong, xia) to

distinguish three different grades of ruler:

Rulers of the upper grade can be led such that they
ascend (shang) but they cannot be led such that they
descend (xia). Rulers of the lower grade can be led such
_they descend but they cannot be led such that they
ascend. Rulers of the middle grade can be led such that

they can ascend or descend.

Lia explained that this is a function of “raw nature™ (caixing FHtE )12

12 Qee his Xinshu 3% (New Writings), 5.7a, Sibu congkan 4 ¥F]
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Wang Chong £ (27-c.100) echoes the “neutrality”

view of human nature in respect of the “middle grade person”
( zhongren ™1 A ) . Commenting on Confucius’ dictum at
Analects 17.2, that “By virtue of their natures people are close to

one another but through habituation they diverge,” he writes:

The type of nature that people in the middle grade have
will depend on what they habituaily apply it to. If they

habitually apply it to what is good then they will do good.

If they habitually apply it to what is bad then they will do
bad. When it comes to matters of exireme goodness and
extreme badness, however, these no longer depend on
habitual application.”
Wang had also developed a theory that at the moment of
conception, the quality of vital energy (gi 45 ) that the embryo
receives from its parents (and which, in turn, could be affected by
the mother’s state of mind at the moment of conception)
determined such qualities as whether one would be a person of
moral worth (xian B ) , a reprobate ( buxiao %) , or

(The Four Divisions Collection), Shanghai: Shangwu yinshuguan, 1919;

supplements 1934-36.

" Lunheng ##; (Discourses Weighed in the Balance), Huang Hui %8,
Lunheng jiaoshi ##5#:#% (Critical Edition of Discourses Weighed in
the Balance with Explanatory Notes) edition, Beijing: Zhonghua shuju,

1995, 137.
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benighted (yu /&) . as well as physical appearance and life
expectancy.' The quality of this gi also determined the quality
of the five constant virtues (wuchang FE, wuxing TiME) with
which one was endowed.” These views on the role of gi
highlight the view that certain conditions of human nature were

given; they do not develop spontaneously throughout the course

of an individual’s life.'®

14

15
14

For example, Lunheng, 1:50-51, 75, 2:781. Commonly used terms such
as xian and yu refer both to an intellectual capacity and a moral capacity.
An implicit premise in much Confucian thought, as well as writings
influenced by that thought, is that unless a person has the intellectual
capacity to know how to distinguish between moral acts and immoral
acts then it would be ludicrous to make him morally responsible for his
actions. (It will be noted that such notions as choice and responsibility
were not generated in the conceptual clusters which informed the ethical
formulations of traditional Chinese thought.) The predominant view was
that it was not enough simply to be instructed in the central Confucian
virtues because unless one was already in possession of some of these
virtues, then even learning would be in vain. In short, their solution was
the idea that certain virtues or, at the very least, certain incipient
virtuous tendencies were innate. The classic formulation of this thinking
is, course, to be found in Mencius.

For example, Lunheng, 1:75, 135.

Possibly the earliest extant examples of the notion of a gi-constituted
nature are in the so-called “Guodian bamboo sirips” (date of
composition pre-300 B.C.) and the “Chu Warring States bamboo strips”
(now in the possession of the Shanghai Museum, and dated to the
third-century B.C.) Of the Guodian materials, I am referring to the text
that has been named Xing zi ming chu M & 4 (The Nature Comes
from the Command), and of the Shanghai Museum materials, 1 am
referring to the closely related text that has been named Xing ging lun
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Several centuries later, Huang Kan’s £{jii (488-545) views
on the subject of human nature, set out in his Lunyu yishu za
Fi commentary to 17.2, not only echo Wang’s in respect of the
role of ¢i, but also in respect of the tripartite grading of human

nature:

Descending from the grade of “the sage” down to that of
“the worthy” and “the benighted,” there are myriad
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turbid quality, then even if this gi were allowed to settle'’
it would not become clear. Because the sage has the
clearest quality of gi, then even if it were stirred it would
not become turbid.
Later in the same commentary, again echoing Wang Chong,'®
Huang emphasized the unique capacity for those in the middle

grade to be affected by their environment:

gradations. Expressed in general terms, these can be
divided into three grades. The upper division is that of
the sage whereas the lower division is that of the
benighted. Although there are different levels between
these two grades, they can be collectively treated as a
unity....There are both clear and turbid qualities of gi. If
one is endowed with the clearest quality of gi then one
will be a sage; if one is endowed with the most turbid
quality of gi then one will be a benighted person.

