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Economy

1 e Economic History

Economy, premodern.

Archaeological evidence shows that the Korean peninsula was inhabited by Lower
Paleolithic Age people by at least 500 000 B.C.E. Archeological discoveries suggest that
the primary economic activities of these inhabitants were hunting and fishing. However, it
is the Neolithic inhabitants who are most often regarded as the direct ancestors of today's
Koreans. They arrived around the third millennium B.C.E. Pottery discovered during this
period shows that their primary activities were food-gathering, hunting, and fishing. But it
was not until the 15th c. B.C.E. (the Bronze Age) that agriculture was introduced into the
economy. Rice was cultivated in the south. Increased food production and population
growth led to social differentiations based on an unequal access to economic resources and
clan or kin groups. Early labour specializations were peasant, artisan, and bondsman.
668-935.

Korea's history as an independent nation is often traced back to 668 C.E. when the Shilla
Kingdom (57 B.C.E. - 935 C.E.) conquered two earlier Korean kingdoms - Koguryo (37
B.C.E. - 668 C.E.) and Paekche (18 B.C.E. - 660 C.E.). Buddhism, first adopted by
Koguryo, then by Paekche and Shilla, reigned. The early economy of this kingdom was
dominated by the activities of a few merchants, like Chang Pogo, who developed a
maritime-based trade network linking Korea, China, and Japan. His headquarters were in
southwestern Korea (Wando Island). This was the beginning of Korea's long-history in
the shipbuilding and export-import industries. Celadon pottery was a key item involved in
the trading exchanges. Today, Koryo bluish-green celadon pottery is still a popular export
item.

During the Unified Shilla Kingdom (618-935), scholars specializing in diplomatic corres­
pondence, medicine, mathematics, and astronomy were brought into public service.
Peasants became eligible to cultivate lands set aside by the equity land system tchiingjon)
and paid for this right by returning in kind rice, millet, barley, and wheat - the nation's first
tax system. Reservoirs were constructed to irrigate the rice fields. Overall, the Shilla
people were relatively affluent.

918-1392.

As the Shilla Kingdom waned, the Koryo Kingdom (918-1392) emerged, led by Wang
Kon, a Shilla dissident, who built the kingdom through a network of landlords and
merchants. Key economic developments attributed to this time period, with lasting
economic ramifications for Korea's economy, were accelerated printing technologies (wood
block and metal), continued refinement of the celadon technology, the suspension bridge,
the spinning wheel, and a water clock. The foundation was laid for a centralized
government. A civil service examination system to recruit government officials was
established as was the principle of allotting land to public officials for public activities. But
land policies became the centre of controversy as only government officials, military, and a
few merchants owned all the agricultural land. Confucianism also appeared in reaction to the
public's criticism of the wealth and power of the Buddhist monasteries.

1392-1864.

This period, known as the Chosen period, or the Chosen Dynasty, saw many important
developments that have had a lasting impact on Korea's economy. The adoption of
Confucianism by the state instilled an ethic that has permeated Korean society ever since.
This ethic stresses cooperation and harmony and one's duty to society-at-large rather than to
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scapulae on which the Shang kings divined by applying a hot instrument to prepared
hollows in the bones and then using the resulting cracks in the bones to divine all matters of
state and ritual acts. On the bones themselves, the actual questions that were tested were
often recorded and many of these records are extant. It is not known whether this practice
was transmitted to Korea or not, but records concerning the Puyo Kingdom in the Sanguo
zhi (History of the Three Kingdoms) reveal similar practices. In Puyo during ritual
ceremonies to heaven, an ox would be slaughtered and if the cleft in its hoof was found to
have widened it was thought to portend disaster. If it had not, it was interpreted as a
propitious omen. In Puyo the duty of performing divinations was originally that of the
king, but as his political authority expanded, the duty of divinations fell under the realm of
the shaman.

