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THE NATURE AND ROLE OF THE MEIROKUSHA:

A REASSESSMENT.

SYNOPS IS,

This thesis is an attempt to reassess the nature and r8le of the
society of bureaucrat-intellectuals known as the Meirckusha.

IT will be suggested that in itself the Meirokusha did not make
such a significant contribution to the 'CivilizaTion and Eniightenment
{Bummei Kaika) Movement' of the |1870s as is generaily assumed, more
especially in Western works. Further, it will be claimed that too
conscious and well-defined an aim, too unified and communally
purposive a nature have been atitributed to the society.

The Meirckusha has attracted a great deal of attention from
both Japanese and Western scholars, and is generaliy regarded as
having made a vital contribution to the Bummeil Kaika Movement. This
thesis therefore begins with an introductery review of assessments
of the Meirokusha that have been made by some leading Japanese and
wWestern schelars, and which seeks fto show in what way these

assessments need tc be modified.



The first chapter is then devoted to Mori Arineri, the principal
founder of the Meivokusha. His early life and thought up to the
foundation of the Meirokusha are examined in detail in order tfo
ascertain and 1]luminate what were”hls‘prlnciple.mofivesiin founding
the scciety.

Chapters two, three and four demonstrate in the first place why
Mori's aims in particular were unananable, and in the second place
why the current reputation of the Meirckusha cannot Justifiably be
accepted. These themes are respectively the "nature' and "Ble! of
the Meirckushg alluded to in the titie.

Chapter two is devoted to a detalled examlination of Fukuzawa
Yukichi, who, as the leading 'Enlightenment' flgure, is of particular
importance in any discussion of the M@irokusha's.rale. It will be

seen that not only was Fukuzawa's dominant position the result of

-.activities totaily-outside -the-scope-of-the Metrokushe; -buf-Fhat
furthermore, he piayed a completely minor r8le within the society
~ except at Its disbandment, of which he was the effective prime
mover.

Chapter three is a less detailed discussion of the |ife histories
and personal relations of the remaining members who contributed to
the society's magazine, the Meiroku Zasshi. This chapter seeks to
isoiate what these men had in common which led them to join together
in the first place, but alsc emphasises their essentially hetercgeneous
nature, which was undoubtedly a contributary factor in their subsequent

inabil ity to stay together. At the same time, i1 is seen that what



they did have in common was basically Their already prominent
position as |eaders of the 'Enlightenment', a r8le which They again
continued individualiy, after the break-up of the society. Thus it
is seen that it was not The Meirokusha as such which led the
YEnlighterment!, but the Meirokusha men individually and separately.
The fina! chapter comprises a history of the corganization and
activities of The Meirokusha and demonstrates the haphazard nature
of 1ts development. The importanft point is made that what must
be inferred as Mori Arinori's aims in founding The Meirokusha were
essentially incompatible with the human material he had at his
disposal. And The highlighting of.the continuing lack of
agresement among the members on the ceniral purpose of the society
provides Important justification of this view.
in the conctiusion, a tentative redefinition of the nature and

rSle of the Meirokusha is attempted.
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MAIN  TEXT



A.E, Housman:

Accuracy is a duty,
not a virtue.

Rilke:

Die Dinge sind atle

nicht so fassbar und sagbar

als man uns mejstens
~glauben machen méchte.

After having read English and Japanese survey histories of the
Restoration period in which tThe more enllightened statements of
the fufure oligarchs are seized upon, magnified and inTerpreted
as the basic theme of the period, it is a sobering experience
to delve into The.,. [Restoration History of Choshu] in which
such statements are but rare flecks of froth in a torrent of
Confucian rhetoric, ~
Albert Cralg.

The old bland confidant general statemenis about whole groups
of men, or classes, or nations ought to disappear from

history; or If something of their sort must remain, and it is
difficuit fo say anything about history, or politics or

society without making uss of genera! statements, they must
remain under suspicion, as expedients which are convenient,
possibly necessary, for use at the moment, but are not the best
we shall be able to do in the way of truth.

G. Kitson Clarke,



PRELIMINARY NOTES

Abbreviations: Appx. = Appendix
Ch. =  Chapter
Ed. =  Edited by, Edition or Editor{s)
fp. = Flrst published
N, = Footnote

Other abbreviations used are standard.

Citation: Ibid., Loe. Cit. & Op. Cif. have not been used;
a full citation is given for each note.
p. & pp. are omitted unless essential; the last
number in a citation is *he page reference.
Titles of books and magazines are in Italics;
Magazine articles and secticns of books are iIn
Roman, enclosed in single quotes,
A large Roman numeral Immediately after a title
indicates the number of volumes in a work {or series).
Works cited more than once are given a code title
of capital letters, given at the first citation.
The code tifles are listed on p.457 together
wWith number references to the bibliography.

Dating: Dates before ! January [873 are given by the
Western year number, followad by the Japanese
style number for the mpnth and day (in that order’,
Dates after and including | January 1873 are
given in the normal manner. (Thus: | September 1875,
but 1870.5.3) '

Japanese Words: Japanese words, phrases, terms and istitutions are
given in Italics throughout (except the bibliography),
but not names of pecple and places, which are In Roman.

Macrons: Macrons to indicate long vowels In Japanese are
given in all cases except Tokyo, Kyoto and Osaka;
and the latter are also given macrons when cited in
a Japanese context.

Names: Japanese personal name corder is foliowed throughout.
Kaigeisho 1s used throughout the main text to indicate
the school of Western studies, originally set up by
the Bakufu, and other wise known variously as:
Bangho(tori)shirabesho, Kaisei Gakko, Datgaku Nanko ete.
Nihon 1s generally used rather than Nippon.
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INTRODUCT I ON

A SURVEY OF HISTOR|CAL ASSESSMENTS OF THE MEIROKUSHA BY JAPANESE
AND WESTERN SCHOLARS: THE NEED FOR REASSESSMENT

Atmost any history dealing with the early Meiji period makes
more than a passing reference to the Meirokusha. Hence it comes
as no surprise to find Professor Okubo Toshiaki, whc has devoted
a considerable amount of writing to both the Japanese Enlightenment
Movement in general and the Meirokusha in parTicular,! saying that
"the place In Meiji culture filled by the Meirokusha needs no
renewed s*ress‘.z And 1n a more recent work, he gives the
following poetic evocation of the society's importance:

The Meirokusha, its destiny linked with the new wave

of Bummel Kaika thought, arose out of nothing like a
st summer wind, and like a comet was as suddenty

extinguished., Its short life lasted barely two years,

but in the manner of a comet it spread its faii over

the hisTorg Meiji thought and exerted great

infiuence.

Thus we fearn that the Meirokusha, though short-lived, had an
important and influential piace in Meiji intellectual history as
a protagonist of the Civiiization and Enlightenment (Bummel Kaika)
Movement. And Professor Okubo states even more specifically that:
T was the pioneer cultural society of modern Japan,
and, as it contained the new intellectuals of the time,

it was The focal point of +he so-calted Entightenment
Movement of the early Melji Pericd.4



A simifar view of the plivotal importance ofi Meirokusha 1s given
by another outstanding Japanese historian, Kosaka Masa'akl, when he
says that 'to analyse the nature of the Meirokusha Is to know the
intellectual class of early Meiji years, and, In one sense, of The
flrst half of the era‘.5 He 1s on lidentlical ground with Professor
Okubo when he characterises the Meirokueha as follows:

In July 873 a group of intellectuals =~ the flrst

real ly self-consclious intelligentsia in Japan

- formed a club whose activities were to be of crucial

importance In guiding Japanese thought....The period

from 1873-1877 has usually been designated by Japanese

cultural hlstorians as the age of clvillizatlon and

enl ightenment....The Meirokusha was in the vanguard
of the civilization and enlightenrment movement.6

The Meirokusha, then, is accorded in Japanese scurces a most
important position in this period of momentous change in Japanese
history, it is credited with the leadership of this great movement
which transformed the Japanese intellectual world of the [870s.

Western scholars have followed the Japanese lead, and the most
recent example of a centinuing concurrence in this view by them can
be seen in Joseph Pittau's book on MeiJi political thought, where he
writes:

The Meirokusha...was the nucleus of the movement for

clvilization and enlightenment. Many of the most

infiuentlal and progressive thinkers and leading

students of the West were members of the Meirokusha....

All were concerned with the problem of modernization

and progress in social, political and educaticnal

fields. They discussed and disseminated thelr views

through the organ of the soclety's journal, the
Meiroku Zasshi.’



These guctations clearly depict the Meirokusha as a group of
new Intellectuals who were of preéminent importance in the
transformation of the general outlook of the Japanese. f[n the early
Meigi period, This ouTiook escaped from the confines of a
self-contained, feddal framework of thought to & fuller world
awareness and willing receptivity To external stimuli. The
infellectuals parfiy responsibie for this change are seen as
medernizers on all fronts, concerned particularly to educate the
general run of their countrymen in whatever was necessary for Japan
to achieve 'civilization' and 'enlightenment' (Bumme? Kaika, Keimo).
And These new intellectuals are equated with the Meirokusha.

Elsewhere, Professor Shively, in an article on Nishimura
Shigeki, one of the most important founder members, has this o
say of The society:

There was nowhere more talk of "Civitlzation and

Eniightenment" than in the Meirckusha, [formed]

by the leading students of the West and the mest

progressive thinkers of the day fo discuss probilems
involved in the modernization of Japan.

L1+ was] the scciety which assumed +he leadership

in the movement for en!ightenment and intellectual

advance.

Thus far the image of the Meirckusha presented by both Japanese
and WesTern authorities is deceptiveiy definite. Whilst these
quotations emphasize the importance of the society in the

Civilization and Enfightenment Movement, however, they do {ittle

to clarify what the movement itself was. It is necessary to go



briefiy into the nature of this movement, as a prior step to
investigating precisely what the Meirokusha is said to have done
within it, and how i+ is sald to have done it.

The Bummei Kaika Movement, is a term which is used generally
to cover the first wave of enthusiasm for things Western which swept
Japan for over a decade affter The Resteration. But it manifested
itself in *wo quite distinct ways, both on a popular and on a more
intellectuat level. The former was symbolised by the adoption of
things from the West,...whether high-collars, fob-watches and
foreign words, or the telegraph and the railway. The intellectual
side of the Bummei Kaika Movement, however, was concerned with the
far more intangible issue of the *ransformation of attitudes. It
is, of course, wiTh this jatter aspect that fthe new intellectuals
of the early Meidji period are associated. These men were naturally
most disdainful of what may be termed 'material' Bummel Kailka.
They would hardly in fact allow that this hallowed slogan could
hav% any meaning when applied tTo such a mere incidental as the
material side of civiliza+ion.9

So the early Meiji intellectuals worked for a transformation
of attitudes, or, as they more frequently put it themselves, for a
reformation of the 'spirit! of the Japanese people. However, the
following two quotations will illustrate how this transformation

is ascribed not to the early Meiji intellectuals as such, but



specifically to the Meirokusha. Professcr Albert Craig says in
his most illuminating essay on sclience and Confucianism:

The acceptance of Western sclence as Rl was...The
beginning of a process by which basic concepts of the
Tokugawa world-view were reinterpreted and in Turn
subverted, by having read into them a Western content.
But it was only after the Restoration, In the wri%ingsio
of the Meirokusha..., That this process was comptefed.

And Dr. Carmen Blacker, in her piongering work on Fukuzawa and the
Bummei Katka Movement, puts the case even more succincTly:

This anxiety to reform the morale or spirit of the
Japanese people became the basis of the movement
during the early eighteen-seventies, known as
keimo, or Eniightenment. The nucleus of the
movement was the group of 'Western' scholars who
formed fThemselves into the society known as the
Melrokusha in 1873, and who disseminated their
views Thrcugh the or?an of the society's Journai,
the Meiroku Zasehi.'

It is the Meirokusha, then, that is regulariy quoted as
being the principal factor in the spiritual reformation which took
place in Japan in the [870s. And the means by which this was
effected are summed up in East Asiq: The Modern Transformation,
the most authoritative general textbook on modern East Asian
history, which says that the Meirokusha 'through lectures and the

iz

publication of a magazine popularized many Western ideas'. A

fuller description of these means, from Profsssor Shively again,
runs as. follows:

Their monthly discussion meetings and lectures, open

to The public and attended by many government officials,
were for several years perhaps the most important channel
for the introduction of information and ideas from the
West; and the activities of the group became even more
important with the launching of their journal, Meirokuy
Zasshi, in 1874.13



Still, howsever, there remains a misleading sense of
definifeness about the society. From the picture so far built up,
few would quarre!l with Sir George Sansom's characterization of The
Meirokusha as 'a iiterary society for the encouragement of Western
531'udias‘,]4 but It is still not clear what aspect of Western
studies. Though the implication is clear encugh that the
Heirckusha set out to, and.did, infroduce progressive ideas from
the West, it is never stated specificalily what These ideas were.
The genera!l idea of what the Meirokusha was, 1s typified In
Father Piovesana's statement that:

Under the motto "Clviitization and Enlightenment®

«..This group of "liluminists" (Keimoshugisha)

take [sic] Tthe lead in diffusing Western

progressive ideas and customs throughout Japan.

But it Is perhaps The same author who comes closest to a precise
definition of what these ideas were, when he later talks of:

...The feading rcle played by this group of

"I{!gmin{s?s? in spreading Zi@gral‘and 6

utilitarian ideas in earily Meiji times...

The prevalent picture of the Meirckusha is now ciear. It is
of a group of intellectuals, knowledgeable about the West, who
were worried about Japan's inferior position in the face of the
West. For This reason, they formed a socliety 1o educate The public
in the '"liberal! and 'utilitarian' ideas on which they saw that the
power of the West was based. And as means 1o spread these ideas,

they first heid public lecture and discussion meetings, and later

published & journai. This the socciety did with such success that



IT may be characterised as the leader of The Enlightenmant
Movement of the seventies. The name Meirokusha becomes almost a
synonym for Bummei Kaika.’7

A reference back to Professor Okubo, however, introduces a
note of discord. The society whose activities 'were for several
yvears perhaps the most important channel for the introduction of
information and ideas from the West', 'lasted barely two years'.§8
In fact, as & public influence, 1t lasted for twenty months, from
April 1874 until November 1875, This is the period covered by
publ ication of the magazine. For investigation reveals that only
the magazine can have had an extended influence upon the public.
Not only was the Meiroku Zasshi started as the record of a private
group and before there was any idea of public meetings, but this
idea of cpening their doors To the genersl public was not mooted
until the society had been meeting for a whole year, and was then
tried as a brief experiment for two months between March and May
1875, °

These few simple facts of chronciogy ciearly indicate That
the overall influence of the Meirokusha could not have been as
extensive as is generally assumed. Furthermore, the general
assumpTion that This influence was exerted as much, if not mere,

through its publlc meetings as through its magazine is clearly

untrue.



it may be fairly stated that the origin of these miscenceptions
is undoubtediy the brief account of the Meirokusha written by
Nishimura Shigeki, who, after Mori Arinori, was The society's
principal founder. Nishimura's description of Tthe foundation and
activities of the Meirokusha, in his autobiography 'A Record of
Things Passed' (Ojiroku), is the only first-hand account of the
society's activities, and is thus frequently guoted as a source of
information. Ojircku, however, was not written until many years
after the Meirockusha had ceased, and atlowance has fo be made for
the Inevitable weaknesses of memory. The pardonable exaggeration
of an old man reflecting with pride on a iife of achievement must
perhaps zlsc not be discounted. Even so, the relevant passage is
very misleading if not balanced by the facts. To quote the account
in full:

In the summer of 1873, the Satsuma man, Mori Arineri,
who had returned from America, where he was Consul
[Benrikoshil, sought an interview with me through the
introduction of Yokoyama Mago'ichiro [?7]. Mori
recounted how in America scholars set up lsarned
socteties, each for their particular subject, where
they both study communally and benefit the public by
giving lectures. Whereas our scholars, he mainTained,
were individually isolated and never came Together,
for which reascn they were of remarkably little
benefit to the world. 1 was his wish that our
scholars too, just like those of America, should
convene Together in learned societies, conducting
their investigations in groups. Morecover, he thought
the morals of cur people had of late declined and
that there was no knowing the depths to which they
might sink. Nor was there anyone else who could
remedy this than men of scholarship and wisdom. For
these reasons, he said, he would like Immediately to
set Up a society, in the first place to promote the



advance of learning and in The second place to
establish a pattern of morality. | gave my assent 1o
this and after some dlscussion between us, promised
to talk it over with certain [other] well=known
pecple in the capital. So | put the mafter to
Fukuzawa Yukichi, Nakamura Masanao, Kato Hiroyuki,
Tsuda Mamichi, Nishi Amane and Mitsukuri Shuhei.

They all came out in favour and so we met together
for the first time, talked it over, and commenced
monthly meetings of a speakers' club in the upper
story of the Seiyoken, with the intention of getting
the public to hear taiks on polifics, arts, science
and so on. This was The first speakers! ciub in
Japan. We called it the Meirokusha because it was
founded in +the sixth vear of Meiji. Up Tiil that
time, Japanese scholars based all their learning on
either Japanese or Chinese sources and knew nothing
about the West. The things we Talked about at the
Mairockusha included many new Western theories, and the
number of both government officials and scholars who
came to hsar was very great. Later, we brought out a
magazine, calling it the Meiroku Zasshi, and this was
Japan's first magazine. |f continued for forty-two
issues and then the [revised] Newspaper Code and Libel
Laws were promulgated by the government. These
restricted what we could discuss in the magazine, and
very strictly too. So the members debated the matter
together, and we stopped publicaticon of the magazine.
After this the Meirokusha actually increased itfs
membership and continded To functicn altogether for
about seven or eight years. But with the establishment
of the Tokyo Academy ETEkya Gakushi Kai'in], 11 broke
up of its own accord. 0

This account by Nishimura is net so much essentially false as
misleading in its emphasis.zl [T is misieading, however, to a
considerable degree and in broadly three ways:

It unduly exftends by implication the period of the society's
influence on the public;

(t lends a false air of unity and determination to both the
society's aim and its means of attaining that aim;

And it overstresses the originaiity and uniqueness of the society.



Nishimura is most obviously misieading about the Temporai
extent of The Meirokusha's influence. The society lasted
altogether, he says, about seven or eight years. In fact, the
Meirokusha was not formally constifuted until February 1874,
when The rules were finaliy established, and its first
confrontation with the general public was not until the following
April when the magazine commenced publication. Furthermore, there
is no surviving record of any public meeting affter | February 876,
and even This was not open to the general public. Meanwhite, the
fast volume of the magazine, number forfy~three, had besen brought
out as early as the preceding November. The scciety's life as an
active public infiuence extends, then, on the most generous
estimate for Two years, from | February 1874 until the same date
in 1876. Restricted solely to the |ifespan of the Meiroku Zasshi,
as is more accurate, iT lasted only one year and sight mon*hs; from
April 1874 untii November 875,

Nishimura further states that the society was founded 'with
the intention of getting the pubiic fo hear talks on politics,
arts, science and so on'. Actually It was through the magazine
that the society made its first impact on the publi¢., As the fame
of the society spread with the popularity of the magazine, however,
mofe and more people desired to attend the actual meetings. On
Mori's suggestion it was then decided fo extend the existing

practice of inviting friends of members as guests, by offering a



small number of tickets for sale fo the general public. This was
affter the society had already met privately for one year, and the
experiment lasted for two momThs.zz As for Nishimura's description
of the topics for discussion, it was certainly never Mori's
intention that the Meirokusha should deal with politics; nor does
the soclety's first rule, defining ifts aim, make any mention of
politics. In this respect, Nishimura is describing The actuality
as it developed and not any initially and ciearly conceived plan.
Mori did have in mind ' arts and SC]EHC@S’Zs as Topics of
discussion - yet the Meiroku Zasshi contains scarcely a mention
of any 'art' or 'science'! outside the writings of the minor
members Tsuda Sen (an agriculturalist) and Shimizu Usaburc

{a merchant and amateur chemist). It will be established below
from an examination of the first number of the Meiroku Zasshi
that beyond a vaguely educational aim the society never did
sattle upon a specific goal.

Finally, the alleged originalify and uniqueness of the
Meirokusha as being "the first speakers' club in Japan' which
also brought out 'Japan's first magazine' entirely fails o fit
the facts. The custom of making formal!l speeches befere the other
members was introduced in the winter of 1874, on the initiative
of Fukuzawa, who had earlier that year established a proper
debating society on the campus at Keio University. And he himself

relates with what opposition this idea was at first met by the



other members of The Meirokusha, particulariy Mori. As regards
the Meiroku Zasshi, this was neither the first magazine in Japan,
nor even the first to introduce information about the West. The
Seiyo Zasshi or Western Magazine, to give but one example, had
attempted Ten years earlier to perform a similar rOle. Thus for
the last decade at least scholars had been actively concerned 1o
propagate knowledge about the West. |t is therefore an obviocus
overstatement for Nishimura to say that 'at that Time Japanese
scholars...knew nothing of the West'.

It is thus clear that the relationship of the Meirokusha
to the Bummei Kaika Movement requires reevaluation,

The first three chapters of this thesis are devoted fo The
early biography of the members of the Meirokusha, up to their
participation in the socie%ry.24 Here it Is attempted to establish
firstly, the motives which led to the founding of the scciety and
the aims with which it was conducted; and secondly, why it was
this particular group of people fthat should have Jjoined together,
and what their general attitude to the society was. As an
essential part of the latter, iT is shown that their membership
and work in The Metrokusha was very far from being the major part
of their contribution to the Bummei Kalka Movement.