Because the ¢i of a benighted person is of the most

5% (Treatise on the Nature and the Emotions). See Jingmen shi
bowuguan #] P9 448 (ed.), Guodian Chumu zhujian 355 2 EA4T
f§ (Bamboo Strips from Chu Tombs at Guodian), Wenwu chubanshe,
1998, 179; & &R (ed.), Shanghai bowuguan cang Zhanguo Chu
zhushu ¥ 75 1% 4 48 5, 8 B # 45 & (Warring States Period Chu
Bamboo Texts Held in the Shanghai Museum), Shanghai: Shanghai guji
chubanshe, 2001, vol. 1, 71, 220.

Between the most wise and the most benighted, there is a
range of grades which includes those who are below Yan
Yuan and Min Zigian, and those who are above those
with only a bare modicum of goodness. Within this range
there are those whose clear gi exceeds their turbid gi,
those whose turbid gi exceeds their clear gi, and those
who have equal measures of clear and turbid gi. In the
case of such people, if their gi is allowed to settle, it will

become clear, whereas if it is stirred, it will become

17 Such as solids suspended in a liquid.
'® Wang Fu, Qianfu lun % k% (Essays of a Recluse), Qianfu lun jian

jiaozheng # % #% % 4% E (Critical Edition of Essays of a Recluse with
Corrections), Wang Jipei ;E4&32 (b. 1775), Beijing: Zhonghua shuju,
1985, 378, also emphases the malleability of those he terms zhongyong
zhi min ¥ Bz B (middle grade people). Echoing Mencius, Wang
identifies the ruler as having the most influence on the environmental
conditions which affect people of the middle grade.
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turbid. These people change as the world around them “Only the most wise and the most benighted do not

changes. If they encounter good then they become clear change” [Analects, 17.2]. People in the remaining

and rise; if they encounter bad then they become sullied categories move in pursuit of things. Accordingly, the
and sink.

Thus, for people in the middle grade, regardless of what

Analects says, “By virtue of their natures (xing) men are
close to one another but through habituation they

proportion of clear or turbid gi they are endowed with at birth, it diverge.” [17.2]. This comment is also based on the

is the post-natal environment which determines the path of situation of people in the middle seven grades.”
individual moral action. Let us now turn to examine how comments in Lunyu bijie werc
The three/nine grades theory of human nature had wide informed by this tradition of discourse, yet also departed from it.
currency during the Tang. ' For example, the imperially 513
sponsored Zhengyi (Correct Meaning) subcommentary to Liji

(Book of Rites), compiled by Kong Yingda et al., adheres
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e mEs JFRFE - BEMBARE Kb o
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éeikﬁz¥ﬁ°%ikﬁ£#&°iﬁﬁﬁ°%
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b FFREZIRE  BooRAZMHF?

unequivocally to this theory:

Those who receive a full endowment of pure gi are the
sages. Those who receive a full complement of turbid gi
are the benighted people. Those below the sages and
above the benighted people have varying quantities of
pure and turbid gi and cannot be spoken of as being
uniform. For this reason, all people, from sages to the

benighted, are divided into nine grades. Confucius said,

® Liji (Book of Rites), Shisan jing zhushu -+ =% 2 (The Thirteen
Classics with Annotations and Subcommentaries), Ruan Yuan Kt 7T
(1764-1849), Taipei: Yiwen yinshuguan, 1985, 52.2b (“Zhongyong”).