Through historical records such as the Samguk yusa (Memorabilia of the Three Kingdoms)
we know that there were many instances of fortune-tellers being consulted by the royal
courts to either explain natural phenomena or to predict the outcome of battles and other
matters of state. Those who were charged with predicting the future were the ilgwan of
Shilla, the ilja and muja of Paekche, and the mu and samu of Koguryo. Legends passed
down that ConCelTI divinations and those who performed this art include Ch' oyong ka (The
Song of Clr'oyong), Yonorang seonyo chonsol (The Legend of Yonorang and Seonyo),
Manp'asikchok chonso! (The Legend of the Flute that could Calm Ten Thousand Waves)
and the legend concerning the demise of the Paekche Kingdom. In Ch'6yong ka , King
Hongang (I'. 875-886) is told by his ilgwan that he must build a temple to appease the
Dragon of the East Sea. After he does this, the Dragon presents to the King one of his sons
who becomes a royal adviser to the King. In Yiinorang seonyo chiinsiil the Shilla King
summons his ilgwan and asks him to explain why the sun and the moon had stopped
shining in Shilla. The fortune teller explains that the spirits of the sun and moon had left
Shilla for Japan. The King sends a messenger to Japan who meets with Yono-rang and
Seo-nyo and is told that the god of heaven wished them to come to Japan. They then
presented him with some golden cloth with which to offer a sacrifice to the heavens, and
after this the sun and moon again shone in Shilla.

Manp'ashikchok chiinsol tells of a magical flute that was given to King Shinmun (r. 681­
692) by the spirit of his father, King Munmu (r. 661-681) and the spirit of Kim Yushin
(595-673) that could control the waves in the East Sea, whereby the Japanese marauders
could be repelled. King Shinmun was presented with this flute after consulting his ilgwan
to discover why there was a small mountain floating off the Korean coast. These examples
of divinations are all recorded in the Samguk yusa ..

One tale concerning the downfall of the Paekche Kingdom is recorded in the Samguk sagi
(History of the Three Kingdoms). In mid-reign of Paekche's King Uija (1'.641-660) on a
turtle shell that was unearthed, it was recorded that: 'Paekche is as a full moon, Shilla is as
a crescent moon'. This was interpreted by the King's muja as foreboding the downfall of
Paekche, which shortly was realised.
In Buddhist beliefs the Chomch'al kyong (Divination Sutra) was used by some to foretell
the future and the results of their karma in their next lives. To discover their future using
this work, wooden sticks would be cast and then interpreted in light of the Sutra. The
Chomch'al ky6ng was also used at Chomch 'al Dharma Assemblies. According to the
Samguk yusa this work is said to date to the Chinese Sui Dynasty (581-617) and was
given to the monk Ch'inpyo by Maitreya along with 189 divination sticks.

The use of divination was also widespread throughout Koryo and Chosen, but as
shamanism was replaced as the state religion firstly by Buddhism and then by Neo­
Confucianism, the status of fortune tellers and their trade became degraded. However,
among the common people of these ages, fortune-telling was accepted as one way in which
to understand both current and future events. Although many mudang (shamans) of these
periods continued to practice fortune-telling through the use of various implements, there
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also gradually appeared a class who performed only fortune-telling functions. In addition
to those who specialised in telling fortunes, many of the common people relied upon the
observation of heavenly bodies, the outcome of various folk games such as tug-of-war, or
the behaviour of animals as means to predict future events. In particular, the amount of
divinatory practices surrounding the fanning culture of Chosen reveals strong beliefs on
the part of the fanning communities in the validity of these practices. Many of these
practices are still observed to some degree.