The final chapter is an examlnation of the actual organization
and history of the Meirokusha. And similar themes are fo}fowed

here, where it is shown that the assertion of the great importance



of the Meirokusha must again be revised in the light of two
significant facts: firstly, that it was never The Meirokusha's
consistent intention actively to propagandize the public; end
secondly, that, in so far as it did in effect propagandize the
public, This was only through the magazine and not through public
meetings.

The membership of tThe Meirckusha divides readily info two
major groupings. The first, andemor@ united, is called in This

thesis tThe 'core group', and comprises all those connected with

the Bakufu's schoo! of Western learning, the Kaiseisha.zs These

were:
Kanda Kohel, Nishi Amane,
Kato Hiroyuki, Sugi Koji,
Mitsukuri Rinsho, Tsuda Mamichi, and
Mitsukuri Shuhei, Tsuda Sen.

The second and more disparate grouping comprises the remainder,
whose know{edge of the West was of different provenance and who
are classifiable under no single neat heading. In contradistinction

to the 'core group', these are called the 'outsiders'. They were:

Fukuzawa Yukichi, : Nishimura Shigeki,
Kashiwabara Taka'aki, Sakatani Shiroshi,
Mori Arinori, Shimizu Usaburc, and

Nakamura Masanao, Shibata Shokichi.
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it is symbolic of the essentially heterogeneocus nature of the
Meirokusha (a major factor in the short life of the society) that
the Two persons who require the closest attention in assessing The
true nature and r8le of the society, are both 'outsiders'. These
are Morl Arinori, the main founder of the Meirokusha, and Fukuzawa
Yukichi, undoubtediy the greatest of the Enlightenment (Keimo)
scholars.

These two men had certain important similarities to one
another: they were both concerned about Japan's position
vig-a-vis the West; They were both practical minded in their
attempts to better that position; and they were both heedless of
convention in Their pursuit of this goal. But their respective
importance in a study of the Meirokusha 1s fundamentaily different.
A study of Mori reveais what were the original ideas behind the
Metirokusha; a study of Fukuzawa shows how tThese ideas did not, and
probably could not, materialise. |f Mori was the founder, Fukuzawa
couid almest be regarded as the destroyer of the Meirokusha. These
two men are The subjects respectively of the first and second

Chapters.



CHAPTER |

MOR| ARINORI, THE FOUNDER OF THE MEIROKUSHA

(i) Introductory

Mori Arincri (I847-§889)! was an outsider to the Meirokusha in
social background, in training and personal experience, In character
and intellectual orientation, and even in age.

Mori came from Satsuma and was the only member who had not
been a retainer of the Bakufu. He had sfudied English rather than
ODutch, and at a provincial kan schoc| rather than the mefropolitan
centre of the Bakufu. As a result of this, his '"Western studies'
were from the start directed at practical scientific application,
rather than being for the purpose of diplomacy or other franslation
work, as was generatlly %hercase at the Kaiseisho. Whiile belng
aimost the youngest member of the society, he was also The one with
by far The greatest first-hand experience of the West: during two
absences he had spent over six years away from Japan.

Final!ly he had no special love of learning as something in
its own right. Mori was essentially a practical man and a man of
action, and could on-éccasion be brusque to the point of rudeness,

He was throughout scmething of a rebel, exfremeily receptive to new



ideas and energetic in thelir pursuit. Somewhat precipitate in his
conclusions and actions, he was always ready to flout accepted
opinion and official procedures. His enthusiastic response To
ideals was not always matched by a fuli realisation of their
logical consequences when applied to the Japanese context. I+
is perhaps this flaw which explains The apparent irreconcitabiiity
of his avowed |iberal principles with his later actions as
Minister of education. He would be a tragic figure if he had
glven any signs of consciousness of this duality, but Mori was nof
a philosopher: he was a pragmatist, an incurable cptimist, and
seems never 1o have doubted The supericrity of actien cver
reflection. Above all he was an enthusiast, given fo The
formulation of grand schemes,...schemes which were ncet all
necessarily doomed to failure, but which nevertheless needed a
greater degree of foresight and preparation in order to forestall
difficulties than Mori possessed,

Possibly the best single word to describe Mori is 'unconventional'.
He forms a stark centrast to the majority of cther members, who,
despite the novelty of their studies, were frained bureaucrats and .
were hence scmewhat conventional, Mori thus had a rather different
attitude Towards the society he founded from that of his fellow
members.

Two main concerns dominate Mori's thinking during his early

life and both were influential in the establishment of The Meirokusha.



These concerns were education and morality, specifically sexual
moral ity. Mori envisaged an 'academic' society that would Introduce
into Japan practical knowledge of how truiy civilized societies
worked, principaliy on the material but aiso on the moral level.

Up to the Meirokusha years of 1873-5, Mori's life was spent
in five alternate periods of residence abroad and in Japan, during
which his ideas on educaticn and morality developed from pureiy
personal To social oriented concerns. The Meirokusha was the most
important among several schemes, to which these social concerns

gave rise.

(i1} IntroducTtion to the West; 1847-68: Educatlion at second-hand,

and first-hand Experience

Mori was born in (847 the youngest of five children in a
comparatively poor samurai family of Kagoshima, The castle~town
of the Satsuma han. Though poor, his parents seem to have been
determined to give their children The best possible education.
In the words of an early biographer of Merl, they 'put their
family patrimony in jeopardy, exhsusting their resources in
educating their flve sons'.3 Mort thus early acquired a sense
of ‘the Importance of education.

No detaiis are known of the contents of his earliest
education, and although he also attended a small iocal school,

his first twelve vears seem to have been spent largely under the
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supervision of his parents. Both of them took great perscnal cars
and interest in their children's education. The father, though
"lenient and inclined fo be permissive [was] diligent in supervision
and worked hard to encourage a fine character....The posiTicﬂ of the
Mori family being what it was, he might naturally have made his

boys into clerks,...but he refused to do so on the grounds that it
would interfere with their sTudEes.'4 The really dominant influence,
however, was the mother, who was 'strict and put ai!l her effort into

2 She was a strong and independent-minded woman, and Mori,

it.!
very much {ike Fukuzawa, appears tc have been greatly Infiuenced in his
'originality' by his mo‘i’her.6

The next stage in his schooling was at the Satsuma han schocl, the
Zoshikan, which he entered when he was about twelve or thirteen,
His studies comprised no more than the normal education in The
Confucian classics and the elementary training netural to a samurati,
but it was while here that he was first awakened +o a positive
interest in the West. [T has been suggested that Godai Tomo’a+su7
was influential in this, but more certaln evidence of his new
interest is his reading of a woerk on coastal defence -~ a much
discussed Topic at that period of growing foreign inTrusion.S This
was in 186!, and whatever the immediate causes of Mori's interest,
he had developed sufficient rescolution by the fellowing year to

obfain his father's permission fo study English. He is supposed

to have commenced these studies under Ueno Kagenori,g‘buT It is



doubtful how much he really tearned from Uenc, who was frequently
away in Nagasaki.lo
Mori's first and very short period of formai training in

M and

English, was not until he entered the Satsuma Kaiseisho.
even this can have served him as but the barest introduction to
his real 'western studies' which must be said to have started
onlty with his arrival in Englend.

Mori attended the Satsuma Kaiseisho for just over half a
year. He entered shortly after the school was first founded in
|864.6, and in 1865.1.18, he was selected by his han as one of a
group of fifteen fo pursue studies in England, in defiance of The
Tokugawa ban against leaving the coun?ry.32 He was undoubtedty
chosen as being ong of the bare ten per cent of students taking
Engtish rather than the more customary Dquc:h.|3 Why his interest
was from the start so clearty directed towards English is not clear,
but a gradual swing away from Dutch had been underway since
mid—cen%ury.’4 Nor is it known which other subjects he took. The
Satsuma Kaisetsho, however, was designed to give instruction in
modern mififary and naval sciences, and accordingly offered courses
in gunnery, tactics, astronomy, geography, methematics, surveying,
ship-building and medicine, in addition o language instruction
in Dutch and Engiish.ls Mori's original intention was to join The

navy,|6 and it is not unreasonable To assume That the subjects he

later tock in England (history, chemistry, physics and maThemaTics)|7
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were principaily & continuation of his studies at The Satsuma
Kaiseisko.E

In the event, these scientific studies were not put to The
practical use he intended. The real significance of Mori's first
Trip abroad was in The first-hand introduction It gave him to
Western cliviiization in general and in the sofid grounding it
gave him in the English language in particular. The latter
especial ly was of great help to him in his later role as a
dipiomat In both England and America. The problem of foreign
language sTudy as an educational key fto the door of modernization
in fact ranked high among Mori's preoccupations throughout the
formative years of his |life. He was even to advocate the adoption
of English as the national language of Japan. This was a later
development, and formed but one facet of his interest in education.
The beginnings of this interest in education, as also of his
concern with morality, can be clearly traced during Mori's first
Trip abroad.

This trip divides into two quite disTinct parts: first, he

9 Then, a

was a student in England from 1865.5,28 until 18&7.7.
completely new departure, he spent some ten months in America as
an acolyte of the Brotherhood of The New Life, a communistic

commun ity established at Brocton, New York State, by the sexual

mystic, Thomas lLake Harris,zo



From England Mori wrote a number of ietters to his eider
brother Yasutake, and these, together with the diary he kept on a
short trip to Russia, survive to record the evolution of his ideas
during the first two years.2| Consplcuous in these early writings
is Mori's conviction That Western civilization was generally
superior to that of Japan and that educaticn was the all-important
means of catching up. Also ncteworthy is the attention he gives
To sexual merality as one important aspect of civilization.

Mori based his admiration for Western civilization on its
commifmen+ to the rule of equalitarian faw and tc democratic
government. But this admiration was not simply The expression of
a cultural inferiority complex. As in the case of all the keimo
men, it was strongly tempered by a very real fear of imperialistic
aggression. 'jn my opinion,' he wrote to Yasutake early in 1866,
"condlitions in Japan have come to a terrible pass, and our I[mperial
land is already about to slip down tha gullet of the foreign
barbarians.’z2 Even his admired America and England were suspect,
but most of all to be feared was Russia.

Russia was Mori's consistent b&te moire, both as the antithesis
of alt he thought best in the West and as the epitome of afl that
was worst - the potential aggression. Merl conjures up a
magnificent mixed-metaphorical monster in describing the petential

aggressor .
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From England Mori wrote a number of lefters to his elder
brother Yasutake, and these, fogether with the diary he kept on a
short trip to Russia, survive fo record the evolution of his ideas
during the first two years.zl Conspicuous in these earily writings
is Mori's conviction fThat Western civilization was generalty
superior to That of Japan and that education was the all-important
means of catching up. Aiso noteworthy is the attention he gives
To sexual morality as one important aspect of civiiization.

Mori based his admiration for Western civillzation on its
commifmen+ to the rule of equalitarian law and to democratic
government. But this admiration was not simply the expression of
a cultfural inferiority complex. As in the case of ali the keimo
men, it was strongly tempered by a very real fear of Imperialistic
aggression. 'In my opinicn,' he wrote to Yasutake early in 1866,
'conditions in Japan have come to a terrible pass, and our Imperial
tand is already about to slip down the gulleT of the foreign
barbarians.’22 Even his admired America and England were suspect,
but most of all to be feared was Russia.

Russia was Mori's consistent b&te noire, both as the antithesis
of all he thought best in the West and as the epitome of all that
was worst - the potential aggression. Mori conjures up a
magnificent mixed-metaphorical monster in describing the potential

aggressor:
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...[Russia] harbours now in secret the cunning of a
cat, and while she conceals her eagle's talons and
maintians an cutward air of docility, within she
harbours the heart of a wolf and is merely iying in
waiT for a gap in our defences,23

And he cutlines the type of cunning manceuvre she is jikely to
adopt:

What Russia needs now is a Hong Kong. |f intimate
relations are contracted between her and Japan, she
witl certainly say Thal since France and England as
weli as America are perpetually on The lookout to
swaliow up Japan, we in Japan should avert this by
pooling our strength with her. With this as baift,
she will say: ‘'What we would like is to fit out cne
of yeur strateglc harbours as a base and to station
battieships in it. For then you would be protected
by That place.! But | do not need to waste words
explaining how by that time we would be safely
inside her belly.24

In criticising Russia's internal organizaticn, Mori heaps
scorn on her backwardness. And in so doing, he already shows a
concern for the basic freedoms which were so clsarly a
prerequisite of 'civilized' government. At a later period he
was To argue passionately for the freedom of reiigicus belief;
in This case his concern is for tThe freedom of speech:

...LRussia's] lack of both government and laws is

dreadful and afso unusual. You can hardly talk of

England or America in the same breath. When | first

entered the counfry, | asked what were its sirictest

prohibitions, and | was told that it was absolutely

forbidden to discuss polifics.

He has some hard things fTo say about the tyranny of the Czarist
régime, and after citing a few of the 'countless acts of injustice

and illegality' perpetrated by Russia on other countries, he

continues:
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What is more, there is no question of pubjiic
participation in the internal government of
Russia, which is entirely in the hands of the
Czar. Consequentiy Thgge are frequent cases of
unjust administration.

Russia, for Mori, couid really do no right and was at best but a
poor imitation of the real West. Her navy was copied from England,
her army from France, her medicine from Germany. Even an inciement
climate is cited in final condemnafion.27

What Mori clearly admired most as the basis of Western
civilization was the rule of |aw, founded on humane and raticnal
principles. Buf if Russia was barbaric in this respect, so foo
was his own Japan. In 18586.7.26 he wrote To Yasutake both of his
conviction of The importance of such iaw and of his mortification
at his country's shorfcomings:

What branch of learning,as distinct from the various
technical fields, forms the basis of the state? As
you know yourself, law is the fundamental prop of the
state, and if the law Is unciear it is as good as
impossible to have a peaceful country and a faw-abiding
citizenry. HNow, although we do happen fo have a
traditionai [code of] law in Japan, it is for the most
part harsh and inhuman, so that it would be just as well
If we did not have it. Of course, the same is said of
the foreigners! laws, and yet of all the English laws
which have come to my notice in the year which has
already passed since | arrived here, not one is
unreascnable. Comparing our laws in Japan on the other
hand, we have scarcely anything but unreasonable and
inhuman ones, and the humiliaticn | feel is fruly
unbearable.

It was not long before Mori came to see, in America, the
finest development of Western civilization. For her he had the

greatest possible admiration, and his heart was clearly drawn There
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even before he went in person. What fired the imagination of the
young Mori in the young naticn across the Attantic, was just

what he reproached Russia with facking: her democratic form of
government, the logical extension of the rational, equalitarian
law he so much admired in England. The letter he wrote o
Yasutake shortly before leaving England for America both outlines
hls admiration of the Idealised American system, and speaks
prophetically of the rise of America and her future importance
for Japan:

[t is now barely fwo hundred years since America was

first opened up, and the nation's government is

planned by ali{ the people, whether great or smali.

They administrate fairly and Justiy....All the

Westerners say that America is the place which will

rise to power in the future. Even Englishmen, who

particularly dislike Americans, concur in this....

After private reflection, it is my opinlon that

America will be the place to help [Japan] if only

we strike up intimate relations there.

Moril, then, feared, but even more strongly admired, the
obvious power of the Western nations, which he saw already as
based on the rule of law, equality and freedom, He was eager
for Japan fo take her place alongside these great nations and
speculated as to how this might be brought about.

Mori's letters further show how he gradualiy developes a
clearer picture of education as the key. The fundamental necessity,

of course, was to 'strengthen the nation' vis-&-vis The foreigner.

On the home front, Mori seems to¢ have advocated the overthrow of
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the Bakufu and the restoration of imperial pOWer.BO From his own

experience abroad, he was convinced that the Japanese had alsoc to

educate themselves in tThe ways of The rest of the world. At this

stage, this meant individual Japanese undertaking special studies

in order to bring about particular changes.

In one of his earl|iest letters Mori writes:

«..The evii of the present order beggars description,
and even in the WesT the reputation of the Bakufu is

very low. Truly it is a most shameful matter, not only
that such a state of affalrs should exist in The Empire
at all, but also that it shoulcd be assessed by foreign
envoys. Ah! When wili we be able 1o restore ocur fallen
fortunes?...ln my humbie opinicn it is excesdingly
difficult for anyone who has not at some time fravelied
in The world to succede in great undertakings. Although
my own ideas are not yetl entirely seftled, my soul has
been much transformed since | crossed the seas,...so much
so that | am myself astounded. For myself, | believe That
the principle object of learning is the study of man
himself, and so | consistently do the utmost to cleanse
my sullied spirit.3!

Some three months later, in January {866, his ideas are a bit more

precise about the immediate means of increasing the nation's power

which are cpen fto him personaliy:

Mori

How are we to obtain that power? i believe that the
most Important thing in fact is fo fravel round the
worid, observing countries! political organization of
course - but also the spirit and ways of the peopie.
In addition fo this | shall myself take care to study
and acquire two or three skills; to strive to carry
through the infentions of our father and mother; to
Treasure tThe memory of our two dead brothers; and
finally {0 avoid sullying my name in the annals of
hisTor‘y.3

is thus starting fo lay stress on his own education., And

Though he speaks only of himsel® it is clear that he would subscribe

To this as a pattern for others too.
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In a later letter, his concern for his own education in fact
extends to that of Yasutake as well. In suitably deferential terms,
he advises his brother to study both English language and Japanesse
law, with the infenticon of devising & modern system of law for
Japan, based on national needs and traditions, but at the same Time
equal in scope and intent to Western practice:

[f you react to my ideas now and study the variocus
political systems of other states, and, by compounding
these with our own traditional law, build up a new and
JusT system, everyone in the Empire will receive benefit
throughout all ages....Although there are now mere and
more Japanese who study foreign ways,...they are all
content fo run after mere fechniques and do not understand
the principies behind them. On the off chance that you
might agree with my interpretation, and will act accordingly,
| am appending a couple of suggestions for your perusal:
(1) Stert learning English as soon as possible,

(2} Become ceonversant with our Japanese legal system....
If we do not quickly get to understand our native system,
we will find it hard ¥o make comparisons with other
couniries., On the other hand, if law is not established
according to the conditions prevailing in the country
concerned, great harm must result. So could we not,
through a knowledge of both cur own and foreign systems,
combine the best of both in such a way as to conform tfo
local conditions, and thus establish a completely equitable
sysTem?33

Thus Mori is convinced that education is the key To the modernization
of Japan - education in both the techniques and the spirit of
Western civifization.

Sexual morality was of course a very important aspect of this
Western civilization. AT this stage in his |ife, however, Mori
was more preoccupied with sex as a personal problem than as an

object of social leglisiation. This is not a subject he brings up
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in his letters fo Yasutake, but he is prompted to reflection in

the privacy of his diary, Kovo Kiko. As 'two most unspeakable evils'
which he finds in Russia, Mori cites quarreis over the inheritance
of property, an¢ Tthe large numbers of illegitimate children, and

he continues:

I+ Is a most difficult. thing to deal with those factors
which disrupt basic human morality. Nevertheless,

they must be dealt with. Puzziing over this | have
losT much sleep in my distress. |1 has aiways been
difficult for men to deny themselves their desires

and sexual pleasures, and although the priests of

the Zen and Shin sects, for example, are supposed

by their title to abstain from lust, | have not heard
of one who was able fo keep to this throughout his
whole 1ife, let alone the case of lay men and women.
The latter are all unlearned and without an educated
conscience, and there may well be reason not fo censure
or punish them too harshly. However, to make some
distinction beftween man and wife would certainly be

far from treating basic human morality lightly. |

feel! it a great misfortune that although | am already
twenty, |_have still been unable to find the perfect
solution.

No written evidence survives for the development of Mori's
ideas during his time in America, but iT is clear that his Ten
months! stay at Brocton will greatly have strengthened the
preoccupation with sexual purity which was aiready evident in
England. Great emphasis was laid by the Harris community upon the
spiritualization of what were regarded as the baser sexual drives.55
Professor Hayashi Takeji regards this Time spent with the
Brotherhood of the New Life as fundamental to an understanding of

36

Mori's commitment to the West. Whilst this may be so, it was

probably not so influential In convincing Mori of the validity of
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the partficular theoretical concepts which he accepted as the
fundamental bases of Western civilization, What was really
important, as has been pointed out by ivan Hall, was the sheer
intensity of Mori's experience as an eager and impressionable
young man at The Harris communify.37 Certainly the sexual
attitudes of the community conformed largely to Mori's own
natural purltanism, and seem to havellefT a lasting impression
on him.

Thus we have seen how from the earllest days the
importance of educaticn was impressed upon Mori by his parents.
This early education was essentially practical, and once in
England Mori's full realization of the superiority of the West
confirmed his conviction that he must educate himself in order
to assist persconally in the transformation of Japan from a
backward to a modern nation. We have also fraced fhe first
expression of his concern with sexual morality. When Mori
refurned to Japan he seemed to have the chance o fry and

implement some of the conceptions he had devéloped. from his

first contact with the West.

(iii) Western Experience applied without Success, and a new

Approach to Educaticon, 1868-70

In mid 1868 Mori returned to Japan for two years and during
this time was prominent as an organiser and member of the Kogisho,

Japan's first attempt at a national parliamentary body. He was,
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howaver, completely unsuccessful in his attempts to provoke changes
towards Western ways through this body, and even suffered temporary
disgrace; but his failure led him to a new approach towards the
problem of Japan's modernization and the r8le which education had
to play.