Y por additional references, see McMullen, State and Scholars in T'ang
China, Cambridge: Cambridge University Press, 1988, 311, n. 212.
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Han Yu: Kong Anguo’s interpretation is crude and Wang Chong, Huang Kan, Kong Yingda and many others by not

misses the excellent profundity of the passage. The referring to gi when discussing human nature. In the above

nature and the way of heaven are one and the same in passages, however, Li Ao does invoke the concept of the five

meaning. If they arc interpreted as two different constant virtues, and in doing so implicitly alludes to Han Yu’s

essay “Tracing the Nature its Source” (Yuan xing [E1%) in

which Han espouses a three grades theory of human nature:
MZBH = MEAARBMEETE X -
FPF=Z-LEH - £5m & vVEE TERL
T THRE BEEMLE - EAANEL ' 8
-8R -85 88 8% - LEX2NIL
ER— AT PRELREL — ROHF
RIDPEE ERwmbid s THEEIMNEL  R—
MR o Z A EREL S

meanings, then why should it be that humans are unable
to hear about [the way of heaven] given that [by virtue of

their nature] they are bestowed with life [by heaven]?

Li Ao: That which heaven decrees is called the nature. It
is indeed that heaven and humans are united. Heaven
also has a nature. In spring it is humaneness, in summer
it is ritual propriety, in autumn it is rightness, and in
winter it is wisdom. In following their nature, it is the

way of the five constant virtues [that people follow.] The There are three grades of human nature and the naiure is

constituted by five [constant virtues]....The nature is
divided into three grades: upper, middle, and lower.
Those of the upper grade are imbued with goodness and
nothing else. Those of the middle grade can be led higher
or lower. Those of the lower grade are imbued with
badness and nothing else. The nature is constituted by
the five constant virtues: humaneness, ritual propriety,

disciples  could only understand  Confucius’
accomplishments and were incapable of understanding
Confucius’ [teaching] that the nature and the way of
heaven are united. If it were not for his profundity would
Zigong have been able to understand the nature of

heaven and humans?

Whereas Wang Chong maintained that the quality of one’s innate

endowment of gi determined the quality of one’s five constant
virtues (wu chang), Li Ao and Han Yu depart from the views of

2! “Yuan xing,” 11.5b-6a, Han Changli quanji & &% 2% (Complete
Works of Han Yu), Sibu beivao m4[#5 % (The Essential Collection
of the Four Divisions), Beijing: Zhonghua shuju, 1936,
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living up to one’s word, good faith, rightness, and
wisdom. With those of the upper grade, the five constant
virtues are ruled by one virtue [humaneness] which is
carried out through the other four. With those of the
middle grade, one virtue [humaneness] is possessed in no
small measure and so it is rarely opposed. In regard to
the other four virtues, however, they remain confused.
With those of the lower grade, they oppose one virtue
[humaneness] and rebel against the other four.

When refracted through the lens of Han Yu's essay *‘Tracing the
Nature its Source,” the Lunyu bijie commentary to 5.13 not only
explains why different disciples have differing potentials for
understanding the import of Confucius’ teachings, it also
suggests that the superior constitution of the five constant virtues
in Zigong’s nature accounted for his insight into Confucius’
teachings. Now, given that Han Yu’s views on the five constant
virtues are part and parcel of his three grades theory, what does
he see to be the difference between the upper grade and middle
grade?

Grades of nature and learning

17.2/3
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Han Yu: “The first passage says, “The nature of humans

is close.” This means that through habitual practice

2 Gtandard editions of Lunyu jijie read: “4& b2 4 i » 2oz
H R -



324 gEwmEg: YEAR

people can become wise or benighted. The next passage
says that the most wise and the most benighted do not
alter. This means that people cannot change through
habitual practice. The two meanings contradict one
another and former ru did not got to the bottom of the
matter, I maintain that the meaning of both passages can
be elucidated when read in the light of the passage in the
previous chapter (16.9) which states: “To be born
knowing things is the highest. Next is to know things
through learning. And after this is to learn things through
encountering them as obstacles. The common people,
insofar as they make no effort to learn things even when

encountering them as obstacles, are the lowest.”