One 1110de of fortune-telling that was well received during Chosen and continues to enjoy
popularity to the present-day is the use of the Yijing (Book of Changes). This method of
divination uses an interpretation of a reading of certain hexagrams in the Yijing . The
hexagrams are selected from a total of sixty-four by casting lots for each of the six lines
that will compose one's fortune. Then the Yijing practitioner interprets these six
hexagrams. There are different ways to determine which hexagrams are selected such as
casting wands, drawing yarrow twiglets from a bunch or tossing coins. Of these
methods, the tossingof coins (usually three in number) is probably the most common in
present-day Korea. Once a hexagram has been created by casting the coins six times, the
reader then interprets this in the light of the appropriate passage in the Yijing, Adherents to
this mode of divination commonly use this method to determine answers to questions of
marriage, family and business.

Modern Practices

Today, divinations are still received by Korean people in many of the same modes as they
had been in traditional times. Consultations with Yijing practitioners are very common and
on any given week-end afternoon many of these fortune-tellers can be seen in areas around
parks, temples and palaces in the major urban areas of South Korea. Consultations with
mudang are also very C01111110n for adherents to shamanism. The divinations of the mudang
are used in a wide range of applications from matters concerning poor health to where to
locate a house. Divination by observing items of nature is also very common, particularly
in rural areas. These arts of predicting the future continue to thrive in many forms since
they are used to provide answers to people's problems and often to comfort them. Fortune­
telling, along with closely related practices and arts such as incantations and taboos, help
humans cope with the external world. Generally, taboos and incantations are used to
prevent an undesirable event from occurring while fortune-telling is used to discover what
the future holds.
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France and Korea

Chosen Period Relations

Korea-France relations began with French missionaries attempting to introduce the Catholic
faith to Koreans. Catholicism was known to Koreans in Beijing, where the work of French
and other Western missionaries was prevalent, but the Church was not established in Korea
because of the threat of persecution by the Chosen government. The first French
missionary in Korea was Fr. Maubant who came in early 1836. He was followed by Fr.
Chastan who arrived at the end of the same year and Fr. Imbert , a year later. The
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missionaries work was proving successful, with 6000 converts in 1836, to over 9 000 two
years later. Apart from the endeavours of the priests, a major reason for the spread of
Catholicism at this time was a relaxation of the anti-Catholic stance of the Chosen
government, which was a direct reflection of the royal father-in-law Kim Chosun (1765­
1831), the real power behind the throne. This attitude, however, underwent a drastic
change with the arrival of a new royal in-law power, the P'ungyang Cho family, which
commenced with the reign of King Honjong (1'. 1834-1849). As a direct result of Cho
policies, the Catholic Persecution of 1839 took place and the three French priests along with
many Korean Catholics were massacred.

Once the deaths of the three friars became known to the French authorities, a French
warship was despatched to the Chiingch'ong coast, and a letter was delivered to the Korean
authorities demanding an explanation. A year later another French vessel appeared in
Korean waters, requesting Chosen authorities to reply to the first letter, and expressing
France's wish to conclude a friendship treaty with Chosen. The Chosen government,
however, was aware of the hardships that befell China in her constant clashes with Western
nations in the Opium War and the Arrow Incident, and it prefered a policy of isolation as a
means of avoiding similar trouble. Also, the Chosen government feared the Catholic
doctrines, which they saw as patently confrontational to the teachings of neo-Confucianism.
However, despite the Chosen government's intentions and actions to prevent the spread of
Catholicism, an increasing number of French missionaries journeyed to Korea, and by the
early years of King Kojong's reign (1'. 1863-1907), there were about 20 000 followers.

The policy of Kojong's father, the Hungson Taewon'gun (1820-1898), while at first
moderately tolerant of Catholicism in his country, was soon swayed by his advisers and in
1866 he launched a major persecution of Catholics. Initially, the Catholic missionaries had
persuaded some members of the Chosen government that if Chosen entered diplomatic
relations with France and England, it would prevent the Russians from gaining a foothold
in Korea. The aim of the church was certainly that of securing an unfettered hand for their
missionary activities, in exchange for the promise of France's assistance against the Russia
gaining a foothold on the peninsula. The Taewon'gun sent for the leader of the
missionaries, Bishop Berneux, but later declined to go ahead with the meeting, on the
Bishop's delayed arrival at the palace. The Taewon'gun saw the Catholics as a threat to his
political power and demonstrated his disdain for them by ordering the full-scale persecution
that occurred in 1866. Nine of the twelve French missionaries in Korea were executed,
together with a large number of Korean converts. The three missionaries remaining fled to
safety across the Chinese border where they reported the massacre to the French Legation.