From aimost the moment of his return, untii July 1869, Mori

-8 but most Important was his

held a variety of government posts,
work on two of the special committees set up within the Seidokyoku
(Systems Bureau) to investigate, the one, school systems, and the
other, pariiamentary procedures.39

Mori's membership of the [Schooll Systems |nvestigation
Committee (Seido Chosakyoku) 1s the earliest instance of any
official connection with educational affairs. But It was also on
this committee that Mori made close acquaintance with three other
future members of the Meirckusha: Kanda Kohel, Kato Hiroyuki and
Mitsukuri Rinsha.4C

Far more important as providing evidence of the development
of Mori's ideas, however, was his membership of the Parliamentary
Procedures !nvestigation Committee (Giji Teisai Torishirabekyokul.
This body was set up in 1868.92.18 to draw up proposals for the
establ ishment of a par!iamentary body.4l Kato and Kanda zgain
joined Meri on this committee as did yet another future member of

the Meirokusha, Tsuda Mamichi.42 But Mcri appears tc have been

the most important and vocal member, insisting, among other things,
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that the parliament should have legislative and not simply advisory
powers, This stipulation was in fact incorperated In the first
article of the draft rules they eventually drew up and published
under the title of Kogisho Hosoku An (Proposed Regulations for a
Cel iberative Assembly).43 As a result of the committee's proposals,

44 .nd for the next

the Kogisho was duly established in 1869.3.7,
four months the deputies (Kogisho Gi'in or Koginin) from the
various han submitted opinions on a wide range of ?Opics.45 In
effect, the presidency was heid, throughout the brief existence
of the Kogisho, first by Mori and then Kanda.*®

Not surprisingiy, the general tone of the Kogisho was often
reactionary. Nevertheless, all the fufure keimo men who were
members seemed eager o make use of this public forum for the
discussion of their ideas, and tabled progressive metions, aimed
at modernizing various aspects of their society.

Mori in particular saw the Kogisho as providing a chance to
introduce much needed reform, and tabled a number of motions,
reveal ing a quite revolutionary attitude towards estabiished
social values and traditional modes of government.

He tried to estabiish the principle of government responsibility
to parliament in fiscal matters by proposing that tax increases and
new taxes be necessarily passed by the Kagisko.48 He urged the
speedy establ ishment of truly centralized government with land

divisions based on a system of kem and gun fo replace the otd han.49
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He advocated the principle of individual responsiblility in crime
instead of the traditicnal concept of collective responsibilify_So
He spoke out for the 'democratizaticon' of names, calling for the
abcl ition of aliases (tsusho) and special names deriving from
titles, so that all people wouid be calied by their 'ordinary
names' (jitsumy5j.5i And finally came his propesal to restrict
the obligatory wearing of swordS,52
This last biil, given its first reading in 1869.5.27, is
generally referred to as Mori's 'argument for the abolition of
swords' (haitoron), but this is something of a misnomer. Whiist
Mori undoubtedly regarded the wearing of swords as uncivilized and
certainly looked forward fto their total abandonment, what he
actual ly proposed was:
{1} That pecple other than officlalis and soldiers
be permitted, If they wish, to discard their
swords; and
(2) That it should be open even fo officials not
te wear the short sword.
This, Mori hastened to add, was 'not in any way intended as a
silight to the mi!‘ifary‘.54 However, the atmosphere pravailing in
the Kogisho, which had already rejected his idea cn gun and ken,
can be judged from the rejection also ¢f an eariler bill fo outiaw
the samurai right of kirisute. This bili had been defeated 200 fo
3.°° |t was hardly |ikely that the same house would permit any

interference with the implement of kirisute. As one opponent put

it:
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The wearing of the Two swords is a natural expresslion
of the martlal spirlt of our empire....How could anyons
wiTh even the sl%%h?es% trace of Yamate spirit put
aside his sword?

Another compiained that without swords it would be impossible to
distinguish between samurai and +radesman.57 Mori's bill was not

only rejected outright but caused such uproar and offence as

8 and it led directiy fo

his dismissal from all government posts in 5869.6.20.59

pesitively fo endanger his own life,

Not only did Mori fail to get his modernizing moetions through
the Kogisho, but the idea of the Kogisho itself as a parliamentary,
fegislative organ of the state proved abor?ive.ﬁo Thus Mori's
personal frontat assault on socliety met with no success. in
particular the drastic result of his bill on swords must have
brought It home to him that change was necessary at a far deeper
level. As he wrote in a letter to Okubo Toshimichi, requesting
the continuance of his patronage:

f have subsequently Thought very carefully about

what you sald to me yesterday on the matter of

wearing swords; and just as you so clearly

pointed cut, | did not understand contemporary

teeling and spoke recklessly....b!

In the same letter Mori denounces his own 'failing of persisting
to the bitter end in my obstinacy'. But whilst he apologises,
it is clear that he has had no change of heart. Afll that he
will change is his tactics.

After his dismissal, Mori retired to Kagoshima where he had

ten months of comparative leisure in which to do some hard
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re-thinking. Eariier in England, Mori had shown an awareness of
that distinction between the outer form and the inner spirit of
civilization which was the hallimark of the keimo men.®? This had
led him to stress *the importance ot education.

However, Mori's main concern at that time was The sducation
of particular individuais = specificaily himseif and his brother,
Mis encouragement to Yasufake o study law was clearly based on
the idea thatf modernizaticon could be achieved by iegislaTion from
above. The enactment of this legisiation would be the work of
the few enlightened Individuals who had supericr knowledge of the
West. The complete failure of Mori's own individual alttempts to
introduce The West through the Kogieho, however, had made it clear
that it would rot be possible for the few enlightened individuals
to Impose The necessary changes from above. (T was obvibusly
essential first to Induce a more receptive attitude among the
whole people., This wouid invelve education at a more general
levei, and it was probably not by purely arbitrary choice that
Mori set up as a teacher during his enforced retirement.

All the previous year in Tokyo, Mori had been finding
time to give English lessons o students he had lodging with him
at his frugal establishment in Kanda.63 Ang when he arrived back

at Kagoshima he set up a proper schoo!l for instruction in English

at a local temple, +he Kokokuji.o?
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Some idea of the importance he had come to attach to language
study is given in a petition to the han government which he drafted
in 1870.5.22, and which sfarts:

The principle eiement of Western studies must be

language work, and tanguage work comprises first

and foremost the study of sounds, from which one

advances to letters, and is then by degrees

trained in calligraphy, and grammar, and then

mathematics and all the hundred and one other

branches of learning.65
He goes on to urge that native speakers be employed in order tfo
obtain the best results. Obviously his own experience in the West
convinced him of the importance of language as the infroduction
to all the further studies on which Japan's advance In civitization
must be based.

This petition and his founding of a school demonstrate a new
approach to the probiem of education as a key factor in
medernization. Up to 1869, Mori saw the prcblem largely in Terms
of educating particular people for individual action; from 1870
he saw it increasingiy in terms of educating the mass of Japanese
so that they should be ready to accept modernization.

I+ may be noted in passing that Mori's continuing concern
with sexual purity also found expression at this time in The form
of a campalign against paederasty, a vice said to be 'peculiarly
strong in SaTsuma‘!66 This can in fact be regarded as simply one

aspect of Mori's broader concern for general education in the ways

of the West.
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The significance of Mori's having set himself up as a teacher
should perhaps notT be over-stressed. Dismissed from government
employ, he will have had to suppert himself, and all his former
experience made the teaching of Engllish an cbvious choice, even If

we discount his obvious enthusiasm for the task, and his sense of

its importance, as witnessed by his petition. The great significance,

cutlined above, which the Haitoron and Morl's subsequent rustication
must have had for the development of his ideas, is largely inferred
with the aid of hindsight. |1 was during the subsequent period

of Mori's life, as Japan's first representative in America, that

his concern for general education became fully developed. And

this was the cruciat period for the chrystalization of those ideas

which led directly to the foundation of the Meirokusha.

(iv) Renewed contact with the West and Chrystalization of an

educational Philoscphy, 1870-3

In i870.9.25, Mori was suddenly ordered by his han fo
proceed with all speed to Tokyo, where he was appointed one of

Japan's first two representatives resident abroad, and posted to

the United States with the rank of Junior Commissioner (Shobemmushi).

Mori reached San Francisce in !870.|2.27,68 and was soon

installed at the legation in Washington which was to be his home
for about the next two and a quarter years. During this time his
dipiomatic duties appear to have been fairly {ight - |ittie more in

fact than managing arrangements for the |wakura Embassy while it

7
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was in America, and negotiating a postal *rea?y.69 He was free
for fThe most part fo devote himself to another commission entrusted
to him, and one much dearer to his heart. This concerned educational
matters.

ina letter dated 3 February 872, circutated to a number of
American educationists, Mori wrote:

Having been especially commissioned as part of my

duty in this country to look atter the educaticnal

affairs of Japan, and feeling perscnaily a great

interest in the pregress of that empire, | desire

to obtain from you a lefter of advice and

information bearing upcn this subject....
From this it is clear that Mori's interest in education was both
an official and intensely personal one. Mori's personal interest
in education proved to be the decisive influence over his actions
during This second period in America, and his enthusiasm deveioped
to such a pitch that in February 1872, he attempted to resign his
diplomatic post with the apparent intention of entering the
Education DeparTmenT.jI

The group which accompanied Mori to America in I870 comprised
both staff for the new legation and a number of students who were
to be in his charge.72 Eventual ly, the number of government
students in America answerable to Mori fotalled some two hundred.73
But this is the most that can be said with cerfainty about the
educational duties enftrusted fo Mori by his government. Later in

873, he was to submit a report o the Educaticn Department on the

Amer ican scheotling sysTem.74 But this need not have been an
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official duty. I+ would have been fully in keeping with Mori's
character fTo submit such a report on his own initiative.

Meanwhile, Mori seems +o have taken a fatherly interest in
his students well beyond the call of duty. This one would expect
in the case of Kanda Naibu, The adopted son of his friend Kahei,
and who had shared his cabin on the voyage to America, sleeping
'on the upper berth [from where he] could iook down on Mr Mori
. taking his cold bath every morning'.75 Mori, however, seems
to have felt perscnaliy concerned for ail his proTégés, and his
American secretary at the legation, Charles lLanman, records how:

Locking upon Mr Mori as their protector in this

country, The more advanced students have natfurally

fallen into the habit of sending to him some of The

resuits of fTheir schoo! education....
and Mori had regular reports on fthe students sent fo him in
WashingTon.76

That Mori's interest was not confined fo the officially
sponsored students is clear from his strong interest in
Niishima Jo, a non-government student, and future founder of
Doshisha Christian University. And even more significant is the
fact that he was developing private plans of his own to further
education in Japan, as is clear from Niishima's letters. Mori met
Niishima for the first time In Bosten in mid-March 1871, and then

again two months later at Amhersf.77 The latter occasicn was at

Mori's invitation and expense, and as Niishims wrote:
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The main idea of his inviting me is That he was

then Intending to establish schools at home after

the American system, and desired me to take

charge of it [sic].78
And these were plans which bore fruit on his return home with the
establ ishment of the Shohokoshusho, or Short Course Training Centre
for Commerce, aithough Niishima eventually had no connection with
the 5cheme.79

Niishima was also amongst thirteen Japanese students whom Mori
introduced to Tanaka Fujimaro in order fo assist him in educational
invesfigafﬁons.ao Tanaka was attached fto the |wakura Embassy as
Commissioner of Education, and he had instructions to study American
and European educational systems with a view to finding a basi's
for the Japanese system. Mori may or may not have been charged
specificaily with doing preparatory work for him, but through his
persconail interest in educational matters he was certainly able to
be of assistance to Tanaka. As often as a busy social round would
allow, Mori was in the habit of touring round schools asking
questions of teachers (particularly in Massachussets and Coﬂnecﬂcu%ﬁ).8£
Also, as was seen from the circular letter quoted at the start of
this section, Mori was already in fouch with ieading men of the
educational world before the arrival of the Embassy. He was thus
able to arrange a number of important introductions for Tanaka.82

The answers fo Mori's circuiar of 1872 were combined to form

the bulk of a work which Mori published on | January 1873 under

the titie of Education in Japan; A Series of letters addressed by
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Prominent Americans to Arinori Mori, This was the last of three
publications made by Mori during his term in America, ail writfen

in English, ail the outcome of Mori's private enthusiasm, and atl
revealing as Tc his ideas on esducation. The other *wo were: Life
and Resources in America, September [87], and Religious Freedom in
Japan: A Memorial and Draft of Charter, November [872. These three
works will now be examined in chronological order.

The interest of Life and Resources in dmerica for the
development of Mori's educational ideas is clear from his own very
short preface to what was in effect a compiiation by Lanman:

T is often the case that enmity and bloodshed are

the consequence of storing up prejudices, resulting

from the want of mutual knowledge of the parties

engaged. The object of this publicaticn is not only

To aid in removing Those prejudices, but also to

invite all The lovers of their race, to join_in the

noble march of progress and human happiness.83
The original pamphlet was 2 straigh? and simpie description of all
practical aspects cof American life, covering over 200 pages, and
was 'intended for exclusive publication in dapan, where it [was]
to be fransiated into the language of that counTry‘.84

Cleariy then, Mori wished to awaken the Japanese 1o the
real ities of American greatness in order to inspire a spirit of
emulation. And seeing that Life and Resources ... was produced
within nine months of his arrival in Washington, it seems clear

that Mori must have come already very clear in his own mind about

both the matter anc¢ means of educating his counTrymen.BB
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Religious Freedom in Japan... is a far more important
document for the assessment of Mori's attitude towards education.
This work was never actually fransiated into Japanese,86 and seems
by its advocacy, in the first half, of the freedom of religious
belief and ;pecificaiiy of Christianity, to have aimed solely at
reassuring the Americans, who had quite plainly shown the
lwakura Embassy how deeply they resented the still official ban
on Christianity. |t was, however, addressed to Prime Minister
Sanjo, and by its equal emphasis, in the second half, on education,
was clearly intended to be read by membars of the government -
whether in English or in some projected franslation.

In fact, Religious Freedom in Japan... is so divided between
its two distinct aims and topics that the fitie fells only half the
story. Educaticnh, indeed, emerges as the really important Topic.87

The underlying theme of the whole is the means of achieving
progress in civilization - that 'noble march of progress and human
hapﬁ%ness' to which Mori refers in Life and Resources.... As Mor]
puts it himseif in the opening paragraph, the whole point of
advocating |iberty of conscience is that in all enlightened
nations it

is sacrediy regarded as not oniy an inherent

right of man, but alsc as a most fundamental

element to advance all human interests.88

Mori states just over half way through that The means of

achieving progress in civilization are two, nameiy, law and education:
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The best and most practical precautions for progress
are as follows: The estabiishment of proper laws by
which ail the proper rights of man shall be recognized
and protected from viclience; and the organization of
an educational system by which the whole condition of
our peoplie shall be so elevated that Their moral
strength will sufficiently protect their rights, even
without the additional dry and unsatisfactory shielid
of the written law of the state.®?

With regard to law, Mori then describes The way in which Tthe
establ ished laws should secure a complete iiberty of conscience!
and goes on to stress 'that indifference to such a vital and
important human interest, is, in fact, To siientiy sanction The

perpetuation of a practice of vioclence upon the sacred rights of

50 .
man'. He continues, however:

i venture now to indicate what | consider as the

other but more important element ¢f the precautions
for progress, namely, an educational ordganization by
which we shall secure all our rights. While the laws
are the best protection for our {iberty, its greatest
security depends wheltiy upon the character and potency
of our popular education. The value and urgency of an
interest in education is at once manifest. Every one
of us must be profoundly convinced that our present
position is cne of awful responsibility. We are
charged with the task of moulding The destiny of our
nation. %!

From these gucotations It can be seen how the ostensibly main
topic of religicus freedom is not in fact Mori's main precccupation
at atl. Religicus freedom emerges in a new perspective as cne
among the severat! Tproper' or 'sacred rights of man', which are
alt to be protected from violence by the law. Even law, however,

once revered by Mori as the cornerstone of the state, now yields
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pride of place To education as the sime gqua non of the modern
naticn. As the earlier quotation shows, law itself is to perform
a Marxian 'withering away' once education is sufficientiy advanced.

The last quotation Is an extremely important statement by
Mori, for it sums up his whole attitude to education, both as the
absoiutely fundamental basis for progress and as the medium
within which he has himself a r8le 1o play.

As for the nature and scope of the education which he
envisages, Mori is quite explicit. [t is to consist of:

the diffusion of a knowledge of facts in science

and art [to] all classes and kinds of persons

without distinction and with perfect impartiality...

everyone, whether male or female...shall be {ts

recipienfsogz
Mori does claim, as befits his ti+le, that the 'principal
characteristic! should be 'an entire absence of any particular
religious influence'.g3 But it is clear that what really
inferests him is the educational organization as a whole rather
than this singfe aspect of it. He sees education as so important
that it is a matter for supervisicn by the state; and ail the
rescurces of the state are to be mobilized 'to advance all kinds
of useful knowledge'.94

tn support of his claim for the paramount importance of

education, Mori quotes with approval the words of the great

Massachussets educationist, Horace Mann:95
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As an apple I3 not in any proper sense an apple

until it is ripe, so a human being is not in any

sense a proper human being until he is educated.
andg again:

Education is our only political safety; ocutside
of this ark all is delugs.

Of necessity, the guestion of a particular writer's influence
on another man is always a vexed one, but Mann almost certainly
had a considerable influence on Mori. Whilst it Is claimed that
Mori read, amongst others, Spencer and Mill, while he waslaT the
Washington legation, no precise details on the titles are known.g7
There is also reason fo believe that he became famiiiar at This
time with Vattel's classic treatise on international %aw,98 But
the only Western author whom he quotes by name is Mann, from whom
he may be sald with some certainty fo have culled a number of
ideas on education, or at least to have received confirmation of
ideas he already held. Morecver it seems highly likely that he
got the basic ldea for his last published English work, Education
in dJapan... from Mann.99

Education in Japan... 1s interesting as a whcle for its
further iliustration of both Mori's sense of the importance of
education and the type of education he envisaged. Mori's
introduction is also of further iimited interest as regards his
ideas on language as well as his more genera! concern with practical

education.
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The circular letter of February 1872 which Mori sent fo
various prominent American educationists was quoted zabo\.ue»!OO
Fducation in Japan... consists principally of a reprint of both
this letter and the replies it received, together with a iengthy
introduction by Mori, and it was published in eariy 873, |[ts
production thus covered the whole pericd of Mori's freelance
activity in Amer‘ica.!ol

Morils letter solicits information on the effects education
would have In reference to 'the elevation of the conditicn of
Japan Intellectuaily, moraliy and physicaiiy! and he explains In
his introduction how 'education has become imperative’, and how,
on this 'vital question', it had become necessary to obtain 'wise

102 Mori clearly states his aim in the

.adv]ce from abroad’.
opening paragraph:

This work has been compiled solely for the

purpose of rgndeﬁing a§sis+ance to our 103

race and nation in their path of progress. =
And part of This work at least was translated into Japanese,
though never pubiished.m4

No more need here be said about the work in general since
the answers to Mori's letter simply confirm many of the ldsas
about education expressed by Mori in his own words in Religious

Freedom in Japan..., already examined above. But a few more

words may be saild about The introduction.
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This introduction is largely a propagandist piece for Japan
to an American audlence, consisting mainly of a brief history of
Japan, with emphasis on the modern period, designed fo underline
the progressive intentions of the Japanese., (These intenticn ars
symbol ised by the adoption of the Western calendar from the very
day with which the introduction is dated - | January i873). And
The conciuding {ines are an assurance to the reader that:

Japan a&s a nation has no aspiration but that of The

highest, and no inTention but that of the best in

her relations with her foreign friends.

As in Religious Freedom in Japan..., however, Mori's
immediate personal inferests break through at the end, whers he
singles out 'Religion and language [as] two subjects in which our

107 it is debatable that These

people are generaliy interested.’
were general but they were certainly personal interests of Mori's.
And his comments on them reveal the stil| practical bent of his
mind.

The three religions of Buddhism, Confucianism and Shintoism,
claims Mori:

are now suffering a decline and ebbing away before

the new |ights of science and art, which are being

intfroduced from Europe and America.
These 'new |ights of science and art! are, of course, the very
things abou? which Mori wishes to extend sound practical instruction.

But it is his ideas on language which demonstrate the exltremes to

which he could go in his desire for practical education.
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As the culmination of his long sustained sense of the
importance of Engl!ish, he suggests its adoption as +the national
language of Japan - though in a simplified form with a regularized
grammar and speliing. This he had proposed in a separate letter,
written soma Time before the end of June 1872, to Professor
Whitney of Yale. Whitney's sympathetic but dissuasive answer is
tncorporated as one of the additional papers in Fducation in
Japan..., Though Mori does notf reproduce his own letfter. In his
introduction, howsver, Mori argues that 'the absolute necessity
of mastering the Engiish language is...forced upon us' basically
because

the commercial power of the English speaking race

which now rules the world drives our people into

some knowledge of their ways and habits
and because English is the key to 'the precious treasury of
Western science and art and religion‘.’og

This idea of taking English as the new national language,
however, is simply a subsidiary line in his main Thesis of the
necessity for practical, universal education as a prerequisite
for progress in both moral and material civilization ( - a belief
which exactiy parallels That of Heorace Mann),

By early i873, then, Mori had evclved very definife ideas
about education and had given some expressicn to them in writing.

He had also engaged actively in preparation for his own future

roie of educational innovator. He had made contact with prominent



47

men oh the American educational scene; he had Toured schools; he
had read widely, including educational theorists among his authors;
and he had formulated definite schemes for The foundation of
educaticonal institutions.

Mori remained in America until at least late February 1873,
and he finally returned to Japan on the 23 July of that year. Some
time during the intervening period, he had spent at least a month
in England. Here he made his first contact with Merbert Spencer,
whom he went specifically to question 'about the reorganization

H10 Whether the 'instituticns! Mori

of Japanese instifuticns'.
wished fo discuss were educational or pelitical is unclear, 1t
is quite possible that both figured In Thelr discussion, But

certainly Mori refurned to Japan with & number of schemes in mind

for the betterment of education.