Li Ao: * “To fathom principles and thoroughly penetrate
one’s nature and so attain what has been decreed.’” This
is the ultimate statement of the nature and the decree yet
scholars rarely understand its import. The meanings of
the two passages in the text are contradictory and so

should be elucidated in the light of the principles
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contained within the Book of Changes. “The way of the
creative power is to transform and to change; each thing
attains its proper nature and decree.””  And “fitness and
constancy constitute the emotional responses and the
nature.”” And “The alteration of yin and yang is the
way. That which continues this process is goodness. That
which completes this to completion is the nature.”?® This
says that it is in [a state of] stillness that the nature of
humans has always been close to one another. When that
nature is activated in response to external things, it can
be either correct or perverse. When the nature’s
activation is coirrect then it is in accord with the most
wise; when its activation is perverse then it is in accord
with the most benighted. “Being still and not activated,
both the nature and the emotional responses are
forgotten.” Even if one were a sage, there would be some
difficulties in knowing [if someone had achieved such a
state]. Thus Confucius declared that when Yan Hui did
not speak it was “as if he was stupid. Yet when he

withdraws to reflect in private, he is quite enough to

B Changes, 1.6a.
= Changes, 1.17b.
% Changes, *Xici zhuan,” 7.12a.

2z Changes, “Shuo gua .3}, 9.3a, Shisan jing zhushu - =481 5
(The Thirteen Classics with Annotations and Subcommentaries),
Ruan Yuan Beit (1764-1849), Taipei: Yiwen yinshuguan, 1985,
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inspire one. Hui is by no means stupid!” This is because
he “sits in forgetfulness” and forgets about practicing
instructions that have been handed down, such that it
appears as if he is stupid. Of the hexagrams, this matches
Fu (return), “the mind of heaven and earth.” Profound!
The natures and emotional responses of those below the
sub-sage [Yan Hui], however, are at variation from one
another, and there are myriad gradations between the
wise and the stupid. This is why Confucius said “[The
common people,] insofar as they make no effort to learn
things even when encountering them as obstacles, are the
lowest” and “the most benighted do not alter.” These
were words to motivate and encourage students. As for
fathoming principles and thoroughly penetrating one’s
nature, the Book of Changes is the only way to do this

thoroughly.

Han Yu: With your interpretation, although the two
passages are opposite, the meaning is not contradictory
and one can truly realize that “The way of the creative
power is to transform and to change; each thing attains
its proper nature and decree” and that “the way of the

procreative power is passively to receive heaven.” “By
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not practicing, everything is furthered.” Supreme! Indeed,

is it not that “the mind of heaven and earth is profound”?
The contradiction Han Yu refers to concerns two claims: through
habitual practice humans can become either wise or benighted;
the most wise and the most benighted cannot change through
habitual practice. Li Ao’s solution is to the appeal to Confucius’
other claim that people who are neither the most wise nor the
most benighted can change by learning. More importantly,
however, Li Ao further maintains that it is in a state of stillness
that the nature of humans is most similar. Activation of this
nature can lead to correct or perverse emotional responses.
Correct emotional responses enable one to achieve wisdom and
for those whose natures are in the upper grade—such as the
sub-sage Yan Hui—they are also able to “sit in forgetfulness™ and
so not lose the state of stillness.