On healing of the death of their missionaries in Korea, the French decided to take punitive
action against Chosen, in what became known as the Foreign Disturbance of 1866. Under
the command of Admiral Roze, three naval vessels crossed the Yellow Sea, sailed up the
Han River, anchored within sight of Seoul, and prepared for action. A flotilla of seven
French warships had also left China for Korea, from which the admiral sent a detachment to
capture the fortifications on Kanghwa Island and despatched another to SeouL While the
French on Kanghwa met with limited success, the ships that attempted to make their way to
the capital were repulsed by a Korean contingent led by Han Songgiin. A second attack on
Kanghwa Island was also repelled by troops led by Yang Honsu, and this forced Roze to
withdraw to China, with his punitive mission against Chosen closing without achieving its
objectives. This ended French attempts to force Korea to enter into relations it did not want.

Early Diplomatic Relations

After the Chosen government concluded the 1876 Treaty of Kanghwa Island (Kanghwa-do
Choyak) with Japan that opened Korean ports to foreign trade, China urged Chosen to also
sign similar treaties with Western powers, such as Great Britain and the United States.
Insofar as France was concerned, however, China hindered attempts to negotiate a treaty
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with Chosen, cautioning the Koreans about the problems associated with the propagation
of Catholicism in Korea. The French persisted in their efforts, and eventually the thirteen­
article 'Treaty of Friendship' was concluded in 1886, with Kim Manshik and Georges
Cogordan as signatories for their countries.

The treaty between Korea and France was somewhat different than those that the United
States and Great Britain had concluded with Chosen, since it reflected to a greater extent the
independent will of Korea. Even so, the treaty provided protection for French nationals on
the peninsula, and stated that they should be subject only to French law and to trial by the
French authorities. Moreover, the treaty allowed the French to trade openly at the ports of
Pusan, Wonsan and Chemulp'o, and to lease or purchase land or buildings at these
locations. Moreover, French nationals with visas were allowed to travel freely in Korea,
and those who wished to learn the Korean language were to be provided with help by the
Korean government. Other clauses in the treaty secured France's light to freely propagate
French language and culture, and to employ Koreans in various capacities.

Although France now had a treaty with Chosen, its interests in the penninsula were only
peripheral compared to its other areas of interest in Asia. The French government did,
however, consider its diplomatic representation in Korea to be on an equal footing with its
diplomatic missions in Japan and China, thereby revealing that it held Korea in equal esteem
with her neighbours. Its envoys were further instructed to concern themselves with
commercial and cultural activities only and not interfere in Chosen's domestic affairs.
France did not recognise Korea as being a Chinese suzerain, but treated it as an independent
nation. France also sought to pursue mining and construction projects in Korea, and in
particular was awarded the concession to build the Seoul-Uiju railway, but eventually had
to surrender this right to the Japanese authorities.

In contrast to the subdued French view of Korea, the Chosen government had many high
expectations concerning the relationship. Korea saw the treaty as a way to improve her
international standing, to modernise her military and training techniques, so as to keep
China at bay, but also as a possible source of financial support. While France did supply
Korea with some texts on military organisation and tactics, it was not interested in taking an
active role in reforming the Chosen army, and actually declined a request to do so. The
French also declined to guarantee French military support against Chinese intervention in
Korea. Lastly, Chosen's requests for loans from France were also rejected on the grounds
that the Chosen government was a poor credit risk and that the people of France knew very
little about the country and its situation. Thus, the relationship between the two countries
excluded military intervention amongst foreign powers and it proved unsatisfactory to
Chosen in its sought- after economic aid. This was not what Chosen had contemplated in
concluding its treaty with France.