(v) Education for Progress: the Meirckusha Years

Back in Japan, Mori continued to serve in the Gaimusho,
where, for the next six years unti! his appocintment as Ambassador
to England on 6 November 1869, he held a succession of high posts,
sarving on twe brief missions as Ambassador to China. Thess ware
also the years of the full flowering of the Enlightenment Movement
and of the growth of the Popuilar Rights Movement. Farticularly in
the early years of the period, Mori was exfremely active outside

his work as a civii servant and continued fc engage energetically
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in his personal schemes for the advancement of his country. These
schemas included plans for a iibrary and for a schoc! for women,
a commercial school and finally the Meirokusha.

Already in America Mori had had the idea of establishing a
good reference iibrary of authoritative Western works in Tokyo.
There was Talk at the Time of returning to Japan that part of the
Shimonoseki indemnity taken by America, a sum of $US?50,000.!§|
Mori, on hearing of this possibility from tThe then American
Secretary of State, Hamilton Fish, proposed that this monsy be
devoted to his library project. In fthe event, the money was not
returned until much iater. But Mori stiil made a sizeabie private
collection of books which he brought back to Japan. This collection
was in fact never established as a public insTitution, but sold
in order to furnish funds for another scheme.

This scheme was for a school for women, and slithough it tco
was unreallsed, it is interesting as an attempt by Mori to put
into practice his ideas about universal education and the squality
of women. The reascon why Mori's schocl for women did not
material ize seems to have been that the government itself
established cone before him. And so Mori decided to divert his
energies and the funds from the library o another crying need,

a school for training in commerce. This was the Short Course
Training Centre for Commerce(E%EhEkBshﬁsho),;EZ already mentioned

i3

above, and which was a clear reflection of Mori's concern that
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Japan should seek To phftain The same commercial expertise and
power as Britain. |7 instruction at the ShokokSshisho was given
in English, and Morl persuaded an American specialist in commercial
law calied Whitney To head the venture. But fhe scheol was not in
fact opened until August 1875, 17

The Shohokoshusho eventually developed into modern
Hitotsubasht Un%versify,igé but for the perlod under discussion,
iT was undoubtediy Mori's earliest venture, the Meirokusha, which
was The most important. Furthermore, it s generally agreed that
Mori's participation in the Enlightenment Movement was altogether
the most important aspect of his career in this period.l|7 His
own significance, however, was iess as a Theorist than as a
catalyst in the reaction which brought the men of the Enlightenment
briefiy together in the Meirckusha.

Mori set about fuifiiling his perscnal missicn almost from
tThe moment he arrived back in Japan. Nishimura Shigeki states
that Mori engineered an interview with him immediately that summer,il8
and by the end of the year the eight founder members of the
Meirokusha had atready held several preliminary meetings. The
full history of the Meirokusha is dealt with in Chapter Four,
but at this juncture, Mori's motives, aims and inspiration in
founding the Meirokusha can conveniently be reviewed,

The foregoing discussion has fraced the development of fwo

principie concerns of Mori's, education and morality, throughout

the early vyears of his life,
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In a sense, morality came fo figure simply . as one of the
objects of his attention In Mori's concern with education. It has
been seen how Mori's natural puritan orientation was reinforced by
prolonged contact with the Christian socleties of England and
America. As one resulT of tThis he deveioped a growing sense of
the correctness of monogamy and a belief in the equal rights of
women. His hatred of paederasty has been noted as weli as his
genaral prepensity To favour the simple and pure life. These
ideas became a part of what he wished to communicate to the
Japanese as necessary instruction in how fo modernize.

Regarding education, it has been seen how Mori started out
on a quest for knowledge as an individual. He then graduated
through respect and awe for the general material achievement of
the West, 1o an urgent sense of the necessity to educate his
countrymen in the basically simple, practical ideals and
sclentific techniques on which the might of the West was based.

He was also influenced by the spiritual, as refliected in the
social ldeals of the West, and was anxious for the Japanese to
accept individual responsibilities and rights, and fto recognize

in consequence the necessity for freedom of speech and belief, and
for the universal right of education.

Mori's foundation of the Meirokushamust be seen as an atiempt
to reallse these ideals of moral uprightness and universal practical
education. This society was founded; as we know from Nishimura, In

order
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to promote the advance of learning, and...

to establish a patfern of mora!ﬁy.ig

For quite how wide an audience Morl Intended or expected ﬁis
scciety to cater is not clear, but the sducational aim is obvious.
Mori's own principle contribution to the magazine was on the side
of morality, This was his polemic 'Cn Wives and Concubines!'
(Saishoron), a series of five articies spread over the first year
of the Meirokusha's existence, which argued for the establishment
of a marriage law permitting only monogamy and expressiy forbidding
concubinage, and for the abolition of the adoption sysfem.lzo
However, some indication of the type of knowledge Mori also hoped
to disseminate is given by Nishi Amane in the first volume of the

2l He talks of Mori's insistence cn the need to

Meiroku Zasshi,I
introduce 'arts and science' - 'arts!', of course, meaning what
would now be called 'techniques'.

There seems, finaily, some reason to believe That Mori may
have been inspired in founding the Meirokusha by the ideais, and
even perhaps by the organization, of the Smithsonian institution
in Washington,

Nishimura tells us how Mori was disturbed by the fact that
Japanese scholars were 'individually isolated and never came
together, for which reason they [were] of remarkably little

benefit tc the worid'. And he made, says Nishimura, the specific

comparison with America where 'scholars set up learned sociefies,
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..where they both study communally and benefit The public by
giving lecfures‘.izz
James Smithson had made his original bequest in order 'to
found...an estab! ishment for the increase and diffusion of knowledge
among men', which can readily be seen as an identical aim to that
of the Meirokusha as conceived by Mori. Furthermore, cne of the

men whose advice Mori sought on the problems of education was
Joseph Henry, whose answer was one of the ones published in
Fducation in Japan....Joseph Henry, as first Secretary of the
Smithsonian Institution, did more than anyone else to set the
future course of that body, and his threefold interpretation of
Smithsen's brief was that they should strive

o assist men of science in making original

researches, fo publish fthem in a series of

vglumes, and to give a copy of them fo every 123

first class |ibrary on the face of the earth.
The Meiroku Zasshi may well have been intended by Morl to
perform a somewhat similar function within Japen. T Is also
highty likely that Mori's plan for a {ibrary was intended as a
basis for a research institution similar in some respects to the
Smithsonian. Certainly there was a remarkable accord between the
advice given by Henry in his letter, and what we know to have been
Mori's aims in founding the Meirokusha. Henry particularly
emphasized The value of scientific krowledge and also specifically

124

stressed the equal Iimportance of both education and morality.

I+ even seems prcbable That it was in response to Henry's
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suggestion that Mori first sericusly considered replacing Japanese
by English as the national ianguage.§25

Even though Henry was far from being The only influence on
Mori, he seems cerfainly tc have been a strong one. (1 may be
conciuyded that Mori's aim in founding the Meirokusha was to
establish in Japan a cenire where lapanese scholars with any
knowledge of the 'arts and science' of the West couid both share
and amplify thelr knowledge. More important still, they were alsc
to communicate this knowledge to the rest of Japan, whose only
hope In 2 competitive materialist world was to modernize as
swiftiy as possible. The Meirckusha was cleariy intended by Mori
to be an essentially scientific bedy to disseminate practical
knowledge.

This being so, it is small wonder to find amongst those first
invited to join, Fukuzawa Yukichi, who is the subject of the

following chapter,
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CHAPTER TWO

FUKUZAWA YUKICHI, THE FOUNDER OF KEID UNIVERSITY

(i} infroductory

If any one person embodies the essence of the early Meiji
Eniightenment period, it is Fukuzawa Yukichi (1835~[901). Of
the theorists of Bummei Kaika he did more than all others tfo
destroy the old feudal moral ity and introduce the new Western
moral ity at the popular level. |t was his aim to repiace the
static Confucian world view with The teleclogical concept of
progress; 'empty' Confucian learning, unrelated to reality, with
practical studies, verifiable by and applicable to the physicai
universe; and hereditary privelege with equaiity of opportunity.

It comes as no surprise at all fo find such a man, one so
clearly inspired by the same ideals of popularising practical
tearning as Mori, commonly listed as one of the principal
members of the Meirokusha. Nor is there any prima faeie error
in tThis, since Fukuzawa was indeed a member, What is surprising,
however, is to find how [ittle energy and interest Fukuzawa
actual ly devoted to the society's activities. He refused the
first presidentship when it was offered him; he contributed
only three articles to the Meircku Zasshi; and it was largely on

his urging that the magazine was withdrawn altogether in [875.
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Since,as will be seen in Chapter Four, the magazine was the scciety's
principal public activity, Fukuzawa may almestT be regarded as the
destroyer of the Meirckusha.

Fukuzawa's principle interest during the Metrokusha years was
in his schoot, Keio Giguku, and in his writings. The activities
of the Meirckusha do not appear to have concerned him greatly at
ali. Thus it will bs seen that whiist |t is technically correct
to describe Fukuzawa as a 'Meirvokusha man', as is commonly done,
this practice in fact only adds unwarrented significance to the
name of the Meirokusha. i+ is thus seen to be false to ascribe
to The Meirokusha, the undoubted importance which Fukuzawa had
and The influence which he exerted Through other means than the
society. Once this is established, it will defract considerably
from the Meirokusha's reputation for being, as a group, of major
significance in the Bummei Kaitka Movement.

Sections one and two below comprise an account of Fukuzawa's
tife and activities up to the 1870s and frace the deveiopment of
his interests and the way in which he gave Them expression.
Section three shows that the two principle bases on thch his
fame as an enlightener rests are respectively his school, Keio
Gijuku, and his writings. I+ will be seen that notT a single
one of his major or most influential works was published under
the ausplices of the Meirokusha. |In the final section, specifically

on his retationship with the Meirokusha, it is suggested that
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Fukuzawa was even overtiy hostiie to the society, or that he was at
teast far from enthusiastic about it. |t Is demonstrated that he
played a very minor role within the society, and it is consequently
argued that the lcose identification of his name with the
Meirokusha has contributed in no small degree to the general

over-valuation of The socliety's significance.

(11) Introduction to the West, 1835-1860: Education at Second Hand.

Unlike Mori, Fukuzawa's first introduction to Western learning
does not appear to have been so clearly motivated. He drifted info
Western studies in a far more haphazard fashion, and it was some
time before he was able to define his goals. In effect, they were
decided for him, first by his han which started him off in his
l1felong Ble as a teacher, and secondly by the Bakufu government,
in whose empioy he was to gain his most Important foreign
experience, which in turn gave him both the urge and necessary
knocwledge 1o propagandise Western civiitization in Japan. Once he
had made up his mind, however, he was more successful than Mori
in his early career, in giving his ideas effective practical form.
Where the Meirokusha soon collapsed, nor ever really fulfiiled
Mori's aims, Keio Gijuku throve and Fukuzawa's books achleved
spectacular and lasting popularity,

Until a young man of nineteen, Fukuzawa |ived in his native
han of Nakafsu,! and not before his fiffteenth year does he appear

to have had any formal education. (Thus he had ample time in his
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early years fo exerclse the practical bent which remained a

| ifelong characteristic of his.z) These earliest studies were in
the Chinese classics and under a variety of feachers. Fukuzawa
claims to have made remarkable progress. Desplte his obvious
academic abil ity however, he was made fo feel his inferior

social position, and it was largely from this experience that

he dates the start of his hatred of The feudal régime.3

Determined fo get away, Fukuzawa seized on an oppoertunity
offered him by his brother, +o go fto Nagasaki in {854, Here
he made his first tentative incursion into Western Studies,
starting fo learn Dutch. This was as a preliminary to studying
Western style gunnery in which, Fukuzawa implles, the arrival of
Perry only a few months earlier had sparked off within his breast
the same interest as in so many others. The entry of Kato Hiroyuki
and Nishimura Shigeki into Western studies at abcut this Time was
for simiiar miiitary reasons.

It was not, however, with any special desire to learn Dutch
that Fukuzawa went tTo Nagaseki. His brother had said to him:
'"There are some franslations Lon gunnery] in Japanese, but if
one wishes to sTudy this Western science seriously, he must do
so in the original language.' And 1o the ensuing question as tfo
whether he was willing to tackle The task, Fukuzawa replied: 'l

will study Dufch or any other language.,' In fact, as he wrofe
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himself, 'the true reason why | went [+o Nagasaki] was nothing
more than To get away from Naka‘fsu‘.4
Nor were Fukuzawa's Dutch studies at Nagasaki more than the
most elementary and fragmentary. He was There for hardly a year,
and boarded with a gunnery instructor for whom, in order to earn
his keep, he copied out gunnery texts for sale. AT The same
time he scught out on his own inifTiative other pecple who might
give him instruction in the Dutch language. 'In Nagasaki', he writfes,
my manner of studying [was_ necessarily
veo drregular. | studied under many .
teachers - indeed | studied under anyone who was
kind enough o help me. Une of Them was an
interpreter named Hayashi; another a doctor of the
same name. | also went to an affluent physician
named {shikawa Oshc but he...would not %ran+ any
time...To a humbie student |ike myself,
His very first fTeacher was one Matsuzaki Teiho, himself a student
from Satsuma, and whose ability did not greatly impress his pupil.
In fact Fukuzaws later had the gratifying experience of in furn
teaching Matsuzaki when the latter came to Ogata Koan's school
in Osaka.6
Fukuzawa's attendance at Cgata's school, the Tekijuku,7
came about in gquite as fortuitous a manner as his original
commencement of Dutch studies. it was, however, the Indirect
resuit of his disgust with the feudal, hierarchical system by
which he feit increasingly consfrained.

Through the intrigues of Qkudaira ki, son of the

Nakatsu Han Chancel lor who was also studying gunnery and Dutfch
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in Nagasaki, and who had beccme Jealous of his supsrior progress,
Fukuzawa was advised that he should return home. This was on the
specious grounds that his mother was |1{, but Fukuzawa was Informed
of the deception and resoived tTo pass straight through Nakatsu

and go on tTo try his forfune in Tokyo. Having reached Osaka,
however, he was detalned by his brother, who would not permit

him to go further and insisted that he find a teacher there in

Osaka‘8

Fukuzawa scon heard of Ogata as a famous teacher of Dutch,
and in March 1853, cohmenced studies under him.9 it was here,
over Tthe naxt Three years,lo that he made his first real progress
in Dutch studies, and he eventually became the head student
(Jukucho) ) But even now it was with no special view To The future
that Fukuzawa carried on his studies. And it was not until he had
been abroad himself that he started consciously introducing the
West to Japan. As he wrote of his time at Ogata's:

Though we often had discussions on many subjects, we
seldom touched upon political subjects as most of us
were students of medecine. Of course, we were zall| for
free interccurse with Western countries, but there
were few among us who took really serious interest in
that problem. The only subject that bore our constant
attack was Chinese medecine...

There was a noted doctor of Chinsese medecine...in our
neighbourhood. The students in his academy appeared
to be all very weli-~fo-do....We often met each other
on the streets, but we never exchanged greetings...
After we had gottsn out of the rangs of their hearing,
we would break out in our usual execrations....

"lsn't it sad that these 'doctors' are going to begin
kiliing people pretty scon?  Wait Tili the time comes;
our medecine wiil put an end to thair practice...”
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So we offen indulged ourselves In thls kind of happy
boasting, but none of us had any definlte idea about
how the future was To be brought about.

Ta ceonciude, most of us were then actualty putting
ali our energy Intoc our studies without any definite
assurance of the future.!

As to the matter and manner of instruction, Ogata was first
ancg foremost a practising doctor, and seems to have left his
students very much to themselves. |In language particularly,
he gave no more than the most elementary Instruction. The
description may be left again To Fukuzaws:

In the beginning, sach new student, who usually knew

nothing of Dutch, was given twe books of grammar.

These were texts that had been printed in Yedo: one

calied the Grammatica and the other Syntaxis. The

student began with fthis Grammatica, and was taught

to read it aioud by the help of some explanatory

lectures. When the new fellow had studied this

Through, he was {ikewise given the Syntaxis. And

that was The end.of his Instruction in QOgate's

academy. Whatever In addltion to this he might i3

accompl ish was through his own independent study.

Fukuzawa goes on to describe the reading competitions the
students arranged among themselves from the few texts in Dutch
avaliabie at the school. These were a random selection of about
ten volumes on the medical and physical sciences.

There was certalnly no question of lsarning fto speak Dutch
at Ogata's academy but Fukuzawa did gain considerable facility in
reading., AT the same tTime his Interest In practical matters was
further stimulated by the few scientific works above mentioned:

Learning something of the theories of chemistry and

machlnery in our books, we...gave much effort In

trying out what we had learned, or ?ryin? o make a
thing that was [l{uystrated in the books. 4
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And Fukuzawa ¢glves amysing anecdotes of some of the many
anatomical and chemical experiments he anc his fellow students
carried out - some more successfuily Than oThers.|5

[f Fukuzawa had little idea of what he was going to do in the
future with his Dutch studies, The han authorities fairiy soon made
up his mind for him, in 1858, With the death of his brother in
1856, Fukuzawa had become head of his family, and by the same foken,
liable to closer control by the han. After his brother's funeral
it had taken him quite a while to get permission to refurn to Osaka

6 This was eventually granted, but now

te ¢ontinue his studies.
his knowledge was to be put fo the service of the han, and he was
ordered to Edo, where Okami Hikoz5, another Nakatsu man and an
'ardent advocate of Dutch culture' had already realised the
beginnings of a small school of Dutch studies. One Teacher he

had engaged for his small group of students was the mathematician,
Sugi Koji, who had aiso studied briefly under Ogata, and was later

to become a member of the Meirokusha.l7 Okami had heard of Fukuzawa,
and thinking that it would be even batter to have a native Nakatsu
man, got him summoned To Edo. Fukuzawz was lodged at the han's
"second estate' (makayashiki) at Teppozu and here he was soon
teaching Dutch to a few Nakatsu students., Lafer, men from other

han came as well.

in this way, Fukuzawa was first set on his |ife course as a

teacher, an occupation which he held in common with most of his
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later colleagues In the Meirokusha. Of these men Fukuzawa came
To know gulite a number from this time on. One of his best
friends was Mitsukuri Shuhei, who had also studied under Ogata,
though earller than Fukuzawa; others were Kanda Kohel and Kato
Hiroyuki, while Sug! has already been menticned above. These
were all well established scholars of Western learning and were
all either already in or soon to join the Bakufu's Kaiseigho.
Thus Fukuzawa Yoo jolined the Rangaku circie which centred round
this school and before long he too was to accept a government,
that is Bakufu, post as & franslator.

Meantime, however, it was not long before he experienced a
rude shock in finding that Dutch was not the universal passport
to contact with foreigners that was generally imagined. He fells
the story of his great disillusion on a visit to Yokohama in 1859,
at being able neither to make himself understood to the foreigners
nor even to read their shop sigﬂs.[8 Of course, he already had
some idea of the widespread use of English; nor was he alone in
this, for when he rather later broached the idea to his friend
Kanda that they set about learning English together, Kanda replied:

Yes, | have thought of what you say for a long Time.

And | realiy Tried to learn English by myself, but

It was b?gond me...for the present | haven't the

courage.

Fukuzawa, however, sﬁallowing his great disappointment at

his 'wasted' labours in Dutch, immediately set about acquiring
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English. It was no easy task. From the fateful frip to

Yokohama he had brought back two velumes on Dufch-English
conversation on which to start, but fthe first difficulty was to
get a teacher, since hardly anyone knew any English at all.
Hearing of one Dutch interpreter who was reputed fto know a |ittle
English as well, he ftriad repeatedly to get iessons from him, but
to no avalil. He alsc needed a good dictlonary and for this he
even contrived at flrst to galn access to the Kaiseigho !lbrary,
the largest cotliection of foreign bocks In Japan. This was
through the then director Mitsukuri Gempo, the adoptive father of
his friend Shuhei. But in fact his first visit was alsc his last,
since he found that he was not permitted to take the books away.
Eventual iy he persuaded the han to purchase for him a second-hand
Butch=English dictionary he had seen. And with this and his
conversation book he set to work. In the end he did find a

study partner, and of course they were not long In finding their
knowledge of Dutch a considerable help in thelr new study, and far
from work wasted.

Thus Fukuzawa entered upon the last and most impertant stage
of his book=~learning about the West, and he made good progress.
For Fukuzawa, English socon came entirely to supercede Dutch,
and all the later foreign books used and foreign Instruction given
at Keic was In English, as were the books on which he based his own

transiations. During the next stage of his Iife Fukuzawa acguired



64

that first-hand experience of The West which was fto stand him in

such good stead for his didactic writings about The West,

(iii)  First-hand Experience of the West, 1860-1866

Fukuzawa's first-hand experience of the West was nowhere
near as protracted as Mori's. But during the next seven years
Fukuzawa went three times overseas,...in |858C and 866 o America,
and in 1862 to Europe, each time as a member of an official
government party. The tofal duration of these visits, including
the time for fravel, was a round fTwenty months. Ye? in this
comparatively short time, Fukuzawa acquired fully as deep a
conviction as Mori of the superiority of the West, and of the need
to change Japan. What fascinated him principaily on his first
trip was the sheer wealth and power of the West. On the two
later trips he became more consciousiy absorbed in the technicalities
of how all aspects of daiiy life in the West worked. On all three
trips, as weil as developing his mental grasp of Western civilization,
Fukuzawa lost no opportunity of increasing, as It were, his physical
hcid - through the acquisition of books.
At the time of the first voyage To Amarica, Fukuzawa was

still very much preoccupied with learning the English language,
and so it was natural that the first books he brough? back were
dicTionaries.ZO

This first trip was on board the famous Kanrin-Maru. Fukuzawa

traveiled as the personal attendant of the head of +he group,



65

Kimura Settsu noc Kami, but it was on his own request and not by
Invitation. This was, furthermore, the shortest of his three
trips, lasting alfogether five months; and the actual Time in

i
San Francisco was only three months. !