It would appear, however, that the task of fathoming
principles and thoroughly penetrating one’s nature was exclusive
to sages and sub-sages. According to Li Ao’s commentary to
17.2/3, for those in the middle grade, not only do their emotional
responses vary, so do their individual natures. Presumably, again
this must be because of the variation in the constitution of the
five constant virtues in individual natures. As for those in the

lowest grade, it is not because of their natures that they are
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condemned to ignorance, but rather because they “make no effort
to learn things even when encountering them as obstacles.”
Similarly, in his essay “The Teacher” (Shishuo EfER), Han Yu
writes: “Today, even though the great mass of people are a long
way below sages, they find it shameful to learn from a teacher.
This is why the sagely become wiser and the bénighted more
stupid. Herein lies the reason sages are sages and the foolish are
foolish.”*’
Grades of learning
For people in the middle grade, Li Ao and Han Yu proposed

that learning was sequential (a view that Zhu Xi also made
central to his own views on learning).
11:2
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Han Yu: Door( men F9 )refers to the sage’s door. This is

saying that the disciples learn about the way by moving

1 «Shishuo,” 12.1b-2a, Han Changli quanji.
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through the sage’s door and on into his hall (tang %) .
From the hall they move on into his inner chamber ( shi
% ) . They are graded in descending hierarchical order.
The passage is not talking about their advancement on

the path to office.
Li Ao: A disciple such as You (Zilu) ascended to the hall

but did not enter the inner chamber. This is an example
of graduated differences in a descending hierarchy.
Those who had not reached the door were ranked further
below.
The curriculum of learning that Confucius prescribed for his
disciples followed a defined sequence; moreover, different
disciples progressed to different levels in this curriculum. Only
when they had completed this curriculum could they abandon
learning altogether and enter the realm of Confucius’s inner
chamber. According to Han Yu and Li Ao, the core of
Confucius’s curriculum consists of four hierarchically arranged

grades (pin (i1) or categories (ke Fi}) of learning.
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Li Ao: Confucius set out these four grades so as to make
matters clear to students—irrespective of the particular
category they may have reached—that they might ascend
from the door to the hall and undertake learning by
themselves, taking the sage as their model. The
significance of this is particularly profound, yet vulgar ru
are incapable of following the order of these grades to

glimpse the inner part of the sage’s domain.

Han Yu: The virtuous conduct category is the highest.

Changes says: “Silently it is understood. Thus, this
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understanding depends on virtuous conduct.” % This is
because it does not rely on words.
The speech category follows next. This is what Changes refers to
when it says “Plan before speaking; deliberate before acting.
Through planning and deliberation, change and transformation
are achieved, but these cannot be fixed to a constant norm.””
These are not matters that can be constrained by government and
law.
The category of affairs of government follows next. This is
what is meant when it is said, “Although there are no venerable

3130

and perfected men, there are the statutes and laws. This says

that the affairs of government are not concerned only with words.

The category of “textual learning” is at the bottom. This
is what Rites refers to when it says, “They would identify
the sentences in the texts and determine the meaning.”
“They discussed what they learned and selected their
friends.” *! Small achievements lead to great
achievements. This is to ascend from the lower to the

higher.

Changes, “Xici zhuan,” 7.33a.

Changes, “Xici zhuan,” 7.17a.

Odes, 18.1.6b, Shisan jing zhushu edition.

Li ji, “Xue ji #3¢,” 36.3a, Shisan jing zhushu edition.
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Li Ao: All matters associated with learning the way of
the sages begin with texts. Only after texts are mastered
can human affairs be rectified. Only after human affairs
are understood can one be confident in speech. Only
after words have been forgotten, can one silently
understand one’s actions. This is called virtuous conduct.
It is to enter the innermost part of the sage’s domain. The
four categories are ordered thus, yet the commentaries do
no elucidate why they are so ordered.
Learning is thus sequential, and must proceed in a hierarchical
progression through four stages, represented as four categories of
learning. The lowest or most elementary category is textual
learning, next is affairs of government, next is speech, and the
uppermost category is virtuous conduct, exemplified by silent
understanding. The goal of learning is to become a sage, and as
these comments make clear, advancement towards that goal is
possible. The crucial stage in that advancement is the category of
“virtuous conduct” which is characterized by silent
understanding, a state achieved by Yan Yuan.
Yan Yuan and Zigong
59
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Han Yu: Yan Hui was a sub-sage. In asking only Zigong
who was superior, this surely [affirmed] that Zigong was
not the equal of Yan Hui. Since Zigong had made it clear
that Yan Hui possessed the actuality of a sage, why
should Confucius need to console him? Bao Xian
misunderstood the meaning,.