The economic relations between France and Korea proved of little consequence. Despite
some initial interest on the prot of French companies for importing Korean paper and ramie,
this was not realised. According to 1889 statistics, imports from France accounted for less
than one per cent of Korea's total imports, and these imports were confined to a small
amount of wine, canned food and cotton products. The lack of French interest in Korea is
seen in the minuscule French population there, of about twenty persons. Of this, the
number of merchants was at most one, and often none.

The only area in which the French proved to have a serious interest in Korea was in the
propagation of Catholicism, and this was pursued by French missionaries with vigour.
Although the clause in the treaty between Korea and France was understood by the Chosen
government as allowing the teaching of the French language and culture, the French
interpreted it as permitting the teaching of Catholic doctrines, and this was a point of
contention between the two nations. The Korean government was eventually compelled to
allow the missionary activities and so Catholicism spread rapidly. By 1910 it had secured a
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strong foothold throughout the penninsula.

Relations during the Colonial Period

The cause of Korean independence was not an issue with the government of France, which
was then far more concerned with the preservation of its Indochina interests. There were
individuals in France, however, who aided the Korean independence movement indirectly.
Felicien Challaye, a professor at a French university, joined with the Chinese journalist Xie
Dongfa and formed the Paris branch of the Aid Korea Association (l'Association des Amis
de Coree), which had a membership of some forty persons at its inauguration in 1919.
Other activities during this period included the publishing of a journal, La Coree Libre,
which presented arguments for Korean independence. However because of a shortage of
funds, the journal was only published for one year, from May 1920.

Aside from some indirect cultural influence from France in the realm of literature, the
contacts between France and Korea all but ceased during the colonial period. The reasons
for this are twofold. First, the Japanese were very restrictive in allowing Westerners to
enter Korea. Secondly, the French were beset by their own internal problems;
reconstruction after the conclusion of World War 1; the political conflicts of the 1930s, and
the outbreak of World War II, in September 1939. The independence movement activities
of Koreans abroad centred on courting the Western world powers, mainly the United States
and Great Britain, and France was largely ignored in the process.

Free City Incident

Fu Jian Qin

Furniture

Domestic furniture and interiors

[History of Korea]

[History of Korea]

Korean furniture consists of three distinct yet over-lapping traditions: a court tradition of
elegant and luxurious pieces; a temple tradition of intricate pieces with colourful Buddhist,
Daoist, and shamanistic motifs; and a domestic tradition of wood furniture used primarily in
upper and middle class homes. Little from the court and temple traditions survive, but its
existence can be verified in scanty records, depictions of furniture in old paintings and in
what remains of old furnishings from Korean palaces, temples, and shrines. Its rich beauty
can also be experienced in a few surviving small boxes, trays, and tables that are lacquered
and date from as early as Ancient Chosen
(1 000-500 BCE). The Shosoin in Nara, Japan preserves a few seventh c. cabinets which
might have links to Korea. From the Koryo period (918-1392) onwards, cabinetry for
upper class use in temples and palaces was often lavishly inlaid with mother-of-pearl.(see
Lacquerware) .