This was the least
significant of Fukuzawa's visits abroad; he does not appear to
have made any notes, and its importance, apart from tThe books he
got, was simply the way in which i1 opened his eyes to the might
and wealth of Western lands, and, o a lesser extent, to The
totaily different soclal manners and dgeneral way of life,
Fukuzawa seems, for example, to have been equaliy fascinated by
the amount of unused scrap iren and the sight of 'ladies and
gentlemen...hopping about the rcom together' at a dancing par#y.2
The 1860 voyage, however, served as an excellent prelude
to his most important journey, two years later, to Eurcpe, for he
was then more prepared fully to take in what he saw. Thls was the
longest consecutive period that Fukuzawa spent abroad (he was away
from Japan a full year)23 and during It he spent various periods in
most of the great countries of Europe. The purpose of this
expedition was to attempt a postponement of the Implementation of
certain clauses In the recent agreements concluded on opening the
country. And This time Fukuzawa did not have o ask but was
appointed by the Bakufu to the position of interpreter, or
translator. Of the remaining ftwo similar appolintees, one was

nis friend Mitsukurl Shahei.
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There can have been tittle Time for deep refiection on thelr
experiences by the delegates as they were whisked, between
negotiations, from showpiece to banguet by their successive hosts
in France, Engiand, Holland, Germany, Russia and Portugal. But
this time Fukuzawa had come prepared and was careful To make
detailed notes. He never tired of asking questions, and no matter
how Trivial a matter might seem to his informant, he assiduously
recorded Information of any and every Kkind, from oplnions about
the growth of Prussia, 'her influence spreading fike a rising sun',24
to details of how money was payed in and out at a bank. As he
himself described his approach:

During this mission to Europe | tried to learn some

of the most commonplace detaiis of foreign cuiture.

| did not care to study scientific or technpical

subjects while on the journey, because | could

study them as well from books affer | had returned

home. But { feilt that | had fo learn the more common

matters of daily |ife directly from the peoplie, because

the Europeans would not describe them in books as being

tos obvious.

It was these very Things, which would seem so very obvious o
turopeans, That Fukuzawa was to set about describing in his own
works once he got home. Likewise, he made a point of acquiring
the books on those technical subjects which could be studied later.
What titles he got are not known for certain, but during his eleven
weeks in London he purchased a considerabie number of books out of

his ailowance, thus making on his return one of the first sizeable

Imports of English books into Japan. 'it [was] only since my first
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large purchase In London,' he wrote later, 'that our students
[at Keio]...had free access to English in prin?’.26

The Third trip, to America again, came in 1867. By now
Fukuzawa was a full Bakufu retalner, having accepted an
appointment in 1864.6.10, along with shuhe! as a franslation
official under the Commissioner for Foreign Affairs (Gaikoku
BugyE);27 but again it was principally on his own request that
he was included in The group.28 He was once more glven The pest of
interpreter, and with him in the same post this Time was Tsuda Sen,
later one of The minor Meirokusha members.29 The task of the
mission, under the Finance Commissioner (Kamjo Bugyo) Ono Tomogoro,
was to arrange dé!ivery of a8 battleship for which the Japaness had
payed before the Civil War, as well as To purchase rif%es.so
Fukuzawa Too, it seems, was privately commissiconed by The Sendai
han to purchase rifles., He, however, devoted the large sum
entrusted to him for this purpose to the renewed purchase of
English books.zi The sort of books he got were 'dictionaries of
different kinds, fexts in geography, history, law, economics,
mathematics and of every sort | could Secure'.32

Fukuzawa's Three journeys to the West thus equipped him with
both the inspiration and the means for promoting 'enlightenment!
in Japan. ©On fthe one hand were the notes and ideas for his

enlightenment writings which were directed at the general public;

and con the other were Tthe bocks with which he was To instruct pecple
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in 2 mere fundamental understanding of Western civiiization,

but within the more restricred range of his own school. The
various works he assembled on his Trips were added to The library
at Keio, and before turning to his written works as an
'enlightener' we may conveniently examine this, his other

principle fleld of activity as an introducer of the Wast,

(iv) Fukuzawa as private educator and pub!licist, [858-1875,

the devejopment of Keio Gijuku

it has been seen how Fukuzawa was started off on his life-long
carear as a teacher by the Nakatsu han 1n 1858, and how he had not
been working a year at Tsukiji before he formed the resolve to
fearn £nglish. By about 1862, after scarcely three years, he
was already Teaching some Fnglish as well as Du*?‘ch.33 The latter
remained his principal subject for a whiie yet, but gradually it
became entirely displaced by English. Thus by 1868, when the
Nakatsu han schoo! was moved for the first time, aithough it
still had no official name, it was currently known as the
Fukusawa Eigaku Juku, or Fukuzawa's Schooi of English Sfudies.34
From the time of this first move in 1868.4, however, the
school really became Fukuzawa's private undertaking and he called
It Keto Gijuku, naming it, in the same way as was the Meirokusha

tater, after the year pericd in which i1 was established. The

move was necessitated by the government's requisitioning Tsukiji
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as a foreign seftlement area, and the new guarters to which
Fukuzawa moved were in the 'second estate' (Nakayashiki) of the
Arima han at Shinsenza in Shiba. The number of Fukuzawa's students
had already reached about a hundred, but with the Restoration
disturbances numbers rapidly declined, and although Fukuzawa,
who maintained a studiously non-partisan position, never closed
the schooi down, by tThe Time of the Battle of Ueno (i868.5.15}),
he was lecturing fo no more than eighfeen.35 Nevertheless, once
scme sort of political order had been regained with the
establ ishment of the Osaka government, things soon got better.
And by The time of the school's second and final move to Mita
three years iater, Fukuzawa had three hundred and ten s%uden?s.36
And his schooi was of such high standing fthat W.E. Griffis, the
American educator and iater 'Corresponding Member' of the
Meirokusha, who visited it early that year (1871}, called it
'the rival of the Imperiai College' - meaning the new government's
Kaiseisho,37

IT is not possible to accept Fukuzawa's claim fo absolute
uniqueness when he writes:

For five or six years [after the Resforation]...ours

was the only center in the country where Western

learning was being taught. Indeed, | think, it was

until after the completion of hathanchiken...[1871]

that Keio Gijuku remained the only school specialising

in European studies,>8

In fact there were by 1871 in Tokyo alone at least eighteen well

known private establishments teaching French, English or German;
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and to take only those run by future members of the Meirokusha:
Mitsukuri Shuhei's Samsagjuku, offering English and French, had
108 pupils; Mitsukur! Rinsho's Kyogakusha offering English, had
40 pupiis;39 and Nishi Amane, as reported In a survey of schools
in The fifth number of the Shimbun Zasshi, had i3 pupils for
Western studies (yogaku) by March, 187140 Nevertheless, Keio,
with Its continued average of about 300 pupiﬁs,z}rg was
undoubtedly the best known and most flourishing centre of Western
studies of the time. Thanks to Fukuzawa's trips to the West
before the Restoration, it was also probably the best ecuipped
with foreign texts., These, as aiready noted were principally
English and American, and it was on these that he based his
!ecTures.42 It is these books which were the scurce, or at ieast
provided confirmation of such leading ideas of the Japanese
Enlightenment as the equality of all men (and women), The |inear
concept of histerical progress, parliamentary democracy, and the
greaT [mportance attached to material and physical well-~being.

Fukuzawa seems to have had quite definife ideas of what he
was trying to do, and the paraliel between his and Mori's ideas
is quite striking. Both admired the superior material
civiiization of the West; both wanted to help Japan 'catch up';
both saw the answer as lying first and foremost in education;
and for beth This education was to be specifically practical

education in both scientific technigues and social attitudes.
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Fukuzawa belleved firmly that 'the destiny of a nation depends
upon the education of its pec::ple‘43 an¢ he declared:

The final purpose of all my work was o create in

Japan a civilized nation, as well equipped in both

the arts of war and peace as those of the Western

wortd. | acted as It | had become The sole

functioning agent for the intorduction of Western

learning [sicl.

The most important part of Western learning was the empirical
natural sciences, which were both firmly based on deductions from
observed realiity and, by the same ftoken, applicable o the
management of his environment by man. Fukuzawa was a rather
literal minded man and appears to have had an unguestioning faith
in an essentially tidy and rational world, which both moved along
a steady path of progress in time, and which was ultimately whoily
susceptible to being weighed measured and quantitatively analysed.
Everything, in short, could be reduced to what Fukuzawa called
"the very simpie laws of "number and reason”‘.45 And sc Tthough
lacking both funds and equipment', as he wrote, 'i did what |
could in teaching the rudiments of 5ciences.'46

But what was just as important as sound scientific knowledge
based upon verifiable facts was the spirit in which one approached
learning, and indeed |ife altogether. A new morality was jusT as
much a necessity as The new learning. in place of the fundamentally

authoritarian Confucian merality looking back to an age of past

perfection never more to be regained, Fukuzawa set up a thorough-
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~going individualistic morality, striving nobly towards a
perfection of the future, distant but inevitable. Accerdingly,
what he stressed above all else to his pupils was The necessity
of a spirit of independence and se%f-respecf.47

What Fukuzaws desired to educate the people in was practical
learning and Individual independence. He appliied them both in
the organization of his school, which he ran from the start in a
strictly utiiitarian and business-like manner. This is far from
saying the Keio was run as a business concern To make money. But
it was run efficientiy and where old values interfered with
efficiency they were discarded. Thus Fukuzawa scon instituted
the payment of reguiar fees of a set amount, in this way
ensuring a predictable income and the possibility of rational
budgeting. The traditional practice of the student making
periodic 'gifts' was abolished. Simiiarly, as the number of
students grew, Fukuzawa began to find it irksome and impracticable
to be continually answering their respectful bows in the corridor,
and so the practice was discontinued. Overali discipline, however,
was always strictly maintained as part of the training in respect
for oneself as well as others. Fukuzawa had printed and
distributed a booklet of carefully formulated rules, and tidiness
and clean!iness were particularly enforced. It was altogether in
stark contrast to the 'diserder and careless dirTiness'48 which

had so struck Fukuzawa as a student at Ogata's school. AT his own



73

school, he did not perpetuate the lack of supervision and
general rowdliness of Ogata's establishment which he describes
with such refish in his autobiography.

Fukuzawa's emphasis on practical matters lays him open o
the charge of beinrg over-materialistic and unconcernad with
spiritual values. And there is much truth in such a charge.
Even his advocacy of political liberalism was not based on the
theoretical sanctity of the individual but on the need for a
strong state. This could indeed be said to be the fundamental
paradox of early Meiji 'iiberalism' altogether, that |iberal
ideals were fc be adopted not for any intrinsic validity, but
because they were seen to be the basis of the Western nations'
strength. AlThough Fukuzewa was himself industrious and not given
to extravagance or induigence, all his talk was stiil ultimately
of The goods of this world. And the following description,
written early this century for the English reader, is, incidental
humour aside, an essentially correct summing up of Fukuzawa's
achievement:

As a pioneer of the new civilization of Meiji period,

Mr Fukuzawa's name stands most conspicuous...he

propounded the doctrine of money worship; he

destroyed old customs and tradition while introducing

new civitization....He encouraged young men to attach

impertance to money. Thus he hoped tTo enrich the

country.

This is open to interpretation as praise or blame according to

point of view (it is of course meant as praise); but certainly as
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time went on increasing numbers of Keio graduates were fo be
found througheut important areas of society, particularly business
and industry. Later, they came to hoid many of the top executive
posts of both Mitsui and Mitsubishi. Buf even in the seventies
they were making their presence fel!t so that one popular saying
of the +ime ran: !'Teachers from Dojimsha; soldiers from
Kyogakusha; Keio for |eaders of commerce and indusfry.'ﬁo As
spokesmen of the popular rights movement too and in +the press Keio
men were prominent. From 1874, for exampie, at tThe request of
Kurimoto Joun, Keio provided a succession of writers for the
Yabin Hochi.”! And one particular popuiar rights ieader, who
though not a Keio man, regularly attended the public speaking
meetings held on the campus from 1874, and who was much infiuenced
by Fukuzawa was Ueki Emori.52

The infiuence which Fukuzawa exerted on society through Keio
as outiined above, was extensive. However, his published writings
were equally, and perhaps even more, influential.

| f Fukuzawa were known as an author alone, he would
undoubtedly still be ranked as the greatest of the ijeaders of
the Japanese Enlightenment. His name even became adeopted as the
generic term for popularising works on the West which were known
as 'Fukuzawabon', or Fukuzawa books. His published works which

proved almost from the start spectaculariy popuiar guite naturally

fol lowed the development of his own interests. Thus amongst his
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gariler books are several dealing with aspects of Western military
techniques, a common enough preoccupation of 'Western scholars' of
the Bakumatsu period. His new interest in English ianguage was
also reflected in his preparation of an Engiish Japaness
dictionary In 1860.53 Then, after further travels abroad, his
interest spread to the material wonders generally of Western
civilization, and finaily he became concerned with the spirit
behind these wonders, which had enabled their development.

Thus Fukuzawa first produced, at the material level, a
number of expository works, both original and translated,
treating of factual details about the outward appearances and
inner workings of 'civilization' in the West. Anrd his sfraight
descriptions of everyday Western appurtenances, fools and
techniques capitalized on an already widespread curiousity both
tc develop a favourable attitude towards the West and in the
process to make his name a househoid world. Then subsequently he
went even beyond this, and attempted, though with less immediate
practical success, to introduce Western social values as weil.
From about 1872 there is, indeed, a guite marked switch of
approach in some of his writings from straight description to
didacticism.

Fukuzawa continued to be a voluminous writer throughout his
fife, publishing mainly in the form of small pamphliets and of

articles in his own periocdicals, the Meiroku Zasshi (from (874},
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the Katei Sodan (from |876) and the Jiji Shimpo (from 1882).

But already by 1875 when the Metrokusha ended, Fukuzawa had
published what were then (and apart from his autcbiography have
continued to be) his three most famous books. These were Seiyo
Jijo, or conditions in the West (1866-9); Gakwnon wno Susume,

or The Advancement of Learning (i872-6); and Buwmmeiron no Gairyaku,
or Qutliine of Civitization (|875}.54 0f these, the first is

typical of his descriptive phase while the others are representative
of his switch to didacticism.

The appearance of These latter two works exactly parailels the
Meirokusha period of 1873—5.55 Their significance in tThe
development and public expression of Fukuzawa's thought 'is crucial
and they are amongst the most influential works of the Englightenment.
But their publication was wholly separate from any Meirokusha
activity, neither do the ideas he put forward in them find any
special refiection in his few articles for the Meiroku Zasshi.

These articles were cnly three in number; They were aili
written comparativeiy tate in the life of the magazine, the first
one appearing in Number XXI; and the topics they treated were, in
order, the Formcsa Expedition, the problem of residence and travel
in the interior by foreigners, and the equality of women.

However, it is possible to go even further than saying that

Fukuzawa clearly did not regard the Meirokusha as an adequate force

or the Meiroku Zasshi as an adequate vehicle for his ideas. As
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discussed belcow, part four of Gakwnown no Susume. may evenh be

construed as a direct attack on the Meirokusha.

(v) Fukuzawa and The Meirckusha

Early in {873, the very year of The foundation of the
Meirokusha, Mori, while stiil in America, had¢ come cut in print
in praise of Fukuzawa:

The name of Fukuzawa Yukiti [sic], he wrote, will

always be mosT honorably associated with education

in Japan. He has been The teacher of the leader

and the led and his fame with us is immortal.

In view of Fukuzawa's ideals, his national preeminence and Mori's
perscnal admiration for him, it was natural not only that he should
be asked to join the Meriokusha but also that he should be further
of fered the highest post in the society - that of President. That
he should almost curtiy have refused this offer seems at first quite
unnatural.

This refusal, however, was The first manifestation of an
attitude that Fukuzawa consistently malntained in his association
with the socciety; an at+itude of almosT scornful indifference, if
net overt hostility. And the clue to this attitude seems to lie
in his very carefully maintained stance of 'independence'.

The most important meaning of independence for Fukuzawa was
independence of the people, both as a whole and individually, from

the government for it was only on the basis of this independence of

the people that Japan could hope to maintain her independence from
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the imperiaiist West. And his doubts about the Meirokusha were
undoubtediy based upon the fact that almost every single member
was also a civil servant in one government department or ancther.

Even so, It is difficult o see that there is any immediate
cause tor conflict with The other Meirokusha men in Fukuzawa's
ideal of .independence. The need to provoke a spirit of
independence among the people was a standard cry of the Enfightenment
men, Nishi and Tsuda, for example, also deplored the servilte and
devious mental ity engendered in the general mass of the pesople by
the cenfuries of feudal ruie. And if Fukuzawa saw in the
forthrightness of the Westerners, and their readiness to ftake on
individual responsibilities, the sovereign remedy for the
backwardness of Japan, he was not alone in this. The real cause
of fThe conflict sesms to have been far more situaticnal than
ideologica! in origin, and more the result of a certain rigidity
or blindness on Fukuzawa's part, than of any real disagreement
over ideas or aims,

At the time Fukuzawa was renowned, and he is still remembered,
for his own parsistent refusal to Jjoin The government. This
independent stance, however, as Fukuzawa makes clear in his
autobiography, wasnot simply an attempt fo put into practice an
ideal of independence which he regarded as a distiliiation of the
source of European power; it had its reoots in emminently practical

considerations at home. Fukuzawa had early learned to despise The
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despisers of the West, and was painfully aware of the need for
immediate and extensive foreign contact. As he was later to
write:
»».The purpose of my enftlre work has not only been To
gather young men together and give the benefit of
foreign books, but to open this 'closed' country of
ours and brin%,i? whoily into the light of Western
civilization,?/
IT was this very concern, however, which led him to take no part
in the Restoration, for as he saw i1, neither side was afttuned fo
the real needs of the country:
...l disliked the bureaucratic, oppressive, conservative
anti-foreign policy of the shogunate, so | could not side
with 1f,
«..vet the followers of The Imperial cause were stiil

more anti-foreign and more violent in Their action, so |
had even less sympathy for them, 78

Naturally, with such views, the situation could hardly seem
materially better to him once the Restoration was accomplished; and
though he was amongsT the first to be sought out and offered
employment by The new government, which was urgently in need of
Western scholars, he refused, where his friends Kanda and Yanagawa
from the Kaiseisho accepfeds59 For Fukuzawa 'be!lieved the new
government to be carrying [on] the ancient policy of exclusionism
and antagonism against the Western cu!Ture',6O Furthermore, he
felt that this was not confined to the government znd that the
general attitude of the people too remained so hostile to anything of
Western provenance that he, as a Western scholar, feared for his

very life. He claims in fact to have believed this so strongly
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that he did not dare to go out af night tiil as late as 1874.6E
Thus Fukuzawa concerned himself for the time solely with his school
and with his writings, and in his own words: 'the years around The
Restoration period were most active ones in my writing and
Transia?ion’g62 Once he had achieved fame and fortune through
his publications, even when he found that the government was in
fact only too anxiocus to procede with Westernization, there could
no ionger be any financial motivaticon for him to become a government
empioyee. And indeed a positive disincentive was the very fact of
his commitment to Keio, already by 1870 a fiourishing concern
where he couid feel that he was performing a socially usefui task.
Although it may be toc strong tTo assert that Fukuzawa sought
to elevate the fortuitous course of his own life into a binding
pattern for others, he cerfainiy does seem to have been all too
ready To generailse from his personal experience of success as an
"independent! man, and to prescribe as a remedy for the country'’s
ilis that courss of action which had been so successtul and
beneficial in his own case. And it is in this way that, despite
a community of opinion with other Meirokusha men, he feit that
the Meirokusha must be ineffective. He published his reasons for
this conviction in January 1874 in a paper titled Gakusha Shokubun
Rom, or On the Vocation of Scholars. This constituted the fourth

part of his serial publication Gakumon no Susume.
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By January 1874 the Meirokusha had still finally to
formutate its rules, and was still currently engaged in discussing

63 Fukuzawa's Gakusha

what the nature of the society was to be.
Shokubun Ron appears to have been developed as his contribution
to these discussions; for it is clear from Kato's reply in MZ, ||
that it was in fact originally written for the Meirokusha.64 By
may be noted in passing, that Toyama Shigeki's Kindai Nihon Shiso
Shi [History of Modern Japanese Thought] mistakeniy |ists the
Gakusha Shokubun Ron as having been published in the Meiroku
Zagshi., This is a notezble example of possible feedback from
the overstressed importance of the Meirokusha. That Fukuzawa
actual ly chose to publish it separately and not to wait for the
inauguration of the Meiroku Zasshi is in Itself an important comment
on his attitude to the Meirckusha. But his position is clearly
and forcefully set out in the paper itself.

As already intimated the principie theme of Fukuzawa's On
the Vocation of Scholars is the need for and means of developing
an independent spirit among the masses. The first main point
which he sets out to make is that this is a fask impossible of
achievement by the government alone. The essentlal business of
a government is to govern, but the gensral advancement of
civilization invoives the direct, conscious and independent

participation of the people as well., The& government doces have a
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contributory fole to ptay in the advance, but both the government
and the pecple must work fTogethsr in balanced harmony.

Natural ly, the carrying out of what is covered by the
Term governance is The duty of the govermment., But in
human affairs there is a greaT number of things which
have nothing To do with the government. Thus the

consol idation of the whole country can only be achieved
by the people and the government working fogether. And
the independence of the counfry must be preserved by we
the people fulfilling our alliotted task, and the
government fulfilling its allotted task, each supporting
the other.