Li Ao: The meaning of this passage is most profound and

former ru failed to fathom it fully. 1 maintain that

Mencius said that Yan Hui had entered deeply into the
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realm of the sage. He said that he “partook of the sage’s
actuality but on a reduced scale.” He used the differing
limitations [of the disciples] to grade them. Zigong’s
[accomplishments] in speech were more profound that
those of Yan Hui, such that the [overall] gap between
them was not so distant that it could not be breached.
Zigong modestly claimed that he only measured up to
two tenths of Yan Hui’s actuality and so Confucius
praised him for also having glimpsed the inner part of the
sage’s domain. Concerned that his followers would
mistakenly believe that Yan Hui was very learned and
Zigong not so, he furthermore stated that he and Zigong
were both unable to match Yan Hui so as to dispel any
doubt among his followers. He was not consoling
Zigong.

HanYu: I regard the meaning behind Zigong’s words to
be profound and subtle. [Zigong’s attainments were]
consistent with possessing eight tenths of Yan Hui’s
actuality. It was by only two tenths that he did not
measure up to Yan Hui. Otherwise, why should

Confucius state that [he and Zigong both] were unable to

iz Mencius, 2A.2.
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match Yan Hui. Profound indeed!

Han and Li are unequivocal that Zigong was no match for Yan
Yuan’s perspicacity (although Li is notably more sympathetic to
Zigong’s achievements). This view is advanced even at the price
of allowing Confucius to concede that he too was not the equal of
Yan in perspicacity. Given that Confucius’ status as a sage in
never in question, then this is perhaps a relatively minor
concession to make. To reinforce Yan’s achievements, Han Yu
even modifies a passage from Mencius to claim that Yan Hui
possessed the actuality of a sage. Nevertheless, he still insists that
Yan Hui was a sub-sage.

11.19
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Han Yu: I say that sitting in forgetfulness and dispelling

all images from his mind was Yan Yuan’s “being
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empty.” Zigong was not yet able to match Yan Yuan in
achieving a state of emptiness each time he attempted to
do so. Huo % (goods) should be zi & (to assist in),
and zhi # (to multiply) is surely a mistake for the
character quan # (to adjust priorities). Zigong [had
devoted himself to] assisting in ways to adjust to change,
and had yet to receive [understanding of] the principles
of the nature and the decree. This [passage] was probably

to show why Zigong was below Yan Yuan.

Li Ao: Confucius ranked both Yan Yuan and Zigong as
great worthies. How could he possibly have even begun
to discuss such matters as storing up wealth? The Jijie
commentary is wide of the mark. I maintain that the
speech category was actually of assistance in making
correct conjectures about how to adjust to change. Thus

it is clear that Zigong was next down from Yan Yuan.
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Han Yu: The meaning here is most profound. Former ru
had not yet reflected on it. I maintain that Confucius was
not [intending to] give up speech. He said this especially
to lead Zigong to understand that [as an exemplar of] the

speech category, Zigong was not yet able to forget

speech and attain silent understanding. Hence, in saying
“What does heaven say?” he was spurring Zigong to

advance to the virtuous conduct category.

Again, Han and Li confirm Yan Yuan’s superiority over Zigong,
with Zigong not yet having advanced to the “virtuous conduct”
category. This difference is further reinforced by Han Yu in the
following commentary:

17.19

33 The received version of Lunyu jijie reads: FRF&3H FE B T A%
b REERTFF?FEG BT UAL —F AR L
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Li Ao: How profound are the words of the sage! Other
than Zigong, who would be capable of talking about
them? Who would be capable of silently understanding
them? 1 note that in a previous chapter it states:
“Zigong said, ‘The master’s views on the nature and the