Korea's household furniture, with most extant pieces dating from the last two hundred
years of Chosen (1392-1910, has commanded wide interest for its originality of style,
simplicity of design, beautiful proportions, and flexible utility. Based mostly on a simple
box design with few interior compartments or drawers, Korean chests are surprisingly
versatile and fit easily into modern or traditional decor. They were made from native
woods, of which over twenty varieties have been identified. In the northern provinces
mixed coniferous forests predominate and soft woods with fine grain like pine and linden
were the usual timbers for furniture. Perhaps to compensate for the plainness of the grain,
chests from North Korea, such as those from P'yongyang tended to be more profusely
decorated with metalwork. In the milder climate of South Korea, many varieties of
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deciduous trees thrive and a wide selection of hardwoods with decorative grain such as
persimmon, maple, Korean ash, and zelkova (a type of elm) was available. So as to not
detract from the beauty of the wood grain, chests from the Southern provinces tended to be
simply or delicately adorned with metalwork. Regional differences were also evident in the
overall style of chests and this largely depended on the taste and the wealth of the patrons.
Furniture from Kyonggi Province, where the capital was located, was often of generous
proportions, made of solid wood, and magnificently ornamented. Cheju Island, which was
home to exiles and prisoners produced basic furniture of rough and rustic character.

Glue and bamboo or metal nails were in use in the construction of furniture, but pieces
were usually held together by means of jointing techniques, the most common being mitre
joints tyiingwi ), finger joints (ssagae ), lap joints (tok), mortise and tenon joints (chok ),
and butt joints (mat ). Wood surfaces were either left unfinished or polished with an oil
made from the perilla plant (tul kiriimy. Smaller pieces were sometimes subjected to a
smoking process which caused the resin in the wood to come to the surface where it was
then rubbed to form a protective coating.

The furniture of Chosen was generally modest in size, low in height, and frontally
oriented. Chests usually opened at the front where the decoration was also concentrated.
These features evolved not only to fit the spaces of the Korean house but to accommodate
traditional living habits. An agrarian and nature-oriented people, Koreans ventilated their
houses and kept them tuned to seasonal changes through the use of detachable open lattice­
work doors and windows called ch'angho . The outdoors was also brought under the roof
of the house through the use of open verandahs, corridors, and side-rooms with wood
plank floors called maru. The cool, raised maru floor was the preferred place to work,
socialise, and rest during the warmer months. Household items requiring cold storage were
also kept year-round on maru floors. In the winter months, Koreans retreated to small, low­
ceilinged rooms that were designed to facilitate a unique type of underfloor heating called
ondol. Ondol floors were sealed and plastered over with thick oiled paper. (see
Architecture) Living in tune with the environment and staying close to the source of
heating contributed to the adoption of a floor-living culture by Koreans. The floors of a
traditional house, particularly those of ondol rooms, doubled as activity r00111S during the
day and sleeping quarters at night. They were kept spotlessly clean through the removal of
outside shoes and daily wiping. People sat, slept, ate, worked, and studied on straw mats
or padded cushions directly on the floor. Rooms did not have built-in closets. The furniture
in a room had to accommodate both items in daily use as well those in long-term storage.
To keep the centre of a room cleared for human activity, storage chests and cupboards were
relegated to the walls, where they were placed side by side, and sometimes stacked one on
top another.

Placed against the wall, only the fronts of chests were in full view. Thus the fronts were
typically fashioned out of the best wood (sometimes in veneer panels) and embellished with
the fanciest fittings. The two sides were made of less-desirable wood and hinged with
simpler fittings. The backs of chests were made of the least-desirable wood and hardware
without compromising function. Chests were raised off the floor on attached or detachable
stands to protect their bases from exposure to the intense heat of the ondol floor in winter,
humidity in summer, and pests year-round.

Domestic furniture of the Chosen period also reflects the hierarchal Neo-Confucian
ordering of society under which people lived. To the extent that wealth and social status
permitted, the houses of this period were segregated into men's and women's quarters and
furniture was designed accordingly. In upper-class Yangban families, the men lived and
studied in outer roonlS collectively called sarang ch'ae. They entertained and took their
meals in a main ondol-floored room called a sarang-bang or, in warm weather, on an
adjoining balcony or the maru wooden-floored rooms. Their women lived in inner rooms
collectively called anch'ae and the principal ondol-floored room of their domain was called
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the anbang. Sometimes connected to the anbang by sliding showing doors was a raised
alcove called an utbang which housed larger storage units and cabinets. The anbang was
entered from a wooden-floored porch called a taech'ong maru, where women worked and
close- family members socialised in warm weather. Sometimes opposite the anbang was a
smaller sitting and sleeping r001ncalled the konnobang .