...The government has fthe power oniy 1Tc give orders but
the function of criticism by setting a positive example
is a matter for private action [and] the most urgent
necessity of our Time is that everyone shouid stick to
his respective task, whether as scholar, tradesman,
merchant, writer, newspaper publisher or whatever. Each
should fulfill his function, and his function only,
without fear of giving offence. We must arrange things
as they should be and then stick rigidly to the laws,
And 1f tThe government's orders are not trustworthy or
are unjust, then they must be debated without resorting
To self degradafion...66

Actual conditions, however, are seen by Fukuzawa as falling
famentably below this desirable ideal, and here he laments how
in fact:

The government is the same old despotic government as
before, and The people are the s?me old powerless,
spiritless and stupid people...6

Throughout the country people have for hundreds of years
been held in subjection by a despotic government so that
they have beccme incapabie of expressing what they really
think. They slyly resort fo any decéption In order fo
be left in peace and evade punishment. Dishonest
stratagem has become an essential ‘ool of |life, and
mendac ity and untruth the order of the day. Nor is
anyohe ashamed or even surprised [at this state of
affairs] and personal integrity lies exhausted In the
dust.68
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The tentacles of government not oniy extend to an Intoierable
degree into the private affairs of the nation; but do so with
tThe ready concurrence of the people:

No socner have young men read Through a few +Bmes than
They immediately aim for an official post; no sooner
have the more ambitious merchants scraped together a
few hundreds of capital than they immediately want to
do business under official patronage. The schools are
| icensed by the government; preaching is by government
permission; dairy farming is by official sanction;
sericulfure is officially licensed. Seventy to eighty
per cent of all popular occupations have some connection
with the government. And thus the general populace,
their minds mouided by this habit, fawn and depend on,
fear and flatter officials, and develop no true spirit
of igdependence, so that it is perfecTly unbearsble to
see.0?

[t is soc unberable, of course, because the lack of the individual's
spirit of independence will always stand in The way of the
advancement of scholarship, commerce and law, the three pillars

of civiiization, no matter what hercic efforts are made by The
government in Isolation:

|f we take Japan today we may cite scholarship commerce
and law as the areas in which our country is no match
for others. But civilization Is a matter soiely of
these three things, and if they are not doing weil, it
is clear..., that It will be Impossible to maintain
national independence. Yet in Japan, not one of them
is in a viable condition.

Since the inauguration of the new government, those in
office have not faiied to exert themselves to the utmost
and They are by no means untalented men. But there is a
reason why...in many instances they are unable to carry
out Their intentions, and this is the ignorance and
illiteracy of the people.70

Nor, claims Fukuzawa, is it possible for the government itself to

give the necessary lead tc the peopie. in explaining why this should
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be o, he ig content with mere assertion: on the one hand,
in its attempts to coerce The people ipto fTruthful habits, the
government 'has merely ted the way in untruth', which says
Fukuzawa, capping sketchy argument with skillful metaphore is
simply 'trving to douse fire with fire'. On the other hand,
whilsT the government s certainly comprised of many talented
individuals, acting in concert they contrive to perform
stupidly and unsuccessfully. 'We have to admit fthat whilst
the goverrnment has assembled & host of wise men, it still acts
fike a single fooi,'ﬂ

Whatever the defects of his argument, however, what
Fukuzawa asserts ls That ieadership of fthe pecpie must come
from a segment of the people themselves, as distinct from The
government. This [sadership must guide and educate the people
in the spirit of independence, and the men mosT obviously
qualified to do this are clearly those who already have an
understanding of Western civilization, which Is the very
embodiment of individualism, independence and enterprise.

+os 1 order to advance civiiizaticon In Japan at the

present Juncture, we must first make a clean sweep

of that [servile] nature which has infiltrated the

minds of the peopie. And the way fo do it is

certainly not by government decree....What is

necessary is for certain peopie to take the lead and

by their privete actions show the people The goals for

which they should aim. We will not find such people

among the farmers or Tradesmen or even amongst fhe

scholars of Japansese and Chinese ilearning. The only

pecple who are suitable for The Task are what we may
cali the coterie of Western scholars./Z
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Yet even this is not the final answer, Fukuzaws claims. For
despite Thelr growling numbers, not only are The great majority of
those who comprise the 'coterie of Western scholars! themselves
members of The government, but It is even doubtful that they
really understand what they ciaim to profess.

Recently the number of peopie in this coterie has
gradually increased. Some have studied in the original
and others have read Translations, and they appear o
have devoted an immense amount of energy to this.
Nevertheless, these 'scholars' have elther been reading
the words without comprehending their content, or else,
despite having understood the content, have lacked The
will to put it into practice. Most of their underfakings
seem highly suspect to me and the basis for my doubts
is that these |learned gentlemen, whilst they all fully
understand the official sphere, fai! To understand that
there is a private sphere ftoc. They understand the
skills necessary for participating In the government,
but They have no knowledge of how peopie shouid behave
outside the government....

The present coterie of Western scholars is almost

entirely made up of officials, and those engaged in

private occupations could almost be counted on the

fingers of one hand.’3

in his article, Fukuzawa nowhere makses explicit mention of
the Meirckusha, but there is little doubt that it is principally
the men of The Meirokusha whom he has In mind as at least a main
segment of The 'coterie of Western scholars'. We may be sure of
This on two counts: in the first place simpiy because the
Meirokusha was comprised of the foremost Western scholars of the
day; and In the second place because we have Kato's assurance that

Gakusha Shokubun Ron was aimed specifically at the M@irokusha.74

Once it Is accepted that Fukuzawa is here talking largely about
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the Meirokusha, then this sheds considerable light on his
relationship with the socisty. And the final solution which he
puts forward to his initial problem (thaT of helping the advance
of Japanese civilization by developing independence among the
pecple) does much To explain his attitude and behaviour fowards
tThe scciety.

What Fukuzawa goes on to say in his conclusion, with but the
barest pretence at modesty, is that he personaliy is realiy the
only one fo perform the task of setting Japan on the right path.
The relevant passage is worth quoting in full:

To put [the problem] in a nutshei}, it must be said that
we have at present in Japan a government, but we have as
vet no people...the furtherance of civilization in our
country and the maintfainance of our independence cannot

be adequately accomplished by the goverrment aione, neither
can we reily sufficientiy upon The Western scholars. |T is
my job; and not only must | take the fead in showing the
people what to do, but | must also do some pioneering work
for the Western scholars, to show them the path they should
follow....l am of course a man of rather shallow learning,
but | have directed my efforts for a considerabie time
towards Western studies, and my status is something above
the average in this country. Regarding recent reforms,
even if | have not been the chief person to start them,
indirectly | have been of assistance. And even if | had
been of no help, The reforms made have been cause for
rejoicing fto me, and so people who iocked at me would be
compelled to dub me a reformer. And once one is Kknown

as a refcrmer one's position is already above the mediocre,
and ordinary men can use the things one does as a model

to aim at. Thus | can properly say that it is my tfask

to go in front of the people in undertaking Things.75

And so Fukuzawa proclaims it as his intention fo remain independent,
or in cther words, compistely unconnected with the government.

'...a hundred explanations! he says,
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are unable to be as effective

as a single positive example. What | now wish to

demonstrate by my own poslitive example of existence

as a private person is that it is quite possible for

a scholar to be active [purely] as a scholar, for a 76

merchant to engage in activities [purely] as a merchant.

All of this, of course, Is not to argue that Fukuzawa was
saying he intended also to remain 'independent! of the Meirokusha,
but he is certainiy expressing very grave doubts abcout the capacity
of the Meirokusha t¢ accomplish The task which it has set itself of
'enlightening' the people. That his article was construed as a major
criticism by the Meirckusha men themselves is amply shown byThe fact
that it elicited no fewer than four replies, by Kato, Mori, Nishi and
Tsuda, a!l published together in Metroku Zasshi Il.77

Fukuzawa, however, did not entirely discount the possible
beneficial results of the Meirokusha, as is shown by his ulfimately
qualified success in introducing into the society public speaking,
which he felt ccould be of benefit in educating the public. This
episode Is discussed more fuily in the fourth section of Chapter
Four below, where iT is significant for other reasons. What may
be noted here In passing is that in his lafter account of this
Introduction, Fukuzawa speaks in a very casual and unenthusiastic
manner abouT The Meirokuska.78 The introduction of public speaking
to the Meirokusha was nothing more Than a side-effect of what
Fukuzawa considered his far more important activities on the campus
at Keio, where he had developed the Mita Public Speaking Society
(Mita Enzetsu Kai).

Finally, we may turn briefly fto Fukuzawa's activities in

relation To the soclety's magazine, The Meiroku Zasshi. The
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important point has already been made that his contribution
to the magazine was as good as insighificant - a mere

three articles, as compared with eleven from Meri, twenty
from Sakatani, fwenty-five from Nishi and twenty~-nine

from Tsuda.79 Cnly four peopie (out of sixteen) contributed
less. Of these fthree articies, the first is a reproduction
of Fukuzawa's speech on the Taiwan expedition, the one with
which he convinced the Meirokusha men of the practicabil ity
of public speaking. That, indeed, is ifs principle interest,
for this was not a matter which aroused any further debate
within the society. His remaining two articles did relate
to matters more frequently discussed by the Meirokusha.

Only one of them, however, (that on the guestion of allowing
foreigners to travel and reside freely In Japan [Naichi
Ryoko Rown’]) was of any degree of importance. The other was
a rather unvigourous plea for the recognition of the

equai [ty of women.

The Naichi Ryoko Row was started oft by Nishi in an
article of that title in Meivoku Zasshi , XX!1{ where he
argued in favour of permitting greater freedom to foreigners.
What Nishi was in fact more interested in doing with fhis
article was Infroducing his readers To the concepts of
inductive and deductive logic, Nevertheless, the main tTheme

was still fthere. Fukuzawa took Nishi up on both the content
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and the style of his argument, and produced a highly amusing
parody which was none the less serious for that in its
opposition To extending the degree of intercourse with
foreigners, which Fukuzawa could only imagine o be harmfui
to Japanese interests. But of greater interest for this thesis than
the detailed argument of Naichi Ryoko Eom is & circumstance to which
Fukuzawa himself makes reference in the opening senfence of his
arficte, He writes:

When | first heard Nishi's speech... | ventured To

publish my own opinions in Minkan Zasshi No.5, where

| was not in comlete opposition to his views. But

when | saw it as published in the Meiroku Zasshi, |

real ised that there were a great number of other

points on which we differed....
The significant point to be taken from tThis quotation is The
reference to the Minkan Zasshi, or Pecple's Magazine, which was
Fukuzawa's own magazine and ran concurrently with the Meiroku
Zagahil, In facT, he even commenced publfication in February
1874, at the very time when the Meircku Zasshi was about 1o be
pub!ished,ao Even more to the point, it seems clear that he
used the Minkan Zasehi as a piatlform from which to criticise the
Meiroku Zasshi fom outside, instead of contributing to it directly
as one wouid expect from an enthusiastic member of the Meirckusha.
On two occasions (including the one just mentioned) Fukuzawa wrote
articltes in the Minkan Zasshi having a direct bearing on matters
debated by the Meirokusha, and on a further two it is pupils of his
at Kelo who take up the cudgels against the society. Fukuzawa's

dissentient article on Nishi's Naleh Ryoko Ron®? was fol lowed one

month later by a similar one from Kobata Tokujiro in Minkan Zasshi
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Vill. That same month, in number X, Ushiba Tokuzo attacked Tsuda's
article in Meircku Zaeshi, ¥V, where he had argued against protective
tariffs. Finally, Fukuzawa again entered the debate which of all
had most vexed the Meirokusha {(on the desirability of a popularly
elected assembly) with a lengthy article advocating the separation
of powers, In Minkan Zasshi, XI1 (June 1875).%°

However, more than simply not contributing freely to the
Meivoku Zasshi, and more even than attacking it from outside rather
than participating from within, Fukuzawa was, finally, the leading
advocate of the total abandonment of +he magazine. And as such, he
was the direct cause of the sociefy's ceasing to function asi.in any
way an active public influence,

This episode is also discussed more fully in Chapter Four,
but brief mention must be made here of Fukuzawa's intentions. His
princinle stated reason for wishing to continue pubtication of the
Meiroku Zasshi was the existence, as of June 1875, of the revised
newspaper and libel laws. Nor is there any reason tc ascribe to him
any hidden motive, such as the desjre tc eliminate a rival magazine,
for he had withdrawn his own Minkan Zasshi from June, and did not

revive it until September 1876.5%

Nevertheiess, The point To be made
is that his speech proposing the withdrawal of the magazine, clearly
indicates that he had no faith in fthe magezine itself,or even in the
Meirokusha as a group, as satisfactory tools for the furtherance

of tenlightenment!'. 85
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What Fukuzawa maintains in essence is that the new laws make
it impossible for members of a society |ike the Meirokusha to
express themselves freely. For articles which would now be
indictable had been published by them in the past, and similar
topics would inevitably come up for discussion in The future. If
publication was to continue, they were faced with the impossibie
aiternatives of either infringing fthe law or else reneguing on
principlies. it is not possible, he claims, for the society as
a whole to make a decision either way:

...since [ the gquestion of whether] to submit to the

law or to publish freely is properiy a matfer for

personal deliberation, which each man must decide in

his heart; and since, even if the Members' views all

agree, the one Society can still not be compared to

a single body,...we cannot decide on a course of

action in this matfer.

Fukuzawa gives no adequate reascn for his assertion that a
society even if unanimous can still not make a decision as a
unit, but goes on immediately to insist that the Meirokusha
in any case is not such a unit:

However, our Society itself is young in days. We

have assembled for meetings but ftwice a month,

and this for the very reason that our Society

cannot yet be regarded as a united body.86

He thus claims that the society (s not sufficiently unified
To speak as a homogeneous group, and in his concliuding sentence,

FutuzZiwa to all intents and purposes cpeniy advocates the

break-up of the society:
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it people In the Society stili want o give vent

to their ideas, iet them publish independently,

wiThout sheltering behind the name of the Magazine.

Let everyone bear his own responsibifity!87

In conclusion it may thus be stated that whilst it is common
practice to assocciate Fukuzawa with the Meirokusha, this is
accurate in onty the most formal sense. Whilst Fukuzawa was
Indeed a member, he was from the start doubtful about the
society's potential; he never participated with vigour or
enthusiasm in The scciety's activities; and finaily he was The
prime rover behind The cessation of the Meiroku Zasshi which
effectively destroyed the capacity of The Meirokusha to exer?
any influence on the general public.88

Fukuzawa has been dealt with at some length because he
was without doubt the leading 'enlightenment' figure, so that his
fole in the Meirokusha is of crucial imporfance in assessing the
true significance of that body. The remaining members, however,
were alsc for the most part amongst the more important |eaders
of the 'enlightenment'. They are dealt with together and more
briefly in the ensuing chapter, but similar themes can be fraced,

which will serve further to diminish the stress which can be laid

on the Importance of the Meirckusha.
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CHAPTER 3

THE REMAINING CONTRIBUTING MEMBERS OF THE METROKUSHA.

THEIR ROLE IN THE 'ENLIGHTENMENT' AS MEIROKUSHA MEN

AND ‘AS INDIViIDUALS.

(1) Introductory

A more summary examination of The llves and activities of the
remaining members of the Meirokusha who contributed to their magazine,
reveais @ humber of similarities tc the case of Fukuzawa, Just examined
in detall, except in one thing:

Where Fukuzawa was of outstanding importance for this thesis was
in his Indifference towards, and lack of enthusiasm for, the Meirokusha.
In addition to Mori, a pumber of the other members, even if nct all of
them, were much more enthusiastic about the society and devoted
considerable energy to If. Amongst these must be mentioned in
particular the following (arranged in descending order of importance
after the number of their contributions to the Meiroku Zasshi): Tsuda
Mamichi, Nishi Amane, Sakatani Shiroshi, Sugi Koji, Nakamura Masanao
and Nishimura Shigeki. None of these made fewer than eleven
contributions, although the number of arficles may be said to be fewer,
since several were pubiished in seriai form.

Generatly speaking, these more active members of the Meirokusha

were at the same time the leading 'enlightenment! figures of the day.I
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Nevertheiess, (and it is here that the similarities with
Fukuzawa are evident) [t becomes clear that what these men
contributed to the Metrckusha in the form of articles for the
magazine, is so far from constituting even a major part of their
original contribution to the Bummei Kaika Movement, that oniy in
two specific instances are Meiroku Zasshi articles of sufficient
importance for their authors fc be remembered by them today. (The
two cases are Morl Arinori's Saishoron [On Wives and Concubines’
advocating the recognition of greater eguality for women, and
Nishl Amane's Jingei Sampo Setsu [Theory of the three Human Treasures ]
which sets out +o introduce utilitarian values). OQtherwise, the
important popular 'enlightenment' writings of the Meirokusha men
were produced outside of, and for the most part anterior to, the
Meirokusha. Furthermore, they did not even restrict themselves in
their minor writings to publication in the Meiroku Zasshi. Soms,
such as Kanda and the Mitsukuri 'brothers' happily wrote, [ike
Fukuzawa, for other magazines (- for the Seiyo Zasshi and the
Bankoku Sowa respecfiveiy).z

But not only was their principal thecretical, or (iterary,
contribution to the Bummei Xalka Movement, not made through the
Meirokusha; many of them were also, again |ike Fukuzawa, extremely
attive in making practical contributions to the spread of 'enlightenment!
through their own private schools (and even Through other institutions

such as the InsTitute for the Blind set up by Nakamura and Tsuda Sen},
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in addition to ftheir work for the Bummei Kaika oriented government.
Their meﬁbership ot the Meirokusha was only a very minor part of
thelr overall 'entightenment' activities and many members were
preoccupied with other, and to them at least equaliy important
activities. Furthermore, by the time of the Meirokusha the
government itself had already made far more effective provision for
the spread of 'enitightenment' by its active promotion of universal
education and its commissioning of school textbooks largely based

on transiations of foreign works. Many of these textbooks were, as
it happens, by members of the M@irokuehaB - but they had not been
written by them as members of the Meirokusha. in short the Meirokusha
was more a survival than a plioneering body, and Its self proclaimed
aim of enlightening the peopie4 was something of an anachronism.
Whilst the popularity of the Meiroku Zasshi is indisputable, if must
be said that rather than making a great original contfribufion to the
'enlightenment' this magazine merely reflected an already existing
climate of cpinion. it did not so much create a demand as answer
one.

The Meirokusha might have had a more positive function to
fulfili if it had been able to perform the task envisaged by Mori,
of disseminating practical information about both techniques and
moral values as practised in the West., f anything it was more
active in the Iline of moral values. Excellent cases in point are

both Nishi's and Mori's articles cited above. But, as will be seen,
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the membership of the Meirokusha was for the part not made up of
pecpie with the various necessary specialist skiils, to carry out
Mori's first aim. And i+ is noticeabie that those few who were so
equipped, fike Sugi in statistics or Tsuda Sen in agricuifure,
respectively sither made no attempt at all o disseminate knowledge
about their speciality through the Meiroku Zasshi despite a
ceonsiderable number of articles written; or e#ise wera conspicuous by
the paucity of their writings for the magazine,

What drew a large mejority of the Meirokusha men together was a
combination of similarities in both career and ideclogical commitment,
to which Mori acted as the unifying catalyst. But of these two
factors the former appears to have been fthe more important. Apart
from the notable axception of Mori himself, {and iess Importantly,
of Sakatani) all of The members were ex-Bakufu men, and the majority
of them had either studied or taught, or done both at the Kaiseisho.

The Bakufu's Kaiseisho was the earliest and most important
official centre of Western studies in Japan. The arrival of
Commodere Perry in 1853 gave great impetus to The establishment of
similar fnstitutions in several other han but it aiso spurred the
Bakufu intc expanding the activities of its own centre. And the
Kaiseisho, with the best furnished |ibrary of Western books and
(from 1860) newspapers in Japan maintained its prefmminence. Ouf
of this school came many of The greatest figures of the 'Enlightenment',

a significant number of whom became members of the Meirokusha and
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Meirokushe.

The more famous of these were Nishi Amane, Tsuda Mamichi,
Kafé Hiroyuki and Mitsukur! Rinsho. By thelr translations and
original writings, these men made a significant contribution fo
the general knowledge in Japan about the Wes?, in the parvicular
fleids of politicsl theory, philosophy, stTatistics and the various
branches of law. Siightiy less well remembered now, but stilli
important authors were Kanda Kobei and Sugl Koji, in the fields of
mathematics, econcmics, and again statistics.

The career simliarities which united this Kailsetshe core of
the Meirckusha vwere seversl., Firstly, all of them were of |lower
samurat origin {(except Sugi, who was a commoner). They had all
undergene a prolonged period of traditional education before
coming to Western studies, in turning them towards which, the
arrival of Perry was almost without excepfion a primary Influence.
{in other words they were moTivated by considerations of national
need. Tsuda and Kato in particular started off with military studies.)
In each case thelr individually acquired facility in Dutch qualified
them for posts as transiators and teachers at the Kaiseisho. By
working there, those who were not alfready Bakufu retainers became so.
At the same time, while this emplioyment also enabled some of Them
to gain first-hand forelgn experience, They were provided with an

unprecedented. opportunity to familiarize themselves with the reafl
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conditions in the West through the Kaiseisho tibrary. Thus their
remarkably similar life patterns united the Kaiseisho men by that
closest human bond, shared experience, and the bond was all the
sTrohger for having been formed betwesen young men.

Their community of ideological commitment, however, was more
tenuous than their personal friendship. Ultimately it is reducible
to two rather bread commitments, The one to certaln traditional
values and the other +o the need for deeper knowledge of the WesT.
But this stit! left room for broad areas of disagreement. |n the
first place their was no general concensus about The extent to which
traditiona! values should be conserved, and in the second place,
they were Yo find that the West Iitseif had more than cne ideclogy
to offer. There was no fundamental agreement over aims and Ideals
in the Meirokusha. Thus we find Nishi espousing Utilitarianism,
Tsuda and Nakamura urging the adoption of Christianity, and
Nishimura and Sakatani arguing in Confucian terms, while Kato, during
the very years of the Meirokusha's greatest activity, was starting
to fransfer his faith from individualism, 1iberalism and pariiamentary
government to statism and Social Darwinism.

Their knowledge of the West varied in both degree and kind.

All had read about the West, either in Western languages or in
Japanese transiation, but some in addition had had first-hand foreign
experience, - and this again in varying degrees. The division between

those who had been overseas and those who had not makes as convenient
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a distinction as any, and this chapter is divided into tThree

sections: The first two deal with the more important members

(most of them from the Kaiseigho, and the criterion for their

importance beling +the amount of their contribution to the Meiroku

Zasshil,

i. the ryﬁgakusei, those who had studied, or at least travelied
overseas; and

1. the stay-at-home yogakusha, or Western scholars, whose dn!y
knowiedge of the West was from written sources,

iil.the final section is devoted fo the remaining minor members,
a study of whom also contributes marginally to indicate the

need for reassessing the importance of the Meirokusha.

(ii) The Ryﬁgakussei: Tsuda Mamichi, Nishi Amane, Nakamura Masanazo,

Mitsukuri Rinsho and Mitsukurl Shuhei

a. Tsuda Mamichi (1829-{903) and Nishl Amane (iB29-1897).

‘Nishi and Tsuda together contributed over one third of the
total number of articles in.+he Meiroku Zassh£,6 and it is perhaps
they, rather even than Mori, who have with the greatest justification
contributed to the fame of the Meirokusha. They were amongst the
sarliest of the ryugakusei and were the first Japanese to study, and
fater tc introduce infto Japan, Western styie social sciences. The
notes they took down during their periocd in Holland provided tThe

basis for importfant works of fransiation both by themseives and by
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Kanda Kohei and Sugi Koji, discussed below. Both of predminent
stature in Meiji inTellectual history (Nishi as a philosopher
and Tsuda as a lawyer), they also devoted considerable energy to
the Meiroku Zasshi and clearly regarded 11 as an important organ
for the spreading of Teniightenment'. 1t has been said of Nishi
in particular that 'The ... Meiroku Zasshi served as [his] major
forum for introducing the doctrines of Comte and Mii!’;7 whilst
Tsuda's articles, as well as constituting the largest individual
contribution to the Meiroku Zasshi, made up a major portlon of his
total published work. Predictably, Nishi and Tsuda were two of
the only four who favoured continuing the magazine in the debate
of September [875.

All this notwithstanding, 1T will be seen that even in their
case, where [t seems so abundantiy clear that major significance
must be attributed to the Meirokusha, certain qualifications need
to be made.

Tsuda Mamichi is generally so completely assoclated with Nishi
Amane, That he tends to be overshadowed by his more famous
contemporary and friend. At least part of the reason for this Is
that Nishi, being of a more |iterary bent, has more published works
to his name, while Tsuda spent more of his energies in practical
matters - as a Transiator in helping o codify the laws, and as a
Jjudge in trying fo apply tThe statutes. Nevertheless, aithough

neither so prolific or important as Nishi, Tsuda Is worth remembering
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neted that he published Two major pioneering works as a result
of his foreign studies, quite outside the Meirokusha ... one on
Western law and one on statistics.

Tsuda Mamichi was born in 1829.6.25, the eldest son of a
fow-grade samuragi family of Tsuyama in Mimasaka (part of modern
Okayama}.8 His fathar, a cook, was a man of smaii love for books
and Tsuda's ear!iest education was in the hands of his mother
and grandmo%her.g He was eleven before he started any official
schooling, and not till the age of 2! did he start on Western
studies, though his in?@resf here had been developing for some
time. Up to 1850, however, he went through the normal samural
education in Confucian (Chu Hsi) studies and in the practical
mifitary arfs.lo He was also fond of reading the late eighteenth
and early nineteenth century lovyallist Shintc scholars, Moto'lori
Norinaga and Hirata Atsutane.'| Tsuda's Ideas were thus Tinged
with an eariy anti-~foreign complexion, and it is hardly surprising
To tind his first desire fo study the West inspired by military
considerations. T was indeed his mititary iInstructor, one
Sakakibara, who persuaded him of the need to be aware of Western
condiftions. He is also ITkely fTo have been influenced by the
connection with Tsuyama of +wo noted families of rangaku scholars the
Udagawas and the Mitsukuris.

As early as 1847 Tsuda had obtained permission from his han

to take up Western studies in Edo, but he was prevented from doing
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father to let him rencunce his prospective headship of the family
In favour of his brother, Senjiro, and in 1850.8.25 he went fo
study in Edo.lz Here he first entered the school of Mitsukuri
Gémpo,l3 a good friend of his former instructor Sakakibara, and
then in the same year he studied briefly under the Western gunnery

- a teachar whose flery patriotism would

expert, Sakuma Shozan,
have done nothing to diminish any conviction on Tsuda's part of
the value of his native tradition.

While at Sakuma's Tsuda also met Katsu Kaishi, the future
founder of the Japsnese navy, who became a good fr%end.’B But
he did not stay long with Sakuma, and soon, on Thé advice of
Mitsukuri Gempo, he started studying under the famous scholar of
Dutch medecine [+o Gemboku, at his school the Zogendo. This

18 ater he was lfving at +the house of Okubo

was In 1851.1.8,
Ichio who was closely associated with the Kaiseisho, from where
he moved at the reguest of Katsu, who wanted him to glve lessons
in Western studies at his house. And clearly, by 855 he had a
good reputation in his studies, for that year he was offersd posts
by both ‘the Matsumae han and Abe Masahiro perscnally, which,

however, hs r@fused.z?

At +hatT time he secems, like Mori about
a2 decade later, to have set his heart on making his way in the
navy. That same year (1855), the Bakufu opened a school for

Western style naval studies at Nagasaki, the Kaigun Denshu Sho,
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and learning of this from Katsu, Tsuda went down to Nagasaki
that aufumn.fS

This proved tc be a fTurning peint in his career, though in
an unexpected way. NotT being a direct Bakufu retainer, Tsuda
needed the permission of his own Daimyo to study at the Kaigun
Denshu Sho, but this, despite several attempts on his part,
was not forthcoming., Thus after a whoie fruitiess year in

Nagasaki, he returned to Edo in 1856.11, °

there fTo pursue the
l1fe of a scholar instead of a saiior. He lodged first with
Okubo Ichio again, and then went back to Mitsukuri's school,
where he was made head student. Then after onily half a year
came the step which was to confirm Tsuda in his [ife of
civitian studies, and‘which at the same time introduced him to
his fife-long, intimate friend, Nishi Amane. In [857.5 on the
advice of Okubo Ichio and the recommendation of Katsu, he was
taken on as Junior Assistant Professor (Kyojutetsudainarabi)
at the Bakufu's Kaiseisho.zo

Tsuda and Nishl, who were appointed at the same time, soon
became fast friends. |In the spring of 1858 they both moved into
the special Keigeigho teachers' |iving quarfers.zl Beyond the
fact that they were teachers, [ittie is known of their duties at
this time, but it is certain that they now had access +o a llibrary

of foreign bocks unequalled in all Japan.22 Their work included

translation, which was one important function of the Kaiseisho;
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certainly they also started reading more widely on their own
account, and two manuscripts of Tsuda's survive which testify
to his growing consciousness of the need to study other aspects
of Western civilisation than simply its superior military arfs.ZB

I+ was doubtiess their growing familiarity with the realities
of the Western worid that prompted their mutual determination +o *ry
to go abroad themselves for further study. Such a thing was not o
be lightly requested for up to that time the Bakufu had sent
extremely few students abroad, and none for ofther than strictly
scientific frafning.24 However, they forwarded petitions and
already in [86] 1+ looked as if their desire would be fulfilled
when they were included in a group selected to go fo America. But
the plan was suspended owing to the American Civil War, and not
till the folilowing year dfd they meet with success.

In the spring of 1862 they were notified that they were to
Join a group of students going to Holland. This group, of fifteen
in all, Included both samurai and commoners, the former being sent
to study navigation, ship-~building and medicine, and the latter,
(who were artisans of various sorts), thelr respective trades.
Nishi and Tsuda were the only ones from the Kaiseisgho and were
sent to study law and politics. From the time of their return is
dated the first real introduction of Western social sciences in

Japan.
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Eventualily, the Qhole group set off from Nagasaki in {862,9.14,
on the Dutch sailing ship Kallipus. And after a voyage which
inctuded a lengthy stop over in Batavia, they reached Rotterdam in
i863.4.18, whence Nish and Tsuda went on alone to Leyden.25 Here
they spent some four month augmenting their knowiedge of Dutch under
a local school-master called Van Dyck, and then from [863.11, for
almost two years, the most important part of their sfudies comprised
the ftwice weekly tectures they received from Professor Simon
Yissering in the discipifnes of law, economics and statistics.

Vissering had been a practicing lawyer before returning Yo
teach at his aqlmg mater, Leyden. He was at this time Professor of
Economics there, and himse!f firmly believed in the liberatl fheories
of free trade in the classical English ftradition. Nishi and Tsuda
atso attended lectures by C. W. Opzoomer, who infroduced them to
Comte and Mill. Their Western education was thus firmiy in the
positivist, utilitarian +radition, and Nishi tater wrote of the

26 I+ was, however, the

great influence that Opzoomer had upon him.
notes taken on Vissering's lectures which formed the basis of the
'enlightenment!works published by Nishi and Tsuda on their refurn.
While in Helland they both devoted *the greater part of their
time and energy to their studies, They fravelied hardly at all,
and the detailed notes they took are testimony of the seriousness

with which they approached their task. |In 1865,10 they finally set

off via Pari527 for Marseilles where they boarded the boat for home,
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and they reached Yokohama in early February 1866 {1865.i2.29).28
Just over a fourtnight later, +they had immediateiy returned to
work at the Kaiseigho where they were shortly appointed full
professors (Kyogjushokuj, and within three months they were ordered
to produce transiations of notes thay had taken from Vissering.
Nishi was fo do the notes for Natural and Internatlonal Law
(natuurregt and volkenregt) white to Tsuda fell the fields of
National Law (staatsregt) and Statistics (statisteik).zo

The next four years, covering the end of the Bakufu and the
early stages in the establishment of the new government, were a
rather unsettled period for all, and Tsuda was no excepticon. In
1866.9 he went with Nishi to Kyoto on the Shogun Keiki's orders,
but finding that he was not really wanted returned immediately to

Edo.B'

The main point of his visit was most likely to present the
translation of Vissering's notes on Nationa! Law, which he had made
under the Title of Kokuhéron?z This work was never published as
such, and it seems likely that the Bakufu, in accordance with its
standard practice, had commissioned the franslation, not for
publication but for official and secret use oniy. By 1868.4,
however, Tsuda had published his Taisei Kokuho Ron, a four volume
(satsu) work based on the same notes and including a separate
infroducﬂon.33

The significance of Taisei Kokuho Ron as one of the most

%mporTan#‘Enlighfenmenf‘works is discussed below; here it is
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sufficient fo say that it served as a solid basis for Tsuda's
subsequent very successful legal career. Meanwhilfe the Bakufu,
in its dying struggles to preserve some of i{+s own power within
some new government framework was investigating how it could implement
limited participation by others in some form of pariiamentary
system. Tsuda was Inferviewed for his ideas in i868.1.24., He
was immediately appointed Metsuke. At the same time during This
period, he submitted a number of petitions on government reform,
and engaged in the currently popular pastime of drafting
constitutrions. Finally, in [868.7, Keiki, having already resigned
his office the preceding year, retired to Shizuoka. He was
followed there by the majority of his retainers, including Tsuda,
Two months later, the Parliamentary Procedures lnvestigation
Committee, already discussed in connection with Mori, was set up
fn Edo, now renamed Tokyo. When Tsuda accepted a post in the new
government's Judiciary (Ketbusho) and returned to the capital
in I869,|, he was at the same +ime secondedrfor wor'k on this
committee; and in the resulfant Kogisho he presented three
submissions, all on predictably enlightenment Top‘ics.34 The most
important one was to prevent traffic in human beings; the other two
were rationalising suggestions that the year-period (nengo)
chronological system and certain feudal name distinctions be

abo!ished.35
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Tsuda's stay in Tokyo this time, however, was brief - barely
seven months -, and in [869.8 he returned to Shizuoka where he spent
the following year as an advisor (Shosanii) fo the Shizucka han.
But then in 1870.9, Tsuda returned for good to Tokyo, service with
the new government and steady promotion as a respected legal
authority., At first he was put on the School Systems lInvestigation
Committee where other future Meirokusha men also served?6 but he
wés soon appointed to a high sonin rank in the Department of Justice
(Keibushohanji), where he worked on +the drafting of new laws and
particulariy the Shinritsu Korys, or Summary of New Laws, published
in !870;37 Most of 1871 he spent in the Foreign Department (Gaimugho)
where he served Date Muneki on his mission to China, but late that
year he returned to the Ministry of Justice (now renamed the Shihogho).
There he was appointed to the highest somin rank by 1872, but
continued disagreement with his chief, Fto Shimpei led within the
year o his dismissal on {3 July l873.38 By the end of AugusT,
however, he was re-employed through the good offices of his friend
Nishi at an eguivalent rank (Daijo) in the Army Department
(Rikugunsho), as a translator of French military law (Furansu
Gumposho Honyaku-gakari).39

During the whole of the Meirokusha period4O Tsuda remained with
the Army Department and he seems to have found considerable time for
his own writings, and of his 29 contributions to the Meiroku Zasshi,

all but six were done in i874, |t was also Cctober of that year
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which saw the publication of his second most important 'enlightenment’
work, Hyoki Teiko (Outline of Statistics), and in the same pericd
(late 1874) he wrote another minor work of zuthitsu type - a
collection of short essays and notes on variocus subjects, including
freedom and human rights, which was commissioned by Shimizu Usaburo
and published by him the foliewing January, under the Tifle of
Waga Kan ga Kaku no Gotoshi (Such are my Views).

The latter was in no sense a major work, although worth
mentioning as having been produced outside the Meirokusha. Far
more significant for the argument are Tsuda's two other main works:
Hyoki Teiko, just mentioned, and Taisei Kokuho Ronm, cited earlier,
both of which were based on notes taken down from Vissering ih
Leyden. |+ is on these that Tsuda's fame as an 'enlightenment!
writer most surely rests.

Of the two, Hyoki Teiko (aiso known as Seihyo Gakuron -
[Treatise on Statistics])is the lesser work. [t had to a certain
extent been pre#mpted by Mitsukuri Rinsho's Tokeigaku, published
ear!ier the same year (1874), but was nonetheless an important
decument in the history of Japanese statistics, particutarly in
its influence on Sugl, the 'father of Japanese statistics',??
who also made his own translation of Tsuda's no+es.43 Taisel
Kokuho Rown, on the other hand, was amongst the most important early
'enlightenment' werks, and was of great influence in both legal

and political circ%es.44 It contained many neologisms to *ransiate
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the technicalities of Western fegal terminology and which have
remained the standard Japanese terms, the best known being mimpd
for 'civi! law'. The main body of the text, which was translation,

dealt with constitutional law, administrative law, criminal law and

in short all elements of internal state law except for civii procedure,

fatter he discussed in a separate prefatory essay, Taisei Yogaku
Yoryo [Principal Elements of Western Law], which was the first
original work by a Japanese tc treat of Western Law. (international
law, the other main subject not treated by Taisei Kokuho Ron, was
deait with by Nishi as discussed below).

When it comes to Tsuda's contribution to the Meirokusha, 1t
must be said that his articies are both generally progressive and
a conscious attempt 1o spread 'enlightenment'. And particularly in
his one long serial contribution 'On Government! (Seivon} MZ Nos. IX,
XI, XIT, XV and XV1) he does draw on his specialist knowledge both
to discuss legal ma++ers45 and to advocate the establishment of a

46 Elsewhere he urges the slackening of trade

bureau of statistics.

o 47 48 :
restrictions, and freedom for the press. At the same time he
is in favour of popular government based on the theory of natural
rights.*?

Atthough this is essentially a chronologico-quantitative study
rather than a detaiied substantive analysis of the writings of the
'enl ightenment' leaders, it may be noted in passing here that despitfe

the comparatively radical aspects outlined above, Tsuda's attitudes

are often modified by at best a pragmatic common sense and at

The
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for parliamentary government in the following unexceptionable
Terms:

.. Our paople have iong submitted to oppression so that
their spirit of freedom has been quite crushed. But
this spirit Is the heaith of +the country, and if the
heaith of the country s weak, Then the banner of the
courtry's dignity will not be born aloft. And there Is
no ofther way at The present time to accomplish This and
to make the country flourish than to have the pecple
take 2 hand in nations!l affairs. And for this purpose
nothing weuld be so good as to start having populariy
elected representatives. Thus it is undeniable That The
right time is certainly here, and it is equally undeniable
that the trend of conditions makes [t inevitable?

But at the same time he takes a classic shdsadron |ine on the general
stupidity of the pecple and urges a strictiy !imited franchise, based
on ¢lass and tax qualifications. And even further than this he would
in fact grant an assembly no ultimate powers:

The duties and particular rights of the representatives

would be determined by parliamentary statute, but the

final right to say what should and what should not be

promu! gated as the law of Japan would be an Imperial

prerogative and nothing whatsocever to do with the

representatives.>!

Agein, he is adamant about the different status of women, arguing
that it is quite impossible for men and wife to have squal righ?s;Bz

and with respect To the franchise, That:

Of course, it goes without saying Tthat women, children,
mental defectives and ... criminals are o be excluded.””

These two examples ars an Interesting comment on the Meirokusha's
general reputation as an Inftroducer of progressive ldeas from the

West {(alfhough it is only fair to add that these very aftitudes on the
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franchise and fhe position of women were the currently predominant
ones in Europe as weill) But the really important comment which
needs to be made here is not on the Meirokugha's reputation as an
introducer of ideas from the West (progressive or otherwise), but
on its reputation as the predominant introducer of Western ideas.
And it is by now obvious that Tsuda's principal contribution to
the Tenlightenment' was first as a practicing jurist and lawyer
and seccnd as the writer, o a CePTafn degree of The Meiroku Zasshi
articles, but far more Importantiy of Taisei Kokuho Ron and
Hyoki Teiko., Furthermore the second of these was produced at the
same time as his greatest activity within the Meirokusha, as was
also the more minor Waga Kan ga Kaku no Gotoshi. Thus it is clear
that even by Tsuda the Meiroku Zasshi was not regarded as the
principlte vehicle for getting his ideas across.

Nishi's importance for the modern history of Japan iies in
two quite distinct spheres. The first was his work as a
bureaucrat for the army, where his unrivalied reading knowledge
of Western languages (English, French and Dutch and of mifitary
institutional practice proved invaluable to his chief, Yamagata.
The second was his work as an  ‘'enlightener!, in the Introduction
and justification of a Positivist approach to learning and a
Utilitarian approach to social and moral values, based primarily
upon his knowledge of Comte and Mill., As Roger Hacket has pointed

54
out, Nishi is better known for the latter, although the former was
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at least equally important. it was possibly even more Ympcrfan?,55
though he still remains such a commanding figure in early MelJj<
intellectual history as To be known as the father of Western
philesophy in Japan.56

Nishi's fife and career, unlike that of Tsuda, have been the
object of several studies in English, and need not be treated so

o7 The detalls of his study in Holland are

exTensively here,
naturally The same as those for Tsuda outiined above, and we may
conveniently pick up the thread again at his refturn fo Japan in
1866. The ensuing decade is roughly divisible into three periods,
which may be called the Numazu period (up To 1870), the Ikueigha
period (1870-3) and the Meirokusha period (1873-5), During the
first two periods, Nishi was concerned primarity with the simple
transmission of what he had learned in the West; the Melirokusha
period saw the fullest flowering of his own creative scholarship.
Subsequently, he reverted to +ransla+}on, and after his kambun
version of Mill's Ueilitarianiem (published as Rigaku, 1874},58
he became less important as an 'enlightenment' figure than as a
theorist, translator and drafter of regulations for the Army
Department - a rSle which he was already playing concurrently during
the Meirokusha period.

Twe Things may immediateiy be noted. The first is self-evident,

namely, that in discussing Nishi's contribution to the Bummei Kaika

Movement, It is immaterial whether what he wrote and taught was &



simple retfailing of Western ideas, or whether it was an admixture
of this and his own originally developed ideas. The second will
emerge below, and is that in only one instance Is it his writing
for the Meirokusha which is of major significance for The Bummed
Katka Movement,

Before dealing with the Meirokusha period itself, it is
convenient fto outiine his earlier 'enlightenment' activities as
both teacher and writer.