ERL]

way of heaven cannot be heard.”” Furthermore in a later
chapter it states that when Chen Ziqin said that Zigong
was superior to Confucius, Zigong said: “The gentleman
may be judged ignorant on the basis of uttering a single
word. One must be careful with words. The Master is
just like heaven which cannot be scaled.” This clearly
affirms that Zigong already understood the significance
of Confucius’ remark “What does heaven say?” He
stated “What would there be for us younger omes to
transmit?” in order to see if he could entice the sage to
extrapolate on his remarks. Truly profound!
Once again, Li Ao appears committed to emphasizing that the
gap between Yan Yuan and Zigong is really one of degree rather
than of kind, suggesting that Zigong had even attained “silent
understanding” of the sage’s teachings (whereas Han Yu had
specifically denied this—a rare instance of inconsistency). Yet
even the attainment of “silent understanding” would, in itself,

seem still not to have been enough to enable even the most
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accomplished disciple to “enter the sage’s inner chamber.”

Sagehood beyond learning

11.20
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Han Yu: ... I maintain that shanren & A (good man) is
a different name for shengren %= A (sage). Is it likely
that in not following old traces one will not enter the
sage’s inner chamber? Here Confucius is instructing
Zizhang, saying that following [other people’s] traces
will not enable them to enter the inner chamber of the
sage’s mind. The inner chamber of the sage’s mind is
profound and subtle; it has no visible form, nor are there
traces one can follow that lead to it. It is beyond the

reach of Zizhang.

Li Ao: Confucius said, “You (Zilu) has entered my hall
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but has not yet entered my inner chamber.”™ The inner
chamber refers to the “mind-ground.™ The sage has a
mind, and also has traces; he has a created form, and is
also without form. “Grand indeed though Zizhang
was,”® he had not yet reached this.

Although neither Yan Yuan nor Zigong is mentioned in the two

passages of commentary, there is little doubt that their

accomplishments were held to be superior to these other disciples.

Yet even if Li Ao’s comment at 5.9 that, as with Yan Yuan,
Zigong had also “glimpsed the inner part of the sage’s domain
(£ R EEH ) ” might be interpreted to mean that they had both
glimpsed Confucius’ inner chamber (% ), actually entering this
metaphorical chamber would seem to be different matter.
Attainment of this level of understanding required the disciple to
abandon traces—the record of those who had journeyed there
before one—and to rely on his own mind alone.
Despite this injunction to rely on coneself, one book can still

serve as a guide in how to exhaust the mind. According to Li

* Analects, 11.15.

3 According to Charles Miiller’s entry in the Digital Dictionary of
Buddhism, this Chinese Buddhist concept refers to “the true mind
that all sentient beings are originally endowed with. It is the agent
and locus for the production of the myriad phenomena.”
hitp:/fwww.hm.tvg.jp/-acmuller/dicts/ddb/cache/b3fc3-5730 htrnl

¥ Analects, 19.16
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Ao’s commentary to 17.2/3, “as to fathoming principles and
thoroughly penetrating one’s nature, the Book of Changes is the
only way to do this thoroughly.” The crucial role of the Book of
Changes in assisting one to fathom principles and to penetrate
thoroughly one’s nature is explained in the following comments:
2.4
e SE TR LE R HELE -
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Han Yu: Heaven’s decree is profound, subtle and
abstruse--—-it is not merely that aspect concerned with
“tracing the origins [of things] and seeking where they
finish.” ¥ When he was fifty Confucius studied
Changes. “He realized patterns fully and exhausted the
pature to its full extent so as to arrive at the decree.” #

Hence it is said to know heaven’s decree.

3 Changes, “Xici zhuan,” 8.20a.
® Changes, “Shuo gua,” 9.3a.
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Li Ao : “That which heaven decrees is the nature.””
Changes is a book for ordering the nature. Former ru lost
its [true line of] transmission. Only Mencius received the
profound truths of Confucius. Hence the “Jinxing”
chapter of Mencius says: “Exhaust the mind fully in
order to understand the nature. Cultivate the nature in
order to understand heaven.” This is the doctrine of the
ultimate realization of the decree of heaven. Rare indeed
was it for the various masters to attain [understanding] of
its subtleties.
Three points are worth noting. First, in citing Zhongyong
(traditionally attributed to Zisi) and Mencius, Li Ao may well
have been alluding to the notion of a Zengzi-Zisi-Mencius
lineage, as first articulated by Han Yu when he claimed that
Mencius was a student of Zisi and that Zisi’s learning was
probably derived from Zengzi. “ The significance of this
“original dactong #E#4r” is that it lends authority to Han Yu and

¥ Zhongyong 1.