Confucian ideology emphasised that the man of virtue should lead a life of moderation and
decorum, and this encouraged an ethos of austerity in the design of the men's quarters and
its furnishings. The result was furniture that was restrained in style, sober in colour, and
made of subdued woods like pine and pillion. Fittings were plain, kept to a minimum, and
fashioned from dull metals like cast iron. Standard pieces of furniture found against the
walls of the sarangbang were a pair of low chests for stationery and incidentals called
mun 'gap, a four-tier book and display stand called a sabang t'akcha, a two-tier book chest
called a ch'aekchang ; a wardrobe chest called an uigori chang, and a storage chest (chang)
for items in daily use. In the centre of the room would be such low and portable pieces as a
scholar's desk tch'aeksang or kyonsang) and an inkstone box (yonsang). At meals times,
individual serving tables (saban) laden with food were brought in from the kitchen. The
adjoining wooden-floored maru might contain such additions as a low bamboo or wood
slatted platform bed and one or two book storage cabinets.

In contrast to the restraint ambiance of the sarangch rae and its furnishings, the women's
quarters or anch 'ae was a much brighter and cheerful place. The furniture of the anbang
was more exuberant in style, brighter in colour, and made of more ornate woods like
persimmon and zelkova. Chests of red or black lacquer embellished with ox-horn panels,
mother-of-pearl inlay, and carved motifs were not uncommon. Fittings were also more
ornate, often incised with decoration, and made of shinier metals like brass or nickel.
Hinges were fashioned into whimsical and auspicious shapes such as flowers, butterflies,
bats, swallow tails, or the Sino-Korean characters for happiness (pak ) and longevity (su ).
An anbang typically contained a three-level chest for everyday clothing called a samch'iing
chang, a two-unit stacked chest for out-of-season clothing called a ich lung nang, a pair of
mun 'gap, an all-purpose chest called a bandaji upon which the daily bedding was stowed,
and several low chests such as merit chang (headside chest), aegijang (a baby-sized chest),
or posonjang (chest for socks). These pieces were placed against the wall; on top of them
were stacked such small, portable boxes as ham (a pair of wedding boxes), kori ham (a
document box), and kyongdae (mirror box).

The kitchen of a Chosen house was connected to the fat' end of the women's quarters and
built at a lower level to the anbang. It had an earthen floor in the stove area and in the area
opposite where crockery, utensils, and food were stored, a raised wooden platform or maru
floor. Typical pieces of furniture found on the maru include stands of two or three tiers
(ch'ant'ak) for the storage of ceramic bowls, jars, and bottles; chests for the storage of rice
(ssal twiju ) and beans( plat twiju ); and a three-level chest with a row of small drawers
(samch 'iing ch 'anjang ) for the storage of eating utensils and crockery. Kitchen furniture
was built to be sturdy and functional, usually made of solid pine and fitted with plain cast
iron or tin hardware.

As late as the 1970s, fine specimens of domestic furniture were still being found in villages
as Koreans moved to the cities and abandoned traditional ways of living. Today, however,
unadulterated pieces of high quality are extremely difficult to acquire, with fine specimens
having found their way into museums and private collections. The National Folklore
Museum of Korea, the Onyang Folk Museum, the Korea University Museum, Ehwa
Woman's University Museum, as well as most university museums in Korea will have
excellent pieces of traditional Korean furniture on public display. The Japan Folk Crafts
Museum in Tokyo and the Koryo Museum of Art in Kyoto both display notable old Korean
furniture. In the West, almost any large museum with a collection of Asian art is likely to
have isolated specimens of Korean furniture.
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