The Numazu period starts strictly speaking in late |86859
when Nishi was appointed head of the Numazu Mititary College
(Numazu Heigakko), but is used here fo cover the whoie period of
his service with the Bakufu, from his return fto Japan Tili his
final settling in Tokyo as a bureaucrat for the new Meiji
government (1866-70), Throughout this and the ensuing Ikueisha
period, Nishi acted as the Intermediary for Western culture in The
role of a teacher. He became a full professor at the Kaiseisho
atmost immediately on his refurn.GO When summoned to Kyocto in
October 1866, he set up his own private school. Then came his
time as head of the Numasu Heigakko untii 1870, As a direct result
of Nishi's and Tsuda's foreign studies, the courses offered at
the Kaiseisho were considerably expanded to inciude the new
social sciences which they had brought back.6l A similar pattern
fol fowed under Nishi's headship at Numazu, where, in addition to

the strictly military subjects, he introduced courses in logic,



ethics, natural history and French and Engiish ianguage.éz (The
infervening period of his private schocl in Kyoto may be regarded
as somewhat iess important, despite the large number of pu;i!s,6
for it lasted only a short time and anyway was not apparently
conducted by Nishi with any great en#husiasm,64 owing to the
current political turmol!l and his uncertainties about his own
career}. Concurrently with the Numasu Heigakko Nishi also ran the
Tokugawa school of literature at Sh?zuoka.6

In addition to these important educational activities as a
practicing teacher, Nishi aiso started to spread the new knowledge
by means of the written word, - although these first works were not
as important as his later cnes. Immediately in 1866.12 the Bakufu
commanded transiations of The Vissering lecture notes on
international law, and this resuited in the publication, in 1868 of
Bankoku K5h5566 Nishi also made a translation of the notes on
natural ltaw, but these were destroyed and it was left to Kanda Kohei
to publish a version which he made in 1871 under the Title of |
Seiho Ryaku (Cutiine of Natural Law).67

Nishi's writings during the Tkueisha period (Ikueisha being
the name -of The private scheol he ran from 1870 t1il it collapsed
for want of funds in sarly E873)68 also remained unpubiished. Thus
his importance for the 'Enlightenment! at this time was again

principally as a teacher. Nevertheless, several important

manuscripts survive, amongst them one which has been characterised
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as being amongst Nishi's three major works.69 This was Hyakugaku
Renkan or The Universa! Interconnections of Learning, and consists
basically of lectures Nishi gave at the Tkueisha based on Comte's
Cours de FPhilosophie Positive, though with imporfant mod%ficafions,7
{1+ containg further a section on inductive and deductive logic, based
on J. S, M?l§.7l

it was also MII| who provided Nisht with the basis of much of
his most significant writing published during the Meirokusha period,
To which we now come. The most important of these were:

i. Chichi Keimo [Logic and Enlightenmentl], 1874;
ii. Hyaku-ichi Shinron [A New Theory of the Hundred and Onel], [(874; &
i1i. Jinset Sampa Setsu [ Theory of the Three Human Treasuras).,

1875-80.

Chichi Keimo, 1ike Hyakugaku Renkan was based on a series of
Tkugisha lectures, devoted this Time to a detaiied study of Mitl's
System of Logie, of which it also contains transiated por#ions.72
This was not a widely influential work since only a hundred copies
were printed at first and it was not reprinted untii 388i.73

Hyaku-ichi Shinron, on the other hand, has been calied Nishi's
most important wor‘k.74 [+ was concerned essentially with the
reiationship between morails and politics and applied the inductive

method in the form of a socratic dialogue, to a refutation of Sung

Neo~ConfucianTsm.75



Jinsel Sampo Seteu was probably Nishi's most widely read work.
It was a Justification of utiiitarian values and stressed the
necessify of health, knowiedge and wealth (the 'fhree human freasures'
of the title) as acceptable objects of pursuit. The first half
{four parts cut of eight) was published in the Meiroku Zasshi from
June To Qctober !8'75‘76

Havens' judgement that 'The ... Meirokusha served as Nishi's
major forum for introducing the doctrines of Comte and Mill! was
cited at the cutset of this section, and The same sentiment is explicit
in an earlier stetement of his that:

Despite the richness of the course content [of the

Hyakugaku Renkan lectures ete. at the Ikueisha] the

task of spreading European philfosophic thought reguired

an audience beyond the classroom, something Nishi rareiy

achieved before the Melji Six Society began work in 1874. 77
Elsewhere, he says that 'The Meirckusha emerged to give Institutional
framework for [Nishi's] scholariy activities less than a year after ...
the Tkueisha had foundered ...' and that 'The Socliety's two most
active years ... coincided with the appearance of Nishi's most
signiticant works, Hyakuichi Shinron and Jingel Sanpasetsu.’78 The
implied importance of the Meirokusha is clear enough.

Havens' work on N?Shi_?s detailed and authoritative, and his
words carry weight. Thus it may be taken as so, when he lays a claim
for the superior Importance of Jinsel Sampo Setsu over Nishi's

9 .. ; ;
works or Transiation. This is & feather In tThe cap of the Meirckusha;

for even though oniy half of the work appeared in the Meiroku Zasshi,
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it can be falriy arg@ed that the essential message of the work
is made fully clear in the first four parfs. Furfthermecre, as
regards influence In the 'Entightenment', Jinsei Samp5 Setsu
may be said fo have been supreme. For of the other ftwo works,
which Havens elsewhere |ists, with Jimsed Samp5 Setsu, as Nishi's
three most significant works,go Hyakugaku Renkan was never published
in Nishi's lifetime, while Hyaku-ichi Shinron was more important as
an example of Western learning applied than as an apoliogia for same.

Nevertheless, apart from being only half published in the
Meiroku Zasshi, Jingei Sampo Setsu was the only piece of outstanding
importance which Nishi wrote for the magazine. In a whcle chapter
devoted to his other writings for the Meiroku Zasshi, far from
stressing the significance of the society, Havens seems 1to be playing
It down. He discusses Nishi's contribution fo four main areas of
debate: the posifion of scholars {(Gakusha Shokubun Eown), foreign
relations (Naichi Ryoko Row), the relationship of religlon and
pelitics (Kyomownron), and the matter of establishing a.pariiamenf
(Minsen Gi'in RHown).

0f the first fwo, Nishi's ideas on the first were ‘unrea%isTic‘Sg
whilst Naichi Ryoko Rown was a 'mincr acadenmic dispuT‘e’.S2 The real
significance of this article, as mentioned above,83 was in its
attempt to Introduce the concepts of deductive and }mducfive fogic,
and

Although the course of Meijl history uitimateiy sustained
Nishi's viewpoint on ... domestic fravel... his contribution
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outside the Meirokusha. Furthermore, by far the greater part of
his 'non-creative' work, (ie. his translations) was also produced
outside the Meirokusha, whether before, after or even during the life
of the society - respectively: Bamkoku Koho, Rigaku & Chichi Keimo.
Ultimately, of course, there 1s no denying that the Meiroku
Zasshi articles cf both Nishi and Tsuda were a sustained and even
occasionally important contribution to the Bummei Kaika Movement.
Nevertheless, each of them made other substantial contributions
quite cutside the Meirokusha. When it is seen by comparison in tThe
rest of this chapter that these two members were in fact the most
enthusiastic, and the cnes who attempted most consistently actively
to use the Meiroku Zasshi as a vehicle to spread 'enlightenment],
their case wiil serve to underline even further the comparative
insignificance of the Meirokusha as a group within the Bummei

Katka Movement.
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b. Nakamura Masanao ([832-1891)

Nakamura Masanao was amongst the most emminent educationists
and translators of the early Meiji period, and he made significant
contributions to the Bummei Kaika Movement at both the practical
and theoretical levels. He was, furthermore, amongst the keener
members of the Meirnckushg. Nevertheless, the contribution which
he made fto the Bummei Kaika movement through the Meiwokusha wili
be seen to have been small by any account, and quite insignificant
compared with his work outside the Meirokushg. Thus even more than
in The case of Tsuda and Nishi, t+hough not quite to the extent of
that of Fukuzawa, an examination of his |ife serves to illustrate
the far from dominant réfe played by the Meirokusha.

Nakamura was horn in Tokyo in 1832, the eidest son of a

9l He showed eariy indications of

fow-grade Bakufu police officer.
high academic talent, and earned more than one meney prize in
his studies, the first in a reading examination at the Shoheiko

52

at the age of nine. He is in fact supposed to have started to

learn to read at the age of two - doubtless an essential
attainment for the future translator of John Stuart Miil.93 Be
that as it may, 11 Is clear That he was aiways an earnest and
talented student and he became renowned for his prodigecus feats
of memory. He carried on Chinese studies under a number of

private teachers until| the age of sixteen when he entered the

Shoheiko as a full-time student, and affer seven years there he was
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appointed an apprentice ‘teacher (Gakwmonjo Kyojukata). By 1862,
he had risen to the highest rank of Confucian Scholar (On-Jusha)
at the remarkably early age of thirty-one.

However, this highly traditional course of instruction had
not prevented his simultaneously taking an interest in Western
studies, apparently under the stimulus of the Opium Wars and later
the Morrison [ncident. As early as 1847, the year before he
entered the Shoheiko, he had started secretly to learn Dutch, and
later he also commenced English studies. On the latter he was able
to get some advice from Mitsukuri Ke‘igo,94 and in 1857 he also
studied for a while under Nakahama Manjiro, together with Nishi and
Mitsukuri Rinsho. > In 1865 he borrowed from Katsu Kaishi an
English Chinese dicTionary, which he proceded to copy out in full
over a period of three mon‘rhs?6 As the Tokugawa regime reared ifts end
Nakamura though not a member of the Kaigeisho was thus amongst the smail
bu+-increasing number of those who had at least some knowledge about
ThevWes?, and he is known to have been in favour of both internal
reform and of opening the country to foreign inTercourse.97

Striking confirmation of his growing interest in the West was
given early in [866 when he applied for permission To go and study
in England. And he succesded where Nighimura in a similar request
had failed. For now the Bakufu was itself anxious to send students
abroad and had canvassed for peopie who would like to go, principally

98

among the members of the Kaiseigho. As & result, a majority of



Thqse chosen were Kaiseigho men and amongst them were several
relations of future Meirokusha men, namely: Mitsukuri Shuhei's
two eldest boys, a nephew of Sugi Koji, and Fukuzawa's adopted
son Einosuke.99 Nakamura was appointed as one of the two leaders
of the group, which reached England at the very end of the year
(1868.12.28).'00 The original idea was to study in London for a
period of five years, but with the fall| of the Bakufu,funds were
no longer forthcoming and all were fthus forced to come home after
barely one and a half years. ODuring this time they did pursue
some elementary scientific studises, but basicaliy all that They
were able To accomplish was a grounding in the English language.
After a period of private tutoring the younger students attended
a while at University College Scheol, but Nakamura, being too old,
continued with private insTrucfioh.

Facility with language was the most obvious single gain which

Nakamura acguired on this *rip, and he was to put It to immediate

but alsc significant was the extent to which he was impressed by
retigion as the fundamental motive force behind Western {or at any
rate English) sociefy.m2
It is not surprising that the pervasive religious aura of the
Victorians, which seemed to inform all of their actions and

institutions, should have appealed to Nakamura, who, as an esarnest

and somewhat puritan young man had ten years earlier drawn up the

123

good use in the service of the 'Enlightenment' in his Transla?ionsLO!
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arrangement of Katsu Awa with W.E, Griffis to teach sclence at
the Shizuoka Denshusho, but after strenuous and eventually
successful objection To a clause in his contract forbidding
him to discuss Christianity, he also set about proselytizing
circumspectly among his students through the medium of a
Bible~-class of which Nakamura was an enthusiastic member. Clarke
himself relates how Nakamura

was subseguently my warmest friend and most

intimate companion; he became a devout Christian

under the ingtruction of my Bible-class, and

frequently would sign himsalf "Your most humble

servant, and to be your future and forever friend

in the spiritual world."l06
it is quite socon affer Clarke's arrival that Nakamura pub!lished
his famour memorial urging the adoption of Christianity on the
Emperor.|07

Meanwhile he had set about establishing a small private
schoot of his own, in addition to his work at the Gakumonjo.lOS
This was the origin of his Dojinsha, but the school did not attain
its great fame until after its re-establishment in Tokyo, in
February i873. Nakamurz had moved to Tokye the previous year {i872)
to take up an appointment with the new government as head of the
translation section of the Finance Department (Okuragho) (- Though
In the event he seems to have worked more in a semi-officlal
capacity, preferring to carry out his tasks at homa}.Iog By this

time he had of course already made his name as a Translator, and

the importance of his works is discussed bslow. But It is important
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to note here that as he entered the Meirokusha years, of 1873-5,
he was very much preoccupied with his school on the one hand, and
with his personal religicus development on the other.

The Dojineha became one of the more famous private foreign
language schools of the Meiji period and the Annual Report of the
Education Department (Mombu Nempo) for 1873 lists i+ as having
already 253 pupils, ten Japanese instructors and two foreign ones.
One of the latter was Clarke, by that time officially employed at
the Kaigeisho but who retained his close connection with Nakamura.
Another foreign missionary whom Nakamura employed fater was Clarke's
friend, Dr. George Cochran, a Canadian Methedist Minister. The
latter was engaged to give Instruction in both +he English language
and the Christian scriptires, and from April 1874 he actually lived
on the premises at Dojimeha. |+ was from him that Nakamura recelved

110 a time when the Meivokusha

baptism the following Christmas Day,
may be said to have been at Its apogee.

By mid-1875 the Meirokusha was faltering, but It was at this
very time that Nakamura made the third of his foreign Christian
contacts which it is important to mention. This was with the
English doctor, Henry Forze [?] and the American Lutheran, Qr.'
Borchardt.

Nakamura's Christianity, combined with his natural humanitarianism

and urge To do good was pushing him In +hé diréction of 'dood. works',

and fogether with these men he formed a group to promote education for
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the biind, principaliy through the means of a Japanese style
brail edition of the Bible. This group, called the FHokuzenkat,
also contained two other Christian members of the Metrokusha,
Tsuda Sen (discussed below) and Furukawa Masao, and their first

1 AT The second meeting on

meeting was held on 12 May i875. '
5 June the idea was first put forward that they shouid establish
a8 full-scale school for the blind. And from these small
beginnings there scon developed the Kummoin (Instifute for the
Biind), establiished on 15 March 1876, and shortly afterwards awarded
an Imperial grant and the official name of Tokyo Kummin, |

Nakamurs was amongst those in favour of withdrawing the
Meiroku Zasshi when this matter came up for debate in September

3

1875,|i and whiist there is no question of possible hostility to

the Meirokusha as in the case of Fukuzawa, (in June 1875 Nishi
and Mori even cams, on invitation, fo a meeting of the Rakuaenka£)£|4
it does seem feasible to suggest that Nakamura was by now feeling
that his energies would be more profitably devoted fo This new
venture than fo the Meircokusha and that his own school was a better
means for promoting his own particular brand of religlion orlented
enlightenment. Certainiy the foundation of the Rakuszenkai
coincided with the end of his own contribution to the Meiroku Zasshi
which had T111 fhen been fairiy regular.

Having seen what a comparatively insignificant part Nakamura's

membership of the Meirokusha played in his life, it remains To look



briefiy at his actual contribution to the magazine and asgess its
imporfance for the 'enllightenment' relative to his total output.
Nakamura was amongst the more prolific writers for the
Metroku Zasshi, submitting eleven contributions in aii, seven of
which comprised a series on 'Western Learningfl[G which Is a not
entirely impressive attempt to give a survey introduction to the
whole history of thought and philosophy in the West. It is rather
& mad galliop through and freguently as remarkable for its
Juxtaposition of names as for Its erudition. Nevertheless, it was
one of the earliest attempts fo perform this task, and as such was
certainly a contributicen to the 'Eniightenment'. 1In two further
articles he sets out aspects of his thecretical position in regard
to education for the pecpie., in one he arguss for the education of
wamen,HT and in the other, entitled 'How to refashion the Spirift
cf the Peopie', he stressed the importance of relfgion.lig ln yet
ancther he takes up the defence of the Chinese Traditicon in which
he had had so thercough an education himseif, pointing out
emphaticaily that not all was bad about China, as some of the less
enlightened enthusiasts for The West would have people beiieve.flg

Thus Nakamura in some degree conformed fto Mori's idea that

the Meiroku Zasshi should spread practical knowledge from the West,

although the information he gave was narrative rather than
specialist - technical. He also conformed to the aim which the

Meirokusha as a group set itself - that of "discussing ways of
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furthering sducation in Japan'.
have contributed fo the 'enlightenment' through the Meircku
Zasshi, but this magazine was very far from being whers he
expended aill hig {lterary energles even during the Metrokusha
years. In 1874, for exemple, he pubiished at the Dojinsha his
Sethai Zassan [Misce!llany of Western Tales], being Two volumes
of selected anecdotes and didactic stories fransiated into
K’ambumgzi Tnis was admittendiy a minor work, but in This it
was |ike The Meircku Zasshi articles themselves, and the
important point may be made that these articles are not the
writings for which he is remembered. Nakamyra is known now as
the Translator of Samuel Smiles and of John Stuart Mitl.

In 1868.4, as he was setting off from London on the return
Journey fo Japan, Nakamura was given, by an Engiish friend, a
copy of Samuel Smiles' Self Help. He was enthralled by the
book, read it repestediy on the boat and is reputed to have
memcrised The hailf of it by Ttha time he reached ?okohama,fzz
The teat may be doubtful but Nakamura's enthusiasm was more
than justified by the reception accorded to his transtation,
which he had commenced aboard ship and completed at Shizuoka
ever ftwo years late In 1870.11.9. The foliowing vear, on the
urging of friends, he had it published in 14 sections (hen)
under the title of Saikoku Risshi Hen (Tales of Success in the

Wa$+).i23 Nakamura provided it with furigang to mzke T more

129
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widely accessible and was quite explicit about his 'eniightenment’
aim in The preface, where he ciaimsd that his intention was

to get peopie to iearn about the West, make their

hearts humble, accept new values and different ideas,

and to strive to advance the knowledge of the common

pecple ... 124
s success was immediate and the first edition was reprinted many
times before a revised one appearsd in 1878. Including ali editions
it is estimated to have sold over one million copies. If was
serialised as a magazine with the almost inevitable fTitle of
Success (Seiko), and part of it was even acted on stage in a
dramatised version by Sabashi TomisaburE,}zs Just as the Dojinsha
became known as one of the three great private schoois of Tbkyo,]26
Satkoku Risghi Hen was known as one of the three most famous books
of Méiji.I27 It was certainly Nakamura's most important
'enlightenment' work, but he quickly foliowed 1t up with one
almost as important and popular, and this was his version of Mill's
essay On Liberty published in 1872.11, under the title of Jiyu no Ri
{The Principle of Freedom).

Although no concrete evidence exists, it ié natural fo suppose
that this work will have been especially popular among the proponents
of popular rights, whose movement was soon to be given such impetus
by the ltagaki Memorial. Certainly Jiyu mo Ri and Satkoku Risshi Hen
are reguiarly cited as being amongst the principle works tc give

currency in Japan to the coin of individualism and free enterprisse.

The bald assertion of the widespread acceptance of These values may
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be regarded with some scepticism, and IT is interesting to no'te,
in the case of Jiyu ne Fi, Nakamura's specific disclaimer of any
intention to advocate the style of government described as suitable
for Japan. His aim, he sald, was simpiy To inform people who were
interested about political conditions in other countries. Of
course, such things were not directly applicable in the case of
tmperial Japan.iz8

This seems quite iikely to have been Nakamura's genuine
intention rather than simple seif-protection. For he was not the
man to Induige in this sort of deception, and was indeed far more
concerned with the importance of religion, than the styie of
government, in deveioping heaithy individuais in a healthy state,
as was amply demonstrated in his next translation of any ilength,
pubtished in October 1873. This was Kyowa Seiji (Republican
Government), a translation of an obscure American text stressing
religion as the fundamental basis of gov’ernmenf.129

At This notwithstanding, the works were undoubTedJy popuiar
enough, whether or not they had any really widespread or profound
effect on the fransformation of Melji values. And together with
his varied educational activities they constitute the principal
basis for Nakamura's fame as an enlightener.

From the sbove account It can be seen that the Meirokusha

years came right in the middie of the most active and important

period of Nakamura's [ife. HMHowever, whilst he was also a fairly
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active member of The society, his contribution to the Meiroku
Zasehi can be said to have constituted but the smallest part

of his work for the TEnlightenment', and there is littie doubt
that his maln interests were focussed elsewhere than on the
Meirokusha. Thus Nakamura's greatest [iterary contributions to
the 'Enlightenment' came before the Meirokusha, while his

greatest practical contribution came after. Since The Influsnce
of the Meirokusha itself was almost wholly a literary one, the
greater importance must be attached fto the former fact. But the
tatter tco seems to have played its part in Nakamura's willingness
to see the Meiroku Zagehi stop publication, in that he was
extremely busily ccoupied both In the good works To which he was
called by his religion and in continuing his educational activities.
(For in addition fto the demands of the Dojinsha, in October 1875
he accepted an appointment as head of the Tokyc Women's Normal
School (Tokyo joshi Shihan Gakko).)

Thus it may be stated in conclusion that the case of Nakamura
is further confirmation of the thesis that the Meirokusha could
neither be what Mori hoped, nor was in fact what it {s reputed
¢ have been - ie. the prime mover behind the Bummei Kaika Movement.
While the active iite of The Meirokusha dld colncide with the hight
of The Bummei Katka Movement, It was in itself neither the inspiration
nor even the finest fiower of The movement, and 1 owes its fame to

its membership list rather than to its own achievements.
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c. Mitsukuri Shihel ()825-1886) and Mitsukuri Rinsho {184G-1897)

The Mitsukuris are both good examplies of the irst
generation 'Eniightenment'men who formed the main body of the
Meirvckusha. They both had a strong traditional education as well
as foreign lingulstic knowledge. In each case this ability led
to early bureaucratic appointments with the government. This in
turn led to opportunities for trave! abroad as members of Bakufu
missions, and they were thus enabled to have some first hand
experience of the West (unlike Katc,<anda and Sugi) though not
on The same scale as Nishi, Nakamura and Tsuda. Each of the
Mitsukuris made important contributions to the TEnfightenment!',
Shahei mainly as an educator and Rinsho as a tra