" Han Yu, “Song Wang Xun Xiucai xu # Z3EFH A4 4" (Preface
Presented to ‘Flourishing Talent” Wang Xun), Han Changli quanji,
20.9a. Later, the Cheng brothers further developed this idea by
declaring that Zengzi alone had transmitted Confucius’ way {dao),
which he transmitted to Zisi, who in turn transmitted it to Mencius.
See Er Chengji, =—#2 % (The Collected Writings of the Cheng
Brothers), Beijing: Zhonghua shuju, 1981/2004, vol. 1, 327,
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Li Ao as commentators. By consistently criticizing the Lunyu
jijie commentaries, claiming to be able to discern what Confucius
really intended or meant to say, the implication is first that they
alone had discerned which historical ru had insight into
“Confucius’ profound truths” and second, that they were the
modern inheritors in the long ruptured transmission of
Confucius’ way. ‘

Second, given their sustained attacks on the Lunyu jijie
commentaries, there is some irony in the fact that by also
providing a privileged role for Changes in this original daotong.,
Li Ao and Han Yu were continuing a development in Analects
exegesis initiated by the Lunyu jijie editors. For just as the Lunyu
jijie editors had read selected passages from the Analects in the
intertextual light of passages from Changes—enabling the
Analects to acquire a cosmological grounding it had hitherto
lacked—similarly Li Ao and Han Yu employed Changes to
provide the metaphysical underpinning for the program of
learning they found evidence of in the Analects.

Third, Han Yu and Li Ao clearly anticipate Zhu Xi’s Lunyu
Jjizhu in maintaining that there is a point at which learning and
effort become counterproductive. In one passage Zhu proposes
that if Yan had lived a few more years he would have become a
sage if he stopped making an effort and relied instead on
“cultivating” (yang) himself. He uses the analogy of the
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alchemical practice of transmuting cinnabar (lian dan e,
describing how when the requisite temperature has been reached
then, rather than increasing the heat, it is simply a matter of
keeping the concoction warm and letting the process effect its
own maturation.*! In order for transformation to be effected,
ultimately one must draw from oneself, one cannot rely further
on method. Despite his best efforts, his natural gifts, and his
special relationship with Confucius, Yan Yuan did not achieve
sagehood. This is not simply because he died prematurely; rather,
it is because even learning can become an obstacle if it is
motivated by desire. Learning can take one so far; beyond that
one must “get it from oneself” and not from learning. Yet in the
end, Zhu cites not a single example of any ordinary person or
even a single gifted disciple who had achieved sagehood. Neither
did Han Yu and Li Ao.

Y Zhuzi yulei % -F3%#1 (Topically Arranged Conversations of Master
Zhu), compiled by Li Jingde 548 (fl. 1263), Beijing: Zhonghua
shuju, 1986, 3:905,
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Just the Details:
A Wittgensteinian Defense of
Lunyu Early Commentarial Practice

James Peterman’
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But first we must learn to understand what it is that opposes such
an examination of details in philosophy. (Wittgenstein,
Philosophical Investigations, section 52) !

Introduction

In recent work in English on early commentaries on

" Professor of Philosophy, Sewanee: The University of the South, USA;
Visiting Researcher and Fulbright Fellow Institute of Chinese
Literature and Philosophy Academia Sinica, Taipei, Taiwan.

! Ludwig Wittgenstein, (1958) Philosophical Investigations, 3rd ed.,
trans. G. E. M. Anscombe, New York: Macmillan Publishing Co